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«KOHCEPBATMBHOE ITPOCBEIITEHWUE»
KAK «I'EPOM3ALIN HACTOAIILETO»

Bb.B. Mexye8"*>

Texcm npedcmabasem cobotl NoAeMUKY €O CHamven
C.H. I'padupoBckoeo, komopuiil 0003HAUUA AKIYAAbHOE
3Hauenue koHyenyuu npocBewjeruss Vimmanyusa Kan-
ma, a makke ykasai Ha na2ydbHocms npedcmabienus o
coBpemenrom uenoBexe kax peberke, Hyxoatoujemcs 6o
BHewirem onexyHe uiu pyxobooumene 045 KOHMPOAA HAO
cboum nobederuem. B nosemuxe ¢ I'padupobekum s do-
KA3b16a10, UM NOMUMO «HecoBepuieHHoAemus no cboei
Bune» Kanm Bvi0essem ucmopuueckoe «HecobepuieHHo-
Jemue», Komopoe Xapaxmepusyen OuKue Uiy omcmarvie
HapoOsL. 5 maioke Bvi0Buearo mesuc, umo 015 Kanma «co-
Bepuierinosemue» umeent He MoAbKO 0UO0L02UMECKUTI, HO
U coyuarsHo-ucmopuveckuil xapaxkmep. S nokasviBaro,
umo 6 coBpemerrom mupe udes Kanma o coyuarvHom
UAU ke UCmOopuyeckoM cobepuienHosemuu cobpemerHo-
20 uesoBexa noayqaem cepvesHylo NnpodAeMamu3ayuio,
B03MOXKHOCTITD U HEU30eKHOCTb KOMOpOil 3a40KeHa Oblaa
6 cmamve «Ymo maxoe npocbewjerue?» (1784) u co-
Oepxaujemcs 6 Heil npedcmabaeru 00 UCTOPUHHOCTIU
npocBewjenus, mMo ectms 0 MOM, YUMo cama Cmpameeus
coBpemernocmu  donycmuma Aulls nNpu 00CHUNKEHUU
uen0Bexom onpedesernoeo ucmopueckoeo Bospacma. Co
ccvlakotl Ha ppanyysckoeo gpusococpa Muwers Pyxo s
ymBepxoato, umo kanmobckas KoHyenyus npocbewjenus
00HOBpeMenHO UpOHUYHA U mpasuuHa. VIpoHuuHa oHa
nomomy, umo donyckaem 603MOKHOCHL OnpoBepreHus
ee 0cHoBHO20 me3suca — 00 ucmopuueckom cobepuieHHo-
Aemuu wea06exa, a mpasuuHa nomomy, 4mo ee nagocom
oxasviBaemca «eepousayus HACMosue20», 20moBHocb
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DISCUSSION

“CONSERVATIVE ENLIGHTENMENT"”
AS “HEROISATION OF THE PRESENT”

B.V. Mezhuev"??3

This text is a polemic against the 2023 article by
Sergey N. Gradirovsky who wrote about the pres-
ent-day relevance of Immanuel Kant’s concept of en-
lightenment and challenged the idea of the modern hu-
man being as a child who needs an external guardian
or guide to control his behaviour. In my polemic with
Gradirovksy I point out that in addition to “self-in-
curred immaturity” Kant writes about the historical
“immaturity” of savage or backward peoples. I also ar-
que that for Kant “maturity” carries not only biologi-
cal but also socio-historical connotations. I show that
in the modern world Kant’s idea of the social or even
historical maturity of the modern human acquires se-
rious problematisation which was shown to be possible
and inevitable in the article “What Is Enlightenment?”
(1784) and its notion of the historicity of enlighten-
ment, i.e. the very strategy of modernity is possible
only when humankind reaches a certain historical age.
Using as a point of departure the ideas of the French
philosopher Michel Foucault, I maintain that the Kant-
ian conception of enlightenment is at once ironic and
tragic. It is ironic because it does not rule out that its
main thesis on the historical maturity of the human be-
ing may turn out to be wrong. It is tragic because its
main thrust is “heroisation of the present”, i.e. a readi-
ness to resist the temptation of being absorbed by the
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yoepkamucst om cobaasna noasoueHus 0yoyusum, oco-
benro akmyasvro2o 66udy Bupmyasusayui peasbHoCHu.

KatoueBvie caoBa: npocbewjerue, Karm, npedvicimo-
pus, coyuarvras 360410415, coBpeMeHHOCIIL, KOHMpPRpo-
cBewjeriie

KanT n Bommpoc
0 «BBIXO/e M3 JeTCTBa»

Sl He cTaHy ocmapuBaThb OCHOBHBIX BBIBOIOB
sgpkomt crateu Cepres ['pagnpoBckoro, KOTopom
OH JJaJI CTOJIb MOIIIHBIV II0/3aroyioBok «EpaHre-
nue ot KanTa», HO puckHy mIpo0sieMaTn3poBaTh
TOJIBKO JIBa COAePXKAIVIXCS B HeVl yTBepXKIeHWs,
nBa ee Tesyuca. OguH M3 HUX KacaeTcs Tepod CTa-
T, TO ecThb KaHTa, a IPyTrovVi JaeTCsi CO CChIJIKOVI
Ha aBTOpa 3TMX CTPOK. IlepBbINt Tesuc cocTout B
ToM, 4yTOo KaHT B cBOeM Ipu3bIBe K COOTeYeCcTBeH-
HUKaM BBIVITV M3 COCTOSHM:A HeCcOBepIIeHHOJIe-
TUS TIONaIaeT B KOHIIENTYaJIbHYIO JIOBYIIIKY, IIO-
CKOJIBKY TOTOBHOCTb TI0JIaraThcsi Ha COOCTBEHHBIN
Pasym 1 ecTb eqVMHCTBEHHBIV COIep)KaTeIbHBIV
KpuTepun nctopmudeckon s3pocsioctut (I'pamypos-
ckum, 2023, c. 146). Takon «yJI0BKM-22» Ha caMOM
nene y Kanra HeT, mockosibKy dpumstocod cumraeT
CBOVIX COBPEMEHHVKOB BIIOJIHE «IOPOCIINMI» 10
IIpocBelienus1, XOTs M He BCerja ero IIpaKTUKO-
BaBIIMMW. Bropoi Tesnc — mpunmceiBaeMoe MHe
3aMedaHVe, YTO IIPOCBellleHVe 1 KOHTPIIpOocBele-
Hue B rictopuy Hosoro BpemeHM B3arIMHO [10II0JI-
HSIOT OPyT Apyra, Oojlee TOro, KOHTPIIPOCBeIle-
HVE eCTh «IIOAIePKMBaoIII IpoekT MomepHa»
(Tam xe, c. 142—143). BesycioBHO, TaK OHO 11 OBLJIO,
HO, C MOeVI TOUKM 3peHNs, HaCcTyIlaeT MOMeHT pas-
JleJleHVsl TIPOCBEeIIeHVsI ¥ KOHTPIIPOCBEIeHs,
UTO OKOHYATEeJILHO IIPOM30MIeT, TOJIbKO KOrja
IIpoCBellleHVie CMOXeT OIepeThcsl Ha TpayLInIo,
TO eCTh CTaTh KOHCepBaTMBHBIM ITPOCBEIIleHeM.
B coBpemenHyro 3moxy mpocBereHve MOXeT CO-
CTOATBCS. VIV COXPaHUTBCS TOJIBKO KaK «KOHCep-
BaTMBHOe ITpocBellleHVe». Hyoke s mombITaloch Ha
PpasJIMUYHBIX IIpMMepax JlaTh Ooslee TOUHYIO KOH-
LIeNITyaJIbHYIO PasBepTKy 3TOro IoHsATus. B mpy-
xeckor rosiemuike ¢ Cepreem I'pazimpoBckmm s xo-
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future, which takes on added relevance in view of the
virtualisation of reality.

Keywords: enlightenment, Kant, prehistory, social
evolution, modernity, counter-enlightenment

Kant and the Question of “Emergence
from Childhood”

Without challenging the main conclusions
of Sergey Gradirovsky’s brilliant article with
its powerful subtitle “The Gospel According
to Kant”, I would like to question just two of
its theses. One has to do with the hero of the
article, i.e. Kant, and the other with the refer-
ence to the writer of this article. The first thesis
is that Kant, in calling on his fellow-country-
men to leave behind the stage of immaturity,
falls into a conceptual trap because the readi-
ness to rely on one’s own reason is precisely the
only substantive criterion of historical maturity
(Gradirovsky, 2023, p. 146). In reality, Kant is
not in a ‘catch-22" situation because he consid-
ers that his contemporaries are mature enough
for enlightenment although they do not always
practise it. The second thesis has to do with the
remark imputed to me to the effect that En-
lightenment and Counter-Enlightenment in
the history of the modern period are mutual-
ly complementary, and moreover, that coun-
ter-enlightenment is “a supporting project of
Modernity” (ibid., pp. 142-143). Undoubtedly,
this was indeed the case, but I maintain that at
some point enlightenment and counter-enlight-
enment diverge, but it will not happen until en-
lightenment becomes anchored in tradition, i.e.
becomes conservative enlightenment. In the
modern epoch enlightenment can only happen,
or continue, as “conservative enlightenment”.
Below I will try to elaborate on this concept by
citing various examples. In my friendly polemic
with Sergey Gradirovsky I would like to show
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TeJI ObI ITOKa3aTh, IIoYeMy JII00oe 1Hoe, HeKOHCep-
BaTMBHOe IIpouTeHVie peHOMeHa ITPOCBEIeH s B
HacTosIIlee BpeMs OKa3bIBaeTCs PVIIOCOPCKM He-
yOenmTesIbHBIM U1 ITOUeMY paJMKaIbHBIN Pa3pbiB
C TpamuIIvelt IIOUTH Hen30e)XXHO OTKpbIBaeT [IBe-
P¥ KaKoVI-TO HOBOVI BEpPCUIM KOHTPIIPOCBEIIIEH S,
071aro COBpeMeHHBIVI MUP ITPOCTO KMUIIIMS KUIINT
CTpaTermsaMm KOHTPMOepHa.

Sl TOTOB B35Th 3a OCHOBY OVCKYCCUM O IIPO-
CBellleHN M3BeCTHBIN oTBeT KaHTa Ha Bompoc
«Yro Takoe mpocsertieHe?» (1784) 1 ero skcrm-
KallMIO 3TOro MOHATUSA. BrocsencTsuu g BBey B
Halll pasroBOp M OYeHb BaXKHYIO TPaKTOBKY, KO-
TOPYIO IIpejjlaraeT Ijid IIPOYTeHMs 3TOr0 KaH-
TOBCKOro TekcTa Muimens dMyko B cBOeM M3BecT-
HoM 3cce, HanvicanHoM 200 jeT crrycrst, B 1984 T.
1 HomeITaroOCh OTBETUTH Ha BOIIPOC, IOYeMy IIpo-
CBellleHVie — VIMEHHO B KaHTOBCKOVI MHTepIIpeTa-
LIVIVI CMBICTIA 3TOTO SIBJIEHVSI — He MOXXET He ObITh
«xoHcepBaTuBHBIM». Texct Cepres I'pamyposcko-
TO IIpeNCTaB/IsSeT XOpoIllee OCHOBaHMe /I Hava-
JIa 3TOTO pasroBopa.

Hauny c Toro, uro s aOCOJIIOTHO HMPUHMMAIO
3TMUeCcKM 1adoc TOVI CTaTbU M COIIACeH, YTO
oIteKa HaJl CBOOOIHOVI YeJI0BEYeCKOVI MBICIIBIO, ITO-
IaBjleHVe KPUTWYeCKOrOo MBIIIIEHNS M B I1€JIOM
IIOJINTHMKA 3aIIpeToB B IyOmaHOM cpepe — Bce
3TO pasHOOOpasHble CJIEACTBUS TOTO OTCYTCTBUS
«MYXXeCcTBa», KOTOpOe KEHUTCOeprcKMM MBICIIV-
TeJIb CTaBWJI B BUHY COBpeMeHHWKaM, T'OTOBBIM
OTKa3aThCs OT CBOOOJIBI CJIOBA B CYUTY CTpaxa ObITh
cammM cobort. Ha rioBepxHOCTM JIEXXUT, KOHEUHO,
BO3pa’keHle, 4To JII00asi MaeosIorsi, B TOM YlC-
Jle TubepasibHasi, JI100ask cricTeMa HOPM ITperro-
JlaraeT KaKoe-TO VMCKJIIOUeHle HeCOIJIaCHBIX, I B
3TOM IUIaHe TaK Ha3blBaeMas CYIepIIpOrpeccuB-
Hasl «KyJIBTYpa OTMeHbI» HI9eM He JTydIlle pa3HoO-
oOpa3sHBIX peaKIIMOHHBIX «OXOT Ha BefbM». Oue-
BUJIHO, U4TO B Ip4aylIyIo (Ha30BeM ee LMBUIIM3a-
LIMOHHOV) pa3y MCTOPUYECKOro pasBUTMS, KOria
CTpaHBI MUpa pPas3dessiTcd Ha KOH(IIMKTYIOIIVe
OJTOK1, BCEX ITUX «OTMEH» VI «3aIIPETOB» OKaXKeTCs
ropasao Oosbire. V1 1000e 1IEHHOCTHOE yTBepX-
fieHVie O TOM, UTO «CBOOOIIa JIydllle HeCBOOOIbI»,
BBIHY)KJIEHO OyzieT MUPUTbHCS ¢ PaKTOM MOCTyTIa-
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that at present the phenomenon of enlighten-
ment cannot be any other than conservative if it
is to be philosophically tenable and that a radi-
cal break with tradition almost inevitably opens
the door for some new version of counter-en-
lightenment, especially if one considers that the
modern world is teeming with counter-moder-
nity strategies.

I am prepared to use Kant’s famous answer
to the question “What Is Enlighenment?” (1784)
and his explication of this concept as the start-
ing point of discussion. I will then introduce
in our conversation a very important inter-
pretation of Kant’s 1784 text given by Michel
Foucault in an essay written 200 years later,
in 1984. I will try to answer the question why
enlightenment — in the Kantian sense — can-
not be other than “conservative”. Sergey Grad-
irovsky’s text provides a good starting point for
this conversation.

Let me begin by saying that I absolutely
share the ethical thrust of this article. I too, be-
lieve that tutelage over free human thought,
suppression of critical thinking and, in gener-
al, the policy of bans in the public sphere are
diverse consequences of the lack of “courage”
of which Kant accused his contemporaries who
were willing to give up free expression for fear
of being themselves. The objection that lies on
the surface is that any ideology, including the
liberal one, any system of norms implies an ex-
clusion of those who disagree, such that any
ultra-progressive “cancel culture” is no better
than reactionary “witch hunting”. Obviously,
these “cancelations” and “bans” will multiply
in what may be called the future civilisation-
al phase of historical development when the
world’s countries form conflicting blocs. Any
value judgement, such as “freedom is better
than unfreedom”, will have to reckon with the
fact of diminishing real freedom in society.
And yet the philosopher does not have to rec-



TeJIBHOTO YOBIBaHMS peasIbHOV CBOOOIBI B OOIIIe-
cTBe. DTO TaK, HO dpvtocod He 00s3aH MUPUTHCS
C 9TOVI HeyJI00HOVI /1JIs1 HeTO PeasIbHOCTBIO, U, I10-
J1aralo, B Mepy CBOVIX CTIOCOOHOCTeVI KayK/IbIi MBbIC-
JINTeNb Oy/eT el IPOTUBOCTOATh, MIIIA BBIXOM, 113
TOTO «TYIIVIKa» CTOJIKHOBEHWS IIMBVUIM3ALNV, B
KOTOPBIVI 3aTOHSIET BeCh MVIP XOII, ICTOPUL.

YrobbI pristocodckm BO3BBICUTBCS Hafl, CUTYa-
umert Hosoro CpenHeBekoBbsl, HYKHO, KOHEYHO,
IIOHMMATB ee reHe3uc. [1o Kakor IIpuynHe IIpocse-
IIeH e OKa3aJIoCh Ilepert JIVIIOM CVJIBHETIIIIErO Bbl-
30Ba B ICTOpUM CO BpeMeH Broporn Muposort Bovi-
HBI, [IPOSIBMBIIIETOCS, B YaCTHOCTY, B KpW3vice Mien
yHuBepcabHOCTI? Hesb3d siv 0OHapyXuUTh B [IVIC-
Kypce camoro KaHTa mpesicrasiienme o0 mMcTopu-
YecKOV! OrpaHMYeHHOCTH IIpocBellieHns, 00 0cos-
HaHMW ero XpOHOJIOTMYeCKMX IIpeiesioB, IIOHMa-
HVie TOTO, YTO IIPOCBellleHe VCTOPUYecKy KOHed-
HO? VI He KpoeTcsl JIvi KOpeHb 3TOro IIOHMMaHWs B
camom MeTadope «HecoBepIIIeHHOIeTHs» U BbIXO-
7la U3 Hero — miaBHOM MHcanTe KaHTa B ero cra-
The, paccMaTpuBaeMont ['pagyipoBckm?

I'To muenwmto I'panyposckoro, KaHT «1pusbiBa-
eT» CBOVMIX COBPEMEHHVKOB «IIOKMHYTb OHO CO-
CTOsIHVIE» VI TIEPENTH K IPYroMy, KadeCTBEHHO 00-
Jlee BBICOKOMY, TO €CTh K HeKOeV ITpeJITiojiaraeMovt
VICTOPUYECKON «B3pociiocTu». KaHT, GesycioBHO,
IIPU3bIBAET PACCTATBCSL C «HecoBepuieHHoAeTeM
no cobcmbennonr Bune» (Selbstverschuldet ist diese
Unmiindigkeit) (AA 08, S. 35; Kanr, 19%4a, c. 127),
HO OTHIO[Ib He TpeOyeT OT corpaxjaH obpecTu
OOBEKTMBHYIO B3POCIIOCTD, JOCTVDKEHVIE KOTOPOT
He 3aBUCUT OT ux ycwmit. OH He «IIpu3bIBaeT»
VX «CTaTh B3POCIIBIMI», HO MCXOOUT 13 TOT'O JOITY-
IIIeHNs (3aMedy, COBceM He CaMOOYeBUIHOrO), YTO
xurermm [pyccun konma XVIII B. v, Bo Bcakom
cJlydae, IIpeICTaBUTeIIN IIPYCCKOrO YUYeHOro cooo-
IIlecTBa yKe CcTajivi OOBeKTMBHO «B3POCIIBIMIN», a
3Ha4NT, VIM IIPOCTO HY>KHO, OCO3HaB CBOIO «B3POC-
JIOCTB», cieJIaTh V3 3TOVI MHTYWULIUY IIPaBUIbHbIe
IpaKTUdeckue BbIBOABL VIM ciiemyeT He OoATh-
Cs1 VICTIOJIb30BaTh CBOVI PacCyHOK ISl ITyOIaHO-
ro obOcyXmeHMsl OOIIeCTBEHHBIX MHpodreM. Yka-
Ky Ha O4eHb Ba’kKHOe pasJinuiie MeXly «HecoBep-
IIIeHHOJIeTVieM» KaK TaKOBBIM ¥ «HeCOBepIIIeHHO-
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oncile him/herself with this uncomfortable re-
ality and each thinker has to the best of his/
her ability to oppose it and look for the way
out of the impasse of the clash of civilisations
into which the course of history is pushing the
world.

In order to philosophically rise above the
situation of the New Middle Age one has of
course to understand its genesis. Why has en-
lightenment met with the most powerful chal-
lenge since World War II, manifested, among
other things, in the crisis of the idea of uni-
versality? Does perhaps Kant’s own discourse
suggest that enlightenment is historically lim-
ited chronologically, that enlightenment is his-
torically finite? And is not this concept rooted
in the very metaphor of “minority” and emer-
gence from it, which is Kant’s main insight
in the article Sergey Gradirovsksy proceeds
from?

Gradirovsky claims that Kant “calls” on his
contemporaries to “leave one state” and pass
on to a qualitatively higher state, one of histor-
ical “maturity”. Kant does indeed call his fel-
low-countrymen to part with “self-incurred
minority” (WA, AA 08, p. 35; Kant, 1999, p. 17),
but he does not expect them to acquire objec-
tive maturity, something which is beyond their
control. He does not “call” on his fellow citi-
zens to “become adults” but proceeds from the
(far from obvious) assumption that the peo-
ple of Prussia in the late eighteenth century, at
least the country’s learned community, have
objectively become “adults” and all they need
to do is to become aware of their maturity and
draw the right conclusions from this intuition.
They should not be afraid to use their reason
to publicly discuss social problems. Let us note
the important difference between “minority”
as such and “self-incurred minority”, or ar-
tificially prolonged state of “minority”. This
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JIeTVieM I10 CBOeVI BUHe», VIV JKe VICKYCCTBeHHO 3a-
TSHYBIIVMCS «HecoBepIlIeHHOJIeTreM». DTO pas-
mave nosposisteT KaHTy m30eXxaTh BO3MOXKHOV
«YyJIOBKM-22», KOrfa AOCTVIKeHVe COBepIlleHHOIIe-
TS JOKa3bIBaeTCs IIPaKTUKOM CBOOOIBI, a IIpak-
TMKa CBOOOIIBI, B CBOIO O4epeb, OOOCHOBBIBAETCS
JIOCTUTHYTBIM COBEPIIIeHHOJIeTVeM.

B Tom-TO M meso, uro mira KaHTa HMKaKoro ma-
paziokca HeT — 4YeJIOBeK [IeVICTBUTeJIbHO BHaJasle
«BBIXOIWUT» M3 COCTOSIHVS MICTOPUYECKOI'o JIeTCTBa,
a y>Ke TIOTOM BbIOMpaeT 1171 ce0si cTpaTeruio Iose-
JIeHVs1 B YCIIOBYSIX HOBOOOPETEeHHOV! «B3POCIIOCT.
IIpocsertieHrte — of1Ha 13 BO3MOXHBIX CTpaTeruyi,
st KaHTa onTviMasibHasi, HO 3TO OTHIOIb He «I1ep-
dopmaTmBHBIV akT»: 110 KaHTy, yesioBek He oOpe-
TaeT IOJIMHHYIO «B3POCIIOCTh» 3a CUeT IIproOIe-
HIS K IIpOocBeleHmIo. «B3pocibin» yenoBek ocra-
eTcs «B3POCIIBIMY, JTaXKe eCIIV ITPeArIounTaeT BeCTI
cebs Kak peberok. Ho 11 HarpoTus, peGeHOK HI B
KO€l1 Mepe He CTaHeT «B3POCIIBIM», ecyiv OyIieT BO
BCeM Mo pa’kaTh CBOVIM POIVTEIISIM.

Eme pa3 ocraHOBMMCSA Ha 3TOM BaXKHOM pas-
maennmn y Kanta — Mexay «HecoBepllieHHOJIe-
TVIEM» VI «HEeCOBEPIIIEHHOJIETVIEM TI0 COOCTBEHHO
BrHe». KOHeuYHO, MOXXHO cKasaTh 0e3 ocoboro Ha-
CvJIUs HaJl TeKCTOM, YTO B cTaThe 1784 T. «Heco-
BepllleHHOoJIeTVe» He eCcTb MeTadopa 1 O HeM To-
BOPUTCS B IIPAMOM IOPUINYECKOM CMBICIIE, TO €CTh
pedb mmeT He 00 MCTOPMYECKON 3pesIoCTV Hapo-
la, HO 0 OMOCOITMAIIBHOM B3POCJIOCTY OTHAEIIBHOIO
vHAavBMAA. VlHade roBops, MO IIpesroaraeMbli
OIIIOHEeHT VIMeeT ITpaBO HacTavBaTh Ha TOM, 4YTO,
Korga KanT paccyxmgaeT o «HecoBepIIeHHOIe T
KaK 00beKTUBHOM (paKTe, OH VIMeeT B BU/IY IIPOCTO
ZIeTCTBO, He JIeTCTBO Hapojla WJIM YeJloBevYecTBa, a
VIHAVBUyaJIbHOE JeTCTBO KaXJOro OTHAeIBLHOIO
yesioBeKa. B 3ToM cMpIciie BUHY 3a cBOe 3aTdHYB-
IIIeecsl «HeCOBepIIIeHHOJIeTVe» BMecTe C IIOAJIaH-
HBIMM ITPYCCKOTO KOPOJIs pasfiessieT JIr0om B3poc-
JIBIVI BapBap vuIv AuKapb. Eciv MBI He BBIXOAVIM 3a
penesel TeKcra «4To Takoe IIpocBeleHre?», Mbl
MOXXeM OBOJIBCTBOBATHCS ¥ TaKOV TPAKTOBKOTVAL.
Onnako nipencrasirenne KasTta 00 MCTOpUYIHOCTI
IIPOCBEIeH N JI0Ka3bIBAaeTC APYyTVIMU TeKCTaMW,
B YaCTHOCTM HAIIVICAHHOV IO CIIYCTS pelieH3Ven
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distinction enables Kant to avoid a ‘catch-22’
situation: achievement of maturity is proved
by the practice of freedom and the practice of
freedom in turn is proved by the achievement
of maturity.

The point is, precisely, that for Kant there is
no paradox: the human being first “emerges”
from the state of historical minority and then
chooses a behaviour strategy congruent with
the new-found “adulthood”. Enlightenment is
Kant’s preferred possible strategy, but it is not
a “performative act”: with Kant, man does not
truly “mature” by embracing enlightenment. A
“mature” person remains “mature” even if he/
she chooses to behave like a child. Conversely,
a child does not become an adult by imitating
parents in every way.

Let us take a closer look at this important
Kantian distinction between “minority” and
“self-incurred,” or “self-imposed” minority. It
would not be much of a stretch to say that in
the 1784 article “minority” is not a metaphor
and is used in the strictly legal sense, i.e. it re-
fers not to the historical maturity of a people,
but to the bio-social adulthood of an individ-
ual. In other words, my supposed opponent
has the right to claim that when Kant speaks
about “minority” as an objective fact he has
in mind simply childhood, not the childhood
of a people or the whole of humanity, but the
individual childhood of each person. In this
case, the blame for the long-drawn-out period
of “minority” of the Prussian king’s subjects
is shared by any grown-up barbarian or sav-
age. If we do not look at the broader context
of “What Is Enlightenment” we may content
ourselves with this interpretation. However,
Kant’s view of the historicity of enlightenment
is borne out by his other texts, in particular,
the review of Herder’s book written a year
later in which Kant expressly denies that sav-



Ha KHUTY [epriepa, B KoTopon KaHT sIBHO OTKas3bI-
BaJI B IIpaBe Ha COBepIIIeHHOJIETe OVKVM Hapo-
maMm (AA 08, S. 68; KanT, 19946, c. 61; cMm. mogpo0-
Hee: Mexyes, 2022, c. 46). [TosTomy MBI peliaemcst
VHTEPIIPEeTVPOBaTh BBEIEHHOE B IIEPBBIX CTPOKaX
ctarby 1784 1. «HecoBepIlleHHOJIeTVe» KaK UCTOPU-
YeCKYIO XapaKTepUCTIKY, a He O1ocoIaIbHYIO.

VITak, «HecoBepIlleHHOJIeTe» — 3TO OOBEKTMB-
Hasl XapaKTepucTiKa, KoTopyio KaHT packpriBaeT
B IIepPBOM >Ke ab3alle KaK «HeCIIOCOOHOCTH TI0JIb30-
BaTbCs CBOVIM pacCyZIKoM 0e3 pyKOBOZICTBa CO CTO-
POHBI KOTO-TO JIpyroro». Bo BropoMm absaiie Toro
JKe TeKCTa 3TO «O0BEKTMBHOEe» HeCOBepPIIeHHOIIe-
THe MOJIydaeT YacCTUYHOe pa3bsiCcHeHVe KaK 3aBU-
CYIMOCTb JIOJIEVI OT «9y>KOro pyKosozcTsa» (AA 08,
S. 35; KanT, 19944, c. 127). KanT npeamounTaeT fga-
Jlee paccyXJaTh O «HeCOBepIIeHHOJIeTUN 10 co0-
CTBEHHOVI BIHE», V13 KOTOPOT'O YeJIOBEK W BBIXOIUT
B Imporlecce mpocsemieHns. Ho Bropoe, cyObek-
TVUBHOE «HEeCOBEpPIIeHHOJIETVIEe» BO3MOXKHO JIVIIID
II0CTIe TIepBOrO0 — OOBEKTMBHOIO, «HECOBepIIeH-
HOJIETVS He 110 cOOCTBEHHOV BuHe». VIHbIMU CJ10-
BaMM, VIMITEpaTVB IIPOCBEIEeHNS C XapaKTepHbI-
MU JIJIsl HETO STUYECKMMY BO33BaHVISIMU K «MYyKe-
CTBY» WJIV «PEIIVIMOCTI» — BCE 3TO IIPUIIOKIMO
K TeM ¥ TOJIBKO TeM HaporaM, KOTOpble KaK/M-TO
o0Opa3oM [1oKasasiy Haju4dye Y HUX O0BeKTMBHOM
CIIOCOOHOCTV TIOJIB30BATHCS CBOVIM PacCyIKOM Oe3
TIOMOIIIVI BHEIITHVIX aBTOPUTETOB.

KanT Bo MHOrMX cBOMX Tpydax IOTYepKuBaL,
YTO OOJIBIIYIO YacTh MCTOPUN BCeX HapOIOB 3aHN-
MaeT BpeMsl, KOI7la 4eJIoBeK II0 IIpUUYMHaM «ecTe-
CTBEHHBIM», XOTS 1 He IIPSMO OVOJIOrMUecKIIM, Bbl-
HYXX[IeH IPVHMUMATh U OIeKY «IyXOBHBIX I1acTbI-
peit», 11 aBTOPUTET CBAIIEHHBIX KHUT C ITPeIITVCaH-
HBIMM KOJIeKCaMV TIOBe[IeHs, U X TeM Ooslee pe-
11errThI Bpadert. Ecyvi Opr Hirgero 3Toro He ObUIO, TO
IIPeIOCTaBIIEHHBIN caM cebe uesIoBeK TaK M OCTasI-
st ObI B COCTOSHML IVIKOCTY, IIpeObIBasi B yBepeH-
HOCTV, YTO OHO VI eCTb IIpeziesl ero passutus. Of-
HAKO BBIVIS M3 5TOrO0 B KAKOM-TO CMBIC/IE CYaCT-
JIVIBOTO COCTOSIHVISI, YeJIOBeK OOpek cedst Ha ThICS-
yeJieTVsI He TOJIBKO MaTepuaIbHOrO, HO ¥ TyXOB-
HOTro palCTBa, KOIja OH He CTOJIBKO BeJl caM ceOst
II0 VICTOPWM, CKOJIBKO ObLI BEI1OM HEKOV CUJION, KO-
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age peoples can claim maturity (RezHerder,
AA 08, p. 65; Kant, 2007, p. 142; for more, see
Mezhuev, 2022, p. 46). On the strength of this,
I interpret “minority”, introduced in the first
lines of the 1784 article, as a historical and not
a bio-social characteristic.

Thus, “minority” is an objective characteris-
tic which Kant describes in the very first para-
graph as “inability to make use of one’s own
understanding without direction from anoth-
er”. In the second paragraph of the same text
“objective” minority is partially explained as
dependence on “other people’s direction” (WA,
AA 08, p. 35; Kant, 1999, p. 17). Elsewhere Kant
prefers to speak of “self-incurred” minori-
ty from which the human being emerges in
the process of enlightenment. But the second,
subjective “minority” is only possible after
the first, objective minority through no fault
of one’s own. In other words, the imperative
of enlightenment with its characteristic ethi-
cal appeals to “courage” — all this is applica-
ble to those and only those peoples which have
in some way proved their objective capacity to
use their reason without assistance from exter-
nal authorities.

Kant stressed in many of his works that
most of the history of all peoples falls at a time
when the human being, for “natural” though
not directly biological reasons, has to accept
the tutelage of “spiritual shepherds”, the au-
thority of holy scriptures which prescribe codes
of behaviour, not to speak of the prescriptions
of doctors. Without all this the human being
would have remained in a state of savagery, be-
ing confident that this state is the limit of de-
velopment. However, having emerged from
this arguably happy state, the human being
consigned him/herself to millennia not only
of material but also spiritual slavery when he/
she did not so much make his/her way through
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TOPYIO CETOIHI MBI Yallle BCero Ha3bIBaeM CJIOBOM
«qUBUWIIM3alMs». KaHT MOsICHSeT 3Ty BHENIHIOI
3aBVCIMOCTB CBOOOZIOVT OT «9yKOTO PYKOBOZICTBAY,
4UTO, HaBEPHOE, IIPaBMUJIBHO ObUIO ObI IIpOUMTATH,
KaK eCTeCTBEHHBIM 00pa3oM OOBsICHSIEMOe «PyKO-
BOJICTBO», BKJIIOUEHHOCTb B HEKMI OOBEeKTVIBHBIVA,
BHETIOJIOKHBIVI VIHAVIBVIYaIbHOV BOJIE, HO BMeCTe
C TeM 3aKOHHBIV ¥ Hen30eXHBIN mpotiecc. Ilora-
raro, Kaps1 Mapkc B 3HamMeHUTOM (pparmeHTe 13
npennciioust «K KpUTHUKe TOIUTIYECKOV SKOHO-
Mum» 1858-1859 IT. MMes1 B BUITy HEUTO HOXOXee,
Korja Imcasl, 4To «OypKyas3HOM OOIecTBeHHOM
dopmarien 3aBepIIaeTcs MIPEIBICTOPUS YeJIo-
Beueckoro oOrrectsa» (Mapxkc, 1959, c. 8). Mapkc,
KanT 1 lerestb obHapyXuBaIit B UCTOPUM OIIpe-
IIeJIeHHBII MOMEHT, KOIZa 4YejIOBEK OCBOOOXIasl-
Csi OT CBOEW 3aBUCVIMOCTU OT OOBEKTMBHOIO XOIa
VICTOPUY ¥ CTAHOBWJICS TIOJTHOIIPaBHBIM ee CyOb-
eKkToM. [eresib CBSA3BIBAJI 3TOT IIEPexor, C XPUCTH-
aHCTBOM, KOTOPOe, OTHAKO, AYXOBHO PacKpbLIOCh
TOJIBKO K KOHI1y CpeiHeBeKoBbs, Mapkc — ¢ OKOH-
JaHVIEeM SKOHOMIYECKOV popMariyy, MOCIeTHM
3B€HOM KOTOPOVI [IJIsI HETO SIBJISUICS KaIlMTaJIN3M.
KaHT ycMmarpuBa nepexor OT «IIpefbICTOpu» K
VICTOPWY, TO €CThb OT 3TI0XV HECOBEPITIEHHOJIETVIS K
nepriony IIpocBertieHns, B SspKO BBIPasKeHHO pe-
IIVIMOCTY Y OTPOMHOTI'O YVICTIa JIIOMIEN CTaTh CyOB-
€KTOM VICTOPWUM U IIepecTaTh OBITh TOJIBKO ee I1ac-
CUBHBIM MHCTpyMeHTOM. OO 3TOM nIepertome KaHT
BIIOCJIEICTBUM TIOoApoOHO mmcail B «Crope da-
KYJIBTE€TOB», I7Ie CBA3bIBaJI 3Ty PEIIMMOCTD C peak-
upert Ha @panItysckyto pesostonio (AA 07, S. 86;
Kant, 19948, c. 102; cm.: Mexyes, 2022, c. 46—47).
Yro mokasblBaeT OOBEKTMBHYIO CIIOCOOHOCTB
yeJIoBeKa II0JIb30BaThCd CBOMM paccyakom? V1 mo-
KeT I (paKT HaJIM4Ms 3TOV OOBEKTMBHOV CII0CO0-
HOCTM OBITB OIPOBEPIHY THIM CCBUIKOV Ha KaKOe-TO
BaKHOE OOCTOSITE/ILCTBO? B wacTHOCTM, Ha HeEKoe
ropaspo 0ojiee coBepIlleHHOe B YMCTBEHHOM 1 pu-
3MYECKOM OTHOIILIEHVV COCTOSIHIE UeJIOBeKa, KOTO-
poro oH TeM caMbIM OOBEKTVBHBIM XOOM VICTO-
pvn, He orpuriaeMbiM KaHTOM, oOpeueH HOCTIYb
B Oynymiem. He siBrisiercsd 7 Hallla yBepeHHOCTB
B COOCTBEHHOM COBEPIIIEHHOJIETVVI JIVIIIH VIJUTIO3V-
er;, He oObJICHMMA JIVM OHA HAIlell JIOKHOV CcaMo-
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history as was led by something called “ci-
vilisation”. Kant attributes this external de-
pendence to freedom from “other people’s
direction”, which would probably best be in-
terpreted as natural “guidance”, inclusion in an
objective process outside the individual will, a
process that is nevertheless legitimate and in-
evitable. I believe that Karl Marx had in mind
something similar in the famous fragment from
the “Preface” to A Contribution to the Critique of
Political Economy (1858 —1859) when he wrote:
“The prehistory of human society [...] closes
with this social formation”, i.e. with “the bour-
geois mode of production” (Marx, 1987, p. 264).
Marx, Kant and Hegel identified a moment in
history when the human being ceased to de-
pend on the objective course of history and
became its full-fledged subject. Hegel associat-
ed this transition with Christianity, although
it came into its own spiritually only by the
end of the Middle Ages, while Marx associat-
ed it with the end of the economic formation in
which capitalism was the final link. Kant saw
the transition from “prehistory”, i.e. the era of
minority, to the period of Enlightenment in the
pronounced determination of a huge number of
people to be the subjects of history and to stop
being its passive instruments. Kant would lat-
er describe this turn in detail in The Conflict of
the Faculties, in which he attributed this deter-
mination to the reaction to the French Revolu-
tion (SF, AA 07, p. 86; Kant, 1996, pp. 302-303;
see Mezhuev, 2022, pp. 46-47).

However, inevitable questions suggest
themselves as to what proves the human be-
ing’s objective capacity to use his/her reason.
And can this objective capacity be overturned
by reference to some important circumstance
e.g. a far more intellectually and physically ad-
vanced state which the human being was or-
dained to attain in the future by the objective



YBEPEHHOCTBIO V1 CAMOHAIIESTHHOCTBIO, He JIOJDKEH
JIVI Hac, KaK CTaJlo, ellle BEeCTH 10 MCTOPUM HEKUII
BUIVIMBIVI VIV HEBUIIVIMBIV ITacThIpb? OIsTh e
o0palily BHMMaHIe Ha 3TO CJIOBO «IIMBVJIM3AIIN»
C HeV3MEeHHO COIYTCTBYIOIIVM eMy (HaumHasi CO
[Irenriiepa) TepMmHOM «Cyapba». Ecim derroBek
[TpocBeltieHst TIBITAETCS [IEVICTBOBATh B VICTOPUN
PalMOHAJIBHO, TO €CThb IIPeIVChIBas caMoMy cebe
IIPVIHIIVIIBI CBOETO ITOBEJIEHVIS], TO UeJIOBEKOM 3II0-
xv1 Cpe/THeBeKOBbsI — ITPOIIUIOrO ¥ BeChMa BEPOSIT-
HOro OyIIyIIero, «<HOBOro» — yIIpaBJIseT He IIO/-
YMHSIOMIASICS CaMOMY YeJIOBeKy «Cymabba». Me-
Tadpopa «COBEpIIIEHHOJIETVIS», TO €CTh BBIXOAA W3
COCTOSTHWSI IeTCTBA, IIPeAIIoyaraeT, YTO YeJIoBeK
B OIIpe/IeJIeHHOM CMBICIIe TOCTUT HEKOero COCTOSI-
HVISI, B KOTOPOM «Oy/yIIIero HeT», a COOTBETCTBEH-
HO, HeT V1 BJIEKYIIIEVI K 3TOMY OyIIyIrieMy HeyMOJIVI-
MoT1 cyapObL. YestoBek IpeObIBaeT B «BEYHOM Ha-
CTOSIITIEM», CTAHOBITCS CBOETO Pojia «repoeM» 3TO-
TO «HACTOSIIEr0» — OTIIYIIEHHBIM Ha BOJIIO OBIB-
IIIVIM KPEIOCTHBIM VICTOPWY, JIVITIEHHBIM MOPaJIb-
HOT'O ITpaBa IIPVHMMATh HOBYIO 3aBMCHMOCTh. Ho
ecyIn 4eJloBeK CKaxeT cebe, uTo Oymylriee y Hero
BCe-TaKM €CTh, YTO OH ellle He BBIIIeJT M3 COCTOSI-
HVISL JIETCTBA, ellle He TIOKVHYJI IIPeLeJIoB «IIPeJIbl-
CTOpUM», a €ro aNeJUISAILNN K PacCy/IKy He JIaioT
eMy IIpaBa Ha IIOJIHYIO CaMOCTOSITEIIBHOCTB, TO B
9TOM CJIy4yae BCe KaHTOBCKME CCBIIKM Ha «MyJKe-
CTBO», €r0 ITNYECKVie IHBEKTVBBI IIPOTMB MaJIO/TY-
ITI1s1 OBITH «OIeKaeMbIM» «OIIeKyHaM1», PaBHO KaK
VI IIPOTUB «OIIEKI» CO CTOPOHBI «OIIEKYHOB», — BCe
3TO TepsieT CBOIO OCcTpOTy. [loToMy 4TO He MeHBb-
MM, a, TIOXAJIYV1, faxke OOJIBIIVIM «MY>KeCTBOM»
OKa’KeTcsl IIpu3HaHVe cebs HeIOCTaTOUHO «B3POC-
JIBIM», TPeOYIOIIVM OIEKV — CO CTOPOHBI, CKaXXeM,
COOCTBEHHOVI HAIIVIOHAJIBHOVI BJIACTV, BJIACTVI UY-
JKe3eMHOVI VJIN K€ HEeBUIVIMOVI CaKpaJIbHOV Bep-
TMKaJIVI, TAMHCTBEHHBIM ITyTeM IIPOIOJDKAIOIIEN
YIIPaBIIATh IIVBIIIN3ALVIOHHBIM Pa3BUTVIEM.

Ecri MBI eltle «1eTI», TO HaM HYXKHBI «OIEKY-
HBI», JIIOAV W3 IPOIUIOro v n3 OymyImero, KTo
IIOBEIeT HacC IPaBWJIBHBIM IIyTeM, IIPeIOXPaHUT
Hac OT MICTOPMYECKIX OMIVIOOK. 3HaUMT, OCHOBHOVI
BOITPOC COCTOUT Ha CaMOM JIeJIe B TOM, «/IeTV» MBI
VIV He «1eTV»? [JOCTOVIHBI JI MBI CBOOOIIBI — VH-
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course of history, as Kant did not deny? Is our
confidence in our own maturity only an illu-
sion? Could it not be our false arrogance, while
in reality we are destined to be led through his-
tory by a visible or invisible shepherd? Let me
stress the word “civilisation” and, beginning
with Spengler, its invariable corollary, “des-
tiny”. While the human being of the Enlighten-
ment seeks to act in history rationally, ascribing
behaviour principles to himself, the human be-
ing of the Middle Ages, the past and probably
of the future is guided by “destiny” over which
he has no control. The metaphor of “maturity”,
i.e. the emergence from the state of childhood,
implies that the human being has in a certain
sense attained a state when “there is no future”
and hence there is no inexorable destiny that
drags him/her into the future. The human be-
ing abides in the “eternal present”, becomes,
as it were, the “hero” of “the present”, histo-
ry’s serf set free, devoid of the moral right to
accept a new dependence. However, if the hu-
man being tells him/herself that there is, after
all, a future, he/she is not yet out of the state of
childhood, is still in the domain of “prehistory”
and his/her appeal to reason does not entitle
him/her to full independence, then all Kant’s
appeals to “courage”, his ethical invectives
against cowardly need for “guidance” lose their
edge. For it calls for at least as much “courage”
for a human being to admit that he/she is not
“mature” enough, and needs guidance — by
the national authorities, for example, or a for-
eign power or an invisible sacred vertical struc-
ture which mysteriously continues to guide the
development of civilisation.

If we are still “children”
“guardians”, people from the past or from the
future who will lead us by the right road and
prevent us from making historical mistakes.
Hence, the real question is, are we or are we not

we need
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OVIBUTyaJIbHOVI, HAIIVIOHAJIPHOVI, IIVBMJIM3aIlOH-
Hon? Vi HaM Hy)XHa oIleka — CO CTOPOHBI Ha-
LIVX POIHBIX BjlacTeVl, LIEpKBU MJIV XKe HapozoB,
3a KeM MBI MOJTYaJIMBO IIpVU3HaeM IIPeBOCXOICTBO
B Ppa3BUTHUM, KTO MOXeT IIPUBECT Hac B HY>XHOe
«Oymyl1iiee», ecyIv TOJIBKO MBI OTKaXKeMCsI OT CyBe-
pennTera? YTo HaM J1aeT OCHOBaHMe CUMUTATh ceOs
«B3pOCIIbIMM»? YTO [1aeT OCHOBaHMe IIoJIaraTrhb
«B3POCIIBIM» BCe UeJIOBEYeCTBO, BKJIIOYAsl I'pak-
JlaH caMBIX ITepelloBbIX cTpaH? Ecimm MBI cKaxeM,
YTO HaIll OMOJIOrMYeCcKUIL B, — JIVIIb IIPOMEXY-
TOYHAasI CTYIIeHb OMOJIOrMUecKOro pasBUTs 1 HaM
HY>KHO ellle KyJa-TO 3BOJIIOIIMOHMPOBATh, YTOObI,
JOITYCTMM, IIPUOOpecTy CIIOCOOHOCTh ITPOHMKATh
B UeTBepTOe M3MepeHVie (a Ha 3TOM HacTaMBaloT, K
npumMepy, cropoHHukm Enrenbl biasaTckort n I'eop-
rug ['ypraxueBa), To MBI TeM caMbIM JIOTMYHO OTKa-
JKeM camu cebe He IIPOCTO B ICTOPIIECKOV B3pOC-
JIOCTW, HO U B IIpaBe JIeVICTBOBATh BOIIPEKM O0beK-
TVBHOVI JIOTVIKe 3BOJIIOIIVL. 3HAYNT, IIPOCBeIleH e
JIOTVYecKy HeCOBMECTVIMO He ITPOCTO C OKKYJIBTM3-
MOM (B CMJIy TOI'O, UTO OHO ONMpaeTcs Ha HayKy,
a OKKYJIBTM3M — Ha 330TepudecKoe 3HaHMe), HO
¢ JIIOOBIM IIpeZiCTaBIeHieM O TOM, UTO COBpeMeH-
HBIVI YeJIOBEK, He TOJIBKO B OMOJIOrMyeckoM, HO 1 B
VICTOPVYeCKOM CMBICIIe, eCThb TIepPeXOIHbIV 3Tall Ha
IIyTV K HOBOMY 4YeJIOBEKY, CBepXuesIoBeKy, HeKoe-
My IIpeKpacHOMY YeJIOBeKy OymayIIiero.

VI3 Bcero 3Toro BBITEKAET TE3MC, YTO UeJIOBEK,
HaCTaMBaIOIINY Ha CBOEM «COBEPIIIEHHOJIET
(Ha3oBeM €ero «repoeM IPOCBEIeHNs», VN «II0-
CJIEIHUM TepoeM»), oOJlaflaeT HeKMM — VHTYU-
TUBHBIM WJIV pallViOHaJIbHBIM — 3HaHVeEM O TOM,
YTO HMKAKOIO PaJMIKaJIbHOIO 3SBOJIIOIIVIOHHOTO
CKa4yKa, MEHSIOIIero KOPeHHBIM 00pa3oM 3K3U-
CTeHIIMAJIBHYIO CaMOCTh, C JIIOIBMMU yXXe He IIpo-
usonzeT. Viinu, vcnosib3ys oubsierickmit oopas, Ko-
TOpeIN IIpuBOOUTCA B TekcTe Ceprest I'pammpos-
CKOrO, «TepoVl IPOCBellleHNs» 3HaeT, 4YTO K HeMy
y>Ke He mpuaeT Mowcert 1 He MOBeeT ero 3a co-
6011 B 3eM1I0 0beToBaHHYIO (['pamyiposckui, 2023,
c. 163). boriee Toro, Hall I'MIIOTETUMYECKUN «IIO-
CIIEHWVI Tepovi», eCyIu 6y;1eT BEepeH VMIIepaTy-
BY IPOCBeIIeHs], TO eCThb IIPeICTaBIeHNIO O cO0-
CTBEHHOVI «B3POCJIOCTI», 00sI3aTeIbHO IOCUMTaeT

“children”? Have we earned the right to indi-
vidual, national and civilisational freedom? Or
do we need guidance by our own authorities,
the church or those peoples we tacitly acknowl-
edge to be superior to us, who can lead us into
the right “future” if only we renounce our sov-
ereignty? What gives us grounds to consider all
of humanity, including the citizens of the most
advanced countries, to be “grown-up”? If we
say that our biological species is but an inter-
mediate stage of biological development, and
we need to evolve in some direction in order
to be able to penetrate into the fourth dimen-
sion (as Helena Blavatsky and Georges Gurd-
jieff would have us believe) we would thereby
logically forfeit not only historical maturity, but
the right to act contrary to the objective logic
of evolution. Hence enlightenment is logical-
ly incompatible not only with occultism (since
it proceeds from science while occultism pro-
ceeds from esoteric knowledge) but it is incom-
patible with any notion that the modern human
being — biologically and historically — is a
transitional stage on the path to the new human
being, the superman, a beautiful human of the
future.

All this suggests that the human who in-
sists on being “mature”, let us call him/her
“the hero of enlightenment”, or “the last hero”,
possesses some intuitive or rational knowledge
that there will be no radical evolutionary leap
that would change the existential selfhood of
the human being. Or, to use a biblical image cit-
ed in Gradirovsky’s text, the “Enlightenment
hero” knows that there will be no Moses who
will come and lead him to the promised land
(Gradirovsky, 2023, p. 163). Moreover, our hy-
pothetical “last hero”, if he is faithful to the
enlightenment imperative, i.e. the idea of the
human being’s “maturity”, is bound to consid-
er any claimants to the role of a new Moses to
be “false prophets”. But what would guide our
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JIIOOBIX ITPEeTeHIEeHTOB Ha poJib HoBoro Morvices
«DKeIlpopokaMm». Ho yeMm ke HaIll «repovt IIpo-
CBellleHs» OyZeT pyKOBOICTBOBATBCS B CBOEM OT-
putianm? Hayka HU4Yero eMy He CKaXXeT O TOM,
eCTb JIV Y Hero IpelHa3HadyeHVe CTaThb KeM-TO B
Oymy1ieM, paccylok OeccryieH 0OO3HauMTBH COO-
CTBEHHBIe IIpefiesibl, CJlefIOBaTeIbHO, eIVIHCTBEeH-
HBIVI ICTOYHVIK «T€pONYecKOro» OTKasa ObITb «Be-
IIOMBIM» — 3TO TPaOWLNs, Y TPaguLs pelnurv-
O3Has. DTo Maylllee MMeHHO oT HoBoro 3aBeta, a
ecJIv IIOBEPUTH Slcriepcy, TO 1 OT BCeVl pesInrimos-
HOCTVI «OCEBOTO BpeMeHVI», IIpeCTaBJIeHVe, YTO
nosiHoTa VICTMHBI y>ke cooOIlleHa YesIoBeKy 1 HU-
KaKOro JPyroro CBepXOTKPOBeHMsl, B TOM 4YVCyIe O
camoM ce0e, UeJIOBeK B 3TOM MMpPe U B 3TOVI XKV3HN
y>Xke He MOJIy4uT. YesloBeK ecTh IOTeHIIMaIbHbIN
obnamarenb VcTVHBL B IIOC/IeTHEVI MHCTAHIINN Vi,
COOTBETCTBEHHO, ITOTEHITVAJIBHBIV ITIPOPOK, eCiIv
TOJIBKO OH CBOVIM PacCy/IKOM ITOVIMET, B YeM COCTO-
T BBICIIIeE, IOCTYIITHOE eMy IIPOpPOUYeCTBO.

Cepren I'pamypoBckui, ccbulasich Ha aBToOpa
aTnx cTpok (Tam xe, c. 142—143), yTBepXX/1aeT, 4To
IIpOCBeIIeH e VI KOHTPIIPOCBEITeH Ve TN B VICTO-
P BMecCTe, CTIOps APYT C APYroM, HO U TIOfIep-
XMBas Opyr Opyra. Bce aTo Tak — HO, KaXeTcs,
HAaCTyIaeT BpeMs Hen30e)XHOro 1 OKOHYaTeJIbHO-
TO pacxOXIeHMs 3TUX JBYX T€UeHUV, COBMECTHO
OITpeIeJIMBIIINIX COOOVI IVaJIeKTUKY COBpPeMeHHO
snoxyu. CeromHs KOHTPIIPOCBEIIleHVe B BUJIe Tpa-
IOVIIVIOHAJIVICTCKOVI apXaKV, TeXHOKpPaTU9ecKo-
ro KOHTPOJISL HaJl JIMYHOCTBIO VIIVM YKe TPaHCIy-
MaHVCTUYeCKMX IIPOeKTOB uYeJjioBeKa OymayIIero
CTaHOBWUTCS JIBVDKYIIEV CUJIOV IVHAMMUKM «CTOJI-
KHOBeHMsI LIMBIIM3almi». Besge — B Poccun, B
Kutae n Ha KojUIeKTMBHOM 3arage — TOH 3aja-
IOT IIPeTEH/IEHTHl B HOBbIE «OIEKyHBI» OT VIMEHU
IIPOIIUIOro, HacToAIIero 1 Oyayimero. YrobOwl ocro-
PUTD VX IIPaBO Ha «OIeKyHCTBO», MaJIO alleJuINpo-
BaTh K KaHTy, Hy>KHO II0Ka3aTh, IIoueMy repep, Jiv-
1IOM CTOJIb MHOI'VIX IIepCIIeKTMBHBIX «00pa30oB Oy-
IyIIero» COBpeMeHHBINT YeJIoBeK TeM He MeHee He-
CeT HPaBCTBEHHYIO 1 JTa)Ke PeJIUTMO3HYIO O0g3aH-
HOCTB VIMETb «MY>KeCTBO» COXPaHSITh BEPHOCTH Ha-
crogiiemy. V1 octaeTcsi BOIIpOC, ITOYeMy OH VIMeeT
IIPaBO VICIIBITBIBATE MeTapM3MUeCcKUil CTpax Ile-
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“enlightenment hero” in this negation? Science
will not tell him whether he has a mission in
the future, reason is powerless to determine its
own limits, hence the only source of the “hero-
ic” refusal to be “guided” is tradition and, what
is more, religious tradition. This is the concept
going back to the New Testament, and if we be-
lieve Jaspers, to the entire religion of the “axial
time”, the belief that the full truth has already
been revealed to human beings and no super
revelation, including about themselves, will be
vouchsafed to them in this world and this life.
The human being is the potential custodian of
the ultimate truth and accordingly, a potential
prophet, provided he/she understands with
reason what the highest prophecy available to
him/her consists in.

Sergey Gradirovsky, citing this writer (ibid.,
pp. 142-143), claims that Enlightenment and
Counter-Enlightenment have marched in histo-
ry hand-in-hand, arguing with each other but
also supporting each other. All that is true, but
the time seems to be coming for an inevitable
and final divergence of the two trends which
between them have determined the dialectics
of the modern epoch. Today counter-enlight-
enment in the shape of traditionalist archa-
ics, technocratic control over the individual or
trans-human projects of the human being of
the future is the driving force of the “clash of
civilisations”. Everywhere — in Russia, Chi-
na and in the collective West — the shots are
called by new “guardians” on behalf of the
past, present and future. To challenge their
right to “guardianship” it is not enough to in-
voke Kant, it is necessary to show why, in the
face of so many prospective “images of the fu-
ture”, the modern human being nevertheless
has the moral and even religious duty to have
the “courage” to be faithful to the present. And
there remains the question why he/she has
the right to have metaphysical dread of “the



b.B. Mexyes

pen «OymayImm», B KOTOpOe ero BeAyT He TOJIBKO
caMo3BaHble ITPOPOKM, HO VI HEYMOJIMas IIOCTYIIb
IVBWIN3AlNY, KOTOPYIO 4 MpeAIodnTaro Hasbl-
BaTh ee «Cyabp0ov». [TompITaemMcs OTBETUTD Ha 3TOT
BOIIPOC BMeCTe C JIPyI'MM MHTepIIpeTaTOpoM pac-
cMaTtpuBaeMoro Tekcta KaHTa o mpocserieHnm —
dpaniysckmnm dprtocodom Muriestem Dyxo.

duocodckoe 3aBeliaHMe
Muesis dyko

OnuH w3 1OC/IeHMX TEeKCTOB, HaIllMCaHHBIX
dpanIy3cknm dprtocodpom Murresiem Dyxo, «HTo
takoe IIpocsemenne?» (Pyxo, 2002), 3aHMMaeT
ocoboe, sIBHO ITapaJIoOKCaIbHOe MeCTO B €r0 BecbMa
o0ImIMpHOM Hacsleiun. 3HaMeHUTast cTaThs KanTa
1784 r., orBeT dwtocoda Ha Borpoc «beprHcko-
o eXXeHeJleIbHIKa», HaXOIWIach B IIeHTpe BHIMa-
H1g Dyko yxe ¢ 1983 1., korma oH Havail ¢ pas3do-
pa 3TOVI CTaThy CBOVI JISKIIVIOHHBIN Kypc B Kormrex
ne dpanc (Pyko, 2011, c. 13—36). BriocsiecTmm oH
permics OCBATUTD KJIacCYeCKOMY KaHTOBCKOMY
OITBITY O ITPOCBeIeHNN OTAEIIBHYIO CTaThIo, KOTO-
pas Bbiuia B coopHmke «The Foucault Reader». Ha
dpaHITy3CcKOM sA3bIKe CTaThd yBU/Iesia CBeT JIIIIb B
1993 r. B xypHaste «Magazine Littéraire».

Criopst 00 3TOM TekcTe DyKO IPOIOIDKAIOTCS
IO CETOHSIITHErO THH, I MOXKHO CKas3aTh, YTO I1a-
PaZlOKCaJIbHOCTh €ro CpaBHMMa C IMaJIeKTUYHO-
CTBIO OJHOMMEHHOTro TekcTa camoro KaHra nByx-
BEKOBOVI JJaBHOCTY U [lake B 3HAUMTEJIBHOV Mepe
ee 1IpeBocXoauT. IIOHSTHO, YTO 3TOT TEKCT MMeJl
ocoboe, 3K3MCTeHIIMaIbHOe 3HaYeHVe /15l ero aB-
Topa. DyKo Harvcasl 0 TOM, «4TO TaKoe IIpocBelle-
Hie», yXe OyIy4un cMepTeIbHO OOJIBHBIM, HO ellle
He 3Has O XapakTepe 00sIe3HM, KOTOpasi CBeIeT ero
B MOIWIy HoJjirofga craycts, B uroHe 1984-ro. Kak
yKasbIBaloT Owmorpadel, dpwiocodpa Mydmwin ro-
JIOBHBIE O0M, OeccoHHMIlA, HeOXMIaHHBIE IPU-
CTyHBI JIMXOpaaku. BepodTHo, oH Jorajbisasics,
UTO C HUM ITPOVICXO[IUT, IIO3TOMY €CThb Cepbe3HbIe
OCHOBaHNs paccCMaTpuBaTh ero craTeio «4ro Ta-
koe I TpocBerieHne?» Kak cBoeoOpasHoe drtocod-
ckoe 3aBenjaHue. PyKko MOABOAUT B HeVl UTOT CBO-
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future” toward which he/she is being led not
only by self-styled prophets, but by the inex-
orable course of civilisation which I prefer to
call “destiny”. Let us try to answer this ques-
tion with the aid of another interpreter of
Kant’s text about enlightenment, the French
philosopher Michel Foucault.

Philosophical Testament
of Michel Foucault

One of the last texts written by the French
philosopher Michel Foucault, “What Is En-
lightenment?” (1984), occupies a special and
obviously paradoxical place in his formidable
legacy. Kant’s famous 1784 article, written in
response to a question from the Berlinische Mo-
natschrift, engaged Foucault’s mind since 1983,
when he started his course of lectures at the
College de France with the analysis of this ar-
ticle (Foucault, 2010, pp. 7-23). Later he devot-
ed to Kant’s classical essay on enlightenment a
whole article which was printed in The Foucault
Reader. The French translation of the article did
not see the light of day until 1993 (in the “Mag-
azine Littéraire”).

The Foucault article is still the subject of ar-
guments. Its paradoxical character matches,
and in many ways exceeds, the dialectic charac-
ter of Kant’s article of the same title written two
hundred years earlier. The text, of course, had
a special, existential, significance for its author.
When Foucault was writing this article he was
terminally ill, though the nature of his illness
which would kill him six months later, in June
of 1984, was yet unknown. According to his bi-
ographers, he was tormented by headaches,
insomnia and bouts of fever. He probably sus-
pected what was happening to him, so that
there are serious grounds for considering his
article “What Is Enlightenment” to be a kind of
philosophical testament. In it Foucault sums up



ent prstocodckort CyapObI 1 CBOe XIM3HU, Bepo-
ATHO, JlaBasi IIOHATh YMTaTeJIIo, UTO B 3TOM Cyb0e
cJjleyeT CUMTaTh IJIaBHBIM, & UYTO — IOBEPXHOCT-
HBIM VI HAHOCHBIM.

He npeteHsyss HU B KoeVl Mepe Ha CTaTyC 3KC-
riepTa B TBOpYeCcTBe (PPaHITy3CKOrO MBICIIATEIIS, 5
BCelIeJIO JIOBEPAIOCh KOMITETEHTHBIM VccilefioBaTe-
JISIM, HacTaMBAIOIIMM Ha TOM, UTO cTarbs 1984 T
IIpeJiCTaBIIsTeT CcOOOV OTTIOBEIb ITPAaBOBEPHBIM 3a-
ITMTHYKaM IpocBeltieHns Tvia IOpresa Xabepma-
ca, KoTopbIvi B Hauasie 1980-x moBes1 aTaky Ha ppas-
ITy3CKMV TIOCTMOJIEPHV3M KaK Ha aHTMpallIOHaIV-
CTUYeCKoe TedeHVe MBICJIV CO BCeMU ero IOTeH-
IIVJIbHO OIMAaCHBIMM HWUIIIIEAaHCKUMY M3BOIAMIAL.
dyko Oosiee, yeM KTO-IMOO APYTovVi, 3aciTy>KuBal
1Ty OJIMYHOTO MOpUIIAaHMS C JIMbepaTbHO-palliOHa-
JIVICTUYECKOV TOUKM 3peHMs KakK HuIleaHel] Ho-
Mep OIIVH coBpeMeHHOM dvuiocodpum: ertie B 1966 1.
B pabote «CJ10Ba 11 Bely» OH OBLJI BIIOJIHE COIJIaceH
¢ madpocoM HadaIbHBIX I71aB «3apaTyCcTPbh» O He00-
XOIIVIMOCTV WJIV, CKOpee, HeM30eKHOCTH «VICUe3HO-
BeHIs yeslopeKa» (cM.: Dyko, 1994, c. 362). Kak -
1ieT poccuvickum dwiocod Bukrop KarutyH,

...passuBas Hurme, dyko BbICKakeT IIpeji-
IIOJIOXKeHVe, YTO 3Ta HeJJaBHO BO3HVIKIIAs VICTO-
pudeckas popMa — «4UeJIoBeK» — CKOpO Mcues-
HeT... ¥ Ha CMeHy eMy IIpuieT He4uTo MHOe, JIpy-
rasi ucropudeckast purypa (purypsl), KOHTYpbl
KOTOPOW (KOTOPBIX) y’Ke BBIPMCOBBIBAIOTCS Kak
NPpU3HAK M CJIe[ICTBYE ITPOUCXOOAINX (PyH/Ia-
MeHTaJIbHBIX MCTOPUYecKux IepemeH. <..> Ye-
JIOBEK yKe ITOYTU IpeB30oVIeH... KaK McTopude-
ckas popMa, Kak CyIIecTBO, KOTOpoe IIpu3HaeT 1
IpUHMMaeT B KadecTBe YHUBepCaIbHOVI MCTVIHBI
0 cebe 3HaHMe, ITPOV3BOMVIMOE COBPEMEHHBIMM
HayKaMI O 4eJIoBeKe, VI PyKOBOJICTBYeTCs B CBO-
VIX TTOBCeJTHEBHBIX IIPAKTMKaX COOTBETCTBYIOIIIN-
MU 3TOVI popMe 3HaHMSI MOpajIbHO-HayUYHbBIMU
vvnepatnsamu (Kamwryn, 2001, c. 159).

ComnacHo panHeMy (DyKo, yesioBeK oOpeTaeT
CIIOCOOHOCTB ITPeB30TI cebsi, OOHapy XMBasi cO0-
CTBEHHYIO [I€TEPMVHVPOBAHHOCTD «SI3BIKOM», KO-
TOPBIVI ITPEIIIVICHIBAET eMY ObITH TeM, a He IPyTVIM
cymiecTBoM. Tak Ha3bIBaeMoe JIeBOe HUIIIIIEaHCTBO
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his philosophical career and his life, indicating
to the reader what about them should be con-
sidered important and what could be dismissed
as superficial and incidental.

Without claiming to be an expert on Fou-
cault’s thought I put myself entirely at the mer-
cy of competent researchers who insist that
the 1984 article was a rebuke directed against
staunch champions of enlightenment like Ju-
rgen Habermas. In the early 1980s the Ger-
man philosopher launched an attack on French
Post-Modernism as an anti-rationalist trend
with all the potentially dangerous Nietzschean
conclusions. Foucault, more than anyone else,
deserved public censure from the liberal-ra-
tionalist point of view as the number one Niet-
zschean in modern philosophy: as early as
1966 he wrote in his work The Order of Things
that he fully agreed with the thesis of the early
chapters of Zarathustra concerning the need, or
rather inevitability, of “transcending man” (cf.
Foucault, 2005, pp. 372-373). To quote the Russ-
ian philosopher Victor Kaplun:

[...] developing Nietzsche, Foucault would
suggest that man, a form of fairly recent growth,
would soon disappear [...] to be replaced
by something different, another historical
figure (or figures) whose outlines are already
emerging as a sign and consequence of ongoing
fundamental historical changes. [...] The human
being has already been almost transcended [...]
as a historical form, as a creature that recognizes
and accepts as a universal truth about itself
knowledge generated by modern sciences of
humanity and is guided in its daily practices by
moral-scientific imperatives corresponding to
this form of knowledge (Kaplun, 2001, p. 159).

According to the early Foucault, the human
being acquires an ability to transcend him/her-
self, discovering that he/she is determined by
“language” which prescribes him/her to be
what he/she is. The so-called left-wing Niet-
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B KaKOM-TO CMBICJIE 1 €CTh CTpeMJIeHVe peasin3o-
BaTh MIMITepaTVB 3apaTyCTPbl' — «IIPeoIosIeTh ue-
JIOBeKa» — ecCJIV He 3a CUeT IIPSIMOTO OTBeP)KeHVIS
CYIIECTBYIOIINX OOITIeCTBeHHBIX 3aIIPeTOB, TO II0-
CPefCcTBOM OCO3HAHMS VIX MICTOPUYECKOV OTHOCH-
TestbHOCTI. KoHcepBaTopsr XX cToseTyst oo
paccyXXaaTh O TOM, YTO YeJIOBEK CO3[IaH CUCTeMOV
«3aIIpeToB», B YaCTHOCTW CTOJIb W3JIFOOJIEHHBIM
@pernioM Taby Ha MHIECT; I CTOPOHHUKI DyKO
BIIOJIHe IIPMHMMaJIM 3TOT Te3UC, JOKa3blBas, YTO
3aJlava «COBPeMEeHHOCTV» COCTOUT B IIOVICKe ITyTel
IIPeoI0JIeH s «4eJI0OBeYeCKOro, CJIMIIIKOM YesloBe-
4ecKOro», POXKIeHHOI'0 COLMaIbHBIMI OrpaHu4ge-
HUSMW — B IIEPBYIO ouepeb CeKCyaIbHbIMIAL.
Kaxkoe MecTo B 3TOM B 11€JI0M IIOHSTHOM JIVICKY -
CVMIBHOM TIOJIe MOIJIa ObI MT'paTh MO3OHSS pedpiek-
cud 1o nosony cratet Kanra? BupHo, uro, 3amy-
IasiCh OT MHBEKTMB XabepMaca, PyKo B cTaTbe 1984
I. IO[TYepKHYTO MpoHmdeH. OH fiejlaeT CBOVI BbIIIa]l
IIPOTUB «IIIaHTaXMCTOB» ITPOCBellleHs], CXBaTbIBa-
FOIITVIX JIVIIb TTOBEPXHOCTHBIVI CMBICIT KAHTOBCKOV
«apxeoJIOrv» COBPEMEHHOCTV, HO IIpU 3TOM He-
CIIOCOOHBIX peasIbHO IPaKTUKOBaTh 3Ty COBPeMeH-
HOCTB, He JTOXOISIIIVIX IO OCO3HAHS TOTO, B YeM OHa
Mor1a Obl 3aKmodarsest. CoracHO ppaHITy3cKoMy
MBICJIUTEJTIO, «COBPEMEHHOCTE», KaK ee IMOCTYJIN-
pyer KaHT, HeBO3MOXXHO OIpelieINTh KaK ITPOCTO
KOHKPeTHBIVI Mepyroj], BpeMeH!, KOTOpOMY Ipe]l-
IIIeCTBYeT HeKasl «IIpeJCOBPeMEeHHOCTb» U 3a KOTO-
PBIM HeM30eXXHO CJIeyeT <« IIOCTCOBPEMEHHOCTh».
«CoBpeMeHHOCTb» — 3TO He CTOJIBKO 3110Xa, CKOJIb-
KO HeKasl njeriHas yCTaHOBKa, KOTOpasi, KaK IINIIeT
dmrtocod, «c Tex caMbIx IOp, Kak OHa oOpa3oBa-
JIach, OKa3aJlach IIPOTVBOCTOSIIIEV TI0 OTHOIIEHIIO
K... yCTaHOBKaM Ha “KOHTPCOBpeMeHHOCTh » (DyKo,

* Mpeiciib 0 TOM, 4TO B crathe «Yro Takoe IIpocserre-

Hue» PyKo IofgaeT PyKy CBOMM KPUTHKaM, YacTUIHO
corIvIalascCh CO CIIPaBeIMBOCTBIO VX YIIPEKOB, BHICKA3bI-
BaIOT 1 NpodpeccOHaIbHbIE VICCIIeIOBaTEeNI TBOPYECTBa
dpanirysckoro meicimTesis: «Beten 3a Kantom dyko moa-
depKMBaeT HallpsDKeHHOe COOTHOIIIEHVE MEXy COBpe-
MeHHOCTBIO 11 r'ymManmsMoM. Crienmyst KaHTy, oH 3asBiisger
0 cebe KaK O COBpeMEHHOM y4acTHMKe He3aBepIIeHHOrO
IIPOCBETUTEIILCKOTO IIPOEKTa, (PaKTMIECKM COIIIAIIasiCh C
TOVI KPUTUKOVI, KOTOPYIO BBICKA3BIBAJIVI B €I0 apec HeKO-
TOpble HeMelKue (pryIocodbl, 1 IIpexie Bcero — Xabep-
Mac» (AsroHoMmOBa, 2009, c. 285).
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zscheanism is in a certain sense an attempt to
realize Zarathustra’s imperative* — to “tran-
scend man” — if not by flatly rejecting the
existing social taboos, at least by becoming con-
scious that they are historically relative. Con-
servatives in the twentieth century liked to say
that the human being has been shaped by a sys-
tem of “bans”, notably Freud’s taboo on incest.
Foucault’s followers accepted that thesis, ar-
guing that the task of “modernity” is to search
for ways to overcome “the excessively human
in the human” born of social taboos, in the first
place sexual ones.

What role could this later reflection on
Kant’s article play in this generally clear dis-
cursive field? Defending himself against
Habermas’ invectives, Foucault in his 1984 ar-
ticle is pointedly ironic. He attacks enlight-
enment “blackmailers” who capture only the
superficial meaning of Kant’s “archeology” of
modernity, but are unable to practise this mo-
dernity and fail to understand what it could
consist in. Foucault argues that “modernity”
as posited by Kant is impossible to define sim-
ply as a concrete pe riod of time preceded by
“pre-modernity” and followed inevitably by
“post-modernity”. “Modernity, he writes, is
not so much an epoch as an ideational attitude
which “ever since its formation, has found itself
struggling with attitudes of ‘counter-moderni-
ty’” (Foucault, 1984, p. 39). Foucault does not
explain what counter-modernity, which oppos-
es enlightenment, consists in. However, the ca-
veat concerning counter-modernity is telling:
allowing for the presence of “counter-modern”

* Professional researchers of Foucault agree that in
his article “What Is Enlightenment” Foucault extends
a hand to his critics, partly recognising the validity of
their critique: “Following Kant, Foucault stresses the
tension between modernity and humanism. Following
Kant, he proclaims himself to be a modern participant in
the ongoing Enlightenment project, effectively accepting
the critique on the part of some German philosophers,
above all Habermas” (Avtonomova, 2009, p. 285).



2002, c. 344 —345; iepeson, yTouHeH. — b.M.). B uem
COCTOUT 3Ta ONIIOHVMPYIOIIAsl IIPOCBEITIEHNIO «KOH-
TpcoBpeMeHHOCT» (“contre-modernité”), dyxo He
riosicHsteT. OMHAKO 3Ta OrOBOpPKa O «KOHTPCOBpE-
MEHHOCTV» 3HaMeHaTeJlbHa — JOMYyIlleHVe Hau-
UVl «KOHTPCOBPEMEHHBIX» YCTAHOBOK B MOMEHT
HaYaBITIeVICS. «COBPEMEHHOCTI» IIpeIIoyiaraeT, YTo
[IepVIOL], VICTOPWY, TIepeXVBaeMbIll HaMl, He eCTb
TOJIBKO JIVIIITb «COBPEMEHHOCTH», He VICKITIOUNTe Tb-
HO «MOJIEpH», HO apeHa CTOJIKHOBEHMS «MOJIepHa»
U «KOHTPMOJEPHa» IIPOCTPAHCTBO KOH(IIMKTa,
paBHO Kak 1 — coryacumcs ¢ Cepreem I'pagyipos-
CKMM — B3aVIMOJIONOJTHEHVISI IIPOTVIBOIIOIIOKHBIX
YCTaHOBOK Ha «COBPEMEHHOCTb» ¥ Ha «KOHTPCO-
BpeMeHHOCTb». MOXXHO CcKa3aTb, pa3BuBasi KJIacCu-
Ka, YTO «KOHTPMOJIEPH» He MeHee COBpeMeHeH, YeM
«MOJIEpPH», TTI0O3TOMY KOHTPIIPOCBEIIEHVIE, COOTBET-
CTBEHHO, He MeHee CO3BYYHO HaIlleMy BpeMeHW,
YeM caMo ITPOCBeIIeHe.

@DyKo, OIHAKO, He OCTaHAB/IMBAETCS Ha YNCTO
HeraTVBHOM OITpelleJIeHNI IIPOCBeIeHNs B KOH-
nentyy Kanra. OH obpariaeT BHMMaHMe Ha TO,
4uTo B cTarbe 1784 I. mpocBeleHre XapaKTepusy-
eTcsd Kak «BbIXO» (Ausgang) miin, TOuHee, «IIlepe-
XOJI» M3 COCTOSIHWSI «HEeCOBEPIIIEHHOJIETS» B He-
Koe ODoslee BBICOKOe, Dojlee CO3HATeIBHOE II0JIO-
JKeHVe, B KOTOPOM Yy dYeJloBeKa IIOSIBIISIeTCS IIpa-
BO II0JIb30BaThCs COOCTBEHHBIM yMoM. Y DyKo, B
otravie ot KaHTa, He BO3HMKaET BOIIpPOCa O TOM,
OTKYy/la y 4eJIOBeKa ITOSIBIISIeTCS TO IIPaBO, KaKV-
MW OOBEKTMBHBIMI (PAaKTOpaMy OHO MOXeT OBITh
noxTeepxaeHo. OpHako aHTUMeTapV3MIecKui
CKEIICVIC He CHVIMaeT BCIO «MPOHWIO» ITPOCBeIIe-
HVIsL, KOTOPYIO Ha caMoM Jiesle OTKpbiBaeT KaHT B
cBoel cTatbe. DyKo IpeKpacHO MOHMMaI (M Jaxe
ZIeJIajl 3TO IIeHTPAJIBHBIM ITyHKTOM CBO€VI ICTOPY-
YecKOV KOHIIEMITNM), YTO COBPEMEHHBIN UesIoBeK,
TO €CTh TOT UeJIOBeK, KOTOPBIVI OOpeTaeT [1ake He
IIPaBO, HO MHTEJUIEKTYaJIEHY 0 BO3MOXKHOCTB OBITH
CBOOOIIHBIM, IIPOM3BOANUTCS Ha CBET IIOCPEICTBOM
JKECTKOTO ¥ CHCTEMATIYeCcKOro Hacwins, B IIpo-
11ecce KOTOPOrO YesIOBEK BBIXOIWT W3 JIMKOCTU VI
IOCTUTaeT IIMBUIN30BAHHOIO COCTOSIHUSI, TO €CTh
oOpeTaeT McTOpUYecKoe IIPaBo KUTb CBOVIM yMOM,
a He TI0 peKOMeHAIIVIM Iy XOBHOTO TIaCTBIPS.
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attitudes at the start of “modernity” assumes
that the period of history we are living through
is not just “modernity”, but an arena of a clash
between “modernity” and “counter-moder-
nity”, a space of conflict and, let us go along
with Sergey Gradirovsky here, mutual comple-
mentarity of opposite commitments to “moder-
nity” and “counter-modernity”. Developing the
classic, we can say that “counter-modernity”
is no less modern than “modernity”, hence
counter-enlightenment is no less consonant
with our time than enlightenment.

Foucault, however, does not stop at the
purely negative definition of enlightenment
given by Kant. He points out that in the 1784
article enlightenment is characterised as an
“exit” (Ausgang) or rather, a “transition” from
the state of “minority” to a higher and more
conscious state in which man acquires the right
to use his own reason. Unlike Kant, Foucault
does not ask how man acquires that right and
what objective factors it can be corroborated
by. However, the “anti-metaphysical” scep-
ticism does not cancel the “irony” of enlight-
enment which Kant effectively unveils in his
article. Foucault knew perfectly well and, in-
deed, made it the central point of his historical
conception, that the modern human being, i.e.
the one who acquires not the right, but the in-
tellectual opportunity to be free, is brought into
the world through brutal and systematic vio-
lence, in the process of which the human being
emerges from savagery and attains a civilised
state, i.e. gains the historical right to live by
his/her own reason and not by recommenda-
tions of a spiritual shepherd.

Foucault must have asked himself whether
the human being gains this right in perpetuity.
The metaphor of “maturity” implies that it is
forever and no one, not even hypothetical ex-
tra-terrestrials visiting a technologically more
backward humanity, could take this away from
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@DyKko He MOT He 3a/]aBaThCsl BOIIPOCOM, TIOJTyYa-
€T JIV COBpeMeHHBIVI YeJIoBeK 3TO ITpaBoO HaBCersa.
Metadopa «coBepIlieHHOJIETVs» IIpefIioIarasia,
YTO 71a, ¥ HUKTO, BKJIIOUasl JlaXke TUIIOTeTUYeCKMX
VHOIUIaHeTsIH, ABVBIIIXCs O0Jlee OTCTaJIOMY B Tex-
HOJIOTTYeCKOM OTHOIIIeHUY 4eJIOBeYeCcTBY, He MOT
ObI OTHATD 3TO ITPABO Y ITPOCBEIIeHHOI0 — MHTeJI-
JIEKTYaJIbHO ¥ MOpaJIbHO — dYeJloBeuecTBa. B 3ToM
VI CMBICIT TOVI MeTapM3MKIM «B3POCIIOCTI», KOTOpast
JIEXXUT B OCHOBAHWM BCeVl KAHTOBCKOW «MeTadpri3u-
KV HpaBoB». B jroruke KaHTa Bpems BycoCTaBHO,
OHO pas[BarBaeTcsl Ha JBe IIOJIOBMHKI: Ha «IIpo-
IIJI0e», B KOTOPOM 4eJIoBeK ellle IIpeObIBal Ha CTa-
AMW OeTcTBa ¥ ObUI JIMIIIEeH CIIOCOOHOCTY TIOJIHO-
LIeHHO T0JIb30BaThC COOCTBEHHBIM pa3yMoM, U Ha
BeuyHOe HacTosillee, MOMEHT HacTyIUIeHMsI KOTOpPO-
ro, o Kanry, it ectsb snoxa I Ipocsemennis. Yerose-
Ky yKe He Ha/JIEXUT M3MEHSIThCSI, BO BCSIKOM CITy-
Jae, MI3MEHSIThCS TIO]], JIEVICTBVIEM He KOHTPOJIpye-
MBIX M CIJI. YeJloBek IiepecTast ObITh pebeHKOM, a
3TO 3HAYWT, YTO OH 3HaeT VIV IOTa/IbIBaeTCs O LIeJIV
CBOETO VICTOPMTYECKOIO Pa3BUTNS, Y YBEPEHHOCTh B
5TOM 3HaHWM He MOTYT IOKoJleOaTh HUKaKMe BO3-
MOKHBIe ITpeTeHIeHThI Ha pOJIb «OIeKyHOB». VIHBI-
MU CJIOBaMM, IIPaBO Ha I10J/Ib30BaHie COOCTBEHHBIM
YMOM, WJIV, ITPOITie FOBOps, IIPaBO Ha Ty XOBHYIO Ca-
MOCTOSITEJTBHOCTb, YeJIOBEK «COBPEMEHHOCTV» 00-
peTaeT TOJIBKO IO TOVI IPUYIMHE, YTO HaxOOUTCs B
JuHaIe 3BOTIONNN YeJIoBeuecTBa, TOIIBKO Ha TOM
OCHOBaHMVI, UTO OH YeJIOBEK «KOHIIA ICTOPYVL».

OTHOCKTENIPHO 3HaMeHUTOV MeTadOpbl «KOH-
11a ICTOPVI» HYKHO HAalIOMHWTB, YTO KHITa, KOTO-
pasi OblIa BbIITyIIleHa B cBeT B 1992 . osmTosiorom
®psnHcrcom PyKysIMOV IO MOTMBaM €ro 3HaMeHU-
Ton cratbu 1989 1, comepkasia MPsIMYIO OTCBUIKY
K M3BecTHOMY 0Opasy Hurrie 3 xauru «Tak ro-
Bopw1 3aparyctpa» (Pykysma, 2004). Ona Hasbl-
Baslach «KoHeIl mcTopuit 11 OCIIeIHNI UeJIOBEK».
«JTociremHmUM 4desioBeK», cortacHo Hwiirre, — 310
JeJIoBeK, yOeXXIeHHBIVI B TOM, YTO OH y>ke JOCTUT
pVHAIIBHO 11eTTV ICTOPU U eMy He HY>KHO Me-
HSITBCS VIV, €CJIV YTOIHO, PasBUBaThCA IS TOTO,
9TOOBI IIpeonosieTh ceds, He HY)XHO IPUHOCKUTH
cebst B xepTBY Oynyiemy. «He Oymer Oombire HI
OemqHBIX, HM OOraThIX: TO, ¥ APyToe CIIVIIKOM 00-

144

intellectually and morally enlightened human-
ity. Herein lies the meaning of the metaphys-
ics of “maturity” which underpins the Kantian
“metaphysics of morals”. According to Kant,
time consists of two parts: the two halves are
the “past” in which the human being was in a
state of childhood and did not have the capac-
ity to use his/her reason fully, and the eternal
present ushered in by the Enlightenment era.
The human being no longer needs to change
him/herself, at least not to change under the
impact of forces beyond his/her control. The
human being has ceased to be a child, which
means that he/she knows or guesses the goal
of his/her historical development, a knowledge
that cannot be shaken by any claimants to the
role of “guardians”. In other words, “modern”
humans gain the right to use their own reason,
i.e. spiritual independence, by being at the fi-
nal stage of humanity’s evolution, simply on
the grounds that they are humans “of the end
of history”.

As regards the famous “end of histo-
ry” metaphor, it is worth recalling that the
book published in 1992 by Francis Fukuyama
on the basis of a famous 1989 article, con-
tained a direct reference to the famous im-
age of Nietzsche’s book Thus Spoke Zarathustra
(Fukuyama, 1992). It was entitled The End of His-
tory and the Last Man. The last man, according
to Nietzsche, is the one convinced that he has
reached the final goal of history and has no
need to change or develop in order to transcend
himself and has no need to sacrifice himself for
the sake of the future: “One no longer becomes
poor and rich: both are too burdensome. Who
wants to rule anymore? Who wants to obey
anymore? Both are too burdensome. No shep-
herd and one herd! Each wants the same, each is
the same, and whoever feels differently goes
voluntarily into the insane asylum” (Nietzsche,
2006, p. 10; my italics. — B.M.).



pemenuTerbHO. KTO 3axoTest Obl ellle yIIpaBiIsaTh?
Kro — eme nopnHoBaTeca? To m gpyroe camimkomM
oOpemeHMTeIBHO. Hem nacmyxa, 00Ho Auuis cmado!
Kaxapivt Jxes1aeT TOro ke, Bce paBHbIL: KTO 4yBCTBY-
eT MHaye, TOT I00POBOJIBHO MAeT B CyMacIleIIIIiI
mom» (Hure, 2007, c. 18; kypcms Movt. — B.M.).

[ Tocnegumit vennosek» Huirme, K koTopomy oH
OTHOCUTCSI C HECKPBIBaeMbIM IIpe3peHVeM, — 3TO
BeJIb V1 eCTh KAaHTOBCKMUI «desioBek» [IpocBerienis,
TOT, KTO, IIO COBETY HeMeLIKOro poryiocoda, CMOT Bbl-
VITV U3 COCTOSIHMS «HeCOBEpIIIeHHOJIeTNS», YTOObI
PelmTheCs 3asdBUTh O CBOEM «MY>KeCTBe» II0JIb30-
BaThCs COOCTBEHHBIM YMOM. DTOMY UeJIOBeKY, Kak
MBI IOMHMM 10 TekcTy KaHTa, He TpeOyeTcs «1a-
CTBIPb», IIOCKOJIBKY OH CUMTaeT ceOsi ¥ CBOVX «IIpO-
CBEIIIeHHBIX» COBPEMEeHHWKOB CIIOCOOHBIM XITD B
OTCYTCTBUV KaKOVI-TO BHEMTIHEV I10 OTHOIIIEHVIIO K
HuM Hen. «[ locieHMT yesoBek» — He KTO MHOW,
KaK «ITPOCBEIIEHHBIVD YeJTIOBEK KaHTa, 3aBicimii B
3TOM MHMMOM, 110 MbIcIv Huriiire, «<seuHoM HacTo-
SI1IeM», TO €CTh ITPeOBIBAOIIN B VIJUTIO3MI «KOHIIA
uctopum». OyKo — IIepBbINT «HUIIIIIeaHell» 3arajl-
Hom pvstocodpmnm — aKTUUecKt BCTaeT B 3TOM
TeKCTe Ha CTOPOHY TOro IlepcoHaXka, KOTOpOro Tpe-
TupyeT 3aparycTtpa. OH He ITPOCTO 3alUIIAeT «II0-
CJIe[THETO JeJIoBeKa», HO OCMeJIMBaeTCsl Ha3BaThb €ro
«repoeM», TIOCKOJIBKY, COIVIaCHO, HaBepHOe, BaX-
Heri1ter popMyJIMpPOBKe, cofeprKalriericsi B pabote
1984 r., ycTaHOBKa Ha COBPEMEHHOCTh — 3TO «Tepo-
M3aIys HacTosIIero». Harmomero 31v1 3ameuaresib-
Hble ¢j10Ba: «COBPEeMEHHOCTh OT/IMYAeTCS OT TOTO
OOBIKHOBEHV51, KOTZIa MBI TOJIBKO V1 JIeJIaeM, UTo CJle-
IiyeM Oery BpeMeHI; 3TO yCTaHOBKa, KOTOpasi I0-
3BOJISIET CXBATUTB TO, UTO SIBJISIETCS “TeporrdecKmmM”
B HacTog1eit MuHyTe. COBpeMeHHOCTb — He B TOM,
YTO MBI YYBCTByeM yOeraroliiee HacTosilee, 3T0 —
BOJIA “repomsupoBars’ HacTosiee» (Pyko, 2002,
c. 345). [1anee, mpapaa, Pyko 4yTh-4yTh OTCTyIIa-
eT OT CBOero BIPYT HeOXMIAHHO ITPOCHYBIIErocs
aHTVHWIIIIeAHCTBA — OH IIPU3HAeTCs, 9TO OOHa-
py’keHHas 1M y KaHTa «reponsamnyist HaCTOSIIIero»
VPOHIYHA, YTO ee He CJIe/lyeT CBA3bIBaTh CO CTPeM-
JIeHVieM yJiep’kaTh MOMeHT HacTogitiero. V1 3ieck oH
obpalriaeTcs K cBOeMy JIFoOMMoMy 1103Ty bomiepy
VI OTKpbIBaeT B HEM TOT XYJIO)KeCTBEHHBIVI CMBICII,
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Nietzsche’s “last human”, whom he openly
despises, is precisely the Kantian “enlighten-
ment” human who, on the advice of the Ger-
man philosopher, managed to emerge from
the state of “minority” and declared him/her-
self to be mature and has the “courage” to use
his/her own reason. As we remember from
Kant'’s text, this person does not need a “shep-
herd” because he/she deems him/herself and
all “enlightened” contemporaries to be capable
of living without any externally set goal. “The
last human” is none other than Kant’s “enlight-
ened” human suspended in what Nietzsche
called the “eternal present”, i.e. labouring un-
der an illusion of “the end of history.” In his
text Foucault, the first Nietzschean in West-
ern philosophy, effectively takes the side of the
character whom Zarathustra mocks. He does
not just defend “the last human”, but dares
to call him a “hero” because according prob-
ably to the key formula contained in the 1984
work, orientation toward modernity means
“heroisation of the present”. To remind you
of these remarkable words: “Modernity is dis-
tinct from fashion, which does no more than
call into question the course of time; moder-
nity is the attitude that makes it possible to
grasp the ‘heroic” aspect of the present mo-
ment. Modernity is not a phenomenon of sen-
sitivity to the fleeting present; it is the will to
‘heroise’ the present” (Foucault, 1984, pp. 39-
40). True, further on Foucault steps back from
his suddenly reawakened anti-Nietzscheanism
and admits that the “heroisation of the pres-
ent” he had found in Kant is ironic and that
it should not be construed as the wish to pre-
serve the present moment. And here he turns
to Baudelaire, his favourite poet, to discover
in him an artistic meaning which can be fitted
into the orientation toward “modernity”. But,
for all his irony, Foucault cannot hide the anti-
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KOTOPBIVI MOXXET OBITh BJIOKEH B YCTAaHOBKY Ha «CO-
BpeMeHHOCTb». Ho mmpu Beert cBoent ponnm Pyko
He MOKeT CKPBITh aHTVHWIIIIIeaHCKII IMIIepaTyB,
KOTOPBIVI OH BKJIaJIbIBaeT B ycTa aBropa «LIBeTos
371a»: «Y Bac HeT npaBa rHyIIIaThCsA HACTOAILVIM>
(Tam xe, c. 346). OT™MeTNIM, UTO «Tepom3alier» Ha-
crosirero MyKo BOJIBHO VIV HEBOJIIBHO YCIIOXKHSIET
KaHTOBCKYIO CTPYKTYPy BpeMeHI: OHO y>Ke He pas-
JIBavBaeTCsl, HO pasziesiseTcsl Ha TPy repuofa — Ha
IIPOIIUIOE, HacTosIIIee ¥ Ha BpeMsl BO3SMOKHOI'O BO3-
BpallleHVs B IPOIIoe, KOTOpOe MOXeT MMeTh U Xa-
pakTep «IIpopbiBa B Oyayliee». «[epoil HacTosIIIe-
ro» — 3TO IePCOHaX, KOTOPBIVI He OOUTCS 3aBUC-
HYTb B «HAaCTOSIIIEM», 3CTeTUYeCKN KYJIBTUBUPYS
ero. B mHOM ciTy4ae B 3TOM IlepcoHa)ke HEBO3MOX-
HO ObUIO OBl pasIvIAeTh HIUYero repordecKoro.

«[TocytemHMI YesloBeK» CTAHOBUTCS «TepoeMm»,
KOIJa IIoJIydaeT BO3MOXKHOCTB BBIOMIpaTh MeXIy
yCTaHOBKaMM Ha COBPeMEHHOCTb ¥ KOHTPCOBpe-
MEHHOCTB, KOIZla OH YXOOWUT B OBIT ¥ ITOBCETHEB-
HOCTB, OTKa3bIBasiCh IPUHOCUTD MX B XEPTBY Me-
Tadm3mdecky HeobecriedeHHOMY Oyayiemy. Ecim
100aBUTE K 3TOVI MeTadpope eIlie 1 OTUeTIIVBO BbIpa-
»xeHHoe PyKO B TaHHOV CTaTbe HelTpusATHe KyJIbTa
«HOBOTO YeJIoBeKa», CTOJIb CBOVICTBEHHOIO, II0 €ro
MHEHWIO, «HaMXYOIIVM» TIOJIATUYECKIM CVCTe-
MaM XX B. (Tam xe, c. 354), To He OyeT IIpeyBeV-
yeHIeM CKasaTb: (PpaHITy3cKI PprIocod MMEeHHO
B 3TOM (pMHAJIBHOM TeKCTe HeBOJIbHO yKas3bIBaeT Ha
VIMIUIUIIUTHO KOHcepBamubBHblil TIONTEKCT IIpOeKTa
IIpocBelleHns], Kak oH ObuT onvica KaHToM B ero
crarbe 1784 1. Be3ycsioBHO, 3TO yKasaHue — MpO-
Hy4yHO. DYKO OTHIONb He CTAaHOBUTCS «KOHCEepBa-
TOPOM» (XOTSI OTMedy, uTo XabepMac KaK pa3 Kpu-
TUYeCKM yKa3biBajl Ha obpaTtHoe (Habermas, 1994)),
HO, JIeKOHCTPYMpPys MeTadopy «HecoBepIIIeHHOJIe-
TUsI», TBITAeTCSI BCKPBITh HEBOJIBHYIO [IBOVICTBEH-
HOCTh IMcKypca KaHTa, paBHO3HauHYIO «IBOVI-
CTBEHHOCTV» CAMOI'0 IIPOCBeIIIeHsI.

V1 Tem He MeHee, ITpyOeras K IPYTOVL CTOJIb XKe
CWIBHOV MeTadpope — «repomsally HacToslIle-
ro», dyKo, 110 CyIIecTBy, IIpeAprHIMaeT peadbu-
JINTAINIO0, B TOM YMCJIe 3CTeTUYeCKYIO, «I10CiIe]l-
Hero veJioBeKa» Hullie, KOoTopbIi Tereps Iipe-
CTaeT CBOEro pofa «IIOCJIeHVIM TepoeM» JesIoBe-
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Nietzschean imperative which he puts into the
mouth of the author of The Flowers of Evil: “You
have no right to despise the present” (ibid., p.
40). Let us note that by “heroising” the pres-
ent Foucault wittingly or unwittingly compli-
cates the Kantian structure of time: it falls not
into two but into three periods, the past, the
present and the period of a possible reversion
to the past which may turn out to be a “break-
through to the future”. The hero of the present
is not afraid to be suspended in “the present”
and cultivates it aesthetically. Otherwise there
would be nothing heroic in this character.

“The last human” becomes a “hero” when
he/she has a chance to choose between ori-
entation to modernity or counter-modernity,
when he/she chooses to immerse him/herself
in quotidian life, refusing to sacrifice it for the
sake of a metaphysically unproven future. If
we add to this metaphor Foucault’s rejection of
the cult of the “new human”, clearly expressed
in this article and which he associates with
“the worst political systems [...] throughout
the twentieth century” (ibid., p. 47), it would be
no exaggeration to say that in this final text the
French philosopher involuntarily points to the
implicitly conservative subtext of the enlighten-
ment project as it was described by Kant in his
1784 article. Foucault, of course, is ironic. He
does not become a “conservative” (although it
has to be said that Habermas critically claimed
the opposite (Habermas, 1994)), but in decon-
structing the “minority” metaphor he tries to
reveal the involuntary duality of Kant’s dis-
course, matching the “duality” of the enlight-
enment itself.

Even so, in invoking a similarly powerful
metaphor of “heroisation of the present”, Fou-
cault in fact attempts to rehabilitate, aestheti-
cally at least, Nietzsche’s “last human”, who
now comes across as “the last hero” of hu-
manity because he/she dares to cultivate “the



4yecTBa, MO0 OH OTBaXWMBAETCS KYJIBTMBMPOBATH
«HaCTOsIIIee» Teper] JINIIOM MPadyHOrO IIPOIIIOro
" BeCcbMa IIpo0sieMaTnvHoro oymyirero. ITomyua-
€TCsl, UYTO Ha «II0C/IeHEeM 4YeJIOBeKe» He OKOHUM-
J1aCh VICTOPVISL, HO OH OKa3aJIcs BOJIEIO cyaed 3axar
B CTPAHHOVI VICTOPMYECKOV PacCIIleIiHe — MeXITy
IIPOIUTBIM 11 OyaytyM. VI v3 3Tovt pacItiesnHbI OH
I10 CBOVIM — B TOM UVICJIe MPOBO33PEHYECKIM —
HIPUYVHAM He CTPEMUTCS BBIOPAThCs HapPyKy, Be-
POSITHO CO3HaBasi, YTO 3/1eCh, B 3TOW WCTOpUUe-
CKOVI HUIIIE, TOJIBKO ¥ MBICTIVIMA peasibHas CBOOO-
na. Hu B mporutoM, Hu B Oyy1ieM 3Tovt CBOOOIEI
y JesioBeKa yyke HeT. OHa ITPUCY TCTBYeT TOJIBKO Ha
3TOM y3KOM OTpPe3Ke BpeMeH, KOI7Ia YeJIOBeK yike
BBIIIIEJT 113 HECOBEPIIIEHHOJIETVIS, HO ellle He 0CO3-
HaJl ce0si, IT0 IPU3BIBY 3apaTycTpbl, KAHATOM, Ha-
TSHYTBIM «MeX/Iy 3BepeM V1 CBepXUesIOBeKOM», Ka-
HatoM Haj, riporacTteio (Hurie, 2007, c. 15). «Ilo-
cIleTHMY repovi» [TpocBertieHns — 4yesioBek, KOTo-
PBIVI Ha CaMOM JieJle 3HaeT O CYIIeCTBOBaHMI 3TO-
ro «KaHaTa», Ja)ke BUOUT ero, HO OTKAa3bIBaeTCsI I10
Hemy maT. OH IPOIO/DKaeT HEMHOIO abCypIiHO
CYMTATh CaMOro ceDsl ecI He «IIeJIbI0 VICTOPVVI»,
TO TeM KaMHeM, KOTOPBIVA, ITOITajiasi B )KEPHOBa He-
YMOJIVIMOI'O IIpOrpecca, Ha BpeMsl IIPYOCTaHaBI IV~
BaeT ero POKOBYIO ITOCTYIIb.

«KOHCGPB&TPIBHOG IIpocBeeHmne»
B 3II0XY «IIp€0J0JI€HNMs YeJI0OBEKa»

ITponorrkast Boen, 3a Pyko M ero JOOMMBIM
bonsiepom siHMIo Ha MpOHMYHOE KyJIBTMBUPOBa-
HVe «HaCTOSIIEero», BCIIOMHVM, KaKVMM CJIOBaMU
omnvckIBasl pok-Tiesel] BukTop Lot ceoero «tociien-
Hero reposi» 13 ogHouMeHHoV necHn 1984 1. B ox-
HOM W3 IHTEPBBIO OH TOBOPWJI O HeM TakK: «2TO, KO-
HEYHO, B IIeCHE TepOoV TaKOVL. MHoro Takmx ecThb...
DTO IIPOCTO He3aBUCUMBIV YesloBeK. VI KoTophIi
xo4eT ObITh TakuM. Vi emy Kaxkercs. Ho sTo He
4. 51 me repon» (Lo, 2022, c. 196). 113 TekcTa 3TOM
IIeCHV MOXXHO BBIBECTV HECKOJIBKO CYIIIeCTBeHHBIX
XapaKTepPUCTUK «II0CJIe[IHero repos». Bo-riepBblx,
OH VICITBITBIBAET OIpefie/leHHbIe IICX0JIOrUecKye
TPYAHOCTY, OOYCJIOBJIEHHBIE OTCYTCTBUEM JKV3-
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present” in the face of the grim past and a very
problematic future. It turns out that “the last
human” does not mark the end of history, but
is trapped by destiny in a historical time warp
between the past and the future. He/she is not
eager to get out of this time warp for his/her
own reasons, partly having to do with world
view, probably being aware that real freedom
is only possible in this time warp. The hu-
man being does not have this freedom either
in the past or in the present. It is present only
in a short space of time when humanity has
emerged from “minority” but has not yet be-
come aware of itself, according to Zarathustra,
as “a rope fastened between animal and over-
man — a rope over an abyss” (Nietzsche, 2006,
p. 7). “The last hero” of the enlightenment, who
actually knows about the existence of this rope
and even sees it, but refuses to walk on it. He/
she continues, somewhat absurdly, to think of
him/herself if not as “the goal of history” at
least as a stone which, caught in the millstone
of relentless progress, temporarily halts this
fateful tread.

“Conservative Enlightenment”
in the Era of “Transcending Humanity”

Following Foucault and his beloved Baude-
laire and continuing the line toward ironic cul-
tivation of “the present” let us recall how the
rock singer Viktor Tsoi described his “last
hero” in his 1984 song of that title. He said:
“He is of course a hero in the song. There are
many of them out there [...] He is simply an
independent person. Or wants to be one. Or
it only seems to him. But that is not me, I am
not a hero” (Tsoi, 2022, p. 196). The text of the
song gives several clues as to what the “last
hero” is like: first, he has certain psychologi-
cal problems because he has no life goal (“the
night is short, the goal is far away”, “you greet
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HEeHHO! 11eJ1M («<HOYb KOPOTKa, I1eJIb JajleKa», «Thl
BCTpevaelllb paccBeT 3a UI'POVI B IypaKa»). Bo-BTo-
PBIX, OH CTPeMUTCS K OAMHOYeCTBY, HO CTaJIKM-
BaeTCsl C HEeBO3MOXHOCTBIO peasM3aluiyi 3TOro
CTpeMJIeHMs («Thl XOTeJI OBITh OHMH, 3TO BpeMs
nporuio»). ObpaTM BHMUMaHMe Ha TO, UTO IIeCHs
«[TocrienHMII TeporI» MOSIBIIIACH B COCTaBe ajIb0o-
Ma «HauvaipHuK KamuaTki» poBHO B rof, BBIXOIA
cratbit PyKo ¢ ee madpocoM «repomsalm HacTo-
giero». @panitysckum pustocod 3adrKcrpoBal
B CBOEM 3CCe TOT MOTUB I1apaJlOKCaIbHOV «TepOou-
KV» SK3VMCTeHIIMaJIbHOIO OMIHOYeCTBa, KOTOPBIN
CTaJI XapaKTEePHOV YepPTOV eBPOIIEVICKOV JITepa-
TypBI BTOPOV TTOJIOBMHBI XX B., OKa3aB BIIVISIHVE B
TOM 4WCJIe Y Ha POK-TIO33UIO. DTOT XKe 3K3UCTeH-
LVaJIbHBI MOTVB PyKO reHraIbHO YJIOBWII B KaH-
TOBCKOVI KOHIIETIIIVV ITPOCBeIIeH s

JIroOoIIBITHO, UTO B TOM K€ CaMOM TOfYy, KO-
TOPBIVI IPOCJIABWIICS TIOgBJIeHVeM 3cce Muire-
11 Pyko m mecHu BukTopa Llos o «mociemnem
repoe», B 1984-m, Ha cTpaHUIlax XypHaila «3Ha-
HUe — Cujla» OpUIM omyOIMKOBaHBI TIepBbIe IJla-
BBl HOBOW IoBecT OparbeB Crpyrankmx «Boi-
HBI TacAT BeTep». VIMeHHO 3TMM Hpom3BeeHVeM
3HaMeHMTble paHTACTHI 3aBEPLIVIIN CBOVI MHOTO-
JIETHUV IVIKJI, KOTOPOMY dayin oOlllee Has3BaHVe
«Mup Ilonynns». HammoMHIO, 94TO B 3TOM LUKJIE
Crpyrankme ONMCBIBaJI KOMMYHWCTUYECKYIO
YTOIMNIO, B KOTOPYIO JI0JDKHA ObliIa ITIpeBpaTUThCs
Harra wiaHeta B XXII B. I71aBHOI 0cOGeHHOCTHIO
3TOVI YTOIMW CTaJIO IIpesroJiarasiieecss OCHOBO-
IIOJIOXKHMKaMV MapKC/3Ma VCUe3HOBEeHVe ITPYHY-
AWTEJIBHOIO TPy/ia M cOXpaHeHVe TOJILKO TBopye-
CKMX IIpodeccuit — B JIyxe TOV caMOVI 3HaMeHM-
TOVI MAaKCUMBI «OT KaXkJIOTO II0 CIIOCOOHOCTSIM, Ka-
KAOMY IO HOTpeOHOCTSAM». B3siTas Ha Boopyke-
Hue B Oy/yllleM TaK Ha3bIBaeMasi Bbicokas Teopmst
BOCHMTAHMS JOJDKHA ObUIa criocoOCTBOBATh OCO3-
HaHWMIO ¥ Pa3sBUTUIO KaXIIbIM YeJIOBEKOM CBOVIX
TaJIaHTOB, II03TOMY JIOOOVI IOHOIIIA IV JIeBYIIIKa
B 3TOM MVpe MOIJIV Obl HalITH CBOe MeCTO B K3~
HW VI TIOJTy YUTh VIHTEPeCHYI0 115 cebs padoTy.
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the sunrise at a card game”); second, he seeks
solitude but is unable to find it (“you want-
ed to be alone, but that time is gone”). Let us
note that the song “The Last Hero” was part
of the album “The Chief of Kamchatka” which
was released the year Foucault’s article with
its “heroisation of the present” was published.
I think it is a telltale coincidence. In his essay
the French philosopher captured the paradoxi-
cal “heroics” of existential loneliness which be-
came the hallmark of European literature in the
second half of the twentieth century and influ-
enced even rock poetry. Foucault in a stroke of
genius caught the existential motive in Kant’s
concept of enlightenment.

Interestingly, 1984, the same year that saw
the publication of Michel Foucault’s famous es-
say and the release of Viktor Tsoi’s song about
“the last hero”, saw the publication, in the mag-
azine “Znaniye-Sila” (“Knowledge —Power”),
of the first chapters of a new story by the broth-
ers Arkady and Boris Strugatsky The Waves Ex-
tinguish The Wind (in an earlier translation: The
Time Wanderers). This story crowns the many
years’ cycle of works by the famous sci-fi writ-
ers under the umbrella title The Noon Universe.
The cycle describes a communist utopia into
which our planet would turn in the twenty-sec-
ond century. The main feature of this utopia is,
as predicted by the founders of Marxism, the
disappearance of coercive labor and the sur-
vival of only creative professions in line with
the famous maxim “from each according to his
ability, to each according to his needs”. In the
future, the High Theory of Education would
enable every person to discover and develop
his/her talents, such that every young man and
woman would find a place in life and an inter-
esting job.

Some time in the late 1960s elements began
to creep into the Strugatskys’ prose, not exactly
of scepticism about the beautiful utopia of the
future, but of anxiety about it. More and more



Ysxe ipubnmsnTenpHO ¢ KoHIa 1960 IT. B 110-
BecTsix CTpyrankix Havasiy HOSIBIIATBCS eciIv He
JIEMEeHTBI CKeIlCVica B OTHOLIEHUM IIPeKpacHOV
yTonum OymyIIero, To TpeBOXXHBIE HOTBI Ollace-
Hu4 3a Hee. [Iucarenu Bce yallle pasMBIIUIAIOT O
TOM, He gBJIsieTCs JIM 3TO Oyylllee JIMIIB IIOATO-
TOBKOVI K KAKOMY-TO MHOMY, OoJlee fjajleKoMy T'psi-
ZlyllleMy, ellle HeBe[JOMOMY COBpPeMeHHMKaM, HO
BMecCTe C TeM y)Ke JlafolieMy o ceOe 3HaTh B BuJle
PasIMYHBIX IIPU3HAKOB CBOETO IIPUOJIVDKEHMS.
Yro, ecrim Mup IlonynHs elme He «KOHeI] MCTO-
pym»? YTo, ecrm «11ocsie KOMMYHM3Ma» YeJloBede-
CTBO OXWIAIOT SBOJIFOIMOHHBIE HEOXMIAHHOCT,
00ycIIOBJIeHHBIe He CTUXUVHBIMI OeACTBMSAMU U
He KaKVMW-TO CIOPIIpM3aMM M3 KOCMOca, HO BHY-
TPeHHVMM IIpo0JIeMaMVI CaMOro UejioBeKa, TeMII,
KOTOpble He MoJIydaT CBOero paspelleHus v Ipu
KOMMYHU3Me?

Eciiv BHUMaTesIbHO ITpoaHa/IM3MpPOBaTh BCe
TBOpYecTBO CTpyTralKnx HadMHas C CepeyHbI
1960-x rT., TO MOXXHO 0€301I1MO0UHO CKa3aTh, B UeM
OHVI yCMaTpVBaJIV TaKyIo IIpo0sIeMy, KOTopasi B KO-
HEYHOM cueTe He30e>XXHO JI0JDKHaA OblIa B30pBaTh
KOMMYHVCTUYECKVV paVi MJIV, BO BCIKOM CITydae,
OTKPBITE eMy Oyzylilee, K KOTOPOMY OH COBCEM He
crpemwicsd. Taxkont mpobriemort dpaHTACTBI SIBHO
CUMTAaJIV CTOJIKHOBEHVIE UejIoBeKa CO CBOMM «Dec-
CO3HATEJIPHBIM», TO €CThb C HabDOpOM BBITECHEH-
HBIX JKeJIaHW, He peasI3yeMbIX B XXM3HU, HO TeM
He MeHee BO3MOXHBIX B paHTasum. CTpyraikue
OueHb BEPHO MOYyBCTBOBasIN ellle B 1964 1., Korna
IIVICaJIV IOBECTh «XUIIIHbIE Bellly BeKa», YTO IIpo-
Osiema IIOVICKa BUPTYaIbHBIX yIOBOJIBCTBUIL CTa-
HeT LIeHTPaJIbHOV [IJIs1 pa3sBUTHS UeJloBedecTBa, 1
3TU «IIOCTBITHBIE YIOBOIBCTBYISA» 3aMEeHSIT UesloBe-
Ky cBOOOJIHBIE TI0JIeThI B KOCMOC, PacKpbITHe TallH
SHEprMm M Haxe MHOMCKM OeccmepTms. Bummmo,
1o cepenyHbl 1960-x Crpyrarikie Beiies 3a CBOMM
yunuresieM VisanoMm EdppeMoBbIM Bepiiiv B TO, 4TO
YeJjIoBeK BOCITMTAHHBIV, TO €CTh YeJIOBEeK SIIOXV
KOMMYHM3Ma, CHPaBUTCI C «Oecco3HaTeIbHbIM»,
He 3ax04eT OTKPBIBaTh CBOe CO3HaHNe ITOTOKY 3a-
IIPEeTHBIX YIOBOJILCTBUI, TO €CTh BCEMY TOMY, YTO
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frequently they wondered if the future they
painted was merely a prelude to a different and
more remote future still unknown to contem-
poraries but already sending messages about
its approach. What if the Noon Universe is not
yet “the end of history?” What if “after Com-
munism” evolution springs surprises on hu-
mankind not in the shape of natural disasters or
something out of the cosmos but of human be-
ings” internal problems that even communism
would be unable to deal with?

An attentive analysis of the whole body of
the Strugatskys” works, beginning from the
mid-1960s leaves no doubt as to what they saw
as the problem which would eventually blow
up the communist paradise or at least pres-
ent a future it did not bargain for. The prob-
lem would be humanity’s encounter with its
“unconscious”, i.e. the suppressed desires that
cannot be met in real life, but are possible in
fantasy. The Strugatskys sensed as early as
1964 when they were writing The Final Circle of
Paradise that the problem of virtual pleasures
would become central to humanity’s develop-
ment, so that these “shameful pleasures” would
replace for human beings free space flights, the
cracking of the mysteries of energy and even
the quest for immortality. Apparently, until the
mid-1960s the Strugatskys, like their teacher
Ivan Yefremov, believed that a human brought
up under communism would be able to keep
his “unconscious” under control and would
not succumb to the flood of forbidden plea-
sures, i.e. all that is associated with soft drugs,
mind-expanding substances and ultimately the
internet world. But beginning in 1966, when
they put their favorite hero Gorbovsky in the
story Disquiet (the initial variant of The Snail on
the Slope) face-to-face with the Forest generat-
ing erotic dreams on the planet Pandora, it be-
came clear that unlike Yefremov they did not
think that the communist world was immune
to “metaphysical pornography” which, as they
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HeCyT ¢ coDOV1 JIerkrie HapKOTMKM, pa3HOTroO pora
Ipernaparel, BO3[EVICTBYIOIIVe Ha CO3HaHMe, U, B
KOHIIe KOH1I0B, Mup VIHTepHeTa. Ho yxe c 1966 T,
Korja B HoBecTn «becriokomcTso» (paHHeM Bapu-
aHTe «YJIUTKM Ha CKJIOHE») OHM IIOCTaBWJIV CBOe-
ro JrobmmMoro reposi IopOoBckoro JImMIoM K JIMILy
C TIOpOX/JAIOIIVM 3poTrUecKye rpesbl Jlecom Ha
wiaHeTe Ilannopa, cTaio CHO, 4TO, B OTJINYME OT
EdpemoBa, KOMMYHUCTMYECKII MUP OHU HU B
Koell Mepe He HaJle/Is/I UMMYHUTETOM OT, ecyIn
YTOIHO, «MeTadpr3ndeckoy MOpHOrpadmm», Ko-
TOPYIO CUUTAJIV, VI COBEPIIeHHO CITpaBe/lJIiBO, BO
BCeX CBOMX MHOTOYVCJIEHHBIX BapuallMisiX MaJlo
COBMECTVIMOVI C KOMMYHVCTUYECKM PaeM.

B moBecTn «YrmTKa Ha CKJIOHe» (a TakKXke B ee
IIepBoON pefakiuy — IoBecTu «becriokorcTBo»)
ABVDKeHVIe B CTOPOHY ITOJIHOVI aflaliTallvi JIFOe
K IIPUPOIHON Cpefle NMOKa3aHO KaK HacTyIUIeHVe
3pbl MaTpuapxaTa. B Heckonpkmx Mectax «becrio-
KOVICTBa» IIpAMO yKasbIBaeTCsS Ha TO, UTO IIpel-
CTaBjIgeT COOOVI «IIpOIacTh», B KOTOPYIO MOXeT
CBAJINTBLCS He Ioflo3peBalolliee O Hevl KOMMYHW-
cTrdeckoe desioBeuecTBo Ilonmyansa. JKeHIyHb
Oyny1iero, onvicaHHbIe B «YJITKe», 00IaaloT He-
KVIMW BBICIIVIMY MarvyecKuMU CUJIaMWU, ITPeBOC-
XOISAIIVIMU BCIO IIPeMYAPOCTh TEXHOKPAaTMUeCKOV
umsInsamy. OHM CIIOCOOHBI YIIPaBIISATh XXKUBOV
VI HEXXVMBOVI IIPUPOHOV BIUIOTH 0 IIpeBpalleHs
OIHOW B JpPYIyIo, K TOMY JXe VX BCeMOTyIIIeCTBO
00yCJIOBJIEHO ¥ HEeKMM IICHIXOJIOTMYEeCKUM THATO-
TeHVeM JIofell K 9TOMy MaTpyapXxaTHOMY COCTO-
sHMIo0. Bee 3TO B coBOKyIIHOCTM f1es1aeT siroent o-
ynHs 6eccyuibHBIMM Heper, yapamu Jleca. «51 vix
BIDKY, — TOBOPWUT O TaMHCTBEHHBIX OOMTaTeIIsX
ITannopsl, pycaskax, repovt nosectu «becriokon-
ctBO» TypHen. — VI TpeyronbHbm nipys,. Vl tymas,
U 3eJIeHyI0 JIyHY. Bce 3TO & By Tak oTYeT/IN-
BO, UTO MOT'Y OINCATh BO BCeX MOAPOOHOCTSIX. [11s
MeHsI 3TO M eCTb KpUTepuil peaJIbHOCTH, 11 OH He
xy>ke jroboro npyroro» (Crpyratikme, 2018, c. 188).
«Pycaskm» 3axBaThIBaIOT BOOOpakeHVie TOCTeN 13
Mmupa Ilorrynss, v noToMy nocienHve oopedeHbl
CBJIUTBCS B Pa3BeP3IIyIOCs TI0JT, IX HOTaMM «ITpo-
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rightly believed, was hardly compatible with
the communist paradise.

In The Snail on the Slope (as well as in in its
early version, Disquiet) movement toward com-
plete adaptation of people to the natural en-
vironment is shown as the advent of an era of
matriarchate. In Disquiet there are recurring ref-
erences to the “abyss” into which unsuspecting
communist humanity of the Noon may fall. The
future women described in The Snail possess
some magic powers which surpass the wisdom
of the technocratic civilization. They can con-
trol wildlife and inorganic nature and even turn
one into the other and besides, their omnipo-
tence stems from the fact that humans gravitate
toward the state of matriarchate. As a result,
the people of the Noon are unable to resist the
lure of the Forest. Speaking about the mysteri-
ous mermaids inhabiting Pandora, the hero of
Disquiet, Turnen, says: “I can see them. The tri-
angular pond. The fog and the green Moon. I
see all this so distinctly that I can describe it in
detail. To me this is the criterion of reality, and
itis as good as any other” (Strugatsky and Stru-
gatsky, 2018, p. 174). The “mermaids” capture
the imagination of the visitors from the Noon
Universe, which is why they are doomed to
fall into the gaping abyss under their feet. The
only force that is able to resist the Forest, if only
psychologically, are those who will eventually
form the select minority of “overpeople”.

Let us note some of the details in the Stru-
gatskys’ texts about the Noon Universe. In
Disquiet Gorbovsky tells Turnen about the “dis-
graceful mystery” that threatens humanity:
“Don’t you see that they have all become like
children? Don’t you want to build a fence on
the edge of the abyss where they play?” (ibid.,
2018, p. 260). Boris Strugatsky himself offers
this comment on the conception of Disquiet in
Comments on the Time Elapsed:



[1acTb». EAMHCTBeHHON CUIION, CIIOCOOHOV XOTS OBl
TICVIXOJIOTVYeCKM ITPOTUBOCTOATE Jlecy, okasbiBa-
IOTCSL Te, KOMY B KOHEUHOM cueTe U IIpuUaeTcs co-
CTaBUTB M30paHHOe MEHBIIIVHCTBO «CBEPXJIOIEV».

OtrmMmeTrM HeKOTOpbIe JleTasiv B TekcTax Crpy-
ranknx o Mupe Ionynnsa. B mosectn «becriokori-
cTBO» TopOoBckmyt ropopuT TypHEHY O «IOCTBI-
HOWI TaviHe», yTpoXKarolen JesopedecTBy: «PasBe
BBl He BUJIMTE, UTO OHM BCe CTa/Iu Kak jeTn? Pas-
Be BaM He XO4eTCsl BO3BEeCTM Orpajly BHOJIb IIpO-
I1acT, BO3JIe KOTOpom oHM urpart?» (Tam xe,
c. 260). Cam bopuc Crpyramkmui B «KoMmmeHTa-
PVISIX K IIPOVIZIEHHOMY» pacCcKasbIBaeT O 3aMbICiIe
«becriokoricTBa» ciienyrolee:

T'opbosckomy crpamHo. ['opOoBcKMit OHM-
MaeT, 4TO 0OpOM TaKas CUTyalls KOHYMTHCS
He MOXXET, YTO PaHO WIN IIO3IHO UeIOBeYeCTBO
HaropeTcs B KocMoce Ha HEKyI0 CKpPBITYIO yTpo-
3y, KOTOPYIO IIpeJicTaBUTh cebe cerryac fgaxe He
MOYKET, 1 TOI/Ia YeJI0BeUEeCTBO OXMIAeT IIIOK, Ue-
JIOBEYECTBO OXXWIAeT CThII, CMEPTV U BCE TAKOE. ..
U Bor I'opOoBckmii, TOJIB3YsCH CBOMM CBepXbe-
CTeCTBeHHBIM 4yTheM Ha HeoObI9atHOCTh, TacKa-
eTcd ¢ IUIaHeThl Ha IUIaHeTy U MUIIeT CTpaHHoe.
Yro — oH cam He 3HaeT. Bor sta Ilannopa, xo-
TOPYIO 3eMJIsIHe OCBaMBalOT yKe HeCKOJIbKO Jle-
CSITKOB JIET, KaXKeTCsl eMy CpefIoToureM KaKX-TO
yIpo3, OH caM He 3HaeT Kakux. Ho oH cumur
3/1eCh IJIsI TOTO, YTOOBI OKa3aTbCsl Ha MeCTe B TOT
MOMEHT, KOIJIa 4To-TO mponsoviger. CugnT as
TOTO, YTOOBI IIOMeIIaTh JIIOASM COBEpIIaTh I10-
CTYIIKM OIIpOMeTuMBble, Toporuiusele... (CTpy-
raukme, 2022, c. 132—133).

OTMeTnM, UTO Ta >Xe JIMHWS PacCy>XKOeHWUV C
TeM JXe MOYepIHyThIM 13 poMaHa ConmHXepa
00pa3oM «IIpOoI1acTy BO PXKi» IIPOSIBIISETCS U B BbI-
HIeyIIoMsIHy TovI moecTut 1984 r. «BosiHbI racAaT Be-
Tep» BO BpeMs pasrosopa Jlorosenko ¢ Toriso Iiy-
MOBBIM, I7I€ BBISICHSITCS, YTO JIFOIEHBI JTOJDKHBI
HIOZIIePXKMBATh YeJI0OBeYeCTBO HaJl «IIPOMNACThIO BO
PXX1» TI0CIIe TOro, Kak Ha 3emJle COCTOATCS HeKye
norpsicenns: «CyThb: Bce He TaK IPOCTO, KaK MBbI
aTO cebe mpericTapisieM. Harpumep, yTeepxiaeT-
csi, OyITO TIePUO] CTAIIVIOHAPHOI'O Pa3sBUTIS YeJIo-
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Gorbovsky is afraid. He feels that the
situation can lead to no good, that humanity
will sooner or later run into a hidden danger
in the cosmos, a danger it cannot even imagine
now, and then humanity will experience
shock and shame, death and such like... So
Gorbovsky, using his supernatural nose for
things out of the ordinary, hops from planet
to planet looking for strangeness. Pandora,
which the Earth people have been exploring
for several decades, seems to him to be a
concentration of some mysterious threats. He
does not know what threats. But he stays put
in order to be on the spot at the moment when
something happens. He sits here in order to
prevent people from rash acts [...]” (Strugatsky
and Strugatsky, 2022, pp. 132-133).

It is noteworthy that the same line of rea-
soning with the same image borrowed from
Salinger’s The Catcher in the Rye is found in
the above-mentioned 1984 story The Waves Ex-
tinguish the Wind in the conversation between
Logovenko and Toivo Glumov, from which
we learn that Ludens, after some upheavals
occur on the Earth, should hold humans back
from falling into an abyss. “Essence: it’s not as
simple as we imagine it all. For instance: it is
maintained that the period of stationary devel-
opment in humanity is coming to an end, the
epoch of shocks (biosocial and psychosocial) is
coming, and the main goal of Ludens in rela-
tion to humanity is, it turns out, to be on guard
(like “the catcher in the rye’)” (Strugatsky and
Strugatsky, 1995, p. 312). If we take Toivo and
Logovenko at their word and compare Logov-
enko’s reference to an abyss with that Gor-
bovsky was thinking about when reflecting on
Pandora, we are bound to conclude that the
“disgraceful mystery” threatening humankind
is somehow connected with a return to a ma-
triarchate, which for the Strugatskys means
degradation of humankind into a kind of hu-
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BeuecTBa 3aKaH4MBaeTcs, OIIM3MUTCs 310Xa TOTpsi-
ceHMM (OMocoLMaIbBHBIX ¥ IICMXOCOLVAJIBHBIX),
IJIaBHasl 3ajlaya JIIO[IEHOB B OTHOIIIEHWY YesloBe-
4JecTBa, OKa3bIBaeTCsl, CTOSITh Ha CTpaXke (Tak CKa-
3aTh, Haj, “miporacteio Bo pxu’)» (Crpyraixue,
1995, c. 312). Eciin moeepuTh Ha ci10B0 Toviso m Jlo-
TOBEHKO ¥ COOTHECTM YIIOMSHYTYIO IOCJIeHVIM
«IpoHacTh BO PXW» C TOVI, O KOTOPOVI pa3MBbIITI-
ns1 Ha ITangope TopGoBckui, To MBI IIpuzeM K
OYeBIIHOMY BBIBOILY: «IIOCTBIIIHAsI TallHa», YTPO-
JKaroITasl 4ejIoBeYeCTBY, Kak-TO CBsi3aHa C BO3Bpa-
IIeHVeM K MaTpuapxary, 4To ajig CTpyraukmx o3-
HavaeT II0CTelleHHYIO JierpaJjaliiio yesloBedecTBa
B HEKUI YeJIOBEKOOOPasHBbINI MypaBeMHUK VIV
yiert. OO0 3ToM mpenynpexaany HeKOTOpble 330-
tepuku Tua I1.[1. Yenenckoro. BaxxHo, 4To nmen-
HO OT 3TOVI IIePCIEeKTMBLI 11 00eperaroT elre Hil O
UeM He Iof03peBarolliee 4eJloBeYeCTBO CBepXJIIo-
an «JITIO[IEHbI», KOTOPbIM HAIJIEXWUT WUTPaTh
POJIb «CTpaker» MJIV e «OIIeKYHOB» ellle JajIeKo
He COBepIIIeHHOJIeTHeT O YesloBeyvecTBa.

Eciim oTBjiedbcs OT 330TepuyecKor ITpodiie-
MaTuKy rosectert CTpyrarkmx M OCTaTbCs TOJIb-
KO B paMKax pallVOHaJIbHOCTM, TO MBI TIOJIy4aeM
HIpeficTaBJIeHe O TOM, YTO 3a IIpeferamu Oymy-
IIIero vMeeTcs HeKas dyHIaMeHTaIlbHas aHTpPO-
roJIornyeckast pasBuiiKa, IIOHSITh KOTOPYIO COBpe-
MeHHBIVI YeJIoBeK B TOYHOCTY He criocobeH. Yesto-
BeK yepecuyp IojIaraeTcsi Ha CBOVI pa3yM M CIJIMIII-
KOM OecrieuHO OTHOCUTCSI K cOOCTBeHHOMY Oec-
CO3HATeJIbHOMY, JIOITyCKasl, 4YTO OHO CpaBHUTEJIb-
HO Oe30macHO 11 ero (PU3MYecKoro CyIlecTBoBa-
Hus. HelHemmame jmrogm Takke odeHb Oy1aromyI-
HO CMOTPAT Ha BUPTYaJIbHBIVI MUP, Ha/ledaCh, 4YTO
MeXIy HVM U MUPOM peajIbHOrO («ITyCTBhIHEeV pe-
aJIbHOrO», KaK TOBOPUTCS B IIepBOM rIbMe 13
M3BeCTHOM TeTpasiornu «Marpuiia» Oparbes Ba-
YOBCKM) IIpoJieraeT Hempoxommmas depra. CTpy-
rarkue ObUIM yOeXeHbl, UTO 3TOT pyOex MHM-
MBIVI M paHO WJIM IIO3JHO YeJIOBeYecTBO ITpojie-
naeT Opertb Mexxy Mypamn. [TosTomy uestoseye-
CTBO Ha CaMOM JieJIe ellle He BBIIIIO U3 COCTOSHS
JIeTCTBa, OHO ellle IIpeObIBaeT Ha CTaJV HeCcoBep-
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manoid anthill or beehive. Some esoteric schol-
ars, like Petr D. Uspensky, issued the same
warning. It is important to note that it is this
prospect that “super people”, Ludens, are to
protect unsuspecting humans from, in that they
play the role of “guardians” to the still imma-
ture humanity.

Away from the esoteric elements of the
Strugatskys’ stories, staying within the frame-
work of rationality, we have the notion that
beyond the future there is some fundamental
anthropological roadfork which the modern
human is incapable of fully understanding.
Human beings trust their reason too much and
are too careless with regard to their uncon-
scious, assuming that it does not threaten their
physical existence. Likewise, they take a non-
chalant attitude to the virtual world, hoping
that there is a watertight boundary between
the latter and the real world (“the desert of the
real”, to use a phrase from the first film in the
famous tetralogy The Matrix by the Wachowski
brothers). The Strugatskys are convinced that
it is an imaginary wall and that sooner or lat-
er humankind will breach that wall. Thus, hu-
manity has not yet emerged from the state of
childhood, it is still in the state of minority,
which means that it needs guides or shepherds
who are called upon to prevent the “playing
humanity” from falling into a pit which they
do not notice. In other words, in this evolu-
tionary perspective Kant’s enlightenment is a
self-assured attitude whose relevance is sup-
ported only by ignoring the problems of the
unconscious.

Undoubtedly, Freud, the founder of psy-
choanalysis, proceeded in the framework of
enlightenment when he sought to transfer
the whole sphere of the unconscious into the
sphere of consciousness and thus liberate man
from morbid neuroses on the understanding



IIIeHHOJIeTHS, & 3TO 3HAYNT, YTO eMy HY KHBI ITOBO-
IBIPY, TIACTYXMV, MJIV, TOYHee, IacThIPW, KOTOpPbIe
IIpU3BaHbI 0Oeperars ero OT MafeHNs B «IIPONacTh
BO PXXI», Ha KOTOPYIO «MTpalolliee 4eJIoBeueCcTBO»
IIOITPOCTY He oOpalljaeT BHUMaHM. VIHBIMI CII0-
BaM1, KAHTOBCKO€ ITPOCBeIIIeHVIe B 3TOVI SBOJIIOI V-
OHHOVI TIEPCITEKTVIBE IIPeICTAaeT CBOErO POJIa CaMo-
HaJesHHOV YCTaHOBKOVI, peJIeBAaHTHOCTb KOTOPOW
obecrieunBaeTcsl WCK/IIOUUTEILHO OTBJIEUeHIEM
OT IIpobsIeMaTVKy OeCCcO3HATEeIBHOTO.

Bre BcsIKOro cOMHeHMsI, cO3aTe/Ib IICMXOaHa-
Jm3a (IDpeVm JEVICTBOBAJI B JIOTMKe ITPOCBEIIeHVIS,
KOI'7Ia CTpeMWICs ITepeBecTy BCIo cdepy OeccosHa-
TeJIBHOTO B cdpepy CO3HAHMS U 3a CUET 3TOrO OCBO-
OGomnTh UesioBeka OT 0OJIe3HEHHBIX HEBPO30B, I10-
HVIMasl, 9TO IIpUpofa HEBPO30OB — CTpaX YesloBe-
Ka Iepeq; cBomMMM XertaHusMu. Ho ecint «pas0y-
JKEeHHBIV» 4eJIOBeK y>ke 3HaeT CBOU JKeJIaHWs 1 He
OomTcy 1X, IIOHMMas, YTO HammeT MM 0e30r1acHoe
yIIOBJIETBOPEHVIe B BUPTYaJIbHOM MUpe, TO Oyaer
JIVL OCMBICJIEHHBIM ITPUJIOXKeHVe K YyBCTBaM 4esIo-
BeKa TI0 ITOBO/LY TaKOTO pojia JKeJlaHWUVI KaTeropum
«CThIga» (KoTopyto mcrosnb3oBail Bir. CosoBreB B
«Onpapaannm 7oOpa», CTpeMsCh JOIOTHUTD «Me-
TacpnsmKy Hpasos» KanTa)? VI Hac 3meck nHTepe-
CyeT APYTOoVl BOIIPOC: KaKyie BO3SMOXKHOCTI eCThb Y
4JesioBeKa JIJIsI TOTO, YTOOBI OTCTOSITH CBOE ITPABO Ha
coBepIrreHHoOsIeTVIe? Bempb yke Oe3 BCSIKOV CCBUIKM
Ha CTpyraiikmx, HO IIpOCTO aHJIV3UPYs TeKyIIye
COOBITHS, MOXKHO CKa3aTh, YTO YeJIOBeK CTOJIKHYII-
Csl B JIUIIe BUPTYaJIBHOTO IIPOCTPAHCTBa C YeM-TO,
YTO YCKOJIb3aeT W3-TIOf] SICHOTO HPaBCTBEHHOIO
KOHTPOJIS CO CTOPOHBI pa3yMa, C HEKOTOPOV CU-
JIOVI, KOTOPasi IIPEBOCXOANUT CIIOCOOHOCTD YeJIoBe-
Ka OTBETCTBEHHO ITOIOVITV K CBOEMY IIOBEIIeHMIO.
ITosToMy [ajyieko He CiIy4arHO, YTO TOCYIapCTBO
BHOBb — KakK 11 B 310Xy 110 [Ipocsemiennss — Geper
Ha ce0st PyHKUMUM POAUTENISI M CTPEMUTCS Orpa-
HUYMBATh IIpaBO Ha CBOOOIHBIV HOCTYII TIOJIB30-
BaTeJId K «B3pOCJIOMY» KOHTEHTY.

«KoHTpcoBpeMeHHBIe» YCTAHOBKW CETOfHSI He
CJIy4ariHO CTaHOBSATCS JIOMUHUPYIOIIUMU — IPU-
4yeM KaK B TOM CJIydae, KOrfla pedb MeT O 3alipe-
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that neuroses stem from the human’s fear of
his/her desires. But if the “awakened” human
already knows his/her desires and is not afraid
of them knowing that he/she can safely satisfy
them in the virtual world, would it still make
sense to regard these desires as “shameful” (the
category Vladimir Solovyov used in The Justi-
fication of the Good, seeking to augment Kant’s
“metaphysics of morals)?” The question that
interests me is: What can humanity do to up-
hold its right to be mature? Without reference
to the Strugatskys, by simply looking at cur-
rent events, we can say that in virtual space
human being has encountered something that
eludes moral control by reason, a force that ex-
ceeds human’s capacity to behave responsibly.
It is, then, by no means accidental that the state
again, as in the Enlightenment epoch, assumes
the functions of parent and seeks to limit access
of users to “adult” content.

It is not by chance that “counter-modern” at-
titudes are in the ascendant, both when some
virtual spaces are banned and when such con-
tent is foisted on people as super-progressive.
Counter-modernity manifests itself not in the
fact of imposing a ban, but in the fact of actual-
isation of the future which defies understand-
ing by human beings and their autonomous
Reason which has no toolkit to approach its
problems. I refer here in particular to what
Horkheimer and Adorno ascribe to Odysseus
in the first edition of the famous Dialectic of En-
lightenment (Horkheimer and Adorno, 1972,
pp- 43-80). It will be recalled that, according
to the German philosophers, Odysseus has a
clear task of remaining free from the power of
nature: to disentangle himself from the charms
of Circe, not to be enchanted by the singing of
sirens, to outwit the Cyclops etc. In that sense,
the authors of Dialectic of Enlightenment argue,
he is indeed the hero of that epoch and prob-
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Te KaKOro-TO BUPTYyaJIbHOI'O ITIPOCTPaHCTBa, TaK 1
B CJIydae, KOI7a IOIOOHBINI KOHTEHT, HAIIpOTUB,
HaBs3bIBaeTCd 4YeJIoBeKy KaK CyIlepIIporpeccuB-
HbN. «KOHTPCOBpeMeHHOCTb» IIPOsIBIIeTcs He B
camMoM dpakTe 3aIlpeTa, a B ¢paKTe aKTyasIu3allum
Oymy1iero, 110 OTHOIIEHUIO K KOTOPOMY y YeJIoBe-
Ka, y ero aBTOHOMHOro Pasyma HeT ajleKBaTHBIX
CPeIICTB pacIio3HaBaHMs U K IIpodieMaM KOTOPOro
OH He MOXET ITOOOMTY C MHCTPYMEHTaIbHOW yCTa-
HOBKOW. B wactHocTM, ¢ TOM, KOTOpYIO M. XOpK-
xavep 1 T. AgopHo nipemnvceiBaroT Ofyiccero B
IIepBOM 3KCKYypPCe CBOeVl 3HaMEeHUTOVE KHUru «/Iu-
astekTuKa ITpocserieHns» (XopkxariMep, AIOpHO,
1997, c. 61—103). HartomHI0, 4TO, COIJIaCHO HeMeIl-
KM dwiocodpam, y Onyiccest MMeeTcs siBHad 3a-
Jla4a OCTaThCs CBOOOIHBIM OT BJIACTVI ITPVIPOIBI —
BBIITYTaThCs 13 "yap Llypiien, He 3acityiaTecs Iie-
HIEM CUpeH, IepexXTPUTh IIMKIIOoNa 1 IIp. B aTom
CMBICJIe OH, KaK ¥ IMcajIv aBTOPHI «/IMajteKTmKm
ITpocsertienns», I1eVICTBUTEIIBHO T'epol 3TOV 3I10-
XV, MOXXHO CKa3aTbh, IIEPBBIVI T€pPOVl COBpeMeHHO-
CTV. 3aMeHVM peasIbHbIVI MUP MUPOM BUPTYyallb-
HBIM, IpefcTaBuM Bcro «Opuccero» Kak ITyTellle-
CTBUIE B MUpe Tpe3, mpuueM Oe3 SICHOV 3afaun
povity 1o VItaku. He TepsieT jivt cMBICII B 3TOM CITy-
4Jae KPUIITOIIPOCBETUTEIIBCKUI MOTUB «He IIOfI-
naTbest cobnasny»? VI B ToM camoM OJvokariiem
OynyIrieM, KOTOpoe CTaBUT Ileper, HaMM Ipobiie-
My BUPTYaIbHOTO MMpa KaK OCHOBHYIO, MOXKeM JIV
MBI OpaTh B KauecTBe 0Opasiia OBeIeH sl IMEHHO
Onycces? Bo BcsikoM ciTyyae, COBpeMeHHBIV YesIo-
BeK efIBa JIYI CMOTPUT Ha CBOV BUPTYasIbHbIE ITy-
TellecTBIs ¢ XapakTepHo a1 Ofyicces: ycTaHOB-
KOV «He IIONacTh B 3aBUCHMOCTB», efIBa JI COBpe-
MeHHBIV YeJIOBeK VMeeT YCTpeMIIeH e ITPOVAT Bce
OITaCHOCTVI, MMHOBATh BCe COOIa3HBI 1 JOOpaThCs
1o moMa. Ho He o3HadaeT jIiu 3TO, UTO, B OT/IMYVIE
ot Omuccesi, cOBpeMeHHOMY 4eJIoBeKy TpelyeTcs
BHEITHUV PYKOBOAUTEJIb — B BUIe aBTOPUTAPHO-
IO rocyjapcTBa, TpaaUIIVIOHHOV KOHdeccum i,
BO3MOKHO, KaKOVI-TO IIIKOJIBI IICHIXOTepaIum; py-
KOBOZIMTEITh, KOTOPBIVI CMOT OBI BECTV €rO II0 K3~
HY, OOBSCHSS, 9YTO B 3TOM HOBOM MUpe Oe3Bperl-
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ably the first hero of modernity. Let us substi-
tute the real world with a virtual one, imagine
the Odyssey as a journey through a dream
world, but without a clear task of reaching
Ithaca. Would not this render meaningless the
crypto-enlightenment motive of “not yield-
ing to temptation?” And can we see Odysseus
as a model in the near future which stark-
ly confronts us with the problem of the virtu-
al world? In any case the modern human being
hardly looks at his/her virtual travels from the
“Odyssean” point of view and is driven by the
wish to avoid all dangers, resist all temptations
and reach home. And does it not mean that, un-
like Odysseus, the modern human being needs
an external guide in the shape of an authoritar-
ian state, a traditional religion, perhaps a psy-
chotherapy school — a guide who leads him/
her through life, explaining what in this world
is harmless and what, after all, poses a danger?
Does it not mean that person needs someone
to keep him/her from falling off a cliff, i.e. to
perform the function which the Strugatskys en-
trusted to imagined Ludens? It is no accident
that the modern world sees a soaring demand
for psychotherapy sessions, consultations with
psychologists etc.

In Lieu of a Conclusion:
Problematisation of Banning

The risks for enlightenment arise not from
the existence of forbidden pleasures, but from
the problematisation of banning. A ban may
be called into question for a variety of rea-
sons. Some bans are exclusively religious, oth-
ers have to do with violence toward another
person (which are more or less taken on board
by altruistic morals), and there is a third cate-
gory which is largely connected with the fac-
tor of social environment, its habits and what



HO, a 4TO BCe-TaKM ITpeJCTaBjIseT cobom orac-
HocTh? He 3HAUWT J111 3TO, UTO YeJIOBEKY HYXXeH
KTO-TO, KTO yAepXMBajl Obl ero HaJl, «IIpOIacThiO
BO PXI» — TO €CTh UCIOJIHSII Ty (PYHKIINIO, KOTO-
pyto Crpyraiikue JJ0BepvIv IIPUIyMaHHbBIM VMW
«roneHaM»? HeciydailHO B COBpeMeHHOM Muipe
TaK BBIPOC 3aIlpOC Ha CeaHChI IICHXOTepariy, Ha
KOHCYJIBTAIIVM C TICKIXOJIOTaMM W IIp.

BmecTo 3aKks1I0UeHM:
l'IpOﬁJ'IEMaTI/ISaI_U/IH 3alpeTa

Puick i1t TIpocBeltieHVist BO3HVMKAEeT He B CBSI3N
C HaJIM4MeM 3alIpeTHBIX YI0BOJILCTBIU, a B CAaMO
rpo0siemMaTM3alny 3ampeTa. 3aIpeT II0 I1eJIOMy
psy IPUYMH CTaBUTCA II071, coMHeHMe. YacTsb 3a-
IIPeTOB VIMeeT VICKJIIOUNTEIbHO PeJTUTMO3HBIN Xa-
paKTep, Apyras KacaeTcsi HacvIvisl Hafl IPyTVIM de-
JIOBeKOM (11 OHU OoJlee-MeHee OepyTcsi Ha BOOpPY-
JKeHVie aJIbTPYVCTUYeCKOV MOPaJIbio), 1 €CTh Tpe-
ThSI YacTh: OHA B 3HAUMTEJIHHOV Mepe 00ycIIoBIIe-
Ha aKTOPOM COITMaIbHOTO OKPY>KeHsl, ero IIpu-
BBIUEK V1, MOXKHO CKa3aTh, Ipepaccygkos. CoMHU-
TEJIBHO, YTOOBI BCe 3TU 3aIlpeThl, Jake aIbTPyu-
CTUYeCKMe, COXPaHSIIN CBOIO peJIeBaHTHOCTD JJIs
BUpTYyaIbHOro Mupa. Ho, B KoHIIe KOHIIOB, 11 3a ero
IpeeaMy MHOTOe M3 paHee 3alpeTHOro CTaHoO-
BUTCS BIIOJIHe JONYCTUMBIM. Borrpoc B Tom, TIpu-
MeM JI1 MBI Boler, 3a CTpyraikyuMu JonylieHue,
YTO OKOHYATEJIbHOEe IIPUHSTVIE BCETO, UYTO BBITEC-
HeHO B Oecco3HaTeIbHOe, — 3TO IYTh SBOJIIOLVIOH-
HOT'O BBIPOXKIIEH Vs YetoBeKa. VI ke MBI IOJKHBI
npusHaTh Boies 3a AsmictepoM Kpoyiin, Buibresis-
MoM ParixoM 11 MHOrO4VCIIeHHBIMU aJlelITaMi KOH-
TPKYJIBTYPBI, UTO YeJI0BeKy HaIJIeXXUT PacKpPBITh-
cs BceM cobrIasHaM ¥ TOJIBKO TaKMM ITyTeM, ITyTeM
TpaHCIPeccuy U pa/IKajIbHOIO CHATUS BCex Tady,
OCYIIIECTBUTH CKauOK Ha OoJiee BBICOKMII YPOBEHBb
aHTpoIIoJIorueckoro passuTus? [Tpobrema B ToM,
uTO y Pasyma Kak TakoBOro HeT OTBeTa Ha BOIIPOC,
YTO IlepeJ] HaMI: «ITPOIIacThb VIV B3JIeT», Jerpajia-
VIS VUV ITy Th K CBEPXUeIIOBEeYeCTBY?
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may be called its prejudices. It is doubtful
that all these bans, even altruistic ones, are
relevant to the virtual world. But then many
things outside it end up being allowed. The
question is whether we will go along with the
Strugatskys’ assumption that final acceptance
of what has been driven into the subconscious
is the path of man’s evolutionary degradation.
Or else we would have to agree with Aleister
Crowley, Wilhelm Reich and a host of oth-
er adepts of counter-culture that man should
make himself open to all the temptations in
order to take a leap to a higher level of anthro-
pological development through transgression
and the lifting of all taboos. The problem is
that Reason as such has no answer to the ques-
tion whether we are heading toward an abyss
or soaring heights, degradation or becoming
super-humans.

In either case the emergence of a certain
future whose outlines are not fully accessi-
ble to consciousness cannot but suggest that
the human being has not yet reached matu-
rity, that he/she is still in a state of childhood
and hence needs teachers, gurus and proph-
ets to whom he/she can entrust him/herself.
To put it simply, he/she needs a religion or an
esoteric teaching, Reason alone is not enough
to enable him/her to take the right steps into
the unknown future. Some gurus would urge
him/her to beware of the virtual world while
others, on the contrary, would recommend ac-
cepting the Matrix of the “unconscious” as ex-
pansion of the sphere of possible experience.
The “counter-enlightenment” implications of
the whole situation will stem from the percep-
tion that it is in general impossible to do with-
out gurus at a point in history when the process
of secularisation has penetrated the intimate
sphere, overturning and problematising all pre-
viously immutable taboos that used to deter-
mine our behaviour.
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VI B TOM, 11 B IpyroM ciIydae IIOgBJIeHNe Yy Ye-
JIoBeKa Hekoero bynyirero, KoHTypbl KOTOpPOro
He IIOJIHOCTBIO JIOCTYIIHBI CO3HaHWIO, HEeBOJIBHO
MOABOAUT K MBICJIVI, YTO YeJIOBeK ellle He JTOCTUT
CTaZli COBepIIIeHHOJIeTs, YTO OH ellle IpeObl-
BaeT B COCTOSHUM JIeTCTBA, a 3HAUYWUT, eMy HYX-
HBI yUWUTels, Typy WIW IIPOPOKM, KOTOPbIM OH
661 Mor goBepuThes. Ipoiltie roBops, eMy HY>KHBI
peiIuig VIn JKe 330TeprudecKoe yueHwe, OHOro
Pasyma eMy HemocTaTO4HO, YTOOBI C/eslaTh ITpa-
BUJIbHBIE IIIary B HeBeIOMOM J1JId Hero OyziyIieMm.
OpHu rypy Opu30ByT €ro oracarbcs BUPTYaIbHO-
ro Mupa, Ipyrve, HallpOTVB, PEKOMEHIYIOT IIpU-
HATh Marpuily «becco3HaTeJIbHOrO» B KadecTBe
pacipenusi cdepbl BOSMOXKHOIo onbiTa. «Kon-
TPOPOCBETUTEIBCKVIVI» KOHTEKCT BCEVI 9TOV CUTY-
aryy OyJieT 3a/1aH TIOHVMaHVeM HeBO3MOKHOCTY
obonTyck BooOIIIe 6e3 rypy B 3TOT MOMEHT VICTO-
pUM, B KOTOPOM IIPOLIECC CeKYIIPU3aL JOCTUT
cdeprl MHTUMHOIO, B3pbIBasd U ITpo0sieMaTusu-
Py Bce paHee He3blOleMble Taly, orpesesisBIiIvie
Hallle IoBefieHue.

MO>XXHO 711 B 35TOT MOMEHT MCTOPUM HaIeAThCs
Ha TO, YTO IIPOEKT IIPOCBeIeHNs B KaKOM-TO op-
Me ITPOJIOJDKUT CBOe cyIriecTBoBaHMe? Ham KaxeT-
Cs1, YTO MOKHO, HO TOJIBKO B TOM CJIy4ae, ecyiv Pas-
YM CMOXeT OTKPBITb [1J151 ceDsi COI03HMKA B Tpay-
nyn. Ecyiv oH 3TOro crienaTe He CMOXKeT, Y Hero He
OKa)KeTCsl HMKAKVIX VIHBIX CPeJICTB JIJIsk TOT'O, YTO-
ObI IpoBeCTV YesIoBeKa IO XKM3HM, He Iojlarasch
Ha IIPOPOKOB U JDKEIIPOPOKOB, MPeTEeH/IYOMIVX
Ha 3HaHMe Oy/ly11ero, Ha ocoOyo IOCBAIIEHHOCTh
B OTHOILIEHWM Hero. JTO M ecTh IIyTh KOHCepBa-
TUBHOTO IIPOCBeIeHNs, IyTh coro3a Tpagnimm
VI KpUTUYECKOTO MBIIIIEHVSI, IPY KOTOPOM YeJIo-
BeK Mor Obl ITPOIOJIKATh pa3BUBaTh Ty JKe CaMylo
YCTaHOBKY COITPOTMBJIeHMs OynyIieMy, KoTopasi
npopyuvpoBaHa onvcaHHov Mumesem Dyko J1o-
TVIKOVI «Te€POV3alV HACTOAIIET 0,

Baazodapnocmu. Cmames nodeomobierna 6
PAMKAX Npo2paMMbl CHpane2uteckoeo akademue-
cxoeo audepcmba «[Ipuopumem 2030» barmuiicko-
20 pedeparvroeo yHubepcumema um. M. Kanma.
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At this juncture in history is there hope that
the enlightenment project will survive in some
form? I believe that it is possible, but only if
reason finds an ally in tradition. Otherwise it
will not have any instruments to guide human
beings through life without turning to prophets
and false prophets claiming to know the future
and to be initiated in it. This is the path of con-
servative enlightenment, the path of an alliance
between tradition and critical thinking, so that
human beings can continue developing the at-
titude of resistance to the future which arises
from the logic of “heroisation of the present”
described by Michel Foucault.

Acknowledgements: This publication was sup-
ported by the Russian Federal Academic Leadership
Program “Priority 2030” at the Immanuel Kant
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References

Avtonomova, N.S.,, 2009. Michel Foucault. In: Filosofy
dvadcatogo veka [Philosophers of the 20" Century]. Book 3.
Moscow: Iskusstvo-XXI vek, pp. 274-294. (In Rus.)

Foucault, M., 2005. The Order of Things: An Archae-
ology of the Human Sciences. London & New York: Rout-
ledge.

Foucault, M., 1984. What is Enlightenment? In:
P. Rabinow, ed. 1984. The Foucault Reader. New York:
Pantheon Books, pp. 32-50.

Foucault, M., 2010. The Government of Self and Oth-
ers: Lectures at the College de France 1982—1983. Ed.
by E. Gros, F. Ewald and A. Fontana, translated by
G. Burchell. Basingstoke & New York: Palgrave Mac-
millan.

Fukuyama, F., 1992. The End of History and the Last
Man. New York & Toronto: Free Press.

Gradirovsky, S.N., 2023. Dare to Know, or the Gos-
pel According to Kant. Kantian Journal, 42(2), pp. 141-
170. http://dx.doi:10.5922/0207-6918-2023-2-7.

Habermas, J., 1994. Taking Aim at the Heart of
Present: On Focault’s Lecture on Kant’s “What Is En-
lightenment?” In: J. Habermas, 1994. The New Con-
servatism. Cultural Criticism and the Historians Debate.
Boston: Policy Press, pp. 173-180.



Crmcok IuTeparypsl

A6monomoba H.C. Mummens @yxko // Pusocodrr
nBajaroro seka. KH. Tperbsa. M. : VickyccrBo-XXI Bek,
2009. C. 274—294.

I'padupobexun C.H. Hep3octs 3HaTh, win Esanre-
me ot Kanra // Kanrosckum cOopumk. 2023. T. 42,
Ne 2. C. 141-170.

Kanm M. OTBeT Ha BOIPOC: YTO TaKoe IIPOCBeIlle-
Hue? // Cou. Ha HeM. 1 pyc. s13. M. : Kamn, 1994a. T. 1.
C.126-147.

Kanm W. Peniensnut Ha xaury VLI Tepnepa «Vnen
K prtocodprm rcropuu destoBedectsa» // Cobp. cod. :
B 8 T. M. : Hopo, 19946. T. 8. C. 38—62.

Kanm W. Criop dakynsreros // Cobp. cou.
M. : Yopo, 1994s. T. 7. C. 58 —136.

Kanayn B. Ot Hume k. Hutrre: 06 ogHOM 1epe-
ceueHUM ABYX dwiocodpckmx Oumorpadpmin (Cemen
®pank 1 Mutens @yxo) // Muiness @yxko n Pocens :
0. ct. / mox pen. O. Xapxopanua. CII6. ; M. : Espo-
nevickum yHusBepcnteT B CaHKT-IleTepOypre : JleTHm1I
caz, 2001. C. 146—164.

Mapxce K. K xpuTyke OIMTIYeCKO S3KOHOMUM //
Mapxkc K., Durensc ®@. Cou. M. : TocymapcTseHHOe 13-
TIaTeIbCTBO MOJIMTUYeCKON juTeparypel, 1959. T. 13.
C.5-167

Mesxye6 b.B. [IyaneKkTmka KOHTpIpOCBelieHus //
Borpocsr dmnocodprmr. 2022. Ne 6. C. 45—57.

Huywe @. Tax roopwm1 3aparycTpa / Iiep. ¢ HeM.
IO.M. AnTonosckoro // Ilomm. cobp. cou. M. : Kyis-
TypHas pepotonius, 2007. T. 4.

Cmpyeayxue A.H., b.H. Bousi racsar setep // CoOp.
cou. M. : Tekcrt, 1995. T. 10. C. 175—316.

Cmpyeayxue A.H., b.H. bectiokovicto // Co0p. cou.
M. : ACT, 2018. T. 4 : 1964 —1966. C. 183 —286.

Cmpyeayxue A.H., b.H. KoMMeHTapvy K IIpOVIIeH-
Homy. M. : ACT, 2022.

@yxo M. CrioBa 1 Beny. Apxeosiorus ryMmaHuTap-
HbIX HayK / 1iep. ¢ dp. B.IT. Busruna, H.C. Apronomo-
ot CIIO. : A-cad, 1994.

@yko M. Yro Takoe Ilpocsernenne? / mep. ¢ dp.
C.Y. Odpepraca ; nox pex. b.M. Cxyparosa // Pyko M.
VlHTeIUIeKTyasIbl 1 BIacTh: V130paHHBIe IO TIIYeCKIe
CTaThV, BEICTYIIJIeHVs v MHTepBbio. M. : TTpakcuc, 2002.
C. 335—-359.

@yxo M. Yrpasnerue cobomn n gpyrumm. Kypc jex-
unit, mpounTaHHbix B Kosiex ge @panc B 1982—1983
yueOHOM oy / 1ep. ¢ dp. A.B. [Ipsxosa. CII06. : Hay-
Ka, 2011.

B8 T

B.V. Mezhuev

Horkheimer, M. and Adorno, T., 1972. Dialectic of
Enlightenment. New York: Herder and Herder.

Kant, 1., 1999. An Answer to the Question: What Is
Enlightenment? (1784). In: 1. Kant, 1999. Practical Phi-
losophy. Translated and edited by M.]. Gregor. Cam-
bridge: Cambridge University Press, pp. 15-22.

Kant, 1, 2007. Review of |.G. Herders ldeas for the
Philosophy of the History of Humanity. Parts 1 and 2.
In: 1. Kant, 2007. Anthropology, History, and Education.
Edited by G. Zoller and R.B. Louden; translated by
A.W. Wood. Cambridge: Cambridge University Press,
pp. 121-142.

Kant, I, 1996. The Conflict of the Faculties. In: 1. Kant,
1996. Religion and Rational Theology. Translated by
M.]J. Gregor and R. Anchor. Cambridge: Cambridge
University Press, pp. 233-328.

Kaplun, V., 2001. From Nietzsche to Nietzsche: On
the Intersection of Two Philosophical Biographies
(Semyon Frank and Michel Foucault). In: O. Khark-
hordin, ed. 2001. Michel Foucault i Rossiya [Michel
Foucault and Russia]. Saint Petersburg & Moscow: Eu-
ropean University at Saint Petersburg; Letnij sad. (In
Rus.)

Marx, K., 1987. A Contribution to the Critique of Po-
litical Economy. Part One. In: K. Marx, F. Engels, 1987.
Collected Works, Volume 29: Marx: 1857—1861. Moscow,
London & New York: Progress; Lawrence and Wishart;
International Publishers, pp. 257-417.

Mezhuev, B.V.,, 2022. Dialectics of the Counter-En-
lightenment. Voprosy Filosofii, 6, pp. 45-57. https://doi.
org/10.21146/0042-8744-2022-6-45-57. (In Rus.)

Nietzsche, F.,, 2006. Thus Spoke Zarathustra. A Book
for All and None. Edited by A. del Caro, R.B. Pippin,
translated by A. del Caro. Cambridge: Cambridge Uni-
versity Press.

Strugatsky, A. and Strugatsky, B., 1995. Volny gasyat
veter [The Waves Extinguish the Wind]. In: A. Strugatsky
and B. Strugatsky, 1995. Sobranie sochinenii [Collected
Works]. Volume 10. Moscow: Text, pp. 175-316. (In Rus.)

Strugatsky, A. and Strugatsky, B., 2018. Bespokojstvo
[Disquiet]. In: A. Strugatsky and B. Strugatsky, 2018. So-
branie sochinenii [Collected Works]. Volume 4: 1964 —1966.
Moscow: AST, pp. 183-286. (In Rus.)

157



b.B. Mexyes

Qyxyama O. KoHel vcTopun M II0CIIeIHUN YeJIo-
Bek / miep. c aurit. M.b. Jlesuna. M. : ACT, 2004.

Xopxxaiimep M., Adopro T. AnanexTuka ITpocsere-
Hua. Ourtocodckme dpparmenTs! / miep. ¢ Hem. M. Kys-
HenoBa. M. : Menuywm, 1997.

Llon B.P. Coumwm cioBamu. Knura wHTepBEIO.
1983—1990 / coct. B. Kanrmu. M. : ACT, 2022.

Habermas |. Taking Aim at the Heart of Present: On
Focault’s Lecture on Kant’s What is Enlightenment? //
Habermas J. The New Conservatism. Cultural Criti-
cism and the Historians Debate / transl. by S. Weber
Nicholsen. Boston : Policy Press, 1994. P. 173 —180.

OO0 aBTOpE

Bopuc Badumobuu MesxyeB, xaununar dvrocodcKix
HayK, HOLEeHT, duocodpckmmt dakyiasreT, MOCKOB-
CKMVI TOCYAAapCTBeHHbIV yHuBepcuTeT uM. M.B. JTomo-
HocoBa, Mocksa, Poccust; ViHcTuTyT HayuHOV MHPOP-
Manmmu 1o oOmiectBeHHbIM Haykam PAH (MHVOH
PAH), Mocksa, Poccust; bamrmiickmin dpenepatbHBIN
ynusepcureT uM. V. Kanra, Kagnaunrpa, Pocens.

E-mail: borismezhuev@yandex.ru

HJIH OUTUPOBaHMAL

Mexye6 b.B. «KoHcepsaTuBHOe ITpOCBellleHMe» KakK
«repomsaiiys HacTosiero» // KaHToBckuit cOOpHUK.
2023. T. 42, Ne 3. C. 130—158.

doi: 10.5922/0207-6918-2023-3-6

© Mexyes b.B., 2023.

158

Strugatsky, A. and Strugatsky, B., 2022. Kommenta-
rii k projdennomu [Comments on What Has Been Donel].
Moscow: AST. (In Rus.)

Tsoi, V.R,, 2022. Svoimi slovami. Kniga interv’yu
[In My Own Words. A Book of Interviews], 1983 —1990.
Edited by V. Kalgin. Moscow: AST. (In Rus.)

Translated from the Russian by Evgeni N. Filippov

The author

DrBoris V.Mezhuev, Faculty of Philosophy, Lomonosov
Moscow State University (MSU), Moscow, Russia;
Institute of Scientific Information for Social Sciences,
Russian Academy of Sciences (INION RAN), Moscow,
Russia; Immanuel Kant Baltic Federal University
(IKBFU), Kaliningrad, Russia.

E-mail: borismezhuev@yandex.ru

To cite this article:

Mezhuev, B.V.,, 2023. “Conservative Enlightenment”
as “Heroisation of the Present”. Kantian Journal, 42(3),
pp- 130-158.

http:/ / dx.doi.org/10.5922/0207-6918-2023-3-6

© Mezhuev B.V.,, 2023.



