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B 0630pe npedcmabaensvt ocHoBHble udeu, npo3Byuabuiuie
HA MexO0yHapoOHou HayuHotl koHgepenyuu «Kanm u Coao-
Gveb: xonbepeenyuu u oubepeenyuu». Kongepernyus npouwiia
15 u 16 Hosbpsa 2018 e. 6 Kaaununepade. Ee opeanusamopom
Bvicmynuaa Axademus Kanmuana, Hayuno-ucciedoBament-
cxoe noopasdeserue Mncmumyma eymanumapHux Hayxk bOY
um. WM. Kanma, cobmecmuo c xacghedpoil ucmopuu pycckoi
dusocopuu gpusocogpckoeo paxyavmema MIY um. M.B. Jlo-
MoHocoBa. Boicmynaenus bviau pasdeserst Ha 06a memamute-
ckux 0a0xa. IlepBuii bvia nocBauen peyenyuu udett Kanma
u Coao6veba 6 pyccxoti pusocogpcxoit mpaduyuu, 6mopoi —
peyenyuu u kpumuke npaxmuueckoi gpusocopuu Kanma
CosoBveboim. Hokaaduuxu yoeausu BHumanue ucmopuxo-gu-
A0cogpeKotl npobaemamuke, a4 MaKke pasAUtHbIM ACHEKHAM
KanmobBekoil u cor06vebekoil mpaxmobku 3muKu, CHenuKy,
noaumuku, npaba, peaueun u xkyasmypst 6 yesom. Ipubederio
Kpamioe codepikarue npo3Byuabuiux 00xk1a0o6 u Bvicmyn.ie-
HUtl 6 duckyccusx.

Karouebuore caoBa: V. Kaum, B.C. Cor08veb, gusococp-
ckasa peyenyus, ucmopus guiocogpuu, meopemudeckas gu-
A0COGhUA, FmuKa, PuAocoOPUA NOAUTNUKU, ICTHEMUKA.

15 n 16 wos6ps 2018 r. B KasmmmuaumHrpame mpo-
[UI1a MeXIyHapOoaHas HaydHas KOHq)epeHH,I/ISI «KauT
1 Cos10BbeB: KOHBEPIeHIINM VI AVBEPTeHIINI», Opra-
HU3OBaHHas Akagemuer KanTnanov, Hay4HO-MCCIe-
IIOBaTeJIbCKVM oA pasaesienvieM VIHCTUTyTa T'yMaHU-
TapHBIX HayK bantniickoro dpemepanbHOro yHUBEPCH-
Tera M. V1. KaHTa, coBMecTHO ¢ Kadempornt mcropmnm
pycckont  dpwtocodpun  drtocodpckoro daxyIbTeTa
MTIVY vim. M. B. JTomonOCOBa . KoHmermmst KoHdepeH-

! Basrruiickuit pefepanbHbI yHUBepcuTeT vM. V. KanTa, 236016,
Poccws, r. Kaymmnmmrpap, yii. Anekcangpa Hesckoro, 1. 14.
Iocmynuaa 6 pedaxyuto 23.11.2018 e.
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This review sums up the main ideas presented at the
international conference “Kant and Solovyov: Convergen-
ces and Divergences” held in Kaliningrad, Russia on 15-
16 November 2018. The Conference was organised by the
Academia Kantiana, a research unit of the Humanities
Institute, Immanuel Kant Baltic University, in conjunc-
tion with the Department of the History of Russian Philo-
sophy at the Philosophical Faculty of Lomonosov Moscow
State University. The presentations were divided into two
thematic blocks. The first was devoted to the perception of
the ideas of Kant and Solovyov in the Russian philosophi-
cal tradition and the second to the perception and critique
of Kant’s practical philosophy by Solovyov. The speakers
also paid attention to historical-philosophical problems as
well as to various aspects of Kant and Solovyov’s treat-
ment of ethics, aesthetics, politics, law, religion and cul-
ture in general. The review sums up the presentations and
discussions.

Keywords: Immanuel Kant, Vladimir Solovyov, philo-
sophical perception, history of philosophy, theoretical philo-
sophy, ethics, political philosophy, aesthetics.

An international scientific conference “Kant
and Solovyov: Convergences and Divergences”
held in Kaliningrad on 15-16 November 2018. The
conference was organised by the Academia Kantia-
na, a research unit of the Institute for the Human-
ities, Immanuel Kant Baltic Federal University
(IKBFU), in conjunction with the Department of the
History of Russian Philosophy at the Philosophical
Faculty of Lomonosov Moscow State University.
The conference concept was developed by Dr Boris

! Immanuel Kant, Baltic University, 14 Aleksandra Nevskogo
St., 236016 Kaliningrad, Russia.
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C.B. Jlyrosoii

oy ObUIa paspaboTaHa KaHOMAATOM PUIOCOPCKMX
Hayk, gorieHToM MI'Y 1 M. M. B. Jlomonocosa Bopucom
BadumoBunem MesxxyeBuim Tipyt yaacTuu ITOKTOpa du-
710cOCKMX HayK, HaAy4YHOTO [MpeKTopa AKageMun
KanTnanst Hunot AnamoaveBrol JImumpuefoil, KOTopble
BO3IJIABVIIV IIPOTPAMMHBIV 1 OpTaHWU3aI[IOHHBIV KO-
MUTeTHL. DTM MeponpuaTeM Axagemns Kantuana
b®Y wm. VM. KaHTa OTKpbUIa OUKI KOH(epeHLmI
«VIvmvarywit KasT n pycckie dprtocodsl: KOHBEpreH-
LV ¥ ayBepreHnmm» °. LInkit paccMarpuBaeTcs opra-
HM3aTOpaMVI KaK OfIVIH 13 HayYHO-TeMaTidecKmx 0110-
KOB B ITporpaMMe 1tofirotoBku K 300-7ieTHEMY 100M1€10
V. KaHTa, KoTOpHBIV OyzeT oTMedarTbest B 2024 1.

B mepsovt koHMepeHIMM HMKIA, TOCBSIIEHHON
BOIIpOCaM pelenmu n KpuTukn droiocodpnm Vim-
Manywia Kanra pycckmnm drutocodpom Brragymmpom
CornoBreBbIM, TpUHAIN y4aacTre drtocodst 13 Poc-
cum, Hunepnanpos, CIIA, Ounnsanum, OpaHiumm
v IBenirapnn, IprdeM He TOJIBKO MacTUTBIE CITela-
JIVMCTBL, HO ¥ MoJiofble vcciieqosaTert. Ha KoHdepen-
LWV IeTICTBOBAJIV [IBE CEKIIVN, B XOfe paboThI KOTO-
PBIX OBUIO IIpefCTaB/IeHO YeThIPHAOIATh TOKIaI0B.

Ha oTkpbITHM, ITOMMMO HerloCpe/iCTBeHHBIX Opra-
HW3aTOPOB, BBICTyIIWWIA AupeKkTop VHcTHTyTa ryma-
HUTapHBIX HaYK, KaHAMAAT PUiIojIormyecKnx Hayk,
morieHT Tamvana Basenmunobna LGueyn, KoTopas mom-
UepKHyJIa BaKHOCTh ITPOBOAVMOV KOHepeHIN,
BCTpaMBaIOLIEVICs. B [JIVHHBIN CLIEHapUVi YHUBEPCH-
TeTCKVIX MepOIIPUSTII, CBI3aHHBIX ¢ MMeHeM KaHTa,
¥ OTMeTWIa, YTO TaKUM IIyTeM BO BpeMeHU U IIpo-
CTpaHCTBe BBhICTpamBaeTcs auasior Mexuay Cosiosbe-
BbIM 11 KanTom.

[lepssiit TeMaTaecKmit 0JI0K KOH(epeHIIMM ObUI
IOCBSIIEH OOCYKHEHMIO KYJIbTYPHO-MCTOPUYEeCKMX
" TeopeTuyeckmx acrekTos peuenimmn Kanra n Co-
JIOBbEBa B pyccKom driocodckovt Tpaguumm. Ero
OTKpBUT Hoxiian, Auamoausn Baadumupobuua Yepnseba
(MacturyT dumocopum PAH, Poccust) «K Bompocy
O COBpeMeHHO perfenimy priocodcKoro HacIeamst
Karnrra 1 Conosbesa B Poccryt (OIIBIT peaym3ariv IIpo-
IIOJDKAIOIINXCS IIPOEKTOB MHOTOTOMHBIX M3IAHU 1IX
Tpynos)». ITo MHeHMIO TOK/IaJ9MKa, OCHOBHAs Hayd-
Has V1 [y XOBHO-KYJIbTY pPHast MVICCHS M3HaHNs COUHe-
it Kanra, CortoBbeBa 1 IpyIuIX MBICTIUTENIET — BOC-
CTaHOBJIeHMe CBsA3M BpeMeH. A.B. Uepnaeb coobuini,
uyTo 6 HOsOPs 2018 . B MOCKBe ITpoIIlIa IIpe3eHTars
V3aHNs BTOPOro II0JIyTOMa IISTOTO TOMa coOpaHus

* Kondepenumys, B HEKOTOPOVI CTeleHM IIpeBapuBIIas 3TOT
rpoekT, iponuia B bAY mm. V. KanTa B HosiOpe 2017 r. 1 Obu1a
rocpaleHa npobeme pesoynonmu y Kadra v B omTirgeckon
dpwtocodprm XVIII-XXI BB. Cm. moprpobree: (Kopaiutaes, 2018).

V. Mezhuev, Associate Professor at Lomonosov
Moscow State University in collaboration with
Prof. Dr Nina A. Dmitrieva, Scientific Director of
the Academia Kantiana, who led the programme
and organisation committees. The event sponsored
by the Immanuel Kant Baltic Federal University’s
Academia Kantiana opens the cycle of conferences
“Immanuel Kant and Russian Philosophers: Con-
vergences and Divergences”.> The organisers see
the cycle as a research-thematic block in the pro-
gramme of preparations for the three-hundredth
anniversary of Immanuel Kant which will be
marked in 2024.

Taking part in the first conference of the series
devoted to the perception and critique of Immanuel
Kant’s philosophy by the Russian philosopher
Vladimir Solovyov were philosophers from Russia,
the Netherlands, the USA, Finland, France and
Switzerland, including both established scholars
and young researchers. The conference comprised
two sections where fourteen presentations were
submitted.

The opening of the conference was addressed
by the two organisers and by the Director of the In-
stitute for the Humanities, Dr Tatyana V. Tsvigun.
She stressed the importance of the conference as
part of a long series of university events associated
with the name of Kant which between them signi-
fied a dialogue between Solovyov and Kant across
time and space.

The first thematic block of the conference was
devoted to cultural-historical and theoretical as-
pects of the perception of Kant and Solovyov in
the Russian philosophical tradition. It was opened
by the presentation by Anatoly V. Chernyayev (RAS
Institute of Philosophy, Russia) “On Modern Per-
ception of the Philosophical Legacy of Kant and
Solovyov in Russia (Experience of the Implementa-
tion of Ongoing Projects of Multivolume Editions
of their Works)”. The speaker believed that the
main scholarly and spiritual-cultural mission of
the publication of the works of Kant, Solovyov and
other thinkers was to restore continuity in time.
Anatoly Chernyayev said that a presentation of the

> The conference that to some extent anticipated this project
was held at the Immanuel Kant Baltic Federal University in No-
vember 2017 and was devoted to the problem of revolution in
Kant and political philosophy from the eighteenth to the twen-
ty-first century. For more detail see: Kornilaev, 2018.
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counHeHmy1 KaHTa, 3aBepIIMBIINEro MHUIIMMPOBAH-
memi H.B. Morponmwiosonn n b. Tynumuarom asys-
3bIYHBIVI PYCCKO-HEMELIKMI W3OATeIbCKIUI IIPOEKT,
IIPOAOJDKABIINIICS TIOYTH YeTBepTh BekKa. Ham ITos-
HBIM coOpaHMeM coumHeHm 1 riceM CosioBbeBa pa-
Oorta, HayaTas B KoHIle 1990-X IT., pojorDKaeTcs: — m3
IUTaHVIPYeMBIX IBallaTii TOMOB IIOKa BBIIIUIO TOJIHKO
dveTbIpe. Hoxmagumnk otMeTws1, yto B XXI B. Bce elre
HesICHO, Kakoe MecTo 3aHMMaeT CoJIOBbEB B PYCCKOM
drtocodpckoM Hacrequm, U B 3ToM cMbicile o KanTe
mycarh IIPoIle, TaK KaK MCTOpUYecKasl JIMCTaHIIS
MeXIy HMM ¥ HaM¥ HaMHOTO JIMHHee. B xome muc-
Kyccunt b.B. Mexyef momdepKHyI, YTO BOIpPOC 00
akTyasrbHOCTM mert CosloBbeBa BO3HMKasI BCErTIa,
HO BMeCTe C TeM BCe KPyIIHbIe OTedeCTBeHHbIe (prITo-
codcKme MPOEKTHI CBSA3aHBI C ATUMMU WIESIMM, JTaKe
B Tex CJIydasix, KOrga OHM II0JIEeMU3MPOBaIN C COJIO-
BbEBCKMM YUeHMeM, OTTaJIKMBAJIVICh OT HETO VI IIbI-
TaJIVICh €ro IMpeonoseTb. D06apd Chudepcku 3amaics
BOIIPOCOM O BO3MOKHOCTV OIIPEIEINTh YHUKAIBHYIO
crernduky dpurrocodpun CososbeBa, IO3ULIIMOHMPO-
BaBIIIero ce0si KaK YHMBepCaJIbHOTo uesiopeka. C Tou-
Kxu 3peaus b.B. Mexye6a, yaukansasiM y CortoBbeBa
SBJISIETCST VIMIIEPCKOE MMPOOIIyIIeH Ve, er0 BCeMVIp-
Hasl OT3bIBUMBOCTb.

Anexceii T1aBaoBuy Kosvipe6 (MI'Y vm. M.B. JTomo-
HocoBa, Poccus) csomM mtokimagoM «CoJTOBBEBCKUT
B3IJISA/], Ha PycCKOe IpocBelreHne B jiekmsix “O xome
pycckoro mpocserienns” 1881 roma» Kak OvI IIpo-
IOJDKWI Hadaryo D. CBUAEPCKM AVCKYCCUIO, ITOKa-
3aB, YTO YHMKaIbHOCTb COJIOBbEBA 3aK/IIOYAeTCs ellle
U B TOM, 4TO Ojlaromaps eMy pycckas pwrocodris
BIIepBble BBIIIUIA B ITyOJIMYHOE IIPOCTPaHCTBO. B cBo-
eVl [IepBOVI JIEKLIUY O HpOCBeH_[eHVII/I, KOoTOpasi 10 CMX
IIOp He OIyOJIMKOBaHa M JOJDKHA BBITH B 5-M TOMe
ITosmroro coOpanms coumHenmyi, COlIOBbEB /1Al CBOE
onpenertenvie [IpocserrieHns, BBIASIIVII TPU ITarla
ero passuTus B Poccum, momuepKHyII IapaulesinsM
nyTem eBpoIerickoro m pycckoro IIpocsemeHmns
7 TIOCTaBWI B €T0 LIEHTP WMAelo eHHOCTY dYejloBede-
CKOVI JIMYHOCTY, ITIOJIyYWBIIYIO IIeTaJlbHOE O0DOCHO-
BaHMe B ¢wiocopum Kanra. IIporpammy BTOpOII
sexiy COJIOBbEB CXKaJl — BO3MOXKHO, M3 OIACEHWS,
YTO IPOJOJDKEHVS JIEKIINI He IIoc/IenyeT, — cOmics
Ha paccka3 O HapOJHOW Bepe, a B (puHase IIpm3Bal
OTMEHUTH CMEPTHBIN IIPUTOBOP IIEpBOMApTOBIIAM —
yowuriiam nMiepaTopa Astekcanppa I, uro mosiexito
3arpeT MOCIeNyIOIIVIX JIEKIINI IIMKITa. D8epm Ban dep
36etipde 3amarl BOIIPOC O YMCIIEHHOCTN W CIiendu-
Ke ayauTopuy, KOTOopask IPUCYTCTBOBajIa Ha BTOPOI
nekmy CostoBbeBa. JJOKIIaTuMK OTBETVII, UTO M3BECT-
HO O HPWCYTCTBUN Ha JIEKIIMV BeCbMa Pa3sHOPOIHON
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publication of the second half of Volume 5 of the
collection of Kant’s works had taken place in Mos-
cow on 6 November 2018. It completes the bilat-
eral Russian-German publication project initiated
by Nelly V. Motroshilova and Burkhard Tuschling
which lasted nearly a quarter of a century. Work on
the Complete Collection of the Works and Letters
of Solovyov, begun in the late 1990s, is still in prog-
ress: so far only four volumes have been published
out of the planned twenty volumes. This speaker
noted that in the XXI century it is still unclear what
place Solovyov occupies in the Russian philosoph-
ical heritage, and that in this sense it is easier to
write about Kant because the historical distance
between him and ourselves is much greater. In the
course of the discussion B. Mezhuev stressed that
the question of the relevance of Solovyov’s ideas
has always cropped up, but at the same time all
the major Russian philosophical projects are linked
with these ideas, even in those cases where they
polemicised against Solovoy’s doctrine, departed
from it, or tried to overcome it. Edward Swiderski
asked whether it was at all possible to define the
uniqueness of Solovyov’s philosophy, seeing
that Solovyov positioned himself as a universal
man. From Mezhuev’s point of view, what makes
Solovyov unique is his imperial perception of the
world, his “universal responsiveness”.

Alexei P. Kozyrev (Lomonosov Moscow State
University, Russia), who presented a paper entitled
“Solovyov’s View of Russian Enlightenment in his
1881 Lectures ‘On the Course of Russian Enlight-
enment’”, continued, as it were, a discussion start-
ed by Edward Swiderski, showing that Solovyov
is also unique in that he for the first time brought
Russian philosophy into the public domain. In his
first lecture on enlightenment, still unpublished
and due to be included in Volume 5 of the Com-
plete Works, Solovyov gave his definition of en-
ligtenment and identified three stages of its devel-
opment in Russia, stressing the parallel pathways
of European and Russian enlightenment, putting
at its centre the idea of the value of the human in-
dividual which has been thoroughly elaborated in
Kant’s philosophy. Solovyov had restricted the pro-
gramme of his second lecture — probably because
he feared that there would be no follow-up to his
lectures — sidetracking into the story of people’s



C.B. Jlyrosoii

IyOJIMKIL — OT BEJIVIKMX KHsI3€eV O KyPCUCTOK M CTY-
IIEHTOB, O KOJIVTYECTBE )K€ IIPVCYTCTBYIOMINX TOUHBIX
CBeJIeHNVI ITI0Ka HeT — IIPeIIIoJIOKMUTEeIbHO, Ha JIeK-
v 66u10 300 — 400 yeroBex.

Anexcanopa IOpvebua beponuxoba (VacTITYT dbto-
codum PAH, Poccmst) mocBsTviIa BBICTYIUIEHME KaH-
TMAHCKOMY acIIeKTy 3TIUeCcKOro easia B KOHIIETILII
«cBobogHOM TeokpaTum» CosoBbeBa. C TOUKM 3peHs
IOK/IaJ9MKa, «TeOKpaTUIeCKIi» IIepuoy, TBOpUecTBa
CoroBbeBa, KOTOPBIVI BeHYaeT He3aBepIIIeHHBI TPY/]
«Vcropmst m OymymHocTh TeoKpaTtum» (1887), Obu1
TOJIPKO Ha IIEePBBIVI B3IJIsA, CBOOOAEH OT KaHTMAHCKOV
pedrtekcum. Ho 310 BrieuaT/ieHMe JOJDKHO OBITH OT-
KOPPEKTMPOBAHO: KaHTMAHCKIE€ MOTVBBI IIPOSIBIISTIOT-
cst 3mech U B ToM, KaKk CoJIoBbeB IIOHMMaeT CBOOOIY
B TEOKPATI4IeCKOM OOIIIecTBe, I B €r0 PacCy KAeHVsIX
0 TOCyIapCTBEHHOM YCTPOVICTBe, IIpaBe, CIIpaBelJIn-
BOCTM ¥ IIPUHITNIIAX XPUCTVAHCKOV ITOJINTYIKY, O Me-
CTe ¥ pOJIV JIMYHOCTYM B VICTOPWUM, O IeJIV VICTOPWM,
veaste borouesiopeuecTBa, a Takxke B Miee VCTOPU-
YecKOro ¥ OOIIecTBEHHOro Iporpecca. B xome myic-
Kyccvm b.B. Mesxxye8 TpenronoXwmi, 9To B PycCKOM
permro3Hon prvIocodmT OKOHUATEIIBHBIV IIEPEXO]
OT HeWTpabHOro BoctpusiTis KanTa K BpakaeOHOMYy
Hnpownsomtes b rnocile craTtet A.Vl. BBemeHckoro
o MuctuImsme u Kpurniimsme CosoBreBa (cM.: Bee-
mencknrt, 1901). A.B. Yepnsed oTMeTws1, 9TO B IIpaBoO-
CJIaBHBIX JTyXOBHBIX akafemusix K KaHty oTHocmics
Kak K mouTeHHoun durype. b.B. Mexye8 B KauecTse
KoHTprpuMepa mpusen nosuumio I1.J1. IOpkesuya,
yTBep)KHaBIIero, KakK CBUAeTeIbcTBOBaSI COJIOBBEB,
uto dutocodpmsi HaumHasi ¢ Kanra comuia ¢ yma.
A.Il. KosvipeB KOHCTaTUPOBaJL, YTO B TyXOBHBIX aKajie-
Musx B CoBerckoM Coro3e 3aIlIMIIAIINCh OYCCePTaLIA
o Kaure gaxe B 1970-e rT.

Doyapd Kupap (Yumsepcurer Ilaprox-1 IlanTe-
on-CopbonHa, ®paHIys) B cBoeM HOKIIazie paccMo-
TpeJl COJIOBBEBCKOe IIOHSTHE SKyMeHW3Ma, KOTOopoe
y CosioBbeBa B OTIMYME OT TPaAMIIMOHHOTO IIOHU-
MaHWS He IIPOCTO OTHOCUTCS K COBOKYITHOCTM pas-
JIMYHBIX XPVUCTUAHCKUX JINTYPTU B paMKaxX OIHOM
KOHIIETIIINI, He 3aTparvBasi CMbIC/Ia VUIV CHeLVIPVIKIA
KaKIIOVI JINTYPIUI B OTAEIBHOCTY, HO IOIpa3yMeBaeT
BCEOXBATHOCTb VI XKeJIaHVIe M3MEHUTb MIUP, OO beIHMB
€ro uepe3 XpUCTMAHCTBO. Takoe IOHMMaHVIE SKyMe-
HM3Ma KaXKeTcs IIOXOXKMM Ha rerejleBCKoe IIOHVMaHe
peJmrum, corjiacHo KOTOpoMy pemrvs — He dop-
MaJIbHOe TIOHSTYIE, a IMaIeKTUYeCKUT, CaMOI0CTaTOU-
HBIV IIPOLIeCC. OnHaKo TerejIeBCKmiI IOIXoI K ompeze-
JIEHVIO PeJIATUN IIPefCTaBIIgeTCs IPOTYBOpeYalliiM
aHTPOIIOJIOTTYeCKOMY OOOCHOBaHMIO CBOEro yUeHVIs
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faith and ending with a call to rescind the death
sentence on the “First of Marchers”, the assassins of
Emperor Alexander. This led to the remaining lec-
tures of the cycle being banned. E. van der Zweerde
asked a question about the size and composition of
the audience that attended Solovyov’s second lec-
ture. The speaker replied that from available in-
formation the audience was a motley assemblage
ranging from Grand Princes to students. The exact
number of attendees is still unknown but was prob-
ably around 300-400.

Alexandra Yu. Berdnikova (RAS Institute of Philo-
sophy, Russia) devoted her speech to the Kantian
aspect of Solovyov’s ethical ideal of the concept
of “free theocracy.” She believes that the “theo-
cratic” period in Solovyov’s work, crowned by
the unfinished book The History and Future of Theo-
cracy (1887), was free of Kantian reflection only at
the first glance. That first impression needs to be
corrected: Kantian motives are manifested here,
among other things, in the way Solovyov interprets
freedom in a theocratic society and in his reflections
on state structure, law, justice and the principles of
Christian politics, the place and role of the indi-
vidual in history, the goal of history, the ideal of
God-manhood, as well as the idea of historical and
social progress. During the course of the discussion
B. Mezhuev suggested that in Russian religious phi-
losophy the final transition from neutral to hostile
perception of Kant did not occur until Vvedensky’s
article on mysticism and Solovyov’s critique (see
Vvedensky, 1901). A. Chernyaev noted that in Or-
thodox religious academies Kant was treated with
reverence. B. Mezhuev cited as an opposite exam-
ple the position of P. Yurkevich who claimed, ac-
cording to Solovyov, that philosophy had gone
mad beginning with Kant. A. Kozyrev stated that
dissertations on Kant were still being defended at
religious academies in the Soviet Union even as late
as the 1970s.

Edouard Girard (L'Université Paris 1 Pan-
théon-Sorbonne, France) in his presentation looked
at Solovyov’s concept of ecumenism which in
Solovyov, unlike the traditional concept, refers
not only to the body of different Christian liturgies
within a single concept without touching upon the
meaning or specifics of each liturgy separately, but
also implies an all-embracing attitude and the wish
to change the world by uniting it through Chris-



ComnosbeBbM. [ToaTomy 2. Kupap obparaercst X KaH-
TOBCKOV (prutocoduit Kak Ooslee HMPOMyKTVBHOWV IS
ommicaHus Toro, uTo CosioBbeB IIOHVMAET II07, SKyMe-
HW3MOM, IIOCKOJIbKYy KaHT mpemriornaraer m3Hadaib-
HOe OTHOIIIeHVIe YesloBeKa K bory v ocHOBEIBaeT KOH-
LIEMLIO YVCTOrO pasyMa Ha 4eJI0BeYeCKOV CIIOCOOHO-
ctv moHMMaHMA. Bmecte ¢ Tem CosoBreBa He ycTpa-
MBaeT KaHTOBCKasl TpakTOBKa bora Kak Bemy caMoil
110 cebe, 11 OH IIBITAETCS ee BUIOM3MEHNUTb, VICIIONIb3Y s
rerejieBckoe ydeHwe o pervrvi. CortacHo CoJIOBbEBY,
HeoOXOIVM CBOOOIHBIV, peayIbHbIN 1 BCEOXBATHIBAO-
LMV COr03 Mexny borom u geroBekoM. B ocHoBaHMM
COJIOBBEBCKOI'O 3KYMeH3Ma, II0JIaraeT TOKIaTInK, —
deHOMEHOIIOTTUEeCKM HeIl03HaBaeMoe eIVHCTBO CO-
3HAHVIS: YeJIOBeK IIOCTUraeT enuHCTBO Llepksui, mom-
pasyMeBasi BcTpedy CyIIHOCTM € caMyM CODOTL.

Dpedepux Tpemboasu (DY mm. V. KanTa, Poccnsa /
Codpumickuit yausepcuteT M. Cb. KimmmenTa Oxpup-
cKkoro, Bosrapuist) B cBoeM BBICTYIUIEHWN 3allliIIall
Tesuc o npeoponenny Kaara CortoBbeBBIM B BOLIPOCe
0 CYIIeCTBOBaHMM 1 II03HABAEMOCTVI BHEIITHETO MIpa.
On yxkasas, uro oTHeceHne CosIoBbeBa K MeaIvCTaM
ObBUIO HaMepeHHOV WWIN HeHaMepeHHOW OIIVOKO
MapKCUCTCKMX MCTOPUKOB prtocodmyt, Tak Kak Iy
PYCCKOTO MBICJIUTENISI BHEIIHWII MWP CYIIecTByeT
VI SBJISI€TCS. PeaIbHOCTBIO caM II0 ceDe, a JIIOMV 3HAIOT
O CyIllecTBOBaHWUM APYTux Jrodent 1o aHaigormm. Co-
710BbeB, cortacHO D. Tpem04310, — OHTOJIOTMIECKITL
¥ SMVCTEeMOJIOTMYeCcKUil peancT. B xome myckyccum
B.B. Cudopun yKasail, 94TO aHQJIOTMS — 3TO He eIVH-
CTBEHHBIVI MeXaHW3M IIO3HaHMs peasbHOCTH, a 3. 6an
dep 3Beipoe HamoMHWII, 9TO B cBomx TmckMax Corto-
BbEB COOOIIIAeT, YTO BEIIN KaXyTCs eMy HepealbHbI-
MM, "I IIPEOIIOJIOKIUI, YTO PeasIbHOCTh IS PYCCKOIO
dwiocoda — AuastekTrdeckoe spieHue. B.A. Yarvii
OTMETWI, YTO CMBICJIOBOE HAIIOJIHEeHVIe TepMIHA «pe-
aJIPHOCTB» MeHsUIOCh BO BpeMmeHWM, a CoJI0BbeB CKIIO-
HseTCsl K IUDIATOHOBCKOV €r0 TPaKTOBKe, II09TOMY, Ha
€T0 B3IV, HeOCTOPOXXHO HasbiBaTh CosloBbeBa HeW-
IleaJIVICTOM TOJIBKO IIOTOMY, YTO OH IIPW3HAeT CyIie-
CTBOBaHIe MVpa BHEIITHMX Belller.

Bauecaa8 Weopebuu Cabunyef (BDY umm. V. Kanra,
Poccyst) B cBoeM HOKIIazle CpaBHIUI peLlenuyy KaH-
TOBCKOVI TeMIIOPaJIbHOV KOHIENINII B TBOPYECTBE
B.C. Conosbesa, C.H. Tpy6enxoro 1 H.fI. I'pota. ITo
€ro MHeHIIO, OJIVDKe BCero K KaHTOBCKOMY ITOHMMa-
ato Bpemenu Opur CostobeB. TpyOelikont cumrai,
uto KaHT paccyxnan o BpeMeHM KakK 00 MHTeJUIeK-
TyaJIbHOV MOZeJIM, TOIAa KaK B PealbHOCTI VIMEIOT-
Csl YHMKaJIbHble KOHKPeTHBIe JIMYHOCTI V1 1y XOBHBIE
CBSI3VI MEXIy HVIMV, YTO OIIVICHIBAETCS IIOHSTIEM «CO-
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tianity. This perception of ecumenism appears to
be similar to Hegel’s understanding of religion,
whereby religion is not a formal concept but a dia-
lectical self-sufficient process. However, Hegel's
approach to defining religion appears to contradict
Solovyov’s anthropological grounding of his teach-
ing. Therefore E. Girard proposes to invoke Kantian
philosophy as being more productive in describing
what Solovyov means by ecumenism because Kant
assumes an initial relationship of man with God and
bases his concept of pure reason on human capaci-
ty for understanding. At the same time Solovyov is
not satisfied with the Kantian treatment of God as
a thing in itself and tries to modify it using Hegel's
teaching on religion. According to Solovyov, there
is aneed for areal and all-embracing union between
God and man. The speaker believes that Solovyov’s
ecumenism is based on the phenomenologically un-
knowable unity of consciousness: man understands
the unity of the Church, meaning an encounter of
the Entity with itself.

Frederic Tremblay (Immanuel Kant Baltic
Federal University, Russia / Sofia University
“St. Kliment Ohridski”, Bulgaria) in his speech
defended the thesis that Solovyov sublated Kant
on the issue of the existence and cognisability of the
external world. He noted that referring Solovyov
to idealists was a witting or unwitting error of
the Marxist historians of philosophy because, for
the Russian thinker, the external world exists and
is a reality in itself and people know about the
existence of other people by analogy. Solovyov,
according to Frederic Tremblay, is an ontological
and epistemological realist. During the course of
the discussion V. Sidorin pointed out that analogy
is not the only mechanism of cognising reality,
while E. van der Zweerde recalled that in his letters
Solovyov writes that things appear to him to be
unreal and suggested that reality was a dialectical
phenomenon for the Russian philosopher. V. Chaly
said that the semantics of the term “reality” was
changing over time and Solovyov was inclining
towards its Platonic interpretation; therefore in
his opinion it would be risky to describe Solovyov
as a non-idealist only because he recognises the
existence of the world of external things.

Vyacheslav 1. Savintsev (Immanuel Kant Bal-
tic Federal University, Russia) compared the
perceptions of the Kantian temporal concept in
V.Solovyov, S. Trubetskoy and N. Grot. In his opin-
ion, Solovyov’s understanding of time was the clos-
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OopHOCTH CO3HaHMS». [POT, IIPOBO3IIIACUBIINIL Bpe-
M5 JYXOBHBIM WMHCTPYMEHTOM, YIOpPsIOYMBaIOIINM
sIBJIEHMS CO3HaHMs, Bunen y Kanra gse ommOkm: Ké-
HuUrcOeprckmit pwriocod paccykmal o BpeMeHN Kak
0 TIOHATUM ¥ IpU3HaBaJI BpeMs TOJIbKO BHyTpeHHe!
dopmorit onbrta. B nyckyccum seicryman b.B. Mexy-
e6, mpenmornoxusimy, uto Costosbes yBuzesn y I'pora
coOCTBeHHBIE MBICIINL O BpeMeHV, KOTOpble He CyMell
II0 TeM VIV MHBIM IIPUYMHAM BbICKa3aTh caM (HaIlpu-
Mep, OTKPBITME IICMXOJIOTMYeCcKOVl BeYHOCTHU), I103-
TOMY PaCXOXKIEHWUII MEXAy HUMI OBITh He MOXeT.
B momosmenne K pasMbIIUIeHNSM TOKIagdnKa O II0-
HyMaHUM BpeMmenn TpyGenkum A.I1. Kosvipef ykasa,
uto TpyOenKom McKal B 49yBCTBEHHOCTY aIllpMOPHBIE
KaTeropuaibHble POPMBI, IIO3TOMY Y Hero ObUIa MH-
TeHINs Ha IIpeogosieHne KaHTa.

[Ipennonoxenmns, OOBSCHSIONINE 3aramgo4HOe
OpuOIIVDKEHEe COJIOBBEBCKOVI MBIC/IVL K KaHTOBCKOW
B IIO3[HEeV HeOKOH4YeHHOW paboTe «Teopermueckas
dwtocodmsi», rae CoroBbeB KpuUTuKyeT JekapTa
IOYTK TaK ke, Kak KaHT, BEIIBUHYJI B CBOeM IOKJIa-
me Beca Oummumnen (XeIbCMHKCKMUV YHVBEpPCUTET,
Oumrraaans). Ho, HecMoTps Ha Bce cxofIcTBa KaHTOB-
CKOVI KPUTVKM C COJIOBbEBCKOVI, JOKJIATUVK BBIABIIAET
VI CyIIeCTBEHHbIe OT/INUMS: IMCThIN cyOobekT y Corlo-
BbeBa OKasblBaeTcsl (PeHOMeHOJIOTMYecKM haKToM,
«51» He ompeperngercs MM KaK TpaHClleHIeHTaJIbHas
anmepuenmys. PyHKIMM, Kortopele y Kanra Opuin
CBOVICTBEHHBI TpaHCIIeHIeHTaIbHOMY eIVHCTBY arl-
nepuemniiy, ColoBbeB IpuaaeT cIoBy. Yesobeueckoe
MbIuUIleHne y CojloBbeBa He ecTh He4YTO caMOoco3M/a-
IOITlee, OHO JIVIIb peaKLys Ha IIaMsaTh 11 cj10Bo. Cy0b-
eKT siniaetcs: y CostoBbeBa aBTOHOMMM M TIOABOAUTCS
K HagnepcoHaiabHOoMYy CioBy. I1oaToMy KonepHMKaH-
CKUTI TIepeBOPOT, OCyIlecTBIeHHbIT KanToM B duio-
codun, HyxHO, coriacHO CoJIOBbeBY, IPeOoosIeTh:
VUCTMHHasA dwiocodusi HauMHaeTcs Toraa, Korda
CyOBeKT IogHMMaeTcs K cBeTy VICTMHEL

Baaoumup Huxoaaebuu beaob (PYAH, Poccuist) B mo-
iage «Bi. CosoBbeB 1 pycckoe HeOKaHTMAHCTBO:
VcTOpudeckas cynpba yueHms I[DiaToHa» HoOKasai,
uro CosloBReB U pyccKasl peluruosHast dpriocodus
HOBITAJIVCh  XPUCTMAHU3MpoBaTh ydeHue IDiarona
v HeorulaToHMKOB. HeokanTuaniiel Koren n Haroprr,
Hao0OpOT, «KaHTOHM3MpOBaIM» cBoero IDlIiaToHa.
B.D. Ceseman co3fasl 1IeJIOCTHYIO WMHTepIIpeTalyio
IJIaATOHM3Ma, He paspblBasi OHTOJIOIMYecKye 1 THoce-
oJlornyeckre MoMeHTEL Prutocodms, cornmacHo Ce-
3eMaHy, — OIBITHas HayKa, HO 3TOT OIBIT JIOCTyIIeH
4JesyIoBeKy TOJIBKO B pefdKyue MOMEHTBI ITOJIHOV KOH-
nenTpaumu. Ha Boripoc D. 8an dep 36eiipde, ccputaeTcs
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est to that of Kant. Trubetskoy believed that Kant
thought of time as an intellectual model whereas
in reality there are unique concrete individuals and
spiritual links between them, described by the con-
cept of sobornost soznaniya (roughly, “catholicity of
consciousness”). Grot, who proclaimed time to be
a spiritual instrument that orders the phenomena
of consciousness, identified two mistakes in Kant:
the Konigsberg philosopher spoke about time as
a concept and recognised time only as an inner
form of experience. The discussion was joined by
B. Mezhuev who suggested that Solovyov saw in
Grot some of his own thoughts about time which
for various reasons he failed to formulate himself
(for example, the discovery of psychological eter-
nity). For this reason there can be no divergences
between them. A. Kozyrev made an addition to
the speaker’s reflections on Trubetskoy’s concept
of time by pointing out that Trubetskoy sought in
sensuality a priori categorical forms, so he had the
intention to overcome Kant.

Vesa Oittinen (Helsinki University, Finland)
in his presentation suggested explanations of the
enigmatic rapprochement of Solovyov’s thought to
Kantian thought in the later unfinished work Theo-
retical Philosophy in which Solovyov criticises Des-
cartes almost in the same way as Kant. However,
in spite of all the similarities between Kantian and
Solovyovian critique, the speaker found substantial
differences: the pure subject in Solovyov is a phe-
nomenological fact. The self is not determined as
transcendental apperception. Solovyov attributes
to the word the functions which Kant attributed to
the transcendental unity of apperception. Human
thought, according to Solovyov, is not something
that creates itself, it is merely a reaction to memory
and word. Solovyov strips the subject of autonomy
and brings it to the suprapersonal Word. Therefore
the Copernican revolution accomplished by Kant
in philosophy has to be overcome, according to
Solovyov: true philosophy begins when the subject
ascends to the light of the Truth.

Vladimir N. Belov (RUDN University, Russia) in
his presentation “Vladimir Solovyov and Russian
Neo-Kantianism: the Historical Destiny of Plato’s
Teaching” demonstrated that Solovyov and Rus-
sian religious philosophy tried to Christianise the
teaching of Plato and the neo-Platonists. Neo-Kan-
tians Hermann Cohen and Paul Natorp, on the con-
trary, “Kantonised” their Plato. Vasiliy Seseman



mu Ceseman Ha CostoBbeBa, B.H. be1o8 oTBeTMsI, 4TO
CeseMaH BOCIIPVHMMAI CBOIO PabOTY B KOHTEKCTe VH-
TepHaIMOHaIBHOV TPaaVIIVN 1 He Jiejiajl CIieliaib-
HOTO aKIleHTa Ha OTedecTBeHHOW (riocodum 1 Ha
yU4eHMsIX ee IpeficTaBuTesIeVl, XOTs VX BIIVsIHMe IIPo-
CIJIeXVBaeTcs B ero paboTax.

Bropovi 610K [1OK/Ia/I0B, TIOCBSIIIEHHBIV TPaKTU-
ugeckomt ¢pwtocodpmm Kanra 1 CoroBbeBa B KOHTEK-
CTe PYCCKOM M 3amamHou prtocodpcKom TpamuLinm,
OTKPBUIO BhICTyIUIeHMe bopuca Badumobuua Mexyeba
(MI'Y vm. M.B. JlomoHocoBa, Poccus) «21mka cThima
BMECTO 3TWKM JIOJITa: OIBIT IIPeofioJieHnsi KaHTHaH-
crBa». OH TIOMUEPKHYJI, YTO IJIaBHOE OTIMYNE 3TU-
k1 CoroBreBa OT KaHTOBCKOW — pPacCMOTpeHMe He
TOJIBKO OTHOIIEHUM MeXIy Pa3yMHBIMIU CyIIecTBa-
MW, HO U OTHOIIIEHWTI UesIoBeKa K XMBOTHBIM 1 bory.
Ecrim KaHT BBIpaswI mpaero gobpa B MaKCHMMayIbHOW
urctoTe, To COJIOBBEB IBITAETCS 3TO CHeslaTh B MaK-
CUMaJIbHOM IIOJIHOTe. Pacmpocrpansisi moOpo Ha Bce
cdeprl yestoBedeckort Xkn3HM, COJIOBbEB ITOCTETIeHHO
TIepexoauT OT YMCTO (PUMITOCOPCKOM ITUMKM K IpU-
KJIaIHOV, paccMaTpmBasl COLVajbHBIe VI IIPaBOBbIe
acreKkTbl HpaBcTBeHHOCTH. b.B. Mexyef mnorbiTancs
BBISIBUTDH IPWYNHEL [ToOynvsie CojoBbeBa MCIIONb-
30BaTh [JOCTATOYHO CIENU(PUUHYIO TEPMIHOJIOTIO
B «OnpaBmanvm [1oOpa», v akIleHTrpoBasl BHUMaHVE
Ha TOM, 4TO B OTJIUNIE OT IIpeJiCTaBUTesIerl HeMeIKO
KTaccudeckon dwiocodpum — mpexse Bcero Kanra
1 ocobenro ®duxre — CoroBLeB He cUMTaeT CBOOO-
Iy BBICIIIEVI IIEHHOCTBIO, Y Hero abcosoTHas cBoboma
BO3MOXHAa TOJIBKO mid abcosrrorHoro 3na. A.I1 Ko-
3bipeB 3aMeTwwl, uTO y nospHero CoJIoBbeBa UeJIOBEK
CMEIOIINIICS IIpeBpalllaeTcs B UejIoBeKa CTBIISIIero-
Csi, I CIIPOCIUL, OOYCIIOBJIeHa JI 3Ta TpaHchopMallyis
psgHeM Kanra. IlTo muenmto b.B. Mexyeba, 3mech
CoroBreB co3zHaTeIpHO oToIrenn or KaHTa, KOTOpPBI
CY3WI 3TUKY, CBe/A ee K JOITY.

Aunexceit Huxoaaebuu Kpyeao6 (PITY, Poccuisz) B cBo-
eM pacCMOTPEeHMM COJIOBBLeBCKOV KPWUTUKM B ajipec
KaHTOBCKOVI ITpaKTudeckomn QuIocodpmm CKOHIIeH-
TpUpoBaJIcd Ha Ibece «AjbcuM», AuccepTatmm «Kpu-
THIKa OTBJIEYEHHBIX Hauasl», pacckase «Ha sape Tyman-
HOVI FOHOCTH. .. », CJIOBAPHOV cTaThe «KaHT» 11 r1aBHOM
3TUYEeCKOM Tpye pycckoro dpmiocoda «OnpabaaHms
Hobpa». Ilo MHeHMIO OOKIAAYMKa, COJIOBBEBCKUM
nepeson «IIporleroMeHOB...» CBUIETEIBCTBYET, UTO
pycckmm drtocod 6bUT OecITperieleHTHBIM 3HaTOKOM
KaHTOBCKVX TEKCTOB, OfHaKO B «Omnpasganmm [JoOpa»
BTOPYIO (POPMYJIMPOBKY KaTeropm4eckoro mmilepa-
TnBa KaHTa oH npuBonmT ¢ HeOOJIBIINM COKpaIleH-
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created a coherent interpretation of Platonism
without severing ontological and epistemological
aspects. Philosophy, according to Seseman, is an
experiential science, but this experience is avail-
able to man only at rare moments of complete con-
centration. Asked by E. van der Zweerde whether
Seseman was referring to Solovyov, Vladimir Belov
replied that Seseman saw his work in the context
of international tradition and did not specifically
focus on Russian philosophy and the teachings of
its representatives, although their influence can be
traced in his works.

The second block of reports, devoted to the
practical philosophy of Kant and Solovyov in the
context of Russian and Western philosophical
tradition, opened with the presentation by Boris
V. Mezhuev (Lomonosov Moscow State University,
Russia). “The Ethics of Shame in Place of the Ethics
of Duty: an Experiment in Sublating Kantianism”.
He stressed that the main difference of Solovyov’s
ethics from that of Kant was that he considered not
only the relations between reasonable creatures but
also the relations of man to animals and to God.
Whereas Kant expressed the idea of good in its pur-
est form, Solovyov tries to make it as full as possible.
By spreading good to all the spheres of human life
Solovyov gradually moves from purely philosoph-
ical to applied ethics, considering social and legal
aspects of morality. Boris Mezhuev tried to identify
the reasons that prompted Solovyov to use some-
what unusual terminology in The Justification of the
Good and drew attention to the fact that unlike the
representatives of German classical philosophy —
notably Kant and especially Fichte — Solovyov
does not consider freedom to be the highest value;
for him absolute freedom is possible only for abso-
lute evil. A. Kozyrev noted that in later Solovyov
the laughing man turns into a shame-ridden man
and asked whether this transformation was due
to Kant’s influence. In Boris Mezhuev’s opinion,
Solovyov deliberately departed from Kant who
had narrowed ethics by reducing it to duty.

Alexei N. Krouglov (Russian State University
for the Humanities, Russia) examining Solovyov’s
critique of Kant’s practical philosophy, concentrat-
ed on the play “Alsim”, the dissertation Critigue of
Abstract Principles, the story “ At the Dawn of Misty
Youth”, the dictionary entry “Kant” and the Rus-
sian philosopher’s main ethical work The Justifica-
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eM. BosmoxxHO, CostoBbeBY OBUIO BaXKHO IIOYEPKHYTE,
YTO KJTaCCHI M TOCYIAPCTBO MOKYIIIAIOTCS Ha YeIoBeKa,
IpeBpallas ero B rojioe cpezctso. Ho Takoe Tokosa-
Hue, nonaraet A.H. Kpyros, BeposiTHO, criocoOcTBO-
BaJIO M3BPallleHHBIM VICTOJIKOBAHVAM KaTerOpIIecKo-
ro MMIepartvsa B Poccur, B COOTBETCTBIM C KOTOPBIMI
JeJIoBeK SIKOOBI HIKOI/IA He TOJDKeH OBITh CPefiCTBOM,
a Bcerga 11esiblo. Cam CosioBbeB HEM3MEHHO BOCXU-
I1asIcs KaTeropuiecKyM MMITepaTBOM, HO OT OCTalb-
HBIX IOJIOXXKE€HUV KaHTOBCKOVI STVMKW OH ITOCTEIIeHHO
otkasasics. Iocste oxitaza cocTosiack IMCKyCCHst OT-
HOCHTEJIPHO aBTOHOMWW VI T€TePOHOMWV BOJIV B 3TUKE
CornosbeBa. b. B. Mexyef 11oguepKHyJl, UTO B HOIIbITKE
CoroBreBa COBMECTUTH KaTETOPWYECKUNI MMIIEpaTVB
C BBICIIIVIM OJIaroM — Bech CMBICII TIO3/THEro Ieprofia
€ro TBOPUeCTBa, 1 B 3TOM CTPeMJIEHNI MOXKHO YBUIETh
pasBuTHe KaHTOBCKMX uaen. Ilo muenuio A.H. Kpy-
2106a, BpsIA, 71V BO3MOYKHO COTJIacOBAaTh TaKOe Pas3BUTVIE
C KaHTOBCKMM Yy4eHMeM, IOCKOIBKY B «OcHOBOIIO-
JIOKeHMSIX MeTadU3MKM HpaBOB», KIIFOUeBOM TeKCTe
wist ceoent 3TvKY, KaHT 00BsiCHSeT, UTO reTepOHOMMS
BOJIV €CTb IIPMHIINII BCeX HEeTIOJIMHHBIX STMYIECKVIX
cucreM. CoBepIlIeHHO HEBO3MOXKHO COBMeCTUTD KaTe-
rOpMYecKnl VMIIepaTuB C OTpUllaHeM aBTOHOMUM
BOoJIM — a vMeHHO 3T0 COJIOBBEB IIBITAETCS CHeslaTh
B «Onpasganvm 1o6pa», BBOIA B 3THKY BhICIIIee Orla-
ro, v bora.

Hoxitan Baadumupa Bumaavebuna Cudopuna (VacTn-
TyT rwtocodpr PAH, Poccyst) ObUT IIOCBSIIIIEH 3HaYe-
Huio maen KaHra mia HpaBcTBeHHOM druiocodpnn
Cosnosbesa 1 H.V1. Kapeesa. [Joxagumk mokasasi, 4To
oba PYCCKMX MBICJIUTEISI YBaXXKUTeIPHO OTHOCVIIVICH
K prtocodpvm Kanra, IbITamich IpeoioyieTb Y-
TapMCTCKIe TeHIEHIINY B 3TVKE, HO OHU IO-Pa3sHOMY
popMyIMpOBaIV 11 pas3pelIaI STIIecKyie IIPooIeMbl
B paMKaX CBOVX YUeHWTI, IMeJIV pa3Hble UnTaTeIbCKIie
ayauropvim. [1y1g KapeeBa HpaBcTBEHHOCTB CYIIIECTBY-
€T TOJIPKO B CO3HAHMM 4YejIoBeKa. 371eCh OH CChUIAeTCS
Ha men @. bpenTaHo 0 TPOMCXOXKIEHMY HPaBCTBEH-
HOTO CO3HaHMS, CMATdasl aHTMKAHTMaHCKUI madpoc
nocsenHero. Ilcrxonormdeckme paspuTiie CyObeKTa,
JleXalee B OCHOBE €ro HpPaBCTBEHHOIO COBEpIIeH-
crBoBaHms, BuauTcs KapeeBy yciioBueM BceoOrero
cuactes. CososreB B oTimunie ot Kapeesa cyObpekToM
HPaBCTBEHHOTO PasBUTNs IPOBO3IJIAIIal He TOJIBKO
JIMYHOCTB, HO 7 001IecTBo B 11esioM. HekoTopsle ri1a-
BBl «Onpasianms [1o6pa» coepkaT KpUTHKY CyObek-
TUBHO-COIIMOJIOTMUeCKOT0 ITO/IX0a B 3TUKE, OHVIM 13
npepncTaBuTesiert Kotoporo 06Ut Kapees, n motomy mx
MOKHO paccMaTpuBaTh KaK KpUTHYeCKre U B ajpec

tion of the Good. In his opinion, Solovyov’s trans-
lation of the Prolegomena attests that the Russian
philosopher was a peerless connoisseur of Kantian
texts, but he cites the second definition of Kant’s
categorical imperative in a slightly abridged ver-
sion in The Justification of the Good. Perhaps it was
important for Solovyov to stress that social class-
es and the state infringe upon man by turning him
into a bare means. But such an interpretation, ac-
cording to A. Krouglov, probably prompted dis-
torted interpretations of the categorical imperative
in Russia, whereby man should never be a means
but always an end. Solovyov himself invariably
admired the categorical imperative, but gradual-
ly renounced all the other provisions of Kantian
ethics. The presentation was followed by a discus-
sion between A. Krouglov and B. Mezhuev on au-
tonomy and heteronomy of the will in Solovyov’s
ethics. B. Mezhuev stressed that Solovyov’s at-
tempt to combine the categorical imperative with
the supreme value forms the gist of the later period
of his work, an impulse in which one can discern
a development of Kantian ideas. In the opinion of
A. Krouglov it is hardly possible to match such a
development with the Kantian teaching because in
the Groundwork of the Metaphysics of Morals, the key
text for his ethics, Kant explains that the heteron-
omy of the will is the principle of all non-genuine
ethical systems. It is totally impossible to combine
the categorical imperative with negations of the
autonomy of will, which is precisely what Solovyov
attempts in The Justification of the Good by introduc-
ing the supreme value or God into ethics.

The presentation of Vladimir V. Sidorin (RAS
Institute of Philosophy, Russia) was devoted
to the significance of Kant’s ideas for the moral
philosophy of Vladimir Solovyov and Nikolai
Kareev. The speaker argued that the two philo-
sophers had respect for Kant’s philosophy and
tried to overcome utilitarian trends in ethics, but
they formulated and resolved ethical problems
in different ways in their teachings and had dif-
ferent audiences. For Kareev, morality exists only
in the human consciousness. He cites the ideas of
F. Brentano on the origin of moral consciousness,
muting the latter’s anti-Kantian pathos. The psy-
chological development of the subject that under-
lines its moral self-improvement is seen by Kareev
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Kapeepa. Opnaxo sicHbIX yKaszaHw Ha TO, uTto Coslo-
BBEB IIPY 9TOM VIMeeT B BUIy KOHKpPETHBIE 3TIUeCKe
counHenms Kapeesa, moka 0OHapyXUTb He YHaIoCh.
B mmckyccrm o moxsiamy ObUIa apTUKYIIMpOBaHa IIpo-
0r1eMa yTIpOIIEeHHOTO ITOHMMAaHMs KaHTOBCKOTO KaTe-
TOPUYECKOTO WMIlepaTvBa B pycckom duotocodum,
Kak 3T0 1MeeT MecTo y KapeeBa, KoTopor1 cumra, 4To,
coracHo KaHTy, gesoBeK HOJIDKEH sIKOOBI Beerya BbI-
CTYIIaTh TOJIBKO KaK IIeJIb, HO HMKOTAA KaK CPeICTBO
Harmix moctynkos. ITo muenmto A.H. Kpyeao6a, Takas
VIHTepIIpeTars ObUIa XapaKTepHa I ITO3IHEro Co-
BETCKOTO BpeMeHM, a BO BpeMeHa CojloBbeBa PYCCKMX
dwrocodos MHTEpecoBaIN MPEVMYIIECTBEHHO IIPO-
OJ1eMBl afeKBaTHOTO IlepeBofa Ha PYCCKMUV KaHTOB-
ckmx coB u Belpaxenunt. Ha Bompoc 3. Cludepcku,
nosvsiv v Ha CosioBbeBa Mzen bperTaHo 11, B 9acT-
HOCTW, €TO ¥esl O TOM, UTO JII00OBb JOJDKHA MTPaTh
oco0yro poib B 3TMKe, B.B. Cudopun OTBETWI, 9TO O
PpeBOJIFOLMIL 11 B COBETCKMII Ilepuof bpeHTaHO OBUI
MaJIo u3BecTeH B Poccum 11 II0OTOMY, BEpOSITHO, He ObUI
msBecteH u CosoBbeBy. b.B. Mexye6 orMeT1, 9To oo
spoce CoOJIOBBEB BCIIOMHWI TOJIBKO B «KM3HeHHOU
npame [Itatora», To ecTh mocrte 3aBeprreHms «Ompas-
manus [loopar.

Dbepm Ban dep 36enpde (HevimereHcKumit yHUBep-
curer M. CB. Panboma, Hwuneprnawper) B moxitaze
«O HeVM3MeHHOM [IOKaHTMAHCKOM Si/Tpe ITPaKTIIeCcKO
dmmocodprmt B.C. ConoBbeBa» cOCpenoTOUMICS Ha TI0-
JIUTUYECKOM M3MepeHMM Prytocodmm pyccKoro MbIc-
JIATEJIS: COJIOBBEBCKME TEKCTHI BCera ITOJIEMIYHBI,
a nojieMuKa — 3T0 popMa IMOJIUTUKU B prtocopmm.
Bocnonp3oBaBimick moHsiTeM K. Porza  «mgeartsb-
Hasl TeOpwsi», MOXKHO TOBOPWTB, HoJiaraer 2. Ban dep
36etipde, 0 CXOICTBe KAHTOBCKOVI WIEN BCEMUPHOIO
rocymapcTBa M IIpeIlecTBYOIeN eMy naen denepa-
LV HapOJOB C COJIOBBLEBCKMMI VleaioM CBOOOIHOV
TEeOKpaTHUI ¥ CIIPaBeJIVBBIM XPVICTMAHCKIIM TOCyAap-
croM. Ho Cososbes B omimune or KanTa noryckaer
BO3MOYXHOCTH ITIO3HAHMS PealbHOCTM CaMoVi 110 cele.
Hasee, mo3namit CorloBbeB II0OJIaraeT, YTo 3HaHMe He
MOXET OBITb OOBEKTOM fcex parliOHaJIBHBIX YMOB,
a JIOJDKHO OBITH 3KCKITIO3VMBHOV IPUBWUIETVEN HEKO-
TOpbIX Wi fdaxe omHoro yma. ITosromy CostoBbes
dokycupyeTcss Ha WMCTOYHMKE CBOEVl MyOpPOCTU —
Codpvm. On crpemmtcst Ob1Th prittapem Codun, xpu-
CTMAHCKMM TToymTrKoM. OHaKo BO3HMKaeT IIpobiie-
Ma: boxecTBeHHass MyIpOCTb [OJDKHA OBITH €VIHOM
¥ BCceoOIIIer, HO PN ee VCIIOBEIAHMV OHa Hen30ex-
HO IIpeBpalllaeTcs B YaCTHBIV OIIBIT, & YaCTHOe — 3TO
3710. Bo3MoxHO, T109TOMy COJIOBBEB OCTaBIISIET CBOIO
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as the condition of universal happiness. Solovyov,
unlike Kareev, declared as the subject of moral de-
velopment not only the individual but society as a
whole. Some chapters in The Justification of the Good
contain a critique of the subjective-sociological ap-
proach to ethics, one of whose representative was
Kareev, so that they can be seen as being critical of
Kareev. However, no definitive proof has yet been
found that Solovyov had in mind specific works
of Kareev. The discussion of the above-mentioned
presentation articulated the problem of a simplis-
tic understanding of Kant’s categorical imperative
in Russian philosophy as is to be found in Kareev,
who believed that according to Kant man should
be only an end and never a means of our acts. Ac-
cording to A. Krouglov, such an interpretation was
characteristic of the later Soviet period, whereas in
the times of Solovyov Russian philosophers were
interested primarily in the problems of an ade-
quate translation into Russian of Kantian words
and expressions. Asked by E. Swiderski whether
Solovyov was influenced by Brentano’s ideas, no-
tably his idea that love must play a special role in
ethics, V. Sidorin replied that before the revolution
and during the Soviet period Brentano was little
known in Russia and was probably unknown to
Solovyov. B. Mezhuev noted that Solovyov turned
to Eros only in Plato’s Life Drama, i.e. after complet-
ing The Justification of the Good.

Evert van der Zweerde (Radboud University
Nijmegen, Netherlands) in his presentation “The
Permanent Kantian Core of Vladimir Solovyov’s
Practical Philosophy” concentrated on the polit-
ical dimension of the Russian thinker’s philos-
ophy: Solovyov’s texts are invariably polemical
and polemics is a form of politics in philosophy.
E. van der Zweerde believes that, taking advan-
tage of John Rawls’s concept of “ideal theory”, one
can say that the Kantian idea of the world state
and the preceding idea of the federation of nations
were similar to Solovyov’s idea of free theocracy
and a just Christian state. However, unlike Kant,
Solovyov allows for the possibility of cognising
reality in itself. Furthermore, the later Solovyov
believes that knowledge cannot be the object of all
rational minds, but only an exclusive privilege of
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paboty «La Sophie...» He3aBepiierHO. B x01e mocite-
mosasmert ayckycennt 9. Cudepcky oOpaTwl BHUMA-
Hue, uTo y CosoBbeBa B «Onpasasum Jobpa» urpaer
POJIb KOHKpEeTHas SMIIMpUYecKasl MCTOPUS B ee pas-
BuTH. 2. Ban dep 36eripde cormacwics, 9To, C OHHOV
ctopoHsbl, CoJloBbeB — TUIIMYHBI MbICIUTENb XIX B.,
IIOTOMY YTO BEPUT B IIPOTrPecc U flaXke B TapMOHWYHOE
pasBuTHe YejloBedecTBa — U 3[eCh UyBCTBYETCS BIIN-
stHMe KoHToBcKoro nosutusmsMa. C gpyron — Corio-
BbEB CMOTPUT Ha VICTOPUIO KaK Ha IITaXMaTbl, TIOpasy-
MeBasl 3a VICTOPMYECKMUM Pa3BUTVIEM HEKUV IUIaH, YTO
IIOPOJXK/IaeT CBOEr0 Pojia MCTOPWYECKMUI CXEMATU3M.
B «Onpaspannm Jobpa» CooBbeB HECKOJIBKO M3Me-
HVUI CBOVI B3IVISA[I Ha MCTOPMIO, 0OpaTyB BHUMAaHIE Ha
KOHKpPETHBIE SMIIMPIYECKVie M3MEHEHVS 11 COOBITMSL.
Boo0rrie B aTOVI paboTe OH ITOCTaBIWII TaKye BOIIPOCHI,
KOTOpPBIe OKa3a/IVCh JTakKe BayKHee TIPeJyIOKeHHBIX VIM
otBeTOB. b.B. Mexye 3aMeTws1, 9TO B CBOEM ITOHVMa-
HyM victopum CoJIoBbeB He MOT COIJIACUTHCS C ITPVH-
LIVIIOM 3JIa BO CITaCeHNe, TOYHee, OH TOTOB ObUI J10-
IyCTUTD, YTO, HAIIpUMepP, STOVM3M JesATeIel IIPeXKHVIX
BpeMeH MOT IPMBECTV K IIOJIOKMTEJIHHBIM II0CIIEN-
CTBUSM, — M B 3TOM Y HETO IeVICTBUTEIILHO IIpOoCiIe-
KMBaeTcs HeKum acxarororvdeckmit wiad. Ho Coro-
BbEB He IIpVeMIeT 3TOT IPVHIINII IJII COBpEMEHHOM
310XV, KOTOpasi JOJDKHA ObLIa, IT0 ero MHEHMIO, HaCTy-
mmTh 1ocste Beixoa «Orpasaanmns [Jobpa». 3. 6an dep
36eiipde TIpenIIONOXIIL, UTO TaKas Io3umyisi CoyloBbeBa
oOBsICHSIET, TTOYeMy OH He Jmbepasl, ecyii IIOHMMATh
1071, JTMOepaioM YesIoBeKa, KOTOPBIVI CYMTAeT STOU3M
VI VIHOVBVAYaIM3M HEOThbeMJIEMBIM IIPaBOM JIIOLEV
¥ TpuuMHOV OorarcrBa obirecTBa. B amom cmbicite
Kaar — mbepant n dpwtocod MomepHa, a TO3THWUN
Cos10BbEB — KOHCEPBATOP 1 (pyt0cOd aHTMMOEPHA.
Onraxo MBICTIUTE Tak, Oyaro dpwwiocodnn Kanra He
65U10, COJIOBBEB yoKe He MOT — ¥ B 3TOM OAMH W3 MH-
TepeCHEVIINX ITapaloKCOB er0 KaK MBICIINTEJIS.
D08apd CéBudepcku (PpubypcKuii yHUBEPCUTET,
IIBenapms) B cBoem moxiage «CaMmoomipernerieHve
v / vnm peakiins Ha rieHHOCTH? KanTt, Cosnosres, Lle-
sep — u 'appu @paHKPYypT — 0 MOpPaJIBHON IICU-
XOJIOTMV» PACCMOTPeT CJIOKHOE COOTHOIIIEHVE CaMO-
OeTepMUHUPOBAHHOV aBTOHOMHOV BOJIVI VI YyBCTBa
mo0su. 1llestep m CooBbeB HACTPOEHBI KPUTUIECKM
VI OIIIO3WUIIMOHHO IIO0 OTHOIIEHWMIO K KaHTOBCKOW
dpopMarIbHOVI 3THKe, I10J1arasi, YTO HOJDKEH CyIIIeCcTBO-
BaTh VICTOYHMK HOPMAaTMBHOCTV BOJIVI, JIEXKAIIINT 3a ee
npenestamu. B oyimune ot Kanra, Cososbes 1 [lestep
IIPV3HAIOT HaIN4lie OOBbeKTMBHBIX [IEHHOCTEV, BEPAT,
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some or even one mind. Therefore Solovyov focus-
es on the source of his wisdom: Sophia. He seeks
to be the knight of Sophia, a Christian politician.
However, a problem arises: divine wisdom should
be one and universal, but when preached it inevi-
tably turns into particular experience and the par-
ticular is evil. This may be why Solovyov left his
work “La Sophie” unfinished. During the discus-
sion after the presentation Edward Swiderski drew
attention to the fact that in Solovyov’s The Justifi-
cation of the Good concrete empirical history in its
development plays a role. Evert van der Zweerde
agreed that on the one hand Solovyov was a typical
nineteenth-century thinker because he believed in
progress and even in the harmonious development
of humankind, which is redolent of Comte’s pos-
itivism. On the other hand, Solovyov sees history
as a game of chess, seeing a certain plan in histor-
ical development, which generates a kind of his-
torical schematicism. In The Justification of the Good
Solovyov tweaks his view of history, drawing at-
tention to concrete empirical changes and events.
In general, in his work he raised the questions that
turned out to be even more important than the
answers he proposed. B. Mezhuev noted that in
his approach to history Solovyov could not agree
with evil for the sake of the redemption principle,
or rather, he was prepared to admit that, for exam-
ple, the egotism of historical figures of earlier times
could have brought positive consequences — and
this does indeed indicate a certain eschatological
aspect. However, Solovyov rejects that principle
for the modern epoch, which in his view must come
after the publication of The Justification of the Good.
Evert van der Zweerde suggested that Solovyov’s
position explains why he is not a liberal if by liberal
one understands a person who considers egotism
and individualism to be an inalienable right of peo-
ple and the source of society’s wealth. In that sense
Kant is a liberal and modern philosopher and the
later Solovyov is a conservative and an anti-mod-
ern philosopher. However, Solovyov could no
longer think as if Kant’s philosophy did not exist,
and this is one of the most intriguing paradoxes of
Solovyov as a thinker.



uTo Bor n GeccMepTHas myIla IeVICTBUTEIBHO CyIIle-
CTBYIOT, a He SABJIAIOTCS JIUIIB IIOCTyJIaTaMV IpaKTy-
YeCKOT0 pa3yMa, IIO3TOMY Y HUX HpaBCTBEHHBIV UesIo-
BeK CBOOOTHO BBIOMpPaAET reTepOHOMIUIO COOCTBEHHOT
Borm. CoBpemenHsbIt dpwiocod I'. PpaHkdypr mpo-
tBoctonT CososreBy n Illesnepy, cormramasce ¢ KaH-
TOBCKOVI KOHIIEITIMe aBTOHOMHOV BoJivt. Hu oTkimk
Ha IIeHHOCTB, Kak y Illesiepa, HI OTKpBITHE UCTUHHOT
HpPaBCTBEHHOVI IpUpofbl, Kak y CosloBbeBa, He SIBIIS-
JOTCS TIPAaBWIBHOW XapaKTePUCTUKON POJIM JIIOOBU
110 OTHOIIEHMIO K Bojle. MBI KOHCTUTyMpyeM Hallly
BOJIIO, €CJIVI VI TOJIBKO €CJIM MBI 3a00TMMCSI O U4eM-TO
WJIVI 0 KOM-TO, OTOXK/IECTBJIsIeEM ceOsl ¢ Haller 3a00To,
00s3y5ICh IeVICTBOBATh HalJIeXaIIIM 00pa3oM, 4TOOEI
VICKIIIOUNTH OpyTuX. JIFoOOBbE BoBce He 00s3aTeIbHO
BO3HMKAET KaK pe3ysIbTaT IIeHHOCTM KOTro-In0o v
gero-mbo. CKopee, HA0OOPOT: HEUTO VI HEKTO IIJIS
Hac IIeHHBI, IMEHHO IIOTOMY YTO MBI X JIFoOvM. JIro-
OOBb MMeeT OTHOIIIEHNE K JIMYHOV MHTerpaluu: s He
MOry JIFOOUTE, ecyiv He 3a004ych 0 cebe Kak O CBOeM
3aboTsamemcs «f». Ommaako, cornmacHo Kanty, momir
mobuTs — 310 abcypn, y PpaHKdypTa Xe Bce, UTO
HaM HYXHO I (pyHAaAMeHTaJIbHOM WMAeHTMUdMKa-
uyn cebs, — 210 yrobose. Ha Bompoc B.H. Beaoba,
npucytcryet i y CoroBbeBa XOTsi ObI B IMIUIVIINAT-
HOM BVIIe 3CTEeTIYeCKUI acIieKT jroos, 3. Cudepcru
OTBETWI, UTO 3TOT acrekT y CosloBbeBa He UrpaeT Hi-
Kakovt porny, a m1st PpaHKdypTa 3TOT aceKT MMeeT
cMbIcIL. Hammpruimep, MBI, 110051 1ICKyCCTBO, caMm Hajie-
JISIeM ero IIeHHOCTBIO VI OPVIEHTMPYEM CBOIO BOJIIO Ha
3Ty LeHHOCTb. B. Oummuren yKasajl Ha CIVHO3WCT-
CKYIO KOHIIEIIIVIIO VIHTEeJUIEKTYJIbHOM JII00BI K bory
KaK BO3MOXKHBIVI MICTOYHMK [IJII MOP&JIbHOTO YUeHMs
CosoBbeBa 7 ero moHMMaHMS JI00BU. b.B. Mesxyeb
yrounwi, uto B «Onpasganunn [obpa» y mosmHe-
ro CosioBbeBa pedb MET TOJIBKO O IIOJIOBOW JIFOOBML.
[Tapmmioau Punne oOpaTiyl BHUMaHME Ha TO, YTO J1JIS
Kanrta y000Bb — 3TO HpOsiBIIeHVE He TOJIBKO UyB-
CTBa, HO U BosleHM:. B «MeTtadmsuke Hpaos» KanT
MOWIIET O «IPaKTUIeCKON JIF0OBM», UTO HAIIOMIHAeT
nosuimo POpaHkdypra, XOTs 00OCHOBaHMe IIOCIIEN-
HVIM CBOVIX T€3COB CYIIIECTBEHHO OTJINYaeTCs OT KaH-
TOBCKOTO.

PaboTra KoHdepeHIIVN 3aBepIIVUIACH BBICTYILIe-
uvem Tomaca Hemema (Hpio-Vlopk, CIIA) Ha Temy:
«2cretnka y Comnosbesa u Kanra: [JoypkHa 11 KpacoTa
COOTBETCTBOBAaTh MOpaJIbHOMY Ojiary?» Ilo MHeHuro
IIOKJIa/T9MKa, TpakToBKM KpacoTel y Kanra m Coso-
BbeBa pasurestbHO ominyaiorcd. Comracao Kanry,

S. V. Lugovoy

Edward Swiderski (Fribourg University, Switzer-
land) in his presentation “Self-Determination and/
or Reaction to Value? Kant, Solovyov, Scheler —
and Harry Frankfurt on Moral Psychology” looks
at the complicated relationship between self-deter-
mination of the autonomous will and the feeling of
love. Scheler and Solovyov are critical of Kant's for-
mal ethics, believing that there must exist a source
of normative will outside its limits. Unlike Kant,
Solovyov and Scheler recognise the existence of ob-
jective values, believe that God and the immortal
soul do exist and are not merely postulates of prac-
tical reason, therefore for them the moral man free-
ly chooses the heteronomy of his own will. Mod-
ern philosopher Harry Frankfurt takes issue with
Solovyov and Scheler agreeing with the Kantian
concept of autonomous will. Neither a response to
value, as with Scheler, nor the discovery of the true
moral nature, as with Solovyov, are correct charac-
teristics of the role of love with regard to will. We
state our will if and only if we care for something
or somebody, identifying ourselves with our care,
pledging to act in a proper way in order to exclude
others. Love by no means always arises as a result
of the value of somebody or something. The re-
verse is probably true: something or somebody are
valuable for us because we love them. Love relates
to personal integrity: I cannot love if I do not care
about myself as about my caring self. However, ac-
cording to Kant, the duty to love is an absurdity.
But according to Frankfurt, all we need for funda-
mental self-identification is love. Asked by V. Belov
whether Solovyov at least implies the aesthetic as-
pect of love, Edward Swiderski replied that this as-
pect plays no part in Solovyov while it has mean-
ing for Frankfurt. For example, in loving art we
invest with value and orient our will towards this
value. V. Oittinen brought up Spinoza’s concept
of intellectual love of God as a possible source of
Solovyov’s moral teaching and his understanding
of love. B. Mezhuev added that in The Justification
of the Good later Solovyov speaks only about sexual
love. Parttyli Rinne drew attention to the fact that
for Kant love manifests not only feeling but also
volition. In Metaphisics of Morals Kant writes about
“practical love” which is reminiscent of Frankfurt’s
position, although the latter’s explication of his the-
sis differs substantially from that of Kant.
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MBI MOXXEM TOBOPUTH OO 3CTETMYECKMX CBOVICTBAX
HpeIMeTOB, WCIIOJIb3Yys VCKIIIOUNTEIbHO CyOBeKTIB-
HBIV KpUTEPUIL: TIpeIMeT pacCMaTpPMBAETCsI HaMM KaK
SCTeTUYEeCKUII TOJILKO TOITIa, KOrjia OH oDecrieunBaeT
yIOBOJIBCTBIIE HaM KaK HaOJIIofmaTesIsiM yXKe TOJIBKO
OIHVM CBOWM cylllecTBoBaHMeM. COJIOBbeB He IOBO-
PUT O KITIOUEBOV POJIM HaOJIIOIaTesIs B 3CTETUKE, IS
Hero KpacoTa OObeKTVBHA U SIBJISETCS HEOTheMIIEMBIM
Ka4eCTBOM IIperiMeTa camMoro 1o cebe. OjHako OH He
HNPUBOANUT HUKAKOTO OITpefieJIeHHOrO KpuTepus, py-
KOBOJICTBYSICh KOTOPBIM MBI MOXKeM YCTaHOBUTH, UTO
Takoe KpacoTa. B «KpwuTumke oTBIeUeHHBIX HavaI»
Cor10BbeB yTBEp)KIaeT, UTO peayn3allyisl BCeeqMHCTBa
BO BHeIIIHEeM MaTepUaIbHOM MIpe OyzeT abCcoIIOTHO
Kpacotort. Ho mockosibKy aTa KpacoTa He IPUCYTCTBY-
eT B Hallle/l peaJIbHOCTH, ee OCyIlecTBIIeHMe IIpef-
cTaBIsieT coOOVI SCTETMYECKYIO 3a/1ady deloBedecTBa.
A B cTaTbe «Kpacora B mpupoze» CortoBbeB orpeesis-
€T KpacoTy KaK pe3yJIbTaT TpaHcdOopMaluy Bely ITy-
TeM BOIUIOIIEeHVS B Hell «CBepXMaTepUaIbHOTO IIPIH-
nuna». B xome auckyccun mo moxiany b.B. Mexyeb
IIPeIIIONIOXIL, UTo ecyiv 06l COJIOBBEB HaydaJl IMCATh
«Onpasnanme Kpacotsl», To, ckopee Bcero, oH ObI ero
He 3aKOHYWJT: B TIO3IHWI IIEPUOJL TBOPUYECTBA O0beK-
TUBM3M KPaCOThI CTaJI [JIsI HETO HellpreMJIeMbIM.

Bce moxsiazpl 11 BEICTYIIIEH VIS B AVICKYCCHSIX, COCTO-
SIBITIVIECS B PaMKax KOHMepeHITn, IIPOIeMOHCTPUPO-
B HeOCIa0eBaroInil MHTepeC MeXKIYHapOIHOrO
dwtocodckoro coolrecTBa K ruiocodpckoMy Ha-
crepguio Vimmanywia Kanra v Biraguvmpa Corosbesa
¥ Hayravie OOJIBIIIOTO KOJIMYeCTBa OTKPBITHIX MICCiIe-
JIOBaTeJIbCKMX BOIIPOCOB, TIOMJIeXAIIMX HdajIbHeTIIe-
My cKpymysesHomy m3ydeHwmto. [lo mroram koHe-
PpeHLIVN IUIaHMPYeTCs M3aaHve COOpHMKa CTaTell.

Kongpepenyusa u dannas nybaukayus dviiu nodep-
skanbl u3 cpedcmb cydcuouu, BvideseHHOl HA peasusa-
yuto ITpoepammel noBviuieHiia KOHKYPeHmocnocobHocmu
B®Y um. M. Kanuma.

Crmcoxk nureparypsl

Béederckuit A.M. O mucTUI3Me ¥ KPUTHUIM3ME B TeO-
pvt mo3Haums B.C. ConosreBa // Bompocer dpwtocodpmn
v nemxostorum. 1901. Ku. 56, Ne 1. C. 2—-35.

Kopruaaeg J1.1O. Kant n mpobiema pepornormn. O630p
MexayHapoaHo Kondepentun (Kammmunrpan, 9—10 Ho-
s6ps 2017 r.) // Kanrosckmi coopruk. 2018. T. 37, Ne 1. C.
74 —87. doi: 10.5922/0207-6918-2018-1-5.

94

The Conference ended with the presentation by
Thomas Nemeth (New York, USA) on “Aesthetics in
Solovyov and Kant: Must Beauty Parallel the Moral
Good?” He drew attention to the striking difference
in the way Kant and Solovyov interpret beauty. Ac-
cording to Kant, we can speak about the aesthetic
features of objects using an exclusively subjective
criterion: we consider an object as an aesthetic one
only when it gives us pleasure as observers by just
being in existence. Solovyov does not speak of
the key role of the observer in aesthetics. For him
beauty is objective and is an inalienable quality of
the object in itself. However, he does not provide
any coherent criterion by which we can establish
what beauty is. In his Critique of Abstract Principles
Solovyov claims that the implementation of unito-
tality in the external material world would amount
to absolute beauty. But because this beauty is not
present in our reality, implementing it is the aes-
thetic task of humanity. In his article “Beauty in
Nature” Solovyov defines beauty as the result of
the transformation of a thing through making it an
embodiment of “supramaterial principle.” In the
discussion that followed B. Mezhuev suggested
that if Solovyov had started writing “Justification
of Beauty” he would probably never have complet-
ed it because in his later period he no longer accept-
ed the notion that beauty was objective.

All the presentations and the discussions held as
part of the Conference demonstrated an unflagging
interest of the international philosophical commu-
nity in the philosophical legacy of Immanuel Kant
and Vladimir Solovyov and the existence of a large
number of open questions that call for further scru-
pulous study. A collection of articles on the results
of the Conference is planned.

This International conference and this publication were
supported by the Russian Academic Excellence Project at
the Immanuel Kant Baltic Federal University.
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