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BOCXOXKIEHWE K «<ECTECTBEHHOW
YEJIOBEUHOCTW»:
VMMAHYWI KAHT B ®MJIOCO®CKOMN
AHTPOIIOJIOTMN I'YCTABA HIITETA

T.T. Illedpuna’, b. U. IIpyxkunun*

B apxube I'ycmaba IInema coxpanuaucs paspo3He-
Hble nodeomoBumensHvie Mamepuarsl k eeo mpyoam. Cpe-
0u 5Mux pyKonucHsLX uepHoBblx HADPOCckoB ecmb 1 3anu-
cu, nocawjennvie MUmmanyury Kanmy. Dmu 3amemxu
nosboasiom Ham no-Hobomy nocmompems Ha B03MOXKHbIE
mpaexmopuu 0Buxenus Gui0cogckoll aHmMponosoeuu.
Baxueiwan yeas cmamovu cocmoum 6 mom, 4mo0st no-
Ka3amb, ¢ 00HOU CIMOPOHbL, AKMYAALHOCHTb PASMbIUACHUTL
Kanma o cywynocmu uesobexa, a ¢ opyeoil — npooyxmub-
HOCHIb UX KPUTHUHECKO20 NepeoCMbiCAeHUS, NpPeOnpuUHs-
moeo Ilnemom. @axmuuecku paccyxoenus Kawma no-
3601410M NOHAMb UCTNOKU AHINPONOA0SUHECKO20 KPUSUCA
Hauieeo Bpemenu, ko20a «cBo000HbITL HesoBex», cnocod-
Hbltll mBopums cebs cam, OKOHUAMmeAbHo omopéaics om
cBoen npupodst (mo ecmv ocyusecmBua 8 deticmBument-
Hocmu mo, umo Kanm noaaear kax ocnoBanue anmpo-
nosoeuu). A wnemobckas kpumuxa no3Boisem Ham Ha-
Memums KOHmMypvl no3umubroeo 6vix00a U3 HviHeuHel
KkpusucHou cumyayuu. Jlia pearusayuu nocmabieHHoil
yeau abmopsl npoBoOAm UCOPUKO-PUA0COPCKUTI aHA-
Au3 nocmaroBku Bonpoca o gpusocogpckoil anmponono-
euu 6 wonyenyuu Inema. Imo nobas nocmanobka u
o4 wnemoBedenus, u 045 omeuecmberHoll ¢pusocogp-
ckoll mpaduyul, cneyugpuka Komopou omkpvibaen Ho-
Buvie acnexmbl Bbix00a U3 KpUsUca, NpuHeM 3K0402U4eCKU
3HAUUMO020 Bbixo0a. Tem uHmepecHee NONbIMAMbLCA He
npocmo HAmu KpUumuky anmponosoUusMa, 4mo 1e2Ko
ocyujecmbasnemcs, ecau Mol 00paujaemcs k cmamve Ilne-
ma «Aumponoaoeusm JlaBpoBa 8 c6eme ucmopuu gpuio-
copun», HO NepeocMbLCAUMb 6 AHMPONOA0UHECKOM KOH-
mexcme e20 paccyxoeHus o uesoBexe u uesoBeveckom 6
cmamve «Myopocms uau pasym?». B npuiroxenuu 6nep-
Buvie nybauKyemes ucmopuueckutl 00KyMeHm — NUCbMO,
komopoe IlInem noayuus u3 I'epmarickozo nocorvcméa 6
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ASCENT TO “NATURAL HUMANNESS™:
IMMANUEL KANT IN THE
PHILOSOPHICAL ANTHROPOLOGY
OF GUSTAYV SHPET

T. G. Shchedrina,' B. 1. Pruzhinin'

The archive of Gustav Shpet contains scattered pre-
paratory materials for his works. Some of these hand-
written rough drafts are devoted to Immanuel Kant.
These jottings enable us to take a new look at possible
trajectories of philosophical anthropology. The main
goal of this article is to show, on the one hand, the mod-
ern relevance of Kant's reflections on the essence of the
human being and, on the other hand, the productive-
ness of their critical reinterpretation by Shpet. In effect,
Kant’s reflections give us an insight into the sources of
the current anthropological crisis when “the free man”,
capable of creating himself, has finally detached himself
from his nature (i.e. accomplished what Kant believed
to be the foundation of anthropology). Shpet’s critique
enables us to outline the contours of a positive way out
of today’s critical situation. To implement this task,
the authors carry out a historical-philosophical analy-
sis of Shpet’s treatment of the question of philosophical
anthropology. This is a new approach both for Shpet
scholarship and for the Russian philosophical tradition,
an approach that opens up a new path to overcome the
crisis and, what is more, a path that is ecologically sig-
nificant. This gives us all the more reason to try to find
the critical points of anthropologism (easy enough if we
turn to Shpet’s article “The Anthropologism of Lavrov
in Light of the History of Philosophy”). It also encour-
ages us to reinterpret in an anthropological context
Shpet’s reflections on the human being and humanness
(see the article “Wisdom or Reason?”). The Supplement
contains the first ever publication of a historical docu-
ment, a letter Shpet received from the German embassy
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1924 2. B nem codepxxumcs npuesauierue 8 Kénuecbepe
Ha mopsxecmba no cayuaro 200-1emus V. Kawma, a max-
JKe npoepamma Meponpusmus ¢ ykasanuem 00k1a0uuxo8
u memamuxuy BvicmynieHu.

KatoueBuie caoBa: I'. IlInem, V. Kanm, ¢pusococp-
CKAsL AHMPONoA02Us, uea06euHoCHy, pasymHoe 0cHoBa-
Hue, c6oboda, npupoda

...TormbKO KOTZa UesloOBeK OTBEPTHET BCe
OPYTMMW VICIIBITAHHBIE IIYTM, M3 HETO CaMo
cO0OIO IIPOVICTEUET ero «ecTeCTBeHHas ueJio-
BEYHOCTB», KOTOpas ABVIHET €ro, ero COOCTBEH-
HBIM IIyTeM.

I.T. HInem. Myopocmb uau pasym?
(OImet, 20066, c. 365)

Korma mer obpariaemcs k dpwtocodpckont as-
Tponosiorum XX B., TO IIpeXie BCero BCIIOMMHa-
eM Mier TaKMX eBpOoNerickix (peHOMeHOJIOTOB, KakK
M. Illesntep, A. l'esten, X. ITitecHep, caenasImx mpo-
Gr1eMy 4eJIOBeUHOCTY 1IeHTPaIbHOVI TeMOVI CBOVIX
dyHIaMeHTalIbHBIX OIYOJIMKOBAaHHBIX TPYIOB.
Mexmy TeMm oOpallleHVe K apxwBy SIOXWU Pyc-
cknx dpmtocodos XX cToIeTHs MoKas3bIBaeT, YToO
3Ta IIpo0rieMaTrKa Haxoauslack Takke B cdpepe mx
BHIMMaHMs. bortee Toro, 611aromaps apXMBHBIM VC-
CJlefIoBaHMSIM MBI OOHapY’KMBaeM aHTPOIIOJIOI V-
yecKye CIOKeThI JJaXKe Y TeX PYCCKVX MBICTIUTeIeV,
KOTOpbIe He OCTaBUJIM OITyOIMKOBaHHBIX TPYOB,
IIPSIMO  OTHOCSIINXCSA K «pryIocodpcKO-aHTpPOIIO-
JIOTVIYeCKVIM>.

B onyOnmkoBaHHBIX HpW KW3HU CTaThsX U
kHurax I'ycraBa I'ycraBopriua Illrera mMpl He Havi-
JleM pasBepHYTOrO0 TeOpeTUYecKoro paccyxye-
H1s 00 aHTPOIIOJIOr MY KakK oostacT pvytocodpcko-
ro 3HaHMA (pa3Be YTO B CTaTbe «AHTPOIIOJIOIM3M
JlaBpoBa B cBeTe mcTopum dutocodpun», rie oH
orpesiesisieT KaHTOBCKMVI aHTPOIIOJIOIM3M  Kak
«cyopexTuBHBI» (Lmet, 2009, c. 445)), Tem He
MeHee B €ro McTopuyeckon dpviocodpum mpoodiie-
Ma BOCXOXIEHMSI K «eCTeCTBEHHOV YeJIOBeYHO-
cTu» — KinodeBas. [Ipofoirkast TpaguImio I0J10-
JKuTesrpHOV dprytocodpmm Ha pycckort riouse, et
paccyX/iaeT O JeJIoBeKe, IIOrpykasi 3Ty TeMaTuKy
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in 1924, inviting him to Konigsberg for the celebration
of the 200" anniversary of Kant’s birth and a programm
of the event with the names of speakers and the topics of
their presentations.

Keywords: Gustav Shpet, Kant, philosophical an-
thropology, humanness, reasonable grounds, freedom,
nature

...only when one rejects all the paths
experienced by others does one’s “natural
humanness” spring from oneself by itself,
advancing one along one’s own path.

Gustav Shpet “Wisdom or Reason?”
(Shpet, 2019a, p. 263)

When we look at twentieth-century philo-
sophical anthropology, the names that spring to
mind are the European phenomenologists such
as Max Scheler, Arnold Gehlen and Helmuth
Plessner who made the problem of humanness
the central theme of their seminal published
works. And yet the archive of the era of twen-
tieth-century Russian philosophers shows that
the same problems engaged their minds. More-
over, delving into archives, we discover anthro-
pological themes even in the works of those
Russian thinkers who have not left published
works related directly to “philosophical anthro-
pology”.

In the works of Gustav Shpet published in
his lifetime we do not find an extended theo-
retical discussion of anthropology as an area
of philosophical knowledge (except perhaps
the article “The Anthropologism of Lavrov in
Light of the History of Philosophy” in which he
describes Kantian anthropologism as “subjec-
tive” (Shpet, 2009, p. 445)). And yet the ascent
to “natural humanness” is central to his histori-
cal philosophy. Continuing the tradition of pos-
itive philosophy on Russian soil, Shpet reflects
on the human being, immersing this topic in
the context of historically emergent philosoph-
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B KOHTEKCT VICTOPVWYECKM CTAHOBSIIErocs (pvto-
codpCcKOro caMoCO3HaHMs, TO €CTh ITOKa3bIBaeT, KakK
vcToprorpadndeckyt OHa pasByBasiack. A ero de-
HOMEHOJIOIMYeCK!l OpMeHTHpPOBaHHble KOHIIeIl-
TyasIbHBbIe IIOCTpOeHMs B oOiacTym dutocodmm
sI3bIKa M STHWYECKOW IICVIXOJIOTMM B ellle OoJIb-
IIIeT1 Mepe 3acTaBJIsIOT Hac BEPHYTHCS K €T0 CTaTbe
«MynpocTs mim pasyM?», Iie ero MHoIbITKa OTBeTa
Ha Borpoc «4To Takoe Pasym?» craBuT mmpobriemy
nosHaHMsA YesioBeka ocobeHHO ocTpo’. IlosTomy,
Ha Halll B3IVIs/], BIIOJIHE IIPaBOMEPHO B VIEVHOM
CMBICJIe TOBOPUTD O PUII0COCKOVI aHTPOIIOIIOT U
y I'ycrasa I1lnera, oGpaTuBIIerocst K OCMbICJIHIO
«AHTpormornornn...» KaHta B mpoliecce paboTbl
Hap avccepTarment «Vcropms Kak Ipobrema Jio-
TVIKI1», 3aIUIIeHHON 1 o1y OsiMKoBaHHOM B 1916 T

[IIner akmeHTMpyeT BHMMaHMe Ha TOM, 4TO
Ka#nT ere mo-HacTosIieMy He IIpo4YMTaH, a 3Ha-
uyput, 1 He noHar. OH IoJIaraer, 4yro HeoOXomu-
MO TIOCMOTpPETh Ha KaHTOBCKOe Hacjle[lyie CKBO3b
NpV3MY PpasBUTHM HayKM, KOTopas CTpPeMUTCs
K pacIIVpeHMIO Halllero 3HaHMS O MUpe 1 O de-
jIoBeKe (To ecTh 0 caMmx ceOe). IllreT oOparmaet-
¢ K Pr1ocodpcKovi aHTPOIIOJIIOITYECKOV TeMaTV-
Ke, aKIIeHTMpPYsl BHMMaHVe Ha M3BeCTHON paboTe
KasrTa, re TOT, y/I0BMB, €C/IV yTOIHO, «TpaHcdop-
MalVIOHHBIVI» 3aIIpOC CBOErO BpeMeHW, IOrpy3iil
obmednocodpckyro mpodsreMaTKy B KOHTEKCT
JKM3HEHHOrO MIUpa OTIeIBHOrO IIVMBWIN30BaHHO-
ro uesioBeka. [Tpu sTom, omHako, KanT nocrarou-
HO JXeCTKO paspeJl obpasyrorne riocodpcKyio
AQHTPOIIOJION IO TPeHbL: «Du3noIornyeckoe ye-
JIOBEKOIIO3HaHVe HallpaB/IeHO Ha M3y4eHVe TOro,
UTO npupoda HejiaeT M3 dUesioBeKa, IIparMarirde-

2 1 Takasl IIOCTAaHOBKA BO MHOTOM IIepeKiIMKaeTcs: (B
VIIIEVIHOM CMBICITE; TIO KpaViHeVI Mepe B TOM, YTO KacaeTcst
VICTOJIKOBAHWIS YeJIoBeKa KaK «OMOIoraecKyt KOHEUHOTO
CyIIIeCTBa. .. IPOHWU3aHHOTO CTPYKTYPaMM s13bIKa, CO3aH-
HOTO He M, BO3HVKIIIETO paHBIlle Hero» (ABTOHOMOBA,
1994, c. 16)) ¢ TeMy MHTepIIpeTALIAMM «IIPOOIEMBI de-
JI0BeKa», KOTOPBIe MpeIoXiI Io3aHee M. dyko, Korma
nepesonwI «AHTporoioruio...» KanTa 1 mvcan K 3Tov
pabote nipenmcnosre n kommertapum (Foucault, 2008).

> Cp.: «...» nonp3y KaHTa MOXHO CKaszaTh, 4YTO OH, Ha-
PAAY C YelloBeYeCcKMM TI03HaHMEM B VICCTIETIOBAHUM 0CHOG
dwtocodnn, maeT TakKe aHaJIM3 CAMOTO IO3HAHMS KaK
takosoro» (IlImet, 2009, c. 444).

ical self-consciousness, i.e. Shpet shows how it
developed in history. And his phenomenolog-
ically oriented concepts in the field of the phi-
losophy of language and ethnic psychology
give added reason to turn to his article “Wis-
dom or Reason?”. In this his attempt to answer
the question “What Is Reason?” raises the ur-
gent problem of the cognising human being.?
Therefore, in our opinion, we can legitimately
speak about Shpet’s philosophical anthropol-
ogy. Indeed, he turned to Kant's Anthropology
from a Pragmatic Point of View while working
on the dissertation, History as a Problem of Logic,
which he defended in 1916.

Shpet maintains that Kant has not yet been
read properly, hence has yet to be proper-
ly understood.” He believes that it is neces-
sary to look at the Kantian legacy through the
prism of developing science which seeks to ex-
pand our knowledge of the world and the hu-
man being (i.e. of ourselves). Shpet turns to the
well-known work of Kant in which the latter,
capturing the “transformative” demand of his
time, put the general philosophical problems
in the context of the life-world of an individual
civilised person. Kant is careful to distinguish
the trends forming philosophical anthropology:
“Physiological knowledge of the human being
concerns the investigation of what nature makes
of the human being; pragmatic, the investiga-
tion of what he as a free-acting being makes of
himself, or can and should make of himself”
(Anth, AA 07, p. 119; Kant, 2007, p. 231). As a

2 This approach chimes (at least in interpreting the hu-
man being as “a biologically finite being [...] permeat-
ed with the structures of language, not created by him,
which pre-date him” (Avtonomova, 1994, p. 16)) with
the interpretations of “the problem of the human be-
ing”, later proposed by Michel Foucault (2008) when he
was translating Kant’s Anthropology and writing a fore-
word and commentary for it.

8 Cf.”[...]itcan be said in Kant's favour that along with
human cognition in the study of the foundations of phi-
losophy he also offers an analysis of cognition as such”
(Shpet, 2009, p. 444).
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CKOe — Ha TO, 4TO 0H, KaK CBOOOJTHO eVICTBYIOIIIee
CYIIeCTBO, fiejlaeT M3 caMoro ceOsi vyIm MOXeT U
IorpKeH fentatb» (AA 07, S. 119; Kant, 2024, c. 162).
B pesysbraTe 3TOro pasBeleHMs MCCIeIOBaTEIb-
CKMX TPEeHAOB VMMEHHO TO, YTO MBI HaOiromaeM
KaK IIPUYMHY, NPUIAONIYI0 HBIHEITHVM IIVBU-
JIM3AlIVIOHHBIM TpaHCcOpMaISIM XapaKTep 3K31-
CTEHIIMAJIBHO OKpAIlleHHOIO aHTPOIOIOrTYecKo-
ro Kpmsuca, oKasbiBaeTcs, 1o KaHTy, 3a pamkamm
cobcTBeHHO (PMII0COPCKOro PacCMOTPEHIS.

s Ilnera BaxxHO, uTo prytocoduist, B JIFOOOM
ee BapyraHTe, eCTb y4eHue O YeJloBeKe: «Ije — Yu-
crast pwtocodpms, TaM — UNCTasl YeJIOBEUHOCTH»
(rreT, 20060, c. 364). ObcyXxmatoTcs JIL B ee 1Ipe-
Jiestax ITyOoKo MeTadmsrdecKie, OHTOJIOTTYecKye
CIOXKeTBI WJIN CIlelMasibHasl SIVCTeMOJIorJecKasi,
oOresTryeckasl, 3CTeTWYecKasi TeMaTlKa, peub
daKTIYecK MaeT VIMEHHO O YeJIOBeKe V1 er0 CMbIC-
JIOKV3HEHHBIX ITpo0OrieMax. Tak 9To y>ke camo BbIfIe-
JIeHVie B KadecTBe crelydudeckoro guiocodcko-
TO HallpaBJIeHs aHTPOIOIOrMM TpebyeT 0coboro
obocHoBaHMs. KaHT ysioBWI Ha poHe HadaBIIIVIX
VIHTEHCVIBHO MEHSITBCS B €T0 BPeMsI KeCTKMX HOpM
OOITIeXM TS TIOTPeOHOCTH B IIpoeKIym priocod-
CKOVI IIpO0JIeMaTVKM Ha CaMOCO3HaHVIe VH/IVBIZIA,
Ha OCMBICTIeHMe MHAVBYIOM cebs. Ho To, uro mom-
BursIo KaHTa 00paTnThcs K MHAVBUIYaIBHOMY Ca-
MOCO3HaHMIO, 1IMeJIO He TOJIBKO OOIIecorIasIbHBbIE,
HO 11 COOCTBEHHO Hay4YHble OCHOBaHVIS.

KanT, Kak 13BecTHO, MHOTO JIeT YiTa/l Kypc aH-
TPOMOJIOTUY — HayKWM, KOTopas K TOMy BpeMeH!
cliesiaia 3HaYMTeIbHBIe ycriexit. VI oH IpekpacHO
3HaJI, KaKoe MeCTO B eCTeCTBEHHOV Cpefie OTBOMIIA
B €r0 BpeMsI HayYHasl aHTPOIIOJIOT ST UeJIoBeKYy. «B
1735 r. Bemwio 1-e m3ganme “CricreMs! npupomsr”
K. JInHHes1, B KOTOPOM YeJIoBeKY BIIepBble ObLJIO OT-
BeJIeHO MeCTO B 300JI0IMUEeCKOV CrcTeMe, B Kjlacce
MJIEKOIIMTAIOIINX 1 OTpsze mprMaros (Primates),
Kak pony u Buay Homo sapiens, ¢ nogpasneseHu-
eM ero Ha 4—>5 pasHoBuHOCTe» (AHyunH, 1900,
c. 25). Hayio nosarars, 3Hai1 oH 11 0 «EcTecTBeHHOM
ucropun» broddoHa, rae «mogpobHbI 0030p Ue-
JIOBEUECKVIX TIOPOJT» ObLT IIPEJICTaBIIeH B CBSI3VI C VIX
reorpaduyueckM pacIrpocTpaHeHveM 1 rie brod-
doH «cTas Oortee MOIPOOHO paccMaTpyBaTh YesIo-
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result of this separation of research strands
what we observe today as the cause that lends
the current civilisational transformations the
character of an existential anthropological cri-
sis, turns out, according to Kant, to be outside
the purview of philosophy.

What is important for Shpet is that philos-
ophy, in any case, is the teaching concerning
the human being: “where there is pure philos-
ophy there is pure humaneness” (Shpet, 2019a,
p. 262). Whether it discusses deep metaphysi-
cal and ontological matters or specialised epis-
temological, ethical and aesthetic themes, it is
still about the human being and his problems
that have to do with the meaning of life. Thus
the isolation of anthropology as a distinct phil-
osophical area calls for a justification. Against
the background of the intensive changes of the
stringent norms of communal living that be-
gan in his time, Kant sensed the need to project
philosophical inquiry into self-cognition of the
individual. But what prompted Kant to turn to
individual self-consciousness had not only so-
cial, but also scientific grounds.

Kant, of course, for many years delivered
lectures on anthropology, a science that by that
time boasted significant achievements. He was
well aware of the place scientific anthropology
assigned to the human being in the natural en-
vironment. “In 1735 Carl Linnaeus published
the first edition of The System of Nature which
for the first time assigned to the human being
a place in the zoological system, in the class of
mammals and the order of primates as the ge-
nus and species of Homo sapiens, divided into
4-5 types” (Anuchin, 1900, p. 25). He probably
knew about Buffon’s Natural History in which
“a detailed analysis of human species” was
linked with their geographical spread and in
which Buffon “first considered man as a natu-
ral-historical species” (ibid.). He was of course
aware of the achievements of medical science
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BeKa KaK eCcTecTBeHHO-MCTopudeckuil Bu» (Tam
xe). KoneuHo, eMy ObLIM M3BeCTHBI M JOCTVIKEHWS
MeIVIIVHBI B 00J1aCTV MCCIIeIOBaHUT IIapaMeTPOB
VI CTPOeHMUs WVHAVBUJIYaJIbHOIO YeJIoBeYeCcKOro
Tes1a. B mosie ero 3peHmst OKa3bIBaIVICh U1 PACOBBIE,
SI3BIKOBbIe, OBITOBBIE pa3jINUMs «deJI0BeUecKyX Io-
PO1», KOTOpBIE IIPOCTO HEBO3MOXKHO OBIIIO He IIpo-
elpoBaTh Ha KYJIBTYpy. DTO, KaK HaM ITpeficTaB-
ngetcs, KaHT 1 chertas, mpoemnmpysi akTyajIbHYIO
B TO BpeMs (prytocodpcKyro mpodiieMaTKy Ha ca-
MOCO3HaHIe CBOOOIHO popMmpyloriero ceOs aH-
Tporioca. Ho mpm aToM OH cyesl HeOOXOAMMBIM
NPUHIIUIINAIBHO pa3BecTy IUIaH CaMOCO3HaHMS
VIHAVIBUIIA M IUTaH IpupomgHo TerecHocTi . Ilo-
CJIeTICTBYIS 3TOTO Pas3BeeHNsI OOHAPYXMBaIOT ceOs
" B PeHOMEeHOJIOTYeCKV OpVeHTUPOBaHHBIX pa-
OoTax, IIprueM He TOJIBKO B coumHeHMsAX M. Ille-
nepa, X. ITnecuepa, A. I'esiena, Ho u B omyOnu-
KOBaHHBIX 1 apxmBHbIX pabotax I'I. IllmeTa, rme
dumrocodckast aHTPOIOIIOT Vs IIPHOOpeTaeT MCTO-
PpUYecKmy CMBICIT.

[s Ilnera KaHT BhICTyIIaeT KakK «CTOpUYe-
CKMV1 coOeceTHVIK» He TONTbKO [ ItaTona, Ho v ['epre-
pa. M ecim 06 anTuTese «I Imaron — KauT» Hanm-
caHO HeMaJIo (M ¢ yueToM mHTepripeTariuy [1lnera
(Wenpraa, Wenpraa, 2022), 1 mpocTto 00 3TOM
npobseMaTike B pycckomt driocodmm (AXyTuH,
1990)), To 0 pycckon peneniym criopa Mexxay Kan-
TOM 1 [epriepom 1o MoBOJy «PyKOBOJISIIIEN HUTV»
drytocodprm vicTOpUM CerofHs CyIecTByeT He TaK
y>K MHOT'O MCCJIeIOBaHMIL. A MeXIy TeM copepka-
HVie 3TOrO CIopa aKTyaJIbHO BO BCe BpeMeHa, UTo 1
ysuper Inet. DTo daxTiyeck Bce TOT e IBVDKY-
T VHTEJUIeKTYaJIbHYIO TPagLIVIO «pa3roBOp»
HIOJIOXKUTEJIBHOV 1 OTpULIATeIIbHON (Pry1ocomit.
MBI 1 ceromHs CLIOPVIM O TOM, Ha 4eM OCHOBaHO 00-
IIIeHVe ¥ B3aVMOIIOHVIMaHMe MeX[y JIOObMU —
Ha (popMaIIBHOV TOCYIApCTBEHHOCTY (KaK JyMall

* Cp. ucronkosaumne Ilnera: «KaHT caerran Bce BBIBOIBI
3 peHOMeHaIV3Ma V1 PeLInICs TepOoIecKMYL CpeICTBa-
MM CIlacaTh JIeVICTBUTEIIBHOCTD “IIpUpOrIbl”, TIOTUMHSIS ee
3aKOHOJIATENIbCTBY cBoero cyorekTa — KammocTpo. Ho 3a-
KOHOZIaTeJIbHOE TBOPYECTBO 3TOI'0 ITOC/IeTHEr0 O0HAPY KN~
710 3a Tpadpckort Mackor 1 xyserie bapzamo 13 [Naepmo,
KOT7Ia ero yIrpasieHve pvtocodrent ncuepriaoch 3arpe-
IIeHVeM I 3HaHWS KacaTbCs IIPo0sIeM IeVICTBITEIIbHO-
cTv my1mw, BecesieHHoM 1 bora» (Hmet, 2009, c. 447).
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in investigating the parameters and structure
of the human body. He had within his purview
the differences between races, languages and
way of life of “human breeds” which could not
but be projected on to culture. This, we believe,
is what Kant did in projecting the philosoph-
ical problems of the time on to the self-con-
sciousness of the Anthropos forming himself.
But he deemed it necessary to stress the fun-
damental difference between humans’ mental
and bodily nature.* The consequences of this
differentiation are found not only in the phe-
nomenological works of Scheler, Gehlen and
Plessner but also in the published and archival
works of Shpet, in which philosophical anthro-
pology acquires a historical meaning.

Shpet sees Kant as a “historical interlocutor”
not only of Plato but also of Herder. While a
great deal has been written about the Plato-Kant
antithesis (and, keeping in mind Shpet’s inter-
pretation (Shchedrina and Shchedrina, 2022)
simply about the treatment of this problem in
Russian philosophy (Akhuntin, 1990)), only rel-
atively little has been written about the Russian
reception of the argument between Kant and
Herder about “the guiding thread” of the phi-
losophy of history. And yet the gist of that ar-
gument is relevant for all time, as Shpet found
out. In effect, it is the selfsame “conversation”
between positive and negative philosophies
that informs the intellectual tradition. Today we
still argue about what forms the basis of com-
munication and mutual understanding between
people, formal statehood (as Kant believed) or
humaneness (Herder’s philosophical-historical

* Cf. Shpet’s interpretation: “Kant drew all the conclu-
sions from phenomenalism and decided to use heroic
means to rescue the reality of ‘nature’, subordinating
it to the law of his subject, Cagliostro. But the latter’s
legislative activity revealed behind the mask of a count
Giuseppe Balsamo of Palermo when his conduct of
philosophy boiled down to banning knowledge from
touching on the problems of the reality of the soul, the
universe and God” (Shpet, 2009, p. 447).



KaHT) i Ha rymMaHHOCTM (Kak Buzest dpvstocod-
cko-vctopvaeckmit naeai [epaep). Imer conoctas-
JISeT VIX Men 1 IPUXOAUT K BbIBomYy, 4To «[epnep
VMIMEHHO B TOCyJIapCTBEHHOCTVI He XOTeJl BUETh
drs10codCKO-MCTOPIUECKOro Mieasla, a BIJIesl ero B
2YMAHHOCNU, — VI CMBICTI ICTOPVTYECKOTO Pa3BUTAS
BUJIe/I He B MOPaJIBHOCTM caMoVi 110 cebe, a B pac-
KPBITVUM O0XKeCTBEHHOI'0 pa3yMa, — TyT LIeHTp pas-
HOIVIACVIS TI0 CYIIEeCTBY U COIEeP’KaHMIO VX B3IJIS-
nos» (Imet, 2014, c. 304—305). Ieprep yTBepxiaeT
Hasmmame boxxectsenHoro Pasyma («boe ecmw 6o Beex
cBoux mbopenusx» (Tam xe, c. 310)), a Kanra mnn-
TepecyeT Pasym Ilpaktmueckuit («ecrmecmbentivie
HAKAOHHOCTU Ye0BeKa, Komopbie HanpabAsI0mcs Ha
npumenenue e2o pasyma, cobepuienno pasbubaiomca
moawko 8 pode, a He 6 urnoubude» (Tam xe)). B ommave
ot lepriepa, KOTOPBI, KaK Mbl y>ke TIOKa3asIyi BbIIIIE,
IIOCTYJIMPYeT pa3yMHOe OCHOBaHMe Mupa, KaHT
3asBiIsieT, uTo «“npupoda xomesa” umobv. uesobex
Bce, He MoOUUHEHHOE MeXAHU3MY ee0 XKuBomHo20
ycmpoticmba, cam 0bl c030a.4 cebe He UHCHUHKIMUBHO,
a nocpedcmbom cobcmbenrozo pasyma» (Tam xe,
c. 311). Jasree o mocTysMpyeT pasyMHOCTb VIMeH-
HO CBOOOJIBI UesloBeKa. DTO IPOTUBOpedre KaHTOB-
CKOT'0 yTBepXK[IeHWs O CBODOIIe 11 3aKOHOMEPHOCTM
v riokaseiBaeT [1ImeT.

Kant nomo6Ho l'eprepy mcxonwt n3 gorryiie-
HIIS 3aKOHOMEPHOCTH B cTopvm, 1 KaHT momo6-
HO eMy MIIIeT 3TOVI 3aKOHOMePHOCTY B Pa3sBUTUN
JesioBevecTBa B «<KPYITHBIX YepTax» (im Grossen),
Ho TostbKO 'epriep ciparmmsait B [TpenyiciioBum k
cBoeMy IepBoMy ToMy «VImevt», IOImyCTnMO Jin,
9TOOBI BCe B MMpe MMeJIO CBOIO HayKy m wuIo-
coduio, a MCTOPUS YeloBedecTBa B IIeJIoM (im
Ganzen und Grossen) nx He umera, T.e. 'eprep
He mnpedonpedesss HV JIOTMYECKOTO XapaKTepa
3TOVI HayKM, HU XapaKTepa 3aKOHOMEepPHOCTU, —
3TO eMy ellle IIPeJICTOSIO OTKPBITh ITyTeM pac-
CMOTpeHW: Ha3BaHHOTO MM IIpeIMeTa: YeoBeye-
crBo. Y Kanra Bce ObUIO TIperpeliieHo, mpeamer
He nccitenyercs. KaHT He mio3aboTmics fgaxe 1mo-
KasaTh IS TeX, KTO 3axX0TeJI ObI CJIEIO ITIOBEPUTh
B IIPaBOMEPHOCTh €r0 MeTOJIOJIOTHN, IIoUeMy ke
CITy4MIIOCh TaK, UYTO «IIPVPOJIa», 3aX0TeB HallpaB-
JIITh «4eJI0BeYeCcKyI0 CBOOOIHYIO BOJIIO» IO «00-
IIIIM 3aKOHaM IIPUPOIbl», TIOBEJIa ee K pasperire-
HWIO IIpO0JIeM IIOJIUTUKM, TOCYIapCTBEHHOIO 1
MexayHaponHoro mpasa? (Tam xe, c. 320).
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ideal). Comparing their ideas, Shpet comes to
the conclusion that “Herder was loath to see the
philosophical-historical ideal in statehood and
saw it in humaneness, and he saw the meaning
of historical development not in morality in it-
self, but in discovering divine reason: this is the
central difference of their views in essence and
content” (Shpet, 2014, pp. 304-305). Herder as-
serts the existence of Divine Reason (“God is in
all His creations” (ibid., p. 310) whereas Kant is
interested in Practical Reason (“the natural in-
clinations of man develop perfectly only in the ge-
nus, not in the individual” (ibid.)). Unlike Herder,
who, as we have shown above, postulates a rea-
sonable foundation of the world, Kant claims
that ““nature wanted’ man to create himself all that
is not subordinated to the mechanism of his animal
structure not instinctively, but by his own reason”
(ibid., p. 311). Then he goes on to postulate that
it is human freedom that is reasonable. Shpet
pinpoints the contradiction of Kant’s assertion
about freedom and objective laws.

Like Herder, Kant allowed for objective
laws in history; like Herder, he looked for
regularities in human development “in
general” (im Grossen), but it was only Herder
who asked in the Preface to the first volume
of Ideas whether it was admissible that
everything in the world has its own science and
philosophy but history as a whole (im Ganzen
und Grossen) does not. In other words, Herder
did not predetermine either the logical character
of this science or the character of regularities
— he was committed to discovering this by
investigating the declared subject: humanity.
With Kant, everything is predetermined, the
object is not investigated. Kant did not even
bother to show to those who would blindly
believe in the legitimacy of his methodology
why it happened that “nature”, wanting to
direct “human free will” according to “the
common laws of nature” directed it toward
dealing with the problems of politics, state and
international law (ibid., p. 320).
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31eck OTKpBIBaeTCs OJlHa MHTepecHasl ICTOPY-
yecKasi MO pOOHOCTB, pajyi KOTOPOV MBI pBeM JIO-
I'VIKY Halllero M3JI0KeHsL.

B 1924 r. IllnteT nosty4yaeT oT I'epMaHCKOro 110-
costbcTBa B MocKBe IipurialiieHyie Ha IIpa3iHoBa-
H1te 200-teTHer0 100v1est KanTa B Kérmrcbepr (cm.
npwioxenue). VI XoTst oH He oexasl, TeM He MeHee
Bo3HMKaeT Borrpoc: «O gem [1IieT Mor OvI rToroso-
PUTH C OCHOBHBIMY JIOKJIa/T9MKaMU VI TOCTSIMU U3
pasHBIX cTpaH?» TeM Ooslee UTO cpey BBICTYIIa-
romyx okasasica msBecTHbIN [nery Ovren Kro-
HeMaH, 3asBUBIINI TeMYy (BecbMa 3Ha4YMMYIO CO-
JlepKaTeJIbHO B KOHTEKCTe IIITeTOBCKOV KPUTUKNU
Kanra) «KanT u I'epnep» (Kithnemann, 1924). Ha-
IIOMHUM Takke, uro KroHemaH y>Xe BBICTyIaJI C
stovt TeMont B 1904 r.; mpuuem ero gokiian «leproep
u Kant» (Kithnemann, 1904) 6su1 ony6rinkoBaH,
a 3areM KpuTndeckn ocMbicsieH [lInerom (Iret,
1904; 2010). CpaBHenme BoicTyIIeHNU Kronemana
1904 v 1924 rr. nokasayio, 4YTO MX codepXkKaHve U
JIOTVIKa JIBVDKeHVsE MBIC/IV ITpaKTUYecKy CoBIIazia-
IOT 3a MICKJTIOUeHVieM He3HauTeJIbHBIX HIOaHCOB’.
I'1aBHast zes ero 0OOVX MOKJIAIOB 3aKJIF0UaeTcs B
HNPVIMUPEHUV VHTeJUIeKTYaIbHbIX no3uui [ep-
nepa u KanTa, McTopuu 1 JIOTVMKM, OIIBITa U pac-
CyIdKa M IpUMeHEeHUN 3TOr0 «CUHTe3VPOBaHHO-
ro» IojIxozia B HeMellKoM oOpa3oBaHM. A TIOTOMY
IInet, ecyim Obl M OKaszasica cirymiaTtesieM Krone-
MaHa, BIIOJIHe MOT ObI paccKas3aTh eMy O TOM, KaK
IpezICTaBII CYyTh ero J0KJ1aj1a B periensun 1904 1.

ITpuseniem 310 paccyxaenue Ilnera (koTopoe
MoryIM OBl yeIIbIIIaTh coOpasivecs B Kéaurcoep-
re) IIJIMKOM, IIOCKOJIBKY OHO [I€MOHCTPHpPYeT
VICTOKM €er0 «aHTUIICHXOJIOIMCTIYeCcKOro» (B 1le-
JIOM) MHTeJIEKTYaIbHOTO JABVKeHNs B IIpefiCTaB-
nenvn auckyccun Tepmepa m Kanra 1o BaxxHeri-
IIVIM aHTPOIOJIOTMTYeCKIIM BOIIPOCaM.

5> B wactHocTH, B pokiamge 1904 r. KronemaH BbIgBura-

€T MBICSTh O TOM, UTO Ha yMOHacTpoeHwme I'epyiepa cyre-
CTBEHHO TIO/IEVICTBOBAJIO IIPOTMBOpEUlNe He CTOIBKO C
KaHTOM, CKOJIBKO C €r0 MOJIOBIMM TIOCIIeOBATEIISIMU —
KaHTMaHIIaMI, KOTOpBble IipounTav Tpyas! Karxra, Ho He
«IIPOXIIIV» VX, @ TI09TOMY OCTAJIVICh OOJITYHAMM, «JIFOMb-
MU CJIOBa, a He fiefla», 1 KIoHeMaH ¢ Topeyublo KOHCTaTH-
pyeT, 9TO TaKOW TWUIl «MBICIIUTETIS» eCTh «BeJIMJariiiee
HecyacTbe dprstocodpum» (Kithnemann, 1904, S. 259).
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Here we have to pause and relate an inter-
esting detail. In 1924 Shpet received from the
German Embassy in Moscow an invitation to
attend the celebration of the Bicentennial of
Kant’s birth in Konigsberg (see Supplement).
Although he did not go, the question suggests
itself: “What could Shpet have discussed with
the keynote speakers and guests from various
countries?” All the more so, since one of the
speakers was Eugen Kithnemann, whom Shpet
knew. The theme he had fixed on, “Kant and
Herder” (Kithnemann, 1924) was very import-
ant in the context of Shpet’s critique of Kant. It
has to be recalled that Kithnemann (1904) had
already delivered a report on this topic earlier,
and it was published and critically reviewed by
Shpet (1904; 2010). A comparison of the texts
of Kithnemann’s 1904 and 1924 reports shows
that their content and logic are practically iden-
tical with the exception of minor nuances.” The
main thrust of both reports is to reconcile the
positions of Herder and Kant, history and log-
ic, experience and reason and apply the “syn-
thesised” approach in German education. So, if
Shpet had been among Kiithnemann’s listeners,
he could have told him how he had reviewed
his 1904 report.

Let us quote Shpet’s reasoning (which the
Konigsberg audience might have heard) in full
because it shows the sources of his (by and
large) “anti-psychological” movement in pre-
senting the positions of Herder and Kant on the
key anthropological questions.

[...] Kithnemann’'s parallel — Herder and
Kant — has to do also with the psychology of
the minds being compared. The juxtaposition is

> For example, in the 1904 report, Kithnemann suggests
that Herder’s thinking was influenced not so much by
contradictions with Kant as with his young followers,
the Kantians who had read Kant’s works but had not
digested them, and so had remained prattlers, talkers
but not doers. Kithnemann (1904, p. 259) laments the
fact that this type of thinker is “a great misfortune of
philosophy”.



...napaywtestb — Iepdep u Kanm — KioHemaHa
(Kithnemann) vMeeT B BUIy TakxKe IICVIXOJIOTIO
CpaBHMBaeMbIX YMOB. DTO COIOCTaBJIeHe, JIeV-
CTBUTEJILHO, KpaliHe VMHTePeCHO, — YYUTeIb U
y4eHVK BHadaJle, Bparut Briocjenctsum. OnyH —
4JesyI0BeK I'POMAIHOM JKVMBOWI IIO3TMYECKON paH-
Tasuu, IPOIOBeIHVK U IIPOPOK, IPYIrOM — YeJIo-
BEK JIOTVMIKM, Y KOTOPOI'O HeT XMU3HV BHe Hay4HO
000OCHOBaHHBIX, 0€3yCJIOBHBIX MOHSTHMI. [
lepnepa koHe4Hasd TaHHOCTBD M VICXOAHBIV ITYHKT
BCSAKOVI HaYKM BeJIMKUI (pakT BeJIMKOVI, TTOKOS-
IIIeVicsa Ha BeYHBIX 3aKOHaX IIPUPOMBI, CYIIIeCTBO-
BaHVe KOTOPOV OTpakaeTcs B HalleM fyxe. 1
KanTa HeT BO3MOXXHOCTV BBIVITV 3a IIpefIesTbl Ha-
LIIeT'0 4y Xa, CO3HAHSI, BHE IIPeICTaBJIeHVIsI €ro He
MOXeT OBITh TIO3HaHMS, O CYITHOCTV Bellevl He
MoXeT ObITh peunt. Kak Heb34 jIydlile sTa mpo-
TUBOIIOJIOKHOCTb BBUIWIACH B VX OTHOLIEHUN K
caMOV TOHKOJI JIOTMYeCKO IIpodiieMe desioBe-
YecKow XM3HU — Ipobsieme mctopum. [IBa myH-
kta KanTosont xpurtukm yousaim I'epagepa — y
l'epnepa HeT emyHcTBa pasBUTHUA UCTOPUM, CTa-
710 OBITh, HET KPUTEPWs OLIEHKV MCTOPUYECKO
KYJIBTYPHOV POJIM HapOMOB; ellle HeBbIHOCKMee
1 Kanra I'epmepoBo IoH:ATHMeE HPUPOABI Kak
draxTa 00’KecTBeHHOTO CyIIIeCTBOBAHVIA C €T0 Iy-
XOBHBIMM BO BCeM OTKPOBE€HHBIMU crulaMu. Tem
He MeHee, HECMOTpPsl Ha Takoe pasiamdme, oba
Ilyxa He VICKJIXOYAIOT OPYT gpyra, OHW JXUBBI 110
CUX TIOP M JOJDKHBI XXWUTh. SICHOCTE JI0TMdecKo-
ro MBILIUIEHNSI ¥ OCHOBaHHOe Ha Hell 3HaHue
IOJDKHBL COYeTaThCsl C IIOHVIMaHVeM JAyIIeBHBIX
nosTudecknx ¢opM. V1, KoHeuHO, coBHaBIIINe TO-
nosrvHbl cMepTyt Kanra 1 'epaepa (11803 r.) e
VICKJTIOUAIOT HeOOXOIMMOCTI YeCTBOBaTh KaXKI10-
ro 3 Hux (lmer, 2010, c. 59 —60).

@akTrUecKky 3Ta peTpoalbTepHATMBUCTCKAS
PeKOHCTPYKIVS MOATBEepPXKIaeT TOYHOCTh MHTeJI-
murubensHoN HTYMym 1lnera, ysunesiiero B
1904 r. B noxsiaze KroHemaHa TO, 4TO TOT [IOBTOPUT
uepes 20 sier B Kénurcbepre. Hamre otymmame ot
MBICJTUTEJIeV IIPEXXHMX 310X, 10 MHeHwIo IlleTa,
3aKJII0YaeTCs B TOM, YTO MBI ITpoOVBaeMcs K CyIle-
My CKBO3b HaIUIaCTOBaHWS VICTOPUYECKOIO OIIbl-
ta (IImet, 2005). Mbl )X1BeM B MCTOpUM, KOTOpas
OKpYy>KaeT Hac, ¥ IIOTOMY JAOJ/DKHBI IIOHMMAaTh pe-
aJIBHOCTB He KaK HeuTO pa3 M HaBceryia JJaHHOe, HO
KaK MeHSIoIleecs, IUMHaMIUYHOe, TO eCTh Kak ITO-
TOK VICTOPW, 113 KOTOPOTO KayKIIbIVI UeJI0BEK BbIpe-
3aeT Ka/pbl, COCTaBJIsis CBOIO MHAVBUIYAJIbHYIO,
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indeed extremely interesting — initially teacher
and pupil and later enemies. One is a man of
immense and vibrant poetic fantasy, a preacher
and a prophet, and the other a man of logic who
cannot live without scientifically grounded
immutable verities. For Herder the ultimate
given and starting point of all science is the
great fact of the great nature that rests on the
eternal laws whose existence is reflected in our
spirit. Kant cannot go beyond the limits of our
spirit, consciousness, without it there can be no
cognition and no talk of the essence of things.
This contradiction was best manifested in the
most delicate logical problem of human life,
the problem of history. Two points of Kantian
critique demolished Herder: Herder has no
unity of the development of history, hence no
criterion for assessing the historical-cultural
role of peoples; still more intolerable for Kant
is Herder’s concept of nature as a fact of divine
existence with its spiritually utterly open forces.
Even so, in spite of this difference, the two
spirits do not exclude each other, they are alive
to this day and they must live. Clarity of logical
thinking and knowledge based on it must be
combined with an understanding of spiritual
poetic forms. And of course the coincidence of
the death dates of Kant and Herder (11803) does
not rule out the necessity of honouring each of
them (Shpet, 2010, pp. 59-60).

In fact this “retro-alternative” reconstruction
vindicates Shpet’s intuition in seeing in 1904
what Kithnemann would repeat in his report
in Konigsberg twenty years later. Our differ-
ence from the thinkers of earlier epochs, Shpet
(2019b) believes, is that we have to hack our
way to the truth through layers of historical ex-
perience. We live in the history that surrounds
us, such that we have to see reality not as some-
thing given once and for all, but as changing,
dynamic, as the flow of history from which
everyone cuts out frames to build his individ-
ual, unique existential and intellectual history.
Each of these stories is unrepeatable, unique
and concrete.
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HETIOBTOPVIMYIO 3K3VCTEHIIVAJIBHYIO Y MHTeJUIeK-
TyaJIbHYIO McTopuio. Kaxkiias M3 aTux «McTopmuin
HeIIOBTOpMMa, eITHCTBeHHa, KOHKpeTHa.

IIner ynpekaer KanTa 3a TO, 4TO OH pasopBail
«paccyfoK» U «dyBCTBeHHOCTL», CBobomy m ITpu-
pony. U, ananmsupys paccyXaeHns pyccKoro u-
socodpa, MBI BCKpBIBaeM OIrpaHMYeHHOCTh KaH-
TOBCKOVI aHTPOIIOJIOTMW Y1 MOXXeM YBUIIeTb B HVX
HeTPVMBUAJIBHBIVL CIIOCOD paspelrieHns 3TOro aH-
TPOMOJIOTMYECKOr0 Kpm3nca. A MMEHHO: TO, YTO
ny1a KaHTa OGbUI0 BCeoOIIMM «4dejToBeYecKMM» KaK
obOrmesHaunMebly, llmeT momBepraeT Iporemype
Tymostormanyi’. OH MIIeT B IICUXYECKVX aHTPO-
nostorvsax XVIIL B. (B ToM umcsie 1 B KaHTOBCKOVA)
«KOJUIEKTVBHOe» KaK «OOIIHYIO» IIPeIMeTHOCTH,
KOTOpa rnofaercss eHOMeHOJIOIMUeCcKIM ITpolLie-
Iy paM KOHKPETHOTI'O «00peTeH s CMBICTIa». TeM ca-
MbIM [1rieT HaMmedaeT ITyTV KOHKpeTu3allui CBO-
OorIpI uestoBeKka, COOTHOCS 3Ty CBOOOIY ¢ peayIbHOM
JesIoBedecKoVt Ipuporov (¢ Tem, yto KanT oTHec
K cdpepe dpwmsmosnorum). To ecTs oH crienmpmpy-
eT «JeJIoBeYecKoe» 11 HaxXOAUT B HeM «3THUYeCKoe»
(«ny Hapo;[a»)7, YTO IIO3BOJISIET B OIIpeIe/IeHHOM
CMBIC/Ie KOHKPeTU3MPOBaTh «4eJIOBeYecKoe» M W3-
OeXxaTb JKecTKOV Bcello3BoJIeHHOCTM Paccyrika, Ko-
TOpas KaK pa3 11 o0pasyeT VICTOKV HbIHEIITHErO aH-
TPOINOJIOIMYEeCKOro Kpmsyica 1 KoTopyto caM KaHt
IIBITaJICS ITpobsieMaTu3poBaTh B Pasyme.

B paccyxnenuax KaHra (kak 3TO ITogMeTwI
[IreT) mpucyTcTBOBaIM OOpalleHns 1 K aHTpo-
IIOJIOTMM KaK HayKe, YTO IIO3BOJISUIO [IOCTaTOY-
HO eMKO 3apMKCHpOBaTh TO, YTO CTUMYJIMPOBAJIO
BO3HMKHOBeHMe (PVI0COCKOV aHTPOIOJIIOT M B

¢ Cp.: «SI3pIuecTBO, KaK Bepa B TBaph, a He B TBOpIIa, Tak-
JKe 3HaeT KOHKpETHBIE MIiealbl, — He OOVH IS BCeX U
KaXmoro, He YejioBek, — MHOIO y HETO WIeaJoB, MHO-
ro “nomasaHHukoB”: @emucroxin u CrnmnHosa, bpyT u
x. bpyno, Ilepuxn u lammter, — u Ge3 KOHIIa. Droro
eMy MaJio, OHO He TOJIbKO OKYTBIBAET 3TV MMeHa “mrieath-
HBIMM~ BBIMBICJIaMVI, HO CO3/IaeT YnCThle (paHTa3mMu 11 CTa-
BUT VX KaK KOHKpeTHBbIe Maeastbl: TYyT [Ipomeren, Tesen,
Pomysbr, Axwuier n IaTpokiiel, Mandpensr, I'amiieTsr,
My>xw, )eHbI 1 et ([Imet, 20066, c. 365).

7 Cp.: «AuTpornoniornn u B ocoberHoctn [lcnxmueckne
aaTponosiorvy KoHia XVIII n navaa XIX Beka crromns
Y PpSIOM COflepKaT B KadeCTBe HeOOXOIVMMOV COCTaB-
HOVI YacCTV OTHeJI, IIOCBSIIIEHHBIVI BOIIPOCAM IICVIXOJIOTU
HapomoB M pac. [jIg IICMXoIormy Hadala M CepeHBI
XIX Beka, Bce ellle TeCHO CBsI3aHHOM ¢ (pruiocoduert, rpo-
MaJiHOe 3HaueHVe MMeeT wies “myxa” u “HapomHOTro
ayxa”...» (Lmet, 2006a, c. 425).

Shpet admonishes Kant for separating “un-
derstanding” from “sensibility”, and Freedom
from Nature. Following Shpet’s reasoning, we
become aware of the limitations of Kantian an-
thropology and see an original method of re-
solving this anthropological crisis. In other
words: Shpet subjects what Kant considers to
be universally “human” and universally sig-
nificant to the procedure of typologisation.®
He seeks to find in the psychic anthropologies
of the eighteenth century (including Kantian
anthropology) the “collective” as a “general”
objectivity which lends itself to phenomeno-
logical procedures of concrete “sense-getting”.
Thereby Shpet traces the paths towards con-
cretisation of the freedom of the human be-
ing, relating this freedom to real human nature
(which Kant refers to the sphere of physiolo-
gy). He specifies what is “human” and finds in
it “the ethnic” (“the spirit of a people”),” which
makes it possible to a degree to specify “the hu-
man” and avoid the unbridled permissiveness
of Understanding which is precisely the source
of the current anthropological crisis and which
Kant attempted to problematise in Reason.

In Kant’s reasoning, Shpet also detected ap-
peals to anthropology as a science. This made it
possible to see what stimulated the emergence
of philosophical anthropology of the twenti-

¢ Cf. “Paganism, as a faith in the creature and not in a
Creator, also knows concrete ideals. It is not the same
thing to each and every one. It is not the Human Being.
There are many ideals, many are ‘anointed”: Themis-
tocles and Spinoza, Brutus and Giordano Bruno, Peri-
cles and Galileo, et al., without end. There is more. It
not only envelops these names with ‘ideal” fictions but
creates pure phantasies, and sets them up as concrete
ideals. Among these, there are Prometheus, Theseus,
Romulus, Achilles and Patroclus, Manfred, Hamlet,
husbands, wives and children” (Shpet, 2019, p. 263).

7 Cf. “Anthropologies and especially psychic anthropolo-
gies of the late eighteenth and early nineteenth centu-
ries all too often contain an obligatory section devoted
to the psychology of peoples and races. The idea of ‘the
spirit’ and “popular spirit’ was immensely important for
the psychology of the beginning and middle of the nine-
teenth century which still had close ties with philoso-
phy [...]” (Shpet, 2006a, p. 425).
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XX B., — yXop, colmasbHO JeVICTBeHHOV I'yMaHV-
TapHOVI cocTaBJIsitolIent. Il TeM He MeHee Bce pas-
paboTKM TOro BpeMeHV ObLIV OpPUEHTUPOBaHbI
rpobriemamu obmiectsa. JInmrs k. XXI B. obHaXM-
JIOCh TO, 4TO oOpasyeT cerofgHsi aHTpPOIOJIorye-
CKUVI KPU3VC: MHAVBI, OOHAPY XTI BO3MOXKHOCTB
MEHSITB ITOZ] CBOV IIOTPeOHOCTYI He TOJIBKO CBOE CO-
3HaHMe 1 peaJIbHOCTh, B KOTOPYIO OH HOI'PYJKeH,
HO ¥ CBOIO TeJIeCHOCTh. KaHT He Byie1 OCHOBaHU
OIIacaTbCsl POKOBBIX IIOCIIEACTBUV 3TOW CBOOOLIbI
VHAVBUIIA 17151 4eJIOBeUeCKOro popa, IOCKOJIBKY
os1ara 3Ty ceooony pasymHom. VI Tem Gostee He
BUJIEJI HEOOXOIMMOCTVI CTaBUTB BOITPOC O BO3MOX-
HOCTM paAVKaJIbHOV TpaHcdopMalum Yyejiopeye-
CKOVI TeJIECHOCTVI B KOHTEKCTe CBOOOIHOr0 BbIOOpa
vHanBuaa. CoBeplIeHCTBOBATh TEJIECHOCTD, OIV-
pasicb Ha «dJeJIOBeKOBelleHIe» (OCHOBaHMS [JIs
4Jero K TOMy BpeMeHU JlaBayIi MeduIIVHa 1 yXe
CJIOXKMBIIIAsACSA Hay4vHasl aHTPOIIOJIOTsl), KOHEYHO
’Ke, MOXKHO ¥ HY>KHO, HO He TpaHcOpMMIpoBaTh
ee B HallleM COBpeMeHHOM NoHnMaHun. KaHT cBs-
3b1BasI PIT0COPCKOE OCMBICIIEHVIE BCTAOIINIX T1e-
per, JesioBeKoM IIpo0JieM C aHa/IM30M Cepbl ero
CO3HAHMS ¥ HOPM OOIIIeCTBEHHOrO OBITMS Uesio-
Beka. Tak 4TO, ompemessia «IIpaKTMUYECKYIO aH-
TPONOJIOTIO» KaK HarpasiieHVe priocodpnn, oH
dakTrUecKy 4eTKO pa3BOAWII PaKypChl OCMBICIe-
HVIS IIPO0JIeMBI, KOTOPYIO, IIOBTOPVM, TIOYYBCTBO-
BJI: IIPOHMKHOBEHME ITPO0JIeM LMBWIIM3ALIVIV B
JKM3HEHHBIVI MUP VHOMBUIA MMEHHO KakK IIpo-
O71eM, a He B BUJIe IMIPAKTUYECKMX 3a7ad, KOTOpbIe
JTIOIVI TaK VIJIVI IHaJe pelllaIi BO Bce BpeMeHa.
CeromHs B COOCTBEHHO IIPMPOIHOM IIaHe Hav-
OoJIBIINTL MIHTEpeC K TeJIeCHBIM acIieKTaM KpM3ic-
HBIX IIPOLIeCCOB, IIPOHM3IBAIOIINIX COBPEMEHHYIO
LIVIBVUIV3AIINIO, ITPOSIBIISIOT IICMIXOJIOTY, Owormo-
I'M, IIpefCTaBUTeIN HeMpOHayK M psdia 3THOCO-
LIVaJIbHBIX JVCHIUIUIVH. [IpraeM Bce 3TO CBsi3aHO
IIpeX/ie BCETO C TeEMM «TpeDOBaHMSMI», KOTOpbIe
HpebsBIIsieT K IIPYPOIHOMY IIOTeHIIMaly 4eslo-
BeKa MHCTPyMeHTaJIbHasl Cpefia ero AesiTeJIbHOCTIA:
1 poBble TEXHOJIOIMI, WVHTEpHeT-O0IIeHe U
nip. Ilox BivistHMEM 3TVIX TpeOOBaHMII MI3MEHEH IS
TeJIeCHBIX ITapaMeTpPOB JOCTUIJIV KpariHel CTelle-
HY vHAvBUAyanusan. Ho, moxastyvi, miaBHas
XapaKTepucTuKa aHTPOIOJIOrMYecKOro Kpusca
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eth century, namely the departure of the so-
cially active humanitarian element. Even so,
all the problems of that time were oriented to-
wards the problems of society. It was not un-
til the twenty-first century that it became clear
what constitutes the current anthropological
crisis: the individual discovered the ability to
tailor to his needs not only his consciousness
and reality in which he is immersed, but also
his corporeality. Kant saw no reason to fear the
fateful consequences of individual freedom for
the human race because he assumed that free-
dom was reasonable. Still less did he see a need
to raise the question of the possibility of rad-
ical transformation of human corporeality as
long as the individual had freedom of choice.
Corporeality can and must be improved (this
was made possible by medical science and sci-
entific anthropology which had come into its
own by that time), but not transformed in the
modern meaning. Kant associated philosophi-
cal analysis of the problems facing humankind
with the study of the sphere of consciousness
and norms of the human being’s social being.
Thus in defining “practical anthropology” as
an area of philosophy, he effectively separat-
ed the two approaches to the problem which he
was aware of: the penetration of the problems
of civilisation into the life-world of the indi-
vidual as problems and not the practical tasks
which people coped with in one way or anoth-
er at all times.

Today, as far as nature is concerned, the
greatest interest in the corporeal aspects of the
critical processes which beset modern civilisa-
tion is exhibited by psychologists and biolo-
gists, representatives of the neurosciences and
some other ethno-social disciplines. All this
stems primarily from the “demands” present-
ed to humans’ natural potential by the instru-
mental environment of human activity: digital
technologies, internet communication etc. In
response to these demands changes of bod-
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COCTOUT B TOM, YTO YeJIOBEK OCTPO VICITBITHIBAET
Ha cebe arpecCcrBHOCTbD CpeIbl IIOCTVHAYCTPUAIb-
HOTro o0IIlecTBa (MErarrosvcoB) 0 OTHOIIEHUIO K
COOCTBEHHOV! TeJIECHOCT, OIIyIaeT CBOIO HeIlpy-
Cr1oco0JIEHHOCTD K XXM3HM B TaKMX «COIMOOMOIIO-
TVYEeCKMX» YCIJIOBMSX, a IIOTOMY IIBITaeTCs JIMOO
elrle CuJIbHee «00BeIVMHUTHCS» C IMPPOBOVI Cpe-
[0V (K IIpVIMepY, BIINTD YNII B JIQJIOHb IS TI0€3]I-
KV Ha MeTpO), INOO0 ITOJTHOCTHIO OTMEXKeBaThCs OT
Hee (BIUIOTB /IO IUIaCTMUecKmx oreparm). Ho n
B TOM U B IPyTOM CJIy4ae OH OyzeT UCIIoIb30BaTh
OVOMeIMITMHCKMEe BO3MOXHOCTI M3MEHEeHMsT cO0-
CTBEHHOVI TeJIeCHOCTY, KOTOpbIe B Hallle BpeMs OH
caM OTKpBIBaeT Iieper; cobovi, co3iaBast Bce HOBbIE
VI HOBble TeXHWYECKVe IPOLYKTHI, TEXHOJIOTMN
U T.[. MeX/Iy TeM IepCIIeKTUBBI, KOTOPbIe CEerol-
Hs OOHapyXXuBaeT pvtocodcKasi aHTPOIIOIOT VS
TSI OCMBICJIEHWST TUX XapaKTepuCTUK, obopadm-
BaloTCs Mudosormsanyen TejaecHocT (cM.: Yec-
HOB, 2007). DTO O4YeHB SIPKO MOKa3bIBAET, KakK Pu-
s1ocodpcKasi aHTPOIIOJIOT S, OPUEHTHMPOBaHHAs Ha
TeJI0, yXOOWUT OT OOIIeCTBeHHOIO (CBSI3aHHOIO C CO-
3HaHMEeM) OBITVS YesIoBeKa.

Eak ok

Taxvm obpasom, IIner ysumer, uto KasT ¢ ero
JKeCTKVM pasJIdeHrieM 4yBCTBEHHOCTU U paccy/l-
Ka dpaKTHuecKy 3ajiaeT TOHAJIbHOCTh BCeM IOCJIe-
AYIOIIVIM aHTPOIOJIOIMYecK/M IIOUCKaM, B paM-
Kax KOTOPBIX MBICJINTEIN IIbITaIVCh HAaTW Iy TU
s cOmvDKeHMs (CMHTe3a) pasopBaHHBIX y Kan-
Ta CTPYKTYPHBIX 2JIeMEHTOB ITO3HaBaHM:. bosee
toro, LlImer Takxe ormasasn cebe ordet, yto Kan-
Ty yOaJoCh YeTKO 3apMKCHpOoBaTh TOT MIIEVIHBIN
VIMITYJIbC, KOTOPBIVI HauMHal IOMMUHMpPOBaTh B
ero Bpems. Peub mgeT o HelpeomoIIMOM paspbl-
Be Mexxay Csobomont m ITpupomont. Paccyxmenms
I'ycraBa IlInera o KaHTte mMeroT He TOIBKO MCTO-
puKO-PmI0codcKyro 1eHHOCTb. OHM MO3BOJISIOT
HaM CerofHs I0-HOBOMY IIOCMOTpPeTh Ha MHOIVe
TeOPeTUKO-TI03HaBaTe/IbHble 11 aHTPOIIOJIorye-
CKMe IIpo0JIeMBI 1, YTO OCOOEHHO Ba’KHO, 3aCTaB-
JIAIOT Hac IIePeoCMBICIIUTh (yHIaMeHTasIbHbIe
r1oJ10KeHMs prytocodmvt VI MeTOIOJIOT MV Hay YHO-
r0 ITO3HAHMI.
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ily parameters have become extremely indi-
vidualised. But perhaps the key feature of the
anthropological crisis is that the human being
is keenly aware of the aggressiveness of the en-
vironment of the post-industrial society with
regard to his body; he is aware of his failure to
adjust to life in such “socio-biological” condi-
tions, and so either tries still harder to become
integrated in the digital environment (e.g. by
implanting a chip in his hand to ride in a sub-
way) or to totally isolate him from it (down to
plastic surgery). In either case, he/she will use
the biomedical potential of his own body which
he is expanding by creating ever new high-tech
products and technologies. Meanwhile the per-
spectives philosophical anthropology opens up
for understanding these characteristics lead to
mythologisation of corporeality (see Chesnov,
2007). This highlights the fact that philosoph-
ical anthropology oriented toward the body is
distancing itself from the human being’s social
being (connected with consciousness).

o6 ok ok

Thus Shpet saw that Kant, with his hard dis-
tinction between sensibility and understanding,
practically set the tone of all the subsequent an-
thropological searches as thinkers looked for
ways to bring together (synthesise) the struc-
tural elements of cognition which Kant sep-
arates. Moreover, Shpet was also aware that
Kant had managed to detect the intellectual im-
pulse which was beginning to dominate in his
time, i.e. the inseparable gap between Freedom
and Nature. Gustav Shpet’s thinking on Kant
has more than historical-philosophical value.
It enables us today to take a new look at many
theoretical-cognitive and anthropological prob-
lems and, especially important, it makes us
rethink the fundamental provisions of philoso-
phy and methodology of scientific knowledge.



IIpuaoxenmne

ITncemo I.I. IIery
m3 'epMaHCKOro I10CcoaIbCcTBa
¢ npurinamenveM B Kéuurcoepr
IUISI y9IacTHs
B rTpasgHoBaHuM 200-71eTHeV TOOOBIIMHBI
co nHA poxaenns V1. Kanra. 1924 1.8

IMy6mmkanms T. T. Hlenpuron
[ITepeBon]

ZUR GEDACHTNISFEIER
FUIR
IMMANUEL KANT
1. APRIL 1584 + <2 APRIL 1924
ZU KONIGSBERG I.PR.
LADEN EIN

Herru Frofessor Gust, Spett - Moskan -
(Ruflaed).

DIE ALBERTUSLINIVERSITAT

DIE STADT KONIGSBERG PR.

8 IlybmmkyeTcs 10 THUTIOTpadCKOMY OpPUTMHAITY C MaIlli-
HOIIVICHBIMM BCTaBKamwy, Xpawsiemycs B OP PI'B (cm.:
ITucemo..., 1924). Bece nmpwmMeuaHusl IIpuHajIexar IIy-
6mkaTopy. IlomdepkuBaHUS BOCIIPOV3BENIEHEBI, TIONTY-
KUPHBIM IIPUQTOM BBIJIeIEHB THU Helean U JaThl. B
YIJIOBBIX CKOOKax JlaHbl IIosicHeH s 1Ty 0siKaropa. Hassa-
HWS JOK/IafIoB B IIpUMeYaHVAX JaHbl 1Mo m3maamo: (Die
Feier..., 1924).
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Supplement

Letter to Gustav Shpet
from the German Embassy
inviting him to Konigsberg

for the celebration
of the 200th anniversary

of Immanuel Kant’s birth. 19248

Publication by T.G. Shchedrina

PROGRAMM

DIESES PROGRAMM
GILT ALS ALUSWEIS FOR
ALLE VERANSTALTUNGEN

8 Published from the typographical original with
typewritten inserts kept in the Manuscript Department
of the Russian State Library (see German Embassy,
1924). All the notes are the publisher’s. Underscoring is
reproduced. Days of the week and dates are in boldface.
Publisher’s explanations are in angle brackets. Speakers’
names are given according to Anonym (1924).
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K = A N TS|

OMNABEND, DEN 17, APRIL, abends 7 Uhr:

e = R

1 Armwont des Retde=
von Proubien «

Obarblirgermeiber D, Lohmcyer
iid wnd des Pobintherpedid

Friodridhubollogum, Marrhollirads 8, Fefverlammiung,

SONNTAL, DEM 2o AFRIL, vonvittag 1o Lihe;
Fekwarsy der Kantaskclichalt in der Palien, Albsrtisa,
1. Flickibeuke 3/, Rdner: rehelmnt Frolebor [y FHans
Vaihiener, Halle, Frolelior D Exngen Kibarirsasir, Bocslivay
15 Uhe: Redners Frofellor D, Eridh Audickes, Tabsstn,
4 Llbe Redner: Trokeller Dv. Hane Dbekh, Leipaias
Yyt Lor: Reroer Peodelior [ Flrinrich Scholz, Kid

MONTAS, DEMN 21. APRIL. mitag 12 Ubs
Ewelbure der Kastaeabmak « Foior im Dom. Bedner:
Sanchbhulent Prod. Dr. Seattines, Kénigbery Pr., Prokllor
D Adell von Hamad, Berlia ¢ Giasg swm Ceabmal
mMiMﬁMdﬂMhhﬁ-

hmmqumm

Crcelliges Reilammanlein

DIENSTAG, DEN 22 APRIL, verminiags 1o Ube:
Felaki im Stadhitheator, Theaterplay 1« Bosifumise
anlpeache des Bekton der Unbverfiar « Aalimache des
Froubidchen Minifiers be Wilkonkdudt, Kundte urd Volla
Tbildung « Felirdle des Probilom der Philolophic an der
Aot Inivorlichs Dr. Croodedermeyora Frilikdopand o
13 Llirs Folirede des Proufiikhen Santdekrothe Proliler
D Bocker « Amlpraden der Cibite o Machmitt s 3t Libr:
Feltmahl der Gulellhak der Fraunde Kanti (Bolnens

der Kinipberser Studerterihalt in der Stadthalle,
WordersRefigamen 40

R dicWerteluma der Aulprachon ubw. wird am Mosiag.
den 21. Aprl, & Llle eire Belrerdiong in dor Aula der
Ulriverfiei, Paraderfak, haitfnden

Arreorten aul dic Einladangen umad Amlragen find an dim Heren Oberbrirgermeiive, Kesiph, Fathaes Brodbnkenlir, s dien

(CEp. 22 APRIL
(KON S e
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[oenegudy

<JL. 1>

HA TOP>XXECTBO B ITAMSITD
VIMMAHVYIWIIA KAHTA
22 ATIPEJISI 1724 / 22 ATIPEJTSL 1924

B KEHMTI'CBEPTE-HA-TIPETEJIE
ITPUTTIAIIIAIOT
rocoayHa rmpodeccopa I'yer. IHlnera - Mocksa -
(Poccmst)?

YHUBEPCUTET VIM. AJIbBEPTA
roroJ KEHUI'CBEPT-HA-TIPEI'EJIE

<J1. 2>
ITPOTPAMMA

~ STATIPOTPAMMA
HEVCTBUTEJIbBHA KAK YIOCTOBEPEHWE J1JI51
BCEX MEPOIITPVIATUNM

<JI. 3, pasBopoT>
FOBUJIEV KAHTA 1924

Cy0600Ta, 19 anipessi, Beuep, 7 4acos:

Friedrichskollegium, Verepxodprirrpacce 6, Topske-
CTBEHHOe coOpaHIe, opraHv3oBaHHOe Kénvrcbepr-
CKOVI MECTHOVI I'PYILHIOV Kanrosckoro oOrrectsa.
Hoxamumkne: mipodeccop 1-p Kosarrepekmin®, Ké-
HurcOepr; mryayenpar n-p Lénpépdep', Ke-
Hurcoepr; mpod. a-p Jnbept™, bepria.

? Dra CTpoOKa - MaIllMHOIVCHASL.

10 Tema mowiIaga: «/lyx poOyHBEI B KAHTOBCKOW (PrIIOCo-
brm».

" Tema mowrana: «Pynonsd Pavike v OMib ApHOIBIAT».
2 Tema mowiagma: «KaHT 1 mcTopmdeckoe MMUpOBO33pe-
He».

lpeleccopy T[YCTABY EMET

Mooknma

T. G. Shchedrina, B. I. Pruzhinin

194,

Rosropykokckas ya. k 17, xB. 2.
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<Sheet 1>

ZUR GEDACHTNISFEIER FUR
IMMANUEL KANT
22. APRIL 1724 / 22. APRIL 1924

ZU KONIGSBERG I. PR.
LADEN EIN
Herrn Professor Gust. Spett — Moskau — (Ruf8Sland)’

DIE ALBERTUSUNIVERSITAT
DIE STADT KONIGSBERG PR.

<Sheet 2>

PROGRAMM

DIESES PROGRAMM
GILT ALS AUSWEIS FUR
ALLE VERANSTALTUNGEN

<Sheet 3, page spread>

KANTFEIER 1924

Sonnabend, den 19. April, abends 7 Uhr:

Friedrichskollegium, Jagerhofstrafse 6, Fest-
versammlung, veranstaltet von der Konigsberg-
er Ortsgruppe der Kantgesellschaft. Redner:
Professor Dr. Kowalewski, 10 Konigsberg;
Studienrat Dr. Schondorffer, 11 Konigsberg;
Prof. Dr. Liebert, 12 Berlin

? This line is typewritten.

10 Presentation topic: “Heimatgeist in der Kantischen
Philosophie” .

' Presentation topic: “Rudolf Reicke und Emil Arnoldt”.
2 Presentation topic: “Kant und die geschichtliche
Weltansicht”.



T.T. ilenpuna, b. U. Ipyxunun

Bockpecensne, 20 antpesns, yrpo, 10 yacos:

ITpasnanuHoe 3acemanme KaHTosckoro obie-
crBa B [lasiectpe AsibGeprumel, 3-a PrvcciTpac-
ce 3/5. [lokyTamumiK: TallHBIVI COBETHUK IIpodpeccop
n-p Ianc @anxmarep”, lame; mpodeccop a-p O
reH Kroneman", bpeciay;

12 gacos: [oximamgumk: mmpodpeccop A-p Dpux
Anukec’, TroOuHreH;

4 vaca: [loxyagumk: mpodeccop A-p XaHC
Hpvirt, Jlevmr;

Y2 6 gaca: loxyiamgumk: nmpodeccop a-p Terpux
o1, Kmib.

IlonenenbHMK, 21 arrpesis1, HosgeHb, 12 yacos:
OrtkpsiTie rpoOHMIEI KanTa. TopxkecTBo B co-

Gope. [lokIaumK: COBETHMK TOPOACKOV IIIKOJIBI
npod., IHrerrnnep, Kéuwnrcoepr-na-IIplerere];
podeccop n-p Amonbd ¢don lapnax, bepmmm.
Ilepexon x rpobHMIIE BO 1BOpe cobopa. BeicTyrte-
Hue 00ep-Oypromuicrpa a-pa Jlomertepa.

Beuepom B 8 gacos: IIpuBeTcTBeHHEIVT Beuep B
T'oponckom 3ane, @opnep-Pocrapren 49, opranu-
30BaHHBIV ropogoM Kénurcoepr-Ha-IIp. Myssika:
OpxkecTp Toporckoro Tearpa IMOI PyKOBOICTBOM
reHepasIbHOTO MY3bIKaJILHOTO PyKOBOOWTeEIIS [I-pa
Kynsanpma. IlpuBerctBue  0bep-Oypromucrpa
n-pa Jlomeriepa. OTBeTHOe cJ10BO ITpesusieHTa [ep-
MaHUM 1 npembep-muHucTpa [Ipyccri. pyxe-
CKOe oOIIIeHme.

Bropamuk, 22 anpesns, yrpo, 10 gacos: Topxe-
CTBeHHas 1lepeMOHWs B TOPOJICKOM TeaTpe Ha Te-
arpasibHOM wiomaan 1. IIpuBeTcTBeHHOE CJI0BO
peKTopa yHuBepcuTeTa. BeicTyIieHre MuHMUCTpa
HayKM, WCKycCTBa ¥ HapOIHOro oOpa3oBaHMs
ITpyccumn. TopxecTBeHHas pedb Ipodpeccopa du-
socodpum YHUBepcuTeTa M. AstbOepTa f-pa [€re-
keMeviepa. [lepepriB Ha 3aBTpak.

1B Tema moxiiajaa:
s10codpvm».

4 Tema noxiana: «KanuT u I'eprep».

15 Tema nowiiama: «Hacnenue Kanra».

16 Tema mokitaga: «KaHT 1 1[1€JIOCTHOCTE».

7" Tema moxiana: «KaHT Kak Kj1accuK MeTadm3IKm».

«KaHT B COBpeMEHHOVI HEMELIKOW cbm-
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Sonntag, den 20. April, vormittags 10 Uhr:

Festsitzung der Kantgesellschaft in der
Paldstra Albertina, 3. Fliefsstrafse 3/5. Redner:
Geheimrat Professor Dr. Hans Vaihinger,"
Halle; Professor Dr. Eugen Kithnemann,' Bre-
slau;

12 Uhr: Redner: Professor Dr. Erich Adick-
es,”” Tuibingen;

4 Uhr: Redner: Professor Dr. Hans Driesch,
Leipzig;

15 6 Uhr: Redner: Professor Dr. Heinrich
Scholz," Kiel

Montag, den 21. April, mittags 12 Uhr:

Einweihung des Kantgrabmals. Feier im
Dom. Redner: Stadtschulrat Prof. Dr. Stet-
tiner, Konigsberg Pr.; Professor Dr. Adolf
von Harnack, Berlin. Gang zum Grabmal im
Domhof. Ansprache des Oberbiirgermeisters
Dr. Lohmeyer.

Abends 8 Uhr: BegriifSungsabend in der
Stadthalle, Vorder-Rofsgarten 49, veran-
staltet von der Stadt Konigsberg Pr. Musik:
Stadttheaterorchester unter Leitung des Gen-
eralmusikdirektors Dr. Kunwald. Begriifsung
durch Oberbiirgermeister Dr. Lohmeyer. Ant-
wort des Reichspridsidenten und des Min-
isterprasidenten von Preufien. Geselliges
Beisammensein

Dienstag, den 22. April, vormittags 10 Uhr:

Festakt im Stadttheater, Theaterplatz 1. Be-
griffungsansprache des Rektors der Universi-
tat. Ansprache des Preufiischen Ministers fiir
Wissenschaft, Kunst- und Volksbildung. Fes-
trede des Professors der Philosophie an der

Albertus-Universitdt Dr. Goedeckemeyer. Friih-
stiickspause.

B Presentation topic: “Kant in der deutschen Philosophie
der Gegenwart”.

4 Presentation topic: “Kant und Herder” .

* Presentation topic: “Kants Erbe”.

16 Presentation topic: “Kant und die Ganzheit” .

17 Presentation topic: “Kant als Klassiker der Metaphysik”.



12 ywacoB: BeicTyruieHme rocygapcTBeHHOrO ce-
kpetapst [Ipyccmm mpodpeccopa n-pa bexkepa'®.
BeicTynienvia rocreri.

Ilocne monynns, 5% ydaca: banker OO6iiecTsa
npysent Kanra (60060BBIVI YXKIH, IPOBOAUTCS pe-
rysgpHo ¢ 22 anpesns 1805 r.). Ha GankeT pacchbiia-
IOTCS CIlelliaJIbHble IIpUIJIalIeHis.

Beuep, 8% uacos: [lpasmHuyHOe mpercTabiie-
HVie B TOPOJICKOM TeaTpe Ha TeaTpasibHOM IUIOIIa-
mm 1: «Dupeno» berxosena.

Cpena, 23 anpess, yTpo, 10 gacos: O630pHas
3KcKypcns 1o Kénmrcbepry.

Beuep, 8 gacos: Top>kecTBeHHOe coOpaHme CTY-
nentos Kéumrcbepra B Toponckom 3aie, Pop-
nep-Pocrapren 49.

B nonenenbHuK, 21 ampess, B 6 4acoB B aKTO-
BOM 3aJle YHUBepcuTeTa Ha I lapamerial coctonT-
s coBelllaHVe TI0 IIOBOJY paclipesielleHNs BbICTY-
IJIEHUL VI T. 1.

OrBeThl Ha NpUIJIAIIeHNs Y 3aIlIpOChl MOXXHO
OTHPaBJIATh 00ep-Oypromuctpy, parymia Knarn-
nx<oda>, bponbeHkeHIIITp<acce>.

<JI. 4. DMbrema KoHrpecca c m3obpaxenmem V. Kanra>

<JI. 5. KoHBepT, MalIMHONMCH>

Tocriopmay npodeccopy I'YCTABY IITIETY,
Mocksa, onropykosckas yi1. Ne 17, ks. 2.
Ornip.: T'epmanckoe ITocoribeTBo, MockBa.

Crmcok IuTeparypsl

Abmonomoba H.C. Mumenr, @Dyko M ero KHura
«CroBa m Bertn» // @yko M. CrioBa 1 Bemut / 1iep. ¢ dp.
B.T1. Busruna, H. C. Asronomosorn. CII0. : A-cad, 1994.
C.7-37

Anyuun [1. H. BersbIvt B3I Ha IIPOIIIOE aHTPOIIO-
jorvu 11 Ha ee 3agaun B Poccun // Pycckumt aHTpOIIono-
rudeckunt xypHait. 1900. Ne 1. C. 25—42.

8 Tema mowiana: «KaHT 1 coBpeMeHHBIVT 00pa3oBaTesIb-
HBIV KPU3WC».
¥ Taxk B TeKcTe.
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12 Uhr: Festrede des Preufsischen Staatsse-
kretdrs Professor Dr. Becker.18 Ansprachen der
Géste.

Nachmittags 5 % Uhr: Festmahl der Ge-
sellschaft der Freunde Kants (Bohnenmabhl, seit
dem 22. April 1805 regelmdfig veranstaltet).
Zum Festmahl erfolgen besondere Einladun-
gen.

Abends 8 %5 Uhr: Festvorstellung im Stadt-
theater, Theaterplatz 1: Fidelio von Beethoven

Mittwoch, den 23. April, vormittags 10 Uhr:

Besichtigung von Koénigsberg.

Abends 8 Uhr: Kommers der Konigs-
berger Studentenschaft in der Stadthalle,
Vorder-Rofigarten 49

Uber die Verteilung der Ansprachen usw.
wird am Montag, den 21. April, 6 Uhr eine Be-
sprechung in der Aula der Universitat, Parade-
platz, stattfinden

Antworten auf die Einladungen und An-
fragen find an den Herrn Oberbiirgermeister,
Kneiph<of> Rathaus, Brodbdnkenstr., zu
richten

<Sheet 4. Emblem of the Congress with a picture of Kant >
<Sheet 5. Envelope, typed>

To Mr. Professor GUSTAV SHPET,
Moscow, Dolgorukovskaya St. Ne 17, apt. 2.
From: German Embassy, Moscow.
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