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AHJIDKOJIMHU VS KAHT:
K ®UJIOCODPCKOMY HACJIEOVIO
TOJIOLIKOV ME3YUTCKOM
AKATEMUU

A. U. KaumoBuu'

JBuxenue 3a 6o3poxdenue cxoracmuueckoi mpa-
Ouyuu (Heocxosacmuka) cmaio ombemom Ha ee coKpy-
wumesvHy0 kpumuxy npedcmabumenamu smoxu Ipo-
cBeujerus, npubeduryro K paspyuieHui0 mpaouyuoHHo1
Memapu3uKy U eHOCe0A02UHeCK020 ONMuMUsMa — 08yx
OCHOBHBIX 104106 eBponerickoll peat2uo3HOl Guaoco-
uu. Bapuanmut peyenyuu udei kanmobckoeo Hac1e0us
6 Heocxosacmuxe MHO202PAHHBL — 011 N0AHO20 Henpu-
amus 00 ucnoav3obanus 0451 00HobeHUs husocogcko-
20 pynoamenma peaueuo3noi gpusocogpuu. TBopueckoe
Hacaeoue IToaoyxoi uesyumckoil akademuu sbasemcs 6
IMOM OMHOUIeHUY 00HOU U3 1epBblX NONbIMOK 0CMbLC-
aenus udett Kawma u npomubocmosnus um 6 pamkax
cxosacmuveckoi mpaduyuu. B cBa3zu c amum npedcmab-
ASeMCS AKMYAAbHBIM 01pedesunms, Kakum obpasom Boc-
NPUHUMAAUCH NPOPAMMHble Yycmanobku yuenus Kanma
6 00HoM u3 HemHoeux coxpanabuiuxcs 6 nauase XIX 6.
yenmpoB uesyumckoil ¢pusocopuu, pacnosaeabuiuxca
Ha meppumopuu Poccuiickot umnepuu, — 6 Iosoyxou
uesyumckoti akademuu. Ilpedmemom uccaedobanus cma-
A0 NONbIMKA KPUMUUECK020 AHAAU3A UOetl HeMelyKo20
Mmovlcaumens, npeonpuraman 6 pabome «Puiocogckue
HacmabBaenus 014 yuawuxcs [losoyxot akademuu» npe-
nodabamessn smoil akademuu JIxysenne AHOKOAUHU.
AHOXK0AUHY nocmoAHHO obpawjaemcs k gueype Kanma
6 cboux paccyxoenusx, yemampubas 6 Hem 0cHoBHO20
udeos102uteckoeo conepruxa. Moeu, apmuxyiupobarmvie
8 «Dusocopckux HacmabaeHusax», okazasu GausHue Ha
opmupobanue gpusococpckoil nosuyuu  BuinyckHukoB
axkademu, xomopvie, 8 cboio ouepeds, Brecau Becomuiil
6x1a0 6 cmaroBaenue besopyCccKOll UHINEAAEKINTYAABHOU
mpaduyuu. Coomuouienue xaHmobckux udeil u uoei,
Bocnpunamvix AHOKOAUHU U3 CXOAACHUYECKOU Mpau-
YuU, AHAAUSUPYEMCs uepe3 0CMblcAeHUe UCNoAb306aH U
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ANGIOLINI VS KANT:
PHILOSOPHICAL ENDEAVOUR
AT THE POLOTSK JESUIT
ACADEMY

A. I. Klimovich!

The movement for the revival of the Scholastic tra-
dition (Neo-Scholasticism) was a reaction to devastat-
ing criticism by the representatives of Enlightenment
which led to the destruction of traditional metaphys-
ics and of epistemological optimism, the two pillars of
European religious philosophy. Reception of Kantian
ideas in Neo-Scholasticism varied from total rejection
to its use in renewing the philosophical foundation of
religious philosophy. In this regard the legacy of the
Polotsk Jesuit Academy was one of the first attempts to
interpret Kant's ideas and confront them in the frame-
work of the Scholastic tradition. It is therefore not irrel-
evant to look at how Kant’s programmatic ideas were
perceived at the Polotsk Jesuit Academy, one of the few
centres of Jesuit philosophy that survived in the terri-
tory of the Russian Empire in the early nineteenth cen-
tury. The object of this study is the attempt at a critical
analysis of Kant made in the Philosophical Instructions
for Students at the Polotsk Academy by the Academy’s
professor, Giuseppe Angiolini. Angiolini constantly re-
fers to Kant in his reasoning and sees him as his main
ideological rival. The ideas articulated in the Philosoph-
ical Instructions influenced the philosophical positions
of the Academy’s graduates who in turn made a tangi-
ble contribution to the development of the Belarusian
intellectual tradition. The relationship between Kant's
ideas and the ideas Angiolini drew from the Scholastic
tradition is analysed through the use of the concepts
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maxux obujux 045 000ux Hanpabaenutl NOHAMUL, Kak
mpancyeHoenmalvHoe, IMnupudeckoe u uybcmbernoe,
camooueBuoHbvle ucmumbl, obujee uybembo.

KatoueBvie caoba: Kanm, Tlosoykas uesyumckas
axademusi, . AHOXKOAUHU, HEOCXOAACTNUKA, MPAHCYEH-
OeHmaibHoe, SMNUPULECKoe, CAMOOHeBUOHbIe UCTTUHDI,
obujee uybcmbo

BBemenmne

HeocxoracTka — HallpaBJleHVe eBpOIeViCKOV
PEeJIUITIO3HON (B OCHOBHOM KaTOJINUeCKOV) (pmIo-
codpum, CTaBlllee OTBETOM Ha V3MeHeHMe cTaTyca
TPpaAUIIVIOHHOV MeTadpu31Ky, BbI3BAHHOE KPWUTH-
Ko co ctopoHb! dutocodpmm IIpocserienns. Tpa-
IOVIIVOHHO ee BO3HMKHOBEHIe OTHOCST K IIOCTIefl-
Her1 vetBepTn XIX B. OpHaKko HellaBHVE MCCIIeO-
BaHMs B 0o0J1acTVi ucTopum duiocodmm I03BOIIs-
I0T yTBepXXJaTh, YTO Hayajlo 3TOro IIporiecca cile-
AayeT Hdaruposarh Oostee panHuM nepmopoM (Ca-
BIHOB, 2019, c. 64). B wacTHOCTM, OTHVMIM 113 ITEPBBIX
LIeHTPOB, OKAa3aBIINX BJIVSIHVE Ha pa3BUTIe Heoc-
XOJIacTVaecKovt Tpaayivmy, Opuia Ilomorikas vesy-
UTCKas aKajgeMus. B cBoeM cTaHOBJIEHMUI HEOCXO-
JlacTVIKa ObUIa BBIHY)K[I€HA OCMBICIIVBATH YTPO3BI
COOCTBEHHOMY CYIIIECTBOBAHMIO, OHOVI M3 KOTO-
PBIX, IO MBICJIVI MHOTOYVCIIEHHBIX PeIUTMO3HbBIX
nesiteseit, 1 sBiisuica Kant. OTHolIeHe K TBOpYe-
ckoMy Hacsleuio KaHTa B paMKax cxoj1acTidecKon
TpagAMIINY BeCbMa IIPOTUBOPEUYNBO — OT IIOJIHOTO
HeIIpuATHS 10 pacCMOTPeHMsI B KauecTBe OCHOBa-
HUS 11 TIOCTPOEHVSI HOBOVI CHCTEMBI PeJIiTO3-
Hont prstocodpmm. B Tlosnorkon vesynTckont akajie-
MWW B XOJle CTaHOBJIEHWsI HeOCXOJ1aCTIUeCKOV Tpa-
AV ocMbIciieHne maent KanTa Halwio ceoe oT-
paxkeHMe B paboTax UTaJIbIHCKOIO MOHaxa-Ve3yu-
Ta [xysernmne Anmxornvau (1747—1814), ipuiexas-
IIero Ha TeppuTopuio Poccuvickor MMiepum rocsie
3arpeTa e TeJIbHOCTY OpfieHa 1e3yuTos B Epporie.
AHJDKOIIVHY KpUTHKOBaJI ydeHne KaHTa B paMKax
4MTaeMoro CTyZleHTaM Kypca I10 HadaiaMm prIoco-
dvnt B pasgesax JIOTMKM M OVaJIeKTUKY, ITpaKTH-
4JecKy He 3aTparmbasd MeTadprsmKy. [T1aBHbIM 1Tpe-
MeTOM KPUTMKM CTajl BOIIPOC O COOTHOIIEHWN 3M-
VPUYECKOro 1 TPaHCIIeHIeHTaIbHOTO B CXOJIacTH-
YEeCKOV TPAIVIINV M B KAHTOBCKOVI CUICTEME.

that are common to both trends, such as the transcen-
dental, the empirical and the sensible, self-evident
truths and common sense.

Keywords: Kant, Polotsk Jesuit Academy, G. An-
giolini, Neo-Scholasticism, the transcendental, the em-
pirical, self-evident truths, common sense

Introduction

Neo-Scholasticism is a trend in European
religious (mostly Catholic) philosophy in re-
sponse to the change in the status of traditional
metaphysics caused by critique from represent-
atives of Enlightenment philosophy. Its origin
is usually traced to the last quarter of the nine-
teenth century. However, recent research in the
history of philosophy suggests that the process
began earlier (Savinov, 2019, p. 64). One of the
first centres that influenced the development
of the neo-Scholastic tradition was the Polotsk
Jesuit Academy. As it developed, Neo-Scho-
lasticism had to be wary of the threats to its
existence, one of which, according to many
religious thinkers, was Kant. The scholastic
tradition’s attitude to Kant’s heritage is con-
tradictory, ranging as it did from total rejec-
tion to regarding it as the foundation of a new
system of religious philosophy. At the Polotsk
Jesuit Academy, in the course of the develop-
ment of Neo-Scholasticism, the interpretation
of Kant’s ideas was reflected in the works of
the Italian Jesuit monk Giuseppe (Joseph) An-
giolini (1747 —1814) who moved to the Rus-
sian Empire after the Jesuit Order was banned
in Europe. Angiolini criticised Kantianism in
his lectures on the foundations of philosophy
in the chapters on logic and dialectics, hardly
touching upon metaphysics. The main object of
his critique was the question of the relationship
between the empirical and the transcendental
in the Scholastic tradition and in Kant’s system.
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ITpobriema COOTHOIIEHVISI CXOJIACTUECKON Tpa-
IVILIAV U TpaHCIeHAeHTaIbHOI dviocodprm Kan-
Ta IIpeJICTaB/IsileT HeCOMHEHHBIVI MHTepec, IIOCKOIb-
Ky B KOHTeKCTe oOpallleHusl K IIoCTIefIHer vMeJia
MeCTO HaIlpsDKeHHas Ooppba MeX[y pasIndHBI-
MW HallpaB/IeHVSIMU B JJaJIbHEVIIIIeM pa3sBUTUN eB-
ponerickort  dviocodpun.  3anaHOeBpoOIericKast
MbIciIb XIX B. XapaKTeprsoBasiack, C OHOV CTOPO-
HBI, BO3pacTaBILIEV IIOIIYJISPHOCTBIO KAHTOBCKOW
drtocodprn 1 Bce OOITBITIIM ITPVI3HAHEM €€ B aKa-
JIeMMYecKMX KpyTax, a ¢ IPyror — BO3pOXK/IeHVeM
cxoracTrdeckot dpustocodmy, KoTopasi oboraTu-
Jlach Ha IIPOTSDKEHWUM paccMaTpyBaeMOro Iepuo-
Jla PSIIOM VHTEJUIEKTYaIbHBIX JOCTVDKEHN, 3aVM-
CTBOBaHHBIX Y aBTOPOB APyTMX HarpasieHu Ho-
BOIO BpeMeHW, V1 oIy YiJla Ipu3HaHVe B KauecTBe
odurmansHOM PriyT0codCKOTT TOKTPUHBI KaTOMIV-
4UecKoVI LIepKBI B SHUMKIIVIKe Aeterni Patris (1879).
CHHXPOHHOCTh 00O3HaUeHHBIX ITPOIIECCOB Halllla
oTpakeHMe B paboTax IByX IPOTMBOIIOJIOKHBIX I10
nyxy Mmblcautertenn — K. JL Ilepbepa «Bospoxne-
HVIe CXOJIaCTMKM B JIeBsTHaJIIaToM Beke» (Parrier,
1909) n @. Ilayibcena «/Immanyw: KaHot, ero
XM3Hb 1 yueHme» (ITayrbcen, 1899). Psap viccrieniosa-
Testent paccmarpuBaeT dpvtocoduro V. Kanrta kak
IpefTedy KaToymdeckon uiocodmyt MOfepHM3-
Ma, peakiiyell Ha KOTOPYIO 1 CTaJI0O BO3POXKIIeHVe
cxoractTiaeckon dpustocodpum (cm.: Aparos, 2015).
bpu1a Takke BbICKazaHa TOYKa 3peHMsl Ha KaHTOB-
CKyI0 dwtocodpuio Kak Ha COBOKYITHOCTB WJIEV,
CIIOCOOCTBOBABIIIVIX 3PO3MI CXOJIACTIUECKOV MeTa-
dvsykn. B wactrocTy, M. IOHKep-Kennm packpbl-
BaeT BJIMSHVeE KaHTOBCKOTO IIOBOPOTa K CyOBeKTy
Ha TpaHChOpMaIIVIO SVCTEMOJIOI IV eBPOIEVICKON
teortornu (FOHkep-Kennn, 2021, c. 121).

Tema oTHOIIeHMS pasBUBAIOILIEVICS CXOJIACTU-
YeCcKOV TpaauIVy K KaHTOBCKOMY HaCJIedVIO
ocTaeTcsl aKTyaIbHOV. BMmecTe ¢ TeM 3a paMkKa-
MM VHTEpPecOB VCCiIefoBaTeslell CerofgHsI OKasbl-
BAIOTCs CIOKeThl, 3aTparvBarolliyie BblllleHa3BaH-
HYIO IIpOoOJIeMaTNKy ¥ XPOHOJIOIMTYECKM OTHOCS-
mvecst K rtlepsont yetBepTyt XIX croserns. B xoHiie
XVIII B. O61iectBo Muicyca (odpmiimanbHOe Ha3Ba-
HUe OpfieHa Me3yWTOB), IOfIep)KBaBIIlee CXojla-
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The problem of the relationship between
the Scholastic tradition and Kant’s transcen-
dental philosophy is undoubtedly interest-
ing because the latter was the cause of intense
struggle between various trends in the further
development of European philosophy. West-
ern European thought in the nineteenth centu-
ry saw, on the one hand, a growing popularity
of Kantian philosophy and its growing recogni-
tion in academic circles and, on the other hand,
a revival of Scholastic philosophy which dur-
ing that period was enriched by a number of
intellectual achievements borrowed from oth-
er modern authors and proclaimed as the of-
ficial philosophical doctrine of the Catholic
Church in the Aeterni Patris encyclical (1879).
The synchronous character of the two process-
es referred to above was reflected in the works
of two thinkers who held opposite views: The
Revival of Scholastic Philosophy in the Nineteenth
Century by J.L. Parrier (1909) and Immanuel
Kant: His Life and Doctrine by F. Paulsen (1902).
Some scholars consider Kant’s philosophy to
be the precursor of the Catholic philosophy of
Modernism to which the revival of Scholastic
philosophy was a reaction (see: Arapov, 2015).
Another view is that Kant’s philosophy is a to-
tality of ideas which contribute to the erosion
of Scholastic metaphysics. For example, M. Jun-
ker-Kenny (2021, p. 121) reveals the influence
of Kant’s engagement with the subject on the
transformation of the epistemology of Europe-
an theology.

The theme of the attitude of the Scholas-
tic tradition to Kant’s heritage has not lost its
relevance. At the same time, researchers have
sidestepped the issues connected with the
above-mentioned problems which chronolog-
ically belong to the first quarter of the nine-
teenth century. In the late eighteenth century
the Society of Jesus (the official name of the
Jesuit Order) which supported the Scholastic
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CTUYECKYIO TPafVIIVIO KaK OTIesIbHBIVI BUJL aKa-
AeMudeckon dwiocodun, MOaBepryiock MHOIO-
UVCJIEHHBIM TOHEHMAM ¥ OoduIMaIbHO ITpeKpa-
TWIO CYIlIeCTBOBaHMe B MHTeJUIEKTYaIbHOM IIpO-
crpaHcTBe 3amnagHon Epponel. OmHako wmiccserio-
BaTe/Il UTHOPUPYIOT TOT (pakT, 4To Ostaromaps
3actynHudecTBy Exarepunsl I viesynTsl rionmydm-
7 yOexxuinie Ha TeppuTopum Poccurickon vmite-
pyM 1 OJ1arornoIy4yHo MpoosbKasiy BecT 371ech
aKaJIeMUYecKyIo [1eATeJIbHOCTb, OCMBIC/IVIBas B
TOM 4VICJIe VI OCHOBHBIe MIeVt KaHTOBCKOW puIo-
codpum. Llesps mpeficTaB/IeHHOV CTaTbil — BOCIIOJ-
HUTb JaHHBIV IIpO0eJI 1 OIlpeesInNTh, KaK IIpovic-
XOAMJIO OCMBICJIEHVe ITPOrpPaMMHBIX YCTaHOBOK
dwnocodpmm KaHta B OTHOM M3 OCHOBHBIX II€H-
TPOB Me3yUTCKoV dprstocodmm 1 obpazoBaHMs Ha
Teppuropun Poccurickont mmnepun — B Ilosnon-
KOV me3ynTckom akagemun. OIHUM M3 BeyIInX
VICTOYHVKOB [1JI1 JAHHOI'O MCCIIeZIOBaHMS BBICTY-
raeT padota [Ix. AHmxoinmHaM «Dustocod ke Ha-
cTaBJleHWs 1 ydaiyxcs Ilosornkon akagemmm»
(Institutiones philosophicae ad usum studiosorum
Academiae Polocensis) (Angiolini, 1819), nasiee 060-
3HadaeMasi Kak «Dytocodckre HacTaBIIeH .

CreneHb ¥Mcc/IeJOBAaHHOCTY IIPO0IeMBI

®enomen penenumn uaen Kanra B dusio-
codpckort MbICTIM Bertapycu B pasHble IIepuobl
ObUI IpeaMeTOM Hay4YHBIX MCCIIeOBaHMII TaKMX
Oeropycckmx aBTOpoB, Kak B.®d. IlampkeBud u
A.A. Jleruwmma (Lanekesny, Jleravmn, 2005),
crienayvisupyomyxcs Ha XIX cromernvs; nepmor
XX B. oxBaTeIBatOT Hay4Hble M3blckaHusa T.I. Py-
MgHuesont (Pymsannesa, 2021). Tsopueckuin u
JKVM3HEHHBIVT IyTh K. AHIDKOJIVIHM VCCIIeI0BaH
HOJIBCKMM mcTOpUKOoM prvtocodpmmt P. [Taposckim
(Darowski, 2006a; Darowski, 20060). HesiTerpHO-
ctu ['oso11Kov Me3ynTCKOV aKaZeMV IIOCBAIIeHbI
pabotst f1. M. I'xuiikoro (Gizycki, 1905) 1 1. Ka-
nyibekont (Kadulska, 2014). Hapsimy ¢ anaimsoM
VeVl aBTOPOB, IIpVHAJIeXaIX K HallpaBJIeHNIO
niostorikovt HeocxostacTvky, [Hanekesna u Jlerau-
JIVIH paccMaTpyBaJIvi TBOPUYECTBO U APYTMX 3HAUM-

tradition as a distinct kind of academic philos-
ophy faced persecution and officially ceased to
exist in the intellectual space of Western Eu-
rope. However, scholars ignore the fact that
thanks to the intercession of Catherine II Je-
suits found refuge in the Russian Empire and
happily continued their academic activities, in-
cluding the study of the main ideas of Kant-
ian philosophy. This article aims to fill the gap
and give an account of how the programmat-
ic principles of Kant’s philosophy were in-
terpreted in one of the main centres of Jesuit
philosophy and education in the territory of
the Russian Empire, at the Polotsk Jesuit Acad-
emy. One of the key sources here is the work
of Giuseppe Angiolini Philosophical Instructions
for Students of the Polotsk Academy (Institutiones
philosophicae ad usum studiosorum Academiae
Polocensis) (Angiolini, 1819) (elsewhere Philo-
sophical Instructions).

Current Status of Research
into the Problem

The reception of Kant’s ideas by the philo-
sophical community in Belarus in various pe-
riods has been the subject of research by such
Belorussian authors as V.F. Shalkevich and
A.A. Legchilin (2005), who specialise in the
nineteenth century; and the twentieth cen-
tury is covered by the research of Professor
T.G. Rumyantseva (2021). The life and work of
G. Angiolini was studied by the Polish histori-
an of philosophy R. Darowski (2006a; 2006b).
The studies of J. M. Gizycki (1905) and I. Kadul-
ska (2014) are devoted to the activities of the
Jesuit Academy of Polotsk. Along with anal-
ysis of the authors belonging to the Polotsk
Neo-Scholastic trend, Shalkevich and Legchilin
also examined the work of other major figures
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TeJIBHBIX (PUTyp OeIopyccKOro MHTeIUIeKTyaslb-
HOro TpocTpaHcTBa — VloranHa lenprixa AOvix-
Ta (1762—1816), Anéna [osrupna (1776 —1835), SIHa
Cuspenkoro (1756—1830). CrienyeT OTMETUTB, UTO
dwtocodckme crcTeMbl HEIIOCPeCTBEHHO IIperl-
ctaButesien Iloyorkort VIEe3YUTCKOVI aKaaeMmm —
Jxysentie Araxonvau 1 BunnenTa byunHbcko-
ro (1789—1853) — He ObUIM [0 CHX IIOp U3YUYeHbI
JleTaIbHO. BHe OnTmKmM mcciteioBaHMI TaKKe OCTa-
JI0Ch OOJIBIIIMHCTBO peakIni Ha duiiocodckme
BBI30OBbI, MHUIIMIIpOBaHHbIe MaesiMy KaHTa.

B.®. ITlasbkeBrd4, B YacTHOCTW, yCTaHOBWJIL,
4uTO IIpeaMeToM PrIocodCKoM KPUTUKM CO CTO-
POHBI IIpeOCTaBUTEIIEVI TIOJIOIIKOVI HEOCXOJIacTV-
K1 ObUIM 3HaKOBble purypsl dpustocodpun ITpo-
cpettleHnsi — Boswrep, Pycco, KanT 1 gp. (Ilais-
keBny, 1993, c. 10, 30). OgHako Hay4HBIVI aHAJIU3
OH OCYIIeCTBJIs/I B KOHTeKCTe IIOCTPOeHWsI OIIIIO-
3UITAV MeX/Ty Hay4YHOV J1eATeJIbHOCTBIO IIpeficTa-
BuTesien Bustenckoro ynusepcureta v Iloorkon
Ve3yUTCKOV aKaJleMMM, 4TO HaJIOKMJIO OIlpere-
JIeHHBIVI OTIIeYaTOK Ha ero BeIBOJIBL B pycite ciio-
xuslievics ettte B XIX B. cTopuko-dmiocodckomt
TpaguiLny TBOpUecKoe Hacsleye aBTopos [losor-
KOVI Me3yMTCKOV aKaJleMV paccCMaTpuBaeTcs Kak
KOHCepBaTVMBHOe, CyllleCTBOBaBlllee B IIOCTOSHHOM
KOH(JIVIKTe ¢ MaesMu JIMOepasibHOVI MBICIIN, KO-
TOpble IOJIyYMJIV PacIpoCTpaHeHMe B paboTax
BUJIEHCKMX ITpodpeccopos CHsmerikoro, AOuxra
np. (Ianskesny, Jleramsm, 2005, c. 89).

ITpomorpkaresieM TpagyLIVIY VICCIIEOBAaHWI Pe-
LIeNIMM KaHTOBCKMX maent B dpustocodpum bera-
pycu XIX B. ctan A. A. Jlerunmna. OH oTMedaeT
HaJIn4ne MHTepeca K paboraMm KaHta y mpepcra-
BUTeJIEV IIOJIOIIKOM HeocxornacTuku (Jlerummg,
2019). Bmecre ¢ TeM, KaK 1 B IIpeAbIIyIlIeM ciIyJae,
caMoO cofiepkaHMe MX OOpalieHmiT K Hac/Ieanio
Kanra ocrasocs B OoriblIteit cTerteHM 3a IIpezieria-
MM PrI0codCcKOro aHasIM3a.

Bomipockl craHOBIEHMSI TpaguIIMy HeOoCxoJIa-
CTMKM B paboTax MOJIOLKMX aBTOPOB 3aTparvBa-
ymmck Takke A.A. Jleruwmommaeim 1 A. V. Kimmmo-
B4 (Jlerumymmy, Kimavosny, 2017, c. 6), ogHako
rpobsieMa BIIMSIHMS TBOpYeckoro Hacenys Kan-
Ta Ha MJIey Me3ynTOB TakKXKe He paccMaTpuBalach

A. 1. Klimovich

in the Belorussian intellectual space, Johann
Heinrich Abicht (1762 —1816), Aniol Dovgrid
(1776 —1835), Jan Sniadecki (1756 —1830) and
others. It has to be noted that the philosophical
systems of immediate representatives of the Po-
lotsk Jesuit Academy, Giuseppe Angiolini and
Vincent Buczyniski (1789 —1853), have yet to be
studied in detail. Most of the reactions to the
philosophical challenges generated by Kant’s
philosophical ideas have also been outside the
scope of research.

Shalkevich (1993, pp. 10, 30), for example,
has established that Polotsk neo-Scholastics
directed their critique at some of the key fig-
ures in Enlightenment philosophy, Voltaire,
Rousseau, Kant and others. However, the au-
thor’s analysis was framed in terms of opposi-
tion between Vilna University and the Polotsk
Jesuit Academy and this left an imprint on his
conclusions. The historical-philosophical tradi-
tion which took shape in the nineteenth century
sees the legacy of the Polotsk Jesuit Academy
as conservative, locked in constant conflict with
liberal thought, promoted in the works of Vil-
na professors Sniadecki, Abicht and others
(Shalkevich and Legchilin, 2005, p. 89).

Legchilin (2019) continues the tradition of
the study of the reception of Kantian ideas in
nineteenth century Belorussian philosophy.
In his works he notes that representatives of
Polotsk Neo-Scholasticism had an interest in
Kant’s work. At the same time, as in the previ-
ous case, the content of what they had to say
about Kant’s heritage was in large part left out-
side philosophical analysis.

The issues of the development of the
neo-Scholastic tradition in the works of Polotsk
authors have also been touched upon by
A.A. Legchilin and A.I. Klimovich (2017, p. 6),
but the problem of the influence of Kant’s leg-
acy on the ideas of Jesuits was also outside the
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B JJaHHOM UccilefoBaHMN. Vmeosiormyeckas mo-
ULV ITpedCTaBUTeIeN T'Tostorikom €3y UTCKO
aKajleMuV 110 OTHOIIEHMIO K APYruM dustocod-
CKMM CHCTeMaM OCMBbICiIseTcs: B paborte CraHmc-
naBa begHapckoro «Ymamok v BO3poKaeHve ve3y-
utckux mkosl B Ilosnbine», HO dpvtocodpmsa Kan-
Ta aBTOPOM He yIIOMMHaeTCs, OH IIUIIeT O IIOVC-
Ke Me3yuTaMy KOHTPapryMeHTOB IpVIMeHUTeIb-
HO K mpesM Jlenbramiia, lekapra 1 Mansbpasiia
(Bednarski, 1933, s. 330—331). B nevicTBuTeIbHO-
CTV IIPOOJIEMHOE TI0JIe MHTEIUIEKTYaIbHBIX TTOVIC-
KOB HpepcraBuTesiert I1oIokom cxoracTuky He
OrpaHMYMBAETCS KOHLEMIIVSIMY, TIPeIjIoKeHHbI-
MM HasBaHHBIMM ¢wiocodpamm: TaK, B «Duio-
codpcKmX HacTaBIeHMSIX» AHJKOJIVIH, OTHOTO 13
Hanbortee SIPKMX ¥ TIIyOOKMX PrIocodoB MOIIOI-
Kou Tpaguuny, KaHT B KauecTBe MOeTHOro OIo-
HeHTa yIIOMMHaeTcs ropas[o yallle IPyruxX MbIC-
nmtesient (Angiolini, 1819, p. 20, 62, 95, 101, 104, 244).
DTOT paKT CBUAETEILCTBYET O TOM, YTO aBTOpaM,
paborapmmiMm B Ilosorike, Hemenkmi driocod
IIpeICTaBIISAIICS KpariHe OITaCHBIM VJIeVTHBIM OIIIIO-
HeHTOM. HeoOxommmo Takke moHMMaTh, 4To AH-
IIKOJIVIHM He ObLT OVHOK B CBoev KpuTuke: ¢ 1790
1o 1820 r. B KaTommueckon dpnocodmy BO3HMKaeT
IBVDKeHVIe, VIMeBlIlee CBOeVl 11eJIbl0 HU3Bep)KeHVie
dunocodpnn Kanra (Casnnos, 2021, c. 114).

Taxvim 0Opa3om, HeCMOTPsI Ha TO YTO IOJIOITKAs
HeOoCXOJIacTVKa YacTUYHO VCCIIe]0BasIack, BOIIPOC
MecTa u ponu npen V1. Kanra B Tpymax mosionkmx
Ve3yUTOB 10 CMX II0p He M3y4eH, XOTs UMEeHHO OC-
MBICJIEHIe eT0 HacleVisl BHeCJIO BeCOMBIVI BKJIa/] B
dopmmpoBaHMe 00IMIKa COBpEMEHHOV KaToJIide-
ckomt dpvtocopum.

VcTtopuyeckmit JaHgmadpT

@eHOMEH IIOJIOIIKOVE HEeOCXOJIAaCTUKM  VIMeeT
GorIblIToe 3HaUeHVe KakK [IJIs u3yueHns dputocod-
ckomt maHopambl Poccuvickort mmrmepum XIX B., Tak
v i aHanmsa dviocodckort Mpici benapycnm.
Berrre ykaspisastocs, uto OO1iectso Vricyca Obiio
odunmaneHO yrnpasgHeHo B 1773 1., HO Ha 3eM-
nax Poccuvickont mMIiepuy opaeH IIpofaosDKall Cy-
IIIeCTBOBATh, OKAa3aB BIIOCJIEZICTBUM 3HAYNTEIIbHOE
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scope of that research. The ideological posi-
tion of the Polotsk philosophers vis-a-vis phil-
osophical systems is examined in the work of
Stanislav Bednarski, The Decline and Revival
of Jesuit Schools in Poland, but the author does
not mention Kant; he writes about the Jesuits’
search for counter-arguments against the ideas
of Leibniz, Descartes and Malbranche (Bednar-
ski, 1933, pp. 330-331). In reality, the focal area
of the intellectual quests of the Polotsk Scho-
lastics is not limited to the concepts proposed
by these philosophers: thus in his Philosophical
Instructions Angiolini, one of the most brilliant
and profound philosophers of the Polotsk tra-
dition, Kant is mentioned as an opponent much
more often than other thinkers (Angiolini, 1819,
pp- 20, 62, 95, 101, 104, 244). This shows that the
authors who worked in Polotsk saw Kant as an
extremely dangerous opponent. It should also
be understood that Angiolini was not alone in
his criticism: from 1790 to 1820 a movement
emerges in Catholic philosophy with the goal
of overthrowing Kant’s philosophy (Savinov,
2021, p. 114).

Thus, although Polotsk neo-Scholasticism
has received some attention, the question of
the place and role of Kant’s ideas is still unex-
plored, and yet the interpretation of his legacy
made a tangible contribution to the shaping of
modern Catholic philosophy.

The Historical Landscape

The phenomenon of Polotsk Neo-Scholas-
ticism is important both for the study of the
philosophical panorama of the Russian Empire
in the nineteenth century and for the analysis
of philosophical thought in Belarus. As point-
ed out above, the Society of Jesus was banned
in 1773, but in the Russian Empire the order



BJIVIsIHME Ha (POpMUpPOBaHME eBPOIeVICKOro [IBU-
JKeHMs HeoCX0JIaCTVUKM 1, B JaJIbHerIeM, opuiiy-
ajIbHOro prytocodckoro ydyeHms PrimcKo-Karosm-
4yecKov epksy B XX B. — HeoToMm3Ma. Takmm o0-
pasoM, [1edTeJIbHOCTh Me3ynToB B Poccuvickom ro-
cyHdapcTBe MOXXHO paccMaTpuBaTh KaK MCKIIIOUM-
TeJIbHOE SIBJIeHe.

ITocne paspenos Peun Ilocrionmron cxormacTu-
yecKasl Tpaamius, pasBusasliasics B Ilosorike,
OKasaslach B 3OUIIEHTPe MOJIUTUYECKO U KyJIb-
TypHOM Xn3Hu Poccurickon nmnepumn. Vimmurpu-
poBaBlIIVe CIofa JIyulllye IIpeficTaBUTe/ I opeHa
HOJTY YVIIV IOJIHYIO TIOAJEePXKKY B PasBUTUN COO-
CTBEHHOVI aKaZeMM4ecKOV Tpaaulny, ITOCKOJIb-
Ky ExarepriHa II BbIcOKO 1eHMIIa cricTeMy oOpa3o-
BaHW, ocTpoeHHYI0 nesyntamu (Vurmot, 2004,
c. 29). Cpenu TayIaHT/IMBBIX I1€ArOroB, padoTas-
IIVX B 9TO BpeMs B aKaJleMWI B CaMbIX pa3HbIX Ha-
IIpaBJIeHVIX, MOKHO Ha3BaTb [asTaHo AHIKOIN-
Hu (1748—1818), dxysernme Anmxonvau (1747—
1814), IO3adpa Lnrosnua (1771—1846), Cranmncia-
Ba [lerposnua (1780—1826).

Cy1ecTByeT TeHJIeHIIMs olpesiesieHns Puio-
codpum IlosorKon ne3ymnTckon akageMun Kak of-
HOVI U3 BepPCUVl yUeHMs apVCTOTeJIeBCKO-TOMVICT-
ckoro Tuma (Gizycki, 1905, s. 7—8), nim o0beKTB-
Horo mupaearsMa (biammosa, 2002, c. 24). Hekoro-
pBle aBTOPBI, paccMaTpUBaBIIVEe [1eATeIbHOCTD
[TostoriKoM Me3yuTCKOM aKaleMuy, HecKOJIbKO
yMaJIsyI 3HaYMMOCTh (PUIIOCOPCKMX WIIell ee
IIpeficTaBuUTesIeV, TPaKTys VX YIIPOIIeHHO KakK
IIposiBJIeHMe 0OCKYpaHTM3Ma U IIPOTMBOIEVICTBIE
niporpeccy u HaykaM (Chmeliowski, 1883, s. 40).

ITocrienitiee BbI3BIBaeT HEKOTOpBbIE COMHEHIS,
nockosibKy Ilostolikast mesymTckasi akajgeMusi Ha
HPOTsDKeHnM cylecTsoBaHusd ¢ 1812 mo 1820 r.
SBJIsIaCh Hay4YHBIM COOOIIIeCTBOM, oOecIieulBaB-
VM COXpaHeHVe ¥ JaJIbHelInee pasBUTHe IIpo-
IrpaMMHBIX YCTAaHOBOK HEOCXOJIaCTYeCcKOV Tpay-
LV U B 11eJIOM TPpagULIN PeIUTVIO3HON PUII0Co-
¢V Kak B JIOKaJIBHOM, TaK VI MVPOBOM MacItiTa0e.
CriermndmgeckMy 4epTaMiul ee MHTeJUIeKTyalb-
HOr'o Hacjlefysl CTasy MYJIBTVJIVHTBU3M M MYJIb-
TUKYJIBTypasisM. braromapsa mesynram Ilosmork
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continued to exist and subsequently exerted
considerable influence on the formation of the
European Neo-Scholastic movement and lat-
er on Neo-Thomism, the official philosophical
doctrine of the Roman Catholic church in the
twentieth century. Thus the activity of Jesuits in
the Russian state can be seen as a phenomenon
out of the ordinary.

After the partitions of Rzeczpospolita the
Scholastic tradition that developed in Polotsk
found itself at the epicentre of the political and
cultural life of the Russian Empire. The fore-
most representatives of the order migrated
there and received full support in the devel-
opment of their own academic tradition since
Catherine II had a high opinion of the educa-
tion system developed by the Jesuits (Inglot,
2004, p. 29). Among the talented teachers who
worked at the academy of the time in vari-
ous focal areas were Gaetno Angiolini (1748 —
1818), Giuseppe Angiolini (1747 —1814), J6zef
Cytowicz (1771 —1846), Stanistaw (Stanislaus)
Piotrowicz (1780 —1826), to name but a few.

There is a tendency to define the philoso-
phy of the Polotsk Jesuit Academy as a ver-
sion of the Aristotelian-Thomist type (Gizycki,
1905, pp. 7-8), or objective idealism (Blino-
va, 2002, p. 24). Some authors who studied
the activities of the Polotsk Jesuit Academy
somewhat underrated the significance of its
philosophical ideas, interpreting them sim-
plistically as a manifestation of obscuran-
tism and opposition to progress and science
(Chmeliowski, 1883, p. 40).

The latter is debatable because during the
period of its existence from 1812 to 1820 it was
a scientific community which preserved and
further developed the programmatic princi-
ples of the neo-Scholastic tradition and, more
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HaxoWICs B IIEHTpe TlepecedeHsi MHOTOUVICITeH-
HBIX KYJIBTY PHBIX U HVIBUJIM3AIIVIOHHBIX BIIVITHUL.

XOTsI XPOHOJIOTMYECK) IIOJIOIKasi Heocxosla-
CTUKa KaK HaIpasjieHue B ucTopum dpriocodpun
VIMeeT JOCTaTOYHO y3KIe paMKW, ee cofepKaTesIb-
HBIVI BKJIaJl B popMupoBaHVe WIeVl pPeInrios-
Homt prtocodpmm ObUI 3HAUMTEIBHBIM. B maHHOM
KOHTeKCTe IIOKasaTesleH mpumep fxHa Pwmmma
Porana (1785—1853) — mBaniiaTh IIepBOrO IJIaBBI
Ob6mectBa Vucyca, GbiBiero crymgentoM Ilosorr-
KOVI 1e3yUTCKOM aKajeMun. VIMeHHO OH HpuHSII
s y4eOHBIX 3aBefleHMiI OpfeHa Me3yUTOB HO-
BYIO pefakiiuio yuebHoro miaHa Ratio Studiorum
(Roothaan, 1832), B xoTOpoOV OTKasascsi OT IIpe-
nofaBaHms dytocodum I B pyciie apucTo-
TeJIeBCKO-TOMICTCKOM Tpaauiiun. PoTan mponsu-
raji oOpasoBaTeIbHYI0 MOJIUTYKY, OIVPaBIIYIOCs
Ha COBpeMeHHBIe eMy JIOCTVDKeHMsl dputocodum,
HayKI ¥ KyJIBTYPBI, T7ie YAeTIsyIoch 0coboe BHIMa-
HVe T'yMaHUTapHOMY ILIVKJIy, B KOTOPOM JIOTMKa 1
IOVaIeKTKa paccCMaTpUBaJINCh KaK JVCITIIIVIHEL,
CHIOCOOHBIE Or'PaZlUTh MOJIONIEXb OT BPeIHBIX pu-
JIOCO(PCKMIX YUeH WA

Jx. Anmpkormvam m B. Byunnabsckmn saganm Ma-
TYCTpaIBHYIO JIMHUIO B HallpaBjieHnn (popMupo-
BaHIsl HEOCXOJIaCTUYeCKOVI TPAIIIVIV U B ee OTHO-
IIeHMY K KaHTMaHCKOM dprytocodun, YTO HaIIo
OTpakeHMe Ha IIPOTSDKEHUN TI0CTIeTYIOIINX Tecs-
TrsieTus XIX B. B paboTax 13BeCTHBIX eBPOIeICKIIX
MbICIUTE e, Tak, HaIrpyMep, OCHOBHOVI IIEJIBIO
«DyHmaMeHTaIbHON pvtocodpmm» Xanme Jlycu-
aHo baipmeca (1810—1848), omHOro 13 Hamboszee
BUIHBIX KaTOJI9ecKyx Teosioros XIX B., ObUta Kpu-
TMKa KaHTOBCKOTO yueHVs O Tio3HaHu (CaBIHOB,
2019, c. 67), cpaBHMMAS C MAESIMY, U3JI0KEHHBIMVI B
«DuytocodcKmX HacTaBJIeHMsIX» AHIIKOJIMHL.

B paMkax cxormacTmdeckovi TpamwuilUW pesv-
TMO3HBIMM MBICJINTE/ISIMY OBUIM ITpeficTaB/IeHbl
pasiiM4Hble BapMaHTHI peleNIny Hacjlequs Be-
JIMKOTro KEHUrcOepXkija — OT IOJIHOTO OTpuIIa-
HVS JI0 TIOIBITOK afarranmi. Il Bce ke GOIBIIVIH-
CTBO IIpeAIounTajio He 3aMeuaTb TPYIHOCTEN,
CBA3aHHBIX C MM TpaHCIIeHleHTaIbHOM (pu-
socodmm. D10, Hantpumep, KoHctaTupyet P. B. Ca-

broadly, the traditions of religious philosophy
on a local and global scale. The hallmarks of its
intellectual heritage were multilingualism and
multiculturalism. Polotsk, thanks to the Jesuits,
was at the intersection of numerous cultural
and civilisational influences.

Although, chronologically speaking, the
Polotsk Neo-Scholasticism as a trend in the
history of philosophy was short-lived, its sub-
stantive contribution to the shaping of religious
philosophical ideas was considerable. An ex-
ample in point is Jan Philipp Roothaan (1785 —
1853), the twenty-first head of the Society of
Jesus who was a student of the Polotsk Jesuit
Academy. He adopted a new edition of the syl-
labus, Ratio Studiorum (Roothaan, 1832) for Je-
suit schools in which he dropped the teaching
of philosophy exclusively in the mainstream
of the Aristotelian-Thomist tradition and pro-
moted an education policy based on the latest
achievements of philosophy, science and cul-
ture with particular attention to the humanities
in which logic and dialectics were seen as disci-
plines capable of protecting young people from
harmful philosophical doctrines.

Angiolini and Buczynski charted the main
course of the formation of the neo-Scholastic
tradition and its attitude to the Kantian philos-
ophy which would be reflected in the following
decades of the nineteenth century in the works
of major European thinkers. Thus the main aim
of Fundamental Philosophy (Filosofia Fundamen-
tal) by Jaime Luciano Balmes (1810—1848), a
prominent nineteenth-century Catholic theo-
logian, was critique of the Kantian teaching on
cognition (Savinov, 2019, p. 67), comparable to
the ideas set forth in Angiolini’s Philosophical
Instructions.
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BIHOB: «B Tedenme Bcero XIX Beka oTHOIIeHVe K
KanTy 6pUto oTcTpanenHbIM: M. JInGeparope B
CBOeM THOCe0JIOIMUecKoM TpakTaTe yaessgeT Kan-
Ty BCero Iapy CTpaHMWII, 3aKjIlodasi, YTO TpaHC-
IIeHIeHTJIbHBIN VIeaJi3M — 3TO BCEro JIVIIh
oboporHast cropona [lexapra m MansOpanmra»
(Tam xe, c. 71). ITpencraBuTesiv IOJIOLKOV HEOCXO-
JIACTUKY 3aHSUIVL B 9TOM OTHOIIIEHUV ITPOTUBOIIO-
JIOKHYIO TTO3VIIVIO, pa3BepHYB CUCTEMATIYECKYIO
KpuTHKY dprtocodpun Kanra, a [Ix. AHmKOIMHN
B aKazleMUy ObUI OIHUM W3 IIePBBIX, KTO B paM-
Kax gmTaeMoro ¢pmiocodckoro Kypca odoparmics
K TBOPYEeCTBY HEMEIIKOI'O MBICJIUTeJIS.

Ocwmpbicrienne cucteMbl KaHTa ObUIO akTyaTb-
HBIM /1151 aBTOpoB IlosIo1TKov mesynTcKov akae-
MWV, OHM JJOCTaTOYHO YacTO oOpallavch K me-
M HeMelIKoro MbiciauTessa. Pedpiekcns Han mipo-
rpaMMHBIMM YCTaHOBKaMu ero dusiocodpum 3a-
HVIMaeT BaKHOe MeCTO B «DrIocodcKmX HacTas-
JIeHMsIX» AHJIDKOJIVHU M B paboTe co CXOXXMM Ha-
3BaHMeM byumnbckoro (Buczyriski, 1843). PaGota
TIOCIIeTHErO IIpefiCTaBiIgeT coOOVI COYMHeHUe B
Tpex TOMax, HOCBSIIeHHOe KJTaCCYeCKMM pasfie-
JlaM cxoJlacTUdecKkovt pustocodpum — JIorvKe, Me-
Tadpmsuke 1 aTMKe. OHO CTaJI0 UTOrOM MHOTOJIET-
Hell pedpiekcun aBTopa M ObIIO OITyOIMKOBaHO B
Bene y>xe mocsie Toro, Kak II0JIOIKMe Ve3yUTHI I10-
kuHyn Poccuiickyio mmmepnio. Oba aBTopa Ibl-
TAIOTCSL «OTMEHWUTB» KOIIEPHMKAHCKUII TOBOPOT
KanTa, 1crionb3ys Ha cTpaHMUIIax CBOMX paboT 00-
HIVPHYIO apr'yMeHTalllIO, IMEIOITYIO IJIaBHO 1ie-
JIBIO TIPOTMBOIEVICTBIE PAaCIIPOCTPAHEHUIO OCHO-
BOIIOJIATaAIONIVIX KOHIIENITOB M Vel KaHTOBCKOV
drtocodpmm.

«Purtocodpckme HacTaBJIeHWS» AHIKOIVHU
IIOCTPOEHBI 110 KaHOHaM aKa/IeMMYecKom Vesy-
uTcKon drtocoprn, copMUpPOBaHHBIM 3a/1071-
ro go XIX B. ITepBy1o wacTb 3aHMMaET JIOTVKa, 3a-
TeM MeT OuaieKTIKa, Jajee MeTadn3lKa, a BeH-
yaTh 3Ty CUCTeMY TPpaJMIIMOHHO IO/KHA 3TUKa,
HO YacCTh PabOTEI, TTOCBAIIEHHAs STUYECKOM IIpO-
OrlemaTVIKe, CErOHs cUMTaeTcsl yTpadeHHON. Pac-
CMOTPUM, KaK MHTepIpeTupytoTcs uiaen Kanra B
paboTte AHIIKOIIVHIAL
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Within the Scholastic tradition the attitudes
of religious thinkers to Kant’s ideas ranged
from total rejection to attempts to adapt them.
The majority, however, chose to sidestep the
difficulties posed by transcendental philoso-
phy. As R.V. Savinov notes, “Throughout the
nineteenth century the attitude to Kant was
detached: M. Liberatore in his epistemological
treatise devotes only a couple of pages to Kant
and concludes that transcendental idealism is
merely Descartes and Malbranche in reverse
(ibid., p. 71). Polotsk neo-Scholastics assumed
an opposite stance, launching a systematic cri-
tique of Kant’s philosophy while Angiolini was
one of the first members of the Academy to in-
clude the German thinker in his philosophical
course of lectures.

The study of Kant’s system was consid-
ered to be relevant by members of the Polotsk
Academy who frequently turned to his ideas.
Reflection on the key principles of his philoso-
phy looms large in the Philosophical Instructions
of Angiolini and the work of Buczyrski (1843)
under a similar title. The latter’s three-volume
work is devoted to the classical parts of the
Scholastic philosophy: logic, metaphysics and
ethics. It summed up the results of the author’s
years of reflection and was published in Vienna
after the Polotsk Jesuits left the Russian Empire.
Both authors attempt to “cancel” Kant’s Coper-
nican turn, deploying an array of arguments
aimed at stemming the spread of Kant’s con-
cepts and ideas.

Angiolini’s Philosophical Instructions are
structured according to the canons of academ-
ic Jesuit philosophy laid down long before
the nineteenth century. The first part is logic,
followed by dialectics and metaphysics. The
crowning part was traditionally devoted to eth-
ics, but that part is thought to have been lost.
Let us look at how Angiolini interprets Kant’s
ideas in his work.
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KpnTuka nporpaMMHBIX YCTaHOBOK
dmrocodpmn Karnra B KOHTEKCcTe
371eMeHTapHOV JIOT MKW

AHKOMMHY 3HaKOMUT Hac ¢ uesimu KanTa B
CBOeM Kypce JIOrMKy OyKBaJIbHO C IIEPBBIX CTpa-
Hu1 (Angiolini, 1819, p. 7—8) — B mi1aBe, TOCBs-
IIIeHHOVI BOIIPOCY 0 ImpovcxoxaeHnn uzen. [leper,
AHIDKONIVHY CTOUT JIOCTAaTOYHO TPyAHas 3aada:
m3berasi TpyJHOCTEV KpayHero vjeasansMa 1 Ma-
Tepuasn3Ma, OOBSCHUTE IIPOUCXOXIeHMe UIeNt B
COOTBETCTBUM C TPagULVAMI apUCTOTeIeBCKOV
CXOJIacTUIecKov pryocodm, paccMaTpyBaroIent
UyBCTBEHHOE BOCIIpUATIE KaK Hadaslo MO3HaHMS,
JIVIIIEHHOE, OfIHaKO, II0JIHOM fHocTtoBepHocT. Co-
JiepKaHVie IJIaBbl, ICCIIeMYIOIIeN ITPOUCXOXKIIeH e
uieV, KapayHaJIbHBIM 00pa3oM OTIMYaeTcss OT
TeX ITOJIOKEHMT, YTO ObUIVM BBIIBMHYTHI KaHTOM.
3a ocHOBaHMe COOCTBEHHOV KOHIIEMITNUY AHJIXO-
nuHYM OepeT yTBepxaeHue [1x. JIokka, 4To B pasy-
Me HeT HU4ero, 4To Obl He CyIllecTBOBaJIO IIpefiBa-
puresnbHO B omrymeHusx (Ibid., p. 7), Ho mpu sTom
JIOKa3bIBaeT JaHHOe YTBepKIeHVie BHe PaMOK CeH-
cyasmsMa. [1j1 Hero BaXKHO OTBETUTH Ha BOIIPOC O
TOM, KaKiM o0pa3oM cdepa UyBCTBEHHOIO Ilepe-
XOIUT B cpepy mIeaIbHOrO.

ITpoGnemarmsanmss  TpaHcdopMalum — 4UyB-
CTBEHHOTO B MJleaJIbHOe B HEOCXOJIaCTVKe B I1eJI0M
" B paboTax AHIKOJIIHV B YaCTHOCTY He IOJIK-
Ha paccMaTpuMBaThCs KakK IIPUHIMUIIMAIBHO HO-
Basl TeHJIeHIIVs, OHa OCMBICJIVBasIach y>ke B MHO-
ro4McjIeHHBIX paboTax IIpescTaBuUTesIell BTOPOV
cxormactuku — Pomgpuro ne Appuaru (1592—1667),
Kpucroda Xaynommpma (1620—1689) m mp. (cm.:
Leinsle, 2016, p. 104). B To e Bpems dutocodmst
KanTa ¢ HOBBIM TOJIKOBaHWMeM KOHIIeIITa TpaH-
CIIeHJIeHTaJIbHOTO CTajla BBI30OBOM YCTOSIBITIEVICS
Tpaguiuvy. AHIDKOIVHW, Oyaydu IIpercTaBuiTe-
JIeM aKajeMudeckon dpusiocodpun opreHa mesyu-
TOB, IOJKEH OBbLI OTBETUTDH Ha 3TOT BBI3OB, IIPell-
Jlarasi BApMaHTHI PellleHN 1, HO He BBIXOS 3a Ipa-
HUIIBI IIPOrPaMMHBIX YCTaHOBOK CXOJIaCTMUECKOT
MeTapV3UKIAL.

CBsi3p YyBCTBEHHOIO W WHTEJUIEKTYaJIBHOIO
KOMIIOHEHTOB AHJIXOJIHY OOBICHSET CIleyto-
M obpasom:
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Critique of the Programmatic Principles
of Kant’s Philosophy in the Context
of Elementary Logic

Angiolini (1819, pp. 7-8) introduces us to
Kant’s ideas in his logic course practically from
the opening pages in the chapter devoted to
the origin of ideas. Angiolini faces a delicate
task: avoiding the difficulties of extreme ideal-
ism and materialism, he has to explain the ori-
gin of ideas in accordance with the traditions of
Aristotelian Scholastic philosophy, which con-
siders sensible intuition to be the beginning of
knowledge which is yet not wholly authentic.
The content of the chapter devoted to the origin
of ideas differs radically from the propositions
put forward by Kant. Angiolini (1819, p. 7) pro-
ceeds from Locke’s assertion that nothing is in
the intellect that was not first in the senses, but
he proves it outside the framework of sensual-
ism. For him it is important to answer the ques-
tion how the sphere of the sensible transitions
into the sphere of the ideal.

The focus on the transformation of the sen-
sible into the ideal in Neo-Scholasticism in
general and in the works of Angiolini in par-
ticular should not be seen as a fundamental-
ly new tendency, this having been the subject
of numerous works by representatives of the
second Scholastics such as Rodrigo de Arria-
ga (1592—-1667), Christophe Haunold (1620—
1689) and others (see: Leinsle, 2016, p. 104). At
the same time, Kant’s philosophy with a new
interpretation of the transcendental challenged
the established tradition. Angiolini, as a repre-
sentative of the academic philosophy of Jesuits,
had to meet the challenge by offering variants
of solutions without crossing the boundaries of
Scholastic metaphysics.

Angiolini explains (1819, p. 8) the link be-
tween the sensible and the intellectual in the
following way:



YyBCTBEHHBII 0OBEKT BO3IEVICTBYET Ha OHO
V3 ATV HAIIMX 9yBCTB — 3peHMe, CJIyX VUIN
oOoHsAHME, 1 B MX HepBaxX BO30OyXXmaeTcs IBU-
JKeHMe, IIPOIOPLMOHAIIPHOE MHeVICTBUIO. DTO
IIBVDKeHe IlepefiaeTcs 110 HepBaM WIN IIOCpel-
CTBOM KVMBOTHBIX JIyXOB B MO3T, I7le, KaK CUTa-
eTcs, oOuTaer Aymia, ¥ TaM, B COOTBETCTBUM C
HeKVM 3aKOHOM OOMeHa, IyIra, Bo3OyXkKaaemasi
" oIlpefierisieMasi ABVDKEHMEM, CO3[IaeT sl ceOs
IIpercTaBiieHye 00 MCXOTHOM 00BeKTe, KOTOpoe
COOTBETCTBYET TaKOMYy BIledaTieHnIo (Angiolini,

1819, p. 8).

st paspuTyisl «O71arOpOIHBIX UCTVHY», IO €To
MHEHWIO, HeoOXOIVIMO pasBUTHeE TeJIeCHBIX CIIO-
cobHocTet1. Takym 0Opa3oM, CITOCOOHOCTD K CpaB-
HEeHWIO, abCTparmpoBaHUIO U PacCy>KAEHMIO IIPO-
ABJISIeTCS JINIIB C BO3pacToM. VIMeHHo Tak, coriac-
HO AHJIKOJIVIHY, JIOJDKHO TPaKTOBAaThCs YTBEPXK-
neHue «HeT Hyuero B pasyme, 4ero paHee He ObIJIO
ObI B OLIYIIIEHSIX.

Hasee aBTop obpariaeTcsi K pacCMOTPEHMIO CO-
BpeMeHHBIX eMYy WJIe0JIOrMYeCcKX ITPOTUBHKOB,
ocobo Beinennsis Kounmbaka n KanTa kak mpes-
CTaBUTeJIeVt MaTepuaI3Ma 1 Mjlean3Ma COOTBeT-
cTBeHHO. Ves Hemerikoro dustocoda o paszerte-
HUM VICTVH Ha SMIOVpPUYecKre M TpaHCLeHIeH-
TaJIbHBIE HecJIa YTpo3y yCTOsSIM He TOJIBKO CXOJIa-
CTMYeCKOV MeTapWM3MKM, HO U BCel eBPOIeViCKON
penvrurosHov prtocodpun. OgHaKO SACHBIX U TOY-
HBIX KOHTpPapryMeHTOB B OTHOIIEHWUW JaHHOIO
IeJIeHMs y TIOJIOIIKOrO aBTOpa He HaOJIromaeTcs.
EnvHCTBeHHBIV aclleKT, B paMKaxX KOToporo AH-
JDKOJIIHU IeVICTBUTEJIbHO oOpalliaeTcs K Hacile-
nvio KaHTa 11 mpITaeTcs eMy IPOTUBOCTOSITD, IC-
IIOJIB3Ysl MaKCUMBI CXOJIACTUYECKOVI TpaguIInum, —
3TO mpobrieMa MaTeMaTUYecKnX VICTUH, TPaKTye-
MBIX AHIDKOJIMHM KakK SMIIVpudeckue. ABTOpP
doKycupyeTcss Ha OTHOM W3 HambosIee CIIOKHBIX
BOIIPOCOB COBpeMeHHON eMy dustocodnm mMare-
MaTMKM — THOCEOJIOTMYEeCcKON IIpupojie MaTeMa-
TUYecKyx akcroM. lostorkomy MbIcIMTeIIIO Hero-
HATHO, KaK/M 00pa3oM MaTeMaTdecKye UCTUHBI
y KaHTa coOOTBeTCTBYIOT KPUTEPWIO OYeBMIHOCTH,
I OH C YZIOBOJICTBYEM yKasbIBaeT Ha TOT MOMEHT,

A. 1. Klimovich

The sensible object affects one of our five
senses — sight or hearing or smell — and in
their nerves excites a motion in proportion
to the action. That motion is communicated
through the nerves or through animal spirits to
the brain where the soul is thought to reside,
and there, in accordance with a certain law of
exchange, the soul, roused and determined
by the motion, creates for itself an idea of the
original object which corresponds to such an
impression.?

He believes that for the development of “no-
ble truths” bodily faculties must be developed.
Thus the ability to compare, abstract and rea-
son only comes with age. This is how the sen-
tence “Nothing is in the intellect that was not
first in the senses” should be interpreted, Angi-
olini maintains.

The author then turns to contemporary ide-
ological adversaries, singling out Condillac as
a representative of materialism and Kant as a
representative of idealism. Kant’s idea about
the difference between empirical and transcen-
dental truths posed a threat to the foundations
not only of Scholastic metaphysics, but also
of all European religious philosophy. Howev-
er, the Polotsk author does not provide clear
and precise arguments against such a differ-
entiation. The only topic where Angiolini real-
ly turns to Kant’s legacy and tries to challenge
him using the maxims of the Scholastic tra-
dition is the problem of mathematical truths,
which Angiolini considers to be empirical. He
gives close attention to one of the most compli-
cated issues of the philosophy of mathematics
of his time, namely the epistemological nature
of mathematical axioms. He does not see how
mathematical truths, according to Kant, fit the

2" Afficiat e.g. Objectum sensibile aliquem e quinque sensi-
bus nostris, oculum v. aurem. v. nares &c. atque in eorum
nervis excitet motum tali actioni proportionatum; motus
iste per nervos v. spiritus animales propagatur usque ad ce-
rebrum, ubi anima residere creditur, ibique, ex lege quadam
commercii, anima hac motione velut admonita ac determinata
correspondentem sibi tali impressioni effingit ideam illius ob-
jecti, a quo illa profecta est.”
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OITpeiesIsis ero KakK cJ1aboe MeCTO KaHTOBCKOVI (-
socodun (Angiolini, 1819, p. 95). Cama TpakTOBKa
TpaHCHeHAeHTaTBbHBIX Myert KarTom (B 383 —385;
Kanr, 2006, c. 493 —495) paccMatpvBaeTcst AHIXO-
JIMHY B KauecTse Iy TH, BeIyIIero gaxe He K ea-
JIM3MY, a K MaTepraIn3My; 1 3TO HeCMOTps Ha To,
uTo m3HavasibHO KaHT ompenesrsercss AHIKOIN-
HU KaK VMaeaIncT. Jlake IBOVICTBEHHBIVI BapyaHT
MPOVICXOXKAEHMS 3TUX UIOeN — SMIVNPUYEeCKU
Y TpaHCLeHeHTalIbHbIV, 10 MBICJIV IIOJIOLKO-
ro ¢mrtocoda, He MOXET OBITH IIPVIEMIIEMBIM, IT0-
CKOJIBKY 3a IpaHmiiaMu pustocodpun Kanra ocra-
IOTCS1 ICTVHBI, KOTOpPbIe MeIOT IIPOVCXOXKIeHe
BHE OITbITa ¥ O KOTOPBIX YTBEPXKIAaTh YTO-JINO0 He
IIpefCcTaB/IgeTCs BOSMOKHBIM. 31ech AHIKOJIVIHU
mpuberaeT K ITOMOIIV IIPV3HAHHBIX CXOJIacTIIve-
CKVX aBTOPUTETOB TOTO BpeMeHU, BBICTYIIABIIVIX
npotms KanTa, B yacTHOCTM Me3ymnTa SIkoba AB-
ToHa [layummarepa (1735—1813), ccpitasich Ha ero
MO3UILINIO, M3JIOKEHHYI0O B coumHeHun «Vcce-
JoBaHMS KaHTOBCKOM dwtocodpum» (Zallinger,
1799), B xauecTBe aprymeHTa. LlayumHarep ObUT of1-
HVUIM U3 IpesicTaBuUTesIeVl aHTUKAaHTOBCKOIO [IBU-
JKeHVISI B KaTOJIVIIIVI3Me VI OITHOBPEMEHHO MOMYJIs-
pM3aToOpOM HBIOTOHOBCKOV (prstocodpmm (cm.: Kant
und der Katolizismus..., 2005, S. 90).

B xome 3HaKoMCTBa cO B3DIHaMy AHJIKOIV-
HV BO3HMKaeT BOIIPOC, HACKOJIIBKO TOYHO ¥ BEPHO
OH IIOHVMaeT KaHTOBCKOe JIeJIeHVie Ha SMIIprye-
CKOe U TpaHClIeH/IeHTaJIbHOe. AHaIM3mpys pado-
TbI KaHTa, mpodeccop Ilosorkort akagemMmm Tpak-
TyeT ero uaeu ciaefyonmM odbpasom: Kant «ipu-
3HaeT [IBOsIKOe ITPOVICXOXIIeHWe UIIeV: SIMnupuye-
CKUMU OH HasbIBaeT VIV, 0Ty YeHHbIe, KOHEYHO,
13 01bl111a C TIOMOIITBIO Uy BCTB, a MPAHCYeHOeHNANb-
HbIMU — VATIEVI, BBEITEKAIOIIVe 13 IPUPOLIBI pasyMa
0e3 BCAKOVI CBSA3M C UyBCTBaMU. B TpaHCIleHIeH-
TaJIBHOM OH OTPUIIAeT JII0OYI0 MCTUHY, 0COOeHHO
OOBEKTMBHYIO, VI IPUBOLAUT B KauecTBe IIPVIMEPOB
TaKMX MUCTUH bora, yesioBedyecKkyo AyIIly, IIpOVIC-
XOXJeHVre Mupa 1, KpoMe TOro, maeu 11o0poze-
TeJIV, IIOpOKa, peurum u T.O.» (Angiolini, 1819,
p- 8—9, nota). Takoe ToNIKOBaHMe sBIIsIETCS, Oe3-
YCJIOBHO, JOCTaTOYHO YIIPOIIEHHBIM BapuUaHTOM,
He COOTBETCTBYIOIIVIM OIpeie/IeHNIO YKa3aHHbBIX
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criterion of obviousness and gleefully marks
this point as a weak spot in Kant’s philosophy
(ibid., p. 95). Angiolini argues that Kant’s de-
scription of transcendental ideas (KrV, B 383-
385; Kant, 2006, pp. 493-495) is a path leading
not even to idealism, but to materialism; and
this despite the fact that initially he identifies
Kant as an idealist. Even the dual character of
the origin of these ideas — empirical and tran-
scendental — is untenable, he argues, because
Kant’s philosophy has no room for truths that
originate outside experience and about which
nothing can be said with certainty. Here Angi-
olini invokes Scholastic authorities of his time
who opposed Kant, notably the Jesuit Jacob
Anton Zallinger (1735—1813), citing as an ar-
gument his position set forth in Studies of Kan-
tian Philosophy (Zallinger, 1799). Zallinger was
a representative of the anti-Kantian movement
in Catholicism and simultaneously an advo-
cate of Newtonian philosophy (see Littger,
2005, p. 90).

Perusal of Angiolini’s views makes one
wonder how accurately he understands Kant-
ian differentiation of the empirical and the
transcendental. Analysing Kant’s works, Angi-
olini interprets his ideas in the following way:
Kant “recognises the dual origin of ideas: he
calls empirical the ideas acquired from experience
through the senses and transcendental the ide-
as derived from the nature of reason without
any link with the senses. In the transcenden-
tal he denied any truth, particularly objective
truth, and he gives as examples of these GOD,
the human soul, the origin of the world and, in
addition, the ideas of virtue, vice, religion etc.”?
(Angiolini, 1819, p. 8n-9n). This interpretation

* Cf. " Alter duplicem originem idearum admittit: Ab expe-
rientia nimirum, quae sensibus acquiritur, easque Empir-
icas vocat: Et ab ipsa natura intellectus sine ulla relatione
ad sensus, atque has Trasnscendentales nominat. Transcen-
dentalibus nullam veritatem, praesertim objectivam voluit
concedere, datque harum exempla DEUM, animam huma-
nam, originem mundi, ac alias ideas virtutis, vitii, religio-
nis &c.”



nogaTun camuM Kantom. [laHHBIT paKT MOXeT
ObITE OOBsICHEH TeM, UTO B pedrekcmm AHJIKO-
JVHY HaOIIomaeTcss CMellleHVe TOJIKOBaHMS IIO-
HATVS TPaHCIEHIeHTaJIBHOTO, IIPUHSTOIO B CXO-
JIACTIYeCKOV TPaJyLINY, M TOro, KaK OHO paccMa-
TpuBaeTcs B «KpuUTHKe 4iCTOro pasymanr.

B micTopun sanamHoespornerickon dpustocodpun
no KanTa pmaHHBII TepMUH yHOTpeOIsyics 1yid
o0o3HaueHMs TIpefesIbHO OOIMX rTocodpcKmx
KaTeropuil. Y HeMeIIKOTO MBICIIUTeSIS BCTpeda-
eTcs HOBOe OIlpellelleHVe TIOHSTUS «TpaHCIeH-
IeHTaIbHOe»: «S1 Ha3bIBaIO MpaHcyeHOeHMa bHbLM
BCSIKOE ITO3HaHMeE, 3aHVMMaroleecss BooOIle He
CTOJIBKO IIpeMeTaMM, CKOJIBKO BUJaMM Hallero
IIO3HAHMS IIPEIMETOB, TIOCKOJIBKY 3TO IO3HaHVe
JIOJTDKHO OBITH BOSMOXHBIM a priori. Cucmema Ta-
KVIX TIOHSITUVI Ha3bIBaJIach OBl mpaHcyeHoeHmalb-
Hotl ¢husocopueir» (B 25; KarT, 2006, c. 79).

Taxvm 0Opa3oM, OCMBICIISIS BOIIPOC ITPOVICXOXK-
IeHus wupaevi B TBopdecTBe KaHTa, AHIKOIVHM
TI0JIb3yeTCsl TPAKTOBKOV KOHIIEIITa TpaHCIIeH/IeH-
TaJILHOTO, XapaKTepHO! IIJIsI CpeJHeBeKOBOM (-
j10copUM B LIEJIOM M CXOJIACTMYeCKOV Tpaayiun
B yacTHOCTU. [Ipy 3TOM IIpOMCXOAUT CMellleHe
UJIeVl, OTHOCAIIVIXCSI HeIOCPelCTBEHHO K OIIpe-
JleJIeHMIO TPaHCIeH/IeHTaIbHOIO B CXOJIacTUKe, U
BOIIPOCOB, COCTaBJISIONIVIX OCHOBHOE cofiep KaHue
TpaHClLIeHIeHTaIbHOM AvaieKTuky KaHTa.

Bropas mombiTka HU3BepKeHMS drtocodum
Kanra ocymectsiisiercss AHIDKOIVMHN B ITporiecce
VICCJIeIOBaHVISl OCHOB JIOTVIKM ¥ CBsi3aHa C IIpyMe-
HeHVeM CVWJIJIOTV3Ma: aBTOp yKas3blBaeT Ha OIINO-
K11 B TTocTpoeHnm dpruiocodckont cuictemsl KaHTa,
IIpVMHMMAas 32 OCHOBaHME pa3paOOTaHHBIE B CXO-
JIACTMYECKOV TpaguIMy IIpaBijla YMUCTON JIOTM-
k1. [lom umcTont JIorvKon 31eck TIOHVIMAeT s YacThb
JIOTVIKY, WM3ydYalolllasi omepanmy pasyMa (mzes,
Cy)XXIIeHWe, yMO3aKJIIoueHVe, MeTOM). AHIKOIN-
HI IIpefylaraeT KJIaCCMUYECKYIO0 apVCTOTEIIeBCKYIO
dopMy HoCcTpoeHMsl CVJUIOTV3Ma, OHOBPEeMeHHO
BBIZIeJIsiE (POPMBI apryMeHTalV, CXOXKIie TI0 Cy T
C CYJUIOTM3MOM, HO VIMeIOIIe XapaKTepHble OTIIN-
umst. B gacTHOCTY, K crienidrraeckM popmam ap-
TryMeHTaluu, 1o AHIKOJIVIHI, OTHOCUTCS COPM3M,
VHTePIIPEeTUPYeMBbIVi M KaK IICeBIOCVIUIOIM3M.
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is undoubtedly simplistic and does not cor-
respond to the definition of such concepts by
Kant himself. This may be attributed to the fact
that Angiolini confuses the Scholastic interpre-
tation of the transcendental and the interpreta-
tion we find in the Critigue of Pure Reason.

In the history of Western European philos-
ophy before Kant this term was used to denote
the most general of philosophical categories.
Kant introduces a new definition of the term
“transcendental”: “I call all cognition transcen-
dental that is occupied not so much with objects
but rather with our mode of cognition of objects
insofar as this is to be possible a priori. A system
of such concepts would be called transcendental
philosophy” (KrV, B 25; Kant, 1998, p. 149).

So, examining the question of the origin of
ideas in Kant’s work, Angiolini proceeds from
an interpretation of the transcendental which is
characteristic of medieval philosophy in gener-
al and the Scholastic tradition in particular. In
the process he confuses the idea pertaining to
the definition of the transcendental in Scholasti-
cism and issues which constitute the content of
Kant’s transcendental dialectics.

Angiolini’s second attempt to refute Kant’s
philosophy involves the study of the founda-
tions of logic and the use of the syllogism: he
points out mistakes in the structure of Kant's
philosophical system proceeding from the rules
of pure logic developed in the Scholastic tra-
dition. By pure logic here I mean that part of
logic which deals with operations of the intel-
lect (idea, judgment, inference, method). An-
giolini proposes the classical Aristotelian form
of syllogism while singling out the forms of ar-
gument which are similar but not identical to
syllogism. In particular, he interprets sophism
as pseudo-syllogism.

In Angiolini’s opinion, sophism is similar
to syllogism only in form and differs from it
in that it contains errors of judgement. The er-
ror of unification occurs when concepts that
have no common foundation are wrongly uni-
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Ilo wmbicii mostorkoro dwtocoda, codpmsm
CXOX C CHMJUIOTM3MOM JIVIIE 110 popMe U OTIIN-
4JaeTcsi OT Hero HaJIM4yeM OIIMOOK B CY XKIIeHUMN.
Ommbka coeTHeHMS ITPOVICXOANT TPV HeIIpaBo-
MepHOM OObeIVIHeHUW IIOHSTUV, He VIMEIOIIVX
obmiero ocHopaHus. OrmmmbKa pasieeHus BO3-
MOXKHa, KOTJIa OCHOBaHVEM BBICTyIIaeT HellpaBo-
MepHOe BblfleJIeHVie YacTHBIX KOHIIEIITOB M3 00-
mux gedpuHMMI. PacripocTpaHeH OmMOOYHBIN
IlepeHoc, IV OMIMOKa BBIBOIOB, KOTOpPYIO AH-
JKOJIVHY HasblBaeT «JUIIO3MeVl TPaHCTPeCccu»,
KOI7Jla 4YacTHBbIe BBIBOIBI PacIIpOCTPaHSIOTCS Ha
Oostee oOrmme siBJIleHMS MM HaoOOpoT. YerBep-
Tas OMIMOKa OTHOCUTCS K WCIIOJIB30BaHUIO He-
JI0Ka3yeMoro JOIyIeHsl B KauecTBe apryMeHTa
(Angiolini, 1819, p. 60—61).

Anmxonman  obBmHsler KaHTa B WMWLTIO3MU
TPaHCIPeccuy 1 KOCBEHHO 3aTparmBaeT IIpoote-
My cooTHomeHus duocodpum Kanrta m Hacse-
st Jexapta, otmedas:: «[lofmobHOro poma myuIio-
3UI0 KyJIbTUBUpYeT KaHT, c sHTy31a3MoM oTBepra-
IOIINT JJaXKe caMble OYeBMIHbIe MeTadpu3decKyie
VICTVIHBI, BpOJIe: 51 MBICIIIO, CJIefIOBaTeJIbHO, CyIIle-
crByto...» (Ibid., p. 62, nota). [Ing HeocxomacTu-
ueckovt Tpaauumm [lekapT obragaeT orperesieH-
HBIM aBTOPUTETOM, B TO BpeMs Kak Kant — ¢u-
rypa MapruHajbHasi, IIOCKOJIBKY €ro Mjey HaHO-
CAT YPOH BCeVl CUCTeMe CXOJIacTIYecKom pryIoco-
. Vimen KaHTa cTasmm MOIIHBIM PEIITCTBYIEM
IJI ee aJIbHEVIIIIeTO Pa3BUTHS, IIPUBEIs K TOMY,
uTo MeTadmsndeckasl TeMaTMKa OKasajlach 0e3o-
Py KHOVI Tleper], OOpyIIMBIIIeVicst Ha Hee KPUTVKOV
¥ oOpeJla HOBYIO aKTyaJIbHOCTb JIMIIIb B MEXBO-
eHHBbIV ITepyiof, B XX B. [lekapT, KaK M3BeCTHO, OT-
KasaJicsl OT MCTIOJIBb30BaHMs CUJIIOTM3Ma B MOJIb3Y
COOCTBEHHOrO MeTofla, OJHAKO MO3[IHIe KapTe3u-
aHIIbl OTKJIOHWIVICH OT Ho3uumm /lekapra B I10JIb-
3y CWJUIOTMYeCKOV JIOTMKM, YTO HO3BOJIVJIO BIIV-
carb uaeu Kapresus B prstocodpckmnt naHamadT
cxoractideckon dpustocodpmm. [lekapT BakeH IS
CXOJIaCTVIKM, IIOCKOJIBKY B CBOEM MeTOITYeCKOM CO-
MHEHWM OH BCe-TaKM OCTaBJIsieT BO3MOXKHOCTD I10-
CTPOEHVISI OOBEKTVBHON PeasIbHOCTY, SIBJISTIOIIIEVI-
CsL I IJISI CXOJIaCTOB Ba’KHBIM 3JIeMEHTOM OHTOJIO-
TV, KOTOPBIVI 00JIafiaeT HeCOMHEHHBIM CYIIIeCTBO-
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fied. The error of division may occur when the
foundation is the wrong isolation of particular
concepts from general definitions. A common
error is transgression or the error of inferences
which Angiolini calls “transgression illusion”
when particular conclusions are spread to more
general phenomena and vice versa. The fourth
error has to do with the use of an unprovable
admission as an argument (Angiolini, 1819,
pp- 60-61).

Angiolini accuses Kant of “transgression
illusion” and indirectly touches upon the
problem of the relationship between the philos-
ophies of Kant and Descartes. He writes: “Such
an illusion is cultivated by Kant who rejects
enthusiastically the most obvious metaphysi-
cal truths such as: I think, therefore I am [...]"*
(ibid., p. 62n). For the neo-Scholastic tradition
Descartes is an authority while Kant is a mar-
ginal figure insofar as his ideas are damaging
to the whole system of Scholastic philosophy.
Kant's ideas proved to be such a formidable ob-
stacle in the way of its development that meta-
physics turned out to be defenceless in the face
of the searing critique and did not become rel-
evant again until the inter-war period of the
twentieth century. Descartes, of course, gave
up the use of syllogism in favour of his own
method; however, later Cartesians diverged
from Descartes’ position and adopted syllogis-
tic logic, which made it possible to place Des-
cartes” ideas in the philosophical landscape of
Scholastic philosophy. Descartes is important
for Scholastics because in his methodic doubt
he still leaves a possibility of building an objec-
tive reality which for the Scholastics, too, is an
important and undoubtedly existing element
of ontology. By contrast Kant, Angiolini ar-
gues, rejects objective reality, thus undermining

* “Hujusmodi illusionem committit Kantius, qui ut entusias-
tice rejiceret veritates Metaphysicas etiam evidentissimas, ut:
cogito, ergo existo...”



BanmeM. KaHT e, 110 MBIC/IM AHIDKOIVMHM, OTKa-
3BIBAETCS OT OOBEKTVIBHOVI PEAJTBHOCTVI, IO PhIBAS
TeM CaMbIM HEOOXOIVIMOe /IS BCEVT TPa VLIV OC-
HoBaHMe. OdepyunBas pobsieMy, AHIKOJIVHI BCe
JKe OCTaBJIsieT ee OTKPBITOV M He IpefjlaraeT AJjIs
Hee KaKVX-I100 CyIIeCTBeHHBIX PellIeHML.

Taxym obpasoM, paccMaTpuBasi BOIIPOCHI UM-
CTOVI JIOTMIKM, AHJKOJIVHW CTPEMUTCs I0Ka3aThb
OecriepcIIeKTVBHOCTD VICITONIb30BaHMS B Hell pu-
nocodckmx maen Kanra. OH ocy1iecTsiseT Kpu-
TUKY OCHOBOMNOJIaralommx geprHMUINI ero du-
socodpmm, Hosarasi, B 4aCTHOCTV, YTO U JieJleHue
Ha SMIIVprYecKye 1 TpaHClLieHAeHTa/IbHbIe 1en,
L OTKa3 OT 0a30BbIX OCHOBAHMUVI OOBEKTMBHON pe-
aJIBHOCTU IIpeICTaBJ/IsAeTcs IaTKuM yHIaMeH-
TOM, Ha KOTOPOM HEBO3MOXKHO BBICTPOUTH HOBYIO
durtocoduro, crIocobHYIO IOCITYKUTh ajIbTepHa-
TUBOWVI JIOTVIKE B CXOJIaCTVYECKOVI TPaI I Om-
HOBPEMEeHHO CJle[lyeT OTMeTUTbh, 4TO AHKOJIN-
HV He B COCTOSIHUM IIpUBeCTM yOeauTesIbHbIe ap-
T'YMEHTHI IIPOTMB HOBOVI, HaOvparoIei MomyJsisap-
HocThb dustocodpum KaHra, mosTomy B cBoet pabo-
Te OH JIMIIIb YKa3blBaeT Ha BO3MOXKHBIe HeJloCTaT-
KV TpaHCIIeH/IeHTaJIbHOV prytocodpmm.

OT HTe /UIeKTya IbHOV MHTY UM
K KpUTHUKe MaTeMaTu4ecKnX MCTUH

Ecrv nestbio m3ydeHmst 37leMeHTapHO JIOT MK
SIBJISIETCS. HEITOCPeICTBeHHAs VCTUHA, TO B OTHO-
IIIeHMVI IVaJIeKTUKY MOXKHO YTBEPXKIaTh, YTO 3TO
JIOTVIKa OIIOCPeIOBaHHAs, POXKIIAIOMIASICS B IIPO-
1ecce AMCIyToB. OCHOBHOV OOBEKT dprstocod-
CKOT'O OCMBICJTEHISI TIOJIOKEHWVI AUAJIeKTUKU IS
AHJDKOIIMHM — 3TO BOIIPOC O YETKMX KPUTEPU-
SIX VICTVIHBL, B YACTHOCTY CAMOOYEBVIITHBIX VICTVIH.
JlaHHBIVI BOIIPOC IIpeIeIbHO aKTyasleH KakK s
dwtocoda 13 Ilononkon akameMmy, Tak M IS
BCeVl IIO3OHEV CXOJIACTUYeCKOV Tpaawiivy, IIO-
CKOJIBKY €rO eCTeCTBeHHBIM ITPOIOJDKeHeM CTajl
OBbI BOIIPOC O TOM, SIBJISIETCS JIVI CyIIIeCTBOBAHIE
Bora camMoo4eBMIHOV MCTMHOM. B 3TOM OTHOIIIE-
HVV B CXOJIaCTIYECKOV TPaVIIIVIVI YeTKO IIpOCIIe-
KVBAIOTCS [1Ba IIPOTMBOOOPCTBYIOIINIX HallpaBJIe-
HUsl — TIpuBepeHIes [lyHca CkoTa 11 CTOPOHHM-
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the foundation that is necessary for the whole
tradition. In outlining the problem Angiolini
leaves it open without proposing any substan-
tive solutions.

Thus, in considering matters of pure log-
ic, Angiolini is at pains to show that the use of
Kant’s philosophical ideas has no future. He
criticises the foundational definitions of his phi-
losophy, believing, among other things, that the
differentiation between empirical and transcen-
dental ideas and renunciation of the founda-
tions of objective reality is a shaky ground on
which to build a new philosophy which could
be an alternative to logic in the Scholastic tra-
dition. By the same token it has to be noted that
Angiolini fails to put forward convincing argu-
ments against the new surge of popularity of
Kant’s philosophy, so that in his work he mere-
ly points to possible shortcoming of the tran-
scendental philosophy.

From Intellectual Intuition
to the Critique of Mathematical Truths

While the aim of studying elementary log-
ic is immediate truth, dialectics is arguably a
mediated logic born in the process of dispute.
For Angiolini the main object of philosophi-
cal interpretation of dialectical propositions is
the question of precise criteria of truth, in par-
ticular self-evident truths. The issue is highly
relevant for Angiolini and for the whole late
Scholastic tradition because it naturally leads to
the question whether the existence of God is a
self-evident truth. In that regard the Scholastic
tradition has two opposing schools of thought:
the followers of Duns Scotus and the followers
of Thomas Aquinas. Thomas Aquinas main-
tains that there are two types of self-evident
judgments: self-evident in themselves, but not
for us, and self-evident both in themselves and
for us. “God exists” is the first type of judg-
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kKoB oMbl AkBmHCKOro. Tak, @oma AKBMHCKMI
yTBepXKIaeT, UTO eCTh J1Ba TUIla CaMOOYeBVIHBIX
CY>KIEHUTL: cCaMOOYeBIIHbIe caMy TI0 cebe, HO He
IS Hac, VI caMOOYeBIIHbIe KaK caM 110 cebe, Tak
v 1t Hac. «bor cyimecTByeT» OTHOCUTCH K ITePBO-
My Tty cyxaenun. g ynca Ckora camooude-
BUIHOE Cy)X[IeHVe TaKOBO, UTO, eCJIM €r0 TepMMU-
HBI TIOCTUTAIOTCA KaKUM-I00 MHTEUIEKTOM, VC-
TUHHOCTb IIPeIJIOKeHMs CTaHOBUTCS WM3BECTHOM
13 TepMMHOB HennddepenimansHo. [1o ero Mue-
HWIO, HET HMKAKOIO pasInums MeXy camMooue-
BUIHBIM IIOJIOKeHVeM B ceOe 11 IOJIOKeHMeM II0
OTHOIIIEHNIO K HaM, IIOTOMY UTO BCSIKOe caMooue-
BUIHOe B ceOe IT0JIOKeHVe M3BeCTHO KaK TaKoBoe
BCSIKOMY VMHTEJIJIEKTY, Ja’ke ecjIyi OHO MOXKeT OBbITh
Hem3BecTHO B fAevictBuresibHocTn (Dvorak, 2015,
p- 56). B xoHTeKCcTe caMOOUeBMIHBIX MICTUH U OCY-
IIeCTBJIAeTCs OCHOBOIIOJIararoias Kpurtnka ¢u-
stococpumt KanTa co cTopoHb! AHIIKOJIVHIAL
AnppxonuaYM, Oy1ydyr THOCEOJIOrMYecKMM OIl-
TUMVCTOM ¥ OITHOBPEMEHHO IIpVBepKeHIIeM yue-
HUsI 00 MHTeJUIeKTYasIbHOVI MHTYMIINY, JT0Ka3bl-
BaeT I10JIOKeHVe O HaJIMYMM CaMOOYeBUTHBIX VC-
TUH — OHU SBJISIOTCS TaKOBBIMM OJ1aromaps Ha-
JIVMYMIO 0cOO0ro BHyTpeHHero uyBcTBa (Angiolini,
1819, p. 88), koTopoe oOMaHBIBaTH He MOXeT. KaHT
Ke, KaK M3BeCTHO, OTKa3aJsicd OT KOHIIeIITa MHTeJl-
JIEKTyaJIbHOV MHTYMIINY, apryMeHTIPOBaB CBOIO
MO3UIIVIIO TeM, UTO pPasyM M pacCyJIOK, B OTJINYVe
OT YyBCTBEHHOCTVI, JIIIIEHBI CTIOCOOHOCTM COo3ep-
LaHMS ¥ IIPUXOOAT K OIpefiesleHHOMY 3HaHWIO
Or1aromaps paccykIeHuIo. OT0 yTBepKIeHVie IIpo-
TUBOPEUNT B3IJIsiZlaM AHJIKOJIIVIHY, TIBITaBIIerocst
Ha OCHOBaHMY VMHTeJIJIeKTYyaJIbHOV MHTY VLIV J10-
KasaTb CcyIecTBoBaHMe bora, anesumpys K oOriie-
My IIPUPOTHOMY YYBCTBY, XapaKTepPHOMY JIJIs1 BCeX
monie (sensus naturae communis) (Ibid., p. 100).
Taxum oOpasoM, AHIKOIMHM KaK OOVH W3
IpeacTaBUTesIeVT KJIaCCMYECKOV CXOJIaCTMYIeCKON
TpaJVIIVY BbIHYXIeH OblJI IPUHSATH aKTMBHOE
yuacTe B KpuTuke dpustocodpckmx maen Kanra.
Bo-niepBbIx, 0H oKycupoBasics Ha crerudpuke
MaTeMaTU4eCcKX IIOHSATUV M VICTIOIb30BaHUM VX
KanToMm; BO-BTOpBIX, OH paccMaTpuBajl OCHOBHBIE
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ment. For Duns Scotus a self-evident judgment
is such that if its terms are grasped by an in-
tellect, the truth of the proposition becomes
known from the terms without qualification.
He argues that there is no difference between
a self-evident proposition in itself and a prop-
osition self-evident to us because any proposi-
tion evident in itself is known as such to any
intellect, even if it may be unknown to reality
(Dvordk, 2015, p. 56). Angiolini’s critique of the
Kantian philosophy is embedded in the context
of self-evident truths.

Angiolini, being an epistemological optimist
and an adherent of the theory of intellectu-
al intuition, argues that self-evident truths are
what they are thanks to the existence of a spe-
cial inner sense (Angiolini, 1819, p. 88) which
cannot deceive. Kant, of course, renounced the
concept of intellectual intuition on the grounds
that reason and understanding, unlike sensibil-
ity, do not have the faculty of contemplation
and achieve knowledge through reasoning.
This claim runs counter to the views of An-
giolini who sought, on the basis of intellectu-
al intuition, to prove the existence of God by
appealing to the common natural sense char-
acteristic of humans (sensus naturae communis)
(ibid., p. 100).

Thus Angiolini as a representative of the
classical Scholastic tradition, had to take an ac-
tive part in the critique of Kant’s philosophical
ideas. First, he focuses on the specific features
of mathematical concepts and their use by
Kant; second, he considers the main program-
matic principles of transcendental analytics
through the above-mentioned concept of the
common natural sense.

In general Kant’s use of mathematics is a
distinct area of study in Kant scholarship (see:
Evstigneev, 2021, pp. 151-178). 1. S. Kuznetsova
(1980, p. 28) identifies the following aspects of



IIpOrpaMMHBIe YCTAaHOBKW TpaHCIIeHIeHTaIbHON
aHAIUTUKM 4Yepe3 MPU3MY BBIIIEyIIOMAHYTOIO
TIOHATVS OOIIIEro IIPMPOIHOrO YyBCTBA.

Obpamenne KanTta k MaTemMaTnke BooO1iie sB-
JIgeTCsl B KaHTOBeIeHMM OTAeIbHBIM IIpeIMeTOM
msyuenus (cMm.: EBcturnees, 2021). V1. C. Kysnerio-
Ba BbljleJIseT cileflyIolle acrieKThl B yueHnun Kan-
Ta, CBSI3aHHBIE C MaTeMaTuKo: 1) criertndrka Ma-
TeMaTM4ecKMx MOHATWUIL 2) cTaTyc MaTeMaTide-
CKMX CY>XK[IeHW1; 3) OTHOIIIeHWsI MaTeMaTVK U Te-
OpeTMYecKoro Mo3HaHMs; 4) B3aIMOBJIVISIHUS Ma-
TemaTuKu 1 dpwiocodpun (Kysneriosa, 1980, c. 28).
V13 Bcero mepedncIIeHHOTO OJIOIKIVI MBICIIUTETTb
oOparriaeTcs B CBOeVI KPUTVKE TOJIIBKO K ITpobsieme
cTaryca MaTeMaTI9IeCKX CYy)KIEHNUTI,  IMEHHO —
K BOIIPOCY O TOM, SIBJISIFOTCSI OHVI CaMOOYEBVTHBI-
MM Orrarofapsi 4yBCTBEHHOMY BOCHPWVISITUIO VIV
YMO3PUTEIBHOCTAL.

[TpobrieMa MaTeMaTW4ecKMX WCTMH B Hadasle
XIX B. Haxogmsiack B (pOKyce HaITpsDKeHHBIX IVC-
Kyccuil. B mx paMKax IOMMMO BO33peHUII caMo-
ro Kanra obcyxnanace nosmiys I.B. JlenGumiia,
yTBep)XIaBIlIero, YTo MCTUHBI MaTeMaTVKI OIHO-
BpeMeHHO BJIAIOTCS 1 YYBCTBEHHO BOCITpUHVIMAe-
MBIMV, VI IPVHAJIeXAIIM K MUPY UIIeVl, a TakKe
no3uLsl ApUCTOTeIIs, pacCMaTpyBaBIIIero MaTeMa-
TUYeCcKye VICTUHBI KaK OTHOCSIIVeCsS K MaTepuiL.

AHJDKOJIIVMIHM SIBHO TATOTeeT K mo3uiimm JIok-
Ka, KOIJIa paccMaTpviBaeT MaTeMaTiJecKie VICTV-
HBI KaK IpVHa/IeXalye MUpPYy pariOHaIbHOrO
¥ OIHOBPEMEHHO SIBJISIOIIVIECS CaMOOUYEBVTHbI-
M «V0o mydpel, uncia, OyKBBI U MVICBMEHa —
He YTO MHOe, KaK CVIMBOJIBI, IIOMOTaloIIIVie pasyMy
B ITO3HAHWM; JEVICTBUTEIIBHO, B3AThle MaTepyialb-
HO, OHVI He MOT'YT OIpefe/INTh HUKaKYIO APYTYIO
1JIel0, KpoMe KaK IOCPeICTBOM OTZe/IbHBIX MaTe-
PpUaJIbHBIX 3HAKOB — OYKB WJIM CJIOB... HO MICTU-
HBI, CKPBITBIe TIOJT 3TVIMM 3HaKaMW, OIlpeIesIatoT-
Csl He VMM, a VHTeJUIEKTOM IIOCPeICTBOM PacCy k-
IOeHUM ¥ JI0Ka3aTebcTB» (Angiolini, 1819, p. 95).
AprymMeHTHUpPYsi CBOIO ITO3UIIVIO, AHIIKOIMHU 00-
paliaeTcd B TOM 4mciie 1 K dpumiocodpun MareMa-
trky KanTa. K coxxasieHnio, HeBO3MOXXHO OIIpe]ie-
JINTB TOYHO, Ha KaKOV TeKCT HeMeILIKOro pvioco-
da ccrmaercst AHIKONIVHY, TIOCKOJIBKY OH JIVIIITH
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Kant’s teaching connected with mathematics:
1) specific features of mathematical concepts;
2) the status of mathematical judgments; 3) the
relationship between mathematics and theoret-
ical knowledge; 4) mutual influence of mathe-
matics and philosophy. Of the above, Angiolini
in his critique singles out only the problem of
the status of mathematical judgments, namely
the question whether they are self-evident due
to sense perception or speculativeness.

In the early nineteenth century the problem
of mathematical truths was a subject of intense
debate. In addition to Kant’s ideas the debate
concerned the position of Leibniz who claimed
that mathematical truths are perceived by the
senses and simultaneously belong to the world
of ideas, as well as the position of Aristotle who
believed that mathematical truths pertain to
matter.

Angiolini obviously leans toward Locke’s
position in considering mathematical truths as
belonging to the world of the rational and si-
multaneously being self-evident: “For figures,
numbers, letters and writings are nothing other
than symbols which help reason in cognition;
indeed, taken materially, they cannot define
any other idea except by means of certain mate-
rial signs using letters or words; but the truths
hidden beneath these signs are defined not by
them, but by intellect through reasoning and
proof”® (Angiolini, 1819, p. 95). To bolster his
position, Angiolini brings in Kant’s philosophy
of mathematics. Unfortunately, it is impossible
to tell exactly which Kantian text Angiolini re-
fers to because he merely mentions that “Kant,
by claiming that mathematical truths are empir-

° “Figurae enim, numeri, litterae, verba, scripturae non sunt
nisi symbola ad mentem in cognitione juvandam; ipsae enim
materialiter sumptae nullam aliam ideam determinare pos-
sunt, nisi quorumdam signorum materialium per litteras vel
per verba [...]; veritates autem, quae sub illis signis latent non
ab illis, sed ab intellectu per ratiocinia & demonstrationes de-
terminantur.”



A.U. Kinumosuy

yromuHaeT, uTo «KaHT, yTBep)Xaas, YTO MaTeMa-
TUYeCKVe VICTVHBI SBIISIOTCS SMIIVIPUYECKVIMIL,
VIV TIOJTy YeHHBIMM 13 YyBCTB, CBOAWUT MX K IIPO-
CTBIM CO3EpLIAHMSAM BpemeHu VI npocmparcméa B
ompereeHHbIX popmax. Ho To, Kak B 3TOM OH J10-
XOIWUT IO IOKa3aTeJIbCTBa, HyXIaeTcs B OosIbIent
SICHOCTY B €ro m3JIoKeHun. VI6o yHubepcasvrocmu,
KOTOPYIO eMy ObUIO YTOIHO 0003HAYNUTh KaK Kpu-
TEPUIL ANpUOPHbIX CYy>XKIIeHWUI, 3[1eCh HeI0CTaTo4-
Ho» (Ibid., p. 95, nota).

Kputnkyss KanTta, AHIKOJIVHWM WCHOJIb3yeT
CJIeAYIONIYIO JIOTMYEeCKYIO cxeMy. Bo-iepBeIX, Bce
VICTUHBI MaTeMaTUKM SIBJISIOTCS yMO3PUTEeIIbHbI-
M1. Bo-BTOpBIX, ecsti Obl MaTeMaTHUeCKye VCTV-
HBI OBUIM MaTepVasIbHBI, VIMEJIV SMIIVPUYecKOoe
IIPOVICXOXK/IEHMe, TO OHM, KaK ¥ JII00oe KOHTWH-
reHTHOe ObITMe, VMesI Obl BO3MOXKHOCTB CyIIle-
CTBOBATh WJIV He CyIeCTBOBATh (Kak JIFOOOV 3rTe-
MeHT TBapHOTO MVIpa), OIHAKO OHW CYIIECTBYIOT
JIJIS BCeX — CJIeOBaTeITbHO, JaHHBIe VICTMHBI MO-
T'yT BO3HMKHYTB JIVIIB B IIPOLIecCe pacCy KIeHs
u ymosakitogenus (Ibid., p. 101, 104).

AHIDKOTIMHM  3aHMMAaeT IIPSIMO IIPOTVBOIIO-
nokHyo KaHTy nosmimio, KpUTHKYys CBOEro
VIJIEVTHOTO OIIIOHEHTAa 3a VICIIONIb30BaHVE KpuTe-
pust BceoOIiHOCTN. OFHAKO TO, UTO KOHKPETHO
171 AHIKOJIVIHWL SIBJISIeTCSL HEYIOBJIETBOPUTEIIb-
HBIM B IAaHHOM KPUTEPUI, OCTAeTCs 3a IIpeferia-
MM €ero Xe MccleoBaHMs. MaremaTnka paccMa-
TpMBaeTCcsi AHIKOIMHM KaK YVCTO YMO3PUTEIb-
HBIV TIPOLIecC IOCTPOEeHsI KOHIIEIITOB, YTO OTChI-
JIaeT K IIJIAaTOHOBCKOV TpaJyIIny, IIpefCcTaBUTe N
KOTOPOV TaKXe yTBepXIasIy, 4TO MareMaTide-
CKV€ VICTVIHBI CyIIIEeCTBYIOT B MUpe UIeVL.

Kputnka yuennsa Kanra ocyiecTsiisieTcst 110-
JIOIKVM (pry1ocopoM ¥ B OTHOIIEHUV TPAKTOBKM
MIOHATNSA «3PaBOrO CMBICTIa», JINOO «OOIIIero uys-
ctBa». CorlacHO AHJIKOJIMHY, OOIIlee YyBCTBO —
3TO oIpefieJIeHHOe OCHOBaHMeE, KOTOpoe [eJlaeT
BO3MOXXHBIM CyIIIeCTBOBaHIe KaK OOBeKTMBHO
VICTUHBL, TaK " OOBEKTVBHOV peasbHOCTI. 371ech
AHIDKONMHY BBIHYKIIeH CHOBa OOpaTUTHCS K Ha-
crrenymio KaHTa, THOCKONIBKY IOCIIETHUN TaKXKe
paccMaTpuBaeT KOHIIEIIT Sensus communis B Kade-
CTBe BCeoOI1Ier OIIeHOYHOV CIIOCOOHOCTIL:

124

ical or derived from the senses, reduces them to
mere intuitions of time and space through cer-
tain forms which they have. But how in this he
reaches the evidence there is need for greater
clarity in his expositions. For universality which
it has pleased him to designate as the criterion
for a priori judgments, is here not sufficient...”®
(ibid., p. 95n).

In criticising Kant Angiolini uses the fol-
lowing logical scheme. First, all mathematical
truths are speculative. Second, if mathemati-
cal truths were material and had an empirical
origin they could, like all contingent beings,
either exist or not exist (as any element of the
created world), and yet they exist for every-
one, consequently, these truths may arise only
in the process of speculation and inferencing
(ibid., p. 101, 104).

Angiolini’s position is the reverse of Kant’s
as he criticises his ideological opponent’s use
of the universality criterion. However, exact-
ly what is wrong with this criterion is out-
side the scope of his research. Angiolini sees
mathematics as a purely speculative process
of building concepts, which harks back to the
Platonic tradition whose representatives also
claimed that mathematical truths exist in the
world of ideas.

Angiolini’s critique of Kant’s teaching also
targets the concept of “common sense” or
“communal sense”. According to Angiolini, the
communal sense is something that makes pos-
sible the existence of objective truth and objec-
tive reality. Here Angiolini has to fall back on
Kant’s legacy since the latter sees the concept of
sensus communis as a universal faculty of judg-
ment:

¢ “Kantius veritates Mathematicas dicendo esse empiricas seu
a sensibus provenientes, reducit illas ad solos intuitus tem-
poris & spatii per quasdam suas formas. At quomodo in hoc
ad evidentiam pertingat, desideratur adhuc in ejus demon-
strationibus major claritas; nam universalitas, quam pro cri-
terio judiciis a priori designare placuit, hic non sufficiat...”



Ho mopm sensus communis Hamo HIOHMMATH
Vet 0duje2o 044 Bcex IyBCTBa, T.€. CIIOCOOHOCTN
BBIHOCUTB CYK/I€HNs, KOTOpasl B CBoell pedrek-
CUV MBICTIEHHO (a priori) mpMHMMaeT BO BHUMa-
HYe cr1ocod IpefcTaBIeHsI KaXIOTro IpPyroro,
nabel cobcTBeHHOe CyXieHue c106Ho Obl cumTa-
JIOCh C COBOKYITHBIM U€JIOBEYECKVIM Pa3syMOM W
TeM CaMbIM M30erasio WUTI03UM, KOTopas MOIyIa
OBI OKa3aTh BpeIHOe BIIVISTHVIE Ha CYXK/IeHVe BB-
oy CyOBeKTMBHBIX YaCTHBIX YCJIOBUIL, KOTOpBIe
JIETKO MOJKHO IIPUHATD 3a 00BeKTVBHBIE (AA 05,
S. 293; Kawnr, 2001, c. 377).

15t Toro 4toOBl ompenenmTh, KakuMm oOpa-
30M OCYIIECTBJIZeTCsl KPUTMKa KaHTOBCKOIO IIO-
HVMaHMs OOIIIero 4yBCTBa B TBOpUECTBe AHIKO-
JIVIHW, CJleflyeT YTOYHWUTb, KaKMX B3IVIAOB IIpU-
ZIepKMBaJICs caM IIOJIOLIKMV MBICJINTeIIb. B KoHIle
XVIII — nauase XIX B. G110 pacrpocTpaHeHO He-
CKOJIBKO OOJIBIIVIX HallpaBJIeHWUT, II0-PasHOMY MH-
TepIIPeTVPOBABIIINIX JaHHOe IIOHSTIE VI BOCXOM -
myx K AHTraHoCcTH. Tak, y ApucToTess HoHATve
sensus communis (koiné aisthesis) BbimosnHsieT cuH-
Te3UPYIONIyI0 (PyHKIMIO IO OTHOIIEHUIO K pas-
PO3HEHHBIM JaHHBIM UyBCTBEHHOI'O BOCIIPUSITHSL.
Bropoit BapmaHT TpaKTOBKM AaHHOTO KOHIIEIITa
MIPUHAIJIEXNUT CTOVIKaM, 371eCh o0Iliee YyBCTBO CO-
OTHOCUTCS C IIPOOJIEMHBIM IT0JIEM PUTOPVIKM, Ha-
YMHAeT CBS3bIBAThCS CO cdeport 0OIIecTBEHHOTO:
ny1s LymepoHa o01tiee 4yBCTBO — 3TO IPIJINYME,
TO €CTh OTCYTCTBVE HeyMeCTHBIX IeVICTBUI 110 OT-
HolleHMIo K Apyrum (Bayer, 2008, p. 1138). Tpe-
TWUV BApMAHT MCIIOJIb30BaHM B pedpIeKCu TTOHS-
T OOIIIeTo YyBCTBa IIpeJcTaBiieH [lekapToM, Ko-
TOPBIVI pacCMaTPUBaEeT ero Kak CIIOCOOHOCTBH OT-
JIMYaTh MCTUHY OT 3abmyxneHus ([dexkapt, 1989,
c. 250—251). CrienryeT yIIOMSHYTb ¥ 1€ T€JIbHOCTD
MIOT/IAHACKOV IIIKOJIBI 3[IPaBOrO CMBIC/IA, ITOHU-
MaBIIEVI 3OPaBbIVi CMBICJI KaK IIpeIyCTaHOBJIEH-
HbIe TIOJIOKEHSI, BIIOXKeHHBIe boroMm B uesioBeue-
cKum pasym / gymry («f1 Grmaromapro Harrero Tsop-
I1a 3a TO, YTO OH JjaJI MHe 3Ty Bepy IIpeXile, 4eM
OTKPBUINCH IJIa3a MOEro pacCy/Ka, 1 3a TO, UTO OH
JI0 CMX IIOp JapyeT MHe ee B KauecTBe IIPOBOIHU-
Ka TaM, I'7le pacCy/JOK OCTaBJIsieT MeHsI B [IOTeMKax»
(P, 2000, c. 289)). KanT mocTaTouHO pe3Ko BbICKa-
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By “sensus communis”, however, must be
understood the idea of a communal sense,
i.e., a faculty for judging that in its reflection
takes account (a priori) of everyone else’s way
of representing in thought, in order as it were
to hold its judgment up to human reason as a
whole and thereby avoid the illusion which,
from subjective private conditions that could
easily be held to be objective [...] (KU, AA 05,
p- 293; Kant, 2000, p. 173).

In order to determine how Angiolini criticis-
es Kant’s concept of sensus communis we should
first clarify Angiolini’'s own views. In the late
eighteenth and early nineteenth centuries there
were several major schools that interpreted this
concept, all going back to antiquity. Thus, for
Aristotle the concept of sensus communis (koiné
aisthésis) performs a synthesising role vis-a-
vis disparate data of sense perception. The
second variant in interpreting this concept be-
longs to the Stoics, with the sensus communis
related to the problem area of rhetoric and be-
ginning to be linked with the social sphere: for
Cicero sensus communis is decency, i.e. the ab-
sence of improper actions toward others (Bay-
er, 2008, p. 1138). The third variant in the use
of the concept of sensus communis is represent-
ed by Descartes who interprets it as the abili-
ty to tell truth from delusion (Descartes, 1998,
pp- 1-2). Mention should be made of the Scot-
tish school of common sense which considered
common sense to be propositions implanted by
God in the human intellect/soul (“[...] I consid-
er this instructive belief as one of the best gifts
of nature. I thank the Author of my being who
bestowed it upon me, before the eyes of my
reason were opened, and still bestows it upon
me to be my guide, where reason leaves me in
the dark” (Reid, 1810, p. 367)). Kant had some
harsh things to say about the Scottish school
in the preface to his Prolegomena (Prol, AA 04,
p. 258; Kant, 2004, p. 8). This could not have
eluded Angiolini, especially considering that
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3BIBAJICS. O JESTEeILHOCTH IIOT/IAHICKOV IIIKOJIBI B
npenyviciioBun K ceouM «l[Iporteromenam» (AA 04,
S. 258; KanT, 1994, c. 10). DTO He MOIJIO OCTaThb-
cs1 0e3 BHMMaHWIS IIOJIOIIKOTO aBTOPA, YUIMTHIBAL,
YTO OllpefiesieHyie OOIIero YyBCTBaA VIV, APYT VMU
CJIOBAMV, 3[IPaBOro CMbICJIa Y AHIKOJIVIHV OYeHb
OJIM3KO €ro IMOHVIMAHMIO ITPEICTaBUTEIISIMU IIIOT-
JIAHJICKOVI IKOJIBL Tak, OH ompenernser oOrree
YyBCTBO CJIEAYIOMIMM OOpasoM: «Y Bcex JIFOIsX
€cTb O0lllee YYBCTBO OIPOMHOVI BaXKHOCTM IO OT-
HOIIIEHWIO K BHEIIHUM OOBEeKTaM: B MICTMHHOCTM
3TVIX OOBEKTOB MBI ITOJTHOCTBIO YOEXX/IeHBI eItle 10
TOTO, KaK ITOJTy IV KaKoe-I00 JOKa3aTeIIbCTBO»
(Angiolini, 1819, p. 98). [71aBHBIMI OCHOBaHWSMU
HaJIM4Vst OOIIEero 9yBCTBa, IPVICYIIETO BCeM MBIC-
JISIIVIM CYIIIeCTBaM, SIBJISIIOTCS, TI0 MBICTIV AHJIKO-
JIVHY, CJIeAyolye: OOIBIIVHCTBO TaKMX CyXKJie-
HUV CYIIeCTBOBAJIO Ha IIPOTSDKEHUM BCEVl VICTO-
Py YesioBeyecTBa V1 IIPaKTHUUYeCcK Y BceX HapOZIOB;
TaKye OOIIye UyBCTBa CyIIeCTBYIOT yyKe Ha yPOB-
He MHCTUHKTMBHOI'O IIOBEIEHVIST; eC/IV ObI TaHHbIe
CyXOeHMs ObUIVM OIIMOOYHBIMM, TO OLIMOOYHON
ObL1a OBI 11 BCSI IPVPOLIA YeJI0BEYECKOro pasyMa.

AHIXOJIVMHM He MOXeT OCTaBUTH Oe3 BHMMa-
Hus KpuTuKy KaHTOM mpefcraBuTesieVt IIOT-
JIAaHJICKOV IIKOJIBL. B cBSA3M ¢ 3TMM B maparpade,
TIOCBSIIIIEHHOM HETIOCPEe/ICTBEHHO PacCMOTPEHVIIO
JI0Ka3aTeJIbCTBa CYIIeCTBOBAHS OOIIero UyBCTBa,
CCBhUTASICh MMEeHHO Ha «[IposieroMeHbl» OH Tak-
Xe cTaBUT KaHTY B BUHY €ro sIKOOBI COJIMIICUI3M U
MIOTYEePKMBAET, UTO, BBOAS MOHATIS (DeHOMeHa 1
HoyMeHa, KaHT 3aMbIKaeT dpvtocodrio Ha caMoM
cebe, OyTyum He B CWJIaX BBIVITY 3a IIPeesIbl 3TVX
medpuamm (Ibid., p. 101, 104). AgmxonHM HO-
HMMaeT OIIaCHOCTb IS CUCTEMBI CXOJIaCTIUYeCKOV
dmtocodprm, MCXOIOAITYI0 OT KPUTUKM OOIIero
4uyBCTBa B paboTtax KaHTa, HO mpm 3TOM BO3paxe-
HUV IO CYIIEeCTBY OH He mperJiaraeT. O4ueBMIHO,
YTO 1 3TOT OaCTVIOH KaHTOBCKOV (prtocodmmt OKa-
3aJICS 1151 HETO HEeIIPVICTYITHBIM.

HuanekTrika AHIKOJIMHM — 3TO Ta YacTbh €ro
PpaboTEl, B KOTOPOVI OH IIPeNIIPUHSII MaKCMaIIb-
HBle YCVUIVS 11151 Hu3BepxKeHMs dportocodrm Kan-
Ta. [Ipn aTOM OH POKyCUpyeTcs Ha BOIIPOCax ca-
MOOUYEBUIIHBIX MICTVH ¥ OOIIero 4yBCTBa, Hanbo-

his own definition of sensus communis, other-
wise “common sense”, is very close to that of
the Scottish school. For example, he defines the
concept of common sense in the following way:
“There is in all people a common sense con-
cerning external objects which is of great im-
portance. About the truth of these objects all are
completely convinced, even before they possess
any proof of them”” (Angiolini, 1819, p. 98).
Angiolini presents the following grounds prov-
ing the existence of the common sense pos-
sessed by all thinking creatures: the majority
of such judgments have existed throughout hu-
man history in practically all peoples; such
common feelings exist at the level of instinc-
tive behaviour; if these judgments were wrong,
the whole nature of human reason would have
been wrong.

Angiolini cannot help reacting to Kant’s cri-
tique of the Scottish school. In the paragraph
devoted to the proof of the existence of sensus
communis, citing Prolegomena, he accuses Kant
of solipsism and stresses that by introduc-
ing the concepts of phenomenon and noume-
non the latter reduces philosophy to himself,
being unable to move beyond his own defini-
tions (ibid., pp. 101, 104). While being aware of
the threat Kant's critique of the sensus communis
poses for the system of Scholastic philosophy
Angiolini does not present any substantive ob-
jections. Clearly, that bastion of Kantian philos-
ophy, too, was more than a match for him.

Angiolini’s dialectics is the part of his work
in which he committed all he had to over-
throwing Kant’s philosophy. He concentrates
on the questions of self-evident truths and sen-
sus communis, the most frequent targets of En-
lightenment philosophers, including Kant.
Angiolini attacks the German philosopher as
his main opponent. However, most of his ar-
guments are purely rhetorical and emotional,

7 Cf. " Existit in omnibus hominibus sensus quidam commu-
nis de objectis externis maximi momenti, de quorum veritate
ommnes intime sunt persuasi, etiam antequam habeant de illis
aliquam demonstrationem.”
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Jlee 9acTo MOIBEPraBIIXCsS KPUTVIKE CO CTOPOHBI
dwtocodos ITpocserienns, B Tom unciie Kanra.
VImeHHO K HeMmelTKOMY pryIocody Kak IJITaBHOMY
OIIIIOHEHTY V1 oOpalliaeTcs IIpeCcTaBUTe b IOJIOI-
KOV HeocxormacTnky. OgHaKo OOJIBIIMHCTBO €ro
apryMeHTOB MMeIOT CKOpee YICTO PUTOPUIECKUT
I SMOIIMOHA/IBHBIV XapaKTep, BO3IEVICTBYS O0JIb-
ITle Ha TICUIXVKY YITaTesIs, HeXKeJIn IIPU3bIBasi ero
K CTPOVHOM pedprieKcry B KOHTEKCTe paccMaTpu-
BaeMbIx BopocoB. Tak, ynomuHas Kanra, AHKO-
JIVHY TIUIINeT, HallpuMep, ciemyiomiee: «KaHT..
BIIVICaB ce0si B TaOJIMITy HUYTO, XOTeN BIVCATh B
3Ty Tabmiry u coero Teopua» (Ibid., p. 104, nota).
BmecTto m1yOokoro o3HaKOMJIEHMS CTYIEHTOB C
unesimu KaHTa 11 paccMoTpeHMs Hanbosiee ysi3Bu-
MBIX MeCT ero pmIocodum aBTOp OTChbUIaeT K IIpo-
uTeHMIO paboTel LlasutnHrepa, obpalmascs K HeMy
KaK K Hanboslee aBTOPUTETHOMY VCCIIEIOBATETIO
3a TIOf/IepXKKOV B KpUTVKe B3IIsimo KanTa.

3axk/IroueHne

Taxmm o6pa3oM, MOXXHO yTBepXkaTh, uTo B [To-
JIOLIKOVI Me3yMTCKOVI aKaJeMuy IIpofosDKaa Cy-
IIIeCTBOBATh CxOJlacTUJecKasl Tpaaulivs, JaBllas
VIMITYJIBC JTaJIbHEVIIIIEVI SBOJIFOLUVL VeV, ccpop-
MIUPOBaHHBIX B ee JIOHe. B paboTax IOJIOIKMX aB-
TOPOB COXPaHSJINCh U pa3BUBaJIVICh MJIEN, CTaB-
1IVie BIIOCJIeZICTBUN PyHAaMeHTOM (PpriIocodcko-
ro OBvbKeHMs HeocxostacTuku. OmHoM m3 ee Xa-
PaKTepHBIX YepT ObUI MOVCK pelIeHu IS IIPo-
TUBOIEVICTBISI HOBBIM (PMIIOCOPCKMM MAesIM, TI0-
JIyYMBIIVM pasBUTHe B Tpydax IIpelcTaBuTelIei
IIpocsemenns, sxmouas Kanrta. TakuMm mmprme-
POM MOXeT CJIYXUTh paboTa [IX. AHIXOIMHMI
«Pustocodpckme HacTaBleHWs», Iie aBTOpP IOIIbI-
Tasicd IpoBecT aHajm3 maent KaHTa B KOHTek-
CTe CXOJIaCTUYeCcKOV JIOTUKM M auaseKTrkn. Vc-
cJleysl KaTeropuio TPpaHCIeHIeHTaJIbHOIO B paM-
KaxX aHaJIM3a OCHOBHBIX IOHATUV 3JIeMeHTapHOM
JIOTVIKV, AHJI>KOJIVIHY COBEpPIINJL, KaK MBI BUeIIN,
IIePBYIO IIOIBITKY OIPOBEPTHYTbH MIIeV HeMeITKO-
ro dwiocoda. OgHaKo oHa HoTepriesia Heydady B
CBS3M C TeM, YTO caM AHJIKOJIVMHY He CMOT ysC-
HUTBH pasjundne MeX]y KaTeropuem «TpaHCIeH-
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directed at the reader’s psyche rather than in-
viting him/her to reflect rigorously in the con-
text of the issues at hand. Thus, mentioning
Kant, Angiolini writes: “Kant [...] by inscribing
himself in the table of zeros, also wished to in-
scribe his Author in this table”® (ibid., p. 104n).
Instead of giving his students a profound in-
sight into Kant’s ideas and scrutinising the
most vulnerable places of his philosophy, he
recommended the reading of Zallinger, seeking
to enlist his support in the critique of Kant as
the most authoritative scholar.

Conclusion

It can safely be said that the Polotsk Jesuit
Academy carried on the Scholastic tradition
which gave an impetus to further development
of the ideas formed in its bosom. Polotsk au-
thors preserved and developed the ideas which
would form the foundation of the philosophi-
cal movement of neo-Scholasticism. One of its
salient features was the search for solutions to
counteract the new philosophical ideas promot-
ed in the works of representatives of the En-
lightenment, including Kant. A case in point
is the work of Giuseppe Angiolini, Philosoph-
ical Instructions, in which the author attempt-
ed a critique of Kant’s ideas in the context of
Scholastic logic and dialectics. In the frame-
work of the main concepts of elementary log-
ic, we have seen Angiolini making the first
attempt to refute Kant. However, the attempt
failed because Angiolini himself failed to clarify
the difference between the category “transcen-
dental” as it was used within the Scholastic tra-
dition and belonged to the intellectual sphere,
and the fundamentally new meaning of this
concept in Kant’s philosophy.

His definition of Kant’s overall philosophical
position is likewise ambivalent: he claims that
Kant is an idealist who denies the existence of
objective reality while at the same time provok-

8 “Kantius [...] inscribendo se tabulae nihilorum, voluit
etiam huic tabulae Auctorem suum incribere...”
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JleHTaJIbHOe», VICIIOJIb3yeMOVl B paMKax CXOJIacTH-
4ecKoy TpaAulvM W IIpUHaIexaslen K cdepe
YMO3PUTEIBHOTO, VI IIPVHIIUIIMAIIBHO HOBBIM 3Ha-
JeHVeM 3TOro noHsATuA B dprtocodpun Kanra.

HeomHO3HaYHO 1 oIpeiesieHVie M o01iernt -
J10cOPCKOVI IO3UIIVY OIIIOHEeHTa: ITOJIOIIKI MbIC-
JUTeNnb yTBepXkaaeT, uto KaHT — wmpaeannct, ot-
PpULIAIONTNT HajIn4re OOBeKTUBHOV peayIbHOCTH
VI IIPOBOLIPYIOLINI B TO XKe BpeMs CBOMX II0CJIe-
JoBaresieVi CTaTh Ha IIyTh MaTepuanusma. C Tod-
KU 3peHVsT AHIKOJIVHY KakK IIpeficTaBuUTesIs pe-
JINTVIO3HOVI TPV 3TO HeIOITyCTVIMO.

B pamkax amasieKTMKM OCHOBHOV MMIIIEHBIO
KPUTUKN AHJIKOJIVIHY OKa3aIViChb KAaHTOBCKVIE I10-
HATUSI CAMOOYEBVIHBIX VICTUH ¥ 34paBOro CMBbIC-
JIa, V1 371eCh MOJIOLIKMVI aBTOp TakXKe He yUUThIBaeT
HOBU3HY naent Kanra.

OO11yto TeHOEHIMIO OLEHKV ITPOrPaMMHBIX
ycTaHOBOK yueHwst KanTa B TBOpuecTBe AHIIKOIV-
HM MOXXHO OXapaKTepu30BaTh KaK SKJIEKTUYHYIO:
HeMeIKu dpritocod paccMaTpyBaeTCsl M OHO-
BpeMeHHO 1 KaK MAeaIVICT, M KaK MBICIUTEITb, TOJI-
KaroOIIMI CBOMX II0CJIe[ioBaTe eV K MaTepuasI3My.
LesocTHbn B3mIA, Ha cucteMy Kanrta B pabote
He IIpeJiCcTaBJIeH, VCCIIeAYIOTCS JIMIIb OTAeJIbHbIe
MIOHATS, HanOoJIee BaXKHBIe IS CaMOTO KPWUTH-
Ka. CrremyeT OTMETUTD 1 ero oOpallieHNe K IIperl-
LIeCTBYIOLIVIM TPyAaM IIpeficTaBuTesIeVl CX0JIacTy-
YecKoVl Tpaaulluy, aHaJIU3MPOBaBIINX Ven He-
MeLIKOTrO MBICJINTeIIs, a TaKXKe OTCYTCTBYE B TeKCTe
CChUIOK Ha IpousseieHVs camoro Kanra. B urore
MOYXHO YTBepXKIIaTh, UTO B paboTe «Prtocodpckie
HacTaBJleHVs» AHIDKOIMHU KPUTHUKYeT PuIo-
codckme naen Kanrta B TOM 13710)keHUM, B KaKOM
OHM MpPeNCTaloT B TPyAax ITpefcTaBUTeJIeNl CXO-
JIACTVYECKOVI TPaJMIINY, B YaCTHOCTM Hanbosiee
V3BEeCTHOIO KaTOJINM4Yeckoro Kpurmka mpgen Kan-
Ta — lla/umMHrepa, TeM camMbIM 3KCTParoIvpys
VeV ¥ KOHIIENITBHI CXOJIAaCTIYecKo pryiocodpmm
Ha cucremy Kanra. Takum oOpasom, nepen Hamm
IIpUIMEP «VJUIIO3UV TPaHCTPeccui», VIV IepeHo-
ca, — OIIMOKM, B KOTOPOVI CaM ITOJIOIIKMVI MBICIIVI-
TejIb OOBMHSIT HEMEIIKOIO KJIaccrKa. AHIKOIVHN
TpakTyeT uzleu KaHTa Kak yacTb Cx0J1acT4ecKoro
Hacsleqiyis, He IIpVHMMasg BO BHUMaHMe IIPVHIIN-
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ing his followers to embark on the path of ma-
terialism. Angiolini, being a representative of
the religious tradition, considers this to be in-
admissible.

On matters of dialectics the main targets of
Angiolini’s criticism are the Kantian concepts
of self-evident truths and common sense, and
there, too, he overlooks the novelty of Kant’s
ideas.

The general trend of Angiolini’s assess-
ment of the programmatic principles of Kant’s
teaching can be described as eclectic: he re-
gards Kant simultaneously as an idealist and as
a thinker who is nudging his followers toward
materialism. The work lacks a holistic view of
Kant’s system and examines only individual
concepts that are important for the critic him-
self. It should be noted that he turns to earlier
works of the representatives of the Scholastic
tradition and does not cite the works of Kant
himself. On balance it is fair to say that in Phil-
osophical Instructions Angiolini criticises Kant’s
philosophical ideas as they are rendered in the
works of Scholastics, in particular of Zallinger,
the best known Catholic critic of Kant’s ideas,
thus employing the ideas and concepts of the
Scholastic philosophy on Kant’s system. We
are thus looking at a case of “transgression il-
lusion”, the mistake of which he accused Kant.
Angiolini interprets Kant’s ideas as part of the
Scholastic heritage ignoring the novelty of his
ideas. Even so, the significance of Angiolini,
one of the first representatives of the neo-Scho-
lastic movement who turned to Kant’s philoso-
phy, lies in the fact that he gave an impetus to
the subsequent study of Kant’s heritage in the
work of the representatives of the Polotsk Jesuit
Academy: V. Buczyniski, . Roothaan, M. S. Rylo
and others.
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