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POJIb BO3BBIINEHHOTI'O B «PEJIITIN

B IIPEAEITAX OOJHOI'O TOJIBKO PA3YMA»
KAHTA: MOPAJIBHASI MOTVBALIMSI
M DMITNPUYECKA I BO3SMOKHOCTbD

A.P. Candpy*

W3sobpaxenue gpueypsr Xpucma, npedsoxennoe Kanmom 6
«Peaueuu 6 npedesax moavko pasyma», He ABAAMCA, HA MO
632440, cayuanHviM, HO 00®ACHAem ee (PYHKYUOHUpOBatUe
06yms ocHOBHbIMU cnocobamu — B kauecmbe npedcmabaenus
0 Maxcumyme MOpAaLbHOCIU, KOMOpbLll Moxem 00ocHobamb
HAule MOpaibHoe YMoHacmpoerue, u 6 xavecmbe cmandapma
MopasvHocmu, ocyuecmbans maxoe obocHobanue. Imo 0o-
Kaszvibaemcs max: 1) Bosbviumennan npupoda obpasa Xpucma
Kax 0bpasa Bceobujeeo yBaxenus k 3akoHy npodyxoaem Mo-
pasvtoe 4yybembBo cybveximol, nonumaemoe kax 603MOKHOCHIL
npeodosenua cBoeil usbpaujentoil npupoosl, 2) Kax MopatvHoe
cobeputercmbo odpaz Xpucma obecneuubaem nenocpedcmben-
HYI0 NPO3PAYHOCHIL KOHEUHOU yeau Mopaiu; 3) Kax u npu ac-
coyuamubHoM KOHCMpPYUpoBaHuY IMANUPUHECKUX NOHAMULL
BosBviuentoe obecneurBaem npoobpas 04a accoyuayuu, ro-
cpedcmBom Komopotl smMnupureckie oeilcmbus onpedessomcs
Kax MopaavHbvie; 4) 0bpas Xpucma matkoke deiicnByem kax Mo-
muBamop, Gxatouas YKAAHHYI0O NPO3pauHOCHs 1 cmanoapim 6
10e10 MopaAbHOo20 cobepuieHcmba. Dmu uemvLpe NYHKIMA 1OKA-
3viBarom, umo odpas Xpucma gymkyuonupyem 060SKUM cno-
cobom. B nynxmax 1— 3 peus udem o Xpucme xax o npoodpase
(Urbild), npodysxoaiousem u deaarorjem B03MOKHbIM MOPAALHOE
nepeonpedeserue cybvexma, a 6 nynkme 4 — o Xpucme kak o
npumepe (Vorbild), noddepxubaiouem mopasvroe nepeonpede-
Aenue 6 xkauecmBe momubupyousei Mooesu.

Katouebvie cao6a: Kanm, «Peaueus 6 npedesax moavko
pasyma», BosBvoiuernnoe, Xpucmoc, MOpasbHas Momubayus,
YMoHacnpoenue, SMIUPUUECKASL MOPALb.

BBenenmue

DTO wmccregoBaHme, ocHoBaHHoe Ha «Pemmrum B
mpezesiax TOJIBKO pasyma» Vimmanywia Kaxra, 1mo-
CBAIIEHO 3HaueHMIO Purypbl XpucTa Ay SMIVpIHde-
CKOVI Mopali ¥ MopajbHOV MoTmBalmm. KaHT yka-
3bIBA€T Ha HEOOXOAMMOCTh MOPAJIBHOV MOTWMBAIINN,
OIVIpAIOIIEeViCsl Ha CYOBEKTVBHBIE BHYTPEHHME IIpel-
CTaBJIEHVI, KOTOpI)Ie He MOFyT 6I>ITI> aKTyaJ'IT/IST/IpOBa-
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THE ROLE OF THE SUBLIME
IN KANT’S RELIGION: MORAL MOTIVATION
AND EMPIRICAL POSSIBILITY

A.R. Sandru’

I show that Kant’s depiction of the christic figure in Reli-
gion within the Boundaries of Mere Reason is not contin-
gent but explains how this figure functions in two essential
ways: as a representation of a maximum of morality that can
ground our moral disposition and in so doing acts as a stan-
dard for morality. More precisely, the following argument is
made: 1) the sublime nature of the image of Christ — as an
image of universal respect for the law — awakens the moral
feeling of subjects in the sense of the possibility of overcoming
one’s perverted nature; 2) as moral perfection it provides im-
mediate transparency to the end goal of morality; 3) just as in
the case of associative construction of empirical concepts, the
sublime provides the prototype for association through which
empirical acts are determined as moral ones; 4) the image of
Christ also acts as motivator by encompassing said trans-
parency and standard in the idea of moral perfection. These
four points show that the image of Christ functions in a dual
manner. Points 1) to 3) address Christ as a prototype/arche-
type (Urbild) — awakening and making possible a moral re-
definition of the subject — while point 4) addresses Christ
as an example (Vorbild) — sustaining and entertaining the
moral redefinition as a motivating model.

Keywords: Kant, Religion within the Boundaries of
Mere Reason, sublime, Christ, moral motivation, disposition,
empirical morality.

Introduction

This is an inquiry into the role of the christic
figure for empirical morality and moral motiva-
tion based on Kant’'s Religion Within the Boundaries
of Mere Reason (referred to below as Religion). Kant
points to the necessity of moral motivation based on
subjective inner representations, which cannot be
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HBI B paMKax 3MMCTEMITUECKOro OIBITa, HO TeM He Me-
Hee OOOCHOBBIBAIOT HAIlM MOpaJIbHBIE YOeXIeHMs.
DT IIpefCTaBIIeH s, KaK CJIeIyeT 3aMeTUTh, COTTIaCHBI
C mocTyslaTaMy ITpakTudeckoro MbiiuieHus (AA 05,
S. 122—134; Kant, 19976, c. 617—651; A 633 / B 666;
Kanrt, 2006, c. 819) 1, B COOTBETCTBUM C MOUM ITPOYTe-
HIeM, OCHOBAaHBI Ha Viflee MOPaIbHOTO COBEpPITIEHCTBa,
BoIUIOIIaeMon B oopase XpucTa. B aTom KauecTse Xpu-
CTOC TIpefICTaBIIsIeT COOOM He IIPOCTO MEe0, HO Veal,
TO eCTh VAeo in individuo, IV TIpencTaBiIeHle, TI0JI-
HOCTBIO coryiacytoreecs ¢ mpaeeit (A 568 / B 596; Kanr,
2006, c. 737), 4To, B CBOIO OUepeib, IIPUJIAET eMY IIPO-
3pa4HOCTb M COOTHOCMMOCTB, KaK OyZeT IoKa3aHo ja-
Jlee. Bostee TorO, 51 HAMEpeH TPOAEMOHCTPYPOBATE, UTO
VIIess MOPaJIbHOTO COBEpINIeHCTBa EVICTBYeT KaK pas-
yMHasi OarofaTh, KOMIIEHCHPYSI TeM CaMbIM CIIydari-
HOCTb SMIIVPUYECKOrO W IMPeIoCTaByidsl TOCTYIIHYIO
aHaJIOTMIO [JIs1 YHUBEPCAJIBHOTO YBaykeHMsI K MOpaslb-
HOMY 3aKOHY U, CJIefIOBaTeJIbHO, 171 (POPMBI MOpasIb-
Horo cyxaeHus. ‘I yrsepxpaaro, uro KaHT octuraer
9TOrO OrIaroraps BO3BBIIIIEHHOCTV MOPAJIBHOTO COBEp-
IIIeHCTBA.

KaHT "acTo ommchIBaeT MJI€0 MOPaJIBHOIO COBEp-
IIIEHCTBa, XPYUCTa MIIM MOPAJIbHBIN 3aKOH B TEPMMHAaX
BO3BBIIIIeHHOTO (cM.: AA 06, S. 23, 33, 50, 60, 100, 138,
176, 197). 51 yBepeH, 4TO BO3BBIIIEHHOE BaXHO B «[e-
JIUTUN...» — paboTe, paccCMaTpUBAIOIIEN ¥ BOIIPOCH
MOpaJIv, — W3-3a €ro poJji B OTKPBITUNM PasyMHOMY
VHAVBUILY ero cBobompl. «Kputuka criocodHOCTM CY-
JKJIeHMs» J1aeT 0OBbsICHEHVE BO3BBIIIIEHHBIM ITPeJICTaB-
JIEHMSIM 00 OTPOMHBIX BeTMUMHAX (KOJIIIECTBO) VN
cmytax (KayecTBO), KOTOPBIE CIIVMIIIKOM BeJIVIKV, YTOOBI
ObITH OrperesieHb! Kak 00beKThI. CIlenoBaTeIbHO, BO3-
BBIIIIEHHOE — 3TO YacTh pedsIeKCUBHBIX CYXXIeHW, TO
eCTh TaKMX, KOTOPBIe He OIpeesIsioT IIpeficTaBIeHe
IIOCPENICTBOM TIOHSATNI, a CKOpee CYIIST O IIpeficTaBle-
HISIX Ha OCHOBaHWM VX aJIeKBaTHOCTH, OITpeesIsieMom
moHsATUAMI. PedpriekcmBHEIE CYXXIeHMS MOTYT OBITH
OO O IIpeKpacHOM, IIOKa3blBas €ro ajeKBaTHOCTb
HOHSATUAM PaccyfKa, JIMO0 O BO3BBIIIIEHHOM, KOTOpOe
KaK HeoIIpesleJIeHHOe YyBCTBO M30BITOYHOIrO, MBIC/IVI-
Moe KaK IIeJIoe, CITy>KUT HeoIlpefieJIeHHBIM CPefCTBOM
IIpeiCTaBJIEHSI VIV YVICTOrO pasyMa.

BosBeblmieHHOe (HampuMmep, spocTHast OesrpaHmd-
HOCTB OKeaHa), caMo I10 ceDe JIMIIIeHHOe Iielecoo0pas-
HOCTM, JaeT HaM YyBCTBO BOCXMUIIIEHWS, BBICTyTIaIOIIee
B KauecTBe OCHOBAHMS [JIsI IIPENCTaB/IeHNs TTOHSTUN
HEe3aBVICMMO OT IIPUPOMBL, M TeM CaMBIM CIIOfIBUTAeT
Hac MCKaTh I1e71ecO00pa3HOCTE B HaC caMUX (B pasyMe)
Y pacKpblBaeT Hallly HeCB43aHHOCTb CTPOIMMMU Kay-
3aJIBHBIMM OTHOIIIEHVSIMM HPUPOLIBL, TO €CTh CII0CO0-

actualised within epistemic experience, but none-
theless do ground moral beliefs. These representa-
tions, it will be argued, conform with the postulates
of practical thinking (KpV, AA 05, pp. 122-134; Kant,
1996¢, pp. 238-247; KrV, A 634 / B 662; Kant, 1998,
p- 585) and are in my reading grounded in the idea
of moral perfection portrayed as Christ. As a por-
trayal of the idea of moral perfection, Christ is not
simply an idea but also an ideal, i.e. an idea in indi-
viduo or a representation that totally agrees with its
idea (KrV, A 568 / B 596; Kant, 1998, p. 551), which
provides transparency and relatability, as it will be
shown in this paper. Furthermore, it will be shown
that the idea of moral perfection acts as a rational
grace, compensating for the contingence of the em-
pirical and providing a graspable analogy for the
universal respect for the moral law and thus for
the form of moral judgment. It will be argued that
Kant achieves this by making use of the sublimity of
moral perfection.

The idea of moral perfection, Christ or the
moral law are often described by Kant in terms of
sublimity (cf. RGV, AA 06, p. 23, 33, 50, 60, 100,
138, 176, 197; Kant, 1996a, p. 72, 80, 93, 103, 134,
164, 194, 211). I hold sublimity to be of importance
in Religion — a morally oriented work — because
of its role in illuminating the rational individu-
al with regard to his freedom. The Critique of the
Power of Judgment gives us an account of the sub-
lime representations of immense magnitude (quan-
tity) or force (quality), too great to be determined
as objects. The sublime is thus part of the reflective
judgments, i.e. judgments that do not determine a
representation via concepts, but rather judge rep-
resentations based on their adequacy to be deter-
mined by concepts. The reflective judgments can be
either about the beautiful, which shows adequacy
with concepts of the understanding, or the sublime,
which as an indeterminate feeling of excess thought
as a whole, serves as indeterminate means of repre-
senting ideas of pure reason.

The sublime (e.g. the angry boundlessness of
the ocean), which in itself lacks purposiveness, pro-
vides us with a feeling of awe, which acts as the ba-
sis for representing concepts of totality to ourselves
independently of nature. It thus motivates us to
find purposiveness within ourselves (in reason) and
as such reveals that we are not bound to the strict
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HOCTB OBITH cBOOOIHBIMIZ. Kak cjtericTBre, BO3BBIIIIEH-
HOe o0JIaflaeT MOpaJIbHBIM 3HAUEHMEM y>XKe B TPeTheu
«Kpuruxe».

B «Pemurmm...» 5TOT MOpaJTbHBIN aCIIeKT BO3BBIIIIEH-
HOTO, KaK 5 IOKaXy 7lajiee, IIOJIydJaeT JaIbHeVIIIee pas-
BUTVE, OOOCHOBBIBas MOPaJIbHYIO0 MOTMBAIIMIO ¥ BO3-
MOXXHOCTB SMITMPUYECKONT MopasbHOCTH. COrmacHO
MO€eMY IIPOYTEHVIIO, BO3BBIIIIEHHOE OIIperieisieT eIH-
cTBO Mexny «KpuTmkom CrocoOHOCTM CYXOeHWs» U
«Permirviert...» ¥ IOATOTaBIMBAET II0YBY IS BO3MOXK-
HOCTM sMIMpudeckort Mopamr. TyT OHO BBICTyIIaeT
B JIBYX KadecTBax: KaK IIpefiCTaBJIeHNe O MaKCUMyMe
MOPaJIBHOCTW, CIIOCOOHOM TIOTPSICTHM Hallle MOpaIbHOe
YMOHACTpPOeHMe, a TakKe KaK CTaHZapT MOPaIbHOCTYL.

HyanucTiueckoe TOHMMaHMe oOpasa Xpwucra y
KamnTa 1103B07157€T MHe JTy4IIle BCTPOUTD MOIO TIO3VIIVIO
B MIMeIOITMecs McciieqoBaHms. Xpucroc Kak Urbild jrya-
111e BCEro COOTHOCUTCS C TaK Ha3bIBaeMOVI MHTePIIpeTa-
LVeV peAuul Kax anoio2emuku, HaJeIsitorien Xpucra
TpaHCLIEHJEeHTAJIBHON POJIBIO B MOPAJIEHOV 3BOJIIOLIN
ugeroBeKa. OCHOBHBIMM IIPENICTaBUTEISIMI 3TOTO IIOM-
xora MoxxHO cumnrtarh K.JI. @anepcroyna mn H. [Ixen-
kobca (Firestone, Jacobs, 2008), mpruem oHM HOXOIST
IO TOTO, YTO YTBEpPXKIAIOT Hajmuye y Xprucra TpaHC-
LIEHZICHTHOW poJIN. 1 He cOorlaceH C TaKMM IIPOYTEH-
€M ¥ BVDKY B IIpoo0pase 4rcTo pa3yMHBIVI MOPaIbHbIN
MOTMBATOP Y MHUIIMATOP IOCTYIIKOB. XPUCTOC KaK Vor-
bild MoxeT OBITH COOTHECEH C TaK Ha3bIBaeMBIMUL peli-
euett kax nepebodom (Hare, 1996; Reardon, 1988) 1 peau-
eueti kax cumbosom (Palmquist, 2015; Ward, 1972), roso-
pammyMm 0 XprcTe MO0 KaK O KPUTMIECKOV ITeperH-
Teprperanyuy OMOJIEVICKIIX TEKCTOB, JIMOO KaK O CUM-
Boste. O0e paccmaTpuBaloT XpucTa KaK IeICTBYIOIIEero
B IIEPBYIO OYepeb B KauecTBe MOTMBATOpa MOPaJIBHO-
rO IIporpecca vwin Bepbl. Mosi ke TIO3UITNS CTPEMUTCS
CUHTE3VPOBaTh Pa3INUHbIe OIVICAHWMS XPUCTa B KaH-
TOBCKOVI (prstocopum B eIMHBIN 00pas, PacKpbIB ero
dyHsKIVM. Mosl MHTepIpeTams TakXe IIpefjlaraeT

2 C caMoOro Hayajla Ba)XHO OTMETUTb, YTO TOJIbKO BHYTPEHHSIS
cyOBeKTVBHAs IeJTb ¥ CBSI3aHHBIE C HeVl MyIey TOTaIbHOCTU MO-
ryT OBITH BO3BBIIIIEHHBIMI. TakyM 06pa3oM, HUKOI A HeJIb3sl Ha-
3BaTh BO3BBIIIEHHEIM OOBEKT BOCIIPUSITVIS, HO TOIIBKO IyBCTBO,
KOTOpOe OH IpoOy>KiaeT B Hac.

* Dra BO3MOXHOCTE 371eCh ITOHMMAeTCs KaK BO3MOXHAs yCTOVI-
uMBas SMIIMpUYecKas aKTyaInsalys MOpaIy, a He ee BO3-
MOKHOCTh BOOOIIe. BaXHO yIOMSHYTBH 3TO 371€Ch, ITOCKOJIBKY
permrvs sBjIgeTcs cencTBreM Mopam st Karra, a He Haobo-
por (AA 05, S. 5; Kanr, 1994a, c. 6—7). ITasmvksuct (Palmquist,
1992) Taxoke BBICTyIIA€T 3a PEIUTMIO KaK SMIVPUYECKYIO aKTya-
ym3anyio Mopan. Kpome Toro, ¢ Touxkm spenuis sBygeHIasIi-
cros (Van Fraasen, 1984; Van Inwagen, 1996; Ryan, 2015; Wood,
2002), sMImpudeckoe IIpeJicTaBIeHe — 00s3aTe/IbHOe yCIIOBe
VTS SMIIVIPUYECKOV MOPasIi. Sl cumTalo, 4To BO3BBIIIEHHOE MO-
JKeT OOBSICHUTBH, KaK COBEpIIAeTCs SMIMpUUecKas aKTyayvsa-
Vsl MOPaJIN.
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causalities of nature and that we as such can also
be free.> As a consequence, the sublime already has
moral relevancy in the third Critique.

This moral aspect gains further relevancy in Re-
ligion, as I will explain, in grounding moral motiva-
tion and the possibility of empirical morality. The
concept of the sublime secures in my reading the
unity between the third Critiqgue and Religion and
sets the stage for the possibility of empirical morali-
ty.® It functions as such in two essential ways, name-
ly, as a representation of a maximum of morality
that can shake our moral disposition and in doing so
also acts as a standard for morality.

Understanding Kant’s christic image as a dual-
ity better allows me to situate my position within
the literature. Christ as Urbild would accord with
the so called religion as apologetics, which considers
Christ to have a transcendental role in the moral
revolution of humans — represented primarily by
Chris L. Firestone and Nathan Jacobs (2008). They
go as far as to argue that Christ has a transcendent
role. This paper does not agree with this reading
and sees in the prototype a purely rational moral
initiator and motivator. Christ as Vorbild would
fall in line with the so called religion as translation
(Hare, 1996; Reardon, 1988) and religion as sym-
bol (Palmquist, 2015; Ward, 1972) interpretations,
which talk of Christ either as a critical translation
of biblical accounts or as a symbol. Both of these
seem to think that Christ acts mainly as a motiva-
tor in moral progress or faith. My position thus
seeks to mediate between the various accounts of
Christ in Kant’s transcendental moral philosophy
and provide a unitary account of the function of the

21t is important to note from the beginning that only the in-
ner subjective purposiveness and the ideas of totality asso-
ciated with it can be sublime. The objects of perception can
thus never be called sublime, only the feeling that they awa-
ken in us.

3 This possibility is here understood as the possible sustain-
ed empirical actualisation of morality and not its possibility
as such. It is important to state this here, as religion is a con-
sequence of morality for Kant and not the other way around
(RGV, AA 06, p. 5; Kant, 1996a, p. 58). Palmquist (1992) also
argues for religion as the empirical actualisation of morality.
Furthermore, evidentialist approaches (Van Fraasen, 1984;
Van Inwagen, 1996; Ryan, 2015; Wood, 2002) state that empi-
rical representation is a necessary condition for empirical mo-
rality. I believe that the sublime can further explain how this
is achieved.
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HajibHerIIIIee olperierieHne oopasa XprcTa KaK BO3BbI-
IIIeHHOT'0, Ha 4YTO He oOpalaeTcs BHMMaHUS B 0OJIb-
IIVHCTBE ITyOJIMKAIIMI M YTO IIOMOTaeT JIydIile 00bsc-
HUTB, ToyeMy KaHT BuanT B 0Opase Xpricra BO3MOX-
HYIO IOMOIIIb I pa3yMa B OIlpefieIeHV MOpasIbHO-
ro xapakTepa. B oTHomenum obmient crpykTypsl «Pe-
JIUTUMNL...» 51 OyAy IpUAepKXIBaThCs B OCHOBHOM VIHTEP-
mapetartv J1. ITactepraka (Pasternack, 2017), corimacHo
KoTOpo¥t «Peurus...» — 3TO IeJIOCTHOe COYMHEHVEe O
BO3MOKHOCTV IIPeJICTaBIIeHIs] MOPaIbHBIX VIV
YroObl MpOHEeMOHCTPUPOBaTh, KaK WMEHHO BO3-
MOXKHO 3TO IIpefiCTaBJIeHMe, s CHadajla ITOKaXy, Kak
«Pemmrmis...» BooOIIIe BIMCHIBaeTCsA B pa3pabOTaHHYIO
KanToM Teopmnio BO3MOXKHOCTV MOpaIbHOV MOTWBa-
. ocrre aToro st onmtry posts XpycTa, onmpasch Ha
BBIIIIEYKa3aHHYIO JIOTMKY BO3BBIIIIEHHOTO.

1. MopanpHass MOTMBaI VA M peIUIrms

KanT cunraeTr mpo0iieMy MOTMBUPYIOIIEN HaleX-
Ibl pertieHHoVt B «Permirum.» (AA 09, S. 25). Accotmm-
PYS PeIIUIIIO 11 MOPaIbHYIO MOTVBALIVIIO, MBI IIEPBBIM
TIeJIOM BCTIOMIMHAeM ITOCTYJIaThl IIPaKTIIeCKOrO MBIIII-
neHnst. JevicTBUTeIbHO, KaK yTBepkaaeT KaHT, XoTs
MOpaJIbHbIe AEVICTBIS I He [JeTepMUHVIPYIOTCS BHEIII-
HVIMU IeJIsIMVI, TaKyie IIeJIV Bee Jke HeOOXOOVMMBI, 9To-
ObI creyraTh MOpaJIbHOEe JIEVICTBIE BO3MOXKHBIM. byry-
9yl KOHEYHBIMM CYIIEeCTBaMW, MBI HOJDKHBI IIPemIio-
JlaraTh BEYHYIO XXM3Hb, YTOOBI TapaHTMpPOBaTh IIOCTe-
IIeHHOe IOCTVDKEeHVe KOHEUHOM IIeJIV MOPasIbHOCTH
(AA 05, S. 122—124; Kawurt, 19976, c. 617—623). bBoree
TOro0, IIPEeNIIoJIOKeHVie HeKOHEYHOI'O CyIIecTBa Tpedy-
eTCs IS TOrO, YTOOBI IOIMYCTUTH OJIaroCTh TBOPEHWS
" TeTreosiorvio MopasibHocT (AA 05, S. 124—132; Kanr,
19976, c. 623 —645). 3nech g He Oymy yIiIyOiIsiThes B [Ie-
TaJIVl 3TMX BOIIPOCOB, ITOCKOIIBKY MOVI OCHOBHOW (pO-
KyC — wmjiesi 0 ToM, 94To XPpUCTOC IpeJicTaBIIsieT coboir
HPOAOJDKEHVIe 3TOV JIOIVIKM MOPaIBHOV MOTMBAIIUM
B Ka4decTBe TOTo, KTO IIPOo0y>kKIaeT 4yBCTBO BO3MOXKHO-
CTV BOIUIOIIEHVSI MOPaIbHBIX IIPUHIIUIIOB B ITOBCEII-
HeBHOV XM3HI. Sl oOpaiai ocoboe BHMMaHVe Ha M-
HVIPUYECKYI0 MOpaslb 1 00BsCHSIO, ToyeMy KaHT pac-
CcMaTpMBaeT MOTMBAIIMIO MOPaJIBHBIX areHTOB KaK 3a-
BUCHMYIO OT apxeTuIIndeckoro oopasa Xpmucra. Vtax,
B 9TOM pasfesle I HaMepeBaroCch OOBICHNUTD, Kak Oec-
KOHeYHOe JIBVDKeHVe K abCOIIOTHOMY OJary monzep-
JKVMBAETCs PeTNIMO3HO-3CTeTMYeCKM (PeHOMEHOM, TO
ecTb oOpasom Xpucra: «Bo3bwiuamscsa K 3TOMy Mzeary
MOpaJIbHOI'O COBEpPIIEHCTBa, T.e. K IepBoobpasy (Ur-
bild) HpaBcTBeHHOTO YOEXIeHMS BO BCEV €r0 UNCTO-
Te, — 3TO ODIIleuesIOBeYeCKMI IO, CVUTBI [1JIsL VICIIOJI-

christic figure. My interpretation also provides a
further determination of the figure of Christ as sub-
lime — mostly neglected in the literature — which
can better explain why Kant sees in the representa-
tion of Christ a possible rational aid in determin-
ing one’s moral character. Regarding the general
structure of Religion 1 will mostly adhere to Law-
rence Pasternack’s (2017) interpretation of Religion
as a unitary work on the possibility of represent-
ing moral ideas. In order to see how this is possible
I shall first show how Religion in general fits into
Kant’s moral system as related to the possibility of
moral motivation. I shall then move on to describe
the role of Christ based on the logic of the sublime
described above.

1. Moral Motivation and Religion

Kant sees the problem of hope — which moti-
vates — as resolved by Religion (Log, AA 09, p. 25;
Kant, 1992, p. 538). The first thing that springs to
mind when associating religion and moral moti-
vation are the postulates of practical thinking. In-
deed, Kant states that, even though moral actions
are not determined by external goals, these are re-
quired in order to make moral action possible. As
finite agents we require the presupposition of eter-
nal life, which would guarantee the gradual ac-
complishing of the end goal of morality (KpV, AA
05, pp. 122-124; Kant, 1996c, pp. 238-239). Further-
more, the presupposition of a non-finite being is
required in order to assume the good character of
creation and the teleology of morality (KpV, AA
05, pp. 124-132; Kant, 1996c, pp. 239-246). 1 will
not discuss these matters in detail here, as the pri-
mary focus is the idea that Christ continues this
logic of moral motivation by awakening the feel-
ing of possibility of actualising moral principles in
everyday life. I will, as such, thematise the inclu-
sion of morality within the empirical and explain
why Kant sees the motivation of moral agents as
dependent on the archetypal christic image. This
section thus seeks to explain how the infinite
movement towards the absolute good is sustained
by a religiously aesthetical phenomenon, i.e. the
image of Christ: “Now it is our universal human
duty to elevate ourselves to this ideal of moral per-
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HEeHIIs KOTOPOTro MOXeT [laTh HaM U caMa 3Ta vjiesi, II0-
CTaBJIeHHas Ilepell HaMM pa3yMOM B KadecTBe 0ObeKTa
crpemierns (Vorbild)» (AA 06, S. 61; Kant, 19%4a, c. 61).

DTy OuTaTy MOXHO pasfelUTh Ha CIIeIyIoIlve
KJTIOYeBble KOMITOHEHTEL: 1) IOCTVDKeHVe MOPaIbHOIO
COBEpIIIEHCTBA eCTh MOpasIbHasl 0OS3aHHOCTD YesIoBe-
Ka; 2) MOpaJIbHOEe COBEPIIEHCTBO €CTh IPOTOTMUII MO-
panpHOro ymoHacrpoenms (Gesinnung)*; 3) maHHBIT
Pa3syMOM IIPOTOTWII MOPaJIBHOI'O YMOHACTPOEHIS el
CTBYeT TaKXXe ¥ B KadeCTBe MOTVMBMPYIOIIEro akTo-
pa. BosHmKaeT BOIpoc: UTO JKe Takoe MOpayIbHOe CO-
BEPIIIeHCTBO V1 [I0YeMy OHO BBICTYIIaeT B KauecTse IIpo-
ToTna? KaHT 3HauMTeIbHO yIIpOIIaeT JIJIs Hac Io-
VICK OTBeTa, IOSICHSIS, YTO IPOTOTWUIIOM SBJIgeTcs 00-
pa3 XpwcTa Kak mest 9icTOro pasyMa: MopabHOe CO-
BepIIeHCTBO, IePCOHMMPUITIPOBAaHHOE B 1ee XpucTa
(ocTeTMYeCcKM, TO eCcTh KaK pelrpe3eHTarys, a He MCTO-
PpUYecK, TO eCTh KaK SMIMpHIecKasi MOZIeb), 0ToOpa-
JKaeT IIpeJiCTaBIIeHe O YMCTON MaKCVMe V1 OecKOHed-
Hoe yBakeHMe K Heil. KaHT oOpalaer BHUMaHMe Ha
TOT (pakT, UTO 3Ta NepcoHMPMKaIs padoTaeT TOIIb-
KO Ha YpOBHe aHaJIOI MM VI CITY KWUT JIVIITb IPOSICHEHMIO
HIOHATYVISI MOPaJIbHOTO coBepitieHcTBa. Ecsmv ObI MBI 110-
HMMaJI ee B 3MVCTeMITYeCKOM CMBICIIE, TO TaKas IIep-
coHMdMKanMs Bea Obl K aHTporoMopdmsmy. Takmm
oOpa3oM, MBI OKa3bIBaeMcsI Ha OfIVIH IIar OJIvoke K ITo-
HVYMaHMIO IIPUYVH HNOTPeOHOCTV B TaKOW IIePCOHU-
dukanym. KiToueBbIM 371€Ch CTAaHOBUTCS pa3jIdeHe
MexXny comboperHbim v egvHOpOnHBIM. Kak combopen-
Hble cyujecmBa MBI KOHEUHBI M He CIIOCOOHBI CXBAaTUTh
caMy BO3MOXKHOCTh MOPaJIBHOI'O COBEpIIEHCTBa. Xpu-
CTOC Xe, Oyydm (OIISITh ke — 3CTeTM4ecK, He VICTO-
pudeckn) emuHOpogHbIM ChiHOM BoXbrM, criocoGen
BOIUIOTUTB MIeI0 MOPaIbHOTO COBEpPIIIeHCTBA 1 TeM Ca-
MBIM C/IeJIaTh 3PVIMBIM MOPaJIBHBIV IIOCTYIIOK, COBEp-
IIIeHHBIVI COIJIaCHO BBICIIIENT MaKCVMe U He 3arps3HeH-
HBIVI TIPUPONHBIMY CKJIOHHOCTSIMW. B 3TOM KadecTse
XpucToc mpeficTaBiIsieT MOpajIbHOe COBEPIIIEHCTBO, TI0-
HIMMaeMoe KaK He TpeOylolllee BHEIITHErO OIIperierre-
HMs 100po camo 110 cebe. VHBIMMI c10BaMM, OH 00r1a/a-
€T MOPaJIFHOV YHUBEPCAJIBHOCTEIO, TO €CTh JIEVICTBYeT
MOpPaJIbHO B JTI000VI BO3MOYKHOTI CUTYaIVy, BOIUIOIIAS
TeM CaMbIM MOpPaJIBHOE COBEPIIEHCTBO: «...OHO JIOJDK-
HO OBITH TOOPBIM BO BCeX OTHOLIEHMSIX, TO €CTh De3yc-
JIOBHO M1 abCOJTIOTHO, a CJIefjoBaTeIIbHO, TPV JIIOOBIX
BO3MOXKHBIX oOcTosATenbcTBax» (Engstrom, 2009, p. 15).

* MopasibHOe yMOHacTpoeHue onperiengercs KaHTom Kak «oc-
HOBa» BCeX MaKCMM, YTO caMo I10 cebe siBisgeTcss Makcumort. Ta-
KM 00pasoM, MOpajbHOe YMOHACTpOeHMe — 3TO MaKCuMa,
oIpefeIIIIoas CTPYKTYPY MaKCUMbl, KOTOpasi JOITyCKaeT rpe-
XOBHBI€ VIV 100pOIIeTelIbHbIE PelIeHIs.
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fection, i.e. to the prototype [Urbild] of moral dis-
position in its entire purity, and for this the very
idea, which is presented to us by reason for emu-
lation [as Vorbild], can give us force” (RGV, AA 06,
p- 61; Kant, 1996a, p. 104).

This quotation can be broken down as follows:
1) the moral obligation of humans is to reach moral
perfection; 2) moral perfection is the prototype of
moral disposition (Gesinnung);* 3) the prototype of
moral disposition — provided by reason — also
acts as motivational factor. The question which im-
poses itself is what is moral perfection and why
does it act like a prototype? Kant makes this task
easy for us and responds that the prototype of mo-
rality is the image of Christ as an idea of pure rea-
son: moral perfection personified (aesthetically, i.e.
as representation of an idea, and not historically,
i.e. not as an empirical model) in the idea of Christ
depicts the representation of the pure maxim and
the perpetual respect towards it. Kant draws atten-
tion to the fact that this personification functions on
a strictly analogical level and only serves to clari-
fy the concept of moral perfection. If it were to be
understood in an epistemic way, the personification
of moral perfection would lead to anthropomor-
phism. This brings us a step closer to understand-
ing the need for such a personification. The key lies
in the distinction between creatum and begotten.
We as creatum are finite beings which cannot grasp
the possibility of moral perfection. Christ as the be-
gotten Son of God — again, aesthetically and not
historically — can embody the idea of moral perfec-
tion and thus make visible the moral act according
to the highest maxim, despite every impure drive.
As such, Christ represents moral perfection as it
can be understood as good in itself, without requir-
ing an external determining factor. Christ is then
morally universal, i.e. in any given situation, and as
such embodies moral perfection: “it must be good
in all respects, that is unconditionally, or absolute-
ly, and hence in all possible circumstances” (Eng-
strom, 2009, p. 15).

Furthermore, moral perfection personified al-
lows us to associate our moral character to the pos-

*Moral disposition is defined by Kant as a “common ground”
of all maxims, which is itself a maxim. The moral disposition is
thus a maxim-structure determining maxim, which allows for
sinful or virtuous decisions.
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Bortee Toro, mepcoHMdMKaLS MOPaJIBHOIO COBEP-
IIIEHCTBA IT03BOJISIET HaM acCOLIMVIPOBATh CBOVI MOpaJIb-
HBIVI XapaKTepP ¢ BO3MOXKHOCTBIO TOCTVIKEHVIS MOPaJIb-
HOT'O COBEPIIIeHCTBa. MBI MOXXeM ITpeCTaBUTh cebe Mo-
paJIbHOE COBEPITIEHCTBO KaK «CBOe COOCTBEHHOE COBep-
IIIEHCTBO» TIOCPENICTBOM XpPHMCTa KaK IIPOTOTUIIA de-
sosedecTBa’. Tak, 00pa3 XpucTa HeViCTByeT B Ka4ecTBe
IIPOTOTUIIA MOPAJIBHOTO IIOCTYIIKa, KaKMM 3TOT IIO-
CTYIIOK MOXXeT OBbITh B M/ieajle, ¥ TEM CaMbIM He TOJIBKO
IpoOY>KIaeT 4yBCTBO €r0 MOPAJIBHOV BO3MOXKHOCTH,
OITpe/IeJIEHHO MaKCHMOVI, HO VI MOTMBUPYET CBOUM
HIpVIMepOM. DTa AyaJIbHOCTD VeV XpHcTa JIydllle Bee-
TO BUIHA B TOM, Kak caM KaHT ymiorpebrisgeT TepMIHBI
Urbild (mpororum) n Vorbild® (Mopess miu mpumep) B
oTHOIIeHM XpHUCTa.

Xotg 3T0 00BsicHsIEeT poib 1yt Kaurta mmen Xpum-
CTa, 3aKJIIOYAIOIIEVICS B TOM, YTOOBI OCBETUTH MOpaIb-
HO€e COBEpIIIEHCTBO VI MOTMBVMPOBATh HAaC CTPEMUTHCS K
€ro JIOCTVIKEHUIO, MBI TIOKa He MOXKeM OO'BSCHWUTD, KaK
VIMEHHO 3TO IIPOVCXOAWT. $I HamepeBaroch IIOITOJTHVI-
TEJIPHO VICCIIEIOBATh MeXaHM3M paboThl MOTVMBAIIVIOH-
HOVI / apXeTUIIMYeCcKOVi JIBOVICTBEHHOCTY VeV XPUCTa.
51 canTaro, 9TO HOHATVE BO3BBIIIIEHHOTO CITY KT TepMe-
HEeBTMYEeCKVM KITIOYOM K ITOHVMMaHMIO (PyHKIIUV 3TOM
ZIBOVICTBEHHOCTM XpUcTa. Sl Tojarafo, 9To IIpeJcTaB-
JleHMe O XpHUCTe KaK O MOPAJIbHOM COBEPIIIEHCTBE —
KJIIOU K TOMY, uT0o KaHT Ha3bIBaeT MOpaJIbHOV PEBOJIIO-
uyert. MopaJibHasi PEBOJIIOLINSL COCTOUT B TOM, UTOOBI
OYNMCTUTD M3BpAIlleHHOEe MOPaJIbHOEe YMOHACTpPOeHVE.
Sl yTBepX/Iaro, YTO MOTMBALMS C/eJIaTh 3TO 3aBUCUT
OT 0oOJIa/TaIoImMX CVJIOV MOPaJIBHBIX ITPEICTaBIIeHN,
CTI0COOHBIX 0DOCHOBATH Hallle YMOHAcTPOeHMe, UTo, B
CBOIO Odeperlb, TaKXXe OOy XIaeT Hac K JIOCTVDKEHIIO
mobpa. Terreps meperizieM K caMOMY BOITPOCY.

2. MoTuBanms, oCHOBaHHAasI Ha yMOHACTPOEHNUN

Kak yxe ormeuasioch, miepcoHmMdmUKanys Mopasib-
HOT'O COBepINIeHCTBa HeoOXOofyIMa, IIOCKOJIbKY MBI He
CIIOCOGHBI BOCIIPVHSTH BO3MOXKHOCTB TaKOIO COBep-
IIIeHCTBA VICXOZIsL JIVIITh 113 Halllero COOCTBEHHOI'O YacT-

® DTO IepBBINl IIar K OTBETY Ha BOIIPOC O PasyMHBIX IIEJISIX,
TTocTaB/IeHHBIVT KaHTOM B CHOCKe K €T0 ITPeIVICIIOBIIO.

¢ «Bot aT0 1 ecTh neast CoiHa BoXKbero, KOTOPBIV SIBJIEH HaM Kak
poobpas» (AA 06, S. 66; Kanrt, 1994a, c. 68). Cm. Taxxe: «I'pex
(3/10HaMepeHHOCTb B UeJI0BeYecKOV IIPUpoJIe) ciiestal HeoOXoym-
MBIMV YTOJIOBHBIE 3aKOHBI (CJIOBHO 115l paboB), MIJIOCTB Xe (T.€.
HajieX7ia Ha pasBuUTHe J100poro, KOTOpyIO XMBOTBOPUT Bepa B
VI3Ha4YaJIbHbIE 3a7aTKV JOOpOro B HAC M IIpMMep, IOjIaBaeMbIit
CoroM BoXXbrM GOroyrofHoMy 4esioBe4ecTBY) MOXET U JIO0JDK-
Ha CTaTh ellle MOTyIIleCTBeHHee B HaC (KakK CBOOOJTHBIX), €CIIV MBI
TOJIBKO TI03BOJISIEM €V IeVICTBOBaTh B Hac, T.e. IPOOYUTh B HaC
yOexmeHe B BO3SMOKHOCTV oOpa3a JKM3HVI, CXOTHOTO C YITOMSI-
HYTBIM CBATBIM IIprMepoM» (AA 07, S. 43; KanT, 2002, c. 106).
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sibility of attaining moral perfection. As such we
can represent to ourselves moral perfection as “our
own perfection” through the agency of Christ as the
prototype of humanity.” Thus, the image of Christ
acts as the prototype of moral action as under-
stood in its ideal. In doing so, it not only provides
the awakening of the feeling of maxim-determined
moral possibility, but also acts as a motivation-
al example. This duality of the christic idea is best
brought to light by Kant’s usage of both Urbild (pro-
totype) as well as Vorbild® (model / example) in re-
ferring to Christ.

Although this explains the role of the christic
idea for Kant, namely, to illuminate moral perfec-
tion and to motivate us to strive towards obtaining
it, it does not fully explain how this is achieved. I
wish to further investigate the inner workings of
the motivational/archetypal duality of the chris-
tic idea. I believe that the concept of the sublime
serves as hermeneutical key in understanding
the function of the duality of Christ. I believe that
the representation of Christ as moral perfection
is the key for what Kant describes as a moral rev-
olution. The moral revolution consists in convert-
ing one’s perverted moral disposition to a purified
one. I shall argue that the motivation to do so is de-
pendent on powerful moral representations able to
ground our disposition, which in turn also moti-
vates us to achieve a good moral stance. I turn to
this issue now.

2. Disposition-Based Motivation

As already mentioned, the personification of
moral perfection is required owing to our inability
to grasp its possibility based on our own disjunctive
moral character: ,For human beings cannot form

>This is a first step in answering the question of rational ends
described by Kant in the footnote to his preface.

©“This is the ideal of the Son of God which is being placed
before us as model” (RGV, AA 06, p. 66; Kant, 1996a, p. 108).
See also: “That is to say, sin (evil in human nature) has made
penal law necessary (as if for slaves); grace, however, is the
hope that good will develop in us — a hope awakened by be-
lief in our original moral predisposition to good and by exam-
ple of humanity as pleasing to God in his son. And grace can
and should become more powerful than sin in us (as free be-
ings), if only we let it act in us or let our disposition to the kind
of conduct shown in that holy example become active” (SF,
AA 07, p. 43; Kant, 1996b, p. 267).



HOI'0 MOPAJIBHOTO XapakTepa: «JeJIoBek He MOXeT CO-
CTaBUTD ce0e TIOHATVISA O CTETIEHN V1 SHEPI MY TOVI CUJIBI,
KOTOpasl 3aK/II0UaeTcsl B MOPaJIbHOM OOpase MBICIIeV],
VHa4e KaK IIpeICTaBIIkgs ee BCe-TaKy OOeXIaroIers B
Gopb0e ¢ MPEerATCTBUAMM U CPely BCeBO3MOXKHBIX TIC-
kymeHum» (AA 06, S. 61; Kaut, 1994a, c. 62). Kak 3a-
spisgeT KaHT, HaMm HeoOX0omMMO IIpeJicTaBiIeH e O BO3-
MOXXHOCTVI MOpPAJIBHOTO yMOHacTpoeHUs («oOpasa
MBICIIEVI»), COXPAHSIOIIETO yBaKeHWe K MOPaJIBHOMY
3aKOHY HeCMOTpsI Ha TO, UTO OHO OKa3bIBAeTCS B CAMBIX
TPYIHBIX YCIIOBUsIX. TouHee roBOpsI, MBI JOJKHBI OBITH
B COCTOSIHVV IIPEACTaBUTDH cebe BO3MOXXHOCTB IIPeOrIo-
JIeHWs M3BPaIlleHNI, a TakKe ObITh B COCTOSTHIMM OCTa-
BaTbCS B YCTAHOBJIEHHOM MOPaJIEHOM ITOPSIIIKe BO BCeX
BO3MOXHBIX cirydasix’. Kaxercs, KaHT 3meck ccbutaeT-
Csl Ha BO3MOYXKHOCTH MOPAJIPHOIO BO3BBIIIEHHOTO, KO-
Topoe OyleT IeriCTBOBATh KaK pasyMHas 04a200ams, TO
€CTb IIOMOraTh B IIOHMMAaHWV BO3MOXKHOCTVI MOpPasIb-
HOVI PEBOJIIOLVV U MOTVBMPOBaTh COXPaHATH IIOCIIe-
IIOBATeJIBHOCTD B ee HOCTVDKeHMUN®. DTO OTHOCUTCS He
TOJIBKO K (PYHKIIN, IIPUIIVICBIBAEMOVI BO3BBIIIIEHHOMY
B TpeTbent «KpuTuKe», COrJITaCHO KOTOPOVI KOHEYHBIV
CyOBEKT OCO3HAeT CBOIO He3aBVICHMOCTb OTHOCUTEIIBHO
€CTeCTBEeHHBIX 3aKOHOB VI, TaK/M 00pa3oM, JaeT Miero
cBobozpl. Kak Mer Bumen, B «PesIvrui...» TOBOPUTCS O
TTaJTbHETIIIIEM OIIpezieJIeHMV BO3BBIIIIEHHOTO KaK IIpefl-
CTaBJIEHNS O MOPaIbHOM COBEPIIIEHCTBE, IIOHVIMAaeMOM
KaK MopasIlbHasl YHMBEpPCaJIbHOCTh. B cooTBeTcTBUM C
TMM XPWCTOC [IEVICTBYyeT BO3BBLIIIEHHO, IIOKa3bIBasd,
YTO Vlesi MOPaJIBHOIO COBEPIIIEHCTBA He (DYHKIIMOH-
pYyeT 110 JIOTMIKe KOHEYHOV BOJIM, KOTOopasi He CIIocoOHa
TIOJTHOCTBIO M130aBUTHCSA OT HEUVCTHIX HOOy ke Ta-
KM 00pa3oM, XM3Hb XPUCTa CIIy>XKUT 00pasLioM, YUuUT
0 BO3MOXKHOCTM YBa)keHVsi K MOPaJIbHOMY 3aKOHY JlaskKe
IIpVI CTOJIKHOBEHUM C MCKyIIIeHVIeM KpartHUM (popMa-
MU 31a. biraromapsi 3ToMy MoXkeT ObITh OOecIieueHo I10-
3HaHVIe MOPaJIHOI'O 3aKOHa VIV, UTO ellle JIyullle, Ipa-
BIJIBHOTO OTHOIIIEHWSI K MOPaJIbBHOMY 3aKOHY — KaK K
yHUBepcabHOMY. [1o cjloBaM DHICTpOMa, 3TO UIpaeT
BaXXKHYIO POJIb B IpakTmdeckon dwrocodpun Kanra,

7 BoT mouemy s TOBOPIO TOJIEKO 0 XpHcTe KaK 00 myieasie MopasTb-
HOT'O COBEPITIeHCTBa, a He 0 CBATBIX. KaHT roBopuT 0 /100poyieTe-
TIVI B XKM3HV CBATBIX, JKePTBYIOIINX BCEM Pafiyi CBOMIX MOPaTbHBIX
MaKCVM V¥ BBICTYTIAIONIVIX MOTVBATOPaMU B JIOCTVDKEHVI MO-
pastbHOrO Iporpecca. OfHaKo s mojiarao, 4To XpucToc JeMOH-
CTpUpYeT TIOIHYIO JIOOpOJIeTesIb, TO eCTh HoOposIeTesTh Iepert
TIVIITOM BCeX BO3MOXKHEBIX VICKYIIEHWVI, ¥ TOJIFKO KaK 1o0pome-
TeJTb OH MOXKET JIeFICTBOBATh B KauecTBe Vyjeasla MOPaJIH, a TakxKe
VIHUTIVIaTOPa ¥ MOTVBAaTOPa MOPATHOV PEBOJIFOITVA.

8 TakmM oOpas3oMm, s IOHMMalO pasyMHyIO OJyaroyaTh Kak
mparcyendeHmaibiyio, TO ecTh KakK yCIOBVe BO3MOXKHOCTUI MO-
PasIbHOVI peBOITIONVN (HO He MOpPaJIn), OCHOBAaHHOVI Ha pasyMe,
VI TPOTMBOIIOCTABIAIO ee OOXKeCTBeHHOVT OTaroaTi KaK mparc-
1yeHOeHMHOT TIOMOIIIVE B OUMITIEHVIV MOPaJIbHOTO areHTa.
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for themselves any concept of the degree and the
strength of a force like that of a moral disposition
except by representing it as surrounded by obsta-
cles and yet — in the midst of the greatest possi-
ble temptations — victorious” (RGV, AA 06, p. 61;
Kant, 1996a, p. 104). As Kant declares, we need the
representation of the possibility of a moral disposi-
tion which perseveres in respect towards the moral
law, despite being subjected to the most difficult
conditions. More precisely, we need to be able to
represent to ourselves the possibility of overcom-
ing perversion as well as be able to remain within
the re-established moral order in all possible cas-
es.” Kant seems to allude here to the possibility of a
moral sublime, which would act as a rational grace,
i.e. an aid in realising the possibility of moral rev-
olution and the motivation to maintain consisten-
cy in achieving it.* This does not only relate to the
function ascribed to the sublime in the third Cri-
tigue, according to which a finite subject becomes
aware of his independence concerning the natural
laws and thus brings about the idea of freedom.
As we have seen, Religion speaks of a further de-
termination of the sublime as the representation of
moral perfection understood as moral universali-
ty. According to this, Christ acts in a sublime way,
showing that the idea of moral perfection does not
function by the logic of finite will, which cannot rid
itself fully from impure drives. The life of Christ
acts as a model in this manner, teaching the possi-
bility of respect before the moral law, even when
confronted with extreme evil temptations. Through
this, the cognising of the moral law or better yet of
the proper relation to the moral law — as univer-
sal — could be enabled. This plays a major part in
Kant’s practical philosophy according to Engstrom,

7This is also why I talk of Christ as ideal of moral perfection
and not of saints. Kant does talk about virtue in the life of
saints, who for the sake of their moral maxims sacrifice all, as
motivators in achieving moral progress. However, I assume
that Christ delivers a representation of total virtue, i.e. of vir-
tue in the face of all possible temptations and only as a virtue
in general can he act as ideal of morality and as initiator and
motivator of the moral revolution.

8In this way I understand rational grace as transcendental, i.e.
a condition of the possibility of moral revolution — and not of
morality — based on reason, and oppose it to divine grace, as a
transcendent aid in the purification of the moral agent.
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ITOCKOJIBKY, TOJIBKO 3Hasi MOpPa/IbHBIVI 3aKOH WM pasiiy-
4asi I0OpO M 3710, MOXKHO JIeVICTBOBATh VICXOJIS M3 MO-
panpHOro 3akona (Engstrom, 2009, p. 35—36).

B 57011 MaHepe MbICIIN JIBOVICTBEHHOCTH KAHTOBCKO-
ro Vor-/Urbild moypkHa yHUBEpcaIM3MpoBaTh BO3MOX-
HOCTBb MopasibHOCTH. Purypa XprcTa 31ech B OoIbIIrent
cTerteHM popMa MOPaIbHOCTY KaK COBEpPIIIeHHOro OT-
HOIIIeHVIsI K MOPaJIBHOMY 3aKOHY V1 B MEHBIIIeV — VCTO-
pudeckast purypa. Ee mesrs He B TOM, 9TOOBI IIPOCTO
HPEeIOCTaBUTh XOpoulyto Mepy’ MOpaIbHOCTHM, HO TaK-
JKe B TOM, YTOOBI BEI3BIBATh B CyOBEKTaX 4yBCTBO MO-
PaJIBHOTO VI3MeHeHWMs VIV peBorormi. TakuM obpa-
30M 3Ta JBOVICTBEHHOCTH CIIOCOOHA OIpefleIsSTh OTHO-
IIeHMe CyObekTa K MakcyMe. KaHT errre Gosrbirre miposic-
HsieT 3TOT MOMEHT, IIOKa3bIBas, 4YTO CyOBeKT, IIPVHSIB-
IV MOPaJIBHBIV 3aKOH, CIIOCODeH, CpaBHMBasi CBOU
ObIBIIME 11 HBIHEITHVE IIOCTYIIKM, IIPeACTaBUTEL cebe
COCTOsTHVIe CBOETO MOPaJIbHOTO YMOHACTPOEHMSI:

Benip gesioBeK, KOTOPBIV CO BpeMEHM BOCITPUSITYS
VIM IIPVHIVIIOB J00pa, Ha IIPOTSDKEHUM JOCTATOYHO
JIOJITOVI YKM3HVI, VICIIBITBIBAJI MX BO3MEVICTBME Ha CBOU
IIOCTYIIKY, T.e. Ha CBOe ITOCTOSHHO YIIydYIIIaBIIeecs
JKM3HEHHOe IToBefieHVie, MOXKeT BCe JKe, XOTs yJiIydllle-
Hye o0pasa XW3HI JaeT eMy IIOBOJ CyAWUTb 00 OCHO-
BaTeJILHOCTY YIIy4llIeHMsl ero odpasa MBICIIeN JIUIIb
MIPeOIOoIOKNUTENTBHO, IINTaTh pasyMHYIO HaleXxay Ha
TO, UTO — IOCKOJIBKY HOI00HOe IIPOJIBVDKEHNe, eCIv
TOJIPKO B HEM 3aK/IIOUeH HOOPBIN IIPVHIINIL Bce Oortee
yBeIM4MBaeT CUAY M fajee ABUTATbCS B TOM K€ Ha-
IIpaBIeHNM — OH B CBOEVI 3€MHOV XXM3H HVKOITIA yKe
GoJIblIle He OCTaBUT STOr'O Iy TH, HO BCEI/IA 1 ellle SHep-
rigHee OymeT cjleoBaTh II0 HeMy BIlepefl; UTo, ajlee,
€CJIVI IIOCITE STOVI XKM3HVI eMy IIPELCTONT ellle V1 IpyTasi,
OH ¥ IPY APYIMX 00CTOsITeTIbCTBAX OyeT 10 BCell BU-
IIVIMOCTVI VI JaJIbIIle JIeVICTBOBATh COITIACHO TOMY JKe ca-
MOMY HPVHIVILY V1 IIOCTOSIHHO HIPUOIVDKaThCS K 1€V
COBepIIIeHCTBa (KOTOpas, BIIPOYeM, HEIOCTVDKIMA),
TaK KakK II0 TOMY, YTO OH /IO TOTO BOCIIPUHSII B ceDs1, 0OH
VIMeeT IIPaBoO CYAUTb O KOPEHHOM YJIyUIIeHNUVI CBOETO
obpasza mercitert (AA 06, S. 68; Kanr, 19%4a, c. 70).

Dra nuTarta oOparaeTcs K IIepBol CTOPOHE YIIOMs-
HYTOV IBOVICTBEHHOCTM — K MOPaJIbHOMY areHTy, [IJIs
KOTOPOro miesi MOPaJIbHOTO COBEPIIIEHCTBa BHICTYIIA-
€T B KaueCcTBe MOV WJIV CTaHAapTa [IJIsi MOPaJTbHOIO
copepIieHCcTBOBaHM:A. KaHT ommceIBaeT IIpoliecc OLeH-
KV 9bero-11bo yMOHaCTpOeHVs CIIeAyIoIM o0pa3oM:
1) Ha ocHOBaHWMN IIPVHATVS IPVHIIMIIOB JIo0pa 1 1X

° Dro Oynet nonpobHee OOBICHEHO B YETBEPTOV YaCTV CTAThI.
Xopormasi Mepa cOCTOUT B TOM, 4TOOBI 0OeCrieunTh CTaHIapT,
KOTOPBIM MOXXHO CPaBHWTD BCE IEVICTBILS, VI TEM CaMbIM KOHCTVI-
TYMPOBATh VIX SMIINPIYECKYIO MOPAIbHOCTD.

as only by knowing the moral law and by differenti-
ating between good and evil can one be determined
by the moral law (Engstrom, 2009, pp. 35-36).

In this strain of thought Kant’s Vor/Urbild du-
ality is thus meant to universalise the possibility of
morality. The figure of Christ is much more the form
of morality as perfect relation to the moral law as it
is a historical figure. It does not simply aim to pro-
vide a good measure® for morality, but also to bring
about a sense of moral change or revolution in sub-
jects. In this way, this duality can determine one’s
relation to the maxim. This becomes clearer where
Kant shows how a subject who has adopted the
moral law can, by comparing his previous and actu-
al deeds, represent to himself the state of his moral
disposition:

For [take] a human being who, from the time
of his adoption of the principles of the good and
throughout a sufficiently long life henceforth, has
perceived the efficacy of these principles on what he
does, i.e. on the conduct of his life as it steadily im-
proves, and from that has cause to infer, but only by
conjecture, a fundamental improvement in his dis-
position: [he] can yet also reasonably hope that in
this life he will no longer forsake his present course
but will rather press in it with ever greater courage,
since his advances, provided that their principle is
good, will always increase his strength for future
ones; nay, if after this life another awaits him, that
he will persevere in it [...] and come ever closer to
his goal of perfection, though it is unattainable; for,
on the basis of what he has perceived in himself so
far, he can legitimately assume that his disposition is
fundamentally improved (RGV, AA 06, p. 68; Kant,
19964, p. 110).

This quotation addresses the first side of the
duality, namely the moral agent for whom the idea
of moral perfection functions as a model or stan-
dard for moral improvement. Kant describes the
process of assessing one’s disposition as follows:

° This shall be further explained in part 4 of this paper. The
good measure consists in providing a standard against which
all actions can be compared and through this constituting their
empirical morality.
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aKTyaIM3aly MOKHO «CJieJlaTh BBIBOZ», UTO yKa3aH-
Hble IPUHILINIIEI MMEeIOT CUITy; 2) Ha OCHOBaHWUM «Cpab-
HeHUL» MeXIy IeVICTBUSIMIU, COBEPIIEHHBIMV 10 I I10-
cJle BBIIIIeyKa3aHHOTO IIPUHSATHS, STOT YeJIOBeK MOXKeT
IIPEIIOIOKUTE, YTO €r0 MOpaJIbHOe YMOHACTpPOeHVie
YIIydIIWIIOCh; 3) HauMHas C 3TOrO cpaBHenus cOCTOs-
HWVL U B IIpefieiax CBOero MOpaIbHOTO YMOHACTPOEH
OH MOXXeT ITOCTPOUTB JIJIs ce0si IIpeicTaBiIeHye 0 OecKo-
HEYHOVI XOPOIIleli MOpPaJIbHOM XM3HY; 4) TakuM obpa-
30M, 9TO IIpeZiCTaB/IeHVie MOXKeT JIOIOJTHNTEIEHO MOTH-
BIPOBATh JJaHHOTO YeJIoBeKa JIeVICTBOBATh MOPaJIbHO.
[asee g mokaxy, uTo obpa3 XpwcTa, TO ecThb myes
MOpaJIbHOTrO coBeplieHCTBa, Kak Urbild oGocHOBBIBaeT
maru 1, 2 n 3. Cregyrommit jtormdecknit mar (4) Tak-
Xe cileftyeT n3 obpasa Xpwcra kak Urbild, Ho oH noxpa-
3yMeBaeT M dpyHKIMo XprcTta Kak Vorbild. DTo MOXXHO
repeOpMyJIMpOBaTh JIyUIlle, €CJIV PACCMOTPETh APY-
T'yI0, OCHOBaHHYIO Ha YMOHACTPOEHWM, MOJeIIb IIpefi-
CTaBJIeHVsI MOpaJIbHOV XW3HU, B koToport KaHT aHa-
JIM3UPYET, KaK CyObeKT, KOTOPBIVI Bceryia IOoCTyIIasI He-
IIPaBIJIBHO, CAUTAET CeOs 3JIBIM I10 CBOEVI CYTIAL

HamnpoTns, TOT, KTO, TIOCTOSIHHO CTpeMsICh K J00py,
BCe JKe He HaXOIWI HI Pasy, UTO OH TBepH, B HeM, KTO
BCeryia BHOBb CKAaTBIBAJICS KO 3J1y WIN Ha IIPOTSDKEHNN
BCeV JKM3HW JOJDKeH ObUI 3aMedaTh 110 cebe, UTO OH,
Kak OBl IT0 CKJTOHY, BCe TITy0Oyke M ITy0XKe CKaTBIBaeTCsS
OTO 3/1a K XyZIIlIeMy, — He MOXET IIUTaTh HUKaKOW pa-
3YMHOVI Ha/I€KITBI CTaTh JIydIlle, eCJIV Obl fTaske ITPOUIN-
JIOCh €T0 3eMHOe CyIIecTBOBaHVIe VIM eMy ObUIa yroTo-
BaHa OymyIast X13Hb, IIOCKOJIbKY TIOJIOO0HBIe ITpM3Ha-
KV OH JIOJDKeH ObUT OBl paclieHMBaTh KaK CBUETeIb-
CTBO HEVICKOPEHVIMOVI y>Ke IIOPOUHOCTV CBOero odpasa
meiciiert (AA 06, S. 68 —69; Kanr, 1994a, c. 70—71).

Bropon mpuMep ImpOTMBOPEUUT HEPBOMY TOJIBKO
10 CBOeMY 3MIMpudecKoMy copepxkanuio. Ilo csoern
CYTM OHM ONWCBHIBAIOT OJTHO U TO Xe jiBrokeHMe. OCHO-
BBIBAsICh 11104bK0 Ha MOPaJIBHOM YMOHACTpPOeHUM de-
JI0BeKa VI IIPY yCJIOBUM, YTO OH OCO3HAET CBOe yMOHa-
CTpOeHMe, IIpeficTaBJIeHVie O OJIa)KeHHO VIV HeCcqacT-
JIVIBOVI BEYHOW XXM3HU MOXET CJIY>XMTh MOTMBaTOPOM
MO0 717151 PasBUTVSL MOPAJIBHOW JIeATeIIbHOCTH, JIbo
717151 TTPOOY K/IeHMsl MOPaJIBHOIO UyBCTBaA.

51 xo4y HOMYepKHYTH fBe BeIV, KOTOpble MMEeIOT
OoJibllIoe 3Ha4YeHVe IJIs STOVI CTATBhW: a) MOTMBALIVIS,
OCHOBaHHas Ha YMOHaCTpPOeHUM, 1 0) ee 3aBUCHUMOCTD
OT CyObeKTa, OCO3HAIOIIEr0 CBOe YMOHacTpoeHUe W,
cJlefioBaTe IbHO, Ha3BaHHBIV paHee (PhaKTOp IMO3HAHMSI.
51 M3710KXy TIepBoe 371echk 1 MO POOHee paccKaXy O BTO-
POM B CJlefiyIoIIeM paszerie.

A.R. Sandru

1) based on the adoption of the principles of good
and their actualisation one can “infer” that said
principles have efficacy; 2) based on “comparisons”
between acts done before and after the adoption
the person in question can assume that his moral
disposition has improved; 3) starting from this
comparison of states of and within his own moral
disposition, he can build for himself the representa-
tion of an endless good moral life; 4) This rep-
resentation can thus further motivate the person to
act morally.

I shall further argue, that the image of Christ,
i.e. the idea of moral perfection, as Urbild, grounds
numbers 1, 2, and 3. As the next logical step, 4 also
follows from Christ as Urbild, but it also implies
the function of Christ as Vorbild. This can be better
enunciated by considering another model of a dis-
position-based representation of moral life, where
Kant analyses how a subject, who has always done
wrong, would see himself as intrinsically evil.

By contrast, one who has always found himself
unable to stand fast by his often repeated resolu-
tions to be good but has always relapsed into evil,
or who has been forced to acknowledge that in the
course of his life he has gone from bad to worse,
slipping ever further down as though on a slope:
[such a one] can reasonably entertain no hope of
improving, even if he still had to live longer in this
world, or a future life stood ahead of him, for, from
all indications, he would have to regard the cor-
ruption as rooted in his disposition (RGV, AA 06,
pp- 68-69; Kant, 1996a, p. 110).

This second example is contrary to the first only
in its empirical content. Their core depicts the same
movement. Based on one’s moral disposition alone
and with the condition of being aware of one’s dis-
position, the representation of an eternity lived
in good or in evil can act as a motivator for either
furthering one’s moral activity or awakening one’s
moral feeling.

I want to emphasise two things that are of ma-
jor importance for the present paper: A) disposi-
tion-based motivation and B) its dependence on the
subject being aware of his own disposition, and thus
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MotuBanus, ocHoOBaHHasI Ha YMOHaCTpOeHm, oc-
HOBBIBAETCA Ha OTHOIIIECHUNM CY6'I>eKTa K CBOe’ MaKCu-
Me 1 ee T/1306pa)KEHT/IIO B ITpeICTaBJIEHIIIX, KOTOPbIE

JIOCTaTOYHO MOTYIIECTBEHHBI, YTOOBI YacTh JIIOIEV
oOyXXIaTh K OOpeTeHNo TIOKOSI ¥ TBEPIIOCTY B JI0-
Ope, a APyryi0 — K IIPOOY>KIEHMIO CYSIIElt COBECTH,
T1abbl, HAaCKOJIBKO BO3MOYKHO, YSI3BUTB 3710, CITyKa JBU-
XKYIIIeVt CUJION, IIPUYeM COBEPIIEHHO He 00s3aTelIbHO
Takke ¥ OOBeKTMBHO ITpeIoaraTh BEYHOCTh To0pa
VIV 3J1a IIPUMEHUTENIBHO K Cy/Ib0e uesioBeka Kak He-
KUV doeMamuveckuil Te3UC — Befb B STUX MHUMBIX
ITO3HAHVISIX Y YTBEPIKIEHVISIX pasyM JINIIb IIePEXOINT
rpaHmIlel coero ycmotperms (AA 06, S. 69; Kawnr,
1994a, c. 71-72)".

MexaHM3M YIIOMSHYTOTO M300pa’keHMS pas3bsICHS-
etcs KaHTOM Kak MCXOISIIN 113 BOCIIPUSATIN CyObek-
Ta, aKTyaJIM3YyIOIIero CBoe yMOHaCTpOeHVie B KOHKpeT-
HBIX IOCTYIIKaX ¥ 3KCTPAIIOJIMIPYOIIEro STV ITOCTY KM
B I'MIIOTeTYeCcKe MopaslbHble cuTyaunn. boree BHI-
MaTeJIbHBIV B3IJIS, Ha IIPVBEIEHHBIV BbIIIe TEeKCT MO-
JKeT J1ajtee TIPOsICHUTH cuTyarnuio. CylecTBeHHBIM yC-
JIOBVIEM MOTMBALIMIOHHOTO MeXaHV3Ma 4BJISeTC TO, YTO
CKOHCTPYMPOBaHHbIE IIPEICTABIIEHS JJOJDKHBI OBITH
IOCTaTOYHO CVJIBHBI, UTOOBI HapyIIWUTH VI CTaOu-
JIM3MPOBaTh Halll CTaTyc-KBO. B mpumepe, nmpuseneH-
HoM KaHTOM, TakmM IIpezcTaBiieHVeM OyzieT Geccmep-
TVie OyIIVi, 9YBCTBEHHO He BOCIIPVHIMAaeMas Vaes uvi-
croro pasyma. IlpencrasiieHne o GeccMepTM HaIIvIX
IYyII VI €ro CBsI3M C BEYHOW JXXM3HBIO, IIPOBOAVIMOV B
moOpe MIM 3JIe, OIIOCPENOBAHO BOCIIPUSATVIEM HAIIIX
IIeVICTBUMVI, OCHOBAHHBIX Ha HaIlleM cOOCTBEHHOM yMo-
HacTpoeHnn. Takum obpasom, KaHT yrBepkmaeT, uTo
OfTHO TOJILKO Hallle yMOHacTpOeHVe MOKeT 0OOCHOBBI-
BaTh HaIlly MOPa/IbHYIO [esSITeIbHOCTh, a TakXe ITOfI-
JepXyBaTh ee ¥ MOTUBUPOBaTh Hac K Herl. Kak MbI yxe
BUZIeNIV, YKa3aHHBIe IIpercTaBIeHns 00 yMOHacTpoe-
HUM 3aBUCAT OT IIpollecca cpaBHeHMs. B aToM KoHTek-
CTe CTaBUTCS BOIIPOC O TOM, KaK TakKoe CpaBHEHVE BO3-
MOKHO ¥ C KaKVM CTaHJapTOM CPaBHMBAIOTCS Halllu
HOCTYHKN. JJaHHBIV BOIIPOC, KOTOPBIN CTAaHET IIpeiMe-
TOM MOE€TO JIaJIbHENIIero VCCIeIoBaHsl, IIPU3BaH I10-
Kasarp, YTO Ha Vee MOPaIbHOIO COBEPIIIEHCTBA OCHO-
BBIBA€TCS BeCh MOTVMBUPYIOMINIT MeXaHW3M (IO Kpari-
Helt Mepe B «Perirum...»). Sl mpuHMMalo BO BHMMaHMe
(pYHKITNIO, KOTOPYIO VICIIOJIHSIET BO3BBIIIIEHHOE, IIOMO-
rast B IIOCTPOEHUN SMIIVPUYECKVX TOHATUI BeJINYM-
HBI 13 TpeTbet «KpuTnkm».

10 TIurara yTo4YHeHa 10 HeMeIlKoMy opuruHaity. — IIpumeu. peo.
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the cognising factor announced earlier. I shall ex-
pound on the first one here and go into greater de-
tail regarding the second in the next section.

Disposition-based motivation relies on one’s
relation to one’s maxim and its depiction in “rep-
resentations powerful enough to serve to one
part [of humanity] as reassurance and confirma-
tion in the good, and, to the other, for rousing
conscience to judgment, to make yet a break with
evil so far as it is possible, hence as incentives,
without any necessity to presuppose dogmatical-
ly, as an item of doctrine, that an eternity of good
or evil is the human lot also objectively” (RGV,
AA 06, p. 69; Kant, 1996a, p. 110). The mecha-
nism of said depiction is expounded by Kant as
starting from perceptions of a person actualis-
ing his disposition into acts and extrapolating
these acts in hypothetical situations of their mo-
rality. A closer look at the text cited above sheds
further light. An essential condition of the mo-
tivational mechanism is that the constructed rep-
resentations are powerful enough to disrupt or to
stabilise our status quo. In the example given by
Kant, this representation is the immortality of the
soul, which is a non-perceivable idea of pure rea-
son. The representation of the immortality of our
souls and its association with an eternal life led
in good or evil is mediated by perceptions of our
actions, which are based on our own disposition.
Kant argues thus, that our disposition alone can
ground our moral activity as well as sustain and
motivate it. These representations of disposition
are, as we have seen, dependent on a process of
comparison. In this context, the question imposes
itself how this comparison is possible and against
which standard are the acts being compared. This
question will be the object of my next investiga-
tion and aims to show that the idea of moral per-
fection grounds the entire motivating mechanism
(at least in Religion). This will rely on the func-
tion the sublime plays in aiding the construction
of empirical concepts of magnitudes from the
third Critigue.



3. Bo3BpImeHHas naes Xpucra

Sl yXe TOBOPWMJI BBIIIIE O TOM, YTO MOTWBAIIVOH-
HBIVI MeXaHW3M 3aBUCMM OT OCO3HAaHHOCTM Halllero
coOCTBEHHOrO MOpPaJIBHOIO YMOHacTpoeHmsa. O0 aToM
sicHO rmIteT KaHT, 3asBiIsist, 4TO TOJIIBKO TOT UeJIOBEK,
KOTOPBIVI OCO3HAeT CBOe MOpasIbHOe YMOHAcCTpPOeHIE,
MOXeT MHUIIMMPOBATh IIPOIIecC IIPeICTaBIIeHNS Ve,
OCHOBaHHBIX Ha YMOHACTPOEHVIN, KOTOPEBIE, B CBOIO OJe-
pertb, MOTUBUPYIOT VJIVI OOOCHOBBIBAOT €0 ITOCTYTIKMA.
B oTOM pasyierie s xo4y ITOKa3aTh, KaK YeJIOBEK OCO3HAET
cBOe COOCTBEHHOe YMOHACTPOEHME, U TaKMM 00pa3oM
IIeTaJIN3UPOBATh MOTVBAIIMOHHBIVI MexaHM3M. UToObI
OOBSCHUTD IIPOIleCC OCO3HAHMS HaIllel MOpaIbHOM
CKJIOHHOCTW, 51 IpUOerHy K y>ke oOCyKIaBIIIevics Iy-
TaTe: «JesIoBeK He MOXXET COCTaBUTH ceDe IIOHSITUS O
CTeIleHV M HEePI'MI TOW CUJIbL, KOTOpas 3aKJIIoYaeTcs
B MOpaJIbHOM 0Opase MbICIIeV], MHaYe KaK IIPeJICTaBIIsIs
ee BCe-TaKM I00eX/IatoIert B 6ops0e ¢ IIperrsiTCTBS-
MW U Cpefly BCeBO3MOXKHBIX MCKyIIeHU» (AA 06, S. 61;
Kanr, 19%4a, c. 62). Crvta m MOIIIb 371eCh HEOOXOIVIMBI
TS 3aBEPIIIEHNS PEBOJTIOIMYI HAIETO (ITPaKTIYIecKo-
TO) MBIIIIJIEHNS ¥, TAaKMM 00pa3oM, JIeVICTBYIOT Kak pa-
3yMHasl OJ1arogark, TO €CTh IIOMOTalOT B IIPV3HAHUW
V3BPAllleHHOV CTPYKTYPbI HAIIMX MaKCUM M B TO e
BpeMs1 B OCO3HAHWY BO3MOXKHOCTVI €€ OUMITIEHNSL.

B nepsont vactu «Peyirun..» KanT rosoput o gBovi-
CTBEHHOM XapakTepe JIIOIEV, KOTOpble MOIYT OBITh
7mbo xopormmuy, Jbo rioxumn. [lajsiee oH 3asiBiisier,
YTO MBI 3JIbI OT IIPUPOLIBL IIOCKOJIBKY CYIIIECTBYEM B 13-
BpAIlIeHHOVI CTPYKType MaKCKM. 3aTeM OH OOBSICHSET,
OJHAKO, YTO MBI KaK COTBOpEHHEIe CyIlecTBa o0sama-
€M BPOXIEHHOM BO3MOXXHOCTBIO OBITH HOOpBIMIL. DTa
BO3MOXXHOCTh MOXeT OBITh peayii3oBaHa TOJIBKO TOTI-
Ila, KOIrfa HaIly MOpasIbHbIe YyBCTBAa ITPOOYKIAIOTCS
IIpefiCTaBIIEHIEM O IIPEOIOIeHNN BCSIKOTO MCKYIIeHVIS
BO MM yBakeHMs K 3aKoHY. OnuIieTBOpeHe 3Toro —
neas XpricTa'!, KOTOpbIVI cOMBaeT Hac C TOJIKY W, TAKVIM
oOpasom, TpoOy>XIaeT B HaC MOpaIbHOE YyBCTBO, «II0-

1 Mos TouKa 3peHmMs 3/1eCh YacTUYHO coryacyeTtcsi ¢ Partepcro-
yHoM m [Ixeriko6com (Firestone, Jacobs, 2008};. 51 coryiaceH, uTo
pasyMHoOe IIpeficTaBJleHVe, KOTOPOe IOJIHOCTBIO IIPOTUBOCTOUT
PanVKaIbHOMY 311y, HEOOXOIMMO ISl MOPaIbHOVI PEBOJIIOLINNL.
OpHako s He COIJIaCeH C TeM, UTO 3TO IIpeJICTaBJIeHVIe SIBIISeTCS
4eM-TO OOJIBIIIVIM, YeM IIPOCTO MOpasibHas upes. PariepcToyH u
JIKeVIKOOC yTBEep>KIAfOT, UTO 3Ta Vjies BIOXHOBJIeHA IIaTOH3-
MOM ¥ TaK)Xe CYIIecTByeT Kak cyOcraniys BHyTpy Bora. {1 cun-
Taro, 9To 3TO mpoTmsopeunt dpwrtocodpun Kanra (cm.: AA 06,
S. 153 —154; Kanr, 1994a, c. 164 —165), v b yTBEpIKIIalo, 9To
3Ta wpes JeVICTBYeT KaK pasyMHas OJlarofark, IIOKa3bIBaroIas
BO3MOXKHOCTb MOPAJIBHOTO COBEpIIIeHCTBa B IIpefieriax pasy-
Ma, HO 0e3 COOTBETCTBYIOIIErO SMIIMPUYECKOTO COBEPIIeHCTBa.
AHayM3 ee BO3BBIIIEHHOIO XapaKTepa IIPOSICHUT (PYHKIINIO
CTpOro pasyMHoV OaroyaTi.

41

A.R. Sandru

3. The Sublime Christic Idea

I have stated above that the motivational mech-
anism is dependent on our being aware of our own
moral disposition. This is stated clearly by Kant who
says that only an agent who is aware of his moral dis-
position can initiate the process of disposition-based
representation of ideas, which further motivate or
ground his actions. I wish to show in this section,
how one becomes aware of one’s own disposition and
in this way describe the motivational mechanism in
detail. In order to explain the process of becoming
aware of our moral disposition I shall resort to an
already discussed quotation where Kant discusses
the possibility of imagining to ourselves moral per-
fection (RGV, AA 06, p. 61; Kant, 1996, p. 104). The
strength and power at play here are the ones needed
to complete the revolution of our (practical) thinking
and thus act as rational grace, i.e. help in acknowl-
edging the perverted structure of our maxims and
at the same time grasping the possibility of purify-
ing it.

In the first section of Religion, Kant speaks of the
disjunctive character of humans, who are either good
or bad. Kant states further on that we are natural-
ly evil as we are living within a perverted structure
of maxims. He further explains, however, that we as
created beings are grounded in the possibility of be-
ing good. This possibility can only be actualised as
our moral feelings are awakened by the representa-
tion of overcoming every temptation in the name of
respect for the law. The personification of this is the
ideal of Christ,"® which bewilders us and thus brings
to life the moral feeling within us: “since it [as a sub-
lime] directly counters the innate propensity to per-

"My point agrees here partly with Firestone and Jacobs (2008).
I agree that a rational representation which totally opposes radi-
cal evil is necessary for the moral revolution. I do not agree,
however, that this representation is anything more than a
moral idea. Firestone and Jacobs assert that this idea is of pla-
tonic inspiration and also exists as a substance within God. I
hold that this contradicts Kant’s philosophy (cf. RGV, AA 06,
pp- 153-154; Kant, 1996a, pp. 176-177) and only assert, that this
idea acts as a rational grace, representing the possibility of
moral perfection within reason, but without empirical corre-
spondence. The analysis of its sublime character will hopefully
shed more light on its function as strictly rational grace.
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TOMY YTO OHO [KaK BO3BBIIIIEHHOE] IIPSIMO IIPOTUBOLIE-
CTBYeT IIPUPOXKIEHHOV HAKJIOHHOCTU K M3BpaIIleHNIO
MOTMBOB B MaKCMMaXx Hallero rmponsposieHus» (AA 06,
S. 50; Kanrt, 1994a, c. 53). 51 mombITalock IOKasaTh, YTO
ITOCPEIICTBOM 3TOVI CCBUIKM Ha pedprieKCUBHEIE CYKIle-
HVsI, OTBETCTBEHHBIE 3a BO3BbIIIeHHOe, KaHT 00BsICHSI-
eT, YTO myIeasI XPpUcTa KaK HPaBCTBEHHOI'O COBEpITIeH-
CTBa MTI'paeT poib IpmuMepa 1 mpoobpasa (Vor-/Urbild).
Ota pBovicTBeHHOCTH Xpwmcta Kak Vor-/Urbild corma-
CyeTcsi C KAHTOBCKOVI KOHIIEIIIIVEN Vijieajla B IIE€PBYIO
odepertb Kak «1poo0dpasza sl TIOJIHOIO OITperiesieHs»
(A 569 / B 597; Kagrrt, 2006, c. 739)', a BO BTOpyI0 — Kak
HeoOXOIIMIMOTO Mepuila «pa3yMy, KOTOPBIVI HY>XIIaeTcs
B [IOHSATUV TOTO, UTO B CBOEM POJIE COBEPIIIEHHO, YTOOBI
II0 HEMY OLIEHMBAaTh M M3MEPATh CTEIleHb 1 HeI0CTaT-
KV HecoBepIrleHHoro» (A 569—570 / B 597—598; Kawnr,
2006, c. 739). B aTmx nuTarax mjeast OIpeessieTcs CHa-
4ajia Kak repsoobpas (Urbild), permaromnii BO3MOXKHOV
MBICJTb O TIIATEJTBHOM OITpeiesIeHIN 11, TAKMM 00pa3oM,
00 YMCTBEHHOM COBEPIIIEHCTBe, a J1ajlee KaK CTaHIapT
TITSL OTIpenierIeHsT BCeX IIPeCTaBIeHNV, CBSI3aHHBIX C
STVIM VIeaJIoM ¥, CJIeOBaTeIIbHO, JJIS JTFOOBIX CpaBHe-
HVWV, C IIOMOIIIBI0 KOTOPBIX VIMEIOT MeCTO Ja/IbHEVIIVe
orpenenenus (Vorbild). B mpakTideckoM OTHOITIEHU
3T0 OyHeT pacCMOTpPeHO B CJIEMYIOIIEM pasfelle: Vfe-
as1 XpycCTa, BO-TIEPBBIX, JieJlaeT BO3MOXKHOV MBICITb O MO-
PaJIBHOM COBEPIIIEHCTBE, & BO-BTOPBIX, BBICTYIIAET B Ka-
4JecTBe CTaHAapTa TPV M3MePEeH N ITPUOJIVIKEHHOCTI K
3TOMY Mjleajly MOPaJIbHOIO XapaKTepa.

Berrre st roBopwt, wto KaHT nocrysmmposast notped-
HOCTb B ITpeJICTaBJIEHMIX OOJIBIIION CUIIbL, KOTOPbIE MO-
I'yT IpoOyaNTH B HaC YyBCTBAa MOPAJIBHOCT U B JaJIb-
HerieM 00OCHOBaTh MX IIPVMMEHMMOCTD. S Takxxe II0-
KasaJl, YTO 3TU IIPeCTaBIeHNsI OCHOBAHbI Ha CpaBHe-
HUM TIOCTYIIKOB, 3 KOTOPOTO BBIBOAWTCS TMIIOTETV-
Jeckoe MOpasIbHOE YMOHACTpOeHVe, ClIocOOHOe OBITH
BEUHBIM. DTO MOpasbHOe YMOHAcTpoeHme («obpa3
MBICTIeV») KaHT cumTaeT caMOOCTaTOYHBIM TI0 OTHO-
IIEHWIO K MOPaJIbHOVI MOTMBaLN: «biarovt v umcThIn
o0pa3 MBbIC/IeNt (KOTOPBIVI MOXKHO Has3BaTh IIPaBAIIM
B Hac JOOPBIM AyXOM) IIPMHOCKUT C cO0OVI, CTajIo ObITH
(Korzla ero OCO3HAIOT), M JOBEpPUE K €ro IIPOYHOCTI U
YCTOMYMBOCTY, IIYCTh JIVIIIb OIIOCPEIOBAHHO, W SIBJIS-
eTcs YrerrerneM (IapakjIMTOM), €CJIV Hac OeCIIOKOST
HaIm ommOOUYHble ITaryl CPaBHUTEIBHO C €r0 II0CTO-
sHcTBOM» (AA 06, S. 70—71; KanT, 1994a, c. 72—74).

12 CM. TaKkxe: «...uzeal Ul pasyMa ecTb IIpoobpas (prototypon)
BCeX BellleVl, KOTOphle KaK HecOoBepIleHHbIe Ko (ectypa)
3aMIMCTBYIOT 3 HETO MaTepasl I7Is CBOeTI BO3MOXKHOCTM 1, bortee
WIV MeHee MpUOIVDKAsCh K HeMYy, BCe e Bcerga OecKOHeuHO
ZlajIeKV1 OT TOTO, YTOOBI cpaBHATHCS ¢ HUM» (A 578 / B 606; KanT,
2006, c. 747 —749).
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vert the incentives in the maxims of our power of
choice” (RGV, AA 06, p. 50; Kant, 1996a, p. 94). I will
try to show that through this reference to the reflect-
ing judgments responsible for sublimity Kant ex-
plains the role of the ideal of Christ as moral perfec-
tion as Vor/Urbild. This duality of Christ as Vor- and
Urbild agrees with Kant’s conception of ideal firstly
as “original image [Urbild] for the thoroughgoing de-
termination” (KrV, A 569 / B 597; Kant, 1998, p. 552)"*
and secondly as an “indispensable standard for rea-
son, which needs the concept of that which is entirely
complete in its kind, in order to assess and measure
the degree and the defects of what is incomplete”
(KrV, A 569-570 / B 597-598; Kant, 1998, p. 552). These
quotations determine the ideal firstly as an origi-
nal image (Urbild) that makes possible the thought
of thoroughgoing determination and as such of cog-
nitive perfection and secondly as a standard in de-
termining all representations in connection with
this ideal and thus for any comparisons by means
of which further determinations take place (Vorbild).
This will be related to the practical dimension in the
following section: the christic ideal firstly makes pos-
sible the thought of moral perfection and secondly
acts as standard in measuring the vicinity of one’s
moral character to this ideal.

I have stated above that Kant postulated the
requirement of powerful representations, which
can awaken feelings of morality within us and fur-
ther ground their application. I have also shown
that these representations come to be by compar-
ing one’s actions and deriving from this compari-
son a hypothetical moral disposition which could
run for eternity. This moral disposition is held by
Kant to be self-sufficient in relation to moral mo-
tivation: “The good and pure disposition of which
we are conscious (and which we can call a good
spirit that presides over us) thus carries confidence
in its own perseverance and stability, though indi-
rectly, and is our Comforter (Paraclete) whenever
our lapses make us anxious about its perseverance”

See also: “original image (prototypon) of all things, which all
together, as defective copies (ectypa), take from it the matter
for their possibility, and yet although they approach more or
less nearly to it, they always fall infinitely short of reaching it”
(KrV, A 578 / B 606; Kant, 1998, p. 557).



S xoay obpaTiTh BHMMaHMeE Ha TOT (DaKT, 4TO Hallle
Tobpoe yMOHaCTpoOeHMe, JOCTUTHYToe OrIarofapst Mo-
PpaJIbHOVI PEBOJIIOLINY, 3aKJIIOUAIOIIEVICS B OUMIIIEHUN
HaIIMX MaKCUM, CaMOJIOCTaTOYHO B JieJie MOTUBMPOBa-
HIS HaC Ha MOpaJIbHBIe TIOCTYIIKK. SI Xo4y CBsi3aTh 3TO
¢ TeM paKTOM, UTO TaKOe yMOHACTpoeHVe IIpoOyKaa-
€TCs YyBCTBOM BO3BBIIIIEHHOI'O VI YTO, CJIEHOBATEILHO,
BO3BBIIIIEHHOE BBICTYIIAET B IIPOLIECCe MOPAJIBHOV pe-
BOJIFOLMN ITepBooOpasoM. Sl ele pas IoOmuUepKuBaro,
YTO 3TO MOpa/IbHOE yMOHACTPOEHVEe M3BECTHO TOJIb-
KO TUIIOTETMYECKM dYepe3 IIpeCcTaBjieHus], KOTOpbIe
OKa3bIBAIOTCS [JOCTATOYHO MOTYIIIECTBEHHBIMV, YTOOBI
YKPeNWUTh VIV TPOOYANTh HAIIIVI MOpaIbHBIE YYBCTBA.
DT IIpeCcTaBJIeHS U, CIleloBaTe/IbHO, OCO3HAHVe Ha-
IIero MOpasIbHOIO YMOHACTPOEHVsI OCHOBBIBAIOTCSI Ha
CpaBHEHMM HAIIMX IPOILIbIX, HACTOSAIINX W I'UIIOTe-
TUYeCKM OeCKOHEYHBIX OYIYIIVIX JIEVICTBUL.

I'1aBHBIN BOIIPOC, KOTOPBIV BO3HMKAET certdac 1 KO-
TOPBIVI OyJleT CITy>KUTb KJIIOUOM K PeIIeHUIO 3araiKu
MOPAJIBHOVI MOTVBAIIMV, COCTOUT B CJIEAYIOIIEM: KakK
BO3MOXXEH 3TOT IIPOLIeCC CpaBHEHMS M Ha 4YeM OH OC-
HOBaH? B nipyBeieHHOV BbILIIe IMCKYCCUY O TPaHCIIeH-
TIleHTaJIbHOM WIeasle OBUIO CKa3aHO, UTO IIOJTydeHVie
JII000ro pesysibTaTa CpaBHEHMS BO3MOXKHO TOJIBKO TP
HaJIVYMV COBEPIIEHHOrO CTaHgapTa VI MaKCMyMa.
37ech 5 x04y MCcCiIefIoBaTh, KakK 1 Ha OCHOBaHMM KaKo-
0 MOPaJIBHOI'O CTaHIAapTa MBI CYIVIM O CBOVIX MOPaJIb-
HBIX IIOCTYIIKaX. YUMThbIBas, YTO Mbl FOBOPUM O IIpef-
CTaBJIEHUSIX, ITIOCTPOEHHBIX Iy TEM CPpaBHEHVISI MOPaJIb-
HBIX IIOCTYTIKOB, 51 CUMTAIO I1eJIeCOO0PasHBIM paccMo-
TPeTh MOCTPOEHVIE SMIMPUYIECKNX IIOHSTVV BEJINYVH
(ocHOBaHHBIX Ha MexaHM3Me CpaBHEeHs), YTOObI aHa-
JIOTMYHBIM 00pa3soM OOBSCHUTH KOHCTPYKIIMIO MO-
PpaJIbHBIX IIPEeICTaBJIEH L.

4. MexaHM3M CpaBHeHWMsI

KanT ommceiBaer moHsiTMe BemmamHE (Griffe) Kax
MaTeMaTMYecKoe, TO eCTh KaK HeIIPEePBIBHBIN IIPOIIecC
VI3MEpPEHNsI, VI JIOTMYeCcKoe, TO eCTh KaK IIpuBerie-
HVIe HeOIlpelleJIeHHbIX MaTeMaTIYeCcKIIX M3MepeHMII K
enmHCTBY. CoOITIacCHO MaTeMarTyKe, BeJIMUMHA eCTh KO-
JINYECTBO, CcofleprKaliiee B cebe TO, UTO ITOCPEACTBOM
IIOBTOPSIFOLLIVIXCS. BOCIIPVSITUV IIOCIIEIOBATEIIBHO CPaB-
HUMBAETCH C 3a/IaHHBIM. YUUTHIBAs 3TO, BO3HMKAeT BO-
IIPOC: YTO 3TO 3a CTAH/APT U, UTO BaXkKHee, KaK OH JIaeT-
cs1? TlepByo 11, BOSMOXKHO, cCaMyto yOenmnTeIbHY 0 IOfI-
CKa3Ky MOXXHO HanTy B aHaimse KaHToM screTmde-
CKVIX CYKIEeHWV ¥ B aHAJINTVIKe BO3BBIIIeHHOro. ITpn
PacCMOTPEHMM ee B 3CTETIUECKOM KOHTEKCTE BeTMUN-
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(RGV, AA 06, pp. 70-71; Kant, 1996a, p. 111). I want
to draw attention to the fact that our good dispo-
sition — attained through a moral revolution con-
sisting in purifying our maxims — is self-sufficient
in motivating us in our moral endeavours. I wish
to connect this with the fact that this disposition is
awakened by feelings of sublimity and that thus
the sublime acts as prototype in the moral revo-
lution. I stress again that this moral disposition is
known only hypothetically through representations
which are powerful enough to strengthen or awak-
en our moral feelings. These representations and
thus the being aware of our moral disposition rely
on comparing our past, present and hypothetical
endless future actions.

The main question which arises now and which
will function as the key to resolving the puzzle of
moral motivation is: How is this process of compar-
ison possible and what does it base itself on? In the
above discussion of the transcendental ideal it was
said that any determination in comparison is done
only by having a standard of perfection or of a max-
imum. Here, I wish to investigate how and based on
what moral standard one judges one’s own moral
actions. Given that we speak of representations built
by comparison of moral acts, I find it suitable to take
recourse to the construction of empirical concepts
of magnitudes (based on a comparing mechanism)
in order to explain analogically the construction of
moral representations.

4. A Mechanism of Comparison

Kant describes the concept of magnitude
(GrdfSe) as being either mathematical, i.e. a con-
tinuous process of measurement, or logical, i.e.
bringing the undetermined mathematical mea-
surements to unity. According to mathematics,
magnitude is a quantitas which consists in the fact
that through repetitive perceptions it is consist-
ently compared against a given standard. Consid-
ering this, a question arises: What is this standard
and, above all, how is it given? A first clue, and
maybe the most conclusive, can be found in Kant’s
analysis of the aesthetical judgment and in the an-
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Ha He OITpe/IesIsieTcsT KaK CBsI3aHHasl CO CTaHIapTOM, a
BOCITPMHMMAETCSI CTPOro MHTYUTMBHO. DCTeTUdecKast
BeJIMYMHA BOCIIPMHMMAETCS KaK pasyMHO 3a/aHHasl.
Orta dopma BeTMUMHBI He IIpearoiaraeT HMUKAKOro
CTaHJapTa, HO BMECTO 3TOr0 OHa KOHCTUTYMPYET ero
(AA 05, S. 249—-256; Kanr, 2001, c. 263—283). Ha sTom
OCHOBaHWMV MOKHO YTBEpPXX/IaTh, UTO pasMep, ecJIv pac-
CMaTpVBaTh €ro 3CTeTUYeCKM, SIBJISETCS IePBUYHBIM
VI KOHCTUTYVPYIOLIVM 151 JIOTMYeCKOr'o VIV MaTeMa-
TUYEeCKOro IIOHATHUS pasMepa. DCTeTUUecKUil pasMep,
CJIeIOBATEJIbHO, €CTh HOIIOHATUVHBIVI pasMep, KOTO-
PRIV JaeT HaM CTaHIapT I KOJIMYeCTBeHHBIX SMITV-
PVYECKIIX TIOHS TV

MaremaTndeckasl OLleHKa [BeJIMUMH| IIpenrioia-
raeT M3Ha4YaJIbHOE YCTAHOBJIEHME HEKOero pasMepa
Kak Kpurepnst. Ho 3ToT pasMep oHa MOXeT BBIpasuTh
TOJIBKO ITyTeM oOpallleHns K IPyroMy — ¥ Tak 1o Oec-
KoHe4yHOCTN. TakmuM oOpasoM, 3amady yCTaHOBUTH B
VHTYUTMUBHOM IIPEJICTABIIEHNIM CaMyIO TIePBYIO BeJIu-
unHy, «0a30BBII pa3Mep» MaTeMaTudecKas OLleHKa
TIOJDKHA JIOBEPUTH SCTETUUECKOV OlleHKe. SHAYNT, 10
Ka’K[IOr0 MaTeMaTMYecKOro M3MepeHMsI KaKoro-mbo
SIBJIEHUSI VIMeeT MeCTO [J000bEeKTMBHOE [IeVICTBIE CII0-
cobrocTn BooOpaxenms (Foessel, 2008, S. 109).

Kax BooOpa’keHVME BOCHPWHMMAET BEJIMYMHY, KO-
TOpas JaHa MHTYMUTMUBHO? DTa BeJIMYMHA 00yCIIOB/IeHa
IJoMaTeMaTI4ecKMM BOoOpakeHIeM, «KOTopoe obpasy-
€T YCJIOBMe JII000ro — BKJIIOUast J1t000e 0O beKTIBHOE —
OTHOIIIEHNSI K MVPY, IIOCKOJIBKY “BCSIKO€ OIIperiesieHie
BEJIMYVMHBI TIPEIMETOB B IIPUPOIE €CTh B KOHEYHOM
urore scrermdeckoe orpenerierne”» (Foessel, 2008,
S. 109). Taxum obpasom, corrtacHo Déccertto, 3Ta PyHK-
LIVIsT BOOOpaskeHMsI 3aKJII0YaeTCs B CO3IaHMI IIPeNIIo-
CBUIOK JIJISL CXEM W, CJIeZIOBATeIIbHO, IS IIPVIMEHEHS
KaTeropui K 4yBCTBEHHOMY ComepXaHMio. UyBCTBeH-
HOe corlep>kaHle, KOITla OHO BOCIIPMHVIMAETCS 3CTeTH-
YeCKM, UT'PaeT BaKHYIO POJIb B OIIpeeIeHMM IIpaBiIIa
IIpVIMEeHeHM TIOHS T K TAaHHOMY MHOT000pasnio™.

DTOT MexaHM3M, OCHOBAHHBIVI Ha 3CTETUKE, HaXO-
IOWUTCA B TECHOVI CBSI3V C MaTeMaTMYeCK/M BO3BBIIIIEH-
HBIM, C YYeTOM TOI'O UTO CyOBEKT CTPeMUTCS HaNTU

3 Cwm.: (AA 05, S. 251; Kanr, 2001, c. 269).

4 TIpoOsieMbl SMIMPUYECKIIX BEJIMUMH SIBJISIOTCS YacThio Oojlee
LIMPOKOTI IpobsieMbl moytydenws nouatuit y Kaura. O ero mo-
SUTIVIVE TIO TOMY BOTIPOCY B IIeJIOM (BKJTIO9ast MaTepastbl «/loru-
xun» Vemre) cm.: (Longuenesse, 1998; Allison, 2001). O BaxaOCTM
3CTETMYECKOr0 BOCIIPUSTIS B IIpOIiecce IIPMOOpeTeHNns ITOHS-
Tt cM.: (Zuckert, 2007; Hughes, 2007).

alytic of the sublime. When considered in an aes-
thetical context, magnitude is not determined in
relation to a standard, it is perceived strictly intu-
itively. The aesthetical magnitude is perceived as
sensibly given. This form of magnitude presup-
poses no standard but instead it constitutes it (KU,
AA 05, pp. 249-256; Kant, 2000, pp. 132-139). Based
on this, one can argue that size — when consid-
ered in an aesthetical way — is prior and constitu-
tive for the logical or mathematical concept of size.
Aesthetical size is therefore a pre-conceptual size,
which provides us with the standard for quantita-
tive empirical concepts:

The mathematical estimate of magnitudes
presupposes the initial determination of a size as a
criterion. But it can only express this magnitude by
resorting to another, and continuing this to infinity.
The mathematical estimation must therefore rely
on the aesthetic estimation of a first magnitude, a
‘standard’, given in the intuitive representation.
Before each mathematical measurement of an
appearance, a pre-objective action of the imagination
takes place' (Foessel, 2008, p. 109).

How does the imagination perceive a magni-
tude which is intuitively given? This magnitude
is brought about by a pre-mathematical imagina-
tion “which sets the conditions of all relation to the
world — including the objective ones, for “all esti-
mation of the magnitude of objects of nature is in
the last resort aesthetic’”*® (Foessel, 2008, p. 109).
This function of the imagination thus consists, ac-
cording to Foessel, in a precondition to the schemas
of the understanding and thus to the application of
the categories upon sensible content. Thus, sensi-

12“Die mathematische Schitzung setzt die anfingliche Festsetzung
einer Grdfle als Kriterium voraus. Doch diese Grdfie kann sie nur
durch Riickgriff auf eine weitere ausdriicken, und das bis ins Unend-
liche. Die mathematische Schitzung muf$ also der dsthetischen die
Aufgabe tiberlassen, in der intuitiven Vorstellung eine erste Grofie,
ein ‘Grundmafs’, festzusetzen. Vor jeder mathematischen Messung
einer Erscheinung findet also eine vor-objektive Handlung der Ein-
bildungskraft statt.”

B7...] die die Bedingung jeder — einschliefilich jeder objektiven —
Beziehung zur Welt bildet, denn “alle Grofienschitzung der Gegen-
stinde der Natur ist [also] zuletzt dsthetisch’.” Cf. KU, AA 05,
p- 251; Kant, 2000, p. 82.
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TOTaJIBHOCTYU (LleJIble) I KaXK[IOVi JaHHOVI BeJIMdV-
Hbl Takasi TOTaJIBHOCTB, OfHAKO, He MOXeT ObITh Havi-
ZleHa B mpupoe. bosiee Toro, cxsaThlBaHMe ITOTEHIIV-
aJIbHO OeCKOHEYHBIX BOCHPUATHI (DesrpaHMYHOCTU
Heba) 3acTaBiIsieT BOOOpaskeHNe JOCTUYb CBOMX IIpe-
TIeJIOB VI CKOHCTPYMPOBATh ellle OosIblliee IIpejicTaBe-
Hue (KaHT roBopnT 0 mpencTaBIeHn N, pa3ByBaloIIeM-
Cs1 OT Halllell IUIaHeThI 10 0eCKOHeYHOCTVI BCeJIEHHOTA).
OrpaHudeHHOCTL BOOOpaykeHMs, IIOHadaly pasjapa-
Karorasi, BefIeT K BOCXMIIIEHWIO CyOBeKTMBHBIMU Pa-
3yMHBIMW UJIESIMU TOTJIGHOCTEN, KOTOPbIe pacKpbiBa-
IOT BO3BBIIIIEHHOCTh CYObEKTa, TO €CTh €r0 He3aBNUCH-
MocCTBh OT mpupoms! (AA 05, S. 259; Kaut, 2001, c. 289—
291; cm. taxke: Kéfer, 2006, S. 31). YyBcTBO BO3BBIIIIEH-
HOrO, OCHOBAaHHO€e Ha Wjiee TOTaJIbHOCTM KaK MaKCH-
MyMe BceX BeIMuMH, paboTaeT Kak dyHIaMeHTalb-
HBIVI CTaHZAPT /JIs OLIeHKV BCeX BeJIMUMH. YUUThIBas
3Ty PYHKIMIO MaKCMMyMa, BCe YYBCTBEHHO BOCIIPU-
HVMaeMble BeJIMYMHBI MOTYT M IIOJDKHBI CUMTAThCS
MEHBIIVIMM, YeM 3TOT CTaHJapT, YTO, KpOMe TOro, Io-
3BOJIsieT CyOBeKTy 4yBCTBOBATh ceOsl BBIIIIEe YyBCTBEH-
HOTO cofiep’kKaHMs. 3/1eCh BaXKHO OTMETUTh, UTO BO3BbI-
IIIeHHOe He MOXKeT OBITh Havi[IeHO B IIPUPOLIE, HO SBJIs-
eTcs peakIfyierl Ha POy M HeCrocoOHOCTh BOOOpa-
JKeHWsI HaI'TU B HeVl TOTaJIbHOCTY. DTa peaKys IIpo-
ABJISIeTCSL KaK YyBCTBO OJIaroroBeHms ¥ yBaXKeHMs K
pasyMy, KOTOPBIVI CIOCOOeH MBIC/IUTD abCOITIOT KaK TO-
TaJIbHOCTB. Takasi CITocOGHOCTB BBI3bIBAET BO3BBIIIIEH-
HOe COCTOsIHVE ITPeBOCXOACTBA YMa [0 OTHOMIEHMIO K
MaTepyaIbHOV IIPUPOzIe:

KayecTBo uyBCTBa BO3BBIIIIEHHOTO COCTOUT B TOM,
YTO OHO €CTh YYBCTBO HEYIOBOJIBCTBIMSI II0 OTHOIIIE-
HVIO K 3CTETIUECKOVI CIIOCOOHOCTYI CY XKIEHMS O IIperl-
MeTe, KOTOPOe B TO XKe BpeMsI ITPeJICTaBIISIeTCs B aH-
HOM CY>XKII€HMN KaK I1eJIecCo00pasHoe; a TO BO3MOXKHO
IIoTOMy, 4Yro [Hama] coOcTBeHHas HeCIIOCOOHOCTB
oOHapyXnBaeT CO3HaHVe HeorpaHWYeHHOV CII0co0-
HOCTV TOTO XKe caMoro cyObeKTa M 4YTO AyIlla MOXET
3CTETMYECKN CYAUTh O HeVl TOJIbKO OJraropaps ToMy
cosHanmio (AA 05, S. 259; Kanr, 2001, c. 289 —291).

3mech HEOOXOOMMO IaTh BayKHBI KOMMEHTap,
KOTOPBIV HPOSICHUT POJIb BO3BBIIIEHHOM waen Xpu-
CTa B KadecTBe MHUIMaTOpa Mopain. YTo Takoe Hey-
JIOBOJILCTBYIE V1 KaK OHO MOXET IIPMBECTU K YJIOBOJIb-
crBuio? [locitennee ommceiBaeTcst KaHTOM Kak cosep-
aTeJIbHOe COCTOAHME, BO3ZHMKAIOIee B pesysibrare
camopedepeHIIaaIbHOrO COCTOSIHVSL TapMOHMY MeX-

45

A.R. Sandru

ble content, when perceived aesthetically, plays an
important role in determining the rule of applying
concepts to a given manifold.™

This aesthetically based mechanism stands in
close relation to the mathematical sublime, given
that the reason endowed subject seeks to find total-
ities (wholes) to each given magnitude. Such totali-
ties cannot however be found in nature. Moreover,
the perception of an apparently endless intuition
(the boundlessness of the sky) forces the imagina-
tion to reach its limits and construct even bigger
representation (Kant speaks of representation pro-
gressing from our planet to the endlessness of the
universe). The limitedness of the imagination —
while irritating at first — leads to the admiration of
subjective rational ideas of totalities which bring to
light the sublimity of the subject, i.e. its independen-
cy regarding nature (KU, AA 05, p. 259; Kant, 2000,
p- 142; cf. Kifer, 2006, p. 31). The feeling of the sub-
lime grounded in ideas of totality functions as a fun-
damental standard for all magnitude appraisal, as
the maximum of all magnitudes. Given this func-
tion as maximum, all sensibly perceived magnitudes
can and shall be thought of as smaller than their
fundamental standard, which furthermore allows
the subject to feel superior to sensible content. It is
important to note here that the sublime is not to be
found in nature but is a response to nature and the
inability of imagination to find totalities in it. The
response manifests itself as a feeling of awe and re-
spect for reason which is able to think the absolute
as a totality. This ability brings about a sublime state
of superiority of the mind in connection with mate-
rial nature:

The quality of the feeling of the sublime is that
it is a feeling of displeasure [Unlust] concerning the
aesthetic faculty of judging an object that is yet at
the same time represented as purposive, which
is possible because the subject’'s own incapacity
reveals the consciousness of an unlimited capacity of
the very same subject and the mind can aesthetically
judge the latter only through the former (KU, AA 05,
p- 259; Kant, 2000, p. 142).

4 The issues of empirical magnitudes is part of the larger is-
sue of concept acquisition in Kant. For a general account on
concept acquisition (including Kant’s account from Jische Lo-
gik) see Longuenesse (1998) and Allison (2001). For the impor-
tance of aesthetical perception concerning concept acquisition
see Zuckert (2007) and Hughes (2007).
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Iy CIIOCOOHOCTSMV ITO3HAHMS B CY>XKIEHUM O IIpeKpac-
HOM, KOTOpOe TaKXe ITO0yXXJaeT CyObeKTa OCTaBaThCs
B 3TOM coctossHuM (AA 05, S. 220; KanT, 2001, c. 193—
195). B IpOoTMBOIIOIOKHOCTE TOMY HEJIOBOJIBCTBO BO3-
HMKaeT B CUTYaIlu, KOI/a IT03HaBaTeIbHble CII0C00-
HOCTW He COITIacyIOTCsI APYT C IPYTroM, UTO 3acTaBIIs-
eT cyOBeKTa XOTeTh M3MEHNUTH CBOe COCTOSHIE U ITPH-
criocabnmBartbes K cyxgenuio (AA 05, S. 220; Kanr,
2001, c. 193—195; AA 07, S. 231; KanT, 19946, c. 260—
261). Bor mouemy KaHT roBopuT, YTO BO3BBIIIEHHOE
«1100y>xaeT» cyorexTa. [lajsiee cTaHeT sicHO, KaKk OHO
TeVICTByeT B KauecTBe IIpeJICTaB/IeHNs O BO3MOKHOCTU
IIPEOLIOIeH NS CYOBEKTOM CBOEr0 M3BPaIleHHOIO YMO-
HaCTPOeHMs.

Dta yHKUMS BO3BBIIIEHHOIO [IOIOJIHSETCS V-
HaMWYeCcKOV BO3BBLIIIIEHHOCTBIO, KOTOpasi IOsIBIIsSeTCs,
KOI7Ja 9yBCTBO BO3BBIIIEHHOI'O CBA3AaHO CO CIIOCOOHO-
CTBIO JKeJlaHMs. [IMHaMudeckoe BO3BBbIIIIEHHOE IT03BO-
JIeT CyaAUTh O IIpMpoe KaK O He VIMEFOIIeVt CVITBI Hafl
HaMM KaK pa3yMHBIMM cyIllecTBamMm. JIlormka gyHamm-
YeCKOT0 BO3BBIIIEHHOTO ITOX0XKa Ha JIOTMKY MaTeMaT-
geckoro. [Tpuporia ¢ ee GecKOHEUHBIMI CHIIAMV MOYXKET
BBI3BATh CTPAX U yoKac ¥ TaKMM 00pa30M 3acTaBUTh HaC
YyBCTBOBATh Ce0s HECITIOCOOHBIMM ITPOTVMBOCTOSATD €Vl
DTa HeCcrocoOHOCTh, OTHAKO, SBIISIETCS UMCTO (Pr3m-
4ecKoVl, 1 IIOHMMaHMe 3TOro MpoOyXK/1aeT B Hac (IIpm
TJOCTVDKeHVM 0e30I1acHOCTM) OCO3HaHWMe CIIOCOOHOCTHU
Ooripiert, yeM pusmdecKasi, OCO3HaHVe HeBaKHOCTM
dusugeckoro. BoT moueMy mpupomy MOXHO Has3BaTh
BO3BBIIIIEHHOVL:

...IIOTOMY, YTO IPOOY>KIaeT B HaC Hallry crry (Ko-
TOpas He eCcThb IIPUPOJIa), [HaIlpaBJieHHYIO Ha TO], 4To-
OBI BCe, 3a UTO MBI OITacaeMcsl (MMYIIECTBO, 3IOPOBbE,
JKVI3HB), CAUTATh YeM-TO He3HAUNUTEJIbHBIM U IIOTOMY
MOTYIIIECTBO IIPUPOIBI (KOTOPOMY MBI, YTO KacaeTcs
3TVX IIPeIMEeTOB, KOHEYHO, IIOAYMHEHBI), HeCMOTpPS
Ha 3TO, He IpW3HaBaTh I ceOs M CBOEN JIMYHOCTH
TaKOV BJIACTBIO, TIEPeJ KOTOPOV MBI JIOJDKHBI ObLIN ObI
CKJIOHWUTBCS, ey ObI feyto OBUIO B HAIMX BBICIIINX
HNPVHLONIIAX U B YTBEPXIEHWM WIM OTKase OT HMX
(AA 05, S. 262; Kanr, 2001, c. 297).

HyHaMgeckoe BO3BBIIIEHHOE TaKKe KOCBEHHO ITPO-
OykmaeT — B OTIMYME OT MaTeMaTU4ecKoro — OIIly-
IeHre MaKCMMyMa, TO eCTh B JJaHHOM CJIy4Yae MaKCu-
MaJIbHOVI CUJIbI, C KOTOPOVI CPaBHVBAIOTCSI BCE JTPyTHUe.
OpHako TyT MaKCMMYyM IIOKa3blBaeT Oeccrivie IIpUpo-
IbI B OTHOILIEHVIV HAIlero CaMOOIIpeesIeHs Vi [Jejla-
eT BUOMMOV Hamry ceobomy. Ceoboma OoT MakcMMyMa
HPUPOIBI TEM He MeHee TakKe JIejIaeT JII00yIo OpyTryro

An important clarification is due here, which
will enlighten the role of the sublime idea of Christ
as initiator of morality. What is displeasure and
how can it lead to pleasure? The latter is described
by Kant as a contemplative state resulting from the
self-referential state of harmony between the cognis-
ing faculties in the judgment of the beautiful which
also motivates the subject to remain within this state
(KU, AA 05, p. 220; Kant, 2000, p. 105). In contrast
to this, displeasure appears in a situation in which
the cognising faculties do not accord with each oth-
er, which leads the subject to want to change his
state and readjust himself in judging (KU, AA 05,
p- 220; Kant, 2000, p. 105; Anthr, AA 07, p. 231; Kant,
2007, p. 334). This is why Kant says that the sublime
“moves” the subject. It will become clear in the fol-
lowing how this acts as a representation of the pos-
sibility of overcoming one’s perverted disposition.

This function of the sublime is completed by a
dynamic sublimity, which appears when the feeling
of the sublime is related to the appetitive faculty.
The dynamic sublime enables judgement of nature
as having no force over us as rational beings. The
logic of the dynamic sublime is similar to that of the
mathematical. Nature, with its endless forces, can
bring about fear and terror and thus make us feel
incapable of resisting it. This incapacity is however
purely physical and this realisation awakens in us
(when reaching safety) the consciousness of a facul-
ty greater than the physical, the consciousness of the
lack of importance of the physical. This is why na-
ture can be called sublime:

Because it calls forth our power (which is not
part of nature) to regard those things about which
we are concerned (goods, health and life) as trivial,
and hence to regard its power (to which we are, to be
sure, subjected in regard to those things) as not the
sort of dominion over ourselves and our authority
to which we would have to bow if it came down to
our highest principles and their affirmation and or
abandonment (KU, AA 05, p. 262; Kant, 2000, p. 145).

The dynamic sublime also awakens indirect-
ly — in contrast to the mathematical — the sense
of a maximum, in this case a maximal force, against
which all other forces are being compared. In this
case however the maximum functions as a sign of
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BHEIITHIOIO CIJIY, KOTOpas MOXKET OKa3aTh Ha Hac BIIVS-
HVe, TpUBUaIbHON. TakuM oOpa3oM, MexaHWM3M JIVHa-
MIYECKOT'0 BO3BBIIIIEHHOI'0, B CBOIO OYEPE/Ib, II03BOJISIET
HaM M3MEPSTh BIIMSHIE Belllell Ha Halllyl YMBI U pac-
IIPEIEesIATh VX B COOTBETCTBUM C TEMU IIEHHOCTSIMM, KO-
TOPBIE MBI B HUX MITIEM. B 3TOM OH ITOXOXX Ha MeXaHM3M
KOHCTPYWMPOBaHWS BEJINYNMH, OIIVICAHHBIVI BBIIIIE.

S HaMepeH CBsI3aTh 3TOT MEXaHV3M KOHCTPYMPOBa-
HVISL SMIIVPUYECKMX TIOHSTUE C BO3BBIIIIEHHBIM 13 «Pe-
JIATVL...», 9TOOBI JIydllle OMWVCATh C IOMOIIBIO aHaJIo-
I'MH, KaK MOpaJIbHOe COBEPLIEHCTBO MOXKeT aKTyaJIv3u-
poBaThcs ocpenicTBoM AyansHoctn Vor-/Urbild, To ecTsb
CTaHIApTa ¥ MHUIMATOopa. Sl Oymy cTpOoUTb CBOIO apry-
MEHTAIIVIO, OCHOBBIBASICh Ha CIIEIyIOIIEM ITOJIOKEH,
V3TIOKEHHOM B TpeTheil «KpuTrke»: MOpasibHBIE MIen
MOT'YT OBITB ITpeJICTaBIIEHBI TOJIBKO TEM, UYTO CBSI3bIBAET
TIesITeIIBHOCTh BOOOPaKEHIS C Pa3yMOM: BO3BBIIIEHHOE
KaK MaKCMMyM" . DTO IOCTUraeTcs IepBOHAYaIbHBIM
HeYyZIOBOJILCTBIIEM CyObeKTa — OIIyIeHureM Oeccvuivis
TIeper CBOEe1 3JI0V1 IIPUPOJIOVL, UTO OOy K/IaeT ero 13Me-
HWTB CBOE COCTOSIHVIE, TIPV3HAaBas BO3MOYKHOCTD ITOMBIC-
JINTh MaKCMMYM MOpPaJIBHOCTHM; KpPOMe TOro, MaTeMa-
TUYECKOe BO3BBIIIIEHHOE B KayeCTBe CTaHapTa Urpaer
He TOJIBKO TeOPeTIYeCcKyIo, HO M IIPAKTMIeCKyIO POJIb
KaK aAnpuopHas BeJIMIVHA OIIpeeIeHHON Ho0pomeTe-
JIV: JAHHBIN a4 priori CTaHAAPT, KOTOPBIV «BBVLY HEIO-
CTaTKOB BBICKA3bIBAIOIIIETO CYXKIIEHMe CyOBeKTa orpa-
HWYEH... CyOBeKTVBHBIMV YCIIOBUSIMU M300pakeHs i1
concreto, TaKMMW, HallpyMep, KaK BeJIMYMHA KaKOV-TO
T1o0poIeTesv MM 1Ty OIIMYHOVE CBOOOIIBI U CIIpaBeNyIv-
BOCTVM B TOVI VJIM MHOVI CTpaHe — B cdepe ITpaKTUUe-
cxoro» (AA 05, S. 249; KanrT, 2001, c. 265); TocpencTsoM
oITpesiesieH sl BO3BBIIIIEHHOrO KaK XprcTa MIv MOpaib-
HOIO COBepIIeHCTBa wpesl (PyHIAMEHTAJIBHOIO CTaH-
IlapTa IPUMeHSEeTCS B MOpaIvl KaK MaKCUMMyM 100po-
TIETEeTTLHOCTI'®, IIPOTMBOCTOSIIEN KaXK/IOMY MBICIIVIMO-
MY MCKYIIIEHWIO: TAKMM 00pa3oM, «3Ta cMepTh [XpwicTa]
(BBICIIIasl CTYIIEHD UeJIOBEYECKVIX CTpaflaHmul) OblIa BO-
IUIOLIEHMEM JI00POro IPUHIINII, a MMEHHO YeJIoBeY-
HOCTM B €e MOPaJIbHOM COBEPIIIEHCTBEe KaK IIprMepa
TofpakaHus A1 Kaxaoro» (AA 06, S. 82; Kaxt, 1994a,
c. 87); momoOHO 3cTeTMUecKOV BeInduHe, vaes Xpu-
CTa BOCIIPMHVMAETCS KaK JJAHHOE pa3yMOM, a He CKOH-

15 «BO3BBILIEHHOE COCTOMT TOJIBKO B OTHOILIEHV, T/I€ TyBCTBEH-
HO BOCIIPMHVIMaeMoe B IIPeJICTaBJIeHNI O IIPUPOJIe PaccMaTpu-
BaeTcs KaK IIPUTOMHOE TSI BO3MOXKHOIO CBEPXUYBCTBEHHOIO
npumeHeHmst ero» (AA 05, S. 266 —267; Kanr, 2001, c. 309).

16 JToGpomeTesb orpeiesisieTcs: Kak MOpasIbHasl TBEPIOCTD BOJIN
4esIoBeKa B COOJIIONIEHMM VM [IoJIra ¥ Gopb0a ¢ MCKYIIeHVSIMIA.

A.R. Sandru

the powerlessness of nature regarding our self-de-
termination and makes freedom visible. The free-
dom from the maximum of nature however also
renders any other exterior force that may exert its
effects on us trivial. This mechanism of the dynamic
sublime thus also allows us to measure the force of
things on our minds and determine them according
to the value we seek in them. In this, it is similar to
the mechanism of magnitude construction depicted
above.

I intend to connect this mechanism of the con-
struction of empirical concept with the sublime from
Religion in order to better describe — in an analog-
ical manner — how moral perfection can act as a
Vor/Urbild duality, i.e. as a standard and initiator. I
will argue for this using the following insights pro-
vided by the sublime in the third Critique: moral
ideas can be represented only by that which brings
the activity of imagination into contact with reason:
the sublime as maximum.” This is achieved through
an initial displeasure of the subject — feeling itself
incapacitated in face of its evil nature — which mo-
tivates it to change its state by recognising the pos-
sibility of thinking a moral maximum; furthermore,
the mathematical sublime as standard does not only
play a theoretical role but also a practical as an a pri-
ori magnitude of a certain virtue: “a standard giv-
en a priori, which because of the deficiencies of the
judging subject is restricted to subjective conditions
of presentation in concreto: as in the practical sphere,
the magnitude of a certain virtue” (KU, AA 05,
p- 249; Kant, 2000, p. 133); through the determina-
tion of the sublime as Christ or moral perfection, the
idea of a fundamental standard is applied in moral-
ity as a maximum of virtuousness'® resisting every
thinkable temptation: “so the master’s very death
[of Christ] (the last extreme of a human'’s suffering)
was the manifestation of the good principle, that is,
of humanity in its moral perfection, for everyone
to follow” (RGV, AA 06, p. 82; Kant, 1996a, p. 121);
like the aesthetical magnitude, the idea of Christ is
grasped as a rationally given and not constructed

" “The sublime consists merely in the relation in which the
sensible in the representation of nature is judged as suitable
for a possible supersensible use of it” (KU, AA 05, pp. 266-267;
Kant, 2000, pp. 149-150).

16 Virtue being defined as a steady disposition of accomp-
lishing one’s duty and as a battle against temptations.
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CTPYMpPOBaHHOEe COBEPIIEHCTBO; KaK JJaHHOe COBEpIIIeH-
CTBO” OHa IEVICTBYeT B KadeCTBe CTaHIAPTA IS BCeX
HEVICTBIVI, OTHOCSIIVIXCS K MOPaJIM U 11eJ1ecoo0pa3Ho-
CTW, OPVEHTVPOBAHHOV Ha COBEPIIIEHCTBO; MOPAJIbHOE
COBEPIIIEHCTBO 3aKJII0UaeTcsd B yHUBEPCaIbHOCTH, TaK-
Ke SIBJISIIOIIIEVICST (POPMOVI MOPaJIBHOIO 3aKOHA; OCHOBBI-
Basich Ha (pOpMe MOpPaJIbHOTO 3aKOHa, MOPaJIbHBIV CTa-
TYC MaKCVIMBI MOXET OBITb OLIpefIeJIeH C IIOMOIIIBIO IIPO-
BepKM Ha YHUBepcanmsupyemMocTs (AA 04, S. 421—424;
Kanr, 1997a, c. 143 —155)".

Vtak, MOpaJIbHOe BO3BBIIIIEHHOE MOXET [eVICTBO-
BaTb TeM Xe 00pa3oM, UTO W 3CTeTrdecKas BeJIMdMHa
B 00OCHOBaHWMM >SMIVIpUYecKkoit Mopaym. HecmoTps
Ha TO YTO IIPUPOIHOE BO3BBIIIEHHOE OTKPhIBAET HaM
HaIIly MOpaJIbHYIO CIIOCOOHOCTH K CBOOOZHOMY mevi-
CTBOBAHUIO, He OIIpe/iesIieMOMY IIPUPOIOV, OHO JIVIIIb
HpoOy>XHaeT HeollpeIeJIeHHY 0 BO3MOXKHOCTE CBOOOIIBI
0e3 Kakoro-J1bo IIpaBiia ee SMIVPUIECKOV aKTyasIv-
samm (AA 05, S. 274; Kanr, 2001, c. 327—329). CBa3bI-
Basl BO3BBIIIIEHHOE C VJIeell MOPaIbHOIO COBEPILIEHCTBA,
Kak 3To feraeT KaHT, s yTBepxaaro, uTo «Peymrms..»
pacIpsieT cTeTideckoe CyxXxueHue” 11 ecTreCTBeHHOe
BO3BBIIIIEHHOE 10 MOPAJIbHOI'O BO3BBIIIIEHHOI'0, KOTOPOe
BBICTYTIaeT B KauecTBe CTaH/apTa Py BEIOOpe SMIIVpY-
4eCKOVI aKTyaIM3alliy MOPaJIbHBIX 3aKOHOB. DTO COryIa-
cyercst ¢ MHeHMeM KaHTa 0 ToM, 4TO «3TMKa TpebyeT
HOPMATVBHOTIO CTaHZlapTa, C IIOMOIIIBIO KOTOPOTo “HYX-
HO VICIIBITBIBATh MOPaJIBHOE COIep>KaHe KaXIoro IIo-
crynka”» (Louden, 2000, p. 20) n KoTOpBIV «B OOBIIEH-
HOM YeJIOBeUeCcKOM pasyMe yKe aBHO perieH» (AA 05,
S. 155; KanTt, 19976, c. 709) 11 mocTyIeH KaXXIOMYy.

Terreps 51 xouy mepenTi K Oortee TIompobHOMY 000-
CHOBaHMIO BBHIIIIEIPVBEIEHHBIX YTBePXKIeHWIT 1 Ipu-
MEHWTb JIOT'VIKY BO3BBIIIEHHOTO K OIIMCAaHWIO XpUCTa B
«Permrum...».

7 Dta wmHTeprperanmns ucroib3osanus Kanrom wmen Xpum-
cra kKak CoeiHa boxwero Toxxe mog. 51 cumraro, uro KaHT 371ech
yTBEpIKIaeT, YTO COBEPIIIEHCTBO BhITEKAaeT M3 men bora u Ha-
BsA3bIBaeT ce0sl KaK JaHHOEe, a He KaK pe3yJIbTaT CpaBHEeHVs
(cm.: AA 07, S. 44; Kanr, 2002, c. 108). DTOoT aprymMeHT MOXET, B
CBOIO OUepeIb, ITOCIIYy>KUTh OTBETOM Ha MHTeprpeTanyo ITam-
KBMCTOM XpucTa Kak O0)XeCTBeHHOTro J1apa. S yTBepK/ialo, 4To
BO3BBIIIEHHOCTh XPUCTa TakKe 00BICHSET, 4TO Mjes MOPaIbHO-
IO COBEPIIEHCTBA JAEVICTBYeT KakK JIaHHas, TO eCTh He CKOHCTPY-
VpoBaHHasl, MOpaJIbHas BeJIMYMHA, KOTOpas BOCIIPVHMMAETCS
HEIIOHATUITHO — KaK MOpPaJIbHOE 4yBCTBO.

8 Cwm. Taxcke: (Engstrom, 2009, p. 97 —147).

9" Dta pos permruy yTepkaaeTcs KaHToM yxke B IIepBOM IIpe-
ZIMCTIOBUIN «...TaK KaK TOJIBKO 3TVM [T.e. rjieert KOHeYHOVI 1eJIn]
VI MOXeT OBITh CO3/1aHa OOBEKTMBHO IIPaKTIYeCcKas pealbHOCTh
IUI COUeTaHMs 1iey1ecoo0pasHOCTI cBOOOIBI ¢ LiejrecoobpasHo-
CTBIO IIPUIPOJIBL, Oe3 KOTOPOro MBI He MoXKeM obomtuck» (AA 06,
S. 5; Kant, 19%4a, c. 8). CuposaTka (Sirovatka, 2018) Taxxke ro-
BOPWUT O PEJINTMI KaK O HEOOXOIVIMOM CIIEICTBUV CYICTEMBI MO-
pam, B To Bpems kak @oprrHep (Forschner, 2005) 1 Bumvmep
(Wimmer, 2011) mpm3HarOT He0OXOOVMMOCTh Wileasia BBICIIETO
Orara, 9TOOBI MOTHMBUPOBATE ¥ YAE€PKMBATh MOPAILHOTO Cy0b-
€KTa Ha ITyTV YBasKeHMs K 3aKOHY.

perfection;'” as a given perfection it acts as standard
for all action pertaining to morality and purposive-
ness — perfection being the goal of purposiveness;
moral perfection consists in universality, which is
also the form of the moral law; based on the form
of the moral law the goodness or badness of a max-
im can be determined according to the universalis-
ing test (GMS, AA 04, pp. 421-424; Kant, 1996d, pp.
73-75).18

Thus, the moral sublime can act in the same way
as an aesthetical magnitude in grounding empirical
morality. Even though the natural sublime reveals
to us our moral possibility as free agents — not de-
termined by nature — it only awakens an undeter-
mined possibility of freedom without any rule of
its empirical actualisation (KU, AA 05, p. 274; Kant,
2000, pp. 155-156). By bringing the sublime into
contact with the idea of moral perfection, as Kant
does, I argue that Religion extends the aesthetical
judgment' and the natural sublime to a moral one,
which acts as a standard in determining the empir-
ical actualisation of moral laws. This goes hand in
hand with Kant’s view that “ethics requires a nor-
mative standard or touchstone, by means of which
‘one must test the moral content of every action””
(Louden, 2000, p. 20) and which has long been “de-
cided in common human reason” (KpV, AA 05,
p- 155; Kant, 1996¢, p. 264) and is as such universally
available.

I wish to turn now to a more detailed grounding
of the above statements and apply the logic of the
sublime to the description of Christ in Religion.

7 This is also my interpretation of Kant’s use of Christ as the
Son of God. I hold that Kant is asserting here that perfection
flows from the idea of God and it imposes itself as given and
not constructed through comparison (cf. SF, AA 07, p. 44; Kant,
1996b, p. 269). This argument could also respond to Palmqu-
ist’s interpretation of the Son of God as a divine gift. I argue
that the sublimity of Christ also explains that the idea of moral
perfection acts as a given — i.e. not constructed — moral mag-
nitude, which is grasped non-conceptually as moral feeling.
8See also Engstrom (2009, pp. 97-147).

Y This role of religion in general is announced by Kant in the
Preface (Vorrede): “for only in this way [i.e. through the idea
of a final end] can an objective practical reality be given to the
combination, which simply cannot do without, of the purpo-
siveness [deriving] from nature and the purposiveness of na-
ture” (RGV, AA 06, p. 5; Kant, 1996a, p. 59). Sirovatka (2018)
also speaks of religion as a necessary corollary to the system-
atic of morality, whilst Forschner (2005) and Wimmer (2011)
acknowledge the need for an ideal of the highest good to mo-
tivate and hold the moral subject on the way to respect before
the law.
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5. HPI/IMEHEHI/IE JIOTMKU BO3BBIIII€EHHOTO

Ha ocHOBaHMM BhIIIeCKa3aHHOIO 5 yBepeH, UTO CJIO-
BO «BO3BBIIIIEHHBIV» — He CJIydaiiHoe oIvcaHue obpa-
3a XpwucTa, a CKopee HaMeK Ha JIOTMKY BO3BBIIIEHHOTO,
orvicaHHyI0 B «KpuTHKe CIIOCOOHOCTM CyXIOeHMs». 1
roJjiararp, YTO 3Ta CChUIKA Ha «BO3BBIIIIEHHOE» JIOJIK-
Ha OOBSCHATH POsIb PUrypsl XpucTa Kak ITOMOraio-
Il MOpaJIbHOMY CyOBeKTY B aKTyaIn3aliiy Mopasib-
HOVI PeBOJIIOLIMV TeM, UTO OHa JaeT IIPOTOTUII KaK JIs
HaJaJla, TaK M [JI IIPONOJDKeHMS 3TOV PeBOJIIOLIVNL.
3meck XpucToc fejlaeT BO3SMOXKHOVI SMIVPUYECKYIO MO-
PajIbHOCTh, IIPeAOCTaBJIsid HOPMAaTWBHBIN CTaHAAPT
IS IHTepIpeTaluy MOCTYIIKOB KakK MopasbHbIX. S
yOexreH, 94To TaKmM cTaHaapToM Mt KanTa sBisger-
Csl MOpaJIbHOE COBEpPIIIeHCTBO, Mjed KOTOpOro Ipef-
cTaBjleHa B oOpase Xpwcra, HaseiBaemMoM KaHToM BO3-
BBIIIIEHHBIM, TIOCKOJIBKY OH OTIIEISIETCS OT IIPUPOIHBIX
HaKJIOHHOCTEW, XOTs U OKPYKeH VIMM.

BosBeImreHHBIT 00pa3 Xprcra gaeT HaM oIpefe-
JIeHHOe IIpeJiCTaBjieHye 00 abCoIIIOTHOV MOpasIbHO-
CTW, KOrfa CyOBeKT, CTajIKMBAIOIIVICS C MHOXKECTBOM
OOy XKAeHM 1, BCe XKe IIpeATiodnTaeT XXUTh C TOTHBIM
yBakeHMeM K MOpaJIbHOMY 3aKoHy. Taxum oGpasom,
3TO IpeJiCTaBJIeHVe MOBTOPSEeT JIOTMKY BO3BBIIIIEHHO-
ro Ha MOpPaJIbHOM yPOBHE U JJaeT HaM ITpeficTaBjleHe
O BO3MOXXHOCTM HaIlleVl MOPaJIbHOV aBTOHOMMM: TaK
Xe, KaK B CJIydae C «[IPUPOIHBIM» BO3BBIIIIEHHBIM, fla-
TOIIVM HaM BO3MOXKHOCTD BUJIETD ceOsl He3aBUCHMBIMU
OT 3aKOHOB IIPVPOMBI, BO3BBLIIIEHHEII 00pa3 XprmcTa
0CBOOOXK/IaeT HaC OT ¥Mra Halllero «I1epBOPOIHOro rpe-
Xa», TIOHVMAaeMOro KaK M3BpallleHVe MaKC/M, TO eCThb
OT MaKCKM, OIlpefiesIdeMbIX M3BHe. DTa ujes IIPUCyT-
cTByeT yXe B TpeTben «Kpurnke», roe Kant onviceisa-
€T BO3BBbIIIIEHHOe KaK IIpeJicTaBIeHle O BO3MOKHOCTY
IIpeoosIeH s YYBCTBEHHBIX IIPEISITCTBUM M KaK 4yB-
CTBO HE3aBMCVIMOCTY pa3yMa OT CJTy)KeHWsI 9yBCTBaM,
CIIOCOOHOCTB «IIPEeICTaBUTh 3aKOHOCOOOPa3HOCTh IIO-
CTYIIKa M3 4yBCTBa 0JIra Takke 1 KaK HeUTO 3CTeTide-
CKOe, T.e. KaK Bo3BbIIIIeHHOe» (AA 05, S. 267; KanT, 2001,
c. 311). 11 pasee: «...vIv ke Kak IIpeKpacHoe, HI4ero He
Tepsisi TPV 9TOM B CBO€VI UMCTOTe». fl Takke pasiInJaro,
crrenys 3a KanToMm, mmpekpacHOe, KOTOpoe «HPaBUTCS
IIPOCTO IIPY BEIHECEHMY CY>KIEeHWsI», I BO3BBIIIIEHHOE,
KOTOpOe «HeIOCPefICTBeHHO HPaBUTCS B CUJIy CBOe-
rO IIPOTMBOJEVICTBUSL MHTEpPeCy [BHEILIHMX| 4yBCTB»
(AA 05, S. 267; KanT, 2001, c. 311). B pamkax 3Toro pas-
JIMYUMsl MeXy ITpeKpacHBIM ¥ BO3BBIIIEHHBIM (PyHK-
st XpricTa CTaHOBUTCS ellle OoJlee SICHOVL

Kak rosopwioch Bblllle, BO3BBIIIIEHHOE ITPVHOCHUT
YIOBOJIBCTBME TOJIBKO OJiaromaps HeYHOBOJIBCTBIIO.
CyOBeKT VCHIBITBIBAET HEYIOBOJIBCTBIIE, CTAJIKVBAsCh
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5. Applying the Logic of the Sublime

Based on the above, I maintain that the appella-
tive “sublime” is not a contingent description of the
image of Christ but rather hints at the logic of the
sublime described by Kant in the Critique of the Pow-
er of Judgment. 1 believe that this “sublime” reference
is meant to explain the role of the christic figure in
aiding the moral subject to actualise the moral rev-
olution by providing both a prototype for the initi-
ation and continuation of this moral revolution. In
doing so, Christ acts as an enabler of empirical mo-
rality by providing the normative standard for inter-
preting actions as moral acts. I argue thus that the
standard for comparing moral actions is for Kant
moral perfection and that this idea is represented as
the image of Christ, which Kant calls sublime, as it
detaches itself from the mortal condition of falling
into temptation, despite being surrounded by it.

The sublime of the christic image provides us
with a given representation of absolute morali-
ty, where a subject, confronted with a multitude
of drives or even an overwhelming multitude of
drives, chooses to live in full respect for the moral
law. This representation thus repeats the logic of
the sublime on a moral level and provides us with
the representation of the possibility of our moral
autonomy: just as in the case of the ‘natural” sub-
lime, which gives us the chance to see ourselves
independently from the laws of nature, the chris-
tic sublime frees us from the yoke of our ‘original
sin’, understood as the perversion of maxims, i.e.
maxims externally determined. This idea is already
present in the third Critiqgue, where Kant describes
the sublime as a representation of the possibility of
overcoming sensible obstacles and as a feeling of the
independence of reason from the sensible, serving
“to make the lawfulness of action out of duty rep-
resentable at the same time as aesthetic, i.e. as sub-
lime” (KU, AA 05, p. 267; Kant, 2000, p. 150). The
quotation goes on to say: “or also as beautiful, with-
out sacrificing any of its purity.” I thus also dif-
ferentiate, as Kant does, between the “beautiful
which pleases in the mere judging” and the sublime
“which pleases immediately through its resistance
to the interest of the senses” (ibid.). Within this dis-
tinction between the beautiful and the sublime the
christic function becomes clearer.

As we have stated above, the sublime brings
about pleasure only mediated by displeasure. The
subject experiences displeasure when confronted
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CO CBOEVI OIPaHMYEHHOCTHIO KaK SMITPUYECcKOro cyOb-
€KTa, KOIr7la OH OCO3HaeT ITOABEeP)KeHHOCTh CBOEIO ecTe-
CTBEHHOI'O YMOHACTPOEHVISI BO3IEVICTBUIO Pa3JIMUHBIX
VI3BpaLLeHHBIX YCTPeMJIeHNTL. DTO OCO3HAHVIE IIPOSIBIIS-
eTCs B pa304apOBaHMM V3-32 COOCTBEHHOVI OT paHMYeH-
HOCTW 7, B KOHEYHOM CueTe, B HEYIOBOIbCTBUN. Bax-
HBIM MOMEHTOM 3[I€Ch SIBJISIETCS TO, UTO CYOBEKT UCITBI-
TBhIBAaET HEYJOBOJIBCTBIE, CChUIASICh HAa CAMOro cedst, UTo
CBUIIETEIILCTBYET 00 OTCYTCTBUVI TAPMOHMVI MEXTY €ro
criocoOHOCTIMM. YTO eltie Gortee BayKHO, UYBCTBO HEY/IO-
BOJIBECTBIIS TOOYXKTaeT CyObeKTa M3MeHSTh CBOe COCTOSI-
HVI€E, B TO BpeMsI KaK YyBCTBO YAOBOJIbCTBS (BBI3BAHHOE
[IPeKpPacHbBIM) BIIOXHOBJISIET €r0 OCTaBaThCS B CBOEM CO-
cTOsTHVINL. VIHBIMM CJTOBaMM, IVTHAMITUECKOE BO3BBIIIIEH-
HOe VHVIINIPYeT VIV «CIIOIBIUTaeT» CyObeKTa K Iepe-
OLIeHKe ero yMOHACTPOEeHNs, KOTOpoe IIpeBpaliaeTcs B
YIIOBOJIBCTBIE, KaK TOJIBKO CYOBEKT OCO3HAET CBOIO CIIO-
COOHOCTB ITPEJICTABIISATh CBEPXUIYBCTBEHHOE. DTO CBEpX-
YYBCTBEHHOE MaTeMaTW4ecKV ITOHMMAeTcs KaK Mak-
CYIMYM BCeX BeJITIVH VIV, B MOPaJIbHOM CMBICITe, KaK
MaKCVIMYM BCell 00pozeTeIbHOCTIL. Ml BumM B «Pe-
JIATVINL..», 9TO TAKOV MAKCVIMYM IIpeJCTaBJIeH B (PUTY-
pe Xpucra. TakumM 00pa3oM, 3Ta BO3BBIIIIEHHAs PUTypa
BJledeT 3a cOOOVI KaK IlepBOHavasIbHBIN IIIOK, IT00Y KIa-
IOITVIVL YeJToBeKa K TIepeolieHKe, TaK ¥ MaKCUMYM, depe3
KOTOPBIVI €T0 ITepBOHAYaIBHOE HEY/I0BOJIBCTBIIE MOXKHO
paccMaTpuBaTh KaK IPUSATHYIO 11e71eCO00pa3HOCTb.

DTO MOXET JIOIOJTHUTEIBHO OOBSICHUTH ABa IIPU-
BeJIEHHEBIX B IIPeIbIAyIIeM pasfesie IIpyMepa MOTVBa-
LMY, OCHOBAaHHOW Ha yMOHacTpoeHun. Hauny co BTO-
poro. CyObeKT, OCO3HAIOIINUTI CBOIO M3BpalleHHYoo /
37Iy10 IIPUPOLLY, VCIIBITHIBAET YYBCTBO HEYZIOBOILCTBAS
VI HEel1eJIeCO00pasHOCTI. DTO «CIOIBUraeT» ero K repe-
OLIeHKe CBOEr0 YMOHACTPOEHMs 1, TaKVM 00pa3oM, BbI-
3bIBaeT B HEM YYBCTBO MOPAJILHOCTHU. B 3TOM citydae
Xpwucroc pmevictByer Kak Urbild mocpencTBoM dyBCTBa
Hey10BOJIbCTBYA. OHAKO 3a 3TVMM MOMEHTOM CJIelyeT
dyHKIIMa XpricTa KaK MaKCUMyMa MOPaJIBHOCTY, KO-
TOPBIVI IIOKa3bIBa€T BO3MOKHOCTH MOPAJILHOVI PEBOJIIO-
Lmy, obecriednBaeT CTaHAAPT MOPaIV VI MOTUBUPYET
ZIeVICTBOBATb COOTBETCTBEHHO.

DTO NPMBOAUT Hac K IIepBOMY IIPUMepy MOTWBa-
LMV, OCHOBAHHOV Ha YMOHAcCTPOeHWUN. B HeM MoOTu-
Balysl OOBSICHAETCS KaK HaJleXX/Ia IOCTIYIb MOPaIbHO-
r'O COBEpIIEHCTBA, B35B MAaKCHMYM IOOPOHeTETEHOCTH
B Ka4eCTBe OpMeHTUpa. TyT MBI TOBOPVM TOJIBKO O MO-
TUBaLIMM, a He 00 MHWMIIMALIUI IeVICTBUVA, IIOCKOJIBKY
CyOBEeKT y>Ke IIPUHSIT MOpaJIbHbIN 3aK0oH. CriefioBaTeIb-
HO, ¢urypa Xpucra BBICTyIIaeT 3/1eCh KaK KpUTEPU
OLIEHKM VCIIEITHOCTW WJIM HOPMaTWBHBIVL CTaHIApPT
HIPOIOJDKEHMST MOpaJIBHOM peBoyronyi. Takum obpa-
30M, oba IIprMepa AaloT HaM OMVicCaHMe KaK IIpo0yk-
ZIeHMS MOPaJIBHOIO YyBCTBA, TaK M €ro IIPOIOJDKEHSL.

with his restrictedness as an empirical subject, when
he becomes conscious of his natural disposition as
exposed to a variety of perverted drives. This reali-
sation manifests itself as frustration of his own lim-
itedness and as such as displeasure. An important
point here is that displeasure is experienced by a
subject in a self-referential way, revealing the lack
of harmonious play between his faculties. More im-
portantly, the feeling of displeasure incites the sub-
ject to alter his state, whilst the feeling of pleasure
(brought about by the beautiful) inspires the subject
to remain in his state. Thus, the dynamic sublime
initiates or “moves” the subject to a reassessment
of his disposition, which turns to pleasure once the
subject is conscious of his ability to envision the su-
per-sensible. This super-sensible is mathematical-
ly conceived as a maximum of all magnitudes or,
morally speaking, of a maximum of all virtuous-
ness. We see in Religion that such a maximum is en-
visioned as the figure of Christ. This sublime figure
thus entails both the initial shock which incites one
to reassess oneself as well as the maximum through
which one’s initial displeasure can be thought of as
pleasurable purposiveness.

This may further explain the two examples of
disposition-based motivation given in the previ-
ous section. I shall begin with the second exam-
ple. A subject becoming aware of his perverted /
evil nature experiences a feeling of displeasure and
non-purposiveness. This “moves” him to reassess
his disposition and thus sparks the feeling of moral-
ity within him. In this instance, Christ acts as Urbild
via the agency of the feeling of displeasure. Howev-
er, this moment is followed by the function of Christ
as maximum which shows the possibility of moral
revolution and provides the standard of morality as
motivation.

This brings us to the first example of disposi-
tion-based motivation. In the first example moti-
vation is explained as the hope of achieving moral
perfection by orienting oneself by the agency of a
maximum of virtuousness. Here we only speak of
motivation — and not of initiation — as the subject
has already accepted the moral law. Thus, the chris-
tic figure acts here as the touchstone or normative
standard of continuation of the moral revolution.
The two examples provide us thus with a descrip-
tion of both the awakening of the moral feeling as
well as its continuation.
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B coorBeTcTBUM € 3TMM, HEOTHEMJIEMBIM aTpuOy-
TOM BO3BBIIIIEHHOTO Oy/leT IpercTaBiieHVe O IIpeBOC-
XO[ICTBe Hajl YyBCTBaMU 1, OJIarofaps 3TOMY, BO3MOX-
HOCTB BBIOOpa MOPaJIbHOT'O 3aKOHA BMECTO IPYIMX «M3-
BpallleHHbIX» [OOyXHeHuit. B «Pemmrum..» sToT He-
oTBeMJIeMBIVT aTpubyT orperiesisgeTcs Kak obpas Xpu-
CTa, KOTOPBIVI BBIABIISIeT aOCOTIOTHOE «COIIPOTUBIIEHIE
VMHTepecaM 4YyBCTB» U, TaKUM oOpas3oM, m3o0pakaer
OUMIIIEHHYIO CTPYKTYpy MakcuM (AA 05, S. 267; Kanr,
2001, c. 309—311). Mrak, BO3BBIIIIEHHBIVI 00pa3 Xpucra
IpoOy>XIaeT BO3MOXXHOCTB MOPaJIBHOV PEBOJIIOLN
BHYTPV MOPaJIBHOIO CyObeKTa M B TO e BpeMs [IaeT
HaM CTaHZapT MopajbHOro AevicTeus®. OCHOBBIBasICh
Ha 3TOM MOpPaJIbHOM CTaHJapTe, Mbl MOXXeM KOHCTpPY-
UpoBaTh IIpeJicTaBjleHNs, KOTOpble fajlee YiIy4lllaioT
VIV MOTMBMPYIOT Hallle MOpaJIbHOe yMOHacTpOeHue
(«obOpa3 MbIcen»):

Tornbko B npaxmuueckoil Bepe 6 amoeo Coina boxwveeo
(TTOCKOJIBKY OH IIpeCTaBIIIeTCs TaK, KaK ecvt Obl OH
MIPVHSUI YeJIoBeYecKyIo IIPUpPOly) YeIoBeK MOXeT Ha-
JesIThCA CTaTh YTOMHBIM bory (u Takum obpasom Oma-
JKEHHBIM); T.€. TOT, KTO OCO3HaJI B ceOe TaKoV MOpaJIb-
HBIVI 00pa3 MBICJIeV, 9YTO MOXKeT fepobamp Vi IoJIaraThb-
CsI Ha caMoTo ce0sT ¢ TIOJTHBIM OCHOBAHMEM, OCTAHEeTCST
Y B TIOJOOHBIX VICKYIIEHMSIX U CTpaflaHMAX (TaK Kak
OHVI CO3[IaHbL B BUIe IIPOOHOr0 KaMHS [T 3TOVI UIE)
HeV3MEeHHO IIpeTaHHBIM IIepBo00pasy 4eI0BEYHOCTI
¥, B BEpPHOM CJIe[IOBaHWI eMy, ITI0J00OHbBIM ero IpvMe-
py (AA 06, S. 62; Kant, 19944, c. 62).

Takmm obpasom, mmess XpucTa JienaeT BO3MOXKHO
MOPaJIbHYIO PEBOJIIOLVIIO, KOTOpasi BIIVIChIBAeTCs B Oec-
KOHEUHBIVI MOPaJIbHBIN ITporpecc K ujiee MOpaJbHOrO
COBEpIIIEHCTBA, UTO, KaK IOKA3aHO BHIIIE, TakxXe 000-
CHOBBIBaeT MeXaHW3M MopaIbHOV MoTHBamu: «Crienno-
BaTeJIbHO, HeT HY K/Ibl HM B KAKOM ITpMIMepe OIIbITa, YTO-
ObI c/1es1aTh ISl Hac 00pasiioM MIIE0 MOPaJIbHO YTOTHO-
ro bory uesioBeka. OHa, KaK TakoBasi, y>ke 3aJIOKeHa B
HareM pasyMme» (AA 06, S. 62; Kant, 19%4a, c. 63).

CooTBeTCTBEHHO, BO3BBIIIIEHHOE B Ujee XpucTa
camo 110 ce0e OIpezIesIeTcs IBOVICTBEHHOCTHO: 1. Cam
oOpas3 BO3BBIIIIEH HACTOJIBKO, HACKOJIBKO OH IIOKa3bIBa-
eT MOpaJIbHOe COBEepILIeHCTBO XpucTa KaK IIPeBOCXO-
CTBO HaJl aMOPaJILHBIMU OOy XIeHMsIMI. DTOT 00pa3s
IpoOy>kKIaeT YyBCTBO CIIOCOOHOCT COBEPIIIEHVIS HaMU
MOpaJIbHOV peBormorum: Xpucroc Kak Urbild. 2. Dot
o0Opa3 Take BBICTyIIaeT B KadecTBe CTaHAapTa Mopa-
JIV KaK IIPOTOTMII XKVM3HVI COITIACHO MaKCVIMe, TIO3BOJISIS

2 «Mncyc mis Kanta — offHOBpeMeHHO 1 huyIocod, YIMBIIINIL
CJIOBOM U IIPMIMEPOM, 1 “MOzIesIb” YIN “CMBOJI 4eJIOBEYHOCTI !
upesi» (Kuehn, 2014, p. 172).
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According to this, it is an inherent attribute of
the sublime to represent the superiority over the
senses, and through that the possibility of choosing
the moral law over other “perverted” drives. In Re-
ligion, this inherent attribute becomes determined as
the christic image, which brings to light the absolute
“resistance to the interest of the senses” and thus
portrays a purified structure of maxims (KU, AA 05,
p. 267; Kant, 2000, p. 150). The christic sublime thus
awakens the possibility of moral revolution within
the moral subject and at the same time provides him
with the standard for moral action.?” Based on this
moral standard we are able to construct representa-
tions, which further better or motivate our moral
disposition:

In the practical faith in this Son of God (so far as
he is represented as having taken up human nature)
the human being can thus hope to become pleasing
to God (and thereby blessed); that is, only a human
being conscious of such a moral disposition in
himself as enables him to believe and self-assuredly
trust that he, under similar temptations and
afflictions (so far as these are made the touchstone of
that idea), would steadfastly cling to the prototype
of humanity and follow this prototype’s example
in loyal emulation (RGV, AA 06, p. 62; Kant, 1996a,
pp- 104-105).

As such, the christic idea enables the moral rev-
olution, which is inscribed within an endless moral
progress towards the idea of moral perfection,
which as shown above also grounds the mechanism
of moral motivation: “There is no need, therefore, of
any example from experience to make the idea of a
human being morally pleasing to God a model to us;
the idea is present as model already in our reason”
(RGV, AA 06, p. 62; Kant, 1996a, p. 105).

Accordingly, the sublime of the christic idea
is in itself determined by a duality: 1) the image it-
self is sublime inasmuch as it shows the moral per-
fection of Christ as superiority over immoral drives.
This image awakens the feeling of possibility of at-
taining the moral revolution in us: Christ as Urbild;
2) This image also acts as a standard of morality, as
a prototype of living within a maxim, which enables
us to represent to ourselves our endless striving to-

2 “Jesus is for Kant both a philosophical teacher who taught
by example and doctrine, and a ‘model” or “symbol of huma-
nity’: an idea” (Kuehn, 2014, p. 172).
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HaM IIpeJICTaB/IsATh ceds B HalreM OeCKOHEYHOM CTpeM-
JIEHUVI K HPaBCTBEHHOCTM U TyMaThb O CBOEM «COOCTBEH-
HOM COBepIIIeHCTBe» KaK O BOSMOXKHOM. DTV IIPeJICTaB-
JIeHVs TI03BOJISIOT HaM BOOOpasuTh Hallle MOpajIbHOe
YMOHaCTpOeHe, KOTOpoe JIOIIOJTHNTEIbHO 000CHOBBI-
BaeT MOpaJIbHYIO0 MOTMBAIVIO, He Tpelys sMImpide-
CKMX JIOKa3aTeJIbcTB: XpucToc Kak Vorbild. Tem cambiM
KanT npeobpasyer GoxkecTBeHHYIO OJ1arofiaTh B pariy-
OHAJIBHYIO, KOTOpas YTBEp)KIaeT CaMOJOCTaTOYHOCTH
MOpaIi B PEeJIUTUV ¥ 3allMIaeT OCHOBAHHYIO JIMIITh
Ha pa3yMe MOTMBAIVIO MOPAJIBHOIO areHTa.

Kpowme Toro, cam xapaxrep Xprcra kak Urbild B He-
KOTOpOM porie TpebyeT TOro, 9ToObl OTHOBPEMEHHO
B KaKoW-TO cTernieHn ObITh Vorbild. KaHT yTBepXxmaer,
YTO MOpaJIbHasl PeBOJIIOLVS He TOJIPKO BBIBOAMT Hac
Ha Iy Th K I00PY, HO V1 ITOPOX/IaeT COBEPIIEHHO HOBOIO
4eJIoBeKa ¢ HOBBIM HPABCTBEHHBIM XapaKTepoM. B oc-
HOBe 3TOTO YTBEPKIEHVIS JISKNUT WIesl IIPEeBOCXOICTBA
yMOHacTpoeHMs Hap fesHueM. Vtak, rosoput KaHT,
Xpucroc BBICTyIIaeT B KadeCTBe IIPWUYMHBL IJIS TOIO,
aTOOBI crmams JOOPBIM, IPVHSB 100poe yMOHACTpoe-
HMeE: «...II0 Ka4ecTBY 3TOT 0Opa3 MBIC/IEN (ITOCKOJIBKY
OH JIOJDKEH OBITh MBICTIMM KaK 000CHOBaHHbLl CBEPX-
UyBCTBEHHO) JIOJDKEH VI MOXeT OBITh CBSTBIM V1 COOT-
BETCTBOBATh YVCTENIINM YOeXXIeHMsIM 1mepBoodpasa»
(AA 06, S. 74; Kanr, 1994a, c. 78). Kak MBI BUIMM, MO-
pasIbHOe YMOHACTpOeHMe AOIDKHO OBITh 0DOCHOBaHO
KaK CBepX4yBCTBEHHOE 11 COOTBETCTBOBATh IIPO00Opasy.
DTO TofpasyMeBaeT, YTo OOOCHOBaHVE yMOHaCTpoe-
HVIS TaKXKe COOTBETCTBYET apXeTHUILy, KOTOPBINI obecrie-
4dMBaeT BO3BBIIIEHHOCTb ¥, TAKMM 0Opa3oM, OIIpaBIbl-
BaeT ero CBepX4YyBCTBEHHEIV (He KaK TpaHCIIeH/eHT-
HBIVI, HO KaK HEeYyBCTBEHHBIN) XapakTep?!.

Haitee, roBopuT KaHT, B TOM, YTO KacaeTcs ero cre-
IeHY, MopaJIbHOe yMOHAcTpOeHMe «BceTfa OCTaeTCs
yIIepOHBIM 11 OECKOHEUHO J1ajleKO CTOUT OT CBOEro 00-
pasma» (AA 06, S. 74; KanT, 1994a, c. 78). DTa GeckoHeu-
Has gycraHiys Mexnay Urbild v Tem, uTo oH 000CHO-
BBIBaeT, BBISIBIIeT HeOOXOIMMOCTE pasyMHoV Oj1arofia-
T, KOTOpas BHOBb 3acTaBJIsIeT CIMBOJIVYECKYIO (PUTY-
Py XpwucTa BBICTYIIATh «IIpeCTaBITENIEM BCEro 4esio-
BeuecTBa, KaK eIMHOX/IbI 1 HaBCer/ia BhICTPalaHHY IO
cMepTh» (AA 06, S. 74—75; Kant, 19%4a, c. 79). [Ipotu-
BOpedrie MeXIy KaueCTBOM YMOHACTPOEHWIS V1 eTO CTe-
IIEHBIO YKa3blBaeT Ha TO, YTO (popMaIbHOe IIpeflle-
CTBYeT MaTepuajIbHOMY, IIOCKOJIBKY TOJIBKO ITPMHSITHE

21 KpoMe TOro, MOpaIbHOe YMOHACTPOeHIe KaK TAKOBOE OIIVICHI-
BaeTCsi CTPOT0 B OTHOIIIEHVI KayecTBa, KOTOPOe CBSI3bIBAET €I C
OVHAMWYECKUM CBePXUYyBCTBEHHBIM (COITIACHO eCTeCTBeHHOMY
BO3BBIIIEHHOMY), OTHOCSIIIMMCS K Cujle. DTO BHOBb CBS3bIBaeT
MOpaJIbHOE€ YMOHACTpOeHMe C HeOOXOOMMOCTBIO CYIIeCcTBOBa-
HVSL IIPeICTaBIIEHNT OOJIBIIION CVUTHL.

wards morality and to think our ‘own perfection” as
possible. These representations allow us to envision
our moral disposition, which further grounds moral
motivation, without requiring empirical evidence:
Christ as Vorbild. With this, Kant converts divine
grace into a rational one which asserts the self-suffi-
ciency of morality within religion and safeguards the
motivation of the moral agent based on reason alone.

Furthermore, the very character of Christ as Ur-
bild demands in some way the dimension of Vor-
bild. Kant argues that the moral revolution does not
only set us on a path to goodness but brings about
a wholly new human being with a new moral char-
acter. This relies on the superiority of the disposi-
tion over the deed. Thus, says Kant, Christ acts as
the justification of becoming good, of accepting a
good disposition, which “in quality (since it must be
throughout as supersensibly grounded) this disposi-
tion can indeed be, and ought to be, holy and con-
formable to the archetype’s disposition” (RGV, AA 06,
p- 74; Kant, 1996a, p. 114). As we can see, the moral
disposition needs to be grounded as supersensible
and conform to the archetype. This implies that the
grounding of the disposition also parallels the ar-
chetype, which provides the sublimity, and thus jus-
tifies its supersensible (not as transcendent, but as
non-sensible) character.”

Kant goes on to say that regarding its degree
the moral disposition remains “deficient and in-
finitely removed from that of the archetype” (RGV,
AA 06, p. 74; Kant, 1996a, p. 114). This infinite dis-
tance between the Urbild and that which it grounds
brings to light the necessity of rational grace, which
again puts the symbolical figure of Christ to work
as “the representative of the human kind as a death
suffered once and for all” (RGV, AA 06, pp. 74-75;
Kant, 1996a, pp. 114-115). The tension between the
quality of the disposition and its degree indicates
thus that the formal is prior to the material, as only
the acceptance of the archetypal moral disposition
can set us on the path to improving the degree of
our worldly moral disposition: “for that ideal [of
the Son] must be adopted in our disposition be-

2 Furthermore, the moral disposition is as such described
strictly regarding quality, which connects it to the dynamic
supersensible (according to the natural sublime). As a dyna-
mic supersensible it pertains to force and strength. This would
connect the moral disposition again with the necessity of re-
presentations of great strength.
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apXeTUIINYeCKOr0 MOPaJIbHOIO YMOHACTPOEHWsSI MO-
KeT IIOCTaBUTh HaC Ha IIyTh yJIy4IIeHs Hallero oobl-
TIeHHOT0 YMOHacTpoeHws: «Bemp aToT mmeasn [Xpucroc]
MBI JOJDKHBI IIPUHSATE B HaIll 0Opa3 MbICTIer], 9TOOBI
OH IO CBOEMY 3Ha4eHWIO 3aMelriasl [HeocTaToK] fesia»
(AA 06, S. 76; Kant, 199%4a, c. 80). CoorseTrcTBenHO, Ur-
bild xax MOpaJyIbHOe COBEpIIIEHCTBO OOOCHOBBIBAET MO-
payIbHOe YMOHACTpOeHWe ¥ IIO3UIIMOHVIPYeTCs Kak
BO3MOXKHOCTb I MOTMBATOpP MOpPaJIBHOIO COBEpIIIEH-
CTBOBaHM:, I KaK TaKOBOW OH TaK)ke CTaHOBWUTCS OT-
IIpaBHOM TOYKOV 171 aKTyasIM3aliy MOPaJIBHOIO CO-
BEpIIIEHCTBOBAHS, BBIPAXXEHHOTO B JIeJTax?.

51 He HaMepeH yTBepPXK/1aTh, YTO TOJILKO Mpeasr Xpu-
CTa MOXXET MOTMBIMPOBAaTh MOPaJbHOrO cyObekTa. S
TaK)Ke COIVIaCeH, UTO IOJIMTIYECKOe, COIMaIbHOe V1 3M-
HMpUYecKoe MOIYT COMEVICTBOBATh BOJle K aKTyasln3a-
LM MopasibHoro 3akona (cM.: Taylor, 2010). Onnaxo s
yOeXxyieH, 94To OHM UIpafoT BTOPUYHYIO posb. IIpax-
TUYEeCKOe V3MepeHMe COIMAJIBHOTO ¥ TOJIUTIYEeCKO-
ro CKOpee COCTOSJIO ObI B TeOpPeTHYeCcKOM IIO3HAHWM
«IIPVPOIHBIX SBJIEHNV, KOTOPBbIe IIPEISTCTBYIOT VIV
CIIOCOOCTBYIOT pa3BUTMIO HPAaBCTBEHHOCTV B UeJIOBe-
YecKOV XXV3HW» VI KOTOPBle MOTYT «IIOMOYb YKPEIUTh
CWIYy CYXXIEHWV MOPasIbHBIX areHTOB, IIPEeIOCTaBIIAA
VM TIOIPOOHYIO0 MH(POPMaIMIo O TOM, KaK Ha CaMOM
Ziesie paboTaloT MPUPONHBIE ¥ COMVaIbHBIE MWUPHI, B
KOTOpPBIX OHM XMBYT» (Louden, 2000, p. 18). Moz Tesnc,
Kak ObUTO TIOKa3aHo, He OTPUIIAeT 3TOTrO, a yTBepXKia-
€T, 9TO YIIOMSHYTBIE Cy>KIeHMs (PYHKIVOHUPYIOT «II0-
CpefCTBOM CpaBHEHMsI TIOIOOHBIX TIOCTYIIKOB IIPW Pas-
JIMYIHBIX 0OCTOSTENTbCTBAX... HA0bl OIpeneInTh OOoIb-
IIYIO VIV MEHBIIYI0 MOPaIbHYIO LIEHHOCTh 3TMX IO-
crynkos» (AA 05, S. 154; Kanrt, 19976, c. 707). CooTser-
CTBEHHO, VIM B IIEPBYIO OUepeb CIIOCOOCTBYeT miest MO-
PaJIBHOTO COBepIIIeHCTBa, KOTOpasl BBICTYIIaeT B Kade-
CTBe CTaH/apTa, TO eCTh IIPefCTaBIIeHs YHIBEpCasIb-
HOV OpMEI CyKaeHMs. XprcToc® fejlaeT TaKyoo yHU-

2 Best oTa JIOTMKA BO3BBIIIEHHOV MOPAJIBHOVI PEBOJIIOLINN
VI MOTMBALIUM IIpelIioJlaraeT, OIHAKO, KaK yKasbiBaeT KaHrT,
OITperieIeHHYIO ITPePacIIoNoKeHHOCTE K J0OPY, KOTOpast CHM-
BOJIVBMPYET Hallle eCTeCTBeHHOe COCTOsHWe IIeper TeM, Kak
BIIACTh B TPeX, TO €CTh [I0 HaTypasIn3aliil Haller CKJIOHHOCTU
Ko 371y (cm.: AA 05, S. 265, 267; Kamr, 2001, c. 303 —307, 309 —311;
AA 06, S. 27; Kanrt, 19%4a, c. 27 —28).

% BO3MOXXHOCTb WCIIOJIb30BaHMS APYTMX PEJIUIMO3HBIX PUTYP
He VICKITIoUaeTcsl. 31,ech s TOBOPIO 0 XPUICTe KaK CYMBOJIe MOPasIb-
HOTO COBEPIIIEHCTBA, OCHOBBIBAsICH Ha KaHTOBCKOM OITVICAHWIVL.
Kak y»e He pa3 oTMeuasIoch BbIIle, 5L MHTEPIPETUPYIo XpucTa
He KaK PeJIMTMO3HYIO WIN MCTOPUYecKyIo BUrypy, a Kak Iipesi-
CTapjleHVe O MOpaJIbHOM COBEpIIeHCTBe, IIOTJ4epKMBaIoNIeM
VHVMBEPCAIBHOCTE MOPaJIbHOTO 3aKOHA. MHe IIpesicTaBiIsieT-
CsI BO3MOXKHBIM, 4TO prrypa Xpucra, Oyaydn yHUBEPCaIbHO,
VIMeeT 3KBVMBAJIEHTBI B JIPYTVMIX PEIUINSAX, YUUTHIBasl TakKkKe ee
UVICTO CUMBOJIYECKYIO (PyHKITNIO. [TOMCK JKe TaKVX SKBUBajleH-
TOB, PeJTUTVIO3HEIX VIJIVI HEPEeJTUTMIO3HEIX, TpebyeT BceCTOpOHHe-
TO aHaJIN3a, BBIXOIISIIIETO 3a PaMKMW 3TOVL CTaThIA.
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fore it can stand in place of the deed” (RGV, AA 06,
p- 76; Kant, 1996a, p. 116). Accordingly, the Urbild
as moral perfection grounds moral disposition and
posits itself as the possibility and motivator of moral
improvement and as such it is also the starting point
of actualising moral improvement in deeds.”

I do not wish to argue here that only the chris-
tic ideal can motivate a moral subject. I also agree
with the view that political, social, and empirical
dimensions may contribute to the will to actualise
the moral law (cf. Taylor, 2010). However, I believe
them to be secondary. The practical dimension of
the social and political would rather consist in the
theoretical cognising “of natural phenomena that
hinder or contribute to the development of morali-
ty in human life” and which may “help strengthen
moral agents’ power of judgment by giving them
detailed information concerning how the natural
and social worlds in which they live actually work”
(Louden, 2000, p. 18). My thesis, as has been shown,
argues not for a negation of this, but that these judg-
ments function by “comparing similar actions under
various circumstances and marking the greater or
lesser moral significance of them” (KpV, AA 05, p.
154; Kant, 1996c, p. 263). Accordingly, they are first
enabled by the idea of moral perfection which acts
as a standard, i.e. as the representation of the form
of judgment — universality. Christ® as perfect rela-
tion to the idea it represents makes such universality
cognisable, which for Engstrom not only constitutes
the possibility of morality but also its applicability
and motivation. For Engstrom, knowing the good
inherently implies acting towards the good (cf. Eng-

2This entire logic of sublime moral revolution and motiva-
tion does presuppose however, as Kant points out, a certain
predisposition (Anlage) to good which symbolises our na-
tural condition before falling into sin, i.e., before naturalis-
ing our propensity to evil (“Hang zum Bosen” — KU, AA 05,
p. 265, 267; Kant, 2000, p. 148, 150; ¢f. RGV, AA 06, p. 27;
Kant, 1996a, p. 75).

B The possibility of other religious figures from other beliefs is
not excluded. I talk here of Christ as a symbol for moral per-
fection, basing myself on Kant’s own description. As I have
stated throughout the paper, however, I do not refer to Christ
as a religious or historical figure, but as a representation of
moral perfection, highlighting the universality of the moral
law. As such, i.e. as universal, the christic figure can in my
opinion have equivalents in other faiths, given its purely sym-
bolical function. An investigation of such possible equivalents
in other religious or non-religious figures requires however
extensive analysis, which is not possible within the limits of
the present paper.
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BEPCaJIHOCTD ITI03HABAEMOVI, YTO JJISI DHICTPOMa KOH-
CTUTYVPYET He TOJIBKO BO3MO’KHOCTb MOPaJIbBHOCTV, HO
TaK>Ke ee IIPUMEHVMOCTD U MOTMBAIINIO. [1j15 DHrcTpo-
Ma 3HaHVe JoOpa caMo 110 ceOe MoIpasyMeBaeT CTPeM-
JIeHIe COoBepIaTh Ao0pele mocTymkm (cM.: Engstrom,
2009, p. 7—11). Taxmm obpaszom, XprcToc fetaeT BO3-
MOXHBIM 3HaTh JOOPO 7 aBTOMATMIeCKy IO TaIK/MBa-
€T HaC K COBepIIeHIO IOoOPBIX HocTyIIKoB. Kpome Toro,
BO3BBIIIIEHHOE PACIIIVIPSIET U ellle Ha/le)KHee 000CHOBBI-
BaeT 3CTeTMYECKNeE acIleKThl MOPaJIv, KOTOPbIE B OCHOB-
HOM COCTOSIT B TOM, UTOOBI ITOKa3aTh COBMECTMMOCTE MO-
PaIbHBIX JIEVICTBUW M IPUPOMIBL. VITak, ormocperoBaHHO
4Jepe3 BO3BBIIIEHHYIO MIIel0 XPrCTa MbI OTKPBIBAEM I1JIs
cebs1 popMy 11 CYyIITHOCTH MOPaJIBHOTO 3aKOHA B €T CO-
BEPIIIEHCTBE KaK YHVMBEPCAIIBHOCTM B OOJIBIIIETI CTelle-
HVI, 9eM Uepe3 IIOCPENCTBO SCTeTITIeCKOV KPacoThL: «Be-
JMure 3aKoHa (Moffo0HO 3aKkoHy, faHHoMy Ha CrHae)
BHYyIIIaeT Oy1aroropeHue (He cTpax, KOTOPBIVI OTTaJIKV-
BaeT, I He IIpeJIecTb, KOTOPasl BbI3bIBAeT HEIIPUHYX-
JIEHHOCTB), BO30Oy K/Iafollee B ITOYMHEHHOM UyBCTBO
yBa)keHMS K CBOEMY ITOBEJIUTEIIIO, a B JJAHHOM CJIydae,
TaK KaK IIOBEJIUTeIb HaXOOUTCA B HaC caMmX, — uyb-
cmbBo Bo36viuienHocmuy HaIero coOCTBEHHOIO Ha3Haue-
HVIS, 9TO yBJIeKaeT Hac OOJIBbIIle, UeM BCe IIpeKpacHOe»
(AA 06, S. 23; KanT, 19%4a, c. 23)*. DTO TeM He MeHee He
O3Ha4daeT, UTO MBI MOXKEM peasIn30BaTh 3aKOH, HO TOJIb-
KO TO, UTO OH [IeVICTBYeT KaK LeJIb 1 CTAHIAPT.

3aK/IIouMTe IbHbIE 3aMeYaHM A

1 HazIerOCh, YTO MHe Y/1aJ10Ch TI0Ka3aTh, uTo KaHT Ha-
3bIBaeT BEIpakKeHHYIO B (purype XprncTa naeio Mopasb-
HOT'O COBepIIIeHCTBa BO3BBIIIIEHHOVI HecsTy4darHo. bostee
TOTO, 5 TIOKa3aJl, YTO BO3BBIIIEHHOEe — IIpsiMasi CChUIKa
Ha «KpUTHKY CrIOCOGHOCTM CY>KAeHMs» 1 pedrieKTB-
Hble CY’KIeHMs O MaTeMaTH9ecK/X BeJImIrHax 1 JI/Ha-
MIYeCKMX CiIaX. DTV CYXXIOEHVS OTHOCSTCS K BO3BBI-
IIIeHHOMY, TaK KaK pacKphIBalOT He3aBVICHIMOCTh HaIIIero
pasyMa B IPOTMBOBEC 3aBUCHMOCTV IIPUPOMBL. 51 peKoH-
CTPyMpOBaJI JIOTYIKY BO3BBIIIEHHOTO, Cjlefysl KaHTOB-
CKVIM TeKCTaM, ¥ IIOKa3asl, KaK OHa MOXKeT OBITh CBefIeHa
K CJIeyIoImyM maram: 1) cyOBeKT VCIIBIThIBaeT 4yBCTBO
OrpaHMYeHHOCTY U HeaJleKBaTHOCTW, KOI7la CTaJIK/Ba-
€Tcsi @) CO CBOEVI HeCIIocOOHOCTBIO KOHCTPYMpPOBaTh TO-
TaJILHOCTY B IIpefiesiaX IIPYPOEL 1 0) ¢ cvIaMit Ipupo-
IIbl, KOTOpPBIe OH He MOKeT KOHTPOJIVIPOBATh; 2) 3TO UyB-
CTBO OTPaHMYEHHOCTH IIpeBpallaeTcs B 9yBCTBO Iiejle-
cooOpa3HOCTM, Korja a) CyOBeKT OoOHapy>XuBaeT CBOIO

% Cwm. Taxke: «[JobpocepreuHas 3THKa IOPOXKIAET IIPeKPACHY IO
MOPaJTb; CTpOTasi M cepbe3Hasi 3TMKa — BO3BBIITIeHHYI0» (AA 27,
S. 14).
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strom, 2009, pp. 7-11). Thus, Christ makes possible
that we know the good and moves us automatical-
ly towards acting according to the good. Further-
more, the sublime extends and further grounds the
aesthetical dimensions of morality, which mainly
consist in showing the compatibility between moral
actions and nature. As such, mediated through the
sublime christic idea we become aware of the form
and essence of the moral law in its perfection as uni-
versality, more so than by the agency of aesthetical
beauty: “The majesty of the law (like the law on Si-
nai) instils awe (not dread, which repels; and also
not fascination, which invites familiarity); and this
awe rouses the respect of the subject toward his
master, except that in this case, since the master lies
in us, it rouses a feeling of the sublimity of our own
vocation that enraptures us more than any beauty”
(RGV, AA 06, p. 23; Kant, 1996a, p. 72).** This nev-
ertheless does not mean that we are able to actualise
it, but only that it acts as goal and standard.

Concluding Remarks

I hope to have shown that the reason Kant des-
ignates the idea of moral perfection portrayed by the
christic figure as “sublime” is not a contingent one.
I have moreover shown that the sublime is a direct
reference to the Critique of the Power of Judgment and
to the reflective judgments pertaining to mathemat-
ical magnitudes and dynamic forces. These judg-
ments pertain to the sublime insofar as they reveal
the independency of our reason in opposition to na-
ture. I have reconstructed the logic of the sublime
following the Kantian text and shown that this log-
ic can be reduced to the following steps: 1) a feeling
of inadaqucy and limitedness is felt by the subject
when confronted with a) his inability to construct
totalities within nature and b) with forces of nature
which cannot be controlled; 2) this feeling of limit-
edness turns into a feeling of purposiveness when
a) the subject realises he can think of totalities as
ideas and thus that they pose a supersensible faculty
independent of nature and when b) the subject rea-
lises that the forces of nature have an impact on our
physical lives alone and do not concern higher goals
that we may set; 3) the sublime — mathematical or

%SGee also: “The tender-hearted ethic makes for a beautiful mo-
rality; the strict and serious ethic for a sublime one” (V-PP/
Herder, AA 27, p. 14; Kant, 1997, p. 9).



CITOCOOHOCTh MBICJIUTL TOTAJIBHOCTV KaK WIeu U TeM
caMbIM He3aBUCUMYIO OT IIPUPOJIbI CBEPXUYBCTBEHHYIO
CII0COOHOCTB, M Koraa 0) cyObekT oOHapyKMBaeT, UToO
CVJIBI IIPVIPOJILI BO3AEVICTBYIOT JIMIID Ha HAIm duside-
CKVie JKV3HV ¥ He KacaloTCs IIOCTaB/IeHHbBIX HaMV BBIC-
VX 11es1ers; 3) BO3BhIIIIeHHOe, MaTeMaTuecKoe VIV JIy-
HaMWUecKoe, pacKpblBaeT, TaKMM 00pas’oM, Mepapxuio
VIHTEePeCcoB, B KOTOPBIX Pa3yM He MOXKeT ObITh IIOTU/HeH
UYBCTBEHHOMY, HO BO3BBIIIIA@TCS HaJl HUM.

[Tpunoxme 3Ty 10ruKy K «Peyvrum...», g Iokasal,
uTO 00pa3 Xpucra MOXXHO Ha3BaTh BO3BIIIIEHHBIM, TaK
KaK OH pacKpbIBaeT COBePIIeHHYIO MOPaJIbHYIO repap-
XVIO MaKCVM ¥ TeM CaMbIM JIejlaeT BO3MOXKHOCTh MO-
PaJIbHOV PEBOJIIOINY (KaK OUMITIeH HAIlIIX MaKCVIM)
ABHOV JIJ1 cyObekTa. [Jasiee ObUTO MOKa3aHO, uToO pu-
rypa XpucTa HOBTOPSeT JIOTMKY MaTeMaT4ecKoro Bo3-
BBLIIIIEHHOI'0, IIOCKOJILKY BBICTYTIAeT B KaueCcTBe MaKCy-
MBI JOOPO/IeTeIIbHOCTY 1, CJIe/[OBaTe/IbHO, B KauecTBe
KpUTepVisl SMIVIPUYECKOV MOPaJIbHOCTV, ITO3BOJISS OM-
MVPUYEeCKV IIPeJICTaB/IsATh MOpaJIbHbIe IIOCTYIIKM Ha
OCHOBaHWUV COMOCTABJIEHNsI CO CTaHAAPTOM, TO €CTh C
MOpPaJIbHBIM COBEPIIEHCTBOM.
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dynamic — thus reveals a hierarchy of interests in
which reason cannot be brought under the sensible
but is superior to it.

Applying this logic to Religion I have shown that
the christic image can be called sublime as it reveals
the perfect moral hierarchy of maxims and thus
makes transparent to the moral subject that moral
revolution is possible — as a purification of our
maxims. Furthermore, it has been shown that the
christic figure repeats the logic of the mathematical
sublime inasmuch as it acts as a maximum of virtu-
ousness and thus as a touchstone for all empirical
morality, enabling also the process of empirical rep-
resentations of moral acts based on comparisons to a
given standard, i.e. moral perfection.
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