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B KUTAMMCKOM KAHTOBEIEHUW
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IlepeBodvl  «Kpumuku — cnocodbHocmu — cyxoeHus»
(2002), «Kpumuxu npaxkmuueckoeo pazyma» (2003) u
«Kpumuxu uucmoeo pasyma» (2004), Bvinosmennsie npo-
eccopom sn Caomarom, seeau 6 ocHoBy nepboix noamo-
CIMb10 NepeBedertblx C HeMeYKUX 0puuHalol Kumaickux
u30anut mpex «Kpumux» Kanma. Unmepbvio paccka-
3vibaem o Hayunoi desmesvrocmu Jon Caomana, 6nu-
cvibas ee 6 bosee WUPOKUTL KOHIMEKCT UCIOPUHECKo20 U
coBpementoeo kumaiickoeo kanmoBederus. Cpeou paccma-
mpubaemvix mem 3HAUUMeAbHOE BHuMAHUe YOesiencs
Bocnpusmuto kanmobekon gusocodpuu 8 kpyey max Ha-
3vi8aemuix Hoboix konpyyuaryeb, a maxxe nosesHocmu
KaHmoBCKotl MblCAU KAK UHCMpYMenma pegopmupobarus
mMpaduyOHHOLL KOHGPYYUanckoil kyavmypul. Kpome moeo,
npogpeccop [sn Caoman Oeaumcsa cboumu MblcAAMU O
npoyecce nepe6oda KAACCUHECKUX HeMeukux dpuaococp-
ckux mexcmoB Ha kumarnckutl A3vik u 0esaem 003op cBoeil
HAYUHOTL 0esMeAbHOCIU KAK nepebo0uuka u MolcAUmess

KaroueBoie caoba: Kanm, Kumai, IlpocGeujerue,
HobBoe KoHpyyuancmbo, nepebod, Jlu Lizsxoy, fAnv Dy,
Moy Lzyncars, JIu Murxysi

Kapaccon: VI3 Bament craren «Kak s1 BriepBble
Hava/l 3aHMMaTbcs dviocodpmer» (o, 2008a),
4 TIOJIy YWl IIpefICTaB/IeHre O TOM, KaK 3apOiil-
cs1 Balll MHTepec K dutocodmn. Korma Bel Hadam
yBiekarbcss KanTom? Ilomcrermsart v 3TOT MH-
Tepec KaKOW-TO KOHKPeTHBIVI PrIocodPCKUM BO-
IIPOC, XM3HEHHBIVI OIBIT VIV YTO-TO IOIOO0HOEe?
Mory Ov1 BeI oieHUTE aBTOopuTeT KanTa B huto-
codckmx kpyrax Kuras B To Bpems?

JL51: B aTOM CTaThe s paccKasblBaro0 O TOM, YTO
MOVI IIepBbIVI KOHTAKT C ¢pvyiocodriert IIpon3oIert
Or1aromapsi YTEHNIO OPUTMIHAIBHBIX PAdOT IO MapK-
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INTERVIEW

BREAKTHROUGH
IN CHINESE KANT SCHOLARSHIP

Interview with Prof. Deng Xiaomang

J. Karlsson!

Prof. Deng Xiaomang's translations of the Critique
of the Power of Judgment (2002), the Critique of Prac-
tical Reason (2003), and the Critique of Pure Reason
(2004), were the first Chinese editions of Kant’s three
Critiques translated in their entirety from the German
originals. This interview tracks his scholarship, placing
it within the broader scope of historical and contempo-
rary Kant scholarship in China. Among the topics ad-
dressed, the reception of Kantian philosophy among the
so called “New Confucians”, as well as the utility of
Kantian thought as a tool for the reformation of tradi-
tional Confucian culture, are given considerable atten-
tion. Professor Deng also shares some thoughts on the
process of translating classical German philosophical
texts into Chinese and provides an overview of his schol-
arship as a translator and thinker.

Keywords: Kant, China, Enlightenment, New Con-
fucianism, Translation, Li Zehou, Yan Fu, Mou Zong-
san, Li Minghui

Karlsson: Through reading your article "How
I first got started with philosophy” (Deng,
2008b), I have formed an idea of how your in-
terest in philosophy was kindled. When did you
start to take an interest in Kant, and was there
any specific philosophical issue, life experience
or the like, that spurred your interest in Kant?
Can you estimate Kant’s standing within philo-
sophical circles in China at that time?

Deng: I relate in that article that my first con-
tact with philosophy came through reading orig-
inal works of Marxist philosophy. To be specific,
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1. Kapnccon

cuctckov prtocodpmm. Touree rosops, 1 HadaJl Ho-
CTeIleHHOe BXOX/IEHIe B MUP TeOPeTIIeCcKOV MbIC-
7 ¢ ureHMs: pabotsl JlennHa «JleTckasi Oose3Hb
“neBnsHbl” B KOMMyHM3Me» (JlernH, 1964) 1 npy-
I'VIX MapKCUCTCKO-JIEHVHCKVIX M3[IaHWIA, OITy OJIMKO-
BaHHBIX IIPMMEPHO B 3TO BpeMs. V] HallpasileHMe
MBICIIV, I MaHepa IVcbMa ObITM 3ariafHBIMVI, OHV
O4YeHb OTVINYAJIVICh OT KUTaVICKOVI KYJIBTYPBI U KI-
TaVICKOI'O MBIIIITeHsI O0JTee BbIpaskeHHbBIM JIOT/4e-
CKMM ¥ TEOPETMYECKMM XapaKTepoM, a TaKXKe ak-
1IeHTOM Ha apryMeHTalI/IO V1 JJ0Ka3aTeJIbCTBO, XOTs
3TO OBUIN MOJIeMITYeCKyie TEKCTHL. DTO CVJIBHO IOMI-
CTETHYJIO MOe JIFOOOITBITCTBO VI VICCTIEIOBATEITHCKITL
MHTepec. MHe XOTesIoch ITOHSTH, KaK OHM CBsi3a-
HBI MEX/Ty cOOOVI, 11 TIOJIYUMTh OJTHBIVI KOHTPOJIb
Hajl 3TVIM HeoHOoJIVIMBIM OpyXKreM MbIcn. [lasee
s 00paTWICsl K MICTOKaM MapKcy3Ma M Kylaccide-
CKoV HeMeITkov dprstococpumt. B To BpeMs y Moero
ot11a O6buTa «Martas norvka»? I'eress B riepeBozie Xo
JInrs (Teresw, 1950), 11 st cocTaByyI TOMMYHBIV IUIAH,
UTOOBI CIIPABUTHCS C ee IIpOoUTeHVeM Iapasiiesib-
HO C paboTOVL. S urTa HeCKOJIBKO CTPaHMWIL B JI€Hb,
ITOKa He 3aKOHYWI €€, V1, JTaKe eCJIV 51 He OYeHb XO-
JPOLLIO TIOHMIMAJI COZIepyKaHVie MBICIIV, B ITOTE TIOMTY-
4T aHAJIUTUYECKYIO TIOITOTOBKY.

Ilepsont paboront KaHTa, KOTOpylO s IIpodm-
Tasl, Obula «KpWTWMKa IIpaKTMYECKOro pasyMa,
nepesefieHHast ¢ aHrmickoro I'yans BsHBIOHB
(Kant, 1960). D10 6bU10 B 1976 T, TOCTIE BO3BpAallle-
HUs B TOpoz. Sl B3sUI KHUTY B OMOIMoTeKe m clie-
J1aJ1 IOJIPOOHBIVI KOHCITEKT, KOTOPBIV IIPUTOAVIICS
MHe TI03Xe, KOI7la s caM IIepeBOAnII 3Ty paboTy ¢
HeMeIIKOro s3bIKa. «KpUTMKY 4mcToro pasyma» s
HpounTasl, Oyaydn acopaHTOM YXaHbCKOIO YH-
BepcuTeTa. [Ipyr majm MHe 3K3eMIUISIp IlepeBofa
JTanb I'ynsy (KanT, 1957) — egmHcTBeHHOrO M3/1a-
HMs, JOCTYIIHOTO B TO BpeMsi Ha KMTaVICKOM S3bl-
Ke ¥ TaKXe TIepeBeIeHHOro C aHIINVICKOro. Yro-
ObI IIOHATH 3Ty KHUTY, 5 ITpoyest «KoMmeHTapmit K
“Kputnke gmcroro pasyma’ Kanrta» Kemma Cvmu-
Ta B riepesoe Bant Wxyommas (Kemmr Cmurt, 2000),

2 DxsuBaneHTHa «Wissenschaft der Logik», a viMeHHO T1ep-
BOM OcHOBHOW Yactn — «Enzyklopidie der philosophischen
Wissenschaften» («H1mxIonenus priocodcKmux HayK»).

I began the gradual entry into the world of the-
oretical thought through reading Lenin’s ““Left-
wing’ Communism: an Infantile Disorder”
(Lenin, 1964) and other Marxist-Leninist off-
prints published around that time. Both the line
of thought and the way of writing was Western
and very different compared to Chinese culture
and Chinese mindset, with a stronger logical
and theoretical imprint and emphasis on argu-
mentation and evidence, despite being texts for
debate. That spurred my curiosity and study in-
terest enormously. I wanted to understand how
they hung together and gain full control of this
irresistible weapon of thought. From there, I
thus reached further towards the origin of Marx-
ism and classical German philosophy. My father
had at this time Hegel’s Little Logic* in transla-
tion by He Lin (Hegel, 1950), and I made a one-
year plan to get through it alongside my work.
I read a few pages a day until I had finished it,
and even if I didn’t understand the content of
thought very well, I had after all received ana-
lytical training.

The first work of Kant I read was the Cri-
tique of Practical Reason, translated from Eng-
lish by Guan Wenyun (Kant, 1960). That was
in 1976, after returning to the city. I borrowed
the book from the library and also made careful
notes which came into use later when I trans-
lated the work myself from German. The Cri-
tigue of Pure Reason I read as graduate student
at Wuhan University. A friend gave me a copy
of Lan Gongwu’s translation (Kant, 1957), the
only edition then available in Chinese, also
translated from English. In order to understand
the book I also read Kemp Smith’s A Commen-
tary to Kant’s Critique of Pure Reason in transla-
tion by Wei Zhuomin (Kemp Smith, 2000), but

2 Equivalent to “Wissenschaft der Logik”, namely the
first main part of Hegel's Enzyklopidie der philosophischen
Wissenschaften (The Encyclopaedia of the Philosophical
Sciences).

132



HO eJiBa cMor 3aKoHuUUTh ee [KpuTuky]. ITosxe, B
CBSA3YI C HalVICAaHVeM MarvCcTepCKovt AVccepTalinm,
g Takke IpounTasl «KpuUTuKy criocobHOCTM Cy-
xneaus» (Kanat, 1964). [lepas gacTs ObUIa Hepe-
BeJleHa ¢ HeMeIllkoro L3yH barvixya, BTopast — c an-
rymvickoro Bait YWxyomuHoM. DTo ToXe cOmBasio ¢
TOJIKY IIpV UTeHUN. B To Bpems 5 yKe M3ydasl He-
MEITKUT SI3bIK VI, CpaBHMBAs 3TO M3[IaHVe ¢ HeMell-
KVIM, OOHapPy>X1JI HECKOJIBKO ITPpo0sIeM, CBsI3aHHbIX
¢ nepeoaoM. Ilo sTont npuyunHe B MarmcTepcKom
IVicCepTaIIUM s VICTIONIb30BaJl TOJIBKO IlepeBelieH-
Hble MHOVI JIMYHO OTPBIBKM, a K KUTaVICKOMY M3/1a-
HUIO oOpallasics JIMIIb KaK K CIIPAaBOYHMKY. Yike
TOI7la Y MeHsi ObUIO CMyTHOe IIpeficTaB/IeHVe O
TOM, YTO KOIZIa-HMOyAb B OymylieM HeoOXOmuMo
6yueT nepepectn Bce «KpuTvkm». JIvibs gBaamnaTh
JIeT CITYCTd 3Ta mles ObUIa peaii30BaHa.

Ho mpwumna BeiOopa «KpuTukm criocoOHO-
CTU CYXX[IeHMs» B KadecTBe IIpeIMeTa IIjIsI Maru-
CTEepCKOVI IVccepTallvyl KOpeHmIach He TOJIIBKO B
MOeM MHTepece K HeMelKov ¢pniocodnmt, HO U B
MoeM 0coOOM BJleueHUM K 3cTeTHKe. Sl HuKorma He
ObUI TPaOMIIVOHHBIM VHTEJUIEKTYaIOM-1ICCIIeI0-
BaTesleM, II03TOMY Moe oOyueHVe ObUIO OCHOBaHO
Ha MoOeM OOIIVIPHOM >XVM3HEHHOM orbITe. Sl 1moii-
roe BpeMs ObUI yBJIeUeH JIUTEPaTypoVl M MCKYC-
CTBOM, ITpo0OOBaJl mcaTh, pucoBaTh 1 BasTbh. Kax
s y>ke TOBOPWII [B IpyroM Mecte], s m3ydaro pu-
710cOpVIO, UTOOBI CAMOMY «CTaTh YesioBekoM». [1o-
3TOMY 5 ObUI OYeHb y[VBIIeH, KOIja Mo3Xe JIIoN
CTaJII Ha3bIBaTh MeHs «3KcreproMm no Kanry». B
obactu dpustocodnm 51 6ostbiie BocxmIaock le-
rejieM, KOTOPBII MHe Takxe OJIvpke JIMYHO, eCiIn
IIOCMOTPeTh Ha COBOKYITHOCTb MOVIX VIHTEPECOB.
Onnako 10cyIe JOJIroro Iepozia, Korjga oH 3aHu-
MaJI B KUTAVICKMX MCCIIEOOBAHVSIX 3allaHOI qpm—
s10codmM BUITHOe MecTo, B KoHIle 1970-x — Havasie
1980-x rT. aBTOpUTeT l'eTesist pesko ynas. 3agas Bo-
rpoc: «Y Hac 6yner Kant v lerens?» — JIn L133-
XOy IIpVBJIeK BHVIMaHMe K JaBHO 3a0bITOV KaHTOB-
ckon dputocodmm u crestan KanTa «Bocxopsinent
3Be3[011». DTO MOXeT OOBACHUTD, II0YeMY MO Ile-
PeBOIbI U McCIlefoBaHMs 3ToM rstocodmm oco-

J. Karlsson

could hardly finish it [the Critique]. Later I also
read the Critique of the Power of Judgment (Kant,
1964) in connection with writing my master’s
thesis. The first part was translated from Ger-
man by Zong Baihua, the second from English
by Wei Zhuomin. This, too, was confusing to
read. At that time I had already studied Ger-
man and, upon comparing it to the German edi-
tion, I found several problems originating in the
translation. I therefore only used excerpts trans-
lated by myself in the master’s thesis, merely
consulting the Chinese edition as reference. Al-
ready then I had a fuzzy idea that it would be
necessary to translate all the Critiques sometime
in the future. Only twenty years later was that
idea realised.

But the reason for choosing the Critique of the
Power of Judgment as subject for my master’s the-
sis was not only my interest in German philoso-
phy but also my special attraction to aesthetics.
I have never been a traditional research intel-
lectual, seeing that my learning is based on my
broad life experience. I have long been an en-
thusiast of literature and art and have also at-
tempted writing, painting and sculpting. As I
have stated [elsewhere], I study philosophy in
order to “become human” myself. Therefore, 1
was very surprised when later on people started
referring to me as an “expert on Kant”. Within
the field of philosophy I have more admiration
for Hegel, to whom I am also closer personally
when you look at the combined scope of my in-
terests. However, having long enjoyed a promi-
nent position within domestic Chinese research
on Western philosophy, Hegel’s stature fell dra-
matically in the late 1970s and early 1980s. By
asking the question, "Are we to have Kant or
Hegel?” Li Zehou put the long neglected Kan-
tian philosophy into focus and made Kant a
“rising star”. That could explain why my trans-
lation of and research into Kantian philosophy
has received particular attention in domestic
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1. Kapnccon

OeHHO 3aMHTEpecoBaJI OTeYeCTBEHHBIX WHTeJI-
JieKTyasIoB. Sl He oTpuiato, uTo KaHT rpeBocxogut
T'eresisi B HEKOTOPBIX acIieKTaX, HO JIMIITb OTMeJalo,
UTO II0 TeMIlepaMeHTY 51 6ostee Grmsok K Terestro.
Kapaccon: Tlepernem K Ballerl IlepeBOIYeCKON
pabote (Ha mprmepe «KpUTHKM YMCTOTO pasyMa»).
Hackorsibko s MoHMMaro, Balll TiepeBoy], 3Tovt pabo-
TBI ObUT TIEPBBIM IOJIHBIM II€PEBOJOM C HeMEeIIKOTO
Ha KUTavicKui si3bIK. He moryvi Ovl BB pacckasaTthb
00 M3MeHeHMAX, KOTOpble Bbl BHEC/IV B CBOVI Ilepe-
BOJI, TI0 CPaBHEHMIO C OoJlee paHHUMM KUTaVICKM-
MU M3JaHVSAMY, B YaCTHOCTYM B OTHOIIEHUW KaH-
TOBCKOr0 pry10cOPCKOro MOHATUITHOIO aIlrapara?
Hon: Ilpempimylnye KuTavicKue —IIePeBOIbI,
Oy/1b TO IepeBO/Ibl HeIIOCPeICTBEHHO C HeMeITKO-
'O VIV C aHIJIUVICKOT'O, CTpajiajivi OAHVM W TeM ke
HeJIOCTaTKOM, a MMeHHO — OTCYTCTBUMeM eVHOV
TepMUHOJIOTMN. [laXke B OTIEIBHBIX IlepeBesieH-
HBIX paboTax He yJaBajloCh COXPaHWUThb eIMHOO-
OpasHyIo TepMMHOJIOIMIO OT Havdasla M JI0 KOHIIA.
BmecTo aTOrO NepesoyIv Kaxkgoe mpesjiokeHe
II0 CBOEMY YCMOTPEHUIO. DTO JOMYCTUMO B OTPbI-
Be OT KOHTEKCTa, HO B 11eJIOM HapylllaeT COIJIaco-
BaHHOCTB MBICJIVL. Korjja peub mjieT o pasjimyHbIX
repeBoYMKax M X TeXHMKax IepeBofia, JJOCTUT-
HYTb €JIHO00pa3is CTAaHOBUTCS ellle CIIOKHee, 710
TaKOVI CTeIleH), YTO YMTaTeIIo, He BJlaJeoleMy
VIHOCTPaHHBIM $I3bIKOM, Ha OCHOBE KMUTaliCKOro
V3JaHMs CTAHOBUTCS TPYAHO cpOpMUpPOBaTh 1ie-
JIOCTHOe TIOHVMaHVe aBTOPCKOro 3aMbIcia. Mex-
Ay TeM B 3amagHoV dpvuiocodpum ynesigeTcss Hau-
Gosiblllee BHMMaHVe VMEHHO JIOTMYeCcKON COIvla-
COBAHHOCTVI OOITIEro M3JI0KeH Vs, DTO TO, UTO Pell-
KO IPOyMBIBaeTCsl B KMTaICKOV pryTocopmm.
Camoe 3HauMTEIBHOE YIIydIlleHVe B MOMX ITe-
peBorIax, IoXKaJry v, 3aKJIF04aeTcs B eVIHOV TePMU-
Hojtoryy. Hackosibko 3T0 BO3MOXKHO, s COXPaHSIIO
B IlepeBoflax OJHY M Ty )Ke TepMMHOJIOIMIO OT Ha-
yaJia /10 KOHIIa M C 3TOV LIeJIbI0 B KOHIIe KaXkI0ro
V3IaHNs TTPUBOXY ITOAPOOHBIVI HeMellKO-KUTarl-
CKIW yKasaTeJIb TePMIHOB CO CTpaHMUIIaM¥, Ha KO-
TOPBIX OHM BCTpeuaroTcs. VI gaxke ecyim MHe mpu-
IIJIOCH IepeBecTy KaKoe-TO CJIOBO JIByMsI VIV Tpe-
Ms Pas/IMIHBIMU CIIocoOaMM, B yKasaTesle OTMeva-

intellectual circles. I don’t deny that Kant sur-
passes Hegel in certain regards, but am merely
saying that I am more related to Hegel in terms
of temperament.

Karlsson: Moving on to your translation work
(with the Critique of Pure Reason as an example),
I understand that your translation of that work
was the first made in its entirety directly from
German into Chinese. Could you say some-
thing about the changes you have made in your
translation compared to earlier Chinese edi-
tions, as regards Kant’s philosophical conceptu-
al apparatus?

Deng: Earlier Chinese translations, wheth-
er directly from German or via English, have
all suffered from the same weakness, name-
ly the lack of a uniform terminology. Even for
separate works in translation they have failed
to retain a consistent terminology from the be-
ginning to the end. Instead they have translat-
ed every sentence rather as they pleased. That
is acceptable taken out of context, but viewed
as a whole it impedes the coherence of thought.
When it comes to different translators’ trans-
lation techniques, uniformity is even hard-
er to attain, to such a degree that, for a reader
not proficient in the foreign language, it be-
comes difficult to form holistic understanding
of the author’s intention on the basis of the Chi-
nese edition. However, it is precisely the logi-
cal coherence of the overall exposition that is
most emphasised in Western philosophy. That
is something which is rarely considered in Chi-
nese philosophy.

The most significant improvement in my
translations lies perhaps in the uniform termi-
nology. As far as is possible, I retain the same
terminology from beginning to end in the trans-
lations and, for this purpose, a detailed Ger-
man-Chinese terminological index is placed at
the end of all my translation editions, indicating
which terms occur on which pages. In this way,
even if I have to translate the occasional word
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€TCs, Ha KaKMX CTPaHMIIaX BCTPEYAeTCs TOT VI
mHot epeBof. TakvM 0OpasoM, 51 BBIHYKIEH yUi-
TBIBATh KOHHOTAIIMIO KaXKIOrO IOHSITHS, Ileperia-
Basl €ro Kak MOXXHO KoppekTHee. [IpocitexmBast ero
IIepBOHAYaJIBHY 0 KOHHOTALIMIO STVIMOJIOTMYECK,
VICCTIeMTys], KaK BO3HWMKIIV IIPOVM3BOHBIE KOHHOTA-
LIV, VI 3aTeM VHTETPUPYS MX C KOHTEKCTOM, a TaK-
JKe ¢ MOMM 3HaHMeM PVI0coCKOT TIO3UIINI aB-
TOpa, s pelliao, YTO O3HAYaeT TO MJIV MHOE IIOHSI-
T B OIIpelieJIeHHOM KOHTeKcTe. Eciii B Kakom-To
MOMEHT 51 OOHaApY>KIMBalo, YTO IIEPEBOIbI He COOT-
BETCTBYIOT JIPYT JIPYTY, 51 IIPOCMATPMBAIO MX CHO-
Ba, CTPAHMWIIA 33 CTPaHMIIEN, 100aByIsisi HOBBIE CO-
o0pa>keHMsT 151 JOCTVIKEHVIS TIOJTHOVI COTTIacOBaH-
HOCTV. B 5TOM OTHOIIIEHM 5T yBepeH, uTO H00mIIcs
OorbIIIero ycrexa, 4eM MOV ITPeJIIIeCTBEHHVIKIAL.

Ho xoria /1710 moXonmuT A0 KOHKPETHOTO Tepe-
BOJIa TEPMVHOB, S «KOHCEpPBATMBEH» B TOM CMBIC-
Jle, YTO C JOJDKHBIM yBaKeHVEM OTHOIIYCh K Tep-
MMHAM, BBEIEHHBIM Oyaromapsi KpOIOT/IMBBIM
YCVJIVISIM MOVIX IIP€JIIIIeCTBEHHVKOB. 5] He MeHSIIo
YCTOSIBIIIVIECS] TEPMVHBI V1 He IIPVTyMBIBAIO HOBbIE
KpOMe CJIy4aeB, KOI7la 9TO abCOJIIOTHO HeoOXOmu-
Mo. Ecyivt BeI 3am71siHeTe B yKasaTesn B KOHIIE MOVIX
IIEPEBOLIOB, TO YBUINTE, YTO S OOBIYHO VCIIOJIB3YIO
TEPMUHBI MOVX IIPE/IIIIeCTBEHHKOB, MIpeIBapy-
TEJIBHO JiesIasl BLIOOPKY M3 PasJIMYHBIX VX TIePeBO-
noB. Takas ITpotielty pa Take CIIocoOCTByeT aKazie-
Mumaeckor rpeemcrBeHHocTr B Kitae. Harrprimep,
B IIOCJIe[IHVIE TObI HEKOTOPbIe BBICTYIIAJIV 3a Ile-
PeBOJT KAHTOBCKOTO «TPAHCIIEHIEHTAIBHOI0» Kak
HEERN [«TpaHCcieHIeHTaIMCTCKIT»] BMeCTO 4t
551 [«ooMIMpuyiecKni»], IpOTHB Yero st KaTero-
pryeckm Bo3paykato. OCHOBaHVISI 117151 TAKOTO TIepe-
BOJTa COBEPITIEHHO OeCITOYBEHHBI; BCE OHV CBSI3aHbI
CO CTpeMJIEHVIEM BbIIIeJINTBCS, YTV OT TP,
OJTHAKO ITPV 9TOM KOHHOTAIVSI, paHee ObIBIIIast sic-
HOVI VI OTYET/IIBOVI, COBEPIIIEHHO MCKa’KaeTCsl.

C [pyTovt CTOPOHBI, SI CYNTAI0, YTO TPV IIPUH-
numa nepesoga fHp @y — TOYHOCTBH, BBIpA3U-
TEJIBHOCTB M 2JIETAHTHOCTb — CJIEMIyeT IIOHMMATh
10-0cO0OMY, KOTZla pedb WJIET O Iepesore uio-
codpckoro Tekcra. TOYHOCTH ¥ BBIPA3UTEIIBHOCTD
VIMEFOT TIepBOCTelIeHHOe 3HaYeH e, HO, KOTTIa Peyb

J. Karlsson

in two of three different ways, it is indicated on
what pages this or that translation occurs. I am
thus forced to consider the connotation of every
concept, rendering it as correctly as possible. By
tracing its original connotation etymologically
and examining how derived connotations have
arisen, and then integrating that with the con-
text, as well as with my knowledge of the phil-
osophical position of the author, I decide what
a concept means in a certain context. Should I
find that the translations don’t correspond at
some point, I go through them again page by
page, making new considerations with the aim
of attaining thorough consistency. In this respect
I am certain I have performed rather more suc-
cessfully than my predecessors.

But when it comes to the concrete translation
of terms I am “conservative” in the sense that
I have due respect for the terms coined by my
predecessors through laborious effort. I don’t
casually change or coin new terms unless I ab-
solutely have to. If you take a look in the in-
dexes at the end of my translations, you will
see that I generally use my predecessors’ terms,
and merely make a selection from their different
translations. Such a procedure also promotes
academic continuation in China. For example,
some have argued in later years for translating
Kants “transzendental” as #iiEH) [“transcen-
dentalistic”] instead of JG3&HY [“pre-experien-
tial”], something which I oppose strongly. Their
reasons are entirely groundless; it is all about
being unconventional and, furthermore, an al-
ready clear and distinct connotation is being
warped into something completely incompre-
hensible.

On another point, I maintain that Yan Fu’s
three principles of translation, faithfulness, ex-
pressiveness and elegance, must be understood
in a particular way when applied to the trans-
lation of philosophy. Faithfulness and expres-
siveness are of primary importance but, when it
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1. Kapnccon

uzeT 00 3JIeTaHTHOCTY, SI3bIK He 00s13aTesIbHO 1071
JKeH OBITh KJIaCCHYeCK!M CTVUIBHBIM (eCTeCTBEHHO,
OH He MOXXeT ObITh M CJIMIIKOM pa3roBopHbiM). Ca-
Moe IJIaBHOe — YTOOBI SICHBIVI XOZI, MBICJIVI ITPUBEJ K
IPaBWIBHOMY CITIOCOOY M3JIOKEHVS VI PUTMUYHON
MeJIonuu MpeyiokeHns. YToOpl 3TOro J10CTHYb,
HeOOXOIVIMO ITOJTHOCTBIO VICIIONIb30BaTh CKPBITYIO
SKCITPECCUBHYIO CVJIY COBPEMEHHOIo KMTarCKOro
g3bIKa. 51 ObI JaXke cKasajl, MCXOId U3 COOCTBEHHO-
TO OIbITa, YTO IO CPaBHEHMIO C IPYTMMU s3bIKa-
MU COBPEMEHHBIVI KUTaVICKUI S3bIK KaK «TMOpuil-
HBIVI [IPOIYKT» KUTAVICKOM M 3aIlafHOVI KYJIBTYpP
o0JtafjaeT 4Ype3BBIYATHO OOraTbIMM CpenCcTBaMM
BeIpakeHVss. OH BBITOHO OT/IMYaeTCs OT IPyTImX
S3BIKOB (TaKVX, KaK aHIJIMVICKUT U PyCCKMIA), KOT-
Ja Ipu 1epeBojie HeMeIKVX TeKCTOB peyb MUJIeT O
BEpPHOCT TlepBOHa4Ya/IbHOMY 3aMbICJIy aBTopa I0-
CPe/ICTBOM TIIaTeJIbHBIX, ITPAaBUILHBIX U SICHBIX
CrI0cO0OB  BbIpakeHMs. S IIpow3sBesl HEeCKOJIBKO
KOHKPEeTHBIX CPaBHEHWVI B 3TOVI 00JIaCTIL.

Kapaccon: Kakve paboTsI BBl CuMTaeTe IMoKa3a-
TeJIBHBIMI CpeIV BalllX COOCTBEHHBIX HayUYHBIX
TpyHoB?

Jsn: Yro KacaeTcss MOMX COOCTBEHHBIX Hayu-
HBIX VICCIIeZIOBAaHMVI, HanbosIee aKaaeMITIecKov 1
perpe3seHTaTBHON MHEe CaMOMY BUAMTCS paOoTa
«[TpeoriorieHme crieKyJIIMiI — HOBbIE MCCIIeioBa-
Hu auastekTvku Terests» (aH, 1992). OHa BKITIO-
YeHa B CIIVCOK «BaykHbIe coBpeMeHHbIe KITarICKie
akazieMuyecKkyie paboTel» n3marestbcTBa Education-
al Press 1 omoOpena HarmonamesHbIM O10p0 dhrasto-
codpuu 11 colMaTbHBIX HayK B KauecTBe MeXKTyHa-
POIHOrO TIepeBOIUecKoro IpoekTa. B Hacrosiee
BpeMs ee IepeBoj], Ha aHIJINVICKUI I3bIK TOTOBUT-
Cs1 K MyOJIMKaIyy B M3BECTHOM OPWUTAHCKOM aKa-
JeMU4ecKoM M3aTesIbcTBe. Takxke CTOUT yIioms-
HYTb CepuIiO KOMMeHTapueB, OITyOJIMKOBaHHBIX
B nocsienHue roapl: «KommeHnTapuit x “Kpurnke
upcroro pasyma’ Kanra» (HaH, 2010), «Kommen-
Ttapuit K “OcHoBaMm MeTadmsukm mopainn” Kan-
Ta» (38, 2012), «KommenTapuit x “deHomeHos10-
rumn ayxa” Terens» (Hsn, 2014—2017) n «KommeH-
Tapuit K “Kpurtuke npaxkrmndeckoro pasyma” Kan-
Ta» (28, 2019). DTt yeThIpe MyOIMKaLMM B 00-
ITIeV1 CJIOKHOCTY cofiepKaT Oortee 1ecsi T MUIIIIVIO-

comes to elegance, the language doesn’t neces-
sarily have to be classically stylish (naturally, it
can’t be too colloquial either). The most impor-
tant thing is that the clear path of thought results
in a proper mode of expression and a rhyth-
mic sentence melody. For that to be achieved,
the latent power of expression of modern Chi-
nese must be fully utilised. I would even claim
that, compared to other languages and based on
my own experience, modern Chinese, as a “hy-
brid product” of Chinese and Western culture,
possesses extremely rich means of expression.
Chinese is advantageous compared to other lan-
guages (such as English and Russian) when it
comes to faithfulness towards the original inten-
tion of the author through meticulous, correct
and fluent modes of expression in the transla-
tion of German texts. I have made a few concrete
comparisons in that area.

Karlsson: Which works do you consider repre-
sentative in your own academic production?

Deng: Regarding my own academic pro-
duction, I myself consider The Prestress of Spec-
ulation — New Explorations of Hegel’s Dialectic
(Deng, 1992) to be the most academic and rep-
resentative work. It appears on Educational
Press’s list of “Important Contemporary Chinese
Academic Works”, and has been approved as
an international translation project by the Na-
tional Bureau of Philosophy and Social Science.
Currently, a translation into English is being or-
ganised for publication by a well-known Eng-
lish academic publisher. Also worth mentioning
is a series of “commentaries”, published in re-
cent years: A Commentary of Kant’s Critique of
Pure Reason (Deng, 2010), A Commentary of Kant’s
Groundwork of the Metaphysics of Morals (Deng,
2012), A Commentary of Hegel’s Phenomenology of
Spirit (Deng, 2014-2017), and A Commentary of
Kant’s Critique of Practical Reason (Deng, 2019).
These four publications comprise altogether over
ten million characters. They are “popularising”
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HOB 3HaKOB. DTO IOMYJIIPU3aTOPCKe 11 OHOBpe-
MEHHO HOBaTOpPCKVe padoTHl, KpariHe HeOOXOmm-
MBble [1JI TOTO, YTOOBI y KUTaIleB Oblyla BO3MOX-
HOCTBb TIO3HAKOMMUTBCS C 3aragHbBIMI prstocod-
CKVIMM ITlefieBpaMIL. I TakoKe OITyOJIMKOBaJI MHOTO
KYJIBTY POJIOTVYECKOVI V1 JINTEPATY PHOV KPUTWKM,
dvtocodpckmx 3cce M APYTMX COUMHEHUT, KOTO-
pBle HECKOJIBKO OiIvKe K peastbHOV Xu3HM. Tpu-
MepaMM B 3TOV 0071acT SIBIISIIOTCS TPY Mo pabo-
THI O JIUTepaType  Kyisrype: «Taner gyxa» (138,
20090), «3epkaso yenoBeka» ([I3H, 2009a) 1 «Ily-
TertecTsre Ay (131, 1998), nociemuss n3 Ko-
TOPBIX MOCBdIlleHa MHTepIIpeTallul, CpaBHEHWIO
M aHaJIM3y OIPOMHOIO KOJIMYeCTBA W3BECTHBIX
KUTaVICKVX 1 3apyOeKHBIX JIUTepaTy pHBIX ITPOV3-
BeJIeHM1 1 OblIa TlepeBeieHa Ha STIOHCKUI S3bIK.
B oOmactu KysneTypHOI pedpriekcmm M KPUTUKM
MOXXHO CUUTATh PeIrpe3eHTaTUMBHBIM MOV CaMbIV
pauHM coopHMK «HoBag xkputuka» (138, 2001).
BriociierictBunt g myOimKoBasl M Apyrve cOOpHM-
kut: «CTpaHCcTBIA B yarioOe Meiciien» (Han, 2005),
«Tpn Borrpoca o uenoeke» (o1, 20080), «Betep
BekoB» ([I3H, 2014). Liykit ekt «OgmMHHAALIATD
JIEKIIUV O KyJIBTYpHOM cpaBHeHUM Kuras n 3a-
rmaga» (o1, 2007) Bermernr B 2007 1. B m3gaTeib-
crBe Hunan Educational Press. Kak mexmgyHapozn-
HBIVI TepeBogYecKuil IMpoekT HalronaasHOro
Oropo dwtocodmt 1 COIMaIbHbIX HayK OH OBLI
TI03Xe TIepeBezieH Ha aHTJIMVCKUI SI3BIK ITpodec-
copomM [1sH HanissHOM 113 XyHaHBCKOTO II€fIaro-
rudeckoro yHusepcureTa (Deng, 2014). Hakoners,
s HAXOXyCh B ITpoliecce pa3pabOTKM cOOCTBEHHO
durtocodckot crcTeMbl Tof, pabounM Ha3BaHU-
eM «HoBoe mmocTpoeHme coBpeMeHHOV MeTadm3m-
k». Ee mpenmcriosre «HaumHast ¢ dpustocodprim»
(d»n, 2017) 6bU10 yOocToeHO 13-11 TuTepaTypHO
npemym Baaprzmas B 2018 1. D10 OymeT Hamnbosee
BayKHas 1 [IOKa3areIbHas padoTa Moero coOCTBeH-
HOro pryI0coCKOro MBIIIUIEHMS.

Kapaccon: VicToprrdaeckyt K KaHTOBCKOV (PVIJIOCO-
vt oOparaIvcy HECKOJIBKO BBITAFOIIVIXCS ITPerl-
CTaBUTeIell TaK Ha3bIBAa€MOTO HOBOTO KOHQYIIV-
aHCTBa, cpeay KoTopbix ObuIn Kan IOB311 1 Moy
IIsyncane. Bce oHM, mo-BuanMoOMy, MMEIOT OHY
00IIIyI0 UepTy, a MMEHHO CChIIAIOTCS Ha (PUII0Co-

J. Karlsson

but simultaneously pioneering works, highly
necessary for the Chinese to be able to assimilate
Western philosophical masterpieces. I have also
published a good deal of cultural criticism, lit-
erary criticism, philosophical essays and so on,
writings that are somewhat closer to real life. Ex-
amples in that area are my “three works on liter-
ature and culture”. These are Dance of the Spirit
(Deng, 2009a), Man’s Mirror (Deng, 2009b), and
The Journey of the Soul (Deng, 1998), the last of
which deals with interpretation, comparison and
analysis of a vast array of famous Chinese and
foreign literary works, and has been translated
into Japanese. In the field of cultural reflection
and critique, my earliest collection New Criticism
(Deng, 2001) can be considered representative.
I have subsequently published further collec-
tions, such as Wanderings in the Thicket of Thought
(Deng, 2005), Three Inquiries into the Human Be-
ing (Deng, 2008a), Wind of the Centuries (Deng,
2014b), among others. The lecture series “Eleven
Lectures on Cultural Comparison between Chi-
na and the West” (Deng, 2007) was published in
2007 by Hunan Educational Press. As an inter-
national translation project at the National Bu-
reau for Philosophy and Social Science, it was
later translated into English by Professor Peng
Changjiang at Hunan Normal University (Deng,
2014a). Finally, I am in the process of developing
my own philosophical system, with the working
title “New Construction of Contemporary Meta-
physics”. Its foreword, “Starting out with Philos-
ophy” (Deng, 2017) was awarded the 13" Wenjin
Prize for Literature in 2018. This will be the most
important representative work of my own philo-
sophical thinking.

Karlsson: Historically, Kantian philosophy has
appealed to several prominent representatives of
the so-called New Confucianism, amongst others
Kang Youwei and Mou Zongsan. They all seem
to have one thing in common, namely that they
invoke Kant’s philosophy — particularly his
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¢uro Kanta — 0coGeHHO Ha ero «arHOCTUITN3M» —
JUISL TOTO, YTOOBI IIPOTMBOCTOATh TaK Ha3bIBaeMO-
My «3amnagHoMy cumeHTusmy». Kan IOBan rionu-
Mas1 KaHTa 110BOJTBHO 1ToBepxHOCTHO, a Moy LI3yH-
CaHb ITPOM3BeJI Cepbe3Hoe VcciIefioBaHye PrIoco-
drm Kanra. K ToMy xe g 3Haro, 4To BBl IIpOaHa-
JIV3MPOBaIL HEKOTOPbIe 13 HEeBEePHBIX MHTepIIpe-
Taumii Moy kanToBckon dpviocodpurt. Moxere
BBbI BKpaTIie ONMCaTh CJIOKHbIE OTHOIIIEHVI MeXITY
HOBBIM KOH(PYIIVIaHCTBOM 1 KaHTaHCTBOM?

JI5H: Bpsif 711 MOXKHO TOBOPUTE O KaKMUX-I00
«CJIOKHBIX OTHOIIEHWSIX», ITOCKOJIBKY HMKTO W3
HUX He TToHMMas1 KaHTa I MOXKHO cKas3aTh, 4YTO
VIM He XBaTajlo (pyHIaMeHTaJIbHOVI ITOJITOTOBKM,
BKJIIOUAIOIIeVl 3HaHVe HeMeIIKOTO s3blKa, HeoOxo-
avivont iyt ionManma KanTa. B pannum nepu-
o, xorga JIse Inyao wHaseiBain KaHTa «Benmyaarn-
mmmM pvtocodpom Hosoro Bpemenm», 3To, KoHed-
HO JXe, OCHOBBIBAJIOCH Ha ciiyxax. UyThb paHbllie
Bar I'osant xoresnt msyuats KanTa, HO 3T0O OKa3asioch
CJIVIIIKOM CJIOKHO, IO3TOMY eMy ITPUIIUIOCH [I0-
BoJIbcTBOBaThCA IlloreHrayspom. OH cumTasl, 4To
JOCTUT BEJIVIKOVI MYPOCTV, XOTsI Ha CaMOM JIejle
3TO TOXe OBIJIO BOIIPOCOM HEITPaBVIIBHOI'O TOJIKO-
BaHM, KakK I IoKasasl B omHou m3 craret. OTcro-
Jla ero BeICKasbIBaHMe «[ IpnaTHO, HO HeHaIeXHO,
HaJIe>XKHO, HO HEIIPUSITHO», IIepBasi 4aCTh KOTOPOrO
orHocuTcs K [llonenrayspy, a BTopast — K Kanry.

Moy IIsyHcaHp pacckasblBajl, 4TO B Hada-
sie coent Kapbepbl, B 1930—1940-e rr, oH mHTe-
pecoBajicst 3ariaJHOVI SITMCTEMOJIOTMEN 71 JIOTU-
KOVI, yCTaHOBWJI OTIPeIeJIEeHHBIVI KOHTAKT C aHTJIO-
aMepUKaHCKOV aHaJINTI4YecKom dustocodpuert u ¢
3TOVI TOUKM 3peHus noaxoavl K Kanry. B 1950-x
OH 00paTnJyicd K KMTaVICKOVI ICTOPUM 1 BOITPOCY O
CITaceHMV KUTaVICKO KyJIbsTypbl, B 1960-x cosmart
CBOIO MHTerpaluio KOHPYLMaHCTBa, Jaocu3Ma 1
Oynnansma, 0cOOEHHO MHTEHCUBHO VCCIIeysl He-
okoH(y1MaHcTBo. Ha 3To ocHOBe OH HaKOHeI]
HOIBITAJICA COBMECTUTh KOH(YIIMAHCTBO C KaH-
TUaHCTBOM, TlepeBeJl C aHIJINVICKOTO TPY BeJIVIKVie
«Kpurtnkm» Kanra 1 661 y>kacHO JOBOJIEH COOOVL.
YyTb Oostee mecs Ty JIeT Ha3az, s IIOCBATIII YeTbIpe
CTaTby ero HeBepHbIM MHTepripetanysaM Kanra.

“agnosticism” — in order to fend off so-called
“Western scientism”. Kang Youwei’s under-
standing of Kant was very shallow, but Mou
Zongsan did serious research into the philoso-
phy of Kant. I also know that you have analysed
some of Mou’s misinterpretations of Kant’s phi-
losophy. Is it possible to sort out in summary the
complicated relationship between New Confu-
cianism and Kantianism?

Deng: There is hardly any “complicated rela-
tionship” to speak about, since none of them un-
derstood Kant or, you could say, they lacked the
fundamental schooling necessary to comprehend
Kant, including proficiency in German. During
the early period, when Liang Qichao referred
to Kant as “the greatest philosopher of modern
times” it was, of course, merely based on hear-
say. Before that, Wang Guowei had wanted to
study Kant, but it proved too difficult, so he had
to settle for Schopenhauer instead. He believed
himself to have attained great wisdom, when, in
reality, that too was a matter of misinterpreta-
tion, as I have demonstrated in an article. Hence
his saying “pleasant but not reliable, reliable
but not pleasant”, where the first part concerns
Schopenhauer and the second Kant.

Mou Zongsan has himself related that ear-
ly on (in the 1930s and 40s) he took an interest
in Western epistemology and logic, established
some contact with Anglo-American analytical
philosophy and approached Kant from that per-
spective. In the 1950s he turned to Chinese his-
tory and the question of the salvation of Chinese
culture. In the 1960s he created his integration
of Confucianism, Daoism and Buddhism, do-
ing especially intensive research on Neo-Confu-
cianism. From that point of departure, he finally
tried to combine Confucianism with Kantianism,
translated Kant’s three great Critiques from Eng-
lish, and was awfully complacent. A little over
ten years ago I examined his misinterpretations
of Kant in four articles.
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V13 HOBBIX KOHYIIMAHIIEB JIeVICTBUTEIBHO II0-
rpyswicd B dwiocodpuio Kanra Tarsaner; JIn
Munxyar. OH oy unI cTereHb JIOKTopa ryIoco-
¢um B boHHCKOM yHUBeEpCUTeTe, CIIeIMaIn3npy-
dck Ha dwtocodpum KaHTa, 11 epeBesl HECKOJIIBKO
KaHTOBCKIX paboT ¢ HeMeIIKoro g3bika. OffHako OH
He camTaeT ceds Hy HOBBIM KOHYIIVIaHIIeM, HVI II0-
arefoBaresieM Moy. Tem He MeHee Ha ITPOTsKeHUN
HEeCKOJIBKVIX JIET OH BBICTYIIaJI C 3alllTOV HOBOIO
koHdynmaHcTsa. Ha xondepentym B IlekiHckom
yHUBepCUTeTe B IIPOIIUIOM TOy OH JlaXke YTBepXk-
Jlajl, YTO «aBTOHOMMS» KaHTa COOTBETCTByeT «3a-
HOBEJISIM pasyMa» KOHYIIMaHCTBa, KOTOpBIe Jaxe
IIPEeBOCXOIAT YTO OCIIapVBaJIOCh
MHOVI 11 MHOTVIMU IPYTVIMW y9acTHUKaMM KOoHde-
penumn. Ero mpobriema 3aKkIrodaeTcsi B TOM, UTO OH
CJIIIIKOM CVJTBHO TTOfIBEPKeH BIIVISTHMIO MeCTHOIO
KyJIBTYPHOTO KOMIUIEeKCa. B 3ToM cMpIciie oH mpu-
HaJIJIeXNT K Tou ke Tpaayuuyy, uto u Cron v
1 Moy Llsyncans. Best vix xmsHeHHas dustocodms
r71yOOKO yKOpeHeHa B KOH(YIMaHCTBe V1 JIMIIeHa
3aI1ajHoOro, YMCTO pallVIOHAJIBHOTO CTpeMJIeHVIs,
YTO CWJIBHO 3aTpyJIHseT ux noHnMaHve KaHra.

B mocrenHme rombl Ha MaTepuKe ITPOM3OIIeNT
CTpeMUTeJIbHBIN IIporpecc B 00J1acTu IepeBofa M
McCTIefIoBaHMI Hacslenus KanTa, pacKpbIBarommi
nomymHHBI 00iMK KaHTta ropasmo Goree moiHO
u TipaBaMBo. IlosToMy B HaIlM THM HEMHOTHE OC-
MeJIMBaIOTCsl  0eccrCTEMHO accOIIMMPOBaTh 3TOT
BUz, prtocodnyt, ITPOHM3aHHBI Hay4YHBIM Y-
xoM, ¢ KoHdy1maHcTBoM. Ho, KaxkeTcs, HUKTO, Kpo-
Me MeHs, ellle He VCIIoIb30Basl dpustocodpmro Kanra
171 KPUTVIKV KOH(PYIIMIaHCTBa, IIOCKOJIBKY 5 yTBep-
XKJIAI0, UTO, XOTS «CIIIEHTV3M» U He CJleflyeT Mpu-
HVIMAaTh, B KMTaVICKOV KyJIEType II0 CeVl IeHb 0oib-
IIle BCero He XBaTaeT HAy4HOro AyXa. A dwioco-
¢ KanTa, B TOM umiciie ero MopaibHast ouioco-
st 11 acTeTVIKa, ITPOHM3aHa 3TVM J1yxoM. bes ocos-
HaHVIS 3TOroO rpyOble TIOMBITKY «00BbenHeHns Ku-
Tas V1 3ariajia» HeM30e)KHO IIPUBENYT K ITy TaHMWIIE.

Kapaccon: Bel onyOnmkoBanm crarbio (H3H,
2018), B KoTOpOM yTBepXXaaeTe, 4YTo uiocodus
KanTa MoxeT craTh «crlaceHMeM» KOHQYyIIMaH-
CKOW 3TUKW. 3HAUWUT JIM 3TO, YTO BBl BBICTyIIaeTe

«aBTOHOMTVIIO»,

J. Karlsson

Among the New Confucians, the one who has
really immersed himself in Kant’s philosophy is
the Taiwanese Li Minghui [Lee Ming-huei]. He
holds a PhD in philosophy from the University
of Bonn, with a specialisation in Kant’s philoso-
phy, and has translated several of Kant’s works
from German. But he neither admits to being a
New Confucian, nor to being Mou’s disciple.
Nonetheless, he has appeared as a defender of
New Confucianism over several years. At a con-
ference at Peking University last year, he even
claimed that Kant’s “autonomy” corresponds to
the “mind precepts” of Confucianism, but that
the “mind precepts” even surpass “autonomy”,
something which was disputed by myself and
many other conference participants. His problem
is that he suffers from too strong a local cultur-
al complex. In that sense he belongs to the same
tradition as Xiong Shili and Mou Zongsan. Their
whole philosophy of life is deeply rooted in Con-
fucianism and lacks a Western, purely rational
aspiration, thereby severely impeding their un-
derstanding of Kant.

In recent years, rapid progress has been made
on the mainland in the fields of Kant transla-
tion and Kant research, revealing the real face
of Kant in a much more comprehensive and
truthful way. Therefore, not many dare nowa-
days haphazardly to associate this kind of phi-
losophy, permeated by scientific spirit, with
Confucianism. But nobody other than myself, it
seems, ever used Kant’s philosophy to criticise
Confucianism, since I maintain that, although
“scientism” should not be accepted, “scientif-
ic spirit” is what is missing the most in Chinese
culture to this day. And Kant’s philosophy is
imbued with scientific spirit, moral philosophy
and aesthetics included. Without that realisation,
crude attempts at “fusing China and the West”
are doomed to lead to confusion.

Karlsson: You have published an article
(Deng, 2018) where you say that Kant’s philoso-
phy can constitute the “salvation” of Confucian
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1. Kapnccon

3a CBOero pofia CusiH1e KOH(PYIIMaHCKON 1 KaH-
TOBCKOV 3TUKI? He Moryv Ovl BBI BKpaTIie 00bsc-
HWTB, KaK BBI IIpeJICTaBIsieTe cebe OyayITyIo KOH-
dyLMaHCKYIO 3TUKY, KOTOpasi IO[IBeprHeTcs «pa-
LIMIOHAJIBHOM IepepaboTke m pa3BuTuio»? Kakyio
POJIb B 3TOM BOIIPOCe UIpaloT «yHUBepCaIbHBIe
LIEHHOCTV» ¥ KaK HaM cJIeflyeT 1X IIOHMMAaTh?
J5n: Ha camMoM J1es1e 51 IMeIO B BUJTY «CITaceHe»
KUTaVICKOM KYJIBTYpBL $I xouy IIOKasaTh C TOUKM
3peHMs KaHTMAHCKOM dwiocodpmy, Kak KuTari-
CKasi KyJIbTypa, KOTopasl IpeficTaB/ieHa KOHPYLIV-
aHCTBOM, Ha4aB C JIOIyIIeHVs] YHVBEepPCaJIbHBIX Ue-
JIOBEUECKMX LEHHOCTE, II0Iajla B TEeCHBIV TYIIUK,
713 KOTOPOTO OHA He MOXET BBIOpaThCsl. MBI JOIDK-
HBI IIOBEPHYTH Ha3all 1 BBISICHUTH, KaK MBI OKa3a-
JIVICh B 3TOM TYIIVKe, a 3aTeM IIOHSTb, KaK 3ara
CTaJI COBPEMEHHOVI IIVBUJIM3AIIVEV], OCHOBBLIBASICH
Ha TOVI >Ke VICXOIHOVI Io3uITnI. Tak MBI cMOXKeM 00-
pecT HOBBIVI 00pa3 MBIIIUIEHNS, KOTOPBIV ITOMO-
JKeT HaM BBbIBECTU M3 3aTPyIHUTEILHOIO I10JI0XKe-
HVIS HaIlly COOCTBEHHYIO KyJIbTy py. Hpyrvmu cito-
BaMV, pedb MJIeT He O «CIIVISTHUI», a O TOM, YTOOBI
BEPHYThCS K 0OI1IeuesIoBedecK M IIeHHOCTSIM U Ha-
YaTh JIeVICTBOBAThb 3aHOBO MCXOI M3 HUX. UTO Ka-
caeTcsl KOH(YIIMaHCTBa, TO 3TO OTHIOAb He CJIOXK-
HO, ITOCKOJIbKY B HEM CaMOM 3aJI0Ke€HBI 3JIeMeHThI
yHUBepcalbHBIX IleHHOcTer. [IpocTo KondyIy-
aHCTBO OrpaHMYMIIO 1 3adpmKcmpoBasio nx. Crout
TOJIBKO PacIIMPUTh IOJIe 3peHWs], M BIIOJIHEe BO3-
MO)KHO HaVITV MHYIO OTIIpaBHYIO TouKy. Koneuno,
3TO TIOTpedyeT BHeIPeH NS PALVIOHAIIBHOCTIL B TOM
BUJIe, B KAKOM OHa CJIOKMJIach Ha 3ariaze. OcHoBa
TaKOV palliOHaJIBHOCTY HPUCYTCTBYET U B KUTall-
CKOVI KyJIBTYpe V1 KOH(YIMaHCKOM Y4eHMY, HO OHa
ObUTa 3acjIoHeHa ¥ ocsla0ieHa apyTruMm pakTopa-
MM, YCTYIIVIB MECTO KJIAHOBOVI IPVBEPKeHHOCTU
(mostrtbHOCTM M Os1arodectuo). byaydn monepika-
Ha CWION 3allaJIHOV KYJIBTYPbl, OHa MOXeT pa3Bu-
BaTBCS VI COXPAHATHCS; MOXKeT OBITh HaVi[IeH SICHBIV
Iy Th BIIepell, KOTOPBIV 9KBMBaJIleHTeH ITpOoCBelle-
HUIO VIV KyJIBTYpHOV KpuTuke. Kpurtnka — 3T10
crlaceHVe, TIOCKOJIBKY OHa OCHOBaHa Ha yHWBEp-
CaJIbHBIX IIEHHOCTHX, TeX XKe 1IeHHOCTSIX, KOTOpbIe
r71yOOKO YKOpeHeHbI B KOH(YITMaHCKO KYJIBTYpe.

ethics. Is that to say that you advocate a kind of
fusion between Confucian and Kantian ethics?
Could you briefly explain how you envision a
future Confucian ethics which has undergone a
“rational processing and development”? What
role do “universal values” play in that matter,
and how are we to understand them?

Deng: What I really mean is a “salvation” of
the Chinese culture. I want to show, from the
perspective of Kantian philosophy, how Chi-
nese culture, represented by Confucianism, has
moved from a premise of universal human val-
ues towards a narrow dead end, from which it
is unable to get out. We must turn around and
find out how we ended up in this dead end and
then find out how the West entered modern
civilisation based on a common premise. That
way we can achieve a new way of thinking,
helping us out of the predicaments of our own
culture. It is, in other words, not a matter of “fu-
sion”, but of tracing back to the foundation of
common humanity, and proceeding anew from
there. As far as Confucianism is concerned, that
is by no means hard, since there are elements of
universal values within Confucianism itself. It’s
just that Confucianism has restricted and fixat-
ed them. If you only widen your field of view,
it is entirely possible to seek another point of
departure. It does, of course, require the intro-
duction of rationality, as it has evolved in the
West. The foundation for such a rationality is
present also in Chinese culture and the Confu-
cian doctrine, but has been overshadowed and
reduced by other factors, giving way instead to
clan affection (loyalty and piety). Supported by
the force of Western culture it can be developed
and perpetuated; a clear path forward can be
found which is equivalent to enlightenment or
cultural critique. Critique is the salvation, since
it is based on universal values, the same values
that lie deep within Confucian culture. If Con-
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Ecymm Ge1 cammt KOHYIIMIaHCKVe yYeHble OCO3HaBa-
JIVL 3TO, BO3MOYKHO, OHVI He VCITBITHIBA/IV ObI TAKOVI
aHTUIIATUN K KPUTVIKe.

Kapaccon: Korma BBl mofaBaii JOKYMEHTHI B
actipaHTypy, Ysub Crowkar ¢ 3HTY31a3MOM IIOI-
nepxxai Bac. Ilomararo, uto on u fIu L3yTao nme-
JIV OTPOMHOe 3HadeHMe IS Balllell aKajemiude-
CKOVI Kapbepbl. Moriivt Ol BBl HEMHOTO HIO[IpoOHee
pacckaszaTb 00 00OVIX BaIIVIX HAYYHBIX PYKOBOIV-
Tesisix Toro BpeMeHn? Kak OHM NHO3HaAKOMMIIVICH
¢ Kanrom, kakoBa OblyTa HaIlpaBJIeHHOCTB VX VIC-
cJlefloBaHUI B paMKax KaHTOBCKOV puytocodpmm 1
KaK OBl BBl OLIEHMJIN VIX aBTOPUTET B 00J1acTV K1-
TavICKOVI pelermm Kanra?

H5n: Tocnopya YsHb 1 rocionyiz 1 1o ceoemy
MMPOBO33pEHNIO CKOpee KOH(YIIMAHIIBI, HO IO-
CKOJIBKY OHU 3aHVMAaJIVICh YIJIyOJIEHHBIM M3yde-
HMeM 3amagHon prsiocodum, OHM Ype3BbIYaiiHO
IIeTIeTVIIBHBI B TOM, YTO KacaeTcsl HayYHOroO 3Ha-
Hus. OHU He pas[esIsoT Ay PHBIX TPUBbIYEK KOH-
dy1MaHCKOro «CeKTaHTCTBa» M BeCbMa OTKPBITHI
K TI0JTy YeHMIO 3HaHUIL. B To Bpems OHM cOBMeCTHO
HaOVpasI MarvcTPaHTOB, HO Ha IIpaKTVKe B OC-
HOBHOM 3TMM 3aHMMasicst YsHb. Ha cemmHapax oH
HVKOI/Ia He Ha3blBaJl HUbe MHEHVe HellpaBuIb-
HBIM, HO BCer7la TOBOPWJI, UTO CTh U JIpyroe MHe-
H1Ie, KOTOpoe CTOUT paccmoTpeTs. [ocriona YsHb
B COBEpIIIEHCTBe BJIajleeT aHIIMVCKUM U paH-
I1y3CKVM $I3bIKaMV, a TaKxke pasOupaeTcs B puto-
codpum Jlenbumia. OgHako g M3ydaa HeMelKu
(a M3HAUAJIBHO — pYyCcCcKM) M ObUI IIpeaH Kilac-
CHYecKOV HeMellKoV priocodum, Io3TOMY T103kKe
CTaJI U3y4daTh HeMeIKUVL A3bIK O]l PyKOBOICTBOM
rocriofyHa fIHa. I'ocnonyy SIH 10BOIIEHO Hepasro-
BOPUMB, HO €CJIV OH YTO-TO TOBOPUT, 3TO TIIaTeIb-
HOo o0mymMano. Torya ToH ero rosyioca cTpor, a Iepe-
yOenuTh ero HeBO3MOXHO. B IIpoTmBHOM ciydae
OH IIPOCTO CMOTPUT Ha Bac 1 yiIbiOaeTcs. Mos Ma-
TUCTepCKasi anccepTariys Obula nocssieHa «Kpu-
TUKe CIIOCOOHOCTY cy>kaeHns» KanTa. ITockosbky
SIH, XoTOpEIVI OB MOMM Hay4YHBIM PyKOBOIMTe-
jleM, B TOT TIepPUOJ], CTpajal OT Oos1e3HM, 0co0oro
PYKOBOJZICTBA C €r0 CTOPOHBI He ObLIIO, 1 51 Hallu-
caJl AViccepTaIIVIO ITPAKTYeCKV CAMOCTOSTEIIBHO.

J. Karlsson

fucian scholars themselves were aware of that,
perhaps they wouldn’t feel such antipathy to-
wards criticism.

Karlsson: When you once applied for post-
graduate studies, Chen Xiuzhai supported you
enthusiastically. I suppose he and Yang Zutao
both have had great significance for your aca-
demic career? Could you introduce your two
supervisors from that time with a little more
detail? How did they come into contact with
Kant, what was their research focus within
Kantian philosophy, and how would you as-
sess their stature in the field of Chinese Kant
reception?

Deng: Mr Chen and Mr Yang are both rath-
er Confucian in their world view, but since they
have done deep research into Western philoso-
phy they are extremely sincere when it comes to
scientific knowledge. They don’t foster the bad
habits of Confucian sectarianism and are very
open to learning. At that time they jointly re-
cruited graduate students, but in practice Chen
was the one mostly involved. At the seminars he
never told anyone that they had the wrong opin-
ion but always said that there was another opin-
ion worth considering. Mr Chen is proficient in
English and French, with expertise in the phi-
losophy of Leibniz. I, however, studied German
(originally Russian) and was devoted to classi-
cal German philosophy, which is why I later
came to study German under Mr Yang. Mr Yang
is rather taciturn but, when he does say some-
thing, it is carefully considered. Then his tone of
voice is austere and he can’t be swayed. Other-
wise he just looks at you and smiles. My mas-
ter’s thesis dealt with Kant’s Critique of the Power
of Judgment. Since Yang, who was my supervi-
sor, was plagued by illness during that period,
there was never much concrete supervision and
I practically wrote the thesis on my own.
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1. Kapnccon

TocrtionyH SIH He OBUT JOCTATOYHO XOPOITIO 3Ha-
KOM ¢ TpeTbent KpuTukov KaHTa 11 He BbICKa3bIBaJl
KaKMX-JIM0O CYIIeCTBEeHHBIX MpemiokeHU. [o-
pasfgo Oosiee MHTEHCUBHBIVI MHTEIIEKTYaIbHBIN
KOHTaKT Y Hac ¢ SJHOM BO3HUK y>ke I10cjle OKOHYa-
HMS MOero oOyueHMs], KOrja s ocTasics Ha Kade-
npe, ocobeHHO B 90-e rofpl, KOrya s IIoMorajl eMy B
pa3paboTke IIPOrpaMMBbI €ro HMKIIa JIeKIui «Jlo-
r'MUecKoe pasBuUTIe HeMeITKOV KJTacCIecKovt -
socodpum». brraropaps aTon paboTe s Oy dnII Oc-
HOBaTeJIbHYIO IIOJITOTOBKY B 00J1aCT JIOTTYeCKOro
MeToza. B orBer rocriogmH SIH THIaTesIbHO IIpoa-
HaJIM3MpoBal Moto paboTy «lIpeomoseHue crieky-
JISILIVI — HOBBIE VICCITeNOBAHMS AnaieKTrky ere-
1s» (21, 1992). OH npounTars ee Tpu pasa, a Tak-
JKe HaIvcasl BOCTOpKeHHoe ITpeanciiosre. Tlozxe
4 TaKXKe pelleH31poBaJl ero «Beenenue B “Kpuru-
Ky umcToro pasyma’ Kanra» (SIn, daH, 20013), gTo
COITPOBOXKAJIOCh ITOCTOAHHBIMM  AVCKYCCUAMM
Mexay Hamu. OOcyxmeHus: ObUIM OYeHBb IITy0o-
KM, BBIXOASAIIIMMU JaJIeKo 32 paMKM IIporpaM-
MBI JIEKITVA, V1 KOT/Ja padoTta ObUla 3akOHYeHa, SIH
CKasaJl, UTO OHa JOJDKHA CUMTAThCS Pe3ysIbTaToM
Hartrero obrriero Tpyaa. Criemyrommm marom Obi
nepesor; Tpex Bernkux «Kputuk» Kanra. C HuM
CBsI3aJICs M3aTesIb VI JOTOBOPWIICS, UTO s Oymy fe-
JIaTh IIepeBo/l, a OH — pelleH31POBaTh.

I'lo Moev1 o11eHKe, 113 BCex yYeHBIX CTapIIero Io-
KOJIeHMs VccrlefIoBaHVs TocrioayHa fHa no Kanrty
JOCTUTAIOT HaVBBICIIIETO YPOBHS; KpOMe TOrO, ero
Gortee Bcex IIEHVI CpeJIVI CBOVIX YUeHMKOB X3 JInHb.
MoyXHO cKa3aTb, 4TO yIiIyOJleHHOe, OCHOBaHHOe Ha
HeMeITKVIX OPUTMHAIBHBIX TEKCTax VICCIIeIOBaHe
KanTa B Kurtae Hauasiocs ¢ rocriofyiHa SHa Ly Tao.

Kapaccon: Kakme xuTavicKue ydeHble-KaHTO-
Be[Ibl KpoMe Bac (11, BEPOSATHO, JIBYyX BbIIIEYIIOMSI-
HYTBIX BalllX Hay4YHBIX PYKOBOHMTeJIe), 0 Ba-
IIeMy MHeHUIO, OKasaIli HauOoJiblllee BIIVSHVE
Ha KuTavicKue vcciiegosanms o Kanre u mouemy?
Kaxk BBI cumraere, siBiisieTcs i Hanbosiee BIIVS-
TeJIbHOe MccilefioBaHme dpvtocodprm Kanra B Ku-
Tae CaMbIM CTPOTMIM U «HaIEKHBIM»?

* Tlepsoe m3nanve oryOymkosaHo B 1996 T.

Mr Yang wasn’t particularly well versed in
Kant’s third critique and didn’t raise any sub-
stantial suggestions. Yang and I had much more
intellectual contact after my graduation, when I
remained at the department. Especially during
the 90s, when I helped him prepare the script
for his lecture series “The Logical Development
of Classical German Philosophy”. Through that
process I obtained rigorous training in logical
method. As an “exchange”, Mr Yang carefully
reviewed my The Prestress of Speculation — New
Exploration of Hegel’s Dialectic (Deng, 1992). He
read it three times and also wrote an enthusiastic
foreword. Later on, I also reviewed Mr Yang’'s
Introduction to Kant’s Critique of Pure Reason
(Yang and Deng, 2001°), which was accompa-
nied by constant discussion, debate and ques-
tioning between the two of us. The discussions
went very deep, far beyond the lecture script,
and when the work was finished Yang said that
this would have to count as a common effort.
The next step was to translate Kant’s three great
Critiques. He was contacted by the publisher and
made an agreement with me that I would trans-
late and he would review.

In my estimation, among the scholars of the
older generation Mr Yang’s Kant research reach-
es the highest level, and he was also He Lin’s
most appreciated disciple. You could say that a
more profound Kant research in China, based on
the German original texts, began with Mr Yang
Zutao.

Karlsson: Which Chinese Kant scholars, apart
from yourself (and perhaps your two supervi-
sors already mentioned above), do you perceive
to have had the most influence on Chinese Kant
research, and why? According to your estima-
tion, does the most influential Kant research in
China equal the most rigorous and “reliable” re-
search?

3 The first edition was published in 1996.
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>n: be3ycsioBHO, caMbIM BIIVISITE/IBHBIM yUe-
HbIM cJjlefyeT cunTarh JIut I133x0y. Ero «Kpurtnka
KpuTmdeckont dprutocodprm» (JTn, 20074) Opta 6aso-
BBIM TEKCTOM 151 McciterioBatestert KaHra B Te Bpe-
MeHa. OHa ObUIa Jajieko He Ge3yIIpedHoV, HO HOI-
BOVUIa UMTaTeNIs K IJIaBHOW IIpo0JIeMe, YTO caMo
110 cebe y>ke OBUIO CBOEro popia IpocselrieHvieM. B
Havaste 1980-x oH MHMUITMMpPOBaJI 1e0aThl Ha TEMy
«Jereste o Kant?». Ilockoreky lerens cgsaH c
MapKC3MOM OoJlee TeCHO, B TeUeHIe ITPeJIIIIeCTBY-
IOIIVIX TPW/ILIATY JIeT TereJIbsHCTBO CUMTAJIOCh B
Kurae «1pecTikHBIM yueHVeM», U I KUTaVIleB
5T1 1e0aThI IOJIOXKIVIIV HadasI0 SMaHCUIIAIT MbIC-
jii. BHe3armHO MOV COOTeUeCTBEHHMKV OCO3HAJIN,
uTto KaHTa He osTyunTcs 0TOpOCUTH, IIPOCTO IIPH-
MeHVB K HeMy OITpeJleJIeHs] «MIeaICT» U «arHo-
CTVIK», UTO €ro MBICJIV COflep>KaT MHOI'O ITIPeIMeTOB,
BBIXOISIINIX 3@ IIpefiesIbl Halllero IIOJIs 3peHms], a
TaK>XXe OTKPBIBAIOT MOJIOIBIM JIIOISAM IIPOCTOP IS
HeOPTOIIOKCAJIFHOTO MBIIIUIeHMs. MaHepa INChb-
Ma JIn LI35x0y okasasia BvsgHVe Ha MHOI'VIX ITpefI-
CTaBITeJIeV MOJIOFOTO ITOKOJIeHNs TOTO BpeMeH, B
TOM YwCIIe 1 Ha MeHs. Ero roassIsrorty, Besiye-
CTBEHHBIVI CTMJIb OBbUI CBSI3aH HE CTOJIBKO C SI3IKOM,
CKOJIBKO C BHEe3aITHBbIM pacIIpeHVeM IIOJIs 3pe-
Hus. Ho, ecrectBenno, vicaenoBanvig JIn Llzaxoy
no KanTy Bpsif, s MOKHO Ha3BaTh OCHOBaTe/IbHbI-
MU, BeJIb OH He BjIajieJI HeMeIlIKMM sI3bIkoM. Ho oH
661 HepBorrpoxomiieM. C TOro MOMeHTa KUTaIIbl
TTOH:UIV, 9TO KaHT ToXXe MOXXeT OBITh «IIPVSTHBIMY,
1 OecuriciieHHOe MHOXXECTBO MOJIOIBIX JIFOHEV 3a-
HSUIVICH VICCJIEIOBAHMSIMIL B 9TOVI 00JIacTIA.

Kapaccon: B cBoert crarbe «3HaveHme duio-
cocpum Kanra ceromHsi» BBl yTBEepXKIaeTe CIIey-
folee: «IpaHcueHneHTanbHass duaocodpuss He
MOXET pelINTbh HUKAKMX IPaKTUYeCKNX IIPO-
O71eM, HO MOXeT [1aTh OIpefesIeHHBIN B3IJIA Ha
XM3Hb... Kak “dwiocodpms mpocsemenmss” oHa
MMeeT 0co0o0e 3HaueHe 1715 Hac, KuTaniies» ([13H,
2006, c. 223). He morymi Obl BBl TTOZIpOOHEe 00bsic-
HUTB [JTyOMHHBIV CMBICIT 3TVX CJIOB?

J51: BaxkKHO 0COOEHHOCTBIO KMTAVICKOM KYJIb-
TYPBI SIBJISIETCSL TO, YTO OHa Ype3MepHO ITpaKTuy-

* Tlepsoe n3gaHwue orry6smkosaHO B 1979 1.

J. Karlsson

Deng: Li Zehou is decidedly the most influ-
ential scholar. His Critique of Criticical Philosophy
(Li, 2007*) was elementary reading among Kant
scholars in those times. It was far from flaw-
less, but brought the reader to the core problem,
which is a sort of enlightenment in and of it-
self. In the early 1980s, he initiated the debate on
“Hegel or Kant?”. Since Hegel has a closer con-
nection to Marxism, Hegelianism had been con-
sidered a “prestigious doctrine” in China during
the previous thirty years, and this debate initiat-
ed an emancipation of thought for the Chinese.
All of a sudden, my compatriots realised that
Kant could not be dismissed by simply apply-
ing epithets such as “idealist” and “agnostic”,
but that his thinking contained plenty of things
going beyond our field of vision, also provid-
ing space for the unorthodox thinking of young
people. Li Zehou's style of writing influenced a
large number of the younger generation at that
time, including myself. His overwhelming, ma-
jestic style was not just a matter of language, it
was also a matter of a sudden expansion in the
field of view. But naturally, Li Zehou’s Kant
scholarship can hardly be termed rigorous, as
he wasn’t proficient in German. But he was a
pioneer. Henceforth, the Chinese understood
that Kant, too, could be “pleasant”, as countless
young people got engaged in that field of study.

Karlsson: In your article “The Significance of
Kant’s Philosophy Today”, you state the follow-
ing: “Transcendental philosophy cannot solve
any practical problems, but it can provide a cer-
tain outlook on life [...]. As a “philosophy of en-
lightenment’, it is of particular importance for
us Chinese” (Deng, 2006, p. 223). Could you ex-
plain more in detail the deeper meaning of this
quotation?

Deng: A significant characteristic of Chinese
culture is that it is too practical and utility-ori-
ented. Useless things receive no attention at all,

* The first edition was published in 1979.
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1. Kapnccon

Ha V1 OpMeHTMPOBaHa Ha I10J1e3HOCTh. becriore3Hbre
BeIV He YAOCTaMBAIOTCS HMKAKOIO BHVUMAHS, B
Hell HeT HMKAKOro MHTepeca K IIpeiMeTaM, BBIXO-
OSIIVM 3a paMKVM MMUPCKOTO CYIIeCTBOBaHMS, Ta-
KVM Kak oOIIe TIpaBiIa, MaTeMaTdecKye IpyH-
LIUIIBI ¥ Hay4Hble 3aKOHBL Takas 0cOOeHHOCTB II0-
3BOJIVJIAa HaM CZeJIaTh psifl paHHMX M300peTeHmit 1
OTKPBITUI B IIPAKTIYeCKOM cdepe, HO 3TO IIPOU-
30II0 OJ1arofapsi BOOXHOBEHIIO, HAXOIUMBOCT 1,
KpoMe TOro, yaade. HkoMy He IPVIXOAWIIO B TOJIOBY
CYICTEMATV3VPOBATh OCHOBOIIOIATaOIIIVie TIPYHITV-
IIBI — 3TO CUMUTAJIOCh HEHY>KHOV pabOTOV V1 OTBJIe-
KarommM pakropom. [ToaToMy y KiiTariiieB JOBOIIb-
HO OrpaHIYeHHBIV B3IVISAL Ha BeIlll, M He XBaTaeT
JaJIbHOBVTHOCTY M1 OHV BBIHYX[IEHBI «VITW BIle-
per HaollyIb». PellleHNs IPUHMMAIOTCS Ha OCHO-
Be IIPEXKHEro OITbITa M IIPVBBIYEK, B TO BpeMs KaK
HOBBIE YPOKV OTBEpraloTcs, O MajJloM COXKaJIeloT, a
OT JIYYIIlero OTKas3bIBAlOTCA. MBI COBepIlIeHHO He
yBakaeM MeKIyHapOIHble IIPVHIIUIIEI COBPeMeH-
HOTO MMPA, a CUUTAEM VX 3aTOBOPOM, IIeJIb KOTO-
poro IIPVHECT II0JIb3y OOHMM ¥ HaBPeOWUTb
OpyruM. Mbl MoXkeM KakKoe-TO BpeMs yBaXkaTb VX,
HO, KaK TOJIBKO Y Hac IIOSBJISeTCS TaKasl BO3MOX-
HOCTB, MBI VICTIOJIb3yeM VX B CBOVIX MHTepecax, CUm-
Tast ce0sl y’KaCHO YMHBIMM ¥ VICIIBITBIBasl CaMOJIO-
BOJIbCTBO. Harrr oOpas MbIlieHns 3aCTpsil B TOM
BpeMeHW, KOT/a TOCIIONICTBOBAJI «3aKOH J)KYHIJIeV»
VI BBIOOp OBUT OOVMH — CBECTBH VIV OBITH CheeH-
HBIM. DTO IIPUBEJIO K TOMY, UTO Hac He JIIOOAT BO
BCEM MVIpe, CUMTas AVKapsSIMVL C IIVBVIIV30BAaHHON
Hapy XHOCTBIO. TpaHcIleHAeHTasTbHas rtocodms
KamxTa Bo3BblIIIaeT Hatr oOpa3s MbIuieHns. OHa ro-
BOPUT HaM, UTO TpaHCIIeHIeHTaJIbHble IIPUHITAIIBI
Hasieko He Oecriosie3Hbl. OHM VCTIOIB3YIOTCS He 1S
peliieHNs IIpo0sIeM 371ech 1 ceirdac, a [1jIs yCTaHOB-
JIeHVs YHUBePCaJIbHBIX HOPM, KOTOPbI€e ITO3BOJIAIOT
4JeJI0BeYeCcTBY I10-HACTOSIIeMY HOIHSATLCS Hal K-
BOTHBIM MVPOM ¥ CO3IaTh MOJIEJIb JIOepaTbHOrO
COIMAJIBHOTO B3aMOAeVICTBIS. VIMEeHHO Ha OCHO-
Be TaKOVI MOJeJIV Pa3BMBAIOTCS COBPEMEHHBIE IV-
BIUIV30BaHHbIe OOIIIeCTBa.

Kapaccon: B iepBble rofbl HOBOIO THICSYEIIeTVS
IIOYTY OJTHOBPEMEHHO BBIIIUINM [Ba KMUTaVICKVIX
msnaausa «Kputukm gmcroro pasyma». OmHO 13

and there is no interest for things which go be-
yond worldly existence, such as general rules,
mathematical principles and scientific laws.
This has led us to make a number of early in-
ventions and creations in the practical sphere,
but we have made these inventions and crea-
tions through inspiration and resourcefulness
and, additionally, luck. Nobody ever thought
of systematising the underlying principles —
that is considered unnecessary work and a dis-
traction. Hence, the Chinese have a very narrow
outlook on things, lack foresight and are forced
to “feel their way ahead”. Decisions are made
based on old experience and common habits,
while new lessons are rejected, little is regretted
and betterment refused. We don’t at all respect
the international principles of today’s world,
but consider them a conspiracy, the purpose of
which is to benefit some and harm others. We
may respect them for a while but, as soon as we
get the chance, we exploit them to our advan-
tage, consider ourselves awfully clever and feel
complacent. Our way of thinking is stuck in a
time when “the law of the jungle” still prevails
and the choice is to eat or get eaten. This has led
to us to be rather disliked internationally, seen
as savages with a civilised exterior. Kant’s tran-
scendental philosophy constitutes an elevation
of our way of thinking. It tells us that transcen-
dental principles are anything but useless. They
are not used to solve problems here and now,
but to establish universal norms which allow hu-
mankind to truly transcend the animal kingdom
and design a model for liberal social interaction.
It is from such a model modern, civilised socie-
ties have developed.

Karlsson: Shortly after the turn of the millen-
nium, two Chinese editions of the Critique of
Pure Reason were published almost simultane-
ously. One of them was your translation (Kant,
2004a), the other a translation by Li Qiuling
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Hux — Bam nepesoy], (Kant, 2004a), npyroe — 1e-
pesox JIu LrormmHa (KanaT, 20046). beiyto j1m coBria-
JleHVeM TO, YTO 3TU JiBa IepeBojia BBIIIUIN ITOYTH
OIHOBpeMeHHO? 3HasIM JIM Bbl O IIepeBOTYecKMX
npoekTax apyr gpyra? He morivt Obl BbI HOSICHUTD
KOHTEKCT 3TOro COOBITMSA?

Jl5H: D10 OBUIO COBIIajieHVe, HO B TO K€ Bpe-
Ms B HeM ObUI1o uTO-TO Hemsdexuoe. Korma g -
caJI CBOKO MarviCTepcKyro JyiccepTanyio 1o «Kpu-
TUKe CIocOOHOCTM CykaeHws» KaHTa B Hauase
1980-x rr, s OCTPO ONIYTWJI HEIOCTaTKM KKTall-
ckmx nepesoros KanTa. VIx 6bU10 Maso, K ToMy
Ke oHM ObUIM He oueHb HaleXHBIMW. IToaToMy s
caM mepeBeJI Bce VCIOJIb30BaHHbIe MHOVI OTPBLIBKM
13 HEMEIIKOTO OpWIMHaja, oOpalasch Ipy 3TOM
K VIMEBIIMMCS B TO BpeMsl KUTalICK/M IlepeBojaM.
Y>ke Torga y MeHsI BO3HMKIIa MBICITb, YTO KOI/Ia-HY-
Oynp s caM TiepeBesly 3Ty Kitaccuky. B 1987 r. s rre-
peBesl «AHTPOIOJIOIMIO ¢ IIparMaTu4ecKoy TOUKM
sperms» (Kaut, 1987), koTopasi 1o peKoMeHAaIm
rocnoguHa Ysap Crowkayt ObUla OHyO/IMKOBaHa
msnatertbctBoM Chongging Press. B 1988 . g niepe-
Bes1 «MeTtadusmueckrie Hadasla eCTeCTBO3ZHAHS»
(KanT, 1988). D70 110307111710 MHE ITO3HAKOMUTbCSI C
KaHTOBCKMM cTwleM IvicbMa. [lepeson JIn Llronm-
Ha «Permrum B mipenesiax ToJIbKO pasyMa» (KaHr,
1997) ObLI TIOJTHOCTBIO MHOVI ITpOpelieH3poBaH. B
1996 r. 51 Havas1 paboTaTh Ha KOMITBIOTEPE, KaK pa3
B TO BpeMs, Koryia rocnony SIH LizyTao nommmcain
KOHTPAKT ¢ The People’s Press Ha vi3aHie TOMa C BbI-
nepxxkamu n3 Tpex «Kpntuk» Kanra. SIi norrpocyt
MeHs IPUHATH y4JacTie B IIpoeKTe: OH BbIOMpasl OT-
PBIBKY, 4 VX TIepeBO/IIJl, a OH pelleH3uposasl B pe-
3yJibTaTe TOSBWINCH «OCHOBHBIE pasfesibl Tpex
“Kputnk” Kanrta» (Kant, 2001). Dta xHuTa CTa-
Jla ceHcallyieVl B Hay4YHBIX Kpyrax, MHOI'Vie yTBep-
XX[aJIv, UTO HaKOHell-To KaHT MoxeT ObITb HOHAT
KuTavickumm unraresym. IIpodeccop Xa Yxao-
BY HaIlvcaJl I1CbMO, B KOTOPOM IIpM3Bajl Hac Ile-
peBecTy Bee Tpy «KpUTHKI» HOTHOCTBIO. DTO ellle
GoJIbIle TIONICTETHYJIO Hac MPOAOJDKaTh paboTy, 1
B 2002 1. MBI orryOmkoBa «KpuTnky criocobHo-
ctu cyxnenns» (Kant, 2002), 8 2003 1. — «KpuTtuky
npakTudeckoro pasyma» (Kant, 2003), a 52004 . —

J. Karlsson

(Kant, 2004b). Was it a coincidence that these
two translations came out almost at the same
time? Were you aware of each other’s transla-
tion projects? Could you provide some context
to this occurrence?

Deng: It was a coincidence; at the same time,
there was something inevitable about it. When
I wrote my master’s thesis on Kant’s Critique of
the Power of Judgment in the early 1980s, I strong-
ly felt the deficiencies of the Chinese Kant trans-
lations. They were few, and not very reliable at
that. Therefore, I translated all of the excerpts
I used from the German original myself, while
also consulting the Chinese translations availa-
ble at that time. Already then I had the idea that
I would translate these classics myself one day.
In 1987, 1 translated Anthropology from a Prag-
matic Point of View (Kant, 1987) which, through
recommendation by Mr Chen Xiuzhai, was pub-
lished by Chongqing Press. In 1988 I translat-
ed Metaphysical Foundations of Natural Science
(Kant, 1988). That gave me a basic acquaint-
ance with Kant’s style of writing. Li Qiuling’s
translation of Religion within the Limits of Reason
Alone (Kant, 1997) was reviewed in its entire-
ty by me. In 1996, I started writing on the com-
puter, right at the time when Mr Yang Zutao
signed a contract with The People’s Press for
the publishing of a volume with excerpts from
Kant’s three Critiques. Yang asked me to par-
ticipate in the project, whereby he chose the
excerpts, I translated and he reviewed. The re-
sult was Main Sections of Kant’s Three Critiques
(Kant, 2001). It became a sensation in academic
circles, with many contending that finally Kant
could be understood by Chinese readers. Pro-
fessor He Zhaowu wrote a letter, encouraging
us to translate all three Critiques in their entire-
ty. That spurred us even more to continue strug-
gling, and in 2002 we published Critique of the
Power of Judgment (Kant, 2002), in 2003 Critique
of Practical Reason (Kant, 2003a), and in 2004 Cri-
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«KpuTuky uncroro pasyma» (Kant, 2004a). B des-
pasie 2004 1. The People’s Press v dpvisiocodpckmit dpa-
KyJIbTeT YXaHBCKOTO YHUBepcuTeTa B bosbiom
3ajle HapomHBIX coOpaHmit B IlekyHe cOBMeCTHO
opraHusoBaI cuMmIosnym B cesasu ¢ 200-JreTremM
co nHs cMepTr KaHTa v my0Grivkariyeit HOBOTo Iie-
pesona «Kputukm umcroro pasyma». IIpucyrcrso-
BaJII MBI C TOCIIOOMHOM SIHOM, a TakxXe Oojiee cTa
y4eHBIX, aTTallle TI0 KyJIbType IocosibcTBa [epma-
HUM U [IBa 3aMecTUTeJIs IIpeficeriaTesiss KOMUTeTa
Bcekmrarickoro coOpaHmMsi HapOIHBIX IIperCcTaBy-
tesnert. Terrekanan «CCTV» rposert mpsiMy 1o TpaHc-
nsmuto, a raseta Guangming Daily coobriiita o Tom,
YTO 3TOT CYIMIIO3MYM MOXKHO CUMUTATh IJIABHBIM CO-
ObrTiIeM romma. Ho Bce 5T0 BpeMst 51 coBeplileHHO He
3Has1 o pabote JIu Llrormmaa. Ero nepesorn «Kpntu-
K1 ymcToro pasyma» (Kant, 20046) 66Ut orry6rmKo-
BaH WM3[1aTeJIbcTBOM PeHMMHCKOro yHMBepcuTeTa
B aBrycre 2004 ., yepe3 HeCKOJIBKO MecsIIeB I10ciIe
Harrrero m3gaHus. JIn Lo — y4eHMK rocriomy-
Ha Msio JInTsiHsL, a caMbIM OOJIBIIIVIM JKeJIAHVIEM T'O-
cnofivHa Mso, Tak 1 He OCyIIeCTBJIeHHBIM JI0 ca-
MOVI €r0 KOHYMHBI, ObUIO OIyOJIMKOBaTh II€PeBOL
«Kputnkm umcroro pasyma». Ilepeson JIn — 30,
0e3ycII0BHO, MacIITaOHBIV, (PaHTaCTIYeCKNII IIPO-
€KT, He TOBOPs y>ke O 3HaUYMUTeIbHOM COOpaHMM CO-
uyHeHnI KaHTa, KOTOpoe BBIIUIO TI07], €T0 PelaK-
IV B IEBSITV TOMaX HECKOJIBKMU TOIaMM IIO3XKe
(Kanr, 2010). B akageMmdeckmx Kpyrax ObUIO cfie-
JIaHO MHOTO CPaBHEHWVI VI OIIEHOK HaIMX paboT.
UncruryT dpurocodpmm mpu Kutarickon akagemmm
OOIIIeCTBEHHBIX HayK Jla)ke OpraHm30Basl HeOOIb-
IIyIO AVCKYCCMIOHHYIO TPYIIITy, KOTOpasl IIpoBesia
CpaBHUTeJIbHOe YTeHMe JByX IepeBoros «Kputu-
KV UVCTOTO pa3yMa», a TaK)Ke HEMEeIIKOTO OpUTVIHa-
JIa VI aHIJIUVICKMX TIepeBoioB. KakoBel ObUIN 11X BBI-
BOZIBI M ObUIN JIM BOOOIIIE CriesIaHbl KaKye-/0o BbI-
BOZIBI, 5 He 3Har0. Ho 0qHO MHe 13BeCcTHO TOYHO: XO-
POLLIO, UTO 3TU Ba IlepeBofia CYIIeCTBYIOT, YTOOBI
JyTaTesIvi MOIJIM CPaBHUTD MX ¥ TeM CaMbIM JIy4-
ITle BHMKHYTh B IIpo0sieMaTnKy. MOo)XHO Tak>ke CKa-
3aTh, YTO HAIIV JIBA IIepeBOIa CTAJIVI TMTAaHTCKVM
CKaAYKOM TSI KUTAVICKMX mccirenosadmit KaHra, B
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tigue of Pure Reason (Kant, 2004b). In February
2004, The People’s Press and the Department
of Philosophy at Wuhan University jointly or-
ganized a symposium at The Great Hall of the
People in Beijing in connection with the 200™
anniversary of Kant’s passing, and the publi-
cation of the new translation of Critique of Pure
Reason. Both Mr Yang and myself were present,
as well as over a hundred academics, the cul-
tural attaché of the German embassy, and two
committee vice-chairmen from the National
People’s Congress. CCTV did a live coverage,
and the Guangming Daily reported what must
be considered a major event of that year. But
during all this, I was completely unaware of Li
Qiuling’s work. His translation of the Critique
of Pure Reason (Kant, 2004b) was published by
Renmin University Press in August 2004, a few
months after our edition. Li Qiuling is Mr Miao
Litian’s disciple, and Mr Miao’s greatest wish,
unfulfilled before his passing, was to publish
a translation of the Critique of Pure Reason. Li’s
translation is certainly a large-scale, fantastic
project, not to mention the significant Collected
Works of Kant (Kant, 2010), which came out un-
der his editorship in nine volumes a few years
later. Many comparisons and evaluations have
been made within academic circles. The Insti-
tute of Philosophy at the Chinese Academy of
Social Sciences even organised a small discus-
sion group which did a comparative reading
of the two translations of the Critique of Pure
Reason, as well as the German original and
the English translations. What the conclusions
were, however, or even if any conclusions were
reached, I do not know. But one thing is certain,
namely that it is a good thing that these two
translations exist, so that the readers can com-
pare them, and thereby familiarise themselves
more easily with the issues. You could also say
that our two translations constitute a giant leap
for Chinese Kant research, making the earlier



pesyJibTaTe KOTOPOro Ooslee paHHIE ITePeBOIbl —
Jlane T'ynsy (Kant, 1957), Banm YWxyommn (Kanr,
2000) 1 Moy LIzyncans (KanTt, 1983), cnesanHble ¢
AHIJIVIVICKOI'O, yCTapeJIv.

Kapaccon: ITpodeccop [I3H, s1 oueHn Oraroma-
PeH BaM 3a 3TOT MH(OPMaTMBHBIN AMaIor!’

Crcok nureparypbl

Teceas I B.®. /N&# Csio norau [Maras sioruka) / mep.
X. Iuab. Wanxar : P55 EI41E Mlany nabnryryass, 1950.

Ton C. JEHg5K 7: BB R BRI HHE Cubnas e xaH-
i Xenréep Onarkenrda xmHTaH [[Ipeonornenme cre-
KYJISIUVT — HOBBIE VICCIIETIOBAHMSI IMaIeKTUKM lerertsi).
Yanma : {HIFE iRk Xynans macios ayGambim, 1992.

Ion C. ZBLZNR TInbaxyss wkn jmon [[lyternectsue
pymm]. Vxaup : AL AEHRE: XyGan sxompMuEb Uy-
OanbI, 1998.

on C. 3= Cunp [unans Yoxywm [Hosast xpu-
tuka). [exnn : JLFRF A Bansun macos uybGanb-
3, 2001.

Hon C. fAAEAEEARR)E AR Tavixyan nsai ceicsH 113
MmiHb Jin [CTpaHCcTBUS B Yaliode Mbicitert]. LI3uHaHb :
AR A it [aremy s ron wyGambis, 2005.

Ion C. BEEE A4 MRE X Kangs wkacos 13 gaH-
navi vin [3aavenmve dpunocodun Kanra ceromus] // FEfE
PR Kanms wkocios m3aasHby [Jlekiym o kas-
ToBcKov prtocodum] / mop pen. [1. Caomana. ['yvumms :
JoEITE R A Tyanen mmdans macios uyGaHbIs,
2006. C. 222—-226.

Hon C. Hhpa bt —3 Wxyn cu BoHpXYa GNigssio
vt 135 [OMHHAIIIATE JIEKIIN O KYJIBTY PHOM CpaBHe-
uun Kurast n 3ananal. Yanma : #RFAE I XyHans
macros aybansm, 2007.

Ton C. FELFHEHT 523K Bo 1135HBMD CIOBIIM WKAICI0d
mav [Kaxk & BrrepBBIe Hadasl 3aHMMaThCs prutocodmert] //
Bt 3= X Cuap Tunane Yxym [Hosast kputukal. Tle-
kuH : LR Bamsme mactos uybassim, 2008a.
C. 356—363.

Ion CNiR =@ XsubiyHs canb 1 [Tpu Borpoca o
gesioBeke]. Yynrma : B AR Yynnms ayGanbims,
20086.

° VIHTepBBIO OBUIO B3SITO 110 JIEKTPOHHOV IIOYTe Ha KN-
TavICKOM $3bIKe crielaibHO it «Kanrosckoro cbopHm-
Ka» VI 3aTeM IlepeBefIeHO MHTePBbIOepOM Ha aHTJIUVICKI
S3BIK.
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J. Karlsson

translations (Lan Gongwu’s (Kant, 1957), Wei
Zhuomin’s (Kant, 2000) and Mou Zongsan’s
(Kant, 1983) — all relaying translations via Eng-
lish) obsolete.

Karlsson: Professor Deng, I thank you very
much for this informative exchange!
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