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KAHTOBCKOE ITIOHATWUE
ITPOCBEIIEHWMS M1 ET'O AJIbTEPHATVIBDI

A.H. Kpyeao8'

CobBpemennas nonyasaprocms kanmoBckoeo onpede-
/e npocBeujenus Hepeoko npuBooum K UCKaKeHHoMY
npedcmabaenuto, 6yomo u 6o Bpemena sxusnu Kanma eeo
noHumanue npocbeujenus 06l40 OOMUHUPYIOUWUM, Bbi-
paxas kBunmaccenyuto odueebponetickoi snoxu Ilpo-
cewjenus. Tem camvim us Haueeo Bocnpusmus usbma-
10MCA Yeavle nAACHbl PuAOCOPCKOU MbICAU, NOCKOAbKY
kanmobexas degpuruyus npocBeujerus 6 konye X VIII 6.
He Oblaa Hu edurcmbennot, Hu onpedessiioujed. Vsyue-
Hue ee asvmepHamub, npedcmabieHHvix 6 HemeyKou
husocopuu moeo nepuoda, nosbossem Ayquie 0CO3HANMDb
cBoeobpasue kanmobckozo n00x00a — Kak e2o0 00CHOUH-
cmba, max u nedocmamxu. Ilpesenmayus xanmobckoeo
onpedesenus npocbewjerus 6 Bude 3masoHHO0 0ka3blBa-
emcs Becoma n030HUM ucmopuveckuM Abaenuem. Jaxe
bauxaiuue nocaedobamesu Kanma ne obpawjaruce k e2o
mokoBanuto npocbewjenus, a cam 3mom peHomer 100-
Bepeasu peskoil kKpumuxe kax nA0ckoe 1noBepxHocmHoe
Abaenue, npomubonosoxnoe Gepe. Ilarvneduias mparc-
opmayusn 63ea52008 na Ipocbewsernue npubesa k nosb-
AeHUI0 Heaymenmuunslx mepmuno8 «Enlightenment» u
«Lumiéres», post factum obpawjennvix Ha ¢pusrocogpuio
XVII cmosemus 6 EBpone. B pesyavmame cyuyHocms
npocBeujernuss onpedessiiact He CHIOALKO CAMUMU 1poO-
cBemumensmu XVIII 8., ckorvko ucmopuxamu u gpuio-
copamu XIX — XX Bexob, koncmpyupobabuiumu Hexoe
9MAAOHHOe NOHAMUE NpocBelyeHus, ¢ KOMopbiM, KaK ¢
obpasyom, 3amem cpabrubaiucs gpuirocodpckue ueypul.
B cuay smoeo uenopupobBasuce, Bo-nepbuix, aymenmuu-
Hoe nonumarue npocbeujerus — 6 I'epmanuu u Poccuu
osa amoeo umeaucy 8 XVIII 6. aymenmuunsie mepmu-
Hot «Aufkldrung» u «npocbewjenue», a 6o Opanyuu —
npomomepmun «eclairé», a Bo-6mopoix, cyujecmberinvie
HAYUOHAAbHBIE PA3AUMUS 6 MOAKOBaHUY 511020 ABACHUSL.
Boixosowennas xanmobBekas Oepuruyua npocbeujerus
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KANT’S CONCEPT OF ENLIGHTENMENT
AND ITS ALTERNATIVES

A.N. Krouglov*

The modern popularity of the Kantian definition
of enlightenment often leads to a distorted notion that
his understanding of enlightenment was dominant al-
ready during his lifetime, expressing the quintessence of
all-European Enlightenment. This turns our attention
away from entire layers of philosophical thought, since
the Kantian definition of enlightenment in the late eigh-
teenth century was neither the only one nor the preem-
inent one. The study of alternatives represented in the
German philosophy of that period gives a deeper insight
into the originality of the Kantian approach with regard
to both its merits and demerits. The presentation of the
Kantian definition of enlightenment as the standard
turns out to be a rather late historical phenomenon.
Even Kant’s closest followers did not turn to his inter-
pretation of enlightenment and, indeed, were sharply
critical of the phenomenon as a banal and superficial
one, opposed to faith. Further transformation of the
views on the Enlightenment led to the emergence of the
inauthentic terms of “Enlightenment” and Lumiéres
applied post factum to the eighteenth-century philoso-
phy in Europe. As a result, the essence of the enlight-
enment was defined not so much by the eighteenth-cen-
tury Enlighteners as by historians and philosophers in
the nineteenth and twentieth centuries who constructed
a model notion of enlightenment against which philo-
sophical figures were then compared. This approach ig-
nored, first, the authentic definition of enlightenment
(in Germany and Russia in the eighteenth century there
were authentic terms “Aufklarung” and “prosvesh-
cheniye”, and in France the proto-term “eclairé”)
and, second, important national differences in the in-
terpretation of the phenomenon. The emasculate Kan-
tian definition of enlightenment used to legitimise the
proposed approach. A closer look at the authentic view
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npu 3mom ucnoavsobarace 6 kawecmbe Hekoetl AeUMu-
mayuu npedaoxerHo2o nodxooa. boaee npucmanvroe 00-
paujenue k aymenmuuromy 632130y gpusocogpo X VIII 6.
Ha npocBewjenue, cpabHenue KanmoBckozo0 1o0xoo0a K
npocBeujeHuio ¢ coBpeMeHHbIMU eMYy anbimepHamubamu
Moeau vl npodemoncmpupobams, umo guiocogckuil
u 36pucmureckutl nomeHyuaL AKobsl 1peodoseHHo20 U
nomepnebuieeo puacko IpocBeujenus euye dasexo He uc-
uepnan, a aKmyaieH u ce200Hs.

KaroueBuie caoBa: npocbewjernue, snoxa ITpocBeuje-
Hus, Kanm, Mendeavcon, Liéavrep, Kaccupep

1. O mecTe
KaHTOBCKOTI'O OIpeesIeHNsI IIPOCBeIleHM s
B KoHIIle XVIII Bexa

3HaMeHUTBIVI HadaIbHBIV abs3al] ctaTten Kaw-
Ta o ImpocseleHny 1784 1. B Harm gHM oOper Ta-
KyIO0 OOJIBIIYIO TIOIMYJISPHOCTH M IIMPOKOEe pac-
IIpOoCTpaHeHVe, YTO KaHTOBCKOe TOJIKOBaHVIe IIPo-
CBellleHNs 110 YMOJITYaHMIO BOCITPMHMMAETCs Kak
HanboJiee aBTOPUTETHOE 11 BIIMSATEIIBHOE:

IIpocBewjenue — 3mo Bvixo0 uesobexa us cocmo-
AHUSA HecoBepuienHoiemus, 8 Komopom oH HAX00UM-
cs no cobcmbennoil Bune. Hecobepuiennosemue ecTb
HeCTI0COOHOCTD IT0JIb30BaThCsl CBOUIM PaCCy/IKOM
0e3 PyKOBOACTBA CO CTOPOHBI KOTO-INM00 ApPyTO-
ro. HecoBepuenronremue no cobcmbernon Bure —
3TO TaKoe, MPUYMHA KOTOPOro 3aK/IFodaeTcs: He
B HeJIOCTaTKe paccy/Ka, a B He[loCTaTKe pell-
MOCTV I MY’KeCTBa II0JIb30BaThCd MM Oe3 pyKo-
BOJICTBa CO CTOPOHBI KOT0o-Inbo 7ipyroro. Sapere
aude! — VIMelt MyXeCcTBO IIOJIb30BAThCS CBOVIM
cobcmbennvim paccynxom! Takos, ciremoBaTesIbHO,
nesns IIpocsemenns (AA 08, S. 35; Kaur, 1994,
c.127).

B pesysipraTe mipyt HBIHEITHMX OMMCAHMSX TaK
HasbiBaeMont arioxm [Ipocserienust pas 3a pasom
nprlerarT K KAHTOBCKOMY OITpezie/IeHIIO, VI IIPpU
3TOM — SIBHO VJIVI HESIBHO — VICXOSIT M3 TOT'O, UYTO
11 BO BpeMeHa caMoro KaHra ero medvaMIINIS TTpO-
CBellleHMs T10JIb30BaJIach TaKMM ke aBTOPUTETOM
1 IT'pajla TaKyIo ke poJIb, KaK ¥ CETOIIHS.

A.N. Krouglov

of eighteenth-century philosophers and a comparison of
the Kantian approach to enlightenment with its alterna-
tives that existed at the time might perhaps demonstrate
that the philosophical and heuristic potential of the al-
legedly overcome and discredited Enlightenment is far
from exhausted and is still relevant today.

Keywords: enlightenment, Aufkldarung, Age of
Enlightenment, Kant, Mendelssohn, Zollner, Cassirer

1. On the Place
of the Kantian Definition of Enlightenment
in the Late Eighteenth Century

The famous opening paragraph in Kant’s
1784 article on the enlightenment has today be-
come so popular and widespread that the Kant-
ian definition of enlightenment is perceived by
default as the most authoritative and influen-
tial:

Enlightenment is the human being’s emancipa-
tion from its self-incurred immaturity. Immaturity
is the inability to make use of one’s intellect
without the direction of another. This immatu-
rity is self-incurred when its cause does not lie
in a lack of intellect, but rather in a lack of re-
solve and courage to make use of one’s intellect
without the direction of another. “Sapere aude!
Have the courage to make use of your own in-
tellect!” is hence the motto of enlightenment
(WA, AA 08, p. 35; Kant, 2006, p. 17).

As a result, current descriptions of the era of
Enlightenment again and again take recourse to
the Kantian definition, thus proceeding, explic-
itly or implicitly, from the assumption that in
Kant'’s lifetime his definition of enlightenment
commanded the same authority and played the
same role as today. A closer look at the situa-
tion in Germany in the late eighteenth and ear-
ly nineteenth centuries shows that the Kantian
concept of enlightenment was but one of many
alternative concepts, and was not the dominant
or determining one for German philosophi-
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Bortee Gr1113k0e 3HAaKOMCTBO C cuTyariven B [ep-
manum KoH1ia XVIII — xauasia XIX B. r10KasbIBaeT,
YTO KaHTOBCKOE ITOHSTVIE ITPOCBeIeHNs He ObIIO
eIVMHCTBeHHBIM, a Cpeiyi MHOT VX IPYIuX ajIbTep-
HaTVUBHBIX IOHATUV He SBJIJIOCh JTOMWHUPYIO-
LIIVM ¥ OIpeesIdIonuM IJIsi HeMelKon duio-
codpCKOTI MBICIIV 1 OOIIIECTBEHHOIO BOCIIPUSITHS,
XOTs1 11 00J1a/1a710 OIIpeielIeHHBIM BeCOM U1 113BeCT-
HOCTBIO Hapsny C Apyrumun. VI xotd ycwimsamu
H. Xurcke OoraTast aHTOIOIVISI HEMELIKOV MBIC/IV
koH1a XVIII B. 110 Bormpocy o I1pocBelleHn cTajia
JIOCTYIIHA ellle HEeCKOJIbKO HeCATVIIETUV Hasas’,
B IIMPOKOM BOCHpPUSITUN, 0ocoOeHHO B Poccum,
KaHT 1 110 cer1 1eHb IIpesiCcTaBIIsIeTCs B OIIpeierie-
HUWM CYTU IIPOCBEIeHNs YyTh JIVI He eIVIHCTBEeH-
Hom pustocodpckont purypovt. Cpeny Ooraron ma-
JINTPBI B3IJISAZI0B Ha IIPOCBellleH e, ITpeficTaBIIeH-
HBIX B Hemellkon dmtocodpmn konua XVII B. n
CTaBIIMX OTBETOM Ha BOIIPOC, 3afaHHbI B 1783 I
Ha cTpaHUIax «beprIMHCKOro eXXerogHmKa» CBs-
meHHMKOM V. @. [léipHepoM®, B paMKax [1aH-
HOWVI CTaThM YKaXXy JIVIIB ellle Ha JIByX MBICJIUTe-
JIevl, OoOXoy, K IIPOCBeIeHMIO KOTOPBIX OCTaBWII
B CBOe BpeMsI He MeHBIIINI CJIe]] B CO3HAHWUM CO-
BpeMeHHVKOB, YeM KaHTOBCKuiL, — M. Menpeib-
COHa ¢ ero crareent «O BoIpoce: YTO 3HAUUT IIPO-
cematb?» (1784; ecTb pycckmii IiepeBozt’), a TaKxke

2 lepBoe m3maHme 3TOro cOOpHMKa OBUIO OIyOJIMKOBa-
Ho emie B 1973 r., geTBepTOE, IOIIOJIHEHHOE, TIOSIBIIIOCEH B
1990 r. (Was ist Aufklarung?.. 1973; 1990).

* «Ymo maxoe npocbeujerue? Ha aTOT BOIpOC, KOTOPHBIN
TTOYTM TaK Ke BakeH, KaK VI BOIIPOC, 410 maKoe Ucmuna,
CJIeioBasIo OBl BCe JKe OTBETUTH HpeXkie, YeM HauMHAaioT
npocseniate! OIHAKO JXe s HUTZE He Halllell OTBeTa Ha
Hero!» (Zollner, 1783, S. 516, Anm..).

* «ObpasoBaHMe PpacmagaeTcs Ha Ky1vmypy W npocbe-
wenue. ...KyJIbTypa OoJIbllle BOCXOOWUT K HPaAKMUUecKko-
My... <...> [IpocBewjenue e vIMeeT, KaK IIpeJICTaBIseTcs,
B OOJIBITIENT CTETIeHW OTHOIIIEHUE K 1neopermutieckomy: K
pasyMHOMY ITO3HaHWMIO (OOBEKTMBHO) M HaBBIKaM (CyOb-
eKTUBHO) B JIeJTe PasyMHOTO pa3MBIIIIJIeHMs O Belax, Ka-
CArOIIVIXCS KM3HY YeJIoBeKa, B 3aBVICIMOCTI OT CTeIIeH
VIX B@KHOCTV W CTeIleHW WX BJIMSHNMS Ha €ro IpeHa-
3HaueHne. <...> SI3pIk npuobpeTaer npocbeujenue ¢ 10-
MOIIIBIO HayK, a KyAbimypy — depe3 oOIeHMe, TT033UI0 1
KpacHopeunte. [locpencTBoM IPOCBEITeHMs S3BIK ITPU-
oOpeTaeT TeopeTideckoe yroTpeOseHVe, IIOCPEACTBOM
KyJIbTypbl — IpaKTU4ecKoe. Bmecne OHM HAIOT S3bIKY 00-
pasobanue» (Menpmernbcon, 2011, c. 74—75).

cal thought and public perception, although it
did carry some weight and was known along
with others. Although through the efforts of
Norbert Hinske the rich anthology of late eigh-
teenth-century German thought became avail-
able several decades ago,” in the popular mind,
especially in Russia, Kant is to this day seen as
all but the only philosophical figure in the defi-
nition of the essence of enlightenment. Of the
rich palette of views on enlightenment repre-
sented in late eighteenth-century German phi-
losophy which answered the question, asked in
1783 by the priest Johann Friedrich Zollner® in
the pages of the Berlinische Monatsschrift, I will
mention just two thinkers whose approach to
enlightenment at that time left at least as con-
spicuous a mark in the consciousness of con-
temporaries as that of Kant’s. They are Moses
Mendelssohn with his article, “On the Ques-
tion: What Does ‘To Enlighten” Mean?” (1784),*
and Johann August Eberhard, author of the ar-
ticle, “On the True and False Enlightenment,
as well as the Rights of the Church and State

2 The first edition of this collection was published in
1973, and the fourth enlarged edition in 1990 (Hinske,
1973; 1990).

® “What is Enlightenment? This question, which is almost
as important as the question, what is truth, should be an-
swered before starting to enlighten! And yet I have no-
where found such an answer!” (cf. “Was ist Aufklarung?
Diese Frage, die beinahe zu wichtig ist, als: was ist Wahr-
heit, sollte doch wol beantwortet werden, ehe man aufzu-
kliren anfinge! Und noch habe ich sie nirgends beantwortet
gefunden!”) (Zollner, 1783, p. 516n).

* “Education breaks down into culture and enlighten-
ment. The former seems to apply more to the practical
dimension [...] Enlightenment seems, by contrast, to
refer more to the theoretical dimension. It seems to re-
fer — objectively — to rational knowledge and — sub-
jectively — to proficiency at rationally reflecting upon
things of human life, in terms of their importance and
influence on the vocation of the human being. [...] A
language attains enlightenment through sciences and
culture through social interaction, poetry, and oratory.
Through the former, it becomes more fit for theoretical
use; through the latter for practical use. Both togeth-
er make a language educated” (Mendelssohn, 1997,
pp. 313-314).
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V1. A. D6epxapma, aBTopa cTarby «O0 MCTMHHOM 1
noxHoM [TpocsertieHnn, a Takxe o IpaBax IepK-
BII V1 TOCy[IapCTBa B OTHOIIEHUM IIepKBI» (1788)°.
CrouT TakXke MHOTUEpKHYTb, 4TO M cTaTbs Kan-
Ta, 1 JOoKJIan MeH/eslbcoHa, IIepepoCIInii 3aTeM
B CTaTblo «beprHCKOro exxemecsuyHMKa», CTaJIu
IIpeIMEeTOM MHTEPECHO IVCKyccum yxe B 1784 T.
B OepimmHCcKOoM «OOrriecTBe coOpaHUI IIO Cpe-
Iam»®, MIMeBITIeM 3aKPBITBIVI XapaKTep, IIpUYeM B
oOcyxaeHun craTey KaHTa npuHsuIm ydactie n
Lénerep, n V1. V1. Hnaneauar, v MeHIeIbCcoH,
BBICKas3aBIINI B afgpec KaHTa IIpoHMIIaTeIbHYIO
KPUTUKY — OHa KacajlaCh pasjIyeHsl YaCTHOIO
1 Iy OJIMYHOr o ITpVIMeHeH s PasyMa ¥ BO3MOXKHO-
CTV IIPU OIlpeieJIeHHBIX YCIIOBUSIX OTCTYIUIEHMS
OT IpeAICaHN B CJIydae YacTHOIO ITpVIMeHe-
HUS pasyMa’.

Yricsio pasIMuHBIX OIpeleleHn I IIpocBelile-
HWSI, JAaHHBIX OyKBaJIbHO 3a HECKOJIBKO JIeT, Ha-
CUMTBHIBAJIO HECKOJIBKO [IeCSITKOB. B aHOHMMHOM
crarbe «KpuTHUdeckum omeIT O cjioBe “IIpocBe-
eHve”», yeuzesien cseT B 1790 1. B «Hemerikom
eXeMecsSYHVKe», IlepeunciieHo 21 3HageHvie 3TOro
TepMmnHa (Anonym, 1790). He obxommiocs n 6e3

% «...VlcTHHOe TIpOCBelIieHe. .. Oy/IeT COCTOSITh B YMeHb-
IeHUN 3a0JTyKIeHU ¥ YBEeIWYeHUV OTUEeTIIMBEVIIIINX
VI TIPABVJTbHEVIIINX 3HAHUV M3 CaMbIX TTOIXOMSIINX VIC-
TUHHBIX ocHoBaHWUV. COBepIIeHHO IPOCBEIIeHHBIN
4estoBeK ObUI Obl, CJIeNoBaTe/IbHO, TaKMM, KOTOPBIVI OCBO-
Gomwics oT Bcex 3abiIy KaeHWiT 11 oboraTiul CBOVL paccy-
TIOK OTYETJIMBEVIIIVIMI Y IIPaBVIIbHEeVIIIVIMY TIO3HAHVISIMM
VICTVHBI TPV TIOMOIIIM pa3yMa, OITkITa ¥ COOOpasHerIer
¢ pasymoM Bepsl» (Eberhard, 1788, S. 39); «...mommHHas
CYITHOCTb MCTVHHOTO IIPOCBEIIeHs COCTOUT BO BCEIIPO-
HWKAFOITIEM U CaMOM TITIaTeJTbHOM IIPVIMEHEHU pasyMa,
OIIBITa V1 COOOpa3HeNIIIelt C pa3yMoM Bepsl...» (Ibid., S. 41).
¢ HexoTopsle 13 Hanboslee aKTMBHBIX WIEHOB 3TOTO 00-
IecTBa Kak pas M ObUM permakTopamu «BeprnHcKoro
eXeMeCsSIHIMKa», IPYyTie Xe ero WIeHbI BXOMVIN B UVCII0
aBTOPOB 3TOTO Ky pHaJIa.

7 DTV apXVBHbIE MaTepVaJIbl O IeSTeIIbHOCTY OepIINHCKO-
ro «Ob1ecTBa cobpaHNMit II0 cpefaM», K COKaIeHIO, 110
CUIX IIOP ellle He oITyOrmMKoBaHbL bosibliyio paboTy 1o mx
cOopy M ITOArOTOBKe K ITyOJIMKAaLIMM Ha OCHOBE TaK Ha3bl-
BaeMbIx «Moehsen-Papiere» mpomernan X.I1. dendocce.
ITocsie ero cmepTn 3Ty paboty mponorpxmwm K. DHresb-
xapn, . Tpukop 1 A. DMMens 13 yHUBepcuTeTa Tpupa,
KOTOpbIe B HaCTOsIIlee BpeMs FOTOBAT 3JIEKTPOHHOE V3-
JIaHVe JTaHHBIX apxX1BHBIX MaTepuasios (Quellen..., 2022).
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with Respect to the Church” (1788).° It has to
be stressed that Kant’s article and Mendels-
sohn’s report which later developed into a Ber-
linische Monatsschrift article, became the subject
of an interesting discussion as early as 1784 in
Berlin’s Society of Wednesday Meetings® which
gathered behind closed doors, and in which
Kant's article was discussed, among others, by
Zollner, Johann Joachim Spalding and Men-
delssohn who presented an incisive critique of
Kant which had to do with the private and pub-
lic use of reason and the possibility, under cer-
tain conditions, of departure from prescriptions
in the case of the private use of reason.’

The number of different definitions of en-
lightenment given literally within a space of
several years ran into several tens. An anon-
ymous article, “Critical Essay on the Word

° “[...] genuine enlightenment [...] would consist in the
lessening of delusions and increase of the clearest and
most correct knowledge on the fittest true grounds. A
perfectly enlightened man would thus be one who has
shed all delusions and enriched his mind with the clear-
est and most correct knowledge of the truth through
reason, experience and faith congruent with reason” (cf.
“[...]1d[ie] wahre[] Aufklirung [...) wird [...] in der Vermin-
derung der Irrthiimer und in Vermehrung der deutlichsten
und richtigsten Kenntnisse aus den angemessensten Wahr-
heitsgriinden bestehen. Der vollkommen aufgeklirte Mensch
wiirde also derjenige seyn, der sich von allen Irrthiimern
losgemacht und seinen Verstand mit der deutlichsten und
richtigsten Erkenntnifs der Wahrheit durch Vernunft, Erfah-
rung und den vernunftmdifigsten Glauben bereichert hitte”)
(Eberhard, 1788, p. 39); “[...] the true essence of genuine
enlightenment consists in the all-pervasive and most
thorough use of reason, experience and faith congruent
with reason [...]” (cf. “[...] das eigentliche Wesen der wah-
ren Aufkldrung bloff in dem durchgingigen sorgfiltigsten
Gebrauche der Vernunft, der Erfahrung und eines vernunft-
mifligen Glaubens besteht [...]”) (ibid., p. 41).

¢ Some of the most active members of this society were
editors of the Berlinische Monatsschrift, while others
were contributors to the journal.

7 These archive materials on the activities of the Berlin
Society of Wednesday Meetings, unfortunately, have
still not been published. Heinrich P. Delfosse has done
a lot of work to gather and publish them on the basis of
the so-called Moehsen-Papiere. After his death this work
was carried on by Kristina Engelhard, Damien Tricoire
and Armin Emmel of Trier University, who are current-
ly preparing an electronic publication of archive materi-
als (Universitat Trier, Kant-Forschungsstelle, 2022).
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S3BUTEJILHOVI CAaTUPEI B Iy Xe IIBENIIapCKOro 1e3y-
nta V1. A. Baricerbaxa, Koropbi B 1790 . aHOHMUM-
HO onyOymmkoBasl counHeHne «Ecim 3to ITpocse-
IIIeHve, TO YTO Toraa HesernocTe?» (Weiienbach,
1790). Ho HecMoTpst Ha Bce oOWIMe OTBETOB, BCe
TOT Xe L1§/IbHep, CITIPOBOLIVIPOBABIINT AVUCKYCCIIO
O IIpocCBellleHnN, B cBoen cTaTbe «O IIpocBellie-
Hun» (1787), nopsonst mpenBapuTeIbHble UTOIM
CIIopa, Ipu3HaBaJl, YTO OTBeTa Ha 3TOT BOIIPOC TaK
u He ObUTO HaviieHO: «[locilemHIIe HeCKOIBKO JIeT
B [epMaHMM MHOTO NUIIYT ¥ TOBOPAT O IPOCBe-
meHmn. Ho Bce ellle KaXkeTcsl, UTO He HOHSIIN VC-
TUHHOT'O €ro TIOHATNS, 110 KpaviHeVl Mepe He IIpu-
ITUIV K COIJIaCUIO [OTHOCUTEIILHO TaKoBOro]» (Zoll-
ner, 1787, S. 92).

KanToBCcKOe TIOHSITME IO-TIpeXHEMY OcCTaBa-
JIOCh OJHVUM W3 MHOTMX ¥ 10 OKOHYaHWM JIVCKYC-
CUM, TO €CTh IIOCJIe TOTO, KaK y>ke 1 HeMeIIKI po-
MaHTWM3M CTaJl CXOOWUTBH C MICTOPUYECKON CLIeHBI,
VI HOSIBUJIVCH PasjIiuHble VeasINCcCTUdecKue CU-
CTeMBL. DTO 0COOEHHO XOPOIIO BUIHO Ha IIpUIMe-
e HeCKOJIbKVX aHTOJIOIMV, COCTaBJIEHHBIX B KOH-
ne XVIII — nepson Tpetnt XIX B. 1 comeprkaBIImxX
B cebe adpOopm3MBl pasINYHBIX — B IIEPBYIO Oue-
pelb TOro BpeMeHW — MBIC/IMTeSIeN 10 TeM VI
VIHBIM TeMaM MJIV BOIIpocaM. B HEKOTOpBIX 113 HIX
VIMEIOTCS CIIelTMaJIbHble TOIOOPKY, ITOCBAIIIEHHBIe
npocsettieHuio (Ausspriiche..., 1797, S. 222-235;
Ausspriiche..., 1801, S. 461—489)°. B gpyrux no-
HOOHBIX aHTOJIOTMSIX COOTBETCTBYIOILIME M3pede-
HMs O IIPOCBeIlleHNy cofiep KaTcsi B pasfiesie Ipo
vctuny u pasyM (Fraenkel, Salomon, 1824, S. 346 —
400). HexoTopbIM pa3sBuUTHEM ¥ IIPOIOJDKEHVIEM
3TuX cOopHMKOB cTasio coopanme 1. KiroOymmi-
k11 (Klobuschitzky, 1831, S. 145—188). B Hem comep-
KaTcs 1eJIbIX TPY pasfiesia O IIPOCBeIeHN I C OIIpe-
HeJIeHVsAMY, JaHHBIMM TaKVMV MBICIUTEIISIMY,
Kak Xp. Tomasun, V1. b. Dpxapn, Xp.I. 3aneimans,
N.Xp.I. Ilaymann, M. Menpgenscon, K.I. Xan-
nenpanx, 1. Camar, Xp. Iapse, K. Xp.D. IImwupm,

# Cocras M3pedeHNIT O TIPOCBEIIeHNY B TIePBOM ¥ BO BTO-
POM M3IaHMUV HeCKOJIBKO Pa3/IM4aeTcs.

‘Enlightenment’”, published in Deutsche Mo-
natsschrift in 1790, listed 21 meanings of the
term (Anonym, 1790). This prompted some
biting satirical comments, in the spirit of the
Swiss Jesuit Joseph Anton WeifSenbach, who
published an anonymous article, “If This Is En-
lightenment What Is Absurdity?” (WeifSenbach,
1790). Yet, in spite of the surfeit of answers,
Zollner, who provoked the discussion on en-
lightenment, summing up the interim results
of the debate in an article, “On Enlightenment”
(1787), admitted that an answer to the ques-
tion had yet to be found: “Over the past years a
great deal has been written and said in Germa-
ny about enlightenment. Still there seems to be
no real understanding of the notion, at least no
consensus [regarding it]”® (Zollner, 1787, p. 92).

The Kantian concept still remained one of
many after the end of the discussion, i.e. af-
ter German Romanticism started leaving the
historical stage and various idealistic sys-
tems emerged. This is highlighted by sever-
al anthologies compiled in the late eighteenth
and the first third of the nineteenth centuries
which contained aphorisms of various think-
ers (first and foremost of that time) on various
topics and issues. Some of them have selections
devoted to enlightenment (Wyttenbach and
Nevrohr, 1797, pp. 222-235; 1801, pp. 461-489).°
In other similar anthologies corresponding ut-
terances on enlightenment are contained in the
section on truth and reason (Fraenkel and Sa-
lomon, 1824, pp. 346-400). In a way, these col-
lections were developed and continued in
the collection by Paul Klobuschitzky (1831,
pp. 145-188). It has three sections on enlight-
enment with definitions by such thinkers as
Christian Thomasius, Johann Benjamin Erhard,

8 Cf. “Seit einigen Jahren ist in Deutschland viel von Auf-
klarung geredet und geschrieben worden; aber noch scheint
man sich tiber den wahren Begriff derselben nicht gehérig
verstindigt, wenigstens nicht vereinigt zu haben.”

 The selections of utterances on enlightenment differ
somewhat in the first and second editions.
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T. T'nnmess, ®. [vutep, K. IT. Puxrep, K. 5. Man-
resieciopd, Kp.M. Bwiann, VI.T.Tepmep n mp.
Bo Bcex yIIOMSIHYTBIX BBIIIIe aHTOJIOTVISIX HAXOMST
CBOe MeCTO 1 n3pedeHns KaHTa, mpryeM He TOJIb-
KO M3 €ro CTaThV O IPOCBEIeHNN, HO U U3 psza
Opyrux paboT. HecMoTpst Ha TO YTO KaHTOBCKOE
olperiejieHVie 3aHMMaeT B 3TUX COOpaHMSIX [I0-
CTOVIHOe MeCTO, OHO BCe Ke He SIBJISeTCsl HU Iiep-
BBIM, HY LIEHTPaIbHBIM.

Ha py06exxe XVIII—XIX BB. KaHTOBCKO€ OIpezie-
JIeHVie TIPOCBeIIle s He ObIIO HaCTOJIBKO XOPOIIIO
M3BECTHBIM, Kak cerofHs. Ero He m3yyanm B 1iko-
Jax VI yHUBepcuTeTax. Pasymeercs, 3To BoBce He
O3HauaeT, YTO OHO OBUIO IIpeIaHo 3a0BeHIIO BCKO-
pe mocste IyOImMKaIMm Ky pHaJIBHOW CTaTh —
OIIpelle/IeHHBIN Cjlell KaHTOBCKasl [IedpVHMIINS
IIpOCBeIeHns Bee e ocTtaBura. [locre «beprmh-
CKOro exxeMecstuyHMKa» (1784) v mo BbIXOIA B CBET
repBoro coOpanmst counHeHM1 KaHTa non pemak-
ument K. Pozenkpanmna n @. B. IllyGepTa cTarhs o
IIPOCBelleHNI HeCKOJIBKO pa3 IeperiedarbiBajlach
B COOpHMKax HeOOJIBIIINX paboT KEHUTCOePICKOro
dwtocodpa v OGbUIa AOCTYIIHA YMTAIOIIeV ITy0sIn-
ke Toro Bpemenu (Kant, 1793a; 17936; 1797; 1799).
Counnenusi, pearupymoliye Ha KaHTOBCKOe IIO-
HATVe IIPOCBellleH s, B TO BpeMs He ObUIN peIKo-
CTBIO, OJHAKO HV O KaKOM IIOTOKe JINTepaTyphbl Ha
3Ty TeMYy Bce ke HeJIb3sl TOBOPUTB. VIMeBInecs OT-
KJIVIKV HEPEeIIKO HOCUIIVI KPUTMYECKNUTI XapaKTep’
nmbo KaHT paccMaTpuBaIcs TOJIBKO KaK OAVH W3
MHOI'MIX MBICJIMTeJIeV], BbICKa3bIBaBIIVIXCSL O IIPO-
cBerieHMN. [I0BOJIBHO PaHO B KaudecTBe CIIeIy-
aJIbHOro (PryI0cOPCKOro TepMIHa IIOf, BIIVSHMEM
craTey KaHTa 0 mpocBeItieHnn yCTosIICS TepMUH
«HecopeprieHHOIeTHe» (Unmiindigkeit)'?, xots n
B 9TOM CJIy4ae pacliBeT JAaHHOIO IOHATWS IIpU-
mesics yxe Ha XX cTosieTve.

° [Tommmo ymoMsHyThIX Bhlre Llgnpaepa, MeHnebcoHa
v HInanpamara HeodxommmMo HasBaTh Takke 1 V. I'. 'ama-
Ha ('aman, 2013; cm. Taxke: ['tbmaHOB, 2013).

10°CM. onvH W3 TPUMEPOB TTOF0TBOPHOTO ITPVMEeHeHIS:
(Tetens, 1802, S. 33 —34, Anm.).

A.N. Krouglov

Christian Gottlieb Salzmann, Johann Christian
Gottlieb Schaumann, Moses Mendelssohn, Carl
Heinrich Heydenreich, Jakob Salat, Christian
Garve, Carl Christian Erhard Schmid, Theodor
Hippel, Friedrich Schiller, Jean Paul Richter,
Karl Ehregott Mangelsdorf, Christoph Martin
Wieland, Johann Gottfried Herder and others.
All the above-mentioned anthologies contain
utterances by Kant, gleaned not only from his
article on enlightenment, but also from some
other works. Although Kant’s definition is
given due space in these anthologies, it is still
not the first and not the central one.

At the turn of the eighteenth and nine-
teenth centuries the Kantian definition was less
well known than it is today. It was not stud-
ied at schools and universities. This is not to
say that it sank into oblivion shortly after the
journal article was published; Kant’s defini-
tion of enlightenment did leave a footprint.
After the Berlinische Monatsschrift (1784) and
before the publication of the first collection of
Kant’s works edited by Karl Rosenkranz and
Friedrich Wilhelm Schubert the article on en-
lightenment was reprinted several times in
collections of Kant’s short works and was
available to the reading public (Kant, 1793a;
1793b; 1797; 1799). Works reacting to Kant’s
concept of enlightenment were not rare at the
time, but there was nothing like a flood of liter-
ature on the topic. Reviews were often critical
in character' or else cited Kant as one of many
thinkers who wrote about enlightenment. Fair-
ly soon the term “immaturity” (Unmiindigkeit)"
was established as a philosophical term under
the influence of Kant's article on enlightenment
but the term did not really flourish until the
twentieth century.

10 In addition to the above-mentioned Zosllner, Mendels-
sohn and Spalding, mention should be made of Johann
Georg Hamann (1996); see also Vladimir Gilmanov
(2013).

' See one example of fruitful use in Johannes Nikolaus
Tetens (1802, pp. 33n-34n).
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2. bamkarimas cyapb6a KaHTOBCKOIO
MOHATWS IPOCBeIeHMs

brvoxarimme niociienoBateni KaHTa, KOTOPBIX
B Tpaguymn O. DHresibca OTHOCWIIN K «HEMeIIKO
KJ1accraeckon prtocodm», He TIOAIep>KaIn ero
TeMy IIPOCBeIIeHNs], a CaMO IIPOCBellleHVe TIOHV-
MaJIu cy1ecTBeHHO MHade. XoTs y V. I. duxre no-
PO ellle MOKHO 3aMeTUTh HeKYO BOBJIEYeHHOCTh
B JleJIa ITPOCBellleH s, [1a 11 ero TpakTar «HasHaue-
Hute vestopeKa» (1800) ssBHBIM 0Opa3oM ITpoIosKa-
et yyHMo nanmeayara (Inaneamar, 2014), HO
JlaXke y Hero B BHOM BUJIe Ha IIepBbIV IUIaH BbI-
XOISIT KpUTUYecKNe 3aMedaHNs B ajpec IIpocBe-
mieHms. [lokasaTesieH B 5TOM OTHOIIIEHWUY TpaKTaT
Duxre «SIcHOE, KaK COJTHIIE, COOOITIEH e IIVIPOKOT
yosike o cyTu Hosewinent dpustocodpmm» (1801).
Onun w3 1aBHbIX BparoB @uxrte, ®. Huxosan
(Huxoman, 2004), oka3bIBaeTcs 37iech CKopee Ka-
puKarypor Ha mpocsetuTesis. PrixTe mpoTecTyeT
IIPOTMB CBeIEHNS IIPOCBEIIeHNS K 00pa3oBaHIO
¥ BOCIIMTAHWIO OIHOIO JIMIIb paccydka (Puixre,
1995, c. 583; Fichte, 1801, S. 171) n nom4epkuBaer,
UTO «BBICOKOE ITpOCBellleHIe, oOpa3oBaHMe 1 I'y-
MaHHOCTb COBpeMeHHOro mI0codcKoro crojie-
TVSD» COCTOSAT B OCBOOOXKIEHMM OT «CTapOMOJTHO-
ro riemauTn3Ma» (Puxre, 1995, c. 595; Fichte, 1801,
S. 211). B «fIcHOM, Kak cojHIlIE, COOOIIEHMN. . .»
@uxTe HasbpIBaeT IIPOCBEIeHNEe IIOBEPXHOCTHO-
cTeio (Puxre, 1995, c. 595; Fichte, 1801, S. 212), a B
«OCHOBHBIX YepTax coBpeMeHHOM 3moxm» (1806)
y Hero u BOBCe VIMeeTCsl sI3BUTeJIbHasl Mrpa CJIoB
«Aufklarung» / «Auskldarungy», xoropas xapakTe-
PpU3yeT TPeThIO 310Xy — 3M0Xy OCBOOOXIEHWS OT
BHEIITHETO aBTOPUTETA: «...TPEThbs 3I10Xa M300pa-
JKEeHa. .. BHICOKOMEPHO B3V palolliert CBepXy BHI3 Ha
TeX, KTO, Ipe3s 0 Jo0poieTesy, yIrycKaeT HacIaX-
JIEeHMs, VI JIOBOJIBHOM TeM, UYTO caMa OHa BbIIIIe Ta-
KMX Belley M He HO3BOJIseT HaBsI3bIBaTh cebe HU-
4Jero B 3TOM Pofie, CJIOBOM, ITpeJICTaBIsIach, YIIO-
Tpe0JIsisl BIIOJIHE COOTBETCTBYIOIIee ee VICTVHHOM
CYILIHOCTM BBIpa’KeHMe, SI0XOM IIPOCBeIeHVs
v BbIBeTpuBaHM...» (DPuxte, 1993, c. 398; Fichte,
1806, S. 82).

2. The Immediate Fate of the Kantian
Concept of Enlightenment

The immediate followers of Kant, tra-
ditionally referred to as “German classical
philosophers” (Engels) did not take up his en-
lightenment theme and understood the concept
of enlightenment differently. Johann Gottlieb
Fichte occasionally shows some involvement in
matters of enlightenment and, indeed, his trea-
tise The Vocation of Man (1800) clearly contin-
ues Spalding’s line (Spalding, 2013), yet even
he is mainly critical of enlightenment. A tell-
ing instance is Fichte’s treatise A Crystal Clear
Report to the General Public Concerning the Actu-
al Essence of the Newest Philosophy (1801). In it
Friedrich Nicolai (1995), one of Fichte’s main
opponents, comes across rather as a caricature
of an enlightener. Fichte vehemently oppos-
es the reduction of enlightenment to the edu-
cation and upbringing only of understanding
(Fichte, 1987, p. 97; cf. Fichte, 1801, p. 171) and
stresses that “the lofty enlightenment, educa-
tion and humanity of this philosophical cen-
tury” consists in liberation from “old Frankish
pedantry” (Fichte, 1987, pp. 108-109; cf. Fichte,
1801, p. 211). In A Crystal Clear Report Fichte
describes enlightenment as “shallowness”
(Fichte, 1987, p. 109; cf. Fichte, 1801, p. 212), and
in “The Main Features of the Modern Epoch”
(1806) he even mockingly plays on the words
Aufklirung / Ausklirung characterising the
third epoch, the epoch of liberation from exter-
nal authority: “[...] it was represented as a fun-
damental characteristic of the Third Age, that
it looked down with haughty self-complacency
on those who suffer themselves to be defrauded
of present enjoyment by a dream of Virtue, con-
gratulating itself that it is far above such delu-
sions, and therefore secure from being imposed
upon; — its true character being admirably ex-
pressed in a single phrase, — would-be-En-
lightenment” (literally: “as enlightening and
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Y @. Ilesmmmara B otHomeHun [Ipocsernenms
MOYKHO OOHaApYXMTb yKe IIpaKTMUeCcKl OTHU M3~
neBku. B «Jlekumsix o MeTome yHMBEPCUTETCKOTO
obpasosanus» (1803) on 3asBiser: «DToM MAeN-
HOVI ITyCTOTe, KOTOpasl CKpbIBAeTCs IIOf] VIMEeHeM
ITpocsemenns, duiocodmss MTPOTHUBOIIOIOKHA
Gostee Bcero. Hamo mpmsHaTh, 4To HM OfgHA Ha-
IIV1sl He 3allljIa JIa/IbIlle B TAKOM BO3BBIIIIEHUN pe-
30HMPYIOIIEro paccyaKa Haj, pasyMoM', Hexern
dpaHILy3BI [ B 9TOM OTHOIIEHMN HAIV HEMIIbI
II0 CpaBHEHMIO ¢ (PpaHITy3CKMMM IIVcaTeIsIMU —
BCEro JIMIIb >KaJIKie ¥ CKYYHBbIe ITPOIIOBeTHU-
ku)» (Iesuiar, 2009, c. 46; Schelling, 1803, S. 105).
Emme no @uxre llesumaT mprberaer K mMrpe cjios
«Aufkldrerei» / «Ausklidrerei»: «K mevicTBusiM HO-
sentero [Ipocsemenmns (Aufklédrerei), koTopoe B
OTHOIIIEHMV XPVCTVMAHCTBA MOXKHO Ha3BaTh CKO-
pee 3aremHeHmeM (Auskldrerei), oTHOCHMTCS Tak-
JKe ¥ MIPW3BIB BEPHYTb XPUCTMAHCTBO, KaK T'OBO-
PAT, K €ro M3HavYaJIbHBIM CMBICITY VI IIPOCTOTE, YTO
Has3bIBAIOT TakXke “TipaxpmctmaHcTsoM”» (LLles-
mmHTr, 2009, c. 84—85; Schelling, 1803, S. 198). B
ITO3IHMX JIEKIIVSIX TI0 MCTOPUM PrTocopmm «Tak
HasbIBaeMoe ITpocBelrieHVe» Tperupyercs llles-
JIMHTOM KaK BCero JIMIIb CyOBeKTMBHas pa3yM-
HOCTb, CYOBEKTMBHBIVI pallVIOHaJIN3M, IIPOTUBO-
CTOSIINIL Bepe: «...BCceoOIasi, T.e. YNCTO CyObek-
TVBHAas, pa3yMHOCTb, KOTOpas TOJIIBKO 1 COCTaBIIs-
JIa CYIIIHOCTH TaK HasbiBaeMoro IIpocserrienusi. . .»
(Ideyummar, 1989, c. 533; Schelling, 1861, S. 169);
«...cKygH[pIVI], umcTo cyOBeKTMBH[BIVI| pallvioHa-
7IM3[M], KOTOPBIVI, COOCTBEHHO TOBOPSI, 11 COCTaBIIS-
eT OCHOBHOE cofiep>KaHie TOro, YTO OOBIYHO Ha3bl-
BaroT [Ipocsemenmem...» (ILlemmnr, 1989, c. 534;
Schelling, 1861, S. 170). Ho ecsin ®uxTe nipoTnso-
riocTaBis1 cebst Hukoran, To nyis Hlemmmara yke
¢ 1806 r. 00a OHM ABIISAIOTCS TPOAYKTaMM OIHON U
Tom e artoxu — aroxu [Ipocsertienns (Schelling,
1806, S. 25): Hukoran mpencrasiisieT coOov BOIO-
pon, PrixTe — KMCIOPOLI, @ BMEeCTe OHV B KauecTBe

' JIByMsi ToaMy paHee B IIOIOOHOVI JIOXKHOV MepapXiun
I'erens yripexast Karra: ecyim y KaHTa «paccymox paccMa-
TPUBaeTCs PasyMOM, TO Pa3yM, HaIIPOTUB, PacCyIKOM»
(Hegel, 1979, S. 10).

A.N. Krouglov

airing” “als Auf- und Ausklirung”) (Fichte, 1889,
pp- 41-42; cf. Fichte, 1806, p. 82).

Friedrich Wilhelm Joseph Schelling practi-
cally scoffs at Enlightenment. In On University
Studies (1803) he declares: “It is to this lack of
Ideas, which boldly calls itself ‘enlightenment’,
that philosophy is most strongly opposed. It
must be granted that no nation has succeed-
ed better than the French in this elevation of
the ratiocinative understanding above reason.
[Footnote:] And we, Germans, after all, are but
poor dull preachers compared with the French
writers” (Schelling, 1966, p. 52; cf. Schelling,
1803, p. 105). Even before Fichte, Schelling re-
sorts to play on the words Aufklirerei and Aus-
klirerei: “One of the operations of the modern
pseudo-enlightenment [Aufklirerei] — which,
with respect to Christianity, might rather be
called a dis-enlightenment [Ausklirerei] — is
the attempt to ‘restore’ it, as the saying goes,
to its ‘original” meaning, to its early simplici-
ty, in which form it is sometimes referred to as
‘primitive” Christianity” (Schelling, 1966, p. 96;
cf. Schelling, 1803, p. 198). In his later lectures
on the history of philosophy Schelling scoffs at
“the so-called Enlightenment” as merely “sub-
jective reasonableness opposing faith”: “[...] a
universal, namely merely subjective reason-
ableness, which was all the so-called Enlight-
enment consisted in [...]” (Schelling, 1994,
p. 167; cf. Schelling, 1861, p. 169); “[...] mea-
gre, merely subjective rationalism in which the
main content of what was generally called the
Enlightenment really consists [...]” (Schelling,
1994, p. 168; cf. Schelling, 1861, p. 170). But
while Fichte opposed himself to Nicolai, for
Schelling in 1806 they were both products of
the same epoch, the epoch of Enlightenment
(Schelling, 2018, p. 34; cf. Schelling, 1806, p. 25):
Nicolai is hydrogen and Fichte is oxygen and
together, they produce “the true water of our
age” (Schelling, 2018, p. 95; cf. Schelling, 1806,
pp. 135-136).
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HpOAyKTa JAloT «MCTUHHYIO Boay 3moxm» (Schell-
ing, 1806, S. 135—136).

Kputuika ripocseltieHs elie 60s1bitie 000CTpu-
J1ach B reresieBckom dpviocodpum. Yxe B «PeHoMe-
Hostorum gyxa» (1807) I.B.®. Ieresrs momertiaer B
paszierte o myxe crielyasibHyIo 4acThb o [Ipocseriie-
HUM (Oopbba IIpoCBelleHNs ¢ cyeBepreM, ICTVHA
IIpOCBeIleHnsl U IIp.), OJHAaKO B Hell He yHaaeTcs
PaccCMOTpeTh V1 OIO3HATh He TOJIBKO KaHTOBCKMII
CMBICJI IIPOCBeIlleHNs], HO ¥ BOOOIlle MHOroe m3
TOT'0, UTO CZieJIajIv M HallViCaJIv IHbIe MBICIIATEeIN
npecsioByTon artoxu [Ipocsemenns. VInbiMu crto-
BaM, [eresb B3sJI He KaKoe-TO aJIbTepHATVIBHOE
Kanty nonsarme npocsemienns kKoHma XVIII B, a
TIOIJIOe ¥ pacxokee TOJIKOBaHVeE IUIOCKOTO IIpo-
CBeIIeHNs, IIPOTMBOIIOJIOKHOrO Bepe. Kirtoduesbl-
Mu csioBaMmm 11 Terers B pasrosope o Ilpocse-
IIIeHMY OKas3bIBAIOTCs [IeCTIOTU3M, CyeBepue, [1y-
XOBEHCTBO, Torb3a: «[IpocBertierme, crasio ObITH,
IIOCTUTaeT CBOVI ITpeIMeT IIpeXK]ie BCero v BoobIile
TaK, YTO IIPVHMMAET €ro 3a uucrmoe 30padomvicaue
(reine Einsicht) u, He y3HaBas [B HeM| cebst camo-
ro, oOBsiBIsieT ero 3admyxaenviem» (Ieress, 2000,
c. 280; Hegel, 1989, S. 405). HamnpsbxeHue Mexiy
PeJINTMO3HOV Bepo 1 ITpocBeltieHvieM [eresib BbI-
pakaeT CJIeAYIONINM 00pa3oM:

...9TOT npedHaMepeHHblll 632440, 9TO BCe B CBO-
€M HeIOoCPeICTBEHHOM HaJIMYHOM OBITUI €CTh
6 cebe VT XOPOIIIO ¥, HAKOHEIl, YTO OMHOUleHUe
€IVIHYIHOTO CO3HATEIbHOTO OBITVS ¥ abCOIIOT-
HOVI CYIIHOCTH, peAueus, VICYepIIbIBAIOIINM 00-
pa3oM BbIpakaeTcs ITOHSATMEM IIO0JIE3HOCTH, IS
BepBI IIPOCTO ombBpamumeseH. DTa cOOCTBEHHas
MYyOpocmy TIPOCBEIeHNsT HeoOXOOMMO KakeTcs
Bepe B TO Xe BpeMs camont nouiiocmuio (Plattheit)
n npusnaruem (Gestdndnis) monwrocTi; 100 3Ta
MYJIPOCTb COCTOUT B TOM, 4TO 00 abcoroTHO
CYITHOCTV OHa HUYero He 3HaeT WJIV, YTO TO Ke
caMoe, 3HaeT O HeVl Ty COBEpIIeHHO IUIOCKYIO
(ebene) mctmHy, uTOo OHa ecTh MMeHHO (eben)
JIVIIL  AOCOAIOMMAA CYWHOCTb, 3aTO OHA 3HAeT
TOJIBKO O KOHEYHOM, V1 ITPUTOM 3HaeT ero Kak nc-
TMHHOE, 11 3TO 3HaHMe O HeM KakK 00 McTMHHOM
cumTaeT caMbM BoO3BbIIIeHHBIM (['eresrs, 2000,
c. 288; Hegel, 1989, S. 416 —417).
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Critique of enlightenment intensifies in
Georg Wilhelm Friedrich Hegel’s philosophy.
Already in the Phenomenology of Spirit Hegel
devotes part of the section on spirit to Enlight-
enment (the fight of enlightenment against
prejudice, the truth of enlightenment, etc.); how-
ever, one fails to find in it not only the Kantian
meaning of enlightenment, but also much of
what other thinkers wrote about the infamous
epoch of Enlightenment. In other words, Hegel
targets not some concept of enlightenment of
the late eighteenth century that is an alterna-
tive to Kant’s, but a banal interpretation of en-
lightenment opposed to faith. The key words
for Hegel in the conversation about Enlighten-
ment are despotism, prejudice, the clergy and
utility: “The Enlightenment therefore grasps its
object universally in such a way that it at first
takes it to be pure insight, and so that, while not
cognizing itself, it declares it to be error” (Hegel,
2018, p. 318; cf. Hegel, 1989, p. 405). This is how
Hegel describes the tension between religious
faith and enlightenment:

[...] this intention that everything in its im-
mediate existence is in itself, or, is good, that
finally the relation of the singular conscious
being to the absolute essence, religion, is to be
exhaustively expressed in the concept of utili-
ty is, to faith, something utterly abhorrent. This,
the Enlightenment’s own wisdom, necessarily
appears to faith at the same time as shallowness
itself and as the very confession of shallowness
because it consists in knowing nothing of ab-
solute essence, or, what amounts to the same
thing, in knowing only this entirely banal truth
about it, that it is only the absolute essence. Quite
the contrary, to faith, what the Enlightenment
knows as the highest is nothing but finitude, in-
deed, it knows this finitude and the knowing of
such finitude as the true (Hegel, 2018, p. 327; cf.
Hegel, 1989, pp. 416-417).

Thus, already for Hegel a couple of decades
later such characteristics of German Enlighten-
ment as its religious focus or the development



Taxum obpasom, yxe s Ieress mo mpore-
CTBUM BCETO JINIIb Iapbl JecATIIeTUI TaKue Xa-
pakTepHBle ocobeHHOCTM HeMelkoro ITpocserrte-
HU, KaK ero penMryuosHasl 3a0CTPeHHOCTb VI
JKe pasBuUTHe Wmaey IIpeJHa3sHaueHMs 4YejloBeKa
C SIBHBIM PeJIUTVIO3HBIM IIOATEKCTOM, OKa3aJIVICh
BHe paMOK paccMoTpeHws. To, 4TO BbICTyIIaeT y
HEro B BUE «IIPOCBEIeHNs», OOJIbIlle HaIlOMV-
HaeT KapuKaTypy WM KOHCTPYKT, Hexeln ¢u-
J10c0dpCKOe 1 MCTOoprUecKoe siBjleHne B [epmMaHmm
koHI1ia XVIII crosteTms.

3. IlonsiTne IlpocBeienns,
CKOHCTPYVMpOBaHHOe post factum

OnHako TO, YTO B [aJIbHEWINIeM — B 3HAUW-
TeJILHOVI Mepe BIUIOTH JO HAIlVX JIHell — CTajlo
IIOHMMATbBCS 107 ITPOCBEIleHVeM, XOTh W VIMe-
eT OoOIIyI0 TOHAJIBHOCTB C KpuTukov lererts, Bce
Xe oTiIm4aercs oT ero roHmMMaHwms. K craHoBTe-
HVIIO 9TOTO pacxoxkero TorrkoaHws [Ipocsertieris
B OOJIBIIIEVI CTETIeHN ITPVIIOKVIIV PYKY MCTOPUKI
XIX n XX BB, a He dmtocodsl 1 UCTOPUKN PU-
nocodpum'?. st XVIII cromermst viMm Obui mipu-
IyMaHBI CIelyiaJlbHble TEPMUHBL B aHTJIUVICKOM
BapuaHTe Enlightenment, a Bo dpaHIly3cKOM —
Lumiéres. Oba ctasm, TOXOXe, TIO3HVIM BapvaH-
TOM IlepeBofla HeMeIlKoro TepmmHa Aufklirung,
0 KOTOPOM CTOJIb MHTEHCVBHO IIOJIeMM3MPOBa-
v HeMelikue dpwiocodr! Bpemer Kanrta. Emre B
1788 r. DGepxapn, KOMMEHTUPYS COOCTBEHHBIN
BOITPOC 00 WMCTMHHOM ¥ JIOKHOM ITPOCBEITIeHN,
ITPOHMIIATEITPHO 3aMeTWI «...HV CaMble IIpOCBe-
IIIeHHble JIpeBHVE, HY HOBBble HAllM He VIMEIOT
CYIIECTBUTEIBHOTO IS [BBIpaXkeHMsl] 3TOro MHO-
I7ia JKeJIaTeJIbHOTO, a MHOT/IA BHYIIAIOIIEro CTpax
CBOVICTBA U€JIOBEYECKOTO JyXa, KOTOPBIV OBl TIOJI-
HOCTBIO COOTBETCTBOBAJI HEMEIIKOMY CJIOBY “TIpo-
cperteHne” (Aufklarung)» (Eberhard, 1788, S. 32).
K HOBBIM Harmsm DOepxapy, HaBepHsSKa He Bila-

12 To, KaKk IPOTeKaI 3TOT IIPOLIECC, XOPOIIO ITOKa3aHO B
cratee X. IlItyke (Stuke, 1972).
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of the idea of the human being’s mission with a
clear religious implication, proved to be outside
his frame of reference. What he calls “enlight-
enment” is more like a caricature or construct
than a philosophical and historical phenome-
non in the late eighteenth-century Germany.

3. The Concept of Enlightenment
Constructed post factum

However, what came to be understood by
enlightenment subsequently — and to a large
extent down to our own day — though hav-
ing the same tone as Hegel’s criticism, differs
from his interpretation. This commonplace in-
terpretation of the Enlightenment owes more to
historians of the nineteenth and twentieth cen-
turies than to philosophers and historians of
philosophy.”? For the eighteenth century they
thought up special terms — Enlightenment in
English and Lumieres in French. Both were ap-
parently later versions of the translation of the
German term Aufklirung, which was hotly de-
bated by German philosophers in Kant’s time.
As early as 1788 Eberhard, commenting on his
own question about genuine and false enlight-
enment, made this insightful observation: “[...]
neither the most enlightened ancient, nor the
more modern nations have a noun for [express-
ing] this sometimes desirable, and sometimes
feared property of the human spirit that fully
corresponds to the German word for enlighten-
ment (Aufklirung)”™ (Eberhard, 1788, p. 32). By
more modern nations Eberhard, who did not
know Russian,' meant above all England and

12 The process was well described by Stuke (1972).

B3 Cf. “Es ist auffallend, daf weder die aufgeklirtesten dl-
tern noch neuern Nationen fiir diese bald gewiinschte bald
gefiirchtete Eigenschaft des menschlichen Geistes ein Sub-
stantiv haben, das dem deutschen Worte Aufklirung vollig
entspriche.”

4 Cf. Nikolai Gogol (1969, p. 95): “Without thinking,
we now repeat the word “enlightenment’. And we have
never even reflected on whence this word came and
on what it means. This word does not exist in any oth-
er language; it is only in ours. ‘To enlighten” does not
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HEBIINY PYCCKUM SI3bIKOM", OTHOCUJI B IIEPBYIO
odepenb aHIIMYAH ¥ (PPaHITY30B, IIOTYEPKMBas,
YTO MX S3BIKM [laXkKe He ITO3BOJISIOT 3a7laTh BOIIPOC
00 VICTMHHOM V1 JIOKHOM ITPOCBEIIeHU VIV JKe O
BO3MOYXHOM BpeJie IIPOCBEIeHVIS.

ITocie Toro Kak HOBble TepMUHEL Enlightenment
u Lumieres yCTOSIVIC, VIX 3alHVIM 4YMCIIOM oOpa-
Ty Ha XVIII B, B KOTOPOM OHM He MMeJIn XOX-
neHus*. B camMoM npriMeHeHVW HeayTeHTUYHBIX
MOJIEpPHM3MPOBAaHHBIX TEePMMHOB HeT HMKaKOW
KpPaMOJIbl, HO JIJIs1 3TOTO BCe ke HeOOXOIVIMO 0CO3-
HaBaThb X VICKYCCTBEHHBIV ¥ KiacCUVKaTOp-
ckum xapakTep. K coxkasieHMIOo, MIMEHHO 3TOro 1
He IIPOM30IIUIO B JaHHOM CiIyd4ae. BmecTo sToro
[TpocBertieHme Kak TaKOBOE CTaJIM VICTOJIKOBBIBATD
KaK BeK pasyMa, 60pb0y c deomanmsmom, ¢ 1ep-
KOBBIO, KaK IIpoliecc CceKyJsIspusalim, Kak 0opboy
C TperpaccygKaMy, MMCTUIIV3MOM, MeuTaTeilb-
CTBOM, OOCKYpaHTM3MOM, CBS3aHHYIO C wjeen
VICTOPMYECKOIO ¥ COIMAIBHOTO IIporpecca, HeKO-
el Oyp)KyasHOCTBIO M (PPaHITy3CKOV PeBOJIIOIIN-
en. Ilomo6Hoe ITpocBelieHre Ha IIepBOM 3Tarle
HIO/IBEPrajIoch KPUTMKE 3a TIOIMUIOCTD, IVIOCKOCTB,
OTCYTCTBUE IJIyOVMHBI, AVIKTaTOPCTBO, HaIBHOCTh
U IIpoYmie IOJI00HBIe IPexL.

Taxoe pa3sBuTIe VIMeIO HECKOIBKO ITeYaTbHBIX
CIenicTBUNL. Bo-TiepBhIX, Vv PpaHITy3CKMX MBICIIV-
TeJIeVl, IIPUYNCIIeHHBIX 3aHVM YMCIOM K 3I0-

3 Cp. y H.B. Torosst: «Mer mioBTOpsieM Terepb erre Gec-
CMBICJIEHHO CJI0BO “mpocBemenve”. [laxe u He 3amy-
MaJIiCh Hajl, TeM, OTKy/a IIPUIIUIO 3TO CJIOBO ¥ YTO OHO
3HaunT. CJTOBa 5TOTO HET HU Ha KaKOM SI3bIKE, OHO TOJTBKO
y Hac. [TpocBeTnTh He 3HaUUT HAY4IWTh, VIV HAaCTaBUTB,
v 06pa3oBaTh, WIN JlaXkKe OCBETUTh, HO BCETO HACKBO3b
BBICBETITTH UeJIOBeKa BO BCEX €r0 CMIax, a He B OIHOM
yMe, TIPOHECTH BCIO TIPUPOJTY €Tro CKBO3b KaKOW-TO OUN-
CTUTEeIBHBIN 0roHb. CJI0BO 3TO B34TO U3 Hatlen Llepksn,
KOTOpas y’Ke IIOUTH THICSUY JIeT ero IIPOVI3HOCUT, HeCMO-
TPl Ha BCe MpaKM U HeBe)XeCTBeHHBIe THMBI, OTOBCIOMY
ee OKpY’Kalolllyie, ¥ 3HaeT, 3a4eM Ipom3Hocut» (I'orois,
1952, c. 285).

4 OrnenpHBIe CTy4yan yrmoTpeOIeH sl 3TOTO CJIoBa BCTpe-
gaymce 'y K.-D. Mapmontensi, K. Kpebuitona win
Borbrepa, opaako dppanirysckime asropsl B XVIII B. Haxo-
JVIIVICE elTie JIVIITE «Ha Iy TU K TIOHATHUIO, 0003HaJaroIIe-
My smoxy» (Schalk, 1971, Sp. 621).

5 [TpaBma, MOMBITKY TPOYEPTUTH CBSI3b ITPOCBEIIEHIS 11
paHITy3CKOVT peBOITIONNY TTOSIBWIINCEH eIlle B Cpefie ca-
MMX IIPOCBETUTENIENT; CM., Hatlp.: (Schaumann, 1793).
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France, stressing that their languages do not
even have the means to ask the question about
true and false enlightenment or about the pos-
sible harm of enlightenment.

Once the new terms Enlightenment and Lu-
mieres became established they were retro-
spectively applied to the eighteenth century in
which they had no currency.” There is noth-
ing wrong with using inauthentic terms, but in
doing so one should be aware of their artificial
and classificatory character. Unfortunately, this
has not been the case. Instead, the Enlighten-
ment came to be interpreted as the age of rea-
son, struggle against feudalism, the church,
as the process of secularisation, the struggle
against prejudice, mysticism, fantasising, ob-
scurantism connected with the idea of historical
and social progress, bourgeois attitudes and the
French Revolution.’® At the first stage such En-
lightenment was criticised for banality, flatness,
lack of depth, dictatorship, naivité and other
such sins.

Such development had several lamenta-
ble consequences. Firstly, the French thinkers
who were retrospectively associated with the
Lumieres epoch did have their own concept for
what can be seen as an authentic prototype of
enlightenment. In volume five of the French
Encyclopédie, ou Dictionnaire raisonné des scienc-
es, des arts et des métiers Denis Diderot (1751)

mean to teach, or to edify, or to educate, or even to il-
luminate, but to illuminate a man through and through
in all his faculties and not in his intelligence alone, to
take all his nature through a purifying fire. This word
is borrowed from our Church, which has pronounced it
for almost a thousand years, in spite of all the darkness
and ignorant gloom surrounding it on every side, and it
knows why it pronounces it”.

15 Occasional uses of this word occurred in Jean-Francgois
Marmontel, Claude-Prosper Jolyot de Crébillon and
Voltaire, but eighteenth-century French authors were
only “on the way to a concept indicating an epoch” (cf.
“Hier ist man auf dem Weg zum Epochenbegriff”) (Schalk,
1971, col. 621).

1 True, attempts to trace a link between enlightenment
and the French Revolution were already made by en-
lighteners themselves; see, for example, Schaumann
(1793).



Xe TI0f], Ha3BaHMeM Lumieres, Bce ke MIMeJIoch Co0-
CTBEHHOeE TIOHSITVE [IJISI TOTO, YTO MOXKHO paccMa-
TpVBaTh B KadeCcTBe ayTeHTMUYHOIO IIpoobpasa
npocseleHns. B maTom Tome dpanirysckon «IH-
LIVIKJIOIIeIVI, VIJIVI TOJIKOBOTO CJIOBapsl Hayk, VIC-
KyccTB 1 pemeces» [. dumpo B 1751 1. ony6rvko-
BaJI HeOOJIBIIYIO CTaThIO 1OJ1 HasBaHMeM «Eclairé,
clairvoyant» (Diderot, 1751), B xoTopon mposme-
MOHCTPVPOBaJI TOHKOE pasjIndiie MeXIy CIIOco0-
HOCTBIO SICHO MBICJITB U SICHO BUeTh. VI XOTs ms3-
OpaHHBIe cTaTBM (PVIIOCOPCKOrO XxapaKTepa u3
dpaHIly3CKOVI SHIIMKJIONeAMY IIepeBOIVUINCh Ha
PYCCKUI $I3bIK HEOTHOKPATHO — MOXKHO yKa3aThb,
KakK MUHUMYM, deTbipe msganus XVIII n XX BB.
(Crarbn..., 1770a; 17706; Ounmpo, 1939; dwtoco-
dwusi..., 1994), — HO HU B OHO M3 HUX 3Ta CTAThs
Huapo m3 MCTOYHMKA, ITPEeBO3HOCHMOIO MHOIM-
MM YyThb JIM He KaK KBMHTAcceHIMs Bcero [Ipo-
CBellleHs], He Tonasia. Bpsi jim 310 Oblyta crydan-
HOCTb — CKOpee IIpgMoe CJIefICTBIe CKOHCTPYMPO-
BaHHOTO post factum nioHss TN Lumiéres. Yem aBiisi-
eTCsl TaKoe «IIpOCBellleHVe», BIIpaBe OIIpeesIsiTh
y>X HUKakK He caM [Iyapo 1 ero coBpeMeHHMKN C
nx «eclairé», a TMITE COBpeMeHHBIe VICCiIef[oBaTe-
JIV, KOTOpBIE 3aTeM IIPOBEPST CTEeIleHb COOTBET-
cTBud [Mapo HoinydeHHOMY WIMU 3TaJIOHHOMY
TIOHSATVIO «ITPOCBEIIEHVIS.

Bo-BTopBIX, cdabprkoBaHHOe pacxoxkee ITOHS-
THe IIpOCBellleHNsI HOCUJIO He IIPOCTO HAapOUYMUTO
o0mImi xapakTep, HO 1 CO3HATEJIBHO pacIIpocTpa-
HsUJIOCh Ha BCIO (HepenoByro) EBporty, a wacTanO
n Ha CIIIA, B pesysbsTare 4ero rnouTy IOJIHOCTHIO
HVBEJIMPOBAJIVICh  CyIlleCTBeHHble HallVIOHaJIb-
Hble Pa3IN4isl B BOCIIPUSATUN IIPOCBETUTEIIbCKIX
uzen, Oyap To Mexay Axaraver, @pariiven u [ep-
MaHVe'® VIV MeXAy APYyTVMU CTpaHaMM Ha BOC-
ToKe 1 1ore Eppornibl. CripaBeyIMBOCTM paju CTO-
UT 3aMEeTUTh, YTO MOMOOHBIV B3IJISAI, IIPeNCTaB-
JIEHHBIVI B MICTOPUKO-PWMIIOCOPCKOM IIaHe BIIe-
varysontuMm padotamm D. Kaccupepa (Cassirer,
1932; Kaccupep, 2004) n I1. Azapa (Hazard, 1935;

16 Y6enyrenbHbIN 11X 0030p cM. B craThe P. Unadapnone
(Ciafardone, 1990).

27

A.N. Krouglov

published a small article entitled “Eclairé, clair-
voyant”, in which he demonstrated the sub-
tle difference between the ability to think
clearly and to see clearly. Although selected
philosophical articles from the French ency-
clopedia were more than once translated into
Russian — we can mention at least four pub-
lications in the eighteenth and twentieth cen-
turies (Kozelskiy, 1770a; 1770b; Diderot, 1939;
Boguslavskiy, 1994) — the Diderot article, ex-
tolled by many as being little short of the quin-
tessence of the Enlightenment, is not included
among them. It was hardly an accident; rath-
er, it was a direct consequence of the concept
of Lumieres constructed post factum. What such
“enlightenment” is cannot be determined either
by Diderot himself or his contemporaries with
their “eclairé” but only by modern research-
ers who will then check the degree to which
Diderot corresponds to their model concept of
“enlightenment”.

Secondly, the fabricated popular notion of
enlightenment was not only deliberately gener-
al in character, but was consciously spread to
include the whole of (advanced) Europe and
partly the USA, as a result of which significant
national differences between England, France
and Germany,” or other countries in the east
and south of Europe, were ignored. It has to
be noted for fairness” sake that this view, rep-
resented in the impressive historical and philo-
sophical works of Ernst Cassirer (1932; 2009)
and Paul Hazard (Hazard, 1935; 1946) had
some merits: they stressed the importance of
this stage of philosophical development and
rekindled interest in the study of individual
problems of the philosophical period thus de-
scribed.

However, the works that adopt this ap-
proach have serious flaws. A telling exam-
ple is Cassirer’s above-mentioned work, The

7 See a convincing review of them in Raffaele Ciafar-
done (1990).
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1946), vimern orpenesleHHBIE JOCTOMHCTBA: OJy1aro-
Hapsi aToMy ObliIa IIOJTYepKHY Ta BaXKHOCTb TaHHO-
ro srana pmIocodCKOro pasBuTHs, a TaKXe IIpo-
Oy>k7leH HOBBIVI MHTepeC K IITYANSIM 10 OTIeITb-
HBIM IIpo0jleMaM OuYepueHHOro TaKMM O0pa3soM
dmocodckoro nieproza.

Onnxaxo paboTsl, HamcaHHBIE B paMKaX I10/100-
HOT'O IIOIX07la, OOHAPYXXMBAIOT U Cepbe3HeNIIe
HepocTaTKy. HamismHeIM ITprMepoM 311ech MOXKeT
CJIy>KWUTH YIIOMSHYTOe BBIIIIe vcciremoBaHme Kac-
cupepa «Dwtocodmsa ITpocsemennsa». Ecian no-
CMOTpeTh Ha IIUTVPOBaHHbBIE B HEM VICTOYHWKM,
TO OHO HAIIVICAHO ITOYTHM VICKITIOYMTEIHHO Ha Ma-
Tepuasie dppanuysckux dpuaocodpos XVIII B, HO
CO CTpaHHBIM JIONOJIHEHVEM B BiJle KaHTOBCKOV
crateu o tpocsemieHun. CTonp HpudymIvBas
KoMOmHanmsa — dpaHity3ckre dprocodbl-3HIIN-
KJIOIEIVICThI, MaTepVaJIVICThI, OOPIIBI C 1IIePKOBBIO,
aterctel + KaHT — ObUIa IIprm3BaHa II0Ka3aTh €B-
pornerickoe IIpocsertieHne Kak Takosoe. ITpu Beent
YHUKaJIBHOV B 9TOM B3y ponu KaHTa, KOTOpO-
My efIBa JIVI He eMHCTBEHHOMY OBLIO ITO3BOJIEHO
CBOMM COOCTBEHHBIM TOJIOCOM OIIPeHesIsiTh, YTO
JKe TaKoe ITpocBellieHNe, OHa MOYTY 1eJIVKOM Jle-
BaJIbBMPOBAJIACH IO IIPVYVIHE TOTO, YTO CAMO 3TO
oIlperiesieHVe IIpaKTMUYeCcK/ HMKaK He KacaJjloch
oOcyxgaemMoro Marepuaia paHITy3cKomn puio-
codpmm, a TO 11 BOBCe ITIIIO C HUM Bpaspes. IToxoxe,
enuHCTBeHHON pyHKIMen cratbi KaHTta o mpo-
CBellleHNN B TOM KOHTEeKCTe OKa3blBajlach HeKasl
JIETUTVMAIINSA TOTO, YTO OOCY’K/IaeMble BOIIPOCHI
¥ B caMOM JeJle KacaloTCsl «IIPOCBeIlleHNs», a He
4ero-to MHoro. TeM caMbIM — B-TPeTbUX — IIpU
BUIVMOM IIpeBO3HEeCeHMV KaHTOBCKOVI CTaTBU O
IIPOCBEIIeHNN ee TIO[JIMHHBIV CMBICTT paKTIde-
CKV BBIXOJIAIIIVIBaJICS.

B-ueTBepTHIX, MCKYCCTBEHHO CHeJIaHHBIV aK-
LIeHT MIMEeHHO Ha cTaTbe KaHTa o IpocBelieHmN 1
arlesUIsLVs K er0 aBTOPUTETY C 11eJIbIO JIeTUTIMa-
LUV CKOHCTPYVPOBAaHHBIX IIPEICTaBJIEHU O He-
KoeM ob1eesBporierickoM ITpocserennn crioco6-
CTBOBaJIM 3a0BeHIIO coBpeMeHHbIX KaHTy asibTep-
HaTMB B TIOHVMMAHWMM IIPOCBeIleHNs BHYTPU He-
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Philosophy of the Enlightenment. If one looks at
the sources on which it is based one can see
that it draws almost exclusively on the eigh-
teenth-century French philosophers, but with a
strange addition in the shape of Kant’s article
on enlightenment. This fanciful combination —
French encyclopedic philosophers, materialists,
opponents of the church, atheists + Kant — was
called upon to show European Enlightenment
as such. In spite of the unique role of Kant in
all of this (he alone was allowed to define en-
lightenment in his own voice), that role was all
but devalued because that definition practical-
ly had nothing to do with, and sometimes ran
counter to, the material of the French philoso-
phy that was discussed. It looks as if the only
function of Kant’s article on enlightenment in
this context was legitimation of the fact that
the issues discussed had to do with “enlighten-
ment” and not something else. Thereby, third-
ly, by ostensibly extolling Kant’s article about
enlightenment, its true meaning was in fact
eroded.

Fourthly, the artificial emphasis on Kant’s
article on enlightenment and an appeal to his
authority in order to legitimise the constructs
about an all-European Enlightenment led to al-
ternative concepts of enlightenment within the
German philosophy of Kant’s time being for-
gotten — even Mendelssohn with his article
on enlightenment was at best in the shadow.
The comparison of Kantian views with those
of other German thinkers of his time, far from
belittling Kant’s significance, on the contrary
enriches our knowledge of him and allows us
to understand better the depth and originality
of Kant’s concept of enlightenment, as well as
to become conscious of some of his weaknesses
(see: Krouglov, 2014).

Fifthly, Russian enlightenment was particu-
larly affected by this approach for the following
reasons.'® Unlike France and England, Russia in

18 See more on this in Krouglov (2023).



Meliko dpustocodpmm — make MeHIeIIbCOH C ero
cTaTbell O MPOCBellleHNN B JIydllleM cjIydae OKa-
3pIBaJICs JIUIb B TeHM. OfHAKO cpaBHeHVe KaH-
TOBCKMX B3IJISIZIOB CO B3IVIAJaMM COBPEMEeHHBIX
eMy HeMeLIKVX MBICJINTeSIel He TOJIBKO He IIPYHU-
JKaeT 3HaueHMe KéHMUrcobeprckoro dniocoda, Ho,
HaIIpoTNB, oOoraIiaeT Hallle 3HaHMe O HeM U IIo-
3BOJISIET JIyYllle TIOHSTh IIIyOMHY M HeTpuBMaIb-
HOCTb MIMEHHO KaHTOBCKOT'O OCMBICJIEH VST ITPOCBe-
IIIeHVs VI BMeCTe C TeM JIydllle OCO3HaTh HEKOTO-
pele ero citabocTu (cM. 00 aTom: Kpyriios, 2014).

B-isaTeIX, YacTHBIN CIy4avi ITpOCBEIIEHVS B
Poccry mocTpaziait OT BBIIIEOIVICAHHOTO TIOIXO0a
OCODEHHO CVWJIBHO TIO CJIENYIOIMIVIM IIpudamMHaM'.
B ormume or ®@panumm v Aurmmy, B Poccnn
XVIII B. (1 paHee) Kak pa3 MMesicd TePMIH, KOTO-
PBIM MBI TIOJIB3yeMCsI U IIOHBIHe I 0OO3Haue-
HMs 3TOVI PII0cOCKOV 2110XM, — npocBeuyeriie.
OmnHako ¥ 371ech IpU COXpaHEHMM CJIOBa I03[IHee
IIPOV3OIUIN TIepeorpenesieHns post factum 1on
BJIVISIHVIEM TeX TeHJIeHIINV, KOTOpble IIpuUBeIn K
00pa3oBaHMIO U IIMPOKOMY XOXKIEHWIO TepMMU-
HOB Enlightenment vi Lumiéres. VI3Ha4aJTbHO TIOHS-
THe npocBenjerue 0O3Ha4aIO OCHSIHYE CBETOM, 000-
raieHye ymMa II03HaHMSAMM, Hpa3gHUK borossie-
Hug ¥ KpereHne (CiioBape..., 1847, c. 552), nmes
COBEepIIIeHHO HeJIBYCMBICJIeHHble peJIUTO3Hble
KoHHOTarun. Bo sropon nososunue XVIII — Ha-
yasie XIX B. B Poccum HacumTbIBajICs He OOMH [Ie-
CSTOK IIeUYaTHBIX COUVHEHWV, B Ha3BaHMM KOTO-
PBIX IPUCYTCTBOBAJIO CJIOBO «IIpOCBelleHve». bo-
siee Toro, B Hadasie XIX B., CIIyCTsI HECKOJIBKO JIET
Iocjle IVICKYCCUM O IpocselieHnu B [epmanmm, B
Poccumt Takke COCTOSIIIOCH, ITyCTh 1 Oojlee CKpOM-
Hoe, 00Cy>K1IeHe 3TOro BOIIpoca.

Camont sIpKOV M JI0 CUX IIOpP IIO JOCTOVHCTBY
He OlleHeHHOVI (PUTypoVl 371ech OKas3blBaeTcs MU-
Tpononut Mockosckuit ITnaton (IT.I. Jlepmnh),
B COYMHEHMAX KOTOPOrO COep KUTCs I1yOoKast 1
Pa3sHOCTOPOHHSS pedpieKcHs IO BOIIPOCY O TOM,
YTO IIpe/ICTaBjIseT cOoOOV IIpocBellleHMe. B cra-
The 1784 T., mpeqIecTBOBaBIIENI COOTBETCTBYIO-

17 Cm. 06 aToM tioprpobHee: (Kpyriios, 2023).

29

A.N. Krouglov

the eighteenth century (and earlier) did have a
term which we use to this day to denote that
philosophical epoch. The term is prosveshcheni-
ye. However, in this case, too, while the word
has survived, it was redefined post factum un-
der the influence of the trends which led to the
emergence and widespread use of the terms
Enlightenment and Lumieres. Initially the con-
cept of enlightenment meant being illumined
by light, enrichment of the mind with knowl-
edge, the holiday of Theophany and baptism
(Slovar, 1847, p. 552) and had unambiguous
religious connotations. In the second half of
the eighteenth and early nineteenth centuries
Russia had several tens of printed works which
had the word “enlightenment” in their titles.
Moreover, in the early nineteenth century sev-
eral years after the debate on enlightenment in
Germany, a similar, albeit a more modest, dis-
cussion of the issue took place in Russia.

The most brilliant and still not duly ap-
preciated figure here is Metropolitan Platon
(P.G. Levshin) of Moscow whose works con-
tain profound and many-sided reflections on
what enlightenment is. In a 1784 article, predat-
ing Kant’s article, Mendelssohn (1997, pp. 313-
314) explained the meaning of enlightenment
compared to education and culture. Metropol-
itan Platon (1780a, p. 80) as early as 1777 used
a different trio of concepts, viz. reason, enlight-
enment and wisdom: “[...] reason is cognition
of the truth; enlightenment is understanding
of the law; wisdom is knowledge of one’s real
well-being.” Unlike Kant, Metropolitan Platon
pays serious attention to the distinction be-
tween true and false enlightenment. Thus, he
said in a 1779 sermon:

[...] not everyone can distinguish true from
external and feigned enlightenment. True
enlightenment does not consist in being able
to speak various languages, to comport oneself
properly and to teach one’s feet to dance; but
in knowing God and oneself; knowing what
is society and its relations, what deeds can
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et crarbe KanTa, MeHIeIbCOH pa3bsaCHSII 3Ha-
JeHMe IIPOCBeIIeHNs B ero CpaBHeHUM ¢ 0bpaso-
BaHVeM U Kyisrypont (Menzenscon, 2011, c. 74—
75). Mutpononut I Iitaros etie B 1777 T. MCIIONb30-
BaJI IPYTyIO IIOHATUIIHYIO TPOVIKY — pasyM, IIpo-
CBellleHVe VI MyApPOCTE: «...pa3yM eCTb II03HaHVe
VICTUHHBI; ITPOCBellleHNe eCTh pa3yMeHVe 3aKOHa;
MypPOCTh eCTh 3HaHVe CBOero MCTMHHAro 0J1aro-
nonyumsi» (Iiaron, mutpononut, 1780a, c. 80). B
ommmune ot Kanrta, mutpononmt Iliaron obpa-
IIaeT cepbe3Hoe BHMMaHVe Ha pasjindye VCTUH-
HOT'0 1 JIOXKHOTO Itpocsertienus. Tak, B 1779 1. B on-
HOVI 113 CBOVIX ITPOIIOBEEVI OH ITPOM3HEC:

...VICTIHHOE€ IIPOCBeIIeHVIe He BCe YMEIOT pas-
JIM4YaTh OT Hapy>KHAro v mpuTtBopHaro. He B Tom
VICTMHHOE IIPOCBeIlleHVe COCTOUT, YTOO pas3HbI-
M1 SA3bIKaMM 3HaTb 'OBOPUTD, 4100 TeJI0 YMETb
IIOCTaBUTb B IIpaBMJIBHOM IIOJIOXKEHIVI, qT00
HOTI'M M3YUYNTB IUISICAHVIO: HO YTO0 y3HaTh bora u
ceOst; 3HATB, UTO €CTh OOIECTBO, VI CBSI3b €T0, Ka-
KVIMM JIeJIaMVI CJIaBYy IIOJIYYNTh, I B YeM COCTOUT
VICTVIHHASI CJIaBa, YTO €CTh YeCTHOCTb, U KaK ee K
ceOe IpMBaINTB, YTOO KOPBICTH OHYIO HEIIPEOI0-
nena? (IliaTon, murponomut, 17806, c. 304).

OpHako ecimi corocTaBUTh IIO3UIIIO MUTPO-
nonmra I Diarona ¢ ansrepHarvsHbeiMy KaHTy 110-
HMMaHMAMU IIPOCBelleHNs B HeMeIIKoV puI0co-
vt kon1ra XVIII B, oOHapy>XaTcs onpeesieHHbIe
napayuies — Oyap To y Liénbnepa (Zollner, 1784),
y Tetenca (Tetens, 1777, S. 670—672), y D0epxapna
vm y I. Kp. JTuxtenOepra:

Bce, uTO roBopuTCsd O IOJIB3Ee U Bpeme Ipo-
CBeIIleHNsI, MOXXHO OBl OUYeHb XOPOIIIO IIpeCcTa-
BUTb cebe Ha 1IpuMepe orus. OH sBiIsieTCS Y-
IIIOVI HEeOPTaHWYeCKOV IIPUPOIbI, YMepeHHOe
II0JIb30BaHMe VM [iejlaeT KM3Hb IIPUSTHOV, OH
CorpeBaeT HaC 3VIMOVI M OCBeIllaeT HaIllil HOYM.
Ho mist aTOro HEOOXOAMMBI CBETVIIBHVUIKM U da-
Kestel. OcBellleHIe e YIINIL ITyTeM ITOJIKora 110-
MOB BeCbMa CKBepHOe ocBellleHWMe. [la v meTsm
He CJIeflyeT paspeliarh Urparb ¢ HuM (JIuxren-
Oepr, 1965, c. 35).
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earn glory and what true glory consists in,
what is honesty and how to maintain it so that
it does not succumb to filthy lucre (Platon,
Metropolitan, 1780b, p. 304).

However, if we compare the position of
Metropolitan Platon and interpretations of en-
lightenment by eighteenth-century German
philosophers who offered alternatives to Kant’s
interpretation, we find certain parallels, be it in
Zollner (1784), Tetens (1777, pp. 670-672), Eber-
hard or Georg Christoph Lichtenberg:

Whatissaid of the benefits and disadvantages
of the Enlightenment can be well represented in
a fable of fire. It is the soul of inorganic nature,
its use in moderation makes life pleasant for
us, it warms our winters and illuminates our
nights. But that must be done with torches and
candles: to illuminate the streets by setting fire
to houses is a very ill form of illumination.
Nor must children be allowed to play with it
(Lichtenberg, 2000, p. 205).

But by the mid-nineteenth century this nar-
rative about enlightenment was all but lost in
Russia, to be replaced, while retaining the same
word, by the French fashions in thinking, cloth-
ing, cooking...

Even so, this was by no means the last trans-
formation. In the twentieth century the same
word “enlightenment” came to be associated
more with the stilted image of banal enlighten-
ment, with anti-clericalism and anti-feudalism,
an image with undisguised features of Gallo-
centrism. While some scholars try to find some
features in Russia of the eighteenth and even
nineteenth centuries that fit this constructed
concept of enlightenment, others — particular-
ly some Western Slavic scholars, but also some
historians and philologists in Russia — have
denied that Russia ever had such a phenome-
non as Enlightenment or declared it to be a mi-
rage. France was held up as the model: “[...]
enlightened despotism has come to be associ-
ated with the Enlightenment and the Enlight-



Ho yxe x cepenure XIX B. TOHOOHBIVI CMBICTT
00Cy>XIeH sl IIPOCBeIeH sl IIOUTY LIeIMKOM ObLI
B Poccum yTpaueH, a Ha ero MecTo IIpy coxpaHe-
HMM TOT'O e CJIOBa IpHIIlIa ppaHITy3cKasi MoJa B
MBIIIUIEHU, B OfIeXK[1aX, B KYJIMHaPUIA. ..

Opxako M oT0 OBUTA JajieKo He ITOCIIETHSS
TpaHcdopMariys. i1 XX B. Bce TO e CJIOBO «IIpO-
CBellleHMe» 0Ka3aJIoch OOJIbllle CBA3aHO C XOLYJIb-
HBIM 00pa3oM IUIOCKOTO ITPOCBEIIEHWS], COIIps-
JKEHHOTO C aHTUKJIepUKaIN3MOM 1 aHTHUdeona-
JIM3MOM, M 3TOT 00pa3 MMeJl HeIIPUKPBIThIE Yep-
Thl TajulolleHTpu3Ma. VI ecim psin mcciiegosare-
JIeV TIbITaJICs HalITy Te VIV iHBle YepThl B Poccun
XVIII 1 maxke XIX cTosieTm, HOIXOIAIIIVE IO 3TO
CKOHCTPYMPOBaHHOe IIOHSATVE ITPOCBeIleHNs, TO
VMHBIe — B IepBYIO odepeb psll 3allaJHbIX Cjla-
BIICTOB, HO TaKXe ¥ HEeKOTOpble OTeueCTBEeHHBIe
VICTOPVIKM MJIV (PVJIOJIOTM — OTKasbIBaIu Poccum
B CyIIIeCTBOBaHMN B ee IIPOIIUIOM TaKoro deHo-
MeHa, Kak «[IpocserieHvie», 11100 e OOBSABIISIIN
TaKOBOW «MMpaxom». OOpaslioM 1 371ech BBICTY-
nasta PpaHIMS: «...IPOCBEIIEHHBIN IeCIIOTI3M
yallle Bcero accoumnupyetcst ¢ ITpocseriennem, a
ITpocsemenne ¢ Bortsrepom...» (I'pudpdmrc, 2013,
c. 52). 115 momoOHOTo TIofIXo1a K «ITPOCBEIeHII0»
BayKHBI acCOLIMAIIN, a TO, UTO CaMU PYCCKIe MBIC-
mrenu XVIII B. myMasv vi roBOopvIv 0 ITpocBelie-
HIM, He TOJIBKO He IIpeJiCTaB/IsgeT MHTepeca 1 He
cocTaBjIgeT IIpefMeTa WM3y4deHWs, HO, HallpOTUB,
TOofIBepraeTcsi OCMEeSIHMIO KaK HeKas HeJIelloCTh
(cp.: ITycraprakos, 2002, c. 30).

4. B3misaa Ha KAHTOBCKOE IIOHATHME
IIPOCBEILeHMsI U3 JHs CETOIHSIIITHETO

ITocsie Broport MupoBov BOVIHBI Ha CMeHY KpW-
Tuke IIpocBemienns 3a HaMBHYIO ITOBEPXHOCT-
HOCTB, IVIOCKOCTh Y TIOIIJIOCTh B KA4eCTBe BTOPOro
STara HPUIUIM OOBMHEHMs MHOIO XapakTepa —
Kyga Oosee cepresHble. B Hambortee sipkoit dop-
Me mx BbIpaswin M. Xopkxanimep u T. B. AmopHo
B «Inanextuke IIpocserennis» (1947), xots B mx
noHnMaHum IIpocsereHue mpencraeT B ropas-

31

A.N. Krouglov

enment with Voltaire” (Griffiths, 1988, p. 52).
This approach to enlightenment relies on asso-
ciations, and what eighteenth-century Russian
thinkers thought and said about enlightenment
is not interesting and not worth studying and,
on the contrary, is ridiculed as some kind of
nonsense (cf. Pustarnakov, 2002, p. 30).

4. A Look at the Kantian Concept
of Enlightenment from the Vantage Point
of the Present

After World War 11, at the second stage, criti-
cism of Enlightenment as naive, superficial and
banal gave way to more serious charges. It was
most vividly expressed by Max Horkheimer
and Theodor W. Adorno in Dialectics of En-
lightenment (1947), although they interpreted
Enlightenment far more broadly than the philo-
sophical era of the eighteenth century both in
temporal and semantic terms. Besides accus-
ing Enlightenment of being bourgeois and pos-
itivistic, Adorno and Horkheimer (2002, p. 18)
ascribe to it totalitarianism: “For enlighten-
ment is totalitarian as only a system can be. Its
untruth does not lie in the analytical method,
the reduction to elements, the decomposition
through reflection, as its Romantic enemies had
maintained from the first, but in its assumption
that the trial is prejudged.” They believed that
one of the main goals of the Enlightenment was
“the disenchantment of the world”, the shat-
tering of myths and replacement of imagina-
tion with knowledge (ibid., p. 1). Adorno and
Horkheimer stressed the enlightenment uni-
ty of formal and instrumental reason aimed at
dominance, which is why Enlightenment de-
servedly suffers a defeat leading to a situation
when “the wholly enlightened earth is radiant
with triumphant calamity” (ibid.). Thus the his-
torical catastrophes and horrors of the twen-
tieth century were attributed directly to the
implementation of the programme of Enlight-
enment.
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110 Gostee MIVIPOKOM CMBICITE, 11 He TOJIBKO BpeMeH-
HOM, yeM prstocodekas snoxa XVIII B. Hapany c
Oy p>Kya3HOCTBIO 1 IO3UTUBU3MOM AZTOPHO 11 XOp-
KXxarMep mpunmcbiBain [IpocsereHno ToTaim-
TapHbIN XapakTep: «V60 Ilpocserenne ToTaim-
TapHO KakK HM ofHa 13 cucteM. Hevcrmna ero ko-
PeHUTCs He B TOM, B YeM M3/JaBHa yIIpeKaIi ero
POMaHTMYeCKV HacTpOeHHbIe IIPOTUBHIKY, He B
aHaJINTUYECKOM MeToJle, He B pedyKIUu K 3Jle-
MeHTaM, He B pa3pyIIeHNV IIOCPeICTBOM pediek-
CUM, HO B TOM, UTO [IJIsI HETO BCSKUV IIPOLIECC SB-
JIeTCs C CaMOro Hadvajla yxKe IIpefpelleHHbIM»
(Xopkxarnmep, Amopso, 1997, c. 40). YcmarpuBas
OfTHY 13 ITIaBHBIX 11esievt [ IpocseltieHs B «pacKosI-
JAOBBIBAHWUY MUpPa», paspylieHnn MudoB 1 3ame-
He BooOpaykeHms 3HaHVEeM (TaMm ke, c. 16), Amop-
HO 1 XOpKXarimMep o depKMBajIvi IIPOCBETUTE b
CKOe eVMHCTBO (POPMaIbHOIO ¥ MHCTPYMeHTaIb-
HOTO pa3yMa, HalleJIeHHOI'O Ha FOCIIOZCTBO, B CVITY
uero [IpocserrieHne 3aciTy>keHHO TepHUT HeyAady
VI IIPUBOIAUT K TOMY, YTO «IIpOCBellleHHasl IIaHe-
Ta BOCCHMsijIa TOT], 3HAKOM TPUYMMUPYIOIIEro 3j1a»
(Tam xe). Vicropmueckmne KaTacTpodbl 1 y>Kackl
XX croreTusi oKa3pIBaJIVICh, TAKMM 00pas3oM, mpsi-
MBIM CJIEZICTBYEM peasIn3aliyivi CaMOVI IIPOrPaMMBbl

ITpocserenmis.
B mampHenmmime mecsTmiieTvisi HaOIIOMAIOCH
olperieJleHHOe  pacXoXeHMe  VCTOPUYECKOro

ormvicaHms 1 dustocodckmx oueHok I[Ipocserrie-
Hus. Ecyin B yyeOHMKax MCTOpUM, OKa3bIBAIOLINIX
OIr'pOMHO€ BJIMsIHVE B TOM 4YMCJIe VI Ha MCTOPU-
Ko-drtocodckme 1cCciIeoBaHMs, MO-IIPEXXHEMY
TpaHCINPYyeTCs CKOHCTPYMPOBaHHBINI 00pa3 aH-
TUKJIEPUKAJIBHOTO, aHTM(eoqaIbHOro, OypXKy-
asHoro IIpocserienusi, To B ¢pnmiocodckom cpere
ycwnst AopHo, XopKxariMepa M MX CTOPOHHU-
KOB He€ IIpOIlajit dapoM: 34eCb HEPEeIKO CTaBUT-
cs1 0o 3amada mpeonposteHns [Ipocsertienns, mmo-
poaVBIIEro KomIMapbl 1 YXXacCbl 1 IIOTEpPIIEBIIIe-
ro ¢duacko, b0 Xe, HaIIpOTWB, 3aJava VHWUIIN-
anmm Hekoero Hosoro IIpocserieHns, koTopoe B
COBpPEMEHHBIX VCTOPUYEeCKMX YCJIOBUSIX HOCTUT-
HeT HeKMX I1ejievl, OCTaBIIVIXCSI HEeTOCTVLKVMBIMU
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The following decades saw a divergence of
historical descriptions and philosophical as-
sessments of the Enlightenment. While history
textbooks, which have an immense influence
on historical-philosophical studies, continue to
stress the anti-clerical, anti-feudal, bourgeois
image of the Enlightenment, in the philosoph-
ical milieu the efforts of Adorno, Horkheimer
and their ilk were not wasted: here the task is
often proclaimed of overcoming the Enlight-
enment which generated the nightmares and
horrors and suffered a fiasco or, on the con-
trary, of initiating a new Enlightenment which
would achieve in modern conditions the goals
that were unattainable in the “old” Enlighten-
ment. Neither Adorno nor Horkheimer bothers
to explain what the “old” Enlightenment con-
sisted in. For both, Enlightenment is a construct
created by historians and philosophers of later
epochs about Enlightenment based on “associ-
ations” and other equally “convincing” argu-
ments and generalisations.

I think it makes more sense to try to under-
stand what the eighteenth-century enlighten-
ment really was, how it was understood by
the philosophers of the time, what views they
held on the essence and tasks of enlightenment,
what its strengths and weaknesses were, where
they were deluded and what parts of all that
legacy are still relevant today. Thereafter an as-
sessment would be made of the validity or oth-
erwise of the many accusations levelled at the
Enlightenment in the nineteenth and twentieth
centuries — and even if these accusations pro-
ceeded from a grossly distorted image of en-
lightenment such questions as the attitude to
nature, to animals, the problem of dehuman-
isation, instrumentalisation and religious tol-
erance should be discussed in relation to the
undistorted enlightenment of a corresponding
historical epoch. A specific question against this
background is the Kantian notion of enlighten-
ment — in what ways is it superior or inferior



B «cTapoM» [Ipocseriennn. B uem e cocTossio aTo
«ctapoe» IIpocselieHne, He MHTepecyeT HU Iep-
BbIX, HI BTOpbIX. [IpocBeliene 1 s Tex, v a1
JIPYIMX — 3TO TOT KOHCTPYKT, KOTOPBIVI CO3/aIv
o Ilpocsemiennn nctopukm 1 prIocodsl mocse-
IYIOLIVIX 310X, OCHOBBIBAsCh Ha «acCOLMAlIVsX»
U APYTMX CTOJIb Ke YOeIuTeIbHbIX apryMeHTax 1
0000IIIeH X,

C Moevt TOUKM 3peHmns], IpaBrIbHee ObUIO ObI
MOITBITAaThCSI TIOHYATH, B UeM IeVICTBUTEILHO 3a-
Kirodasiock npocsenieHvie XVIII B, kak oHO HOHM-
MaJI0Ch caMmMu prstocodpaMm TOro BpeMeH I, Kak
BBIIVISAJIESIa TTaJIUTPa VX B3IJISZOB OTHOCUTEIIBHO
CYyTW W 3a/]a4 IPOCBEeIIeHs], B YeM COCTOSIIV WX
CWIbHBIe U Cjlabble CTOPOHBI, B UyeM OHM 3a0iIy-
JKAAJIVICh M YTO M3 BCErO 3TOr0 Hacjedusi coxpa-
HseT aKTyaJIbHOCTh M B Hamm gHu. [Tocse sToro
MOXHO OBIJTO OBI OILIEHWUTBH, B KaKOVI Mepe cIIpa-
BeJIVIBBI MHOI'OUVC/IEHHbIe OOBMHEHS, BbIIBM-
HyTble B agpec IIpocsemennsa B XIX n XX BB. U1
Jlake eCJIVI OOBMHEHVIS 3TV OPVEHTVPOBAIVICh Ha
CWIBHO WCKa)XKEHHBIVI O0pa3 IIPOCBEIeHNs], Ta-
KVe BOIIPOCHI, KaK OTHOIIIeHMe K IIpupoe, K XI-
BOTHBIM, ITIPO0OJIEMBI pacyesIoBeUMBaHMS, MHCTPY-
MeHTa/IM3allVV VIV BEPOTEPIIVIMOCTY, BaKHO 00-
CYAWUTH IPVUMEHUTEJIbHO K HeVCKakKeHHOMY ITpo-
CBEILIEHWIO COOTBETCTBYIOLIEV MCTOPUYIECKOVI 3110~
xn. CrieriyasIbHBIM BOIIPOCOM Ha 3TOM (POHe OKa-
3a710ch OBl M crenmdmyueckt KaHTOBCKOe IIOHS-
TVie IIPOCBEeIleHNsI — B 4eM OHO ITPeBOCXOOMT, a
B uUeM, HaIlPOTUB, yCTyIlaeT COBpPeMeHHBIM eMy
ajibTepHaTMBaM? B Kakovl cTerieHM OHO aKTyallb-
HO ¥ IIpMeHMMO cerofHs? OOcyXmeHne 3TO He
MOXXeT 3aMbIKaTbCsI JIUIIB Ha CTaTbe O IIPOCBellle-
Hun 1784 1., HO JOJKHO 3aXBaThIBaTh 11 DoJIee IIv-
POKMTI KOHTEKCT KpUTIdecKov dpviocodpmm'.

HeTanusupysi BO3MOXHBIE BOIIPOCHI OTHOCH-
TeJIbHO KaHTOBCKOIO TIIOHSATWSA ITPOCBeIleHs,
VIMeJIO OBI CMBICIT TIOPA3MBIIIUISATH O TOM, B KaKOM
CTelleHV MOXKHO CJIefIoBaTh HeyKOCHUTEeILHOMY

18 TIpaBma, 9TO He O3HAYaeT, YTO B IyXe XOpKxariMepa 1
AnopHo cortacue v Hecorytacue ¢ «Kpnrrkoit ancroro
pasyMa» OyeT SBIIAThCS KpUTepreM OTHeCeHUs VTN He-
oTHeceHs K [TpocsertieHmto.

A.N. Krouglov

to its modern alternatives? To what extent is it
relevant and applicable today? This discussion
should not be confined to the 1784 article on en-
lightenment, but should consider the broader
context of critical philosophy.”

Detailing the possible questions about the
Kantian concept of enlightenment it would be
useful to reflect on how far one can go in strict-
ly following the rules in the private use of rea-
son, especially in cases when protest against
these rules by public use of reason yields no re-
sults. How far can the demand for independ-
ent thinking go in the epoch of specialisations
and differentiation? What does the struggle
against guides and leading strings look like to-
day? What does one make of today’s “pater-
nal” concern about protecting readers against
fake news and “undesirable” publications in the
light of Kant’s demand for freedom of speech?
These are not solely or largely historical-philo-
sophical, but burning issues. This in turn shows
that the philosophical and heuristic potential
of the reflections of Kant (and his contempo-
raries) on the essence of enlightenment is far
from exhausted. The three Kantian maxims —
independent thinking, being able to take the
viewpoint of the other and thinking that agrees
with oneself, which elaborate the ideas he ex-
pressed in the 1784 article on enlightenment —
have lost none of their relevance and perhaps
have become even more relevant in present-day
conditions. Thus, Kant’s second maxim in the
shape of even a timid attempt to take the view-
point of the other today turns out to be a scan-
dalous term of abuse: Versteher.

Equally as useful as the three above-men-
tioned maxims today would be Kant’s polem-
ical, sceptical and critical methods which are
aimed not so much at the merciless struggle
against enemies and opponents as at being able

19 This is not to say that, in the spirit of Horkheimer and
Adorno, agreement or disagreement with the Critique of
Pure Reason determines whether or not one belongs to
the Enlightenment.
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COOJTIOIeHMIO TIpaBWJI B YaCTHOM IIPVIMEHEHWV
pasyMa, 0cOOeHHO B Tex cilydasX, ecJIV IIPOTecT
IIPOTUB 3TUX IIPaBWI IyOIMYHBIM IIpUIMEHEeH-
eM pasyMa He MMeeT HUKakKoro addekra. 1o Ka-
KOV CTelleHV MOXeT pacIIpOCTpaHSThCS Tpedo-
BaHMe CaMOCTOSITeJIbBHOCTV MBIIUIEHUSI B 3IIOXY
BCEBO3MOHOW creruammsaunm n anddepen-
umannmn? Kakor mipescraeT cerogHs Oopbda 1po-
TWB HOBOBIpert 1 TioModert? Kak ¢ TOukm 3peHus
Tpebyemort KaHTOM cBOOOMIBI CJI0Ba BBIIJISIAUT Ce-
TOHS «OTedecKas» 3a00Ta II0 OrpakIeHWIO Y-
Taresient OT fake news VI «HeXXeJlaTeJIBHBIX» M3La-
HUM? Borpock! 5Tt HOCAT He TOJIBKO 1 He CTOJIb-
KO MCTOPUKO-PMIOCOPCKNIL, CKOIBKO XMBOTpe-
HIeNTY TN XapaKTep. A 3TO, B CBOIO OYeperlb, CBU-
JeTeJIbCTBYeT B MOJIb3y TOro, YTO (prytocodcKmin
Y 3BPUCTUYECKUV MOTeHIIMaJI Pa3MBIIIJIEHU O
cyTu npocseleHns KantoM (1 ero cospeMeHHM-
KaMm) J1ajieko He mcuepnaH. Tpu makcumbl Kan-
Ta — CAMOCTOSTEJIBHOIO MBIIIIIEHNS], BCTAaBAHMS
Ha TOYKY 3peHMs IPyroro 1 COrjIaCHOTrO C CaMVM
coboVt MBIIITIEHNS], — KOTOpbIe pa3BUBaIOT VIEN,
BbICKa3aHHbIe P11JI0cOPOM B cTaThe O IIpOCBellle-
Hum 1784 1., He OTepsIV CBOEVI aKTyaJIbHOCTU W,
BO3MOYKHO, B HBIHEIITHVIX YCJIOBVISIX CTaJI eltie 6o-
siee 3710001HeBHBIMI. Tak, Bropas Makcuma Kan-
Ta B BUe Jake caMOI p061<0171 TIOIIBITKI BCTaTh Ha
TOUKY 3peHMs IPyroro odopaumBaeTcs CEroigHs
CKaH[JaJIBHBIM pyTaTeIbcTBOM Versteher.

He MeHBIIyIO MOIB3Yy, HEXeIM YIIOMSHYTbIe
TPY MaKCVIMBI, MOTJIV OBI IIPVMHECTM CETOITHS IT0-
JIEMUYECKMV, CKENTMYEeCKUV VI KPUTUYECKUTT Me-
Tofbl KaHTa, KOTOpble He CTOJIBKO HallejleHbI Ha
Gecriomanayio 60ppOy C Bparamm ¥ OIIIOHEHTa-
MM, CKOJIBKO ITO3BOJISIOT IIOCTaBUTh I10/] COMHEHe
ce0s1 1 coOCTBeHHbIe OCHOBaHMA. Torma, BO3MOX-
HO, TIPUAET M OCO3HaHVe TOro, UTO caMble ITTy0o-
KVie 1jiey IIpocBellieHNs He IIPOCTO He IIpeosoJie-
HBI, a Ja)Ke ellle 11 He TIOHSThI, HeCMOTpPs Ha TO YTO
OHM SIBJISIOTCS TOpasfo Oostee OCMBICTIEHHBIMU T
IIPaKTUYHBIMI, HeXeJIVl caMble HOBOMOJIHBIE pe-
LIETITHI VI ITPeJIOKEeHMS.
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to question oneself and one’s arguments. Then
perhaps there will arise the awareness that the
deepest ideas of enlightenment have not just
been not overcome, but have not even been un-
derstood, for all that they are far more mean-
ingful and practical than many new-fangled
recipes and proposals.
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