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The review presents the International Workshop “Tran-
scendental Turn in Contemporary Philosophy-3: Nature
(Specificities) of Transcendental Philosophy” held in Moscow
on 19-22 April, 2018. The workshop was co-sponsored by the
State Academic University for the Humanities, the Russian
State University for the Humanities and the Foundation for
the Humanities. The review examines the main topics of the
workshop, summarises the main presentations and explicates
the problem area of modern interpretations of Kant and the
development of transcendentalism in the twentieth and twen-
ty-first centuries. The presentations, questions and discus-
sions centred around the main problems of transcendental-
ism: the differences between the phenomenon and the thing in
itself, between the first and second editions of the Critique of
Pure Reason, the relationship between realist and construc-
tivist aspects of Kantian transcendentalism, the transforma-
tion of Kantian transcendental philosophy in Neo-Kantian-
ism and phenomenology and more.
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A.A. llusu, H. ®. epxasuna, C.JI. Karpeuko

dKa) TpaHCIIeHAeHTaIbHOM (PUII0COPUI», OPraHMU30-
BaHHBIN coBMecTHO 'AYT'H, PITY u dornom «llenTtp
TyMaHUTapHBIX wuccireqosaHmm» (LII'N). Mepompus-
THe IIPOBeleHO B paMKaX OOIIero IIpoeKTa I10 MCCiIeno-
BaHUIO TPaHCIIeHAEHTAJIbHON (PrIocodpnn, MHUITUN-
posanHoro C.JI. Karpeuko*. K Hagairy cemyHapa ObUT
BBIITyIIIeH COOpHMK Te3rcoB AokiIanos (TpaHcieHgeH-
TaJIBHBIV TI0BOPOT, 2018).

B 0630pe MBI, OTKa3bIBasCh OT TPAOMIIVIOHHOM (Pop-
MBI VI3JIOKeHVsI COgepkKaHVs ITOKJIAI0B, yIOelM IIpe-
VIMyIIleCTBEHHOe BHMMaHVe HpoOJIeMHBIM MOMEHTaM
KaHTOBCKOV TpaHCIIeHIeHTaIBbHON (prytocopmm 1 BO3-
MOKHBIM BapVaHTaM VX PeIeHV:s], KOTOpble 03ByUlBa-
JIVCh Ha 3Tov KoHepeHITi. [ Tpy mepsoM yroMmHaHMM
VIMEHU y4YaCcTHMKa, eCJIV CIIel[aIbHO He OroBapyiBaeT-
cs1, MBI yKa3bIBaeM Ha3BaHue ero Jokyiajaa. I Ipy aTom Mbl
VIMeeM B BUJLy, UTO ero IO3MITMs MoIvIa ObITh O3BydeHa
TaK>Xe ¥ B peIUIMKaX, BOIIpOcax 11 KOMMEHTApPVISX.

L

Ha niepsom 3aceraHmy, IIOCBSAIIIEHHOM 00IIIev mjiee
TpaHCIleH/IeHTaJIbHOV (pryIocopuy B KaHTMAHCTBe,
HeOKaHTMAHCTBe ¥ (PEeHOMEHOJIOTMY, IePBbIM BBIpa-
3WI CBOe IIOHMMaHVe KaHTOBCKOIO TpaHCLeHIeHTa-
ymm3ma CebactbaH JIrodT («Vmest TpaHCIieHIEHTasIb-
Hovl (prtocodpmm u ee PeHOMEHOJIOrMYecKye 1 Heo-
KaHTMAHCKMe Bapyalum»). OHO OCHOBBIBAaeTCS Ha W3-
BECTHOM omnpepaeneHnn u3 2-ro msgaHus «Kpurmknm
YICTOTO pasyMa»: «5 Has3bIBarO MpancyeH0eHMasbHbiM
BCsIKOe II03HaHMe, 3aHMMarolieecsi BOOOIle He CTOJIb-
KO IIpeIMeTaMy, CKOJIBKO BUIAaMVI HalIllero ITO3HaHVIS
HIpeIMeTOB, ITIOCKOJIBKY 3TO MO3HaHMe [BapuaHT Iepe-
BOA: 3TOT CIIOCO0 TIO3HAHMS| JOKHO OBITH BO3MOX-
HBIM a priori. Cucmema Takux HOHATUW HasbIBajlach
Ob1 mpancyendenmaavholl gusocogueii» (B 25 Kawnr,
2006, c. 79). C. JIrodt moguepkHyr1, uro KaHT HI B Koe
Mepe He OTpUIaeT CyIecTBOBaHMs OKPY KaroIIero pe-
aJIBHOTO MMpa, HO yTBepXKJaeT ero Hello3HaBaeMOoCTb.

BuymManms 3acioyxuBaer akieHT JIiodpra Ha TOM,
uTo, 1I0 KaHTy, MBI II03HaeM B Bellax JIMIIbL TO, YTO
cammt B HUX BJIOXWIN. Tak >ke u B. V1. Momruanos («Tep-
MWHBI ¥ IIpo0OJIeMBl TpaHCIIeHAEHTAIBHON (PrIoco-
dvm»), crrenys TpaguIuM pycckon dpvtocodmn Havda-
sa XX B. B TonnkosaHmu KanTa (B.D. OpH u mp.), ycu-
JIMBaeT 3TOT Te3MC, HoJarasi, YTo KaHT ocyIrecTsiseT
JesiTeJIbHOCTHOe OTHoIleHMe K Mupy. Ilepeuniciisas o0-
HIEIIPYHSTHIE Te3VCHI KaHTOBCKOI'O TeOPeTVKO-TIO3Ha-
BaTesIbHOrO TpaHcleHneHTam3Ma, C. JIiodpT dopmy-

‘TlepBble nBa ceMymHapa cepum « T paHCIIeHIeHTaIbHbIV IIOBOPOT
B COBpeMeHHO dprtocodmm» mponum B arpeste 2016 r. u arpe-
sie 2017 r.: https://phil.hse.ru/trans; https://phil.hse.ru/plc/
trans2017.
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Philosophy 3: Nature (Specificities) of Transcenden-
tal Philosophy”, a joint undertaking of the SAUH,
RSUH and the Foundation for the Humanities. The
conference was part of the umbrella project aimed
at the study of transcendental philosophy initiated
by Sergey L. Katrechko.* A proceedings book was is-
sued in time for the conference (Shiyan, Derzhavina,
Katrechko, 2018).

In a departure from the traditional form of ren-
dering the content of the presentations we focus on
the problem aspects of Kant’s transcendental philos-
ophy and the various solutions proposed during the
conference. The title of the presentation, unless oth-
erwise specified, is given at the first mention of the
participant. The positions of participants have often
been expressed in the form of rejoinders, questions
or comments.

Ea ol

At the first session devoted to the general idea of
transcendental philosophy in Kantianism, Neo-Kan-
tianism and phenomenology the first to express his
view of Kantian transcendentalism was Sebastian
Luft (“The Idea of Transcendental Philosophy and
its Phenomenological and Neo-Kantian Variations”).
Proceeding from the well-known definition of the
second edition of the Critigue of Pure Reason: “I call
all cognition transcendental that is occupied not
so much with objects but rather with our mode of
cognition of objects insofar as this is to be possible
a priori. A system of such concepts would be called
transcendental philosophy” (B 25; Kant, 1998,
p- 149), S. Luft stresses that Kant, while not by any
means denying the existence of the surrounding real
world, maintains that this world is unknowable.

In particular, Luft stresses that according to
Kant, we cognise in objects only what we have put
into them ourselves. Similarly, Victor I. Molchanov
(“The Terms and Problems of Transcendental
Philosophy”) following the Russian tradition of
Kant interpretation in the early twentieth century
(Vladimir Ern and others) reinforces this thesis by
believing that Kant displays an activity attitude to
the world. In listing the accepted theses of Kant’s
theoretical-cognitive transcendentalism, S. Luft for-
mulates some of them in the philosophical idiom of

* The first two workshops in the series “Transcendental Turn
in Modern Philosophy” took place in April 2016 and 2017:
https:/ /phil.hse.ru/trans; https:/ /phil.hse.ru/plc/ trans2017.



JIMPyeT HeKOTOPBIe 13 HIX Ha si3bIke dprtocodpunt XX B.
Tak, TpaHcleHneHTanbHas ¢wiocodmss KanTa moHM-
Maetcs C. JTrodpToM Kak paboTaroriasi B IIpOCTpaHCTBE
MeXy CYyObeKTOM M OOBbeKTOM. DTy cdepy MOXKHO
OIIpeneNINTh KaK cdepy OIIBITa, IIpeX/Ie BCeTro, B CIIy-
uae KaHTa, — orbITa mo3HaHIA.

Ho camo morsTHe onbiTa Y KaHTa, Kak yKasbIBaeT
B.V1. MoryaHoB, nipoTusopednBo. C OgHOV CTOPOHBI,
OIIBIT OIIpeMesisieTCsl CMHTe30M UyBCTBEHHOCTU W pac-
CyIKa, C Ipyrol — IPOAYKTOM paccydka. V1 Hempo-
SICHEHHOCTh IIOHSTWMS oOIbITa, 3amedaeT B.VI. Moua-
HOB, — He eIMHCTBEeHHas HesICHOCTh B paboTtax KaHTa.

A A lllmsgur  («OcHOBaHMe WM KPWUTMKA PasInd-
HBIX BapMaHTOB VHTepIIpeTaly TpaHCIeHIeHTaIb-
Hovt dpeHOMeHOsIorMM 3. ['ycceprsa») obparniia BHMIMa-
HMe Ha TO, 4YTO pasJjindue sgBJIeHs U Belllerl caMux 10
cele sIBJISIeTCA pa3JIMYVIEM OIIBITA HAIIIETO TI03HAOIIe-
rO CO3HaHMS, KOTOopoe PuKcupyeTcs B pedpiekcum o0
sTOM omblITe. [lo3HaBasi HEUTO, MBI BCeIrTIa CTAJIKMBaEM-
s ¢ HenorHOTOM 3HaHMA. OCTaeTcst YTO-TO HelIO3HAH-
Hoe — TO, uTo KaHT 11 Ha3BasI BEIIBIO caMoT 10 cele.

Ha 3admxcuposarzoM B. V1. MoTuaHOBBIM ITOJTOXe-
HVM, COIJIaCHO KOTOPOMY pa3jIndwe sIBJIeHW U Belllen
caMmux 110 cebe SIBJISIeTCS OIIpeIesIIOIINM )1 KaHTOB-
CKOTO TpaHCIIeHIeHTasI3Ma, BO MHOTOM CTPOVJIV CBOV
VHTepIpeTaliny TpaHCIIeHIeHTaIBHOM drtocopum
Kanra B. B. Bacusbes («Mopemny TpaHCIIeHAeHTaIM3Ma
B drtocoprm Kanrar) n C.JI. Karpeuko («O xaHTOB-
CKOTI M/iee TpaHCIIeHIeHTAIBHOM (pvtocodmm», «[Ipn-
pona (MeTadmsuKa VI OHTOJIOTVIS) SIBJIEHUS: CeMaHTI-
YeCKUVI TIOIXOM»).

B otyiirume ot C. JTrodra u B. V1. Moyanosa B. B. Ba-
CVJIBEB B CBOEM JIOKJIa/le pa3jIndaeT TPy Mo0eAu KaHTOB-
CKOTO TpaHCIIeHIEeHTaIN3Ma, COOTHOCUMBIE, COOTBET-
CTBeHHO, ¢ 1-M u3gaHMeM niepsovt «KpuTukm» (dpeHo-
MeHoJIornYecKast Momesn) °, «[ IposreromeHamm. . .» (Heo-
KaHTMaHCKasl MOJIeIb HayKn) 1 2-M M3IaHVeM IIepBOu
«Kputnkm» (cobcTBEHHO KaHTOBCKasi Mozesib). B cBo-
et untepneprauny Kanra cam B. B. Bacusibes rcxonyt
n3 2-ro m3paHus «KpuTukm», rge ykasaHo, 4TO Belly
camu 110 cebe adbPUIMPYIOT HAIly 4yBCTBEHHOCTD, TO
eCThb sBJIeHVe — 3TO JAaHHOCTh HaM BeIeil caMmX II0
ceDe («JAHHOCTB BeIlll» — TaKXe SI3BIK prtocopmm
XX B.), 1, COOTBETCTBEHHO, MBI ITO3HAEM ¥ TO, UTO VIMe-
€T OTHOIIIEHNeE K BelllaM caMmM I10 cebe. OHaKO B Ta-
KOVl MHTepIIpeTalyy COOTHOIIeHVIe KaHTOBCKMX KOH-
LIENITOB — Bewyu camoil no cebe, Abaenus v npedcmabe-
HUSA — OCTaeTcs HeIPOsiCHEHHBIM. To XXe IIpomcXOnmT

® Xorst 3mech peub MAET CKOpee O peHoMmenaiusme bBeprim
(cp. ¢ Teopuen IByx MUPOB / OOBEKTOB), UeM O (PeHOMEHOA02UL
T'ycceprs.
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the twentieth century. Thus he believes that Kant’s
transcendental philosophy works in the space be-
tween subject and object, the sphere than can be
defined as the sphere of experience, in Kant’s case
above all the experience of cognition.

However, V.1. Molchanov points out that Kant’s
concept of experience is contradictory. On the one
hand, experience is defined through a synthesis of
sensibility and understanding but, on the other
hand, as a product of understanding. Lack of clar-
ity in the definition of experience, V.I. Molchanov
notes, is not the only moot point in Kant’s works.

Anna A. Shayan (“The Grounds and Critique of
Variant Interpretations of Husserl’s Transcenden-
tal Phenomenology”) notes that the difference of the
phenomenon and things in themselves is the differ-
ence of the experience of our cognising conscious-
ness recorded in reflection about this experience. In
cognising something we are always confronted with
the incompleteness of knowledge. Something un-
known remains, and Kant calls this something the
thing in itself.

V.1. Molchanov’s observation that the difference
between phenomena and things in themselves is
pivotal for Kantian transcendentalism underpins the
interpretations of Kant’s transcendental philosophy
by Vadim V. Vasilyev (“Models of Transcendentalism
in Kant’s Philosophy”) and Sergey L. Katrechko (“On
the Kantian Idea of Transcendental Philosophy”,
“The Nature (Metaphysics and Ontology) of a Phe-
nomenon: a Semantic Approach”).

Unlike S. Luft and V.1. Molchanov, V. V. Vasylyev
in his presentation distinguishes three models of
Kantian transcendentalism corresponding re-
spectively to the first edition of the Critique (the
phenomenological model®), the Prolegomena (the
Neo-Kantian model of science) and the second edi-
tion of the first Critique (the Kantian model proper).
In his interpretation of Kant V.V. Vasilyev proceeds
from the second edition of the Critigue which argues
that things in themselves influence our sensibility,
i.e. that the phenomenon is the givenness of things
in themselves to us (“givenness of a thing” is the
language of twentieth-century philosophy), and ac-
cordingly we also cognise what is related to things
in themselves. However, this interpretation leaves
unclear the relationship between the Kantian con-

® Although it has more to do with Berkley’s phenomenalism (cf.
the theory of two worlds/objects) rather than the phenomenol-
ogy of Husserl.



A.A. llusu, H. ®. epxasuna, C.JI. Karpeuko

v ¢ nosunen JIrodTa: MBI MeeM /eJIo ¢ JaHHOCTBIO
BeIlM caMoM 1o cebe, Ho, C OpPyTrovi CTOPOHBI, II03HAEM
B BelllaX TOJIBKO TO, UTO CAMM B HVIX BIIOXKVUINL.

O.M. MyxytaomHos («I'paHcrieHIeHTaIbHOE TIO3HA-
HIe M CUCTeMa KaTeropmit») IIpeICTaBil bosee y3koe
IIOHMMaHVIe TpaHCIeHIeHTain3Ma KaHTa: Kak TpaH-
CIeHIIeHTaJIHO (PrIocodmyi, BEIpaXkKeHHOV B CHCTe-
Me Kateropumi. PaccmarprBas Borrpoc 00 yCIIOBMSIX BO3-
MOXKHOCTV CMIHTe3a UMCThIX POPM co3epliaHMs 1 KaTe-
ropumn paccynka, O.M. MyxyTAMHOB yTBepX[aeT, 4To
3TOT BOIIPOC pelllaeTcsi Ha IIOUBe PervoHaIbHbIX OHTO-
JIOTTIVL, KOTOPBIE BBEJI 11 VICCTIemoBat I'yccepitb.

B cBoro ouepens C.JI. Karpeuko seizenser y KanTa
IIBa B3aMMOJIOIIONIHAIOMIVIX APYT Apyra TpaHCIeHIeH-
TaJIBHBIX cABUra. IlepBbIi — MeTOHOIOrMYecKIil, KaK
VIcCIIeZIOBaHVe He IIpeIMeTOB, a Halllero Crrocoda Io3Ha-
Hud (cM.: B 25). Bropont casur, xoropsint C.J1. Karpeu-
KO HasbIBaeT MeTau3MIecKnM, CBsI3aH ¢ KaHTOBCKUM
pasJm4yeHMeM Belllerl caMux IIo ceOe U SIBJIEHUV, VIIN
niperyiaraemort KanTom mparncyenoenmanrvHoi mpuaos.
«BeIIb caMa I1o cebe — sIBJIEHVe — IIPeICTaBIIeHIe».

Ha cemmnape C.JI. KaTpeuko Takxe IIpecTaBII
CeMaHTHYeCcKylo MHTepIperanuo dwiocodpnun Kan-
Ta, COIVIaCHO KOTOPOW sIBJIeHVe KaK 3HaK BBICTyIIaeT
HOCPEIHMKOM MeXAY IpefiCTaBIeHVieM Vi IIPeIMETOM.
DTO 03HAYAET, YTO B 00JIACTh MeXTy CyOBeKTOM 11 00b-
eKTOM IIOMeIIIaeTcsl sIBJIeHIe, YKa3bIBarolllee, ¢ OIHOM
CTOPOHBI, Ha Belllb caMy IIo cebe, a ¢ IpyToy — Ha IIperl-
crapiteHve. CyIIHOCTHBIVI MOMEHT WHTepIIpeTaIiuv
B TOM, 4TO SBJIEHVII — JIVIIIb 3HaKV, YKa3bIBaroIllyie Ha
HeYTO IIPUHUMIINAJIFHO OTJIYHOe OT sBJleHmsL. /IMeH-
Ho mostoMy oHM y KaHTa jImItieHs! cOOCTBEHHOIO OH-
TOJIOTMTIECKOr0 (PpeaIbHOTO VIV MEeHTaIbHOTO) CTaTyca.
15 TIosICHeHMSI OTHOIIEHVST ABJIEHNS W BEIIV CaMOVL
o cebe C.JI. Karpeuko mpMBOAUT KaHTOBCKYIO aHa-
JIOTVIIO pafmyru (SBjieHVe) ¢ KalUlell BOAEI (Belllb caMa
110 cebe) 1 ppereBcKmit IIpUMep C HaOIIIOeHMEM JIYHBI
B TEJIECKOIT: TO, UTO MBI BVUIIVIM B TeJIECKOIIe, — SBJICHIIE,
caMa JIyHa — BelIlb caMa II0 cebe, ee 00pa3 B HallleM co-
3HaHUM — IpencTasiieHre. OgHAKO ceMaHTHWYecKas
KOHIIEIII SBJIeHNsI TpeOyeT BaXKHOV IPEeTIOChUIKIAL
IIOCKOJIBKY peCpHeI(CVI?I BBISIBJIACT TO, YTO €CTh B OIIbITE,
IIOCTOJIBKY YoKe B HallleM BOCIIPVISITUN MBI JOJDKHEI BY-
JIeTh IIpeIMeTHL KaK 3HaKV JPYIUX Bellel, IIprJeM Ka-
KX — Hen3BecTHO. /IHorza Mbl BOCIIPMHVIMAEM BeIIv
TaKMM 00pa3oM, HO Jallle BCero 3TV OTCBUIKM He pabo-
TaloT. B oOpIieHHO XW3HY [1ajleKo He Bce Belllu, Aake
B CJIy4ae IO3HaBaTeIBbHOV CUTYaIVi, MBI BOCIIPUHVI-
MaeM KaK 3HaKV APyTVX peaIbHBIX Bemert®.

*TTompoGree cm.: (Karpeuko, 2018).
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cepts of thing in itself, appearance and representation.
The same thing happens to Luft’s position: we deal
with a thing’s givenness in itself but, on the other
hand, we cognise in things only what we have our-
selves put into them.

Oleg M. Mukhitdinov (“Transcendental Cogni-
tion and the System of Categories”) offers a nar-
rower concept of Kant’'s transcendentalism as a
transcendental philosophy expressed in a sys-
tem of categories. On the issue of conditions that
would make it possible to synthesise pure forms
of intuition and the categories of understanding,
O.M. Mukhitdinov claims that the issue can be
solved on the basis of regional ontologies intro-
duced and studied by Husserl.

S.L. Katrechko for his part singles out in Kant two
mutually complementary transcendental shifts. The
first is methodological, i.e. the study not of objects,
but of our method of cognition (see B 25). The second
shift, which S.L. Katrechko calls metaphysical, stems
from Kant's distinction between things in themselves
and phenomena, or Kant’s transcendental triad “thing
in itself — phenomenon — representation”.

During the workshop S.L. Katrechko also pre-
sented a semantic interpretation of Kant’s philoso-
phy whereby a phenomenon as a sign is intermediate
between representation and object. This places in the
area between subject and object a phenomenon that
points, on the one hand, to the thing in itself and,
on the other, to its representation. The substance of
the interpretation is that phenomena are mere signs
pointing to something that is fundamentally differ-
ent from the phenomenon. That is why with Kant
they do not have an ontological (real or mental) sta-
tus of their own. To explain the relationship between
a phenomenon and a thing in itself S.L. Katrechko
brings in Kant’s analogy between a rainbow (phe-
nomenon) and a drop of water (thing in itself) and
Frege’s example of watching the moon through a tel-
escope: what we see in the telescope is a phenome-
non, the moon is a thing in itself, and its image in our
consciousness is the representation. However, the se-
mantic concept of a phenomenon hinges on an im-
portant prerequisite: because reflection reveals what
exists in experience we should see objects as signs of
other (unknown) objects in our perception. Some-
times we do perceive things in this way, but more
often than not such references do not work. In daily
life by no means all things, even in a cognitive situa-
tion, are perceived as signs of other real things.®

¢For more details see: Katrechko, 2018.



Borpoc o ToM, Kak HaM [JaHbl IPeAMeTHI OIIbITa /
ABJIeHWSI, YUacTBYIOT JIM B MX JTaHHOCTM KaHTOBCKMe
Kareropuy, Oe11 mogHAT B mokiamge M.E. Coboresoit
«KymeTyposoraeckuit IIOBOPOT B TpaHCLeHeHTaslb-
HoOW drtocodum HeOKaHTMAHCTBa» U IIOC/IeOBaBILIeVt
3a poxstagom nuckycenn. M. E. Coborrea Tak ke, Kak
C. JTrodt, A. A. Illuan u np., HacTaBaeT Ha IIPUHIIN-
1aJIbHO HesI3bIKOBOM, XOT4 ¥ KaTeropuabHOM Xapak-
Tepe BocIpuaTsa / co3epliaHud mpenMeros y Kanra.
Kareropun nonmmMaroTcs Kak orpeziesieHHble ITPUHIIN-
el PYHKIMOHMPOBaHMS HAIllero CO3HaHWS, TO eCTb
VICIIONIB3YFOTCA JAONpeuKaTuBHO. VIMEeHHO Hes3bIKO-
BOVI XapaKTep KaTeropmit obecriednBaeT CBSI3HOCTh Ha-
IIIETO OIIBbITa, KOTOpasl BEIpaXkaeTcs B TOM (paKTe, UTO
MBI BUJIVIM MUP YKe IIPeIMETHO M YIIOPsJI0Y€HHO, TO
€CTb FOTOBBIM K ITO3HAHWIO B CYXIEHWSX.

K cTopoHHMKaM VICK/IIOUMTEIEHO S3BIKOBOIO YIIO-
Tpebrenmst Kareropun oTHocuTcs mommmo C.JI. Ka-
Tpeuko Taxxe mu VI./I. Hespaxar («PearymcTiraecKmit
KOHCTPYKTMBU3M B CBeTe KaHTOBCKOVI TeOpMM IIO3Ha-
HU»). Takovl BBIBOI, MOXHO CleJIaTh M3 IIPUBOAVMBIX
VIM IIPVMMEPOB: BUJIS CTOJI, MBI HIOIBOAVM €ro IIof, ITo-
HSITMe «CTOJI». SIBjIeHMe KaK 3HaK BBICTYIIAeT IJIsl HeTo
M3HaYaJIbHO KaK s3bIKOBOe BhIpakeHme. Kpome Toro,
M. /1. HeBBaxkart mpeJcTaBiisieT TOYKY 3peHms, Orms-
KYIO K KOHIEMIIUN «IBYX acIleKTOB»: CyIIleCTByeT He-
Kasl cofepKaTesIbHasl CBA3b MeX/Y sIBJIeHVeM U BelIbIo
camovt 1o cebe. fIBjleHVe BBICTYIIaeT JaHHOCTBIO IIJIS
Hac BeIIy caMov1 110 ce0e, 11 3Ta JTAaHHOCTH He sIBJIseT-
Csl IIPOM3BOJIBHON. VIMeHHO IIOCJIeIHUM Te3VcC pasie-
JIFIOT, Ha uTo yKaseiBaeT V1. [1. HepBakar1, mpercrasu-
TeJIN peasICTUYeCcKOro KOHCTPYKTHBII3Ma (HarIpuMep,
B. A. JlexTopckmmi).

E

Borprmon 610k Ha ceMuHape ObUI OTBEIEH OCMBIC-
JIEHMIO TpPaHCIeHIeHTaI3Ma B (PeHOMEHOIOTMI —
IIpeXre Bcero B peHOoMeHOTTorMm I'ycceprs.

B.V. MoryaHOB BbICKa3aJjl Te3uc o0 ToM, uto y I'yc-
cepiis OTCYTCTBYeT pasjInuvie SIBJIEHWUI U BelleVt caMmX
110 cebe, a 3HAUNT, OH pa3padaTbIBaeT COOCTBEHHEIVI Ba-
PVaHT TpaHCLEeHAeHTaIbHON (rIocodni, KOTOPBIN
HeJIb35 pacCMaTpMBaTh KaK IIPOIoDKeHVe KaHTOBCKO-
ro TpaHCLleHIeHTaJI3Ma.

O06 orcyrcTeum y I'yccepria KoHIlenTa BeIny ca-
Mot 1o ceGe pasMbenuIsl M. A. bestoycos B cBoeM fio-
Kitaze «Berm camu mo cebe m camm Ber». Iokiiaj-
YMK IOTYEpPKHYJI, UYTO «caMu Belm» ['yccepiig — 3To
BeIlly, JaHHbIe B OIBITe, TO eCTh SBJIeHUs. DTO O3Ha-
vaeT, o MHeHuIo A.A. IllngH, 4yTo B deHOMeHOIIo-
My HaJ4ecTByeT MHOe IIOHVMaHWe Bellly CaMol II0
cebe. Ho mpm sTOM pasimdue qaHHOTO ¥ He-HaHHOTO,
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The question of how the objects of experi-
ence/phenomenon are given to us and whether
Kantian categories are involved in their givenness
is addressed by Maja E. Soboleva in her presentation
“Culturological Turn in Neo-Kantian Transcenden-
tal Philosophy” and in the follow-up discussion.
Like S. Luft, A. A. Shiyan and others, M. E. Soboleva
maintains that Kant’s perception/intuition is basi-
cally non-linguistic, though categorical. Categories
are seen as certain principles of the functioning of
our consciousness, i.e are used pre-predicatively.
It is the non-language character of categories that
lends cohesion to our experience expressed in the
fact that we see the world as physical and ordered,
i.e. ready to be cognised through judgment.

Along with S.L. Katrechko the exclusive-
ly linguistic use of categories is championed by
Igor D. Nevvazhay (“Realistic Constructivism in the
Light of the Kantian Cognition Theory”). This con-
clusion follows from his examples: seeing a table
we include it in the concept of “table”. A phenom-
enon as sign is inherently a language expression for
it. I. D. Nevvazhay also puts forward a view similar
to the “two aspects” concept. There is a substantive
link between a phenomenon and the thing in itself.
The phenomenon is a givenness to us of the thing
in itself, the givenness not being arbitrary. The latter
thesis is shared, 1. D. Nevvazhay points out, by rep-
resentatives of realistic constructivism (for example,
V.A. Lektorsky).

%K%

A large portion of the workshop was devoted to
transcendentalism in phenomenology, notably the
phenomenology of Husserl.

V.1. Molchanov has suggested that Husserl does
not distinguish phenomena and things in them-
selves and is thus developing his own version of
transcendental philosophy that cannot be seen as a
continuation of Kantian transcendentalism.

Mikhail A. Belousov in his presentation “Things
in Themselves and the Things Themselves” claims
that Husserl had no concept of the thing in itself.
He argues that Husserl’s “the things themselves”
are things given in experience, i.e phenomena.
In A. A. Shiyan’s opinion, this means that phenom-
enology has different concept of the thing by itself.
However, the difference between the given and
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TO eCTb SIBJIEHMS VI BEIIVI CAMOV 110 cebe, HallpaBJIsio-
IIIeV Hallle TIO3HAIOIee CO3HaHMeE, UTpaeT B peHOMe-
HOJIOTMU BaXXHYO POJIb.

B cBoro ouepens C. JIrodpT ormeTnt, uto y I'yccep-
JISL €CTh ITOHSTHME Belly caMom 110 cebe, KoTopoe 000-
3Ha4daeT IpeIMeT BO BCell MOTHOTe JaHHOCTHU. OcHo-
BaHIMEM BIVChIBaHMA ['yccepriss B Tpagmiyio KaHTOB-
CKOTO TpaHCIleHIeHTanmm3Ma, 1o MHeHuto C.JIrodTa,
SBJISIeTCS OTpHUIIaHMe PeHOMEeHOJIOr el peaI3Ma Kak
HEITOCPEJICTBEHHOT0 JIOCTYIIa K BelllaM MMpa, XOTs Oe3
COMHEHMT B CYIIIeCTBOBAHMM IOCIIeIHETO.

INosvmms C. JIrodpTa TakXKe BbI3BaJIa KpWUTHUe-
ckue 3ameuaHmd. [lo muenmio A.A. IllusH, rmoHMMa-
HMe TpaHCLeHIeHTaJIbHOM deHOMeHOsIormu I'ycceprist
KaK 3VJIeT4ecKO HayKy O YMCTOM CO3HaHUM, KOTO-
pasi MMeeT [1eJI0 JIVIIb C KOHCTUTYVPOBAaHHBIMU B CO-
3HaAHWM NPEeOMEeTHOCTSIMM, CUIJIBHO CyXXaeT IIpeaMeT-
HOe IIOJIe, VICKITIoUasi M3 Hero BCIO TEOPEeTMKO-TIO3Ha-
BaTeJIbHYIO mpobrieMarnKy. [lyTe k caMmM BermaM Jjie-
JKUT depe3 MX HJaHHOCTb CO3HAHMIO, HO Ha JaHHOCTU
deHOMeEHOJIOrMUeCKOe IIO3HaHVe He 3aKaHUMBaeTCs.
Yxe B mIecToM pasfere «Jlornmdeckmx vcciaemoBaHMUI»
I'ycceprnip mpenyiaraeT KpUTepuM YIOCTOBEPEHUS pe-
aJIBHOTO CYIIIeCTBOBaHVIS Belllerl, JaHHBIX B CO3HAHUM
(Husserl, 1984, S. 652). Kak cunraet A. A. IlIngs, Tpas-
CIleHIeHTaJIbHas Tpuada (cxeMa), 3adpmKcrpoBaHHas
C.JI. KaTpeuko, «IIpeficTaBleH e — sIBJIeHVE — Belllb
cama 110 cebe», XOTb ¥ He Oe3 OroBOPOK, IIpOCMaTpyBa-
etcsi 1 B peHOMeHosorum ['ycceprst.

B moksmage M. A. benoycoBa 0pUIO ITOKa3aHO, Kak,
¢ Toukm 3peHnd ['ycceprisi, PyHKIIMOHMpPYeT CO3HaHMe
¥ KaKyIo poJib B HEM UT'paeT «ellle He ITaHHOe», K KO-
TOPOMY OTCBIIAeT «yXKe JaHHOe». DTO MOXeT OBbITb Iie-
MOHCTpaIuen «aedopMaIn3aluy TpaHClIeHIeHTaIb-
Horo» B cMbiciie A.T. UepnsikoBa. OO 3TOM rosopwir
B cBoeM pgokiazie A.IO. Bassmun «TpaHcuenaeHTaIb-
Hoe KaK popMastpHOe 11 ero medopManmsarius». Ero mo-
KJs1a/], ObUT TTOCBSIIEH TIOHVMAHMIO YepHSKOBBIM KaH-
TOBCKOT'O TpaHCIIeH/IeHTaI3Ma U ero pa3sBUTUIO B de-
HoMeHoslormu. TpaHclieHOeHTasipHOe KaHTa paccma-
TpuBaeTcs B HeM KakK popMaIbHOe OTHOIIIeHVe MeX-
Iy TIO3HaHMeM U CYIIeCTBOBaHMeM, ¥ 3TO OTHOIIIeHVe
medopmanmsyetcs B dpeHOMeHONTOrMm. MoMeHTOM [1e-
dopmanmsanumM SABJISETCS TakXe T'yccepsieBcKas TeM-
IIOpaJIBHOCTD CO3HAHMS, [eJlalolas paboTy CO3HaHWIS
Bugumont. /it A.T. YepHsakoBa «TpaHCIIeHIeHTaIb-
HBIVI TOBOPOT ['ycceprisi» 03Ha4aeT MOBOPOT K TpaHC-
LIeHJIeHTaIbHO-UVCTOMY CO3HAHWIO, ITle TePMUH «Cy-
IIIeCTByeT» MOXKET OBITh IIpVMEeHeH K TpaHCILeHIeH-
TaJIbHOMY cofepXaHuio cosHaHus. A.TO. BaseMun
Boiter 3a A.I. YepHSKOBBIM IpuAepXMBaeTCs IIpesio-
xerHoro C. JIrodToMm MoHMMaHMS TpaHCLIeHIeHTaIb-

not-given, i.e. the phenomenon and the thing in it-
self which guides our cognising consciousness plays
an important role in phenomenology.

S. Luft noted that Husserl has the concept of the
thing by itself indicating the object in all its given-
ness. Husserl fits into the tradition of Kantian tran-
scendentalism, in S. Luft’s opinion, because the
phenomenology of realism as direct access to the ob-
jects of the world is denied, although the existence
of the world is not put in question.

S. Luft’s position also received its share of crit-
ical remarks. A.A. Shiyan pointed out that the per-
ception of Husserl's transcendental phenomenology
as an eidetic science of pure consciousness dealing
only with objects constituted in consciousness un-
duly narrows the object field by excluding all the
theoretical-cognitive problems. The path to things
themselves lies through their givenness to conscious-
ness, but phenomenological cognition does not end
with givenness. Already in the sixth part of Logical
Investigations Husserl proposes criteria for verifying
the real existence of the things given in conscious-
ness (Husserl, 1984, p. 652). A.A. Shiyan believes
that the transcendental triad (schema) referred to by
S.L. Katrechko (“representation — phenomenon —
thing in itself”) can, with some reservations, be dis-
cerned in Husserl’s phenomenology.

M. A. Belousov in his paper demonstrates
how, from Husserl’s point of view, conscious-
ness functions and what role in it is played by
“what is not yet given” to which “the already giv-
en” directs. This may be seen as a demonstration
of “deformalisation of the transcendental” as un-
derstood by A.G. Chernyakov. This is noted by
Alexey Yu. Vyazmin in his paper “The Transcen-
dental as the Formal and its Deformalisation”. The
paper examines Chernyakov’s interpretation of
Kantian transcendentalism and its development in
phenomenology. He sees Kant’s transcendental as
the formal relationship between cognition and ex-
istence, the relationship which is deformalised in
phenomenology. A further instance of deformal-
isation is Husserl’s temporality of consciousness
which makes the work of consciousness visi-
ble. For Chernyakov “Husserl’s transcendental
turn” means a turn toward transcendentally pure
consciousness, where the term “exists” can be
applied to the transcendental content of conscious-
ness. A.Yu. Vyazmin, following Chernyakov, ac-
cepts S. Luft's interpretation of transcendental
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HOVI (peHOMEHOJIOTMM KaK HayKy O TpaHCLeHIeHTalb-
HOM CO3HaHWM, MTHOPMPYS PV 3TOM CYIIIeCTBOBaHe
MMpa, IOrPy>KeHHOI'o B CO3HaHMe. DTa Mo3MIINs ObliIa
ycusteHa B gokiafe I1 A. Mumaruna «TpaHciieHeH-
TasIbHas CyObeKTMBHOCTD KaK Iy Th K (P€HOMEHOJIOT A
cBoOOnbI», ITe TpaHCIeHAeHTaJIbHOe CO3HaHMe pac-
cMaTpuBaeTcs He TOJIBKO KaK 3aMKHyTas cdepa, HO
¥ KaK MCTOYHVK CaMOVI IeVICTBUTEIIEHOCTA.

B cBoem moxstame A. A. ITvsiH HogyepKuBaeT, UYTO B
paMKax TpaHCLeHJeHTaIbHOM (peHOMeHOJIOIUY MUP
He TOJIBKO VIMeeT CaMOCTOSITEIIBHBIVI CTaTyC CyIIIeCTBO-
BaHIs, HO 1 00sIafiaeT cCOOCTBEHHOVI allpYIOPHOM CTPYK-
TYPOVI, KOTOpasi He sIBJIsieTCsl POy KTOM TpaHCLleH/IeH-
TaJIBHOTO KOHCTUTYWpYIOIIero cosHaHms. Vccemosa-
HVIe 3TOr0 MMpa TakKXXe CTaHOBUTCS 3afajeri, KOTOPYIO
I'yccepiib cTaBuT ITepes; deHOMeHOIIOT e,

MeTtonom gocTrkeHns anpropn y I'ycceprist BBICTY-
MaeT CyITHOCTHas MHTymIms. Ee ciemnduike 6611 mmo-
cBsltleH Hokian A. A. Kprokosa «O mpuHIMIIAX anpu-
OPHOCTM TpaHCIIeHAEHTAIBHOIO (eHOMeHOJIorye-
cxoro Metoma I'ycceprss». Mup yxke cpopmMmpoBaH Ta-
KMM, KaKVM sBJISeTCs 9eJIoBeKy, Ha 9YTO o0paTwiI BHU-
MaHue A.B.®poios B pmoxiage «TpaHcLeHaeHITNA
v mup y I'ycceprsa n Xangerrepa». [Ipurasich B paMKax
deHOMeHOJIOrMYecKoro I0fIXofa B IIMPOKOM CMBICTIe,
HOKJIaIUMK IIPeIJIOKVII COOCTBEHHYIO aIlpPUOPHYIO
CTPYKTYpYy MUpa.

ITpopomkmil TeMy COOTHOIIEHMS MMpa U CO3Ha-
HVUSA B TpaHCIeHJEeHTaJIbHOV (PEeHOMEHOJIOTMN [I0-
Knan, A. A. Ménoson «K Borrpocy o TpaHCIIeH IeHTaJIb-
HOVI KOppeJIsAlUM pasyMa M peaIbHOCTL: OHTOJIOTMYe-
CKUM pakypc». OHa CYMTaeT, 9TO CIIOCOOHOCTH IT03HATh
alpVoOpHYIO CTPYKTYPYy MMpa ¥ «caMU BelllV» CBUe-
TeJIBCTBYET O TOM, UTO eCTh He4uTO ODlllee MeXIy Ha-
MM pa3yMOM (TpaHCIeHIeHTaIbHbIM CO3HaHVIEM)
VI MUPOM.

OnHuM 13 MHCTPYMEHTOB JIOCTVIKeHS ICTUHHOTO
3HAHWMS O peaJIbHOCTU SBJISETCSA TIOHATVIE OYeBVIHO-
cti. Emy 6wt mocssimen gokitan V. V. OsHobuxmHOM
«[Ipobiiema MHTEpIIpeTALIVIVI OUEBMITHOCTY B (DEHOMe-
Hortorum 2. I'ycceprisi». [TpoGiiema miepexona oT mMMa-
HEHTHOV JaHHOCTV K TPaHCIIEHIEeHTHOMY IIpeaMe-
Ty Oplj1a 3aTpoHyTa 1 B fokitage E. A. CuacTimBLieBom
«TpaHciiennenTanpHas peHomenonorns 3. ['yccepris
CKBO3b ITpM3MYy MMMaHeHTHoM dvtocodnm H. O. Jloc-
CKOTO».

Ea

Eme ogHuM 3HauMMBbIM HalpaB/ieHMeM, KOTOpoe
HeJIb3$1 000VITM BHMMaHEM, TOBOPS O KAHTOBCKOM TpaH-
CLIeHIIeHTaJTM3Me, SIBJIsIeTCs HeoKaHTHaHCTBO. [ lormmMma-
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phenomenology as a science of transcendental con-
sciousness, ignoring the existence of the world im-
mersed in consciousness. This position is backed
by Pavel A. Mishagin in his presentation “Transcen-
dental Subjectivity as the Path toward a Phenome-
nology of Freedom” which views transcendental
consciousness not only as a cloistered sphere but as
a source of reality itself.

A.A.Shiyan in her presentation stresses that
within the framework of transcendental phenom-
enology the world does not merely have an inde-
pendent status, but has its own a priori structure
which is not the product of transcendental consti-
tuting consciousness. The investigation of this world
is also one of the tasks that Husserl assigns to phe-
nomenology.

Husserl’s method of achieving the a priori is
essence intuition. It comes in for scrutiny in the pa-
per by Alexei A. Krioukov “On the A Priori Princi-
ples of Husserl’s Transcendental Phenomenological
Method”. The world is already formed as it presents
itself to man, a point stressed by Alexander V. Frolov
in his presentation “Transcendence and the World
According to Husserl and Heidegger”. Proceeding
in the framework of the phenomenological approach
in the broad sense the speaker proposes his own
a priori structure of the world.

The topic of the relationship between the world
and consciousness in transcendental phenomenolo-
gy is elaborated by Anastasia A. Medova in a paper ti-
tled “On Transcendental Correlation of Reason and
Reality: the Ontological Perspective”. She contends
that the ability to cognise the a priori structure of the
world and “the things themselves” attests that there
is something our reason (transcendental conscious-
ness) and the world have in common.

One of the instruments of achieving true knowl-
edge of reality is the concept of obviousness, which
is the subject of the paper by Irina I. Oznobikhina
“The Problem of Interpretation of Obviousness
in the Phenomenology of Husserl”. The prob-
lem of transition from immanent givenness to the
transcendental object is touched upon in Elena
A. Schastlivtseva’s paper “Husserl’s Transcenden-
tal Phenomenology through the Prism of Nikolay
Lossky’s Immanent Philosophy”.

6k

Neo-Kantianism is another significant area that
cannot be sidestepped in discussing Kantian tran-
scendentalism. Transcendentalism in Neo-Kantian-
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HVIe TPaHCIIeHIeHTaJI3Ma B HEOKaHTMAHCTBe ObIIO OT-
gacTy paccMoTpeHo B nokiagax C. JTrodra m B. B. Bacu-
JIbEBA, a TaKXXe MOoIpoOHO mpecrasiieHo B.H. benosbiv
(«HeoxaHTMaHCKMIT IIPOEKT WIeaVICTITIecKon (uto-
codpvm») 1 M. E. Cobornesont. B. H. Beros miocrasmt mipo-
OrleMy II€JIOCTHOVI MHTepIIpeTalMy KaHTOBCKOIO Ha-
CITeIVST VI 3allUITIaI Te3NC, UYTO MMEHHO B HeOKaHTVaH-
CTBe TpaHCIIeHIeHTaIbHas (PrIocodis MOITyUnsIa CBoe
VICTOpUYECKOe ¥ CUCTeMAaTIYecKoe pa3BUTIe, XOTs IS
TIOCTVDKEHMS 3TOV LIV IIPUIIUIOCh IPUHSTH PAL Of-
HO3HAUHBIX PelleHUI B OTHOLIEHWN HeKOTOPbIX MHO-
TO3HAYHBIX MOMEHTOB KaHTOBCKOM drtocodpvm. Peun
VIIIET IIpeXXe BCEro O BeIM caMou o cebe, KoTopas
y HeOKaHTMaHIIeB yTpaTuia CTaTyC HellO3HaBaeMOCTIA

ITo muenuto B.B. BacwibeBa, HeoKaHTMaHIIBI pas-
BMUBAIOT IIpexJe Bcero TpaHcleHOeHTainn3M «[Iposte-
TOMEHOB...» ¥ OTBeYaloT Ha BOIpockl «Kak Bo3MOXHa
Hayka?», «Kak Bo3MOXHa Kynerypa?» Ilpm sTOM, Kak
yrBepxaaer M.E. CoboreBa, anpmopn y HUX MeHSET
cBoe 3HaueHme. Ecim, no KanTy, Hayka Bo3MoxHa Oi1a-
rofaps CMHTEeTUYEeCKUM allpPUOPHBIM CYXXIEHUSM, TO,
o Koreny, arrpropHBIN cTaTyc Ay HayKy MMeeT Tak-
JKe VI OCHOBOIIOJIArafOIM IIPUHIINIIL, KOTOPBIVI OH 00bo-
3Ha4aeT KaK IIPUHIINII MeTora OeckoHeYHO MastbIX. I1o
Kaccupepy, koTopomy Takke ObUIO yesIleHO BHMMaHVe
B fokitame CoboreBovi, anipmopy, jeXallye B OCHOBa-
HUU KYJIBTYPBI, — 3TO CUMBOJIMYeCcKe ITOHSTUSL.

Bonpiion maTepec Bb3Basl nokitan, C.B. JleBmimHa
«TpancrieHIeHTaIbHO-PEHOMEHOJIOTMYeCKUTL TIOMXOT,
B aKCVOJIOTMVI», B KOTOPOM BBIIBUTAJICS TE3UC O Heob-
XOIVIMOCTYM CO3MaHMs (PeHOMEHOIOIMYEeCKOT TeOpuUN
ILIEHHOCTEVI, MCCIIEOYIOMIEeN X OHTOJIOTMYEeCKU CTa-
TYC ¥ IPOSICHAIOIIEN VX JAaHHOCTD Y 3HAYMMOCTb IS
cosHaums. [lo muenuro C.B.JleBmimHa, HeokaHTHAH-
CTBO 3TVIM BOITPOCOM He 3aHMMaJIock, ofHako C. JTrodT
B CBOeM JIOKJIaJle IofuepKuBal, YTO HeOKaHTUAHIIbI
GaTeHCKOV MIKOJIBI IBITAJIVICH IIPOSICHUTD, KaK CyIIle-
CTBYIOT (BepHee CKa3aTh, «3Ha4daT») [EHHOCTY, KaK OHU
PYHKIMOHUPYIOT B peasIbHOM XU3HU, KOTOpasi BKIIIO-
YaeT MX JAHHOCTH CO3HAHMIO, a KpoMe TOro, OateHITh
paccMaTpuBaIv TeHe3VC IIEHHOCTel, UTO BIIOJIHE COOT-
BeTCTBYeT 3a/iadaM reHeT4ecKovl (PeHOMEeHOJIOT L.

B pokmame «OcobeHHOCTM TpaHCIIeHIeHTaI3Ma
pycckoro bapeHcKoro HeokaHTHaHcTBa» H.B. Cropueyc
oOparnsia BHVMaHVe Ha pacIIipeHVe TPaHCIIeHIeHTa-
JIM3Ma PYCCKMMM HeOKaHTMAaHIIaMM 3a CUeT BBeIeHVIS
VMppalMOHaIbHOIO MOMeHTa B IIO3HaHVIe.

ITo pesysibrataM paboThI ceMyHapa ObLIO ITPVHS-
TO pereHve o6 opraHM3anumM U IposeneHUn B Mo-
CKBe UeTBEepTOro TPpaHCIleHIeHTaJIbHOIO ceMMHapa
B arrpese 2019 r.

ism is touched upon in the presentations of S. Luft
and V.V. Vasilyev and elaborated more thorough-
ly by Viadimir N. Belov (“The Neo-Kantian Pro-
ject in Idealistic Philosophy”) and M. E. Soboleva.
V.N. Belov raises the problem of a holistic inter-
pretation of Kant’s legacy, arguing vehemently that
Neo-Kantianism provided the fullest historical and
systematic development of transcendental philos-
ophy. That said, the achievement of that goal ne-
cessitated some drastic decisions concerning some
ambivalent aspects of Kant’s philosophy, above all
the thing in itself which Neo-Kantians stripped of
its status of the unknown. In V.V. Vasilyev’s opin-
ion, Neo-Kantians concentrate on developing the
transcendentalism of the Prolegomena and answer
the questions, “How is science possible?” and “Is
culture possible?” In the process a priori changes its
meaning, as noted by M. E. Soboleva. While, accord-
ing to Kant, science is possible by virtue of synthetic
a priori judgments, according to Cohen a priori status
for science is also a fundamental principle which he
refers to as the method of the infinitesimal. Accord-
ing to Cassirer, who also receives his share of atten-
tion in M. E. Soboleva’s presentation, the a prioris on
which culture is founded are symbolic concepts.

Sergey V. Levshin’s paper “Transcendental-Phe-
nomenological Approach in Axiology” aroused
great interest. The author urges the need to cre-
ate a phenomenological theory of values investi-
gating their ontological status and explaining their
givenness and significance for consciousness. In the
opinion of S.V. Levshin, Neo-Kantianism did not
address this question although S. Luft stressed in his
presentation that the Southwest school of Neo-Kan-
tianism tried to clarify how values exist (or rather
“matter”), how they function in real life which in-
cludes their givenness to consciousness. In addition,
the Southwest Neo-Kantian philosophers studied
the genesis of values, which is very much in line
with the tasks of genetic phenomenology.

In her presentation “Characteristics of Tran-
scendentalism of the Russian Southwest Neo-Kan-
tianism” Nadezhda V. Storcheus draws attention to
the expansion of transcendentalism by Russian
Neo-Kantians who introduced the irrational element
in cognition.

From the results of the workshop a decision was
taken to hold the Fourth Transcendental Workshop
in Moscow in April 2019.
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