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HUKOJIAV AJTEKCEEB:
ITPOVICXOXKIEHWME
IMOJIMTUYECKVX VIEAJIOB
PYCCKOI'O HAPOIA

H. H. Azexceeb', H. A. [Imumpueba*

Cmamusa Huxosas Huxonraebuua Asexceeba nanu-
cana 6 smuepayuu u npuHaoLexum eBpasutickomy ne-
puody e2o ¢pusocodpckoeo mbopuecmba. B Heil ucnoas-
3yromcs udeu, komopole 0vLAU paspadbomarnst 6 cmamvax
1927 e., onybauxobannvix 6 xypuase «Ilymv. Opean
PYCccKoil peAu2uo3Houl moicau». Onupasce Ha uccaedoba-
Hus pycckux ucmopuxob XIX — nauara XX 6., Azexceeb
noxasvibaem, kax popmupobarucy 6 Hapode 6324706 Ha
eocyoapcmbBernyio baacms u gpueypy npabumeas. C eeo
MOUKU 3peHUs, HAAUYO YHUKAAbHOE couematie npubep-
JKeHHOCTU HAPOOA K ADCOAMUCTICKOU MOHAPXUYECKOTL
hopme npabaerus, ¢ 00HOU CHOPOHbI, U NPeOnoUmeHUs
AHAPXUHECKO20 NpUHYuna opeanusayuu obuecméa — c
opyeotl.

KatoueBuie cro8a: pycckoe neokanmuarcmbo, eb-
pasuticmbo, pycckoe 3apydexve, nosumuueckun uoeas,
abcoaromuas monapxus, Vocugp Boaoyxuil, Méan [pos-
Houl, nampuapx Hukon, xasauecmbo, cexmanmcmbo

Hu B onHomI 3ar1aTHOEBPOIIEVICKOVI CTPAaHe MBI
He BCTPeTUM TaKOro sBJIeHWs, KOTOpoe elle He-
maBHO HaOmromasock B Poccum: riyGokmm pas-
PBIB MeXJy YyXOBHOV >KM3HBIO BBICIIVIX KJIac-
COB ¥ J1yXOBHOV KVM3HBIO IIVPOKMX Macc Hapoza.
Co BpemeH Ilerpa Benmkoro obpasoBaHHBIE CO-
CJIOBUSL JKVWJIM JIyXOBHBIMM VIHTepecaMu 3aria/l-
HOEBPOIIEVICKOIO KYJIBTYPHOI'O MMpa, He TOJIBKO
CTpeMsICh BO BceM IofIpakaTh 3ama/y, HO U CBOe-
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NIKOLAI N. ALEKSEEV:
THE ORIGIN
OF THE RUSSIAN PEOPLE’S
POLITICAL IDEALS

N. N. Alekseev', N. A. Dmitrieva?

Nikolai Alekseev’s article was written whilst in exile
and belongs to the Eurasian period of his philosophical
work. It draws on ideas developed in articles from 1926
and 1927, written for the journal “Put’ [The Way]: A
Journal of Russian Religious Thought”. Based on the
research of nineteenth- and early twentieth-century
Russian historians, Alekseev demonstrates how the
Russian people’s views on state power and the figure
of the ruler took shape. From his perspective, these
views uniquely combine, on one hand, attachment to
an absolutist monarchical form of government, and, on
the other, a preference for an anarchic principle of social
organisation.

Keywords: Russian Neo-Kantianism, Eurasian-
ism, Russia abroad, political ideal, absolute monarchy,
Joseph Volotsky, Ivan the Terrible, Patriarch Nikon, the
Cossacks, sectarianism

In no Western European country do we
encounter a phenomenon such as that which
was still observable in Russia until recently:
the deep divide between the mental life of the
upper classes and that of the broad masses of
the people. Since the time of Peter the Great,
the educated castes had been living the mental
interests of Western European culture, not only
striving to emulate the West in everything, but
also merging the foundations of Western culture
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00pas3HO CIIIaBIISAS OCHOBBI 3aIla[HOVI KYJIBTYPBI C
repBo3JIeMeHTaM pycckoro ObITis. OgHako pyc-
CKMI HapoJ, MPOIoDKal XXUTh CBOEV COOCTBEH-
HOVI, BO MHOTI'MIX OTHOILIEHMX 10 CVX ITOP He 0CO3-
HaHHOV XM3HBIO, B KOTOPOV He OBUJIO 3aIlaJTHBIX
BIIVISIHUV VI KOTOpasl IIMTaIach VICKJIFOUMTEIIHBHO
CrJIaMy PyCCKOVI HAPOIHOVL TYIIIVAL. Bruto ObI co-
BEPIIEHHO HEPaBWIbHO YTBEPXOATh, 4YTO PyC-
CKMVI HapOJl, JINIIIb IIP03s0al B TIOJTHOV Ty XOBHO
TEMHOTEe VIV PYKOBOACTBOBAJICS VCKIIFOUUTEIb-
HO MaTepuaIbHBIMU MHTepecamyu. HeT, B Heko-
TOPBIX OTHOIIEHVSX OH BeJI CBOIO COOCTBEHHYIO
IYyXOBHYIO XKM3HB, ITO-CBoeMy Bepwl B bora, 00-
Jlafjajl COOCTBEHHBIM ITO3TUYECKMM VCKYCCTBOM,
IaXke IIMCBMEHHOVI JINTEPATyPOVi, COOCTBEHHBIMU
MOpPaJIBHBIMY IIOHSTUSIMU U T7TyOOKO YKOpEeHWB-
IIVIMCST OOBIYHBIM ITPABOM.

MBI NOJDKHBI Terepb 3aHATbCS OYeHb MaJlo OC-
BEILIEHHOVI CTOPOHOV PYCCKOVI HAPOMHOVI XXKM3H,
a MIMEHHO COLMaJIbHO-TIOJIUTUYECKMMM Wileajla-
MM ¥ B3IJIsIZIaMM PyccKoro Hapopa. MoXHO yTBep-
JKIATh, YTO B CTAHOBJIEHWMW ¥ PA3BUTUN PYCCKON
VICTOPUIM B3aMIMOIEVICTBOBaJ/IVI [I[B€ IIPOTMBOIIO-
JIOXKHBIE CVJIBL: OIHA I10 CBOEVI Cy TV KOHCTPYKTVIB-
Has, gpyrasg — JectpyKruBHas. COOTBeTCTBEH-
HO, COLIMAJIBHO-TIOJINTVYECKIE B3IJISAIbI PYyCCKOI'O
Hapoxa ObUmM 100 KOHCTPYKTMBHBIMU, TO €CTh
KOHCepBaTVBHBIMY, JIMOO [eCTPYKTMBHBIMW, TO
€CTh PeBOJIIOLVIOHHBIMI. DT [Ba TWUIIa HOIUTU-
YeCcKMX MOEeVl PyCCKOro Hapozia sIBJISIOTCS IIpegMe-
TOM JaJIBHEWIIIero MCC/IeIOBaHM.

KpaeyronbHbIM KaMHEM MCTOPUM PYCCKOTO IO-
CyapCTBa CYMTAETCs MIesi MOCKOBCKOV abCOIIIo-
TUCTCKOVI MOHApPXWUW, MHTeprpernpoBaHHas [le-
TpoM Bermkmm (1682—1725)" B myxe 3aramHOro
abcormormsma. Ilpasma, 3TO0 ObUIa IpeBHes3bIUe-
CKag wies, O4eHb OyIM3Kasl vijgee BOCTOUHOIO ab-
COJTIOTM3MA, TIOCKOJIBKY TeOopwsi abCOJTIOTM3Ma Ha
BocToke” TokoBaslach Tak, OyATO 3€MHOM TrOCy-
JApCTBEHHBIV IIOPSJIOK — OTpakeHye HeOeCHOTo.
CoryracHO 3TOVI KOHIIEIIINY, ITPABUTEIb Ha 3€M-
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in a unique way with the primordial elements
of Russian existence. The Russian folk, however,
continued to live their own form of life, which
is in some respects still not recognised to this
day, untouched by Western influences and
nourished solely by the forces of the Russian
national soul. It would be fundamentally
wrong to claim that the Russian people simply
vegetated in complete intellectual darkness or
were guided solely by purely material interests.
No; in many respects they led their own
mental life, believed in God in their own way,
possessed their own poetry, even their own
written literature, their own moral concepts,
and a deeply rooted customary law.

We must now address the little-known side
of Russian folk life, namely the socio-political
ideals and views of the Russian people. It can be
argued that two opposing forces have interacted
in the structure and development of Russian
history: one constructive, the other destructive
in nature. Consequently, the socio-political
views of the Russian people have been either
constructive, i.e. conservative, or destructive,
i.e. revolutionary. These two types of political
ideas of the Russian people are the subject of the
following investigation.

The idea of the Moscow absolutist monarchy,
interpreted by Peter the Great (1682—1725)" in
the spirit of Western absolutism, is regarded as
a cornerstone of the history of the Russian state.
Admittedly, this idea was an old pagan one — it
was very close to the idea of Eastern absolutism,
since the theory of absolutism was interpreted in
the East® as though the earthly state order were a
reflection of the heavenly one. According to this
view, the ruler on earth is the bearer of divine
power; at the same time, however, he is also a de-
monic, punishing and pardoning being, and the
life and death of human beings lie in his hands;



jle — HOCUTEeJIb OOKeCTBEHHOV BJIACTV, BMecCTe C
TeM OH TaKXke CyIIeCTBO JeMOHMYecKoe, HaKa3bl-
Barolllee 1 MUJIyIOIIee, B pyKax KOTOpOro HaXOJIsIT-
Cs1 XXVI3HB VI CMepTb JIofielt; TTofo0Ho Criacurertio,
OH MOXET IIPVMHECTV CBOVIM IO JaHHBIM HebecHOe
crtaceHme. OTHVIM 13 CAMBIX PEBHOCTHBIX CTOPOH-
HVKOB 3TOV MIEOJIOTUM CUMTAJICA M3BECTHBI MO-
ckoBckmt yoymmmcet Vocud Bostorkmm™.

WMocug Bosroykui (Carun) (ym.* B15151) Opr13a-
OOTJIVIBBIM XpaHWTEIIEM IIEPKOBHOVI OPTOIOKCUA,
SHEPTrMYHBIM OOPIIOM C epecsiMi ¥ OCHOBaTeIeM
COOCTBEHHOI0 y4eHMsI BOCTOYHOIO MOHAIIleCTBa.
B T0 Xe BpeMs OH sABIIsIeTCs co3/1aTeseM IIBIIITHOrO,
3CTeTMYeCK) BOJIHYIOIIEro PycCKOro 11epKOBHOIO
KYJIbTa, KOTOPBIVI XapaKTepPHO OT/IYaeT PyccKoe
(mpaBocitaBHOe) xpucTuaHcTBO. Vocud Borori-
KWV, COIJIaCHO TOYHOW XapaKTepuCTuKe, — TU-
IIMYHBIV TPVIMEP XO3SIVICTBEHHOI'O HACTOSITEIIS U
aJMIMHNCTpaTOpPa, KOTOPOMY 10 HaType ObUT IIpu-
CYIII, M3BeCTHBIVI KoHcepBaTu3M. «[lycTh Bce ocTa-
eTCsl KaK eCTh, HO TOJIBKO TaK, KaK 3TO aBTOPUTET-
HO IIPU3HAHO» — 3TO caMoe sipKoe IIPaBWJIO ero
MymapocTi®. Ilo ero MHTepIipeTalyiy, BjlacTb Iapst
SBJISIeTCSL 3MaHarmen OoxectBeHHOro. «Llapm m
KHSI3bsI BO3BelleHbl Ha mpectoi Tocriomom borom;
II03TOMY 1Iaphb, II0 CBOEV IIPUpOie, paBeH yesloBe-
Ky, HO YTO KacaeTcsl ero BJIacTV, TO OHa paBHa BJla-
ctu bora»®. IimaBHas 00s13aHHOCTH IIapsl COCTOUT
B 3a00Te 0 HPaBCTBEHHOCTM CBOVIX IOIJIAaHHBIX U
B COZIEVICTBUM CIlaceHMIo mx Ayl Vocud Bosor-
KWV JaXke yTBepXK/jaeT, YTO MOCKOBCKVe ITpaBuTe-
JIVL CAaMU SIBJISIIOTCSI OoraMy MJIVM VIX CBIHOBBSIMUA
II03TOMY OHM O0si3aHBI 3a00TUTBHCS O CIIaCeHWUN
uestopedeckyx Ayl CorslacHO 3TOM TOUYKe 3pe-
HU, ICTVHHAs 11eJIb TOCyapcTBa — 3alliyTa IIpa-
BOCJIaBMS ¥ IIPABOCJIABHOIO BepPOVICIIOBEIAHVIS.
CooTBeTCTBEHHO, 11aphb JOJKEH BCeMU BO3MOXKHBI-
MM ¥ MBICJIMIMBIMU CpefICTBaMM 3alllUIIaTh «IIpa-
BIJIBHYIO», IIPAaBOCJIaBHYIO BEpY, U [1JId 3TOVI LIeJIn
eMy JaXke I03BOJIEHO ITPUMEeHSTE «IIPeMyJIPOCT-
HOe KOBapcTBO» . Ha 3TOM OCHOBaHO 1 IIpeIoxKe-
Hue Vocuda Bosorkoro, B KOTOpOM OH COBETYeT
MOCKOBCKOMY I1apio: «EpeTrKOB JOJIKHO pa3bICKN-
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like the Saviour, he can bring heavenly salvation
to his subjects. One of the most fervent repre-
sentatives of this ideology was the well-known
Moscow publicist, Joseph Volotsky.*

Joseph Volotsky (Sanin) (died* 1515) was a con-
cerned guardian of ecclesiastical orthodoxy, an
energetic fighter against heresy, and the founder
of his own doctrine of Eastern monasticism. At
the same time, however, he was also the found-
er of the opulent, aesthetically stimulating Rus-
sian church cult that characterises the unique-
ness of Russian (Orthodox) Christianity. Joseph
Volotsky is — according to an apt characterisa-
tion — the archetype of an economical abbot and
administrator, whose inner nature was imbued
with a certain conservatism. “Let things remain
as they are, but only as they are authoritatively
recognised” — this is the most striking rule of
his wisdom.” According to his interpretation, the
power of the tsar is an emanation of the divine.
“The tsars and princes are placed on the throne
by the dear God; therefore, the tsar, according to
his nature, is equal to man, but as far as his pow-
er is concerned, it is equal to the power of God.””
The tsar’s main duty is to cultivate the morali-
ty of his subjects and to assist in the salvation of
their souls. Joseph Volotsky even asserts that the
rulers of Moscow are themselves gods or their
sons; therefore, they have a duty to be concerned
for the salvation of human souls. According to
this view, the actual purpose of the state is to
protect Orthodoxy and orthodox beliefs. Accord-
ingly, the tsar must defend the “true” Orthodox
faith by all possible and conceivable means; he is
even permitted to use “cunning cabals”” for this
purpose. This is the basis for Joseph Volotsky’s
proposal, in which he leaves it up to the Moscow
tsar: “Heretics are to be persecuted under all cir-
cumstances” (inquirere).* His followers went even
further, referring to the “Spanish king” and his
deeds” as an example. This doctrine thus trans-
fers to the state the mission that the Catholic
Church and the Inquisition pursued in the West.
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BaTbh BCSYECKVIMU CTapaHMsMI» (inquirere)®. Ero
rocslefioBaTesIN MOIUIN ellle JasIblile, IIpUBes B
IIpUIMep «IIIIaHCKOT'O KOpoJIsi» 1 ero aesHus’ . Ta-
KM 00pa3oM, ydeHre 3TO Bo3jlaraeT Ha rocyaap-
CTBO Ty MICCHIO, KOTOPYIO Ha 3artajie BBIITOJTHSIIN
KaToJIyecKasi IIepKoBb 1 MHKBU3MLMA. [ToaTomy
B npepcrasieHnn Viocuda Borsorkoro 1 ero mno-
crlesioBaTesient («ocudIsiH») TOCy1apcTBO CTOUT
BBIIIIe IIepKBI: «bor mepemnas mapro BIacTh 1 3a00-
Ty 000 Bcex jies1ax, KacaloIxcs [IepKBU VI XPUCTY-
am»'”". [Ipn 3TOM 11aph IpHOOpeTaeT Bce KavecTBa
CBSIIIIEHHOTO JINIlA, IIOJOOHO IIePBOCBSIIIEHHVI-
Ky VIV IJIaBHOMY IIpeficTasuTerto HebecHoro Ha
3emste. VocudpisiHe TakKe yumiiv, 94To Ooxkeckue
IIOYeCTy Ha/lJIeXKUT BO3[1aBaTh He TOJIBKO XKMBOMY
11apro, HO 1 ero n3odpaxeHmsM. «Korga BHOCHUTCS
B Topofia LapcKui obpas, TO He TOJIBKO IIPOCThIe
3eMyIefiesIbIIbI VI peMecsIeHHVIKY, HO VI BOVHBI, TO-
POICKMe CTapeniIHbIl, YeCTHENIIE CAaHOBHUKM,
BOEBOJIBI VI CMHKJIUTBI BCTPEUalOT €ro C BeJIMKON
YeCThIO 1 TIOKJIOHSIOTCS IapCKOMY 00pasy Kak ca-
MoMYy Iapro»'’.

Kax wsBectHo, yuenme Vocuda Bororxoro
CTaJio oq)mumaanoﬂ MIIeoJIorverm MOCKOBCKO-
ro abcomormsma XVI Beka. Lapp VBan I'posHbIi
II0-CBOEMY BOCIIPMHSII 3TO yueHmMe. Jlormka sTon
JOKTPVIHBI YeTKO ITPOCIIeXIBAETCH B €T0 IT0JIeMIIKe
¢ OertbIM pycckmM KHs3eM KypOckmm, 3armmTHy-
KOM VHTEpPecoB PYCCKOro KPYITHOTO 3eMJleBjlajie-
Hus. [IpaBia, oueHb cBOEOOPa3HO 1 OPUTTHAIIBHO
crofia jobasisieTcs ues, Kotopyio Visan I'posHbIn
HPUBHOCUT B Myccuio Mockosum, — maesa Mocko-
BUN KaK «TpeTbero Puma»'?, yxxe B XV Beke mmes-
IIask IPOTOTHUIIBI, B KOTOpbIX MockBa BooOpaxa-
j1ack TpeTbM PriMom — Roma nova'®.

Crnenyst stont upaee, Mban IV yTBepXnai, 4To
«3HaKM VIMIIepaTOPCKOrO BeINUls» ObUIN Bpyde-
HblI Vncycom Xprctom cHavasia Mieparopy Kon-
CTaHTVMHY BesimkoMy, mocjie Hero 3Tu 3HaKM IO-
JIy9MJIv €TO IIPeeMHMKM, TOKa HaKOHell «/CKpa
VICTMHHOW Bepbl (IIpaBOCjIaBus) He Ipocusijia B
Poccrm»'*'. Tlosromy VBan IV npusHaBai 3akoH-
HBIMI VIMIIEpaTOPaMy TOJIBKO TeX, KOTOpble Hec-
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As such, in the eyes of Joseph Volotsky and his
followers (“Josifliane” or “Josephiners”), the state
ranked higher than the Church: “God gave the
tsar the power and care of all things concerning
the Church and Christianity.”” The tsar thus ac-
quires all the characteristics of a sacred person,
like a high priest or chief representative of the
Heavens on earth. The Josephiners also taught
that divine honours should be paid not only to
the tsar himself, but to his images: “When an
image of the tsar is carried through the streets
of a city, not only the peasants and craftsmen,
but also the servants, the city elders, the digni-
taries, the army commanders and the councillors
should greet it and offer it signs of honour, just
as they would the person of the tsar.”*"

It is well known that Joseph Volotsky’s teach-
ings became the official ideology of Moscow ab-
solutism in the sixteenth century. Tsar Ivan the
Terrible adopted these teachings in his own
way. The train of thought behind this doctrine
is clearly evident in his polemic with the exiled
Russian prince, Kurbsky, a defender of the inter-
ests of Russian large-scale landowners. Howev-
er, the addition of the idea, in Ivan the Terrible’s
teachings, about the mission of Muscovy is very
peculiar and original — the idea of Muscovy as a
“third Rome”,'* which already had precursors in
the fifteenth century, in which Moscow was en-
visaged as the third Rome — Roma nova.”>

Following this idea, Ivan IV argued that “the
insignia of imperial sovereignty” were first be-
stowed by Jesus Christ upon Emperor Constan-
tine the Great, after whom these insignia were
passed on to his successors, until finally “the
spark of the true faith (Orthodoxy) flashed in
Russia”*" Therefore, Ivan IV recognised as em-
perors by right only those who had passed on
the succession from Constantine the Great to
him, Ivan IV. In this sense, Ivan IV considered
himself the sole ruler of the world. The idea of
service to the state, already familiar in the West,
remained completely foreign to him. In his view,



7 mpeeMcTBeHHOCTh OT KoHcTranTrHa Besvkoro
K Hemy, ViBany IV. B sTom cMbicste ViBan 1V cumrait
ce0si eIVMHCTBEHHBIM BJIaJIBIKO Mupa. Vifes city-
JKeHUs TOCyJIapCcTBY, y’ke M3BecTHasd Ha 3ariajie,
Obula eMy cosepileHHO uyxna. [lo ero ybexme-
HUIO, 1Iapb HU B KOeM cJIydae He CJIyra, Kak-JIu-
00 3aBMCUMBIVI OT Hapoda, «TOYHO CTApOCTa B
BOJIOCTW», M «aPXVENVCKOI VI COBeTHUKM B TOBa-
puiax»"". VI3BeCTHBIV ITariCKmit jieraT AHTOHVIO
ITocceBrHO onmchIBaeT YCJIOBMS, KOTOpble OH Ha-
Or1roar Bo BpeMsi cBoero IpebbiBaHMsA B Mockse
B 5110xy VIBaHa IV, B TOM CMBICIIe, 9TO MOCKOBCKWMIA
IIapb CTaBUJI Ce0sl HeCpaBHEHHO BBIIIIE OCTaITh-
HBIX XPVICTMAHCKMX MOHapx0B Ha 3amaze'. Korma
MaIICKN JIeraT IIepeucsIvII CaMbIX M3BeCTHBIX U3
HUX, I1aphb C IIpe3peHneM OTBeTWI: «[la 4To 3TO 3a
practutenmh»” — Viean IV mosnarast, 4To BJIacTh
JlaHa eMy JJIS JIOCTVDKeHVS BBICIIVIX MOPaJIbHBIX
" perUro3HeIx 1iestert. Ilomoono Mocudy Bosorr-
KOMY, OH XOTeJI OOpOThCH ¢ «Oe3ymueM 3JIeVIIX
yeJIoBeK JIyKaBbIX» C IIOMOIIbIO OOXXeCTBEHHOIO
Teppopa'®’.

ITockosnbKy 3Ta MAeOsIoOrus BO3HMKIIA B oOpa-
30BaHHBIX, VHTEJUIMTEHTCKNX Kpyrax, BO3HVKa-
€T BOIIPOC: KaK K Hell OTHOCUIIOCH OOJIBIIIVIHCTBO
Hapona? OTBeyas Ha 3TOT BOIIPOC, MOXKHO BBI[IBU-
HYTb IIpefriookeHe, YTO HUKOrga Obl He yha-
JIOCh TIOCTPOUTH TaKOe ITPOYHOe 371aHie, KaKiM
ObUIa MOCKOBCKasi aOCOJIIOTHAsi MOHApXWs, eciIn
Obl 5Ta Teopmsl oMMpasIach VCKITIOUMTEIFHO Ha
VMHTEJUIUTeHTCKYIO BRIIYMKY'" . [IJIsi mocTpoeHms
rOCyJapCTBEHHOIO IOpsIKa aOCTPaKTHBIX CIIEKY-
JISIIVVE HE[TOCTAaTOYHO, TOpas3zIo BaKHee, YTOOBI ero
HOJIJIep>KMBaJIV IV POKMe HapomHble Macchl. Crie-
JIOBaTeJILHO, PYCCKMIL HapOL IOJDKEH ObLJT IIOUyB-
CTBOBaTh Ce0si KOHTE€HWAaJIbHBIM ITOJINTIYECKO
mneortorum Vocuda Bosorikoro, nHaue He OBLIO
ObI 1 MOCKOBCKOVI MOHAPXWIA.

To, uTo MOCKOBCKast MOHapxVIs He ObLyIa JInIIe-
Ha IIOMYJIAPHOCTM B IIMPOKMX HapPOIHBIX Mac-
cax, HOOTBepXXIaeT OTHOIIeHMe Hapola K lapio
VBany I'posHomy. VcTpebienune Gosip 1 6opbda
C POHOBOV apMICTOKpAaTMell ObUIM BOCIIPUHSTHI
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the tsar was by no means a servant dependent
in any way on the people, as “a village official
is, with the bishops and councillors as his com-
rades””™ As the well-known papal legate, Anto-
nio Possevino, describes the conditions he ob-
served during his stay in Moscow at the time of
Ivan IV, the Moscow tsar placed himself incom-
parably higher than other Christian monarchs in
the West." When the papal legate listed the most
famous among them, the tsar replied with con-
tempt: “What sort of rulers are they?”” Ivan IV
believed that power had been given to him to
fulfil higher moral and religious goals. Like Jo-
seph Volotsky, he wanted to take up the fight
against “the folly of the most wicked and cun-
ning men”"" with divine terror.

Since this ideology emerged from educat-
ed, intellectual circles, the question now arises
as to how the masses felt about it. In answering
this question, one can argue that it would never
have been possible to build such a well-found-
ed building as the Moscow absolute monarchy if
this theory had been based solely on intelligen-
tsia fantasy."”” Abstract speculation is not enough
to establish a state order; rather, it is necessary
for large masses of people to commit to it. The
Russian people must therefore have been con-
genial to Joseph Volotsky’s political ideology —
otherwise, the Moscow monarchy would not
have come into being,.

The fact that the Moscow monarchy was
not unpopular among the broad masses is con-
firmed by the people’s attitude towards Tsar Ivan
the Terrible. The extermination of the boyars and
the struggle with the hereditary nobility were
perceived by the broad masses as a truly popu-
lar act. “Better a strict tsar than the reign of the
many boyars,” says a popular proverb. “Strict
reign is better than interregnum.” As Russian
literature has often pointed out, the people have
forgotten most of the tsars in their songs and leg-
ends, but they have remembered Ivan the Terri-
ble, mainly for the lighter sides of his character.
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IIVPOKVIMIM HApOIHBIMM MaccamMM KaK VICTVIHHO
HapoaHoe Jeso. «Jlydiiie rpo3HBIN Iaphb, UeM ce-
MuOOsIpIIMHa», — I[JIaCUT HapofHasl IIOCJIOBHUIIA.
«['po3HOe 1TapcTBMe JTyYllle MeXIyIlapcTBrs». Kak
He pa3 yXXe 3TO OTMeYaJIoch B PYCCKOV JIMTepa-
Type, Hapofl, B CBOVX IeCHsX 1 ObUIMHAxX IIpenal
3a0BeHMI0 OOJIBIIVHCTBO IIapeVt, HO COXpaHWII Ia-
M4Th 00 VIBane ['po3HOM, ImpriueM ri1aBHBIM OOpa-
30M O CBETJIBIX CTOPOHAX €ro xapakTepa. DTO IIo-
KasbIBaeT, YTO PYCCKOMY Hapofy IO IyIie ObLJIo
TO KpaviHee BBbIpa’keHVe MOHAPXMYECKOVI WIIeo-
JIOT' MY, KOTOpOe OJIUIIeTBOPEHO ObUIO U B JIMYHO-
CTVI, VI B BO33peHMsX I'po3Horo Iapsa. Ho uro ca-
Moe TJIaBHO€: PYCCKMTI Hapo, B IIOCJIOBMIIAX CBOVIX
OyKBaJIbHO BOCIIPOM3BeJI TEOPMIO caMojepKab-
HOVI MOHAPXW¥, KaK OHa B TOYHOM COOTBETCTBU C
S3BIYeCKMMY OOpastiaMy copMysIpoBaHa Oblita
VoCUIITHAMM 7 VIX ep>KaBHBIM y4eHKoM™"",
Hapoodnuie nocio6uysl TIOATBEPXXAAIOT IIPEX/Ie
BCEro Te3VC, JIeXKAIINI B OCHOBE BOCTOYHOT'O SI3bI-
UecKoro abcoIIoTH3Ma: COOTBETCTBUE HeOecHOro
¥ 3eMHOro ropsifka. «bor Ha Hebe, ITapp Ha 3eM-
JIe», — TJIaCUT X MyApOocTh. «4T0 Bor Ha Hebe, TO
Ha 3emJIe 11apb». I[ToaTomy: «bes bora cser He cro-
UT, Oe3 11aps 3eMJIs He cTrpounTcs». Kak m gpeBHMe
HapOIbl, PyCCKMI HApO, JIIOOUT YOm0 Th Hapst
coiHiy: «CBeTUTC OHO COIHIIe Ha HeDe, a 11apb
pycckmit Ha 3emsie». OTTOro Iapb U SIBJISIeTCs HO-
cuTesieM boxkecTBeHHOV Bosv: «Hero bor He 113B0-
JIUIT, TOTO U I1apb He M3BOJINT». «Llapb HoBeseBaer,
a bor Ha McTVMHHBIV ITyTh HacTaBiIgeT». «Ceptie
1apeBo — B pykax boxwnux». «OgHomy bory rocy-
Japb OTBET AePXKUT». 3[1eCh MbI IIOHVIMaeM, Ha YeM
ITOKOMTCSI HeOTrpaHWYeHHas BJIACTh IIaps: OH Heo-
rpaHM4YeH 1o OIM30CTH CBoe K bory, Kak Hocu-
TesIlb OOXKecKMX IpedHadepTaHUI U OOXKeCTBeH-
HOVI ITpaBabl. «[7e 11app, TyT 1 mpasaa». «Llapckoe
ocy>kzeHue OecCyHO, He CyayMa BOJIS IlapcKas».
«[Japb cyaut, kak bor Ha ceprlie eMy IIOJIOXWT».
«I[IpaBma boxws, a cyz mapes». «Cyz 11apes — cyp,
Boxun». VI3 aToro ciemyet, 4To HOCUTEIb DoXe-
CTBEHHBIX IIpefHaudepTaHWUV, CYIIecTBO, 0cobo
Orm3Koe K HeOy, He MOXXeT OBITh VIHBIM, KaK CTPO-

This proves that the Russian people approved
this most extreme expression of monarchical
ideology, which was manifest in the person and
views of the strict tsar. But most importantly, the
Russian people literally preserved the theory of
absolutism in their proverbs, as formulated in ac-
cordance with the pagan models of the Josephin-
ers and their crowned disciple.”

The folk proverbs confirm, above all, the thesis
underlying Oriental pagan absolutism: the con-
cordance of the heavenly and earthly order. “God
in heaven, the tsar on earth,” says their wisdom.
“What God is in heaven, so is the tsar on earth.”
Hence: “Without God, the world does not ex-
ist; without the tsar, the earth is not governed.”
Like the ancient peoples, the Russian people
also like to compare the tsar to the sun: “A sun
shines in heaven — and the Russian tsar shines
on earth.” That is why the tsar is also the bear-
er of divine will: “What God does not want, the
tsar does not want either.” “The tsar commands,
and God points the way.” “The tsar’s heart is in
God’s hand.” “The ruler is accountable only to
God.” From this we understand the basis of the
tsar’s unlimited power: he is unlimited by his
closeness to God, as the bearer of divine disposi-
tion and divine truth. “The truth is also with the
tsar.” “The tsar’s judgement is not subject to any
court, the tsar’s will is unchallengeable.” “The
truth is God’s, the tsar’s is judgement.” “The tsar
judges as God puts it in his heart.” “The tsar’s
judgement is God'’s judgement.” From this it is
clear that the bearer of divine decrees, a being
particularly close to heaven, cannot be anything
other than strict and fearsome. “The tsar is not
fire — but if you come too close to him, you will
be scorched.” “Those who are close to the tsar
are close to death.” Such a ruler is the media-
tor of divine wrath and divine mercy: “Punish-
ment and reward belong to God and the tsar.”
“The tsar’s resentment is a messenger of death.”
“There is no greater mercy than in the heart of
the tsar.” Therefore, the tsar is a father, a saviour
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I'VIM ¥ BHyIIaronmMm crpax. «[lapp — He orons, a
xofs 07113 Hero, OnaINIIbCs». «bs maps — 63
cmepTi». Takom 11ape ecTh HOCUTENTh OOXKeCTBeH-
HOT'0 THeBa 11 0okecTBeHHOV MiTocTi. «Kapats ga
MwiIoBaThk — bory mn napro». «Llapes raeB — 1iocoit
cmepTi». «HeT Ooriblire Mystocepms, Kak B ceprilie
1apeBoM». IlosTOoMy I1apb ecTh «DaToOmIKa», CIia-
cuTeNIb M XpaHuTeb. «Llapp menp — oTery ecThb
BceM». «be3 mapsa — Hapopn cupotar. «be3 maps
3emsIs BrIoBa (vym: Pyck BoBa)». «borom fa apem
Pycp xpernka».

ITocnoBuiia ectb «roToBast dpopMysia Hpas-
CTBEHHOIO IIOBEMIeHWS» II€PBOOBITHBIX HApPOIOB;
CYyTb €e B TOM, YTO KpUTePWUil UCTUHBI yCMaTpu-
BaeTCs He B COIVIaCMM C pa3syMOM, a B IIPUHIIVIIE
«VICKOHHOCTW», B OpeoJle HepyIIIMOro IIpefaHms,
yHacJIeJIOBAaHHOIO OT IIpenkoB. «llocsioBuiia He
JIapOM MOJIBUTCSI» — ¥ He JapOM PYCCKUV Hapof,
B IIOCJIOBMIIAX CBOVIX OOOrOTBOPWMII MOHApXMIO™.
OHa Obly1a /1151 HETO CBAIIEHHOV «C JaBHUX Bpe-
MeH», [IOYNTaHVe ¥ [IOBMHOBEeHVe MOHApXy ObUIN
€ro VICTMHHBIM HPaBCTBEHHBIM W PeJIUTVIO3HBIM
3akoHoM. Ho Hapon ripusHaBasl 3TOT 3aKOH 1 IIOI-
YMHAJICSL €My 4acTO C TOPbKMM YYyBCTBOM IIO OT-
HOIIIEHWIO K CyIIecTBYIomuM dpopMaM rocypaap-
CTBEHHOIO YyCTPOVCTBa. B pycckux mocioBuiiax
BbIPakaeTcs He TOJIBKO OOOXKeCTBJIeHVe MOHap-
XVW, HO 1 rny601<vn71 COLTMIAJIBHBIV IIPOTECT, pe3-
Kas noyinTudeckas Kputuka. CiiaBaHOMWMIIBI Tpa-
BbI, KOI'7TIa YTBEPXKIAkOT, YTO 3Ta KPUTMKa HUKOIa
He 3aTparvBaeT OCHOBBI MOHAPXUH, a CKOpee ITpu-
OrvpKaeTcst K HM, HO OOUTCS X paspyIInTb. «/[1o
bora BbIcOKO, — roBOpUT HapoIHas MyApOCThb, —
1o Laps naneko»”. «He Bemaer 1apsp, 4To [eaeT
ricapb». «Llapb Xxastyet, ricapp pasxainyer». B aTmx
V3pedueHNsIX MOpULIaeTCs He caMa MOHapXMsl KaK
VHCTUTYT, HO ee peaJIbHbIe BOIUIONIeH . MoHapx
MOKVHYJI Hapoy, Kak bor mokmuyi Mup, — Tako-
Bbl HACTPOEHMsI, CIIOCOOCTBYIOIIVE B PeINUIio3-
HOM CO3HaHMV PacIIpOCTPAHEHNIO MaHMXEVICKOTO
JlyaJiv3Ma, a B IIOJINTUYEeCKOM — pa3BeHUYVBaHIIO
permmro3Ho oOOCHOBaHHOV MoHapxumn. VIHorma,
BIIpOUYeM, pyccKasl ITOCJIOBUIIA UAeT U ellle JTalb-
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and a protector. “The tsar is generous — a fa-
ther to all.” “Without the tsar, the people are or-
phaned” and “Without the tsar, the earth is wid-
owed (or: Russia is widowed).” “Through God
and the tsar, Russia is powerful.”

The proverb is “the ready-made formula for
morality” of primeval peoples; its meaning sees
the criterion of truth not in conformity with rea-
son, but in the principle of “time-honoured leg-
end”, in the aura of inviolable tradition handed
down from the ancestors. “A proverb is not cre-
ated in vain” — and it is not in vain that the Rus-
sian people idolised the monarchy in their prov-
erbs.?” It had been sacred to them “from time
immemorial”; reverence and obedience towards
the monarch were their true moral and religious
law. Yet the people recognised this law and often
submitted to it with a bitter feeling towards the
existing forms of government. Russian proverbs
express not only the deification of the monarchy,
but also a deep social protest and sharp political
criticism. The Slavophiles are right in asserting
that this criticism never dares to touch the very
foundations of the monarchy; rather, it comes
close to them but shrinks from shattering them.
“God is high”, says the folk wisdom, “the tsar is
far”** “The tsar knows not what the boyar does.”
“The tsar shows mercy, the servant — disfavour.”
These sayings do not criticise the monarchy as
an institution, but rather its actual implications.
The monarch has abandoned the people, just as
God abandoned the world — such were the sen-
timents that fostered the spread of Manichaean
dualism in religious consciousness and the dis-
crediting of the religiously-founded monarchy
in the political sphere. Incidentally, the Russian
proverb sometimes goes even further: the people
resent being entirely dependent on third, high-
er powers. “The soul belongs to God, the head to
the tsar, and the back to the boyar.”*" “Our mas-
ters, do as you please, let us even haul wood, but
do not burden us too heavily”*" — The protest
becomes particularly sharp when it concerns not
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ITIe: HapoJly He IO AyIIle, YTO OH BO BCEM 3aBUCUT
OT IIOCTOPOHHMX, BBICIINX CWIL «[lyIra — Boxbs,
rojioBa — IjapcKas, ciumHa — Oosipckas». «Ocy-
Japyi HaIlly, BOJIS Ballla, XOTh JIpOBa Ha HAC BO3Y,
JINIIB TIOHEeMHOry Kitagy»?*. OcobeHHO Iporect
3TOT Pe30K TOr7a, KOrha AesIo MAEeT O 3aBUCHMO-
¢t He oT bora  11apsi, a OT BBICIINX KJTaccOB. «MbI
U B ajly CJIYXUTb OyzieM Ha Gap: oHM OyAyT B KOT-
Jle KUIIeTh, a MBI JIpOBa MOAK/IaAbIBaTh». bape m
Oosipe — BOT KOpeHB COIMAJIBHOTO 371a, VICKaXka-
IOIero M Ipupony Liapckom BiacTu. «llapckume
MWJIOCTY CKBO3b DOSIPCKOe CUTO CeroTCs». OcobeH-
HO ke BpPeIIHBIMM CUUTAIOTCS TOCyIapeBbl CIIyTH,
CIIyXKMJIOe COCIIOBUE, OropoKpaTis. «BoeBoma XoThb
He CTOWUT JIbIKA, a CTaBb ero 3a BejnKa». «[lomy-
T, Tocrionm, Hapon, Ja HMOKOpMM BOeBOm». «bor
COTBOPWJI [Ba 3/1a: IIPMKA3HOIO Ja Ko3Jar. «[le-
peT Ko3a JIO3y, a BOJIK — KO3y, a MYXXIK — BOJIKa,
a IoIl — MY)KMKa, a IIora — IIPUKAa3HBIV, a Ipu-
Ka3HOro — uepT». «[IprKa3HbIV 3a TIepo BO3bMET-
csl, Yy My>XKMKa MoIIIHa 1 6opopa TpsiceTcs». brrue-
BaHMIO TTO[BEPraeTcs IMPOIaKHOCTh ¥ CBOEBOJIVIE
LIApCKMX CIIyT. «Bop BMHOBAT, a IOABSYMIL MOIITHE
ero pam». «OT dyepTa OoTOOBeIIbCcs AyOMHON, a OT
MOIBSTUero MOITUHON». «C IMOIbIYMM BOSUTHCS —
KaMeHb 3a [1a3yXOoVl Iep>XXaThb». «[IpsK y MecTa, 4TO
KOT y TecTa: a [IbgK Ha IIIomanan, To boxe norra-
am». OcobeHHO ke HapoHOe CO3HaHe BO3MYIIIa-
eT HellpaBeJHOCTb rocynaapesa cyga. «V3 jromen
He CKOpO IpaBeTHbIX Havelb cyaer». «Cya npsi-
MOV, I1a Cy/bst KpuBoin». «He Goricst 3akoHa, ovicst
cynpn». «ToT 1 3aKOH, Kak Cylibs 3HaKoM». «Korza
PaK CBUCTHET, TOI[a Cybsl PelnT I1paBo». «[lom-
IVCh CyHeViCKasi, a COBECTh JIaKeViCKasi». «bor Jtr0-
OUT IIpaBeTHMKA, a CyIAbd — g0emHMKar. «Cyabam
TI0JIe3HO, YTO MM B KapMaH I1051e3710». «CyIericKmit
KapMaH, 4TO IIOIIOBCKOe OPIOX0, YTO YTUHBIN 300».
«Cy b0 TIOmapWIITh, BCE TOOEIMIIT».

Eitre omHMM D0Ka3aTeIbCTBOM TOI'O, UTO MIEs
MOCKOBCKOVI MOHApXWV ITPOHWKIIA B CaMble HI3-
IIIe CJIOV HaceJleHMs, MOXeT CIYXWUTb YHU-
KaJIbHBIVI B MICTOPUM CJIydall 1IepKOBHOI'O PacKo-
Jjla — TOrO packKojia B PYCCKOVI LIEPKBU, KOTOPbIN
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dependence on God and the tsar, but on the rul-
ing classes. “Even in hell we shall serve the lords:
they will simmer in the cauldron, whilst we pile
up the firewood.” The lords and the boyars are
the roots of social evil, which also distorts the
nature of the tsar’s power. “The tsar’s bounties
are poured through the sieve of the boyars.” The
tsar’s paid servants, the civil service, the bureau-
cracy, are regarded as particular pests. “The gov-
ernor is not worth a linden bark, yet he still wish-
es to be highly honoured.” “Confuse the people,
Lord, but feed the governors.” “God created two
evils: the bailiff and the billy-goat.” “The goat
plucks the bush, the wolf the goat, the peasant
the wolf, the priest the peasant, the official the
priest, the devil the official.” “When the official
picks up his pen, the farmer’s purse and beard
tremble.” The corruption and arbitrariness of of-
ficials are lambasted. “The thief is guilty, yet the
official’s purse rejoices.” “The devil is warded off
with a club, the official — with half a rouble.” “If
you have dealings with an official, put a stone
in your pocket.” “The official sits in his seat like
a tomcat on a lump of dough; may God protect
us from the official at the market.” The people
are particularly outraged by the injustice of the
courts. “It is not easy to find just judges amongst
men.” “The court is just, but the judge is unjust.”
“Fear not the law, but fear the judges.” “He finds
justice in the land who is well acquainted with
the judge.” “When the crab whistles, the judge
will pass a just judgement.” “God loves the right-
eous, the judge the slanderer.” “What jingles in
their pockets benefits the judges.” “He who gives
gifts to the judge triumphs everywhere.”

Further evidence that the idea of the Moscow
monarchy had permeated the deepest strata of
the population can be found in the historical-
ly unique case of the schism within the Russian
Orthodox Church, which took place in the sev-
enteenth century during the reign of Tsar Alex-
ei Mikhailovich. The Russian schism refers to the
separation of significant Orthodox circles from
the official Church, which was based on the au-
thority of the state.



nponsorterr B XVII Beke, BO BpeMs ITpaBiieHMsA
naps Asnekcess Muxartosnya. Ilon pycckum yep-
KOBHbIM pACKOAOM TIOHVIMAeTCsl OT/IeJIeHue BIIN-
ATeJIbHBIX ITpaBOCJIaBHBIX KPYyroB OT oduiiy-
aJIbHOVI 1IepKBM, OIMpaBIIeVicd Ha aBTOPUTET
rocyaapcTBa.

Tem He MeHee 3TOT LIEpKOBHBIVI PacKojl He sB-
«pedpopMaTOpCKVIM»
JBVDKEHVIEM, KaK/M €ro 3HaeT 3amaj, a, Harpo-
TUB, YXOOUT KOPHSMU B IJTyOMHBI MOCKOBCKOTO
KOHCepBaTu3Ma, C TOUKM 3peHMsI KOTOPOro rocy-
JapCTBO M ONMIPAOIIAACS Ha HEro EePKOBb He SIB-
JIFOTC 3aKOHHBIMI. DTO MHEHMe OTCTavBasl U

JIdeTcda  IIpoTeCTaHTCKIUM,

VI3BECTHBIVI JINJEp PYCCKMX «CTapOBEpOB», IIpO-
tonon Ab6axym (1620—1682). Tlo ero yOexmeHmto,
roCy1apCTBO I1eJIMKOM ITpeJlaeTcsi Tpexy; BMecTe C
3TUM PYILIUTCI M Teopus O O0XeCTBEHHOM IIPO-
VICXOXKAEHWM TocyapcTBeHHOM BiiacTu. Bo Bpe-
MeHa Ilerpa Benmkoro rocymapcrBeHHast BJIacThb
OOBSIBIIIeTCSL TIOCTIENIOBATEIIAMI «CTapOV» BEpPbI
sSMaHaumen gayxa AHTUXpucTa. B HapomHoMm Bo-
obpaxenuu Ilerp Bermmkmit mpmoOpetaer ario-
KaJIUIITUYeCcKre 4YepThl U paccMaTpuBaeTcsd Kak
BOIUIONIeHVe AHTUXPUCTA. DTU HapoOgHbIe Ha-
CTpoeHmsI OJecTsIlle ommcajl B CBOEM pOMaHe
«Ilerp n Anexcern» /1. C. MepeXKOBCKMI™ .
PenurrosHoe B KeHMe, BO3HYMKIIICE B Pe3YJIb-
TaTe IepKoBHOro packosa B XVII Beke, 1oy ansio
HasBaHMe «CTapooOpsiguecTBo». OHO IHpercTas-
JISITI0 coDOoM pamvKaJIbHYIO peaKIIMIO CTapou MO-
CKOBCKOVI Tpa/juiIiyi Ha HOBYIO Poccuro, IMpoHMK-
HYTYIO 3allaJHbIMV BIIVIIHVSIMU Y IIOCTPOEHHYIO
ITerpom I. Co BpemeHeM paspbIB MeX[y IIpaBu-
TeJILCTBOM, a TOUHee, TOCIIOICTBY IOV IIepKOBbIO
M 3aCTBIBIIMM B HEIOIBVDKHOCTY «CTapooOpsia-
4ecTBOM» CTaHOBWICA Bce Ii1yOxe. «CrapooOpsi-
IIb» 3aMKHYJIVICh B CBOEM OIpaHWYeHHOM MMUpe,
KOTOPBIVI JIUIIIb YaCTUYHO ObLI Y3aKOHEH IIpaBu-
TeJILCTBEHHBIM YKa30M; HO YaCTMYHO 3TOT MUP
HaXOMWJICST B IyXOBHOVI ¥ [1a)ke ITOJIMTUYECKOV
OMITIO3UIINM K TOCyJapCTBEHHOMY IIPaBUTEJIbCTBY.
[TormmTryeckyio IIporpaMMy CTaporo MUpPOBO3-
3peHusl B pe3KMX BBIPaKeHWSX U3JIOKWII CBOEMY
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Nevertheless, this schism is not a Protestant,
Reformation-style movement such as those
known in the West; on the contrary, it stems from
the depths of Moscow conservatism, from whose
perspective neither the state nor the church
that relies on it are legitimate. This view was
championed by the well-known leader of the
Russian‘Old Believers’, the protopope (archpriest)
Avvakum (1620—1682). In his view, the state is
entirely steeped in sin; thus, the theory of the
divine origin of state power collapses. In the time
of Peter the Great, state power was declared by
the adherents of the ‘old’ faith to be an emanation
of the spirit of the Antichrist. In the popular
imagination, Peter the Great took on apocalyptic
traits and was regarded as an incarnation of the
Antichrist. The writer Dmitry S. Merezhkovsky
brilliantly depicts these popular sentiments in
his novel, Peter and Alexei.*™

The religious movement that emerged from
the schism in the seventeenth century came to
be known as ‘Old Belief” (Staroobryadchestvo).
It represented the radical reaction of the old
Muscovite tradition against the new, Western-
influenced Russia built by Peter I. Over time,
the rift between the government and the
governing church on the one hand, and the ‘Old
Believers’, who remained rigidly entrenched
in their ways, on the other, grew ever deeper.
The Old Believers shut themselves away in
a self-contained world of their own, which
was only partially legalised by government
decree; in part, however, this world stood in
spiritual and even political opposition to the
state government. A political prisoner from
the Old Believer circles described the political
programme of the old faith in stark terms to
his examining magistrate. The document
dates from 1855 and reads as follows: “I do
not recognise Alexander II as imperator; to me,
he is merely the tsar. In my opinion, the title
of imperator is equivalent to the pagan gods
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CJIETICTBEHHOMY CYyAbe™ MOJTUTUYEeCKUTI apecTaHT
U3 KPYTOB «CTapoBepoB». [IOKyMeHT IaTupoBaH
1855 romom m miacut crrenytoniee: «5 He Ipu3HaIO
Anekcanppa II iMnepaTopoM; A1t MeHsI OH JINIIIb
uapb. TuTyn mMrmeparopa, o0 MOeMy MHEHWUIO,
paBHO3HaueH sA3bIYecKM OoraM u cataHe. B rocy-
JapCTBEHHOM repbe C JIByXTOJIOBBIM OPJIOM €CTb
4TO-TO [IbsBOJIbCKOe. [TpaBociiaBHOrO 11aps 1 BCIO
€ro CeMBIO s IIpM3HaJI ObI TOJIBKO TOTZIa, Koraa Obl
OH 0CBOOOIWII HaIIly JIPEBHIOI0 1IepKOBb OT IIPU-
TeCHeHWVL. 3aKOHBI, M3JaHHbIe VMIIEpaTOPOM, I
CYNTAIO JIOKHBIMM ¥ HE3aKOHHBIMV; s IIPU3HAIO
TOJIBKO 3aKoHopmaresibcTBO VIBana I'posHoro. Ho
ceryac HaJl HaMV HeT HMKAKOW BJIaCTU M HUKaKO-
TO yIIpaBJIeHVs; paHbllle Haj Hamy ObUiv Oosipe
¥ BOEBOIBL. A MIMIIepaTOpCKOe FOCyapCcTBO — 3TO
yupeX/ieHre caTaHb»? . DTa IIporpaMMa Iopasu-
TeJIbHa /I TOTO BpeMeHM, Korja oHa Obljla 03BY-
uveHa. BumHo, uto maxe B cepenynae XIX Beka gyt
HeKOTOpPbIX Kpyros B Poccunt cyTh IoJIMTIYecKom
IIporpaMMBbl MOIJIa OBITH BBIpa’keHa B CTOJIb Jla-
KOHMYHOV (popMe: ITpaBOC/IaBHBII MOCKOBCKUT
IIapb BMeCTO WMIIepaTopa, IIepPKOBHBIE yupeX-
IeHVd 310X A0 narpuapxa Hukona smecto HEI-
HEIITHIX, CTapOe MOCKOBCKOe IIPaBO BMeCTO 3aKO-
HOB, KOAMMUITMPOBAHHBIX BO BTOPOVI YeTBEPTU
XIX Beka; Oosipe 11 BOEBOIBI BMECTO MMIIEPATOP-
CKVX UWMHOBHMKOB. DTOT MEHTAJIUTET SIBJISIeTCS
JTyYIIMM JI0Ka3aTeJIbCTBOM aKTyaIbHOVI CUJIBI CTa-
POro MOCKOBCKOI'O MUPOBO33peHsl, COXpPaHMBIIIe-
roCs BIUIOTH JI0 HAIIIMX THEVA.

II

B mpenmpimyimeit miaBe OBUIM pacCMOTpPEHBI
KOHCTPYKTMBHBIE  COIMaJIbHO-TIOJIUTUYeCKIe
VJien, IPOSIBUBIINECS II0-pPa3sHOMY B WIEeOJIOTMN
pycckoro Hapopa. Termepb MBI XOTMM HOITBITATh-
Cs1 omvcaTh OOPATHYIO CTOPOHY, a MMEHHO — Jie-
CTPYKTVMBHBIE MJIeViHble KOHCTPYKIMN. [pyrumm
CJIOBaM¥, MBI IPeJIpuMeM IIOIBITKY OXapaKTe-
pU30BaTh OCHOBHBIE YePTHI IOIUTUYECKX VIea-
JIOB PYCCKOTO Ka3ayecTsa.
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and Satan. There is something demonic about
the state coat of arms with the double-headed
eagle. I would only recognise the orthodox
tsar and his entire family if he were to free
our old Church from oppression. I regard the
laws enacted by the imperator as false and
unlawful; I recognise only the legislation of
Ivan the Terrible. But now there is no power
and no office above us; formerly the boyars
and voivodes were above us. The imperial
state, however, is an institution of Satan.”?”
This programme is astonishing for the time in
which it was articulated. One sees that, even in
the mid-nineteenth century, for certain circles in
Russia, the essence of the political programme
could be expressed in such succinct terms: the
orthodox Moscow tsar in place of the imperator;
the church institutions from the time before
Patriarch Nikon in place of those currently
in existence; the old Moscow law instead of
the laws codified in the second quarter of
the nineteenth century; boyars and voivodes
instead of imperial officials. This mentality is
the best proof of the enduring power of the old
Muscovite worldview, which has survived right
up to the present day.

I1

In the previous chapter, we examined
the constructive socio-political ideas that
were manifest in various forms within the
ideology of the Russian people. We shall now
attempt to describe the opposite side, namely
the destructive ideological constructs. In
other words, we shall attempt to outline the
fundamental characteristics of the political
ideals of the Russian Cossacks.

In examining the political conceptions of
the Russian ‘free forces’, neither the settled
Cossacks nor those affiliated with the state can,
of course, provide us with material; rather, we
must look solely to the social formations —



[Tpu vcciiemoBaHMM MOIUTUYECKUX ITpeiCcTaB-
JIEHUVI PYCCKOW «BOJIBHUIIBI» MaTepuasl HaM He
MOXeT IpeloCTaBUTb, KOHEYHO, HU IOMOBUTOE,
HI OrocyJapcTBJIeHHOe Ka3ayecTBO, HO Te COBep-
IIeHHO OpPUIVHAJIbHbIEe B MCTOPUM COLMAJIbHBIE
oOpa3zoBaHs, KoTOpble BIUIOTH 10 XVIII Beka Bo3-
HUKaJIM 110 Ty CTOPOHY PYCCKMX W JIUTOBCKMX
IrpaHUIl, MOJIy4WIN COOCTBEHHBIE OOIIVHHBIE
odpopmiIeHNs, [JEMOHCTPUPOBAJIM COBEpPIIEeHHO
0COOBINI YKJIa[d, MOJIMTUYECKOV VI SKOHOMMYECKO
KM3HU ¥, CMOTpPS IO 0OCTOSITeILCTBAM, HaXOMV-
JIVICh BO BPaXkK[IeOHBIX MJIV MUPHBIX, TOTOBOPHBIX
OTHOIIIEHNSIX C FOCYIapCTBOM. DTU BOJIbHBIE OTPSI-
bl B 3HAYUTEILHOV CTETIEHV COCTOSIITV M3 BCEBO3-
MOYKHBIX O€rJIBIX CeJIbCKVX 3JIEMEHTOB ¥ CiIydari-
HOVI TOJIBITBOBI, O€IHOrO JIfofa, KOTOPOMY Hedero
ObUIO TepAThb. BpeMsi oT BpeMeHU 3T HapoOIHbBIE
Macchl BBIXOIWIV Ha HOJIUTUYECKYIO apeHy Kak
CaMOCTOSATeJIbHbIe PEeBOJIIOLIVIOHHBIe CUJyIbL Tak
ObUIO, HaIIpUMep, BO BpeMsi BeJIMKMX CMYT MeX-
nynapctsus, B anoxy Crenvku Pasvinza n EMenbs-
Ha Ilyrauesa. O6 ocoboM MeHTaIMTETE PYCCKOM
BOJIBHUIIBI MOXXHO T'OBOPWUTB TOJIBKO B OTHOILIIe-
HUW 3TOr0 YHOMSHYTOI'O IIOC/IeHVIM Ka3adecTsa.
«/mearnbl» OCemIbIX Ka3aKoB ObLIV, KOHEYHO, CO-
BCeM IPYTMMIM — OHU B JaJIbHeVIeM OyayT pac-
CMaTpUBaThCS B HAVIMEHBITIelT CTeTleHn™ .

[oaumuueckyio udeos02uto pycckux xazaxol
cdopmysIMpoBaIvi B OCHOBHOM VCCiIeZloBaTelIN
3aI1aJTHOrO Ka3ayecTBa, VIMeBLIVe Ilepel] Ila3aMu
KJIaCCMYeCKMVT 0Opaser] Kas3allKoyl OpraHuM3arin:
CJIaBHOe TOBapMILeCTBO B IIOHM30Bbe [IHerpa, Tak
Ha3bIBaeMbIX 3allOPOXKCKMX Kas3aKoB. 3[ech Ka-
3aK/, — TOBOPSAT HaM, — «BO BHYTPEHHEM CBO-
eM YCTPOVICTBe IIpe/ICTaB/IsSIOT COXpaHUBIIIee-
Csl BIIOJIHE HauayIo OOMIMH CJIaBIHCKMX». OHu
ZIake pasBUIIN «I0 BOSMOKHBIX ITPeJIesIoB OOIIH-
Hble HavaJia. <...> 311eCh... MHCTVMHKT HapOIHBIN,
OCTaBJIEHHBIVI caMoMy ce0e, pasBWIcs TIOJIHee 11
cBODOTHee, He M3BpallleHHBIVI BHEIITHVIM, Y KIbIM
BivsgHVeM». [ToimTidaeckne ¢popMbl, B KOTOPBIX
BOIUTOIIAJIOCH 3TO Pa3BuUTHeE, ObUIM BecbMa IIpO-
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entirely unique in history — which emerged
beyond the Russian and Lithuanian borders up
to the eighteenth century, adopted their own
forms of community, exhibited a way of life that
was quite distinctive in political and economic
terms, and, depending on the circumstances,
maintained hostile or peaceful relations with
the state. These free forces consisted largely of
all kinds of rural fugitives and random rabble,
poor people who had nothing to lose. From
time to time, these masses of people entered the
political arena as independent revolutionary
forces. This was the case, for example, during
the great turmoil of the interregnum, in the time
of Stepan Razin and Emelyan Pugachev. One
can speak of a particular mentality among the
Russian free forces only in relation to the latter
Cossacks. The ‘ideals’” of the settled Cossacks
were, of course, quite different — they are the
least considered in the following.?

The political ideology of the Russian Cossacks
was formulated mainly by researchers of
Western Cossacks studies, who had in mind the
classic example of a Cossack organisation: the
famous community at the mouth of the Dnieper,
the so-called Zaporozhian Cossacks. Here, we
are told, the Cossacks “have, in their internal
structures, fully revived the earliest Slavic forms
of community”.* They have even developed
“the foundations of community to the utmost
extent possible. [...] Here, the instinct of the
people, left to its course and unspoiled by
external, foreign influences, has been allowed to
develop more freely and fully”.*”” The political
forms in which this development took shape
were quite simple: “Supreme authority was
entrusted to the people’s assembly, to whose
judgement every individual was subject; this
assembly (‘Rada’) also determined the annual
expenditure and examined the accounts. All
members of the community were equal in
status and rights. Together, they monitored
and ensured the upholding of public morality
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CTBL: «...BepXOBHAsl BJIACTh ObIJIa IIpeIoCTaBjIeHa
o0I111e71 cXOofIKe, Cyly KOTOpOV HofIeXasia Kax/ast
oT/e/IbHas JIMYHOCTE; Ta ke CxoIKa (pajia) ycTa-
HOBJIsUIa TOOVYHBIV Vs 1 cOMparia ¢ Hero oTyer.
Bce uiieHs! oOrriecTBa ObUIM Oe3yCJIOBHO paBHBI 1
PaBHOITPaBHBI, BCe BMeCTe COXpaHsJIV 1 HabTroa-
JIV OOIIIeCTBEHHYIO HPaBCTBEHHOCTD 110 CBOVIM IIO-
HATUAM. . »*"". OIIHUM CJIOBOM — MBI IMEeM 3/1eCh
IeJI0 C TIOAJIMHHOW, XOTd W [IOBOJIBHO IIPVIMMU-
TUBHOM HeMoKparueit. OcobeHHO mpumevaTesTb-
HO IIOJIHOe OTCYTCTBVe ITpaBOBOVI OCHOBBI: 3Ta Ka-
3aIikas JeMOKpaTus He 3HaeT HUKAKMX JIMIHBIX
IpaB, HY YCTaHOBJIEHHBIX, HU €CTeCTBEHHBIX.
Ona TakXe He 3HaeT TPAHMNII, OIPENEIISIOIIVIX
KOMIIETEHIIVIO HapOTHOTO cCOOpaHMs 1 Ha3HaJae-
MBIX IM OPTaHOB BJIACTH; 3[1€Ch TaK)Ke OTCYTCTBY-
eT pacrpesenenve pyHkumit. I[Tostomy «rerman-
CKas» BJIACTb [JeCIIOTIYEeCKV HeorpaHYeHHa, KaK
Y BJIaCTh HAPOIHOrO coOpaHMsI — «padpl». B TO
JKe BpeMsl, OTHaKO, HM TeTMaH, HU JII000V WIeH
OOIIMHEI He OBUI 3allIMINeH OT «pabl». «lIpoms-
BOJI MacChl» M «DecripaBuie JIMYHOCTV» OT/INYa-
IOT 3Ty CBOeOOpa3HYIO IeMOKpaTMIO OT 3alla-
HBIX JIeMOKPaTUIL. DTO TakKXe OOBSICHSIET, TI0YeMy
TaKas [1eMOKpaTusl CTOJIb JIETKO CMOIJIa Y>KUTb-
cs ¢ JecrioTrdeckont MoHapxwuern. CaMble 113BeCT-
HBIe «Ka3allKyie IIpaBUTelN», KaK, Harpumep, Ty-
mHCKUM Bop (y3yprnatop JDxemmutpuin II) v
Crenpka Pasun, 6pu111 VIV OpYAVISIMU MaCChI, VI
JlecrioTaMy BOCTOYHOI'O THIIA, UTO CJIeAyeT OCO-
00 oIUepKHYTh, TaK KaK PO30BbIV IIPpU3paK «00-
IIIMHHOTO OBbITa» KaK BeIpaKeHVie HEKOTOPOVI Vile-
aJIbHOV (POPMBI TOCYIAPCTBEHHOIO YCTPOVICTBa
cMmy1ai ymel B Poccun BrotoTs 110 1917 ropa.
CkaszaHHOe [ejlaeT IMOHSTHBIM, II0YeMy TakK
TPYIHO, JaXke IPIMO HEBO3MOXXHO IPUMEHATH K
OBITy Kas3allKoro TOBapwmIllecTBa KakKwe-nbo co-
BpeMeHHBIe TOCyIapCTBeHHO-IIPaBOBble TIOHSTHS,
HaIpyMep «MOHapXVs» WIN «peciryonmka»*. Ka-
3a11Kue OOIIMHBI ObUIN pecITyOiIKaMu, IMeBIIIV-
MM CBOMIX KHSI3€eVl U 1Iapels; M B TO JXe BpeMs VX
MOKHO HasBaThb MOHapXMsIMM, BJIaCTb B KOTOPBIX
HpvHazlexasa Hapoay. Korma pycckiit KpecTbsi-
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according to their own standards.”*" In a

word — we are dealing here with a genuine,
albeit rather primitive, democracy. Particularly
noteworthy is the complete absence of a legal
foundation: this Cossack democracy recognises
no personal rights whatsoever, neither
established nor natural.* Nor does it recognise
any boundaries defining the jurisdiction of
the people’s assembly and the authorities
appointed by it; there is also no distribution
of functions here. Therefore, the power of the
‘hetman’ is despotically unlimited, as is the
power of the people’s assembly, the Rada. At
the same time, however, neither the hetman nor
any member of the community was safe from
the Rada. The ‘arbitrariness of the masses” and
the “lack of individual rights” distinguish this
peculiar democracy from Western democracies.
This also explains why such a democracy could
so easily adapt to a despotic monarchy. The
most famous “Cossack rulers’, such as the Thief
of Tushino (the usurper False Dmitry II) or
Stepan (Stenka) Razin, were either blind tools
of the masses or despots in the Asian sense of
the word — a point which must be particularly
emphasised, since the rose-tinted phantom of
‘community life” (obshchina) as an expression
of an ideal form of state order continued to
confuse minds in Russia right up until 1917.
This explains why it is so difficult, indeed
impossible, to apply any modern state-law
concepts to the Cossack communities, such
as the concepts of ‘monarchy’ or ‘republic’.**
The Cossack communities were republics that
had their princes and tsars; equally, one might
also call them monarchies in which power lay
in the hands of the people. When the Russian
peasant sometimes claimed in 1917 that he
wanted a republic, but with a ‘tsar’, he was
certainly right in his own way: for him, the
ideals of the Russian “free forces’, the ideals of
the free Cossack brotherhoods, were still valid.
These ideals had become deeply ingrained in



HUH B 1917 roy vHOIIa yTBepiK1ajl, 4To OH XO4eT
PecITyOIIMKYy, 1a TOJIBKO C «IlapeM», OH II0-CBOEMY
ObLJI, KOHEYHO, ITpaB: OH IIPOCTO XMJI eIlle Mlea-
JlaMV PYCCKOV BOJIBHUIIBI, VjleaslaMM Ka3allKoro
«BOJIBHOT'O TOBapMILleCTBa». DTU VeaIbl IITyOOKO
3arevaTriIesIvich B PyCCKOVI HapOIHOVI IyIlle, OHW
CTaJIM OHVIM W3 OCHOBOIIOJIarafoIIVX 3JIeMEeHTOB
PYCCKOTO HapOIHOIO YyBCTBa, €ro IIOf3eMHOV,
BYJIKAQHMYECKOVI CVJIOVL.

DTOT OCHOBHOVI 3JIeMEHT O0J1ajjasl, BIIpOYEM,
ecJI He COOCTBEHHOV ITOJIMTMYECKON JIMTEpaTy-
poVL, TO, IO KpayHel Mepe, cBoen Ioa3uert. Tot,
KTO XO4YeT C Hell TIO3HaKOMMWTECS, JTOJDKeH obpa-
TUTBCS K PYCCKOMY HAPOOHOMY 2epouteckomy dno-
cy (Tak Ha3biBaeMoVl «ObITMHEe»). B HeM MBI y3Ha-
€M, 4TO PYCCKMUI KPeCTbSHWH BCerfa MBICIISAMU
CTpeMWICs B «IMKYIO CTeIlb» 1 BOCTOprayics 0e3-
YIOEP>)KHOVI Ka3allKovl BOJIBHWLIENL. OcobenHo cite-
JlyeT y4ecTb, UYTO MBI IIepeHsJI PYCCKUN Iepou-
YeCKWMII 31I0C He B JINTepaTypHOV 00paboTKe, KakK,
Hanpumep, «[lecus o Ponannge» vwim «CkasaHue o
Hwubenynrax». Hamm ckasaHus Obliiv 3aIivicaHbl
II0 YCTHOMY IlepecKasy, KaK HeIllOCpelCTBeHHBIN
IpOOyKT HaponHoun dpaHTasum. Takum obpasom,
371eCh HeJIb3sl COMHeBaThCs B OJIMHHOCTY TOTO, O
yeM paccKasbIBaeTcs VI IIOeTCs; B 9TUX 3I10cax, He-
COMHEHHO, 3By YT «PyCCKUM Ty X». MHeHMe o ToM,
YTO HapOHble CKa3aHVs Hallly He JpeBHero IIpo-
VICXOXXIeHWs, HUYYTh He yMaJldeT CyIllecTBa Jiela;
TeM sIBCTBeHHee, OfJHAaKO, OOHapyX1nBaeTcsl Ipo-
acTh MeXIy MUPOBO33peHVeM BBICIINX KJIacCOB
VI BO33PEHMSAMM PYCCKIMX HapOAHBIX Macc.

Vsyuass ObBUIMHHBIE IIpeCTaBJleHMs Hallle-
ro Hapoja O TOCyJapCTBe M ITpaBUTelle, MOXKHO
C IOJIHBIM IIPaBOM T'OBOPUTH O Ka3allKOM IIOJIV-
TUYECKOM Mjleasle, KOTOPBIVI XKW1 B HallleM Hapo-
Ile U TIpeCTaBIIsAsICa IIpoodpa3oM CIIIBI 1 CBODO-
IIbl, OIperesleHHbIM BOIUIOIIeHVIeM BHYTPEeHHMX
CTpeMJIeHMII Hapoja. 3amedaresIbHO, YTO Jlaxke
Bo BpeMeHa [lerpa Benukoro, To ecTp B Hauaste
XVIII Beka, Korga cTpovi MMIIepumn yke Ob11 cdop-
MMpPOBaH, KasalKuil maeal IIPOHoiDKal XUTh B
PYCCKMX JlecaxX M CTeIlsIX, COCTaBJIsAs OCHOBY IS
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the Russian national soul; they had become a
fundamental element of the Russian national
feeling, its subterranean, volcanic power.

Incidentally, this fundamental element
possessed, if not its own political literature,
then at least its own poetry. Anyone who wants
to learn about it must turn to the Russian heroic
folk epic (the so-called ‘bylina’). From it we learn
that the Russian peasant’s thoughts constantly
wandered out into the “wild steppe’, and that he
was enthralled by the Cossacks” unrestrained,
free way of life. It is particularly worth noting
that we have not adopted the Russian heroic
epic in a literary adaptation, such as “The Song
of Roland” or “The Nibelungen Saga”. Our
sagas were written down according to oral
tradition, as a direct product of the people’s
imagination. In this way, no doubts can arise
here as to the authenticity of what is told and
sung; the ‘Russian spirit’ speaks unmistakably
from these epics. The assumption that our folk
sagas are not of ancient origin does little to alter
this fact; yet it serves to highlight all the more
distinctly the chasm between the worldview of
the upper classes and the mentality of the broad
masses of the people.

If we examine the visions held by our people
regarding the state and its rulers, as reflected in
these legends, we are fully justified in speaking
of a political Cossack ideal that lived on within
our people and which can be regarded as an
archetype of strength and freedom, as a concrete
realisation of the people’s inner aspirations. It
is significant that even in the time of Peter the
Great, that is, at the beginning of the eighteenth
century, when the structure of the empire was
already well established, the Cossack ideal
continued to live on in the Russian forests
and steppes, forming the basis for sentiments
that have not yet been explored but have
appeared here and there. This was perhaps
the elementary ‘conception of the state’ of the
Russian people, one that was understandable
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HEeOINO3HAaHHBIX [I0 CUX IIOP, HO ITPOSIBIIAIOIIVIXCS
TaM ¥ 371eCb HaCTPOeHMIL. DTO, MOXaJIyVl, 1 ObIJIO
JIeMeHTapHOe «IIpeICTaBIeHre O TOCyHdapCcTBe»
PYCCKOTO Hapofia, IOHSATHOe ¥ OJIM3Koe KaXXIoOMy
KpecTbsiHMHY. Ero 0ocHOBHbBIe MOMEHTBI TaKOBBI.

B pycckoM GbUIMHHOM 3110ce He BBIKPUCTasIJIN-
30BaJIOCh ellle TIOHSATVe eIIHOTO POCCUTICKOIO T'o-
CyHapcTBa C eVIHBIM HaceJIeHVeM, OIlpeie/leHHOV
TEPPUTOPMEVT U IIEHTPaIM30BaHHOV BJIACTHIO.
Poccnst mipepicTaBiisieTcs ellle COBOKYITHOCTBIO Ca-
MOCTOSITeJIbHBIX 3eMeJlb, KHSXKeCTB ¥ TOpPOIOB,
IIPOMeX KOTOPBIX XMBYT pa3OOVMHMKM, CTpalll-
Hble HenpyTu U Bparn’. EqyHCTBeHHON coemy-
HSIIOIIEV! ee CUJIOVE SIBJISIeTCs IpaBOC/IaBHasl Bepa.
Pychb emyina, TTOCKOJIBKY OHa ITpaBOC/IaBHA — «CBs-
Tas Pyce». [loToMy coeVHSIONIIM MOMEHTOM $B-
JIeTcsl He HallMOHAJILHOCTh, a Bepa. MupoBos-
3peHue, BEIpaKeHHOe B ObUIMHAX, O M3BeCTHOM
CTerleHV WHTepHaIMOHaJIbHO, BO3MOXHO, B TOM
JKe CMBICJIe, B KAaKOM ¥ CTapoe KaToJIM4ecKoe M-
PpOBO33peHe, KOTOpoe 00BeAVHSIIO JIIoIeV He T10
VIX HaIlMIOHAJILHOCTY, a 110 MX IPUHAaJJIeXKHOCTU K
eruHOV Bepe. I'epou pycckmx ObUINH, pycckiue 60-
raTbIpyl, He BeJAIOT Pas/IYVsL MeXOY «CBOVIMID VI
«qy>XKMMW», pa3 [1eJ10 UJIeT O IIPpaBOC/IaBHbIX, a He O
6acypmanax. CronbHbIi Kues rpajy, craBuTces nMm
B ofuH pan ¢ Llaperpamom, pycckme KHs3bI — C
BU3aHTUVICKMMY MMIIepatopaMm. CrtaBHBIV Oora-
TBIPb [10OpeIHs rysigeT o Llapbrpasiy Tak e cBo-
6010, kak 1o Kuesy. aTepecrr Kuesa Gorarsrpu
UTyT TaK e, KaK IlapbrpajIcKiie, 1 He pa3 pyc-
cKyre OoraThIpy BCTYHAIOT B 0OV, YTOOBI 0CBOOO-
anuthb Llaperpag n mvmeparopa KoHncranTtuHa ot
TYPOK — 3TO MX JIFOOVIMBIVI TIOIBUT " .

B ObuiMHHOM 310CEe OTHOIIEHMS C Tocysap-
CTBEHHOV BJIaCTBhIO HOCIT XapaKTep CIIy4daviHbIV,
JIOrOBOPHOVL. Ipyrovt oueHb IOITyJISPHBIVI TepOV,
Viea Mypowmerl, DpuxoguUT Kak-TO B OAVIH T'OPOf,
VI IIPOCUT JXKMTeJIeVi II0OKa3aTh eMy IIPAMYIO JIOPOry
Ha Kwues. JTrony oTBedaroT eMy: «Avi e ThI yIAJI0N
nobpovt Mosofiert! / A 71 XUBU-KO ThI y Hac a Boe-
BO/IOI0, / A Oepern-Tko ropoy Haril...»**. Ha Hava-
JlaX CBOOOTHOTI'O COTJIacHs CITy>KaT pyccKue OoraTel-
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and familiar to every peasant. Its fundamental
elements are as follows:

In Russian epic poetry, the concept of a
unified Russian state with a unified population,
a specific territory, and a centralised authority
has not yet crystallised. Russia still appears
there as a group of independent countries,
principalities and towns, amongst which
dwell bandits, fearsome foes, and enemies.**
The only force binding them together is the
Orthodox faith. Russia is united insofar as it is
orthodox — ‘Holy Russia’. Therefore, it is not
nationality that constitutes the unifying factor,
but faith. The worldview expressed in the sagas
is, to a certain extent, international, perhaps in
the same sense as the old Catholic worldview
which organised people not according to their
nationality but according to their belonging
to the same faith. The heroes of Russian epic
tales, the Russian bogatyrs, make no distinction
between ‘their own’ and ‘strangers’ when
the matter concerns Orthodox Christians
rather than pagans. The capital city of Kiev
is placed on a par with Byzantium, and the
Russian princes are held in equal esteem to
the Byzantine emperors. The valiant bogatyr,
Dobrynya, roams Byzantium as freely as he
does in Kiev. The interests of Kiev are held
in as high regard by the bogatyrs as those
of Byzantium, and more than once Russian
bogatyrs go into battle to liberate Byzantium
and Emperor Constantine from the Turks —
this is their favourite heroic deed.

In epic poetry, relationships with the
state authorities are purely coincidental and
contractual. Another very prominent hero,
Ilya Muromets, once comes to a city and asks
the inhabitants to show him the direct route to
Kiev. The people reply: “Brave, noble warrior!
Stay with us as voivode and protect our city.”**
On the basis of free agreement, the Russian
bogatyrs also serve the Russian princes. For
example, Prince Vladimir once hosted a feast at



PV VI PYCCKMM KHsI3bsIM. Tak, ycTpows1, Harpumep,
KHsA3b Briagyimup nmp, v npumiies Ha Hero He3Ba-
He Ve Mypowmerr. Kusaspe Bragumup paccep-
Iuics, IIprKasall 3acajliTh ero B norped m ymo-
PUTD FOJIOIOM. DTO BO3MYTIMJIIO MOTYYVIX KMEBCKVIX
GoraTeIpert, OHM BCKOUWJIV Ha CBOVIX KOHeVI 1 ye-
XaJIv B YMCTO T10J1e: «A 71 He OyzieM BeIb MBI XXUTb
6orbitie Bo Knesn, / A He OyzeM MBI CITYKUTb KHsI-
310 Briagymupy»*”. BooOrie B aTmx OputnHax Pych
IIpeJICTaBIIsIeTC s CTPAHOM, ITle CBOOOIHO V1 BOJIBHO,
UIICTO aHapXW4eCcKy BO3HMKAIOT BJlaCTHBbIE OTHO-
meHns. CBoOOIHO OpomsT OoraTeIpy MO PyccKOm
3emJle, HaOMpParoT APYKXMHBI, ye3KaloT C HUMU B
CTellb, OBIOTCS ¢ DacypMaHaMVi, IIPUXOIOST K KHSI-
3bM ¥ VX BbIpy4aroT. KHa3bs pagyroTcs 6oraTsl-
PSIM, TIPMHMMAIOT X TOCTAMM, JapsiT MM HOTAPKA.
He mosr noBrHOBeHMs, a CBOOOIHAsI BOJIA OIIperie-
JIeT OTHOIIIeHVe OoraTbIpent K KH310. OnHaX/Ibl,
HarpyMep, TpuBO3UT Viibd K KHA310 Brragmmupy
ConoBbg-Pa30omHMKa — 1 KHS3b He BUOUT B 9TOM
VICTIOJTHEHW L [I0JITa CIIYKOBI, HO TPy KeCKyIo YCIIy-
Iy, 3a KOTOPYIO IIPUXOOUTCs Oy1aronapuTh. «ba-
rofapcTsyeltib Ves f1a cbil VBaHosuy, / 36aBumit
Hac OT CMepTH OT HampacHbIt»*. 1 mreHeHHBIN
CostoBert 4yBCTBYeT IIOKOPHOCTb He KHS3I0, a Viibe
Mypomiry. Takum oOpasoMm, B HapOgHOM IIpef-
CTaBJIeHUW OTCYTCTBYeT IOHATVE HPUHYOUTEIb-
HOVI KHSDKeCKOVI CJTYKOBI.

Kwepckuy  kHa3p  Bragymup, mposBaHHBIN
Kpacto CoHBIIIKO, — JIIOOMMBIVI T€POVT PyCCKO-
r'O repoVYecKoro sroca. B jeromnmicsax oH m300pa-
JKaeTcsl MjlealoM KHsI34, MyJIpOro, SHeprm4yHOro u
npeanpurMunsoro. Ho Begs 310 mpeanvsanys,
KOTOPYIO TIO3JHEeVIIN JIeTOIIVCeL], IIPOV3BeJI CO
cBOeVI TOUKM 3peHNs. B HapomHom nossun Biagy-
MUP IIpeJIcTaeT JIACKOBBIM ¥ TOCTEIIPUVMHBIM, HO
B TO JXe BpeMsi OOHapy>XMBaIOIIVIM 11eJIbIVI Psifl, He-
npuBJieKaTeIbHbIX YepT. CorocTaisd Kas3aka U
KHI35,, Hapoy, Halll BUAUT OoJIblile IIOJIOKUTeIIb-
HBIX YepT B IIepPBOM, UeM B ITocsiefiHeM. B ipoTuso-
IIOJIOKHOCTB OoraTeIpsM, ocobeHHO Vtbe Mypou-
11y, KMeBCKMI1 KHs3b BragmmMup obOHapykmsaeT
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which the hero Ilya appeared as an uninvited
guest. In a rage, Prince Vladimir ordered him to
be thrown into the dungeon and left to starve
to death. This enraged the mighty bogatyrs of
Kiev, who quickly mounted their horses and
rode out into the open field: “We will no longer
stay in Kiev, nor serve Prince Vladimir!”*” In
general, Russia is depicted in these sagas as a
land where power relations arise quite freely
and spontaneously, indeed almost anarchically.
The bogatyrs roam freely through the land,
recruit warriors, ride with them out into the
steppe, fight with infidels, gather at the princes’
courts, and stand by them in times of danger.
The princes rejoice at their arrival, welcome
them warmly, and present them with gifts.
It is not a duty of obedience, but free will that
determines the bogatyrs” attitude towards the
prince. One day, for example, Ilya brings the
defeated Nightingale the Robber to Prince
Vladimir; the latter does not see this as the
fulfilment of a duty, but as a favour for which
he must express his gratitude. “Thank you, Ilya,
for saving us from an undeserved death!”*
And the captured robber is now subject not to
the prince, but to Ilya. In this sense, the people’s
conception of service to the prince does not
involve any notion of compulsory duty.

Prince Vladimir of Kiev, known as “the Fair
Sun”, is the favourite hero of the Russian epic.
In the chronicles, he is portrayed as the ideal
of a wise, energetic, and dynamic prince. Yet
this is an idealisation made by later chroniclers
from their own perspective. In folk poetry,
Vladimir appears as amiable and hospitable,
but is at the same time endowed with a number
of less attractive qualities. When comparing
the Cossack and the prince, the people see far
more positive qualities in the former than in the
latter. In contrast to the bogatyrs, particularly
Ilya Muromets, Vladimir, the prince of Kiev,
shows excessive cowardice in the face of every
danger — a trait that is portrayed in the legends
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PV BCAKOVI OMAacCHOCTY HEIIOMEPHYIO TPYCOCTh —
TIOPOK, Becero Oojiee IIpesvipaeMbIlt B GOraThIPCKIIX
ckaszaHmsix. Tak, xorma Kanma mape nopcryma-
eT K KueBy ¢ BovickoM, «TyT Brragemmup KH:3b fa
cTosibHE-KMeBckor / OH o TOpeHKM fla CTaJl IloxXa-
XuBaTh, / C CHBIX OUYIIIOK OH POHUT CJIE3bI BeJlb
roprounys, / I1leJIKOBBIM IUIaTKOM KHsI3b YTUpPaeT-
cs1, / ToBoput BriazbiMup KHsI3b [1a TaKOBBI CJIOBA:
/ “Het xmuBa-To craparo xazaka Vs Mypomiia,
/ Héxkomy cTosTh Telleph 3a Bepy, 3a 0TeuecTBo, /
Héxomy cToATb 3a 11epKBbI BelIb 3a boxmn, / Heko-
My CTOSTBH-TO Bedb 3a Kues rpas, / [la Benb Heko-
My cOepeub KHs3s Brragmmmpa...”»". Ouens Jio-
OOIBITHBI M300pakeH s MOMEHTOB CCOPBI KHSI35 C
GoraTeipsami. B OpIHax IIOCTOSIHHO BCTpevaroT-
Cs1 )KaJI00Bl OoraThIpert Ha KHs3ev, IIOTOMY YTO Te
HeOJ1arofgapHbl ¥ He IIeHAT HapOIHYIO OoraTeIp-
cKyIo cmiy. «[la He OyeMm Mbl Oepeub, — TOBOPSIT
Oorareipy, — KHs3s BiageimMupa... / Y Hero Benp
ecTe MHOTO J1a KHs13em1 6osip, / Kopmut mx n néur
na u xasyet, / Hudero HaM HeT OT KHs134 OT Bia-
neiMupa»*?, Vi Bot yTo roBopuT 11po Brragmmu-
pa crapsi borarsipe Camcon Camortoia: «Kita-
JleHa y MeHs 3arioBefib Kpenkas: / He ObiBaTh Obl
MHe Bo ropoze Bo Kuese... / V1 He cTosiTh OBI OOIIB-
11e MHe 3a Kuies rpazi. / OH ciryiiaeT kHs3em-00sp,
/ A He moumTaet GoraTeIper»*!.

Takum obOpasoMm, Hapop ITPOTMBONOCTaBIIgeT
ce0si KH43I0 1 BBICIIMM KjlaccaM 1 TpebyeT cebe
yBakeHMd. [lesio JOXOAMUT MHOrAa 110 CTOJIKHO-
BEHsI, KOTOpoe 1300pa’kaeTcss KXYTKMMM ClieHa-
MM 0OpIuHOro pycckoro dyHnra. Cienyroriye Kap-
TUHBI, PUICyeMble HapOomHOV (aHTa3Mer, MOXXHO
CUMTATh daXke IIPOPOYECKVM IIPeadyBCTBIEM
manpHeven cyaposr Poccymt. BeummHa pacckaser-
BaeT, UTO KH:I3b Biramymuip ycTpons nvp, Ipuria-
CWJI BCeX KHs3er, Oosip, Oorarbipers, HO I1103a0bIT
1o3BaTh cTaporo Kasaka Vliero Mypomiia. «/1 TyT-
To Vb possopopwics... / Kak ckopo HaTgaHyI
OH CBOWM T};FOV[ JyK, / A KJlajl OH TyT CTPeJIOUKY
KajleHylo... / A CTpeliiyI-To OH TyT 1o Bboxbiim
1epkBay, / A IO TBIM CTPeJIVI 110 4yAHBIM Kpe-
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as the most despicable. For example, when
Tsar Kalin approached Kiev with his army:
“Vladimir, Prince of Kiev, began to pace the
hall in sorrow; from his clear eyes he shed bitter
tears; the prince wiped them away with a silk
handkerchief, and Prince Vladimir spoke these
words: “The old Cossack Ilya Muromets is no
longer alive, There is no one now to stand for
the faith, for the fatherland, There is no one
to stand for God’s churches, There is no one
to stand for the city of Kiev, And there is no
one to protect Prince Vladimir [...]”*" — The
descriptions of the quarrels between the princes
and the bogatyrs are very interesting. In the
sagas, we often find the bogatyrs complaining
about the princes, because the latter are
ungrateful and do not sufficiently appreciate the
power of the people’s bogatyrs. “So, we will no
longer protect Prince Vladimir,” they say, “for
he has enough princes and boyars to whom he
provides food and drink and whom he delights
with his grace, whilst we receive nothing good
from him.”*" In a similar vein, the old bogatyr
Samson speaks of Vladimir: “I have firmly
vowed never to set foot in the city of Kiev again.
[...] Never again will I stand guard over the city
of Kiev. He listens to the princes and the boyars,
but disregards the bogatyrs!”*"

In this way, the people confront the prince
and the upper classes, and demand their
respect. Occasionally, this leads to clashes,
which are then depicted with the sinister
characteristics typical of every Russian
uprising. The scenes that follow, conjured up
by the people’s imagination, can be described
as a prophetic foreshadowing of Russia’s later
fate. The legend tells that Prince Vladimir had
given a feast to which all the princes, boyars
and bogatyrs had been invited, but the old
Cossack Ilya Muromets had been forgotten. Ilya
thereupon grew furious, took his bow, nocked
an iron-tipped arrow, and began to shoot at the
churches, their magnificent crosses and gilded



crtaMm, / A 110 TBIM MakKOBKaM 30ji0ueHbIM. / [a
rajm TyT ThIM MakoBKy, / [la maim TyT, oTHam
Ha cbIpy 3eMmsT10, / [la caM OH 3aKpryasl TyT BO BCIO
rosioBy: / “J1a a1 e BbI ObUIV TOMIVM MOM, / A TOIIN
MoM BbI Kabarkmn... / A cobupanTech-KO BBI Ja
Crofta-To By, / A obmpariTe MaKOBKM BCU 30J10U€-
Hble. / A moméMTe-Ko BbI fa co MHoW errre... / Kak
CTaHeM HYH IIVTb Jia 3eJIeHd BiHa...”»**. I mormern
HeycToBbIV nup. Kuas3b xe Brragyumup Buant, uto
Oema mpullula HeMMHYYasi, IIPeKpaTusl OH CBOe
HIVPIIIeCTBO, CO3BaJI Ha KHsi3ev, Oosip 11 OorarbIpent
VI CTaJI CIIpalllvBaTh, YTO eMy jesiaTh. Pervm rmo-
crarek K Viiee oOperHI0O Hukmriga, Gorarbips
3HATHOT'O ¥ MCKYCHOro AuIuIoMara. V1 Tomy yna-
ercst cMarauThb Vero. Torma ornpasmics Vimba x
Brranumupy, mocagmiiy ero 3a CTOJI Ha IOYETHOe
MecTo, JaJIn Japy 3eJleHa BuHa. [opoput TyT Viibs
Brnagymupy: «Kax OblI ThI He mociian Ko MHe [o-
OpeHIO HukmTirua, HaTSHYIT OBI 51 CBOVI TSKEJIBIV
JIyK, a yOus1 Obl T KHSI34 O KHATMHEO. A Telleps 5
TeDs IIPOIIIATO 3a TBOIO BEJIMKYIO 00my. . »*.
Kasarkmim wjgeasl MOXHO Has3BaTh WIeaIOM
HapoIHBIM, AeMOKpaTudecknM. CoIlacHO eMmy,
IJIaBHas MOJIUTUYECKas Cvjla — 3TO Hapof, OJIv-
IIETBOPEHHBI B MMUMUYIECKOM 00pasze MOrydero
OoraTeIps, KPeCThSTHCKOIO ChIHA ¥ BOJIBHOIO Ka-
3aKka («Vipss Mypowmerr»). Ho B To ke Bpems sTa
IIepBOOBITHAST KOYeBasl [IeMOKpATMs ITOJIMTIIUe-
CKM aMOpdoHa 11 IoJTyaHapxu4Ha. B Helr HeT MecTa
KaKOMy-JIn0O OpraHmsylolieMy Haudajly, HeT Me-
cTy 1 npaBy. Ha ocHOBe Takoro meMoKpaTmndecKo-
ro yKJIaJa MOXET CTPOWUTBCS CTeITHasl Kasalkas
BOJIBHMIIA, HO Ha HeV He IOCTPOWIIIb HMKAKOIO
roCyJIapCTBEHHOrO mopsaka. Kasaikmit mommTu-
4uecKu1 vyeasl ObI MeuTaTeJIbHBIM ¥ POMaHTIYe-
CKVMM ¥ MOI' HaMTV BOILJIOILIEHVIE TOJIBKO B CTapO1
Pycu, cocTosiBIIIel n3 yIeIbHBIX KHSDKECTB, VI
B 3anopoxckort Ceunt. OH JIMIIIeH IIPaKTUYecKou
HOJIMTIYECKOVI IIPOrpaMMBbl, y Hero He ObUIO Hajl-
JIe)Xalllero IUIaHa COOCTBEHHOI'o roCyJapCTBEHHO-
rO CTPOUTEIbCTBA. 1eM He MeHee B J1aJIbHEVIIIIEM
Xofle PYCCKOVM WCTOpUM OBUIM MOMEHTBI, KOTI-
Ila 3TOT Kas3allKuUI 1jeal, IIyCTh TOJIbKO BpeMeH-
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domes. The golden domes fell to the ground.
Ilya shouted loudly: “Hey, you vagabonds,
you poor drinkers, gather round here and
pluck the gilded domes, and come with me to
drink the grain wine”.*” Now a wild drinking
spree ensues. At that moment, Prince Vladimir
sees disaster approaching, interrupts his feast,
summons princes, boyars, and bogatyrs to
a council and asks them what should now
be done. It is decided to send Dobrynya, a
respected bogatyr and skilled diplomat, to Ilya.
He succeeds in appeasing Ilya. Now Ilya goes
to Vladimir and is given the place of honour at
the table; a cup of grain wine is placed before
him. Then he says to Vladimir: “Had you not
sent Dobrynya to me, I would have drawn my
sturdy bow and killed you, Prince, along with
the Princess. But now I will forgive you for this
grave insult [...]”*"

The Cossack ideal can be described as a
people’s democratic ideal. According to this
ideal, the most important political power is
the people, embodied in the mythical figure
of the mighty bogatyr, the farmer’s son
and free Cossack (‘Ilya Muromets’). At the
same time, however, this primeval nomadic
democracy is politically amorphous and semi-
anarchic. It contains no constructive element
and knows no law. On the basis of such a
democratic conception, a Cossack steppe
community might well be established, but no
form of state order. The political ideal of the
Cossacks, which was dreamy and romantic,
could only be realised in the old Russia, which
was composed of individual principalities,
or in the Zaporozhian Cossack community. It
lacked a practical political programme; it had
no viable plan for establishing its own state
structure. Nevertheless, there were moments
in the further course of Russian history when
this Cossack ideal was realised, albeit only
temporarily. This was the case during the
Interregnum (1598 to 1613), and the uprisings
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HO, CTAaHOBWJICS JAEVICTBUTEILHOCTHIO. Tak ObUIo B
CmyTHOe Bpemsd (1598 —1613), B mepmozibl BOCCTa-
Hut Creneku Pasuna (1668—1671) n Emernbgana
Ilyrauesa (1773—1775). B CMyTHOe BpeMs Ka3aKu
HeHaJI0JIT0 3aXBaTWJIN BJIacTh V1 IIOCTaBVJIV CBOETO
cobcTBenHOrO KH435; Ilyraues mpu omnpereseH-
HBIX 00CTOATeIIbCTBAX MOT 3aXBaTUTh BCro Poccriro.

CornmaTbHO-TIOIMTIYECKYIe BO33PeHMs PyCCKO-
ro KazagyecTBa MOXHO OOHapyXUThb TakKxe B HEKO-
TOPBIX PeJINTVMO3HBIX YUeHMIX CTapooOpsiIuecTBa
71 OCOOEHHO B YUeHMSX pas3IMUHBIX PYCCKMX CEKT.
YTBepKeHmne HEeKOTOPBIX PYCCKMX CEKTaHTOB O
TOM, UTO OHW SIBJISIOTC Ka3aKaMw, ObUTO He JIV-
IIIeHHBIM OCHOBaHUVI VI COOTBETCTBOBAJIO (paKTaM.
CymiecTBoBasia orperieleHHas CBSI3b MeXy BOJI-
HeHVSIMY, 3a9MHIIKaMy KOTOPBIX ObUIM Ka3aKu,
VI [IBVDKEHMEM CTapOBepoOB: IOCJIeTHMe aKTVUBHO
y4acTBOBa/IM B Ka3allKVMX BOJIHEHWSIX W IOfep-
KMBaIM KaszakoB. Tak, yxe BoccTaHMe IO, ITpe]l-
BoguTernbcTBOM CreHbKM PasmnHa ObUIO CBsSI3aHO
CO cTapoBepaMm: Kaszaky PasuHa IbITaInCh BCTY-
IUTBh B KOHTAKT C HaTpuapxoM HukonoM n miepe-
MaHWTB €ro Ha CBOIO CTOpoHY*”. Tak>ke 1 B IPyTmIX
HapOIHBIX IBVDKEHMSIX, VHUIIMVPOBAaHHBIX Ka3a-
KaMl, CTapoBephbl COCTaBJISUIM HeOTheMJIEMYIO
4acTh, KaK, HaIllpyMep, B BOCCTaHMSIX I107T, TIpeJiBOo-
aurTertbcTBoM byrasuima* 1 [Tyravesa.

Erte Gostee riryGokast CBS3b CyIIeCTBYeT MeXITy
PYCCKMM Ka3adeCTBOM U PasJIMYHBIMM PYCCKUMU
permrnosHbMm cekTamm. Camo 1o cebe pyccxoe
cexmanmcmbo ropasfio ApeBHee, YeM pacKoJl, IIpo-
maormenmv B XVII Beke. Vxe B XVI Beke B Poccum
BCTPEYAIOTCsl OTIeJIbHBIE PeJIUTMO3HBIE CeKTHI,
HEKOTOpPBIe 13 KOTOPBIX ObUIN BecbMa BIIMSITEIb-
HbIMU. MOXHO C oOIlpefieJleHHOV yBepPeHHOCTBIO
MIPEeIIIONIOKNUTE, YTO KOPHM 3TUX PeIUTMO3HBIX
ABVDKEHUT! YXOIST Ha IOT U 3arajl: K IPOHUKHY-
TBIM MaHWXeVICTBOM OOJIrapcKiM «borommiam», K
YeIICKMM TyCUTaM U Jlake K HeKOTOPBIM pallyo-
HaJIVICTUYIEeCKV HaCTPOEHHBIM €BPEeVICKMM CeKTaM
(«KMIOBCTBYIOIIME»)! . DTOT pacKosl, IIPOV3OIIIe]I-
mmn B cepenvHe XVII Beka, ciocobcTBOBaI Jaib-
HeVIIIIeMy PasBUTHMIO PYCCKMX PeTUTMO3HBIX CEKT.
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of Stepan (Stenka) Razin (1668 to 1671) and
Emelyan Pugachev (1773 to 1775). During
the Interregnum, the Cossacks seized power
for a time and appointed their own prince;**
Pugachev could have taken over the whole of
Russia under certain circumstances.

The socio-political views of the Russian
Cossacks can also be traced in some religious
teachings of the Old Believers, and particularly
in the teachings of various Russian sects. The
claim of some Russian sectarians that they were
Cossacks was not unfounded and corresponded
to the facts. There was a certain connection
between the uprisings instigated by the
Cossacks and the Old Believer movement: the
latter actively took part in the Cossack uprisings
and supported the Cossacks. Thus, the uprising
led by Stenka Razin was already linked to the
Old Believers: Razin’s Cossacks attempted
to make contact with Patriarch Nikon and
win him over to their side.*®" In other people’s
movements instigated by the Cossacks, too, the
Old Believers formed an integral part, as, for
example, in the uprisings led by Bulavin*"and
Pugachev.

There is an even deeper connection between
Russian Cossacks and the various Russian
religious sects. Russian sectarianism itself
is significantly older than the schism that
arose in the seventeenth century. As early
as the seventeenth century, we find isolated
religious sects in Russia, some of which exerted
considerable influence. It can be assumed with
some certainty that the roots of these religious
movements originated in the south and west,
from the Manichaean-influenced Bulgarian
Bogomils, as well as from the Czech Hussites,
and even from some rationalist-minded Jewish
sects (Judaizers).”” This schism within the
church, which took place around the mid-
seventeenth century, fostered the further
development of Russian religious sects. Whilst
Old Believers gradually split into different



B To Bpems Kak cTapooOpsIuecTBO IOCTEIIEHHO
PacKaJIBIBAJIOCh Ha pa3jIMYHble TeUeHs], HeKOTO-
pBle ero OTBeTBJIeHMS BCTYHWJIV B IIPSIMOV KOH-
TaKT C CEeKTAHTCTBOM, TaK UTO I'PaHMIIBI MEXIY
HVIMV BCKOpe CIVIaAVUIVICh VI IIPOV3O0IIUIO IIOJTHOE
cmstHMe. [Ipy 9TOM He crlemyeT yIycKaTh 13 BUY,
YTO PyCcCKOe CTapooOpsiuecTBO Beera ObljIo KOH-
CepBaTMBHBIM, TOI7Ia KaK CEKTAaHTCTBO VCIIOBEIIO-
BaJI0 pagMKasIbHble B3R CTapooOpsayecTBo
He yMeeT HM4ero oorero c gyxoM Pedopmariim,
B TO BpeMsI KaK CEeKTaHTCTBO ITPEVICIIOJIHEHO 3TVM
IIyXOM ¥ IIO3TOMY WMeeT IIPOTeCTaHTCKYIO Ha-
ITPaBJIEHHOCTb.

Kax ctapooOpsaiiel, Tak 1 ceKTaHTBI He XOTe-
JI IIpU3HaBaTh CyIIeCTBYIOIee pOCCUVICKOe ITpa-
BUTEJIBCTBO, HO Pa3/INdasIiCh B XapaKTepe 3TOro
HerrpuaTys. [Tpy 3TOM 9acTh cTapooOpsiies cum-
TaJla, 9YTO CyIIeCTBYIOIIasl BJIacTh Oe30r1aromaTHa;
Ipyrasi, Oojlee paamMKajIbHO HacTpPOeHHas 4acTb
yTBepKaasla, YTO roCyJapcTBO — OOrompoTus-
HOe yupeX/eHle ¥ YTO IIPaBUTENV CO3HATeIh-
HO TBOPSIT BOJIIO [IpsiBosia. Ecim crermaTe oTcroma
ellle OfIVH IIar BJIeBO, TO Cpasy ke HamayTcs cek-
ThI, KOTOpPbIe 3axOVUIN TaK JajieKo, YTO OTBepra-
IV caMy W7iefo TocyapcTBa’® v B CBOMX BBIBOTIAX
ZIOLITIV 10 aHapXxm3Ma. Ha mpakTuike 3T0 BbIpaXka-
JIOCh B TOM, YTO OHM He IIOJYMHSIJINCH FoCyaap-
cTBeHHOM BJlacTu. TouHyio (popMyIMPOBKY 3TOM
MIOJIMTUYECKON TaKTMKM MBI HaXOOUM B PYyKO-
mvcy XVIII Beka: «KTo criocobeH cpakaTbcsi, TOT
IIyCTh BCTYIIaeT B OOpbOy ¢ caTraHOM (T.e. ¢ TOCY-
napctsoM). TpyciiviBble IIycTh HaBcerda IOKMHYT
rojie 0os!»*",

Yro KacaeTcsl HEPBBIX, TO MBI y>XXe TOBOPWIIN
O POJIN CEeKTAaHTOB B IOJIMTUYECKMX BOCCTAHVISX.
3mech XOTeJI0Ch OBl JIVIITBL JOOABUTE, UTO ITOINTH-
JecKye OMTBBI, ONVpAONIVeCs] Ha PeJINTVIO3HBIN
IIPOTeCTaHTM3M, — He CHeUUdUYecKn PyccKoe
gBJIeHVIE: TaKye MOJIUTIYecKye IBVDKEHMS XOpo-
IO M3BeCTHHI 1 Ha 3amajge. Boccranms rycmuTos,
BoccTtaHMe LIBmHriu, aBrvkenns Tomaca MroHIe-
pa 1 aHITIUVICKMX IIPOTECTaHTOB CJIyXKaT TOMY J10-
CTaTOYHBIM CBUIETEIECTBOM.

N.N. Alekseev, N. A. Dmitrieva

currents, some of their branches came into
direct contact with sectarianism, so that the
boundaries between them soon disappeared
and a complete fusion took place. However, it
should not be forgotten that Russian Old Belief
was always conservative, whereas sectarianism
professed radical views. Old Belief has nothing
of the spirit of the Reformation in itself, whereas
sectarianism is imbued with this spirit and is
therefore Protestant in outlook.

Both the Old Believers and the sectarians
refused to recognise the existing Russian
government, but they differed in the nature
of their aversion. Some of the Old Believers
held the view that the existing authority was
graceless; while another, more radical group
claimed that the state was an institution that
is hostile to God and that the rulers were
consciously carrying out Satan’s will. If one
takes a further step to the left, one immediately
encounters those sects that went so far as to
deny the very idea of the state*™ and, as a
consequence, embraced anarchism. In practice,
this was effected by a refusal to submit to the
state. A precise formulation of this political
tactic can be found in an eighteenth-century
manuscript: “Those who are capable of fighting
should take up the fight against Satan (i.e. the
state). The weaklings should leave the field for
all time!”*”"

As for the former group, we have already
discussed the role of sectarians in political
rebellions. We would only like to add here
that political struggles based on religious
Protestantism are not a specifically Russian
phenomenon: these political movements are
just as well known in the West. The Hussite
uprisings, the Zwingli uprising, the Thomas
Miintzer movement, and those of the English
Protestants bear sufficient witness to this.

In the passive resistance expressed in
the words contained in the aforementioned
manuscript, “The weaklings should leave the
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B mmaccvBHOM COIIPOTVIBIIEHNV, BEIPAKEHHOM B
CJIOBaX, CONEPXKAIIVIXCS B YIIOMSIHYTOW PYKOIV-
cn: «TpycrvBble IycTh HaBcerza IOKMHYT IIOJE
6os!», v, opyrumu ciaosamm: «[lycte oM Ge-
ryT u Tagarcsa»’, MOXHO OOHapyXWUTb CBO€O-
OpasHyIO CBSI3b C MMPOBO33PEHUYECKOV YCTAHOB-
kot Bocroka (Gesinnung der morgenldndischen
Weltanschauung)". 3mecs BHOBb BCTpedaeTcs CTa-
past BocTouHas mzes Oercrsa M3 Mmpa, KOTopas C
PEeJTUTVIO3HOVI TOUKM 3peHVs IIpuBesia K acKeTM3-
My, a C HOJIUTUYECKON — IoTpeboBaia ocoborn
TaKTVKV, IIPVHIVITBI KOTOPOVI MOYXHO VICTOJIKO-
BaTh CJIEYIOITVIM 00pa3oM:

W3 yOexxmieHvIsI, 9TO TOCYIAPCTBO JIEKUT BO 371I€,
BO3HMKJIO CTpeMJIEHVe K TIOJTHOMY 000COo0sIeHII0
Y YAaJIEHVIO OT CYIIIeCTBYIOIIEro HUMKOHMAHCKOTO
rocygapcTsa 1 opuIaIbHbIX POPM OOIIIeCTBEH-
HOM XM3HM. «HecTp BO Ipajiax XMBYIIVMM CIIa-
CeHMS... — YYWIN CeKTaHTBI, — BO emyuHbIX TOK-
MO ITyCTBIHSIX M CKMUTax bor xmBeT, TaMo oOpaTiit
€CTb JINIIE CBOE, VI TAMO TOKMO CJTYIIIaeT MOJISIITVIX-
ca Emy.. »". TlosToMy mocesieHve B ITyCThIHE U B
Jlecy IOJIy4daeT y CeKTaHTOB 0coboe IIpM3HaHMe.
«KTo GBI MHe IIOCTaBVII IIPEKPACHYIO ITYCTHIHIO, —
IIOeTCs B OTHOM JyXOBHOM cTmxe, — KTo ObI MHe
IIOCTPOWJI He Ha XMUTEJIBHOM TVIXOM MecCTe, UTO-
ObI MHe He CJIBIIIATh YeJIOBEYEeCKOro Iraca, YToObI
MHe He BUIETh ITPeJIeCTHOIO Cero MIpa, JaObl MHe
He 3peTVI CyeTy IIpeJIecThb CBeTa cero, 1adbl MHe He
JKeJIaTH YeJIoBeUecKyie CiIaBbI?»*, JIefICTBUTEIRHO,
CEKTAHTBHI M CTapOOOPSIIIIBI 0O0CHOBAIVICH B JIecax
Cesepnont 1 Bocrounon Poccun Brtots go Ilo-
JISTpHOTO MOps™”, a TakXe B [ToBokbe 11 Ha Ypais-
CKMX ropax BIIIOTh 10 CrOnpnt. DT ImocesteHs
VIX CBOEOOpa3HBIM XKM3HEHHBIM YKJIaZIoM ¥ OObI-
JasMy IIPeKpacHO OIVICAaHBI B XYIOXKECTBEHHOV
mmrepatype JleckoBeiM 11 MenbsHUKOBBIM-I Ieuep-
ckmM. Pycckmit xymoxHmK Hectepos ¢ riryGokmm
COUYBCTBMEM BOIUIOTMII B KpacKax II033WI0 3TOV
ITyCTBIHI® .

HekoTopble CeKTaHTHI IIOHMMAJIVL YXOH W3
MMpa COBEPIIEHHO OyKBaJIbHO, IIPUYeM HaCTOIIb-
KO, U4TO IPM3BIBAJIN K CMepTH, K caMowmcTpebie-
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field for all time!” or, to put it another way:
“Let them flee and keep themselves hidden!”>"
one can discern a peculiar connection with
the mindset of the Eastern worldview.”"” Here
we find the ancient Eastern idea of fleeing the
world, which, from a religious standpoint, led
to asceticism but, from a political one, required
a particular tactic, the principles of which can be
interpreted as follows:

Based on the conviction that the state was
steeped in evil, a desire arose for complete
seclusion and distancing from the existing
state, inspired by Patriarch Nikon, and from
the official forms of social life.”* “There is no
salvation for those who dwell in cities,” the
sectarians taught, “only the solitude of the
desert and the forest, only the hermitage built
in the wilderness is blessed by the Lord; His
gaze is turned only there, and only a prayer
that comes from there is pleasing to him.”*
Hence, settling in the desert and the forest
gained special esteem among the sectarians.
“How I long for the desert,” says a religious
song, “where I might settle lonely and alone,
where no human voice reaches me, where
worldliness avoids me, where I am beyond the
spell of vanity, and from where I would have
no desire for all human frailties.”>*" Indeed,
the sectarians and Old Believers settled in the
forests of northern and eastern Russia as far as
the Polar Sea,” as well as in the Volga region
and the Ural Mountains as far as Siberia. These
settlements, with their unique way of life and
customs, are superbly depicted in the fiction
work of Leskov and Melnikov-Pechersky. The
Russian painter Nesterov, moved by deep
empathy, has captured the poetry of this desert
with his colours.>

Some sectarians understood separation
from the world quite literally, to the extent
that they called for death and self-destruction.
The practice of self-destruction was very
widespread in various forms: “If you cannot



Hyto. CamonctpeOrieHVie TIpY 3TOM ITpaKTMKOBa-
JIOCh OYeHb IIMPOKO B pasHBIX popMax. «Aliie jIn
He MOXXeTe MYyK TepIeTV, — TOBOPUTCS B OIHOM
U3 TeKCTOB, MOSIBUBILIMXCA B 3TUX Kpyrax, — TO
camm cebe cMepTU IIpelaBaiiTy, KTO KaK MOXET,
yOuBariTecs 11 B BOLLy OpocarmTecs, ¥ HOXXeM 3aKa-
JaiTecs], a Ilade B XpaMMHax coOpaBIIecs, COXM-
ramrech 0e3 comHenms: bor Bac OrmarocioBuT!»,
D10 OBUTO CBOErO pofia IAacCMBHBIM COITPOTVIBIIE-
HVIeM, KOTOpOe CeKTaHTBI OKa3bIBaJIVI TOCYAAPCTBY
¥ opuIIVIaTIBHOV LIEPKBYL; MBI MOXKeM IIPOCIIeNTD
pa3JIMYHbIe CJIy4Yay IIPOsiBIIeHNIS 3TOr0 PeINrio3-
Horo cpaHaTm3Ma BIUIOTH 110 KoHIIa XIX Beka.

Lk

OB630p HoIMTUYeCKNX B3IJISAOB PYyCCKOrO Ha-
pola mMeeT He TOJIBKO TeopeTuyecKkoe, HO U
IIpaKTUYecKoe 3HaudeHMe. 3[1ech Yy Hac IOABIISeT-
csl IIpeKpacHas BO3MOXXHOCTBb IIO3HAKOMUTBCS C
VIeOJIOTMYeCKM  IPalpUMUTUBOM, KOTOPBIV,
Oymyum m1yOOKO CKPBIT B HapOAHOM fyxe, Oec-
CO3HATeJIPHO OIIpelesIsiyl CyIbOBl ToCyHdapcTBa.
JlevicTBeHHBIe CMIIBL 3TOTO IIPUMUTVBA OOHAXM-
ek B 1917 rogy — TOJIBKO TOrAa CTajio OYeBUI-
HO, KaK MaJI0 CTOPOHHMKOB MMesla Poccuiickas
mriepust. I1oaTomy-To nmepeBopoT Jajicd Tak Jier-
KO, a TIajIeHe OBIJIO CTOJIb IITyOOKMM. Pycckme vH-
TeJIJIeKTyaJsIbl, TaK Ha3blBaeMas VIHTeJUIUTeHIINs,
IBITAJIVICh IOCTPOUTh Ha pasBaJIMHaX MMIIEpUN
HOBO€ TIOJTUTUYECKOe 37IaHVe B 3allalHOM CTUJIE.
Ho mmpokne HapomHbIe MacChl OKa3aIvCh paBHO-
IOYIIHBIMY K 5TOMY IPeAIPUSTIIO. DTO OOBACHS-
JIOCh TeM, YTO 3allajiHasi JeMOKpaTus BbIpociia 13
IJIyOMH IIpOTeCTaHTU3Ma — MUPOBO33peHMs, KO-
TOPOEe OCTaBaJIOCh YUY K/IbIM PyCCKOMY HapOLy.

Yro xe nipomsonwio B 1917 rony? Tenpenyn,
Kotopele ¢ XVII Beka mpuBoAwIVN B ABVDKEHVE
IIMPOKIe HapoIHble MacChl, HO OBIJIM CKOBaHBI
VIMITEPCKVMM TOCYAApPCTBEHHBIM YCTPOVICTBOM, Te-
IIepb BBIIIUIV Ha IIOBEPXHOCTB, TIOJIY YMIIVI CBOOOMY
TIEeVICTBUIL M MOIJIU 6€CHp6H$[TCTBeHHO orrpene-
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bear the torment,” reads one of the texts
circulating in these circles, “then take your
own lives as best you can: kill yourselves,
throw yourselves into the water, or stab
yourselves with a knife; and above all, gather
in the churches and burn yourselves without
hesitation: God will bless you!”*” This was a
kind of passive resistance that the sectarians
opposed to the state and the official church;
we can trace various instances of this religious
fanaticism being practised right up the end of
the nineteenth century.

Lkl

An overview of the political views of the
Russian people is significant, not only in
theoretical but also in practical terms. Here
we have the best opportunity to acquaint
ourselves with the primordial ideological force
which, hidden deep within the people’s spirit,
unconsciously determined the fate of the state.
The forces executing this primitivism revealed
themselves in 1917 — only then did it become
apparent how few supporters the Russian Empire
had. That is why the overthrow was so easy,
and the fall so deep. The Russian intellectuals,
the so-called intelligentsia, attempted to build
a new political entity in the Western style upon
the ruins of the Empire. The broad masses of the
people, however, remained indifferent to this
endeavour. This can be explained by the fact that
Western democracy grew out of the depths of
Protestantism — a worldview that remained alien
to the Russian people.

So what happened in 1917? The tendencies
that had been setting the broad masses of
the people in motion since the seventeenth
century, but which had been restrained by the
imperial state order, now came to the surface,
gained freedom of movement and were able
to determine the further course of the political
process unhindered. The driving force behind
this political process was Marxism, which
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JISTH JaJIBHEVIIINTL XOM, TTOJIMTUYECKOIO IIPoIiec-
ca. GopMupyrOLIelt CHJION 3TOTO HOJIMTUYECKOro
nporiecca ObUI MapKcK3M, ITPUMBHECEHHBIN ¢ 3a-
naja. Yro KacaeTcss HApOAHBIX Macc, TO OHW U3-
BJIKJIVI W3 3TOT'O Y4eHWs TOJIBKO TO, UTO COOTBET-
CTBOBAJIO MIX CTapbIM, HEVCIIOJIHeHHBIM, 3a4acTyIO
MaJIo OJIarOpOIHBIM VI BO3BBIIIIEHHBIM JKeJIaHVISIM.
Mapxkcnsmy, TlepeHeceHHOMY Ha PYCCKYIO IIOYBY,
yOaJ0ch OPraHM30BaTh Ka3alKylo BOJIBLHMILY, KO-
TOpas IPaKTUYIeCKN OCYIeCTBIIIA COLVAIbHO-TIO-
mTrdecKyro rmporpaMmy Crenku Pasuna n [yra-
ueBa. Vnesd, KoTopas B cepefiyiHe IIPOIIOrO Beka
IpUIUIa B TOJIOBY M3BECTHOMY aHapxmcTy Mnxa-
niny bakynuny — «manTu Ilyrauesa, crioco6HOrO
K OpraHmM3anmum»>*, — HalllIa CBOe BOIUIOIIEHVE B
okTs10pe 1917 roma B stutte JlennHa.

KoneuHo, MapKcu3My He yJ1aj1oCch CyOIMMmpo-
BaThb MpallpYMUTVB Hapopa. 3ajada IIOJIUTUKN
Oy/1yI1iero 3akJiroyaeTcsi IJIaBHbIM 00pa3oM B TOM,
9TOOBI CIOCOOCTBOBATE 3TON CyOrmMarun. byger
JIV 3TO CJIeJIaHO, TIOKa HeW3BeCTHO, 100

Ymom Poccuio He MOHSTE,
ApiiHOM OGIIMM He M3MEPUTD:

Y Heit ocobeHHast cTaTh —

B Poccuio MOXXHO TOJIBKO BepUTH™ .

IIpumeuannsa

" H.H. ArekceeB yKasblBaeT 31eCb TOMIbI IIpaBJICHVL
IleTpa Ilepsoro.

% Peub myteT mpexxsie Bcero o BusanTuiickon (mim Boc-
touaHom Privckornt) mmmepnm (395—1453).

% Kaxk moraraet M. A. JIbsIKOHOB, HaMeK/ Ha 000XecT-
BJIEHVIE JIYHOCTY IIapsl «BCTPEYAIOTCS JIOBOJIBHO PaHO
B pycckont mvcbMeHHocTi. Ho Vocnd mepseii obcros-
TeJILHO Pa3BuII 1 00CTaBIII 3TO yueHMe» ([IpskoHoB, 1889,
c. 99). B nanpHermen xapakTepucTuke yueHus Vocuda
Bosorikoro, pycckoro 00orociosa v IepKOBHOTO JIeSITeIs,
KaHOHWM3MPOBAaHHOIO B 1579 1., AJlekceeB orvpaeTcs mpe-
VMIMYIIIeCTBeHHO Ha mccilefoBaHve JIpskoHoBa (cm.: Tam
xe, €. 91—132) v VICIIOIB3yeT TUTYII «Ilaph» IPUMEHWTEIb-
HO K BEJIMKVM KHS3bSIM MOCKOBCKVIM ¥ BJIaJIVIMUPCKIM,
rocymapam Beesd Pycu Vipamy III n Bacvommo III, cospe-
MeHHMKaM Vocuda Bortorkoro, B 6v10r1erickoM cMbICTIe 1
B IIPVBBIYHOV KaK ISl PYCCKOSI3BIYHOTO, TaK W ISl IHO-
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had been imported from the West. As for the
masses, they drew from this doctrine only that
which corresponded to their old, unfulfilled,
and often less than noble or sublime desires.
Marxism, as it was transplanted onto Russian
soil, succeeded in organising a Cossack free
force that put Stenka Razin and Pugachev’s
socio-political programme into practice. The
idea that the well-known anarchist Mikhail
Bakunin had had in mind in the middle of the
last century, “to find a Pugachev capable of
organisation”,” found its realisation in the
October 1917 revolution in the person of Lenin.

Admittedly, Marxism has not succeeded
in sublimating the primal primitivism of the
people. The main task of future policy is to
promote this sublimation. Whether this will
happen remains to be seen; for

Russia is a thing of which
the intellect cannot conceive.
Hers is no common yardstick.

You measure her uniquely:

in Russia you believe!™”

Commentary

" Nikolai N. Alekseev is indicating here the years of
Peter the Great’s reign.

¥ This refers primarily to the Byzantine, or Eastern
Roman, Empire (395—1453).

¥ As Mikhail A. Diakonov (1889, p. 99) suggests,
hints of the deification of the tsar’s person “appear quite
early in Russian literature. But Joseph was the first to
develop and elaborate this doctrine in detail”. Alek-
seev relies mainly on Diakonov’s study (see ibid., pp. 91-
132) in his subsequent description of the teaching of
Joseph Volotsky, a Russian theologian and church figure
canonised in 1579. In reference to the Grand Princes of
Moscow and Vladimir, as well as the sovereigns of all
Russia, Ivan III and Vasily I1I, contemporaries of Joseph
Volotsky, he uses the title ‘tsar” in the biblical sense and
in accordance with the later tradition, familiar to both
Russian-speaking and foreign readers, of designating
all Russian rulers.

# The original text contains an error: ‘geb.[oren]
(‘born’). Joseph Volotsky (secular name: Ivan Sanin) was
born on 14 November 1439 and died on 9 September 1515.



CTPAaHHOTO YMTaTesIs ITO3[THEVIIIeVT TPaInIiny 0003Have-
HUS BCEX PYCCKMX ITPaBUTEIEN.

¥ B opurmHarte ommoO0o9HO: «geb.<oren>» («pOmyIICS»).
Nocud Bonouxmmt (8 Mupy — Vean Camun) pommrics
14 sO56ps 1439 1, y™mMep 9 cenT:a0Ops 1515 1.

” CM. cxoxyro xapaktepuctuky Vocuda Bororikoro:
(Xpy1os, 1868, c. 173).

¢ B crarbe AteKkceeBa «XpUCTMAHCTBO W Viiesl MOHap-
XWW», OIYOIVMKOBAaHHON IO-PYycCcKM B XypHaie «lIyTp»
(1927, Ne 6), 3Ta e I(MTaTa IPUBOIUTCS TakK: «bor B cebe
MeCTO II0Cafyl Ha IIpecTosle CBOeM, a IIOTOMY Iapb y0o
€CTecTBOM IOJ00eH ecTh BCeM YeJIOBEKOM, a BJIACTUIO JKe
110/100€H ecTh BBIIIHAMY Oory» (Asekcees, 1998a, c. 60—
61). Cp.: Ilocnanmus. .., 1959, c. 184).

7 Cwm.: (Arexcees, 19983, c. 61).

8 Cm.: (Tam >xe); cp.: IIncemo 14 B «IIpocsermTerte»:
(Mocmd Bomortkm, 2011, c. 375).

" Peub mmer o ®epnmuanne II Aparonckom (1452—
1516), B TIpaBiIeHMe KOTOPOrO MHKBU3UIIVS U IIpeciieio-
BaHWS HEXPUCTMAH M epeTMKOB JlocTuUru B Vcranum
arorest. Cu.: (Kossoa, 2015, c. 166).

10" Arexcees 3mech nmTupyet ciosa Vocuda Borsor-
KOTO B IIepefiade [IpIKOHOBa: «...roCygaph, KOTOporo bor
YCTPOWJI B CBOE MeCTO, “Cyf "I MIJIOCTD IIpefiacTb eMy, U
yepKobHoe U MOHACMbIPCKOE, Y1 BCETO ITPaBOCJIABHOTO XPU-
CTMAHCTBa BCes PYCCKOV 3eMJIV BJIacTh ¥ IoIedeHwue”»
(OpsixoHoB, 1889, c. 121; cp.: Arnekcees, 1998a, c. 61).

" 3pecp AslexceeB IIOBTOPSIET TE3UC CBOEVI CTaThU
«XPpUCTMAHCTBO M Ve MOHApXWUW» W IIUTUPYET Ilepe-
JIoXeH1e [IpsIKOHOBBIM (pparMeHTa M3 COUMHEHVS THOKA
3uHoBMs OTeHckoro (?—1568) (pskoHoB, 1889, c. 112; cp.:
3uHoBM, 1863, c. 283; Arexcees, 19983, c. 61).

12 Konnermmst «Mocksa — Tperuvi Prum» Obiia cdop-
MysMpoBaHa cTapieM Puiodeem B «[locrmaHum o He-
OJIaronpusATHBIX AHSAX WM Yacax» K IICKOBCKOMY JIBSKY
M.T. Muctopro-MyHexuHy 1 aTupyeTcsd KoHIoM 1523 —
HavasioM 1524 1. (TTocimanmst. . ., 2000, c. 298 —299, 539).

13" AteKceeB, IIONOOHO VICTOPVIKY, OIIIIOHEHTY eBpas3ui-
nes E. @. [lImypro (Imypro, 1922, c. 125; cp.: Pobuncos,
Hocrais, 1997, c. 52, 55—56, 63), ciemyet 3a [IpIKOHOBBIM,
KOTOpBIV moyrarast, 4to wmaest «Mocksa — Tpermit Prvim»
ObUIa BIIEpBble BbIpa’keHa MOCKOBCKMM MUTPOIOJIITOM
3ocumont B «V3moxernn mmacxanvm» 1492 1. (IpsIKOHOB,
1889, c. 66), 4TO 0OOCHOBAHHO OCIIAPVIBAET COBPEMEHHBIN
vicropuk H. B. Cuaymieraa (Cramtieiaa, 1998, c. 121-125).

¥ OrcyTCcTBYIOIIVE B HEMEIIKOM TEKCTe 3aKphIBatOIIiie
KaBbIUKM BOCCTAHOBJIEHBI 110 CTaTbe AJjleKceeBa «XPUCTH-
aHCTBO U Mes MOHapxum» (Arnekcees, 1998a, c. 62), rme
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 See a similar description by Joseph Volotsky in
Khrushchov (1868, p. 173).

¢ In this section of the article, Alekseev uses text and
quotations from his earlier article “Christianity and the
Idea of Monarchy”, published in Russian in the journal
“Put’ [The Way]”, 1927, no. 6 (Alekseev, 1998a). See this
quotation ibid., pp. 60-61; cf. Joseph Volotsky (1959, p. 184).

7 See Alekseev (1998a, p. 61).

8 See ibid,; cf. Letter 14 in Prosvetitel [The Enlightener]
(Joseph Volotsky, 2011, p. 375).

%" This refers to Ferdinand II of Aragon (1452—1516),
during whose reign the Inquisition and the persecution
of non-Christians and heretics reached their peak in
Spain. See Kozlova (2015, p. 166).

10" Here Alekseev cites the words of Joseph Volots-
ky as reported by Diakonov (1889, p. 121; cf. Alekseev,
1998a, p. 61).

" Here Alekseev repeats the thesis of his article,
“Christianity and the Idea of Monarchy”, and quotes
Diakonov’s adaptation of a fragment from the work of
the monk Zinoviy Otenskiy (?—1568) (Diakonov, 1889,
p. 112; ¢f. Zinoviy, 1863, p. 283; Alekseev, 1998a, p. 61).

2 The conception of ‘Moscow — the Third Rome’
was formulated by the starets Filofei (Philotheus) in his
“Epistle on Unfavourable Days and Hours”, addressed
to the Pskov deacon Mikhail G. Misyur-Munehin, and
dating from late 1523 to early 1524 (cf. Kolesov, 2000,
pp. 298-299, 539).

15 Alekseev, like the historian and opponent of Eur-
asianism, Evgeniy F. Shmurlo (1922, p. 125; ¢f. Robinson
and Dostal, 1997, pp. 52, 55-56, 63), follows Diakonov
(1889, p. 66), who believed that the idea of ‘Moscow —
the Third Rome” was first expressed by the Metropoli-
tan of Moscow, Zosima, in the ‘Exposition of the Easter
Cycle” of 1492, a view which is reasonably disputed by
the contemporary historian Nina V. Sinitsyna (1998,
pp. 121-125).

¥ Cf. both quotations from this sentence in transla-
tion by Fennell (1963, p. 13): “[...] the conquering banner,
the Holy Cross [...]7, “[...] a spark of piety reached even
the Russian kingdom”. The closing quotation marks,
which are missing in the German text, have been re-
stored based on Alekseev’s Russian-language article
(Alekseev, 1998a, p. 62) where this passage is rendered
more faithfully to the original, and a reference to the
source is provided (see Ustryalov, 1842, p. 156).

5" See Alekseev (1998a, p. 62). Here and in the fol-
lowing, Alekseev refers to Lev A. Tikhomirov’s work
Monarchical Statehood, using the quotations cited therein
(see Tikhomirov, 1905, p. 42).
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3TOT (PparMeHT IleperiaH OJIVDKe K OpUTMHAIY M yKa3aHa
ccpUIKa Ha rcTouHmK: (CkasaHms. .., 1842, c. 156).

15" Cm.: (Artexcees, 1998a, c. 62). Asiekcees 311ech 1 fjasiee
orpaercs Ha counHerve J1. A. Tuxommposa «MoHapxu-
4yecKasl FOCYIapCTBEHHOCTb», MOJIB3YSICh M IIPUBOIVIMBI-
Mu TaM nuratami (cM.: Trxommpos, 1905, c. 42).

¢ Cp.: (Alexeev, 1937, S. 8).

17 Cp.: (IToccesuto, 1983, c. 62).

8 Cm.: (Arnexcees, 1998a, c. 62; Ckazanms..., 1842,
c. 176).

" B riepeBozIe MCIIOTIb30BAHO COOTBETCTBYIOIIIEe BbIpa-
JKeHVe 13 CTaTby Astekceesa «PycCKumil HapoOz 1 TOCYAap-
CTBO», OIyOIMKOBaHHON B XypHasie «[IyTe» (1927, Ne 8)
(Anexcees, 19986, c. 76).

2" Dror ab3arl, KakK IIPeIbIIYIINIT 1 TIOCIIETy oI,
TIOYTH JIOCJIOBHO BOCITPOM3BOLAMT COOTBETCTBYIOIIVE al-
3amel M3 cTateit (Arekcees, 19986, c. 77—78; cM. Takxe:
Alexeev, 1937, S. 9—10). ITpuBomgMble 371eCh ITOCTIOBIUIIBI
3aMMCTBOBaHBI, BepodTHO, y Tuxomuposa (Tmxommpos,
1905, c. 46—48), KOTOPBINL, B CBOIO OYepelb, VCIIOIB30BaT
cobpanme B. V1. ans (cm.: Hais, 1862, c. 244 —246).

" Bech dparmMeHT ¢ Hadasia 3TOro absalia IOYTH JIO-
CJIOBHO BOCIIPOM3BOIMT COOTBETCTBYIOIIVIE CTPOKW W3
crarbeu: (Arekcees, 19980, c. 78). VIcTOUHMK I1epBOVL B 9TOM
ab3arie IMTaTHl YCTAHOBUTD HE YAAJIOCh.

2 HaupHad ¢ 3TOVI IIOCJIOBUIIBI TEKCT A0 KOHIIA ab3ara
IOYTY JIOCJIOBHO IIpeJICTaBJIeH B cTaThe: (Asiekcees, 19980,
c. 82—83).

¥ Drta morosopka y Tuxommposa u Hais npusene-
Ha HeCKOJIbKO mHave: «[lyma — Boxbs, Tero mapckoe, a
crvHa Oapcekaa» (Tuxommpos, 1905, c. 192; kypcus Moit. —
H.JI; cp.: Hais, 1862, c. 315).

# Cm.: (Crmonw, 1899, c. 131).

" Poman 6bu1 HanvicaH B 1903 —1904 rr., orry6rmKosaH
B 1905 r. 11 cocTaBIIsAeT OCIIeIHIOK YacThb TPUJIOT MM «Xpy-
cToC I AHTUXPUCT».

%" B WCTOYHMKE — YMHOBHWK OCOOBIX IIOPYYeHWI
(IToxazanme..., 1860, c. 219).

7 llurarta mepeaeTcs B IiepeBofie ¢ HEMEIKOTro, II0-
CKOJIBKY ObIIa SIBHO OTpeNaKTHpoBaHa AJIeKCeeBBIM IS
Hemenkoro msmanus. Cp.: «Mmnepamopom Ajiekcanjpa
HukostaeBrya He Ipu3HAIO, a IIPU3HAIO €ro yapem. <...>
Turynn umnepamop suaunt Ilepyn, Turan v Hpasois;
rep0 IBYIJIABOIO Opild €CTh TOXE HABSBOJILCKUIL.. biaro-
YeCTUBEVIIIMI 11 OJIarOBEPHBIMM 1Iapsl U BCIO ITAPCKYIO
CeMBIO IIPV3HAIO TOTZa, KOITIa OHML... OCBOOOMIST Hac, Be-
PYIOILINX B OPEBHIOIO IIEPKOBb U CTPaXkAYIINX B 3aTOde-
HMU, OT BaIllero JIOKHOTO TPEXIIEPCTHOIO JTyXOBEHCTBA...
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& Cf. Alexejev (1937, p. 8).

7 Cf. Possevino (1586, p. 29; 1977, p. 27).

18 Fennell (1963, p. 59), cf. Alekseev (1998a, p. 62) and
Ustryalov (1842, p. 176).

" The translation uses the corresponding phrase
from Alekseev’s article “The Russian People and the
State”, published in the journal “Put”, 1927, no. 8 (see
Alekseev, 1998b, p. 76).

2" This paragraph, like the preceding and follow-
ing ones, reproduces almost verbatim the correspond-
ing paragraphs from Alexeev’s Russian-language article
(1998b, pp. 77-78; see also Alexeev, 1937, pp. 9-10). The
proverbs cited here were probably borrowed from Tik-
homirov (1905, pp. 46-48), who in turn used the collec-
tion of Vladimir I. Dal (1862, pp. 244-246).

2" The entire passage from the start of this paragraph
also reproduces the relevant lines from the article al-
most word for word: (Alekseev, 1998b, p. 78). It has not
been possible to identify the source of the first quotation
in this paragraph.

2" From this proverb onwards, the text up to the end
of the paragraph is reproduced almost verbatim in the
article: (Alekseev, 1998b, pp. 82-83).

%" This saying is quoted slightly differently by Ti-
khomirov (1905, p. 192) and Dal (1862, p. 315): “The soul
belongs to God, the body to the tsar, and the back to the
master” (my italics — N.D.).

# Cf. Simoni (1899, p. 131).

%" The novel was written in 1903—1904, published in
1905, and forms the final part of the trilogy Christ and
the Antichrist.

%" According to the source — an official with special
assignments (Kelsiev, 1860, p. 219).

7" The quotation is in Alekseev’s version, prepared
specifically for the German edition. Cf. “I do not recog-
nise Alexander Nikolaevich as Emperor, but I do recog-
nise him as Tsar. [...] The title emperor signifies Perun,
Titan or the Devil; the coat of arms of the double-headed
eagleis also devilish [..]. I shall recognise the tsar and the
entire royal family as most righteous and faithful when
they [...] free us, believers in the ancient church and
those suffering in captivity, from your false three-fin-
gered clergy [...]. Civil laws were not created by the tsar,
but by the authorities; the tsar signed them solely out of
fear and concern for his own life; and therefore I consid-
er these laws to be false and unlawful; I recognise the
Stoglav [i.e. Book of Hundred Chapters] Law of Ivan the
Terrible. [...] There are now absolutely no rulers over us,
the true believers, whereas before there were boyars and
voivodes. As for your Senate — it is a devilish commit-
tee” (Kelsiev, 1860, pp. 220-221; cf. Alekseev, 1998, p. 81).



<...> 3aKOHBI I'paX/JaHCKVIe CO3/IaHbI He IIapeM, a Ha4ajlb-
CTBOM; I1apeM >Ke IIOJIIMCAHBI M3 OJIHOV OOSI3HM M Olla-
CeHVIS 3a CBOIO XKV3HB; a TIOITOMY S 3TM 3aKOHBI CUMTAI0
JIOKHBIMM ¥ 0e33aKOHHBIMM, 5 Npu3Hao CTOITIaBHBIV
<sic!> 3akon VoanHa rposHoro. <...> HauaJbHVUKOB Haf,
HaM1, IIpaBOBePHBIM, HBIHE BOBCE HEeT HMKAKMX, a IIpe-
X1ie ObUTN Gosipe v BoeBombl. CeHar Ke Balll — €CTh /b
BosIbcKML KomureT» (Ilokasanme..., 1860, c. 220—221; cp.:
Arrexcees, 199806, c. 81).

28" TekcT Ha4MHAS C 3TOro ad3ara v a0 CJIOB «...He II0-
CTPOMINb HWMKAKOTO TOCYHAAPCTBEHHOIO IIOPs/iKa» Ha
c. 193 B0 MHOTOM TIOBTOPSIET M3JIOKEHHOe B CTaThe: (AJlek-
cees, 19986, c. 100—107). B miepeBome mpw cOBIIafieHN BBI-
CKa3bIBaHWI MCIIOJIB30BAH TEKCT PYCCKOS3BIYHOV CTAThIL.
DTOT Xe pparMeHT IleperredaTaH AJIeKCeeBBIM B IIPYTOV
HEMeITKOSI3BIUHOV CTaThe (B pasyierie V «PeBOITOIMOHHbIe
MfieaJIbl»), IPUOJIVDKEH K TEKCTY YKa3aHHOW BbIIIE pyc-
CKOSI3BIYHOVI CTaTh M CHAOXKEH ITPYIMEeYaHSMY, YacTIY-
HO HOBBIMW, CO CChUIKaMV Ha VCCJIEHOBAHMS HEMEIIKVIX
pycuctos - Aprypa JItotepa, bepuxapna llrepra n Kap-
na Xantapuxa ¢oH bycce (cm.: Alexeev, 1937, S. 45—53).

¥ Jlurata BOCCTAHOBJIEHA I10 VICCIIEIOBAHMIO: (AHTO-
HOBIY, 1863, c. XXV). CM. Taxke 3Ty U CIlefyIomue IIn-
TaTel U3 vccrenoBaHns AHToHOBUYA: (Ajiekcees, 19980,
c. 100).

%" IIprara yrouHeHa 110: (AHTOHOBIY, 1863, . LXXIV—
LXXV).

" InraTa maercs ro: (AnToHOBIY, 1863, c. LXXIV).

%" B pycCKOSI3BIUHOV cTaTbe AJIeKCeeB YTOUHSET, UTO
TIOJ], YCTaHOBJIEHHBIMY ITpaBaMyi JIMIHOCTY VIMEET B BUY
npasa, Kak mx nonmnmai JK.-K. Pycco, To ecTp ycraHOB-
JIeHHBIe B pe3yJIbTaTe O0OIIeCTBEHHOI'O I0r0BOPa, BKJIIOYast
IIpaBO COOCTBEHHOCT, a IIOf, eCTeCTBEHHBIMM — IIpaBa
yesioBeka B mx HoHMMaHMM JIK. JIokkoM (cM.: AJiekcees,
19986, c. 100).

3" Cwm.: (Pupeos, 1922, c. 281). Anekcees [1aeT CCBUIKY
Ha 3Ty pabOTy B CBOEVI PYCCKOSI3BIYHOV CTaThe, HO YKa3bl-
BaeT HeBepHYIO cTpaHMIly (cM.: Asekcees, 19980, c. 118).

' ArlekceeB 31ecCh CChUIA€TCS Ha pasHble Bepcum Obl-
mmas! «Viest Mypowmer: 1 Costosert Pasbortank» 13 cobpa-
Hus A. @. Iwisdepnmara (Onexckue. .., 1873, ctd. 1621,
298 —303, 439—445; cm.: Anekcees, 19980, c. 118).

%" ArekceeB omvpaeTcs Ha ObUTiHBIL «/iTbst Mypomery
u nponmie» (Onexckue..., 1873, ¢16. 22—24, 129—131,
236—242) n «[Jobperasa Hukntia» (cm.: Asexcees, 19980,
c. 118), mpaBa, Ha yKa3aHHBIX VIM CTpaHMIIaX, TOYHee, B
crosbmax Het yromvHaHwM Llapsrpazia, Ho ecTb Ha cocell-
Hux: (OHexckue..., 1873, cr0. 42, 495). B nopTeepxieHe
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%" The text from this paragraph up to the words
“...might well be established, but no form of state order”
on p. 193 largely repeats the content of the article: (Alek-
seev, 1998b, pp. 100-107). This same passage is reprint-
ed by Alekseev in his other German-language article
(see Section V: “Revolutionary Ideals” in Alexeev, 1937,
pp- 45-53), closely following the text of the Russian-lan-
guage article mentioned above and accompanied by
notes, some of which are new, with references to the re-
search of German specialists on Russia: Arthur Luther,
Bernhard Stern, and Karl Heinrich von Busse.

¥ The quotation has been reconstructed based on
Vladimir B. Antonovich (1863, p. XXV). See also this,
and the following quotations from Antonovich’s study,
in Alekseev (1998b, p. 100).

3" Cf. Antonovich (1863, pp. LXXIV-LXXV).

" Cf. Antonovich (1863, p. LXXIV).

*" In his Russian-language article, Alekseev (1998b,
p. 100) clarifies that by established individual rights, he
means rights as understood by Jean-Jacques Rousseau,
i.e. those established through a social contract, includ-
ing the right to property; whilst by natural rights, he
means human rights as understood by John Locke.

%" See Firsov (1922, p. 281). Alekseev cites this work
in his Russian-language article, but gives the wrong
page number (see Alekseev, 1998b, p. 118).

¥ Here, Alekseev (1998, p. 118) refers to various ver-
sions of the epic poem, “Ilya Muromets and the Night-
ingale the Robber” from the collection by Alexander F.
Gilferding (1873, pp. 16-21; 298-303; 439-445).

¥ Alekseev refers to the epic tales, “Ilya Murom-
ets and the Idol” (see Gilferding, 1873, col. 22-24; 129-
131; 236-242) and “Dobrynya Nikitich” (Alekseev, 1998b,
p. 118); however, on the pages — or, more precisely, in
the columns — he cites there are no mentions of Tsar-
grad (i.e. Constantinople), though they do appear in
the adjacent ones (Gilferding, 1873, col. 42, 495). In sup-
port of Alekseev’s thesis, see also the various versions of
“The Tale of the Russian Bogatyrs” in the collection: (As-
takhov, 1960, pp. 148-165).

%" Cf. Gilferding (1873, col. 299).

" A quote from the epic tale, “Ilya Muromets and
Tsar Kalin”, ¢f. Gilferding (1873, col. 304).

¥ Cf. Gilferding (1873, col. 21).

¥ Cf. Gilferding (1873, col. 447).

4" Cf. Gilferding (1873, col. 451).

" Cf. Rybnikov (1864, p. 210).

4" Cf. Gilferding (1873, col. 234).



H.H. Anexcees, H. A. I]mutpuesa

Te3uca AJlekceeBa CM. TaKXe pasHble Bepcum «CKaszaHus
0 pycckmx OoraTbipsx» B cbopHuke: (bpummHEL.., 1960,
c. 148—165).

3" Iutata maetcs 1o mctounmky: (Onexckue.... 1873,
c10. 299).

% Ilnrara m3 OsumHbl «Veg Mypomer n Kama
Lapb» aeTcs 1o ncrouHmky: (Onexckue. . ., 1873, cr6. 304).

%" Iurara maetcs o mctouHuKy: (Onexckne.... 1873,
0. 21).

¥ llmrara maercs mo mcrouHuKy: (OHeXxckme..., 1873,
cT0. 447).

40" IIntara maetcst o uctouHmky: (OHeXxckne..., 1873,
ct0. 451).

4" Ilurara paercs mo wmcrouHwky: ([ecam..., 1864,
c. 210).

2" IInrara maetcst o mucrtouHuKy: (OHeXcKne..., 1873,
cT0. 234).

#" IInTaTa nepemaercs 1o crarbe: (Asrekcees, 19986,
c. 106). B mpemioxkeHMsIX, IPeAIIeCTBYIOIVIX TaHHOV IT-
TaTe, VI B CaMOVi I[uTaTe AJsieKcees TiepeaeT OJIM3KO K Tek-

cty dpparment GpumiHbL «VTbs B ccope ¢ Bramyvmpom»
(Onexckwe..., 1873, ctb. 234—236).

" BeposTHo, Astekcees nMeeT B Buny JDxemmumrpus 11,
v IckoBckoro Bopa, KoTopoMy B MapTe 1612 . mpucsr-
HYJIO IIepBOe HapOIHOe OIOJTYeH e 1107T KOMaHJOBaHVeM
atamasa V1. M. 3apytxoro n kas3s . T. TpyGerikoro. Cu.
countenmns C. . [Tmarorosa n H.H. ®upcosa (ITmaTo-
HoB, 1901, c. 417; ®upcos, 1918, c. 20), koTOpbIe yIIOMMHa-
IOTCS Ha TIepPBBIX CTpaHMIIAX PYCCKOSI3BIYHON CTaTbU U B
IIpUMedYaHMsAX K HuM (cM.: Astekcees, 199806, c. 75, 77, 116).

#" Hen3BecTHO, Ha KaKOe COUMHEHVIE OIMPaeTCs 371eCh
Anekcees. H. V1. KoctoMapoB Tak OIMCbIBaeT 3TOT CIOXKET:
Crenbka Pasna «pactryctist cityx, OyATo ¢ HUM HaXOmuT-
sl TTapeBmd AJTeKceri VI HU3Bep)KeHHBIN IaTprapx Hukon.
INociranier CreHbKM... OINOIYAsIM IIPaBOC/IABHBIX 3a IO-
HVIMOTO TIaTpyapxa " B TO JKe BPeMsI pasXurasiv Bpaxmay
CTapOOOpS/IIIEB IIPOTMB HOBILIECTB, BBEIEHHBIX ITUM I1a-
Tpuapxom» (Kocromapos, 1991, c. 338). D1tu cobbITms OT-
HOCSITCS K oceHM 1668 T. (cM.: Manbkos, 1975, c. 6), xorma
HukoH mocie oTKasa oT nmarpuapirectsa (1658) m n3sep-
xeHMs n3 caHa (1666) Haxommics B ccblike B DeparioH-
TOoBOM besozepckoM MoHacTeIpe. O BO3MOXKHOW CBS3U
Hukona c kasakamu PasuHa cM. Takke COUMHEHN, KOTO-
peIMI TTOTTB30Basics Arekcees: (VIkoHHMKOB, 1869, c. 502,
rpumeu. 2; Corosbes, 1861, c. 388 —390).

4" Kasaube BOCCTaHME, KOTOpPOe BO3IJIABIII OaxMyT-
ckum1 coTHUK KonppaTtuit ByraBuH, BCIBIXHYIIO B OKTS-
Ope 1707 . n3-3a yka3a Ilerpa I cbickmBatrh 1 Bo3Bpaiars
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" Cf. Alekseev (1998b, p. 106). In the sentences pre-
ceding this quotation and in the quotation itself, Alek-
seev reproduces a passage from the epic tale “Ilya’s
Quarrel with Vladimir” that is faithful to the original
text (cf. Gilferding, 1873, col. 234-236).

" Alekseev is likely referring to False Dmitry III,
or the “Thief of Pskov’, to whom the first popular mili-
tia, under the command of Ataman Ivan M. Zarutsky
and Prince Dmitry T. Troubetskoy, swore allegiance in
March 1612. See the works of Sergey F. Platonov (1901,
p- 417) and Nikolai N. Firsov (1918, p. 20), which Alek-
seev (1998b, pp. 75, 77, 116) mentions in the opening pag-
es of his article, “The Russian People and the State”, and
in the notes thereto.

#" It is unclear which work Alekseev is referring to
here. Nikolai I. Kostomarov (1991, p. 338) describes this
episode as follows: Stenka Razin “spread the rumour
that Tsarevich Alexei [1654—1670, the second son and
heir of Tsar Alexei Mikhailovich] and the deposed Pa-
triarch Nikon were with him. Stenka’s emissaries [...]
roused the Orthodox to support the persecuted patri-
arch and at the same time stirred up the Old Believers’
hostility against the innovations introduced by this pa-
triarch.” These events date to the autumn of 1668 (see
Mankov, 1975, p. 6), when Nikon, following his resig-
nation from the patriarchate (1658) and his defrocking
(1666), was in exile at the Ferapontov Monastery in Be-
lozersk. On Nikon's possible connection with Razin's
Cossacks, see also the works consulted by Alekseev:
(Ikonnikov, 1869, p. 502n2; Solovyov, 1861, pp. 388-390).

%" The Cossack uprising, led by Kondraty Bulavin
(1667—1708), a sotnik from Bakhmut, broke out in Octo-
ber 1707 in response to Peter the Great’s decree ordering
the search for and return of peasants who had fled to the
Cossacks on the Don because of increased labour duties.
It was crushed by November 1708, and Bulavin himself
fell on 7 July 1708 near Azov.

" In his Russian-language article, Alekseev (1998b,
p- 108) makes no mention of the Bogomils, but refers to
the Russian ‘version’ of this movement — the Strigol-
niki — and directs the reader to a work by Vladimir
S. Ikonnikov (see ibid., p. 118), where one may find re-
flections on the ideological connection between the Bo-
gomils, the Strigolniks and the Judaizers. See Ikonnikov
(1869, pp. 376-380, 389-399, 455n4). In his German-lan-
guage article of 1937, Alekseev on pp. 13-15 almost en-
tirely reproduces the text of this article (¢f Alexejew,
1931, pp. 326-327) and provides references to Karl Kon-
rad Grass’s two-volume work on Russian sects, and Na-
thanael Bonwetsch’s review of it. These authors, who
were of Baltic German origin, emphasised the need to



KPeCTbsH, OeXaBIINMX ¥3-3a BO3POCIIMX ITOBMHHOCTEN
K Ka3akaM Ha [oH. OHO OBUIO pasrpoMIIeHO K HOSOpIO
1708 r., a cam Bysasun rorm6 7 vrosst 1708 . oz AzoBoM.

47" B pycCKOSI3BIYHOM CTaThe AJIEKCEeB He YIIOMMHAET
OoroMmsIoB, a yKaselBaeT PyCCKYIO «BepPCUIO» 3TOTO JIBU-
KEHMSI — CTPUTOJILHMKOB (Ajtekcees, 19980, c. 108) — u
oTchutaeT uymTaTens K counmHenwuio B.C. VIkoHHMKOBa
(cm.: Tam xe, . 118), e MOXKHO HaTV pasMBIIIIEHNS 00
VEVIHOV CBsi3 OOrOMWIIOB, CTPWUIOJIBHMKOB W JKVJIOB-
creytontnx. Cum.: (VMxonnamkos, 1869, c. 376 —380, 389—399,
455, mpumeu. 4 1 1p.). B HeMeITKOA3BIUHON cTaThe AJIek-
ceeB Ha ¢. 13—15 mOUTHM MOITHOCTBIO TOBTOPSIET TEKCT Ha-
crosimient ctatsu (cp.: Alexejew, 1931, S. 326—327) n maet
ccouiky Ha asyxromubin Tpyn K.K.Ipacca o pycckmx
cekTax M peueHsuio Ha Hero H. Bonseua. DTu aBTOpBI,
IIPOVICXOIVBINIE 3 OaTTUVICKMX HEMIIEB, ITOTUepPKiBa-
711 HeOOXOIVIMOCTD VICCIIE[IOBAHMS CTapooOpsIyecTBa 1
CeKTaHTCTBa B Poccuy 171 MOHMMaHMS CHelnUKM ee
mcropudeckoro pasutis B Hosoe Bpems (Alexejev, 1937,
S. 13, Anm. 1; Grass, 1907, S. IV, Anm. 1; Bonwetsch, 1906,
S. 1043).

#" Cm.: (Menprmkos, 1860, c. 195—197; cp.: Arekcees,
199806, c. 108, 118).

#" [InTaTa IpUBOAWICS B IiepeBorie ¢ Hemerkoro. Cp.:
«...alle KTO CIIBIIIeTCs culeH ObITi, Zla Oopetcs ¢ cara-
HOIO, He 0CJIa0JIsisl IIEPKOBHBIX XXWJI, CTPAIUIMBUN Xe 04
beearom» (Bprmicka. .., 1862, c. 269; Arexcees, 19986, c. 108).
B mpviMeuaHY K PYyCCKOSI3BIYHON CTaThe AJleKceeB B Ka-
YecTBe VICTOYHMKA 3TOVI LIMTaThl Has3bIBaeT MCCIIeIoBa-
Hye 1. C. Cvmpnosa (CmupaOB, 1909), HO He yKa3bIBaeT
HOMep crpaHuIpl (AsekceeB, 199806, c. 119). Dro nuta-
Ta 13 counHeHms «LIBeTHWMK» cTapoobpsnna Esdrmus
(1743/44—1792), opranmsaTopa OeCIIONIOBCKOIO COTJIACHs
crpaHHMKOB (OeryHOB) (cM.: ['ypesiHOBa, 2008); EBdrammiz
B Hell ccbUTaeTcs Ha ¢B. Kupnnta Mepycammckoro (315—
387).

" Cu. «YBelaHe OeraTh 1 TAUTHCS» B IIPVIJIOKEHVIN B
kHMre: (CMupHOB, 1909, . 020, 023).

" B HeMeIIKOS3BIYHOVI CTaThe AJIeKCeeB yTOYHSET:
«...c ycraHoskov (Gesinnung) BOCTOYHOVI ITPaBOCIIaBHOT
tiepksn» (Alexejev, 1937, S. 14).

" Cm.: (CmmpHOB, 1909, c. 334; Asexcees, 19980, c. 109,
119, mpumew. 90).

%" Iurara pmaercst 1o mcrouHmky: (Cmupros, 1909,
c. 339; cp.: Arexcees, 19986, c. 109, 119, mpumeu. 91).

> Cm. «beryHckue cTvxm», cobparHsle B. V1. CpesHes-
ckuM (Matepuarnsr..., 1908, c. 231; cp.: Anekcees, 19980,
c. 109, 119, mpumeu. 92).

203

N.N. Alekseev, N. A. Dmitrieva

study Old Belief and sectarianism in Russia in order to
understand the specific nature of its historical develop-
ment in the Modern Era (Alexejev, 1937, p. 13n1; Grass,
1906, p. IVn1; Bonwetsch, 1907, p. 1043).

¥ See Melnikov (1860, pp. 195-197), cf. Alekseev
(1998b, pp. 108, 118).

¥"The quotation is given here in translation from the
German. Cf. “[...] and if anyone feels strong enough, let
them fight against Satan without weakening the bonds
of the Church; as for the fearful, let them flee” (Kelsiev,
1862, p. 269; Alekseev, 1998b, p. 108). This is a quotation
from the work “Tsvetnik [Flower Garden]” by the Old Be-
liever Evfimiy (Euthymius) (1743/44—1792), organiser of
the priestless community of wanderers (beguns) (see Gu-
ryanova, 2008); and with these words Euthymius refers
to St. Cyril of Jerusalem. In a note to his Russian-lan-
guage article, Alekseev (1998b, p. 119) cites Petr S. Smir-
nov’s study (1909) as the source from which he took this
quotation, but does not specify the page number.

%" See “An Exhortation to Flee and Hide” in the ap-
pendix to the monograph by Smirnov (1909, pp. 020, 023).

°"In his German-language article, Alekseev clarifies:
“[...] with the mindset (Gesinnung) of the Eastern Ortho-
dox Church” (Alexejev, 1937, p. 14).

' See Smirnov (1909, p. 334), cf. Alekseev (1998b,
pp- 109, 119n90).

%" See Smirnov (1909, p. 339), cf Alekseev (1998b,
p. 109, 119n91).

> See “Begun Poems”, collected by Vyacheslav I
Sreznevsky (Bonch-Bruevich, 1908, p. 231; ¢f. Alekseey,
1998b, pp. 109, 119n92).

%" The name of the Arctic Ocean prior to 1935.

*"The Russian writers Nikolai S. Leskov (1831—1895)
and Pavel I. Melnikov (alias Pechersky) (1818 —1883), and
the painter Mikhail V. Nesterov (1862—1942) are also
mentioned by Alekseev in his later German-language
article, with references to existing translations of works
by Leskov and Melnikov-Pechersky into German (see
Alexejev, 1937, p. 15).

" Cf. Smirnov (1909, p. 358) and Alekseev (1998b,
pp. 110, 119n94).

%" Cf. “What will happen? What form will the move-
ment take? Who will lead it? [...] If it is Pugachev, then
may God grant that he possesses Pestel’s political ge-
nius, for without it he will drown Russia — and, per-
haps, Russia’s entire future — in blood. If it is Pestel,
then let him be a man of the people, like Pugachev,
for otherwise the people will not tolerate him. Or per-
haps neither Pestel, nor Pugachev, nor Romanov, but the
Zemsky Sobor will save Russia” (Bakunin, 1862, p. 46).

%" The quatrain by Fyodor 1. Tyutchev (1803-1873),
written in 1866. Here is the translation by Frank Jude.
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%" Haspanme Ceseproro Jlemiosnroro okeaHa /10 1935 .

%" Pycckme mmcatermn Hukomanm Cemenosnu Jleckos
(1831—1895) m IlaBen ViBarosma MenbHumkos-I legepckmit
(1818 —1883) 1 xymoxxumuK Muxann Bacunbsesnra Hectepos
(1862—1942) ynommHatoTcst AjiekceeBbIM 1 B Oosiee TI031-
HeVl HeMeIIKOSI3BIYHOV CTaThe C yKa3aHVeM VIMEeIOIINXCS
nepeBoioB coumHeHUM JleckoBa 1 MemnpHuKoBa-Ileuep-
CKOTO Ha HeMeLKNM s13bIK (cM.: Alexejev, 1937, S. 15).

57 Ilprara yrounena no: (Cmmpros, 1909, c. 358; cp.:
Artexcees, 19986, c. 110, 119, mpumeu. 94).

% Cp.: «Yro Oymer, kKakyto ¢opMy IpUMeT IBVDKEHVE,
KTO CTaHeT Bo I7iaBe ero? <...> Ecym Ilyraues, To mav Gor,
uTOO B HEM HalllesIcs OIUTIYecKut reHmit [lecterts, mo-
ToMy 4TO Oe3 Hero oH yTonmt Poccuio m, TIoXxayit, BCio
OynymsocTs Poccum B xposu. Ecsim Tlectests, To mycts
OymeT oH 4eJI0BeKOM HapOIHEIM, Kak Ilyrades, nbo nHaue
€To He TIOTEPINT Hapor. A MoxeT ObITh HU [lecTers, HI
Iyraues, au Pomanos, a 3emckuit Cobop craceT Poccriio»
(baxyHnms, 1862, c. 46).

¥ @. V1. Trorues, «Ymom Poccrio He OHATB. ..» (1866).

WccaedoBarnue Bvimoaneno 3a cuem eparnma Poccuil-
cko2o HayuHo2o ¢porda Ne 24-18-00651 «Onmosoeus
Hayuu 6 pycckom Heokawmuarcmbe», https./rscf.ru/
project/24-18-00651/.
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