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«CVICTEMA TPAHCIIEHIEHTAJIBHOI'O
VOEAJIISMA» ®. B. V1. INEJIJIVIHTA:
KAHTOBCKWUM TPAHCILIEHOEHTAJIbHBIN
VIIEAJI B ICTOPMYECKOM
INEPCIIEKTUBE «OIVUCCEW [IYXA»

A. B. Ilepenaemxun*

IIpedroxena pexoHcmpyxyus cB3u  KOHYenyuu
cucmemyl puAOCOPUU KAk <UCHIOPUU CAMOCOSHAHUA,
Bv106urymon. @. B. W. Ilerrurzom 6 mpaxmame «Cu-
cmema mpancyeHoenmaiviozo udeasusma» (1800), c
00HUM U3 KAI0UeBbIX 31eMeHm08 kanmoBckoll Kpumuye-
cKoll husocogpuu — yueHuem o MpaHcyeHOeHMaIbHoOM
udease. Pasepanuuubas 6 «Cucmeme...» mpu 3HaueHus
MepMUuHa «ucmopus», abmop cocpedomouubaem 6Huma-
Hue HA HAuboAee WIUPOKOM U3 HUX, XAPAKIMeEPUsYIouem
Bcro cucmemy 6 yeaom u Buipaxentom 6 monoce «ooucceu
oyxa». Onupasce Ha eunomesy I1. B. PesBvix o ¢popmo-
00pasyoujem 3HaueHuu 31moeo KaHmoBcko2o yueHus 014
panteeo mbopuecmba Ilesrunea, abmop unmepnpemu-
pyem wieAaun206ckyio 0ualeKmuxy uoeaibHo20 U peais-
Hoeo, cybvexmubroeo u 00sexmubroeo 6 camocosHanuu
Kak pesyAvmam nepepabomxu KanmoBckou aHmumessl
MpaHcyeHOeHMaAbHO20 YmbepskOeHUus U MpaHcyeHoeH-
maavHoeo ompuyanus. [pu 3mom ocHoBHbIM Memoouve-
ckum npunyunom y Llesrunea Geicmynaem ycmanobxa
Ha npeBpaujerue KanmoBcko2o KpumuHeckozo nopsoka
us0xenus (om obyca06aenro2o k ycaobusm) 6 cucme-
mamuneckutl (om 6e3yc1061o20 k 00yca06aenromy). Ilo-
Kasano, umo 6 ocHoBe KOHYenyuu UHMeALeKINYaIbHO20
cozepyanus, pasbumoii  «Cucmeme. ..», AexUurm kanmob-
ckoe pasauterue 06yx acnexmol mpancyenoeHmalbHoeo
udeasa (Mamepuu onpedeseHus u ocHoBanus onpedese-
Hus). B saxatouenue na npumepe nauara «nepBoil 3noxu»
ucmopuu meopemuteckotl uacmu «Cucmemsl...», eoe
o00vsCHAemCA oujyujeHue U cBa3b eco ¢ Beujbio camoi no
cebe, ycmarobaero, kaxum odpasom modesupyemas Llea-
AUHROM OUALEKIUKA 2paHuybl Bvicmynaem cpedcmbom
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SCHELLING'’S SYSTEM OF
TRANSCENDENTAL IDEALISM:
THE KANTIAN TRANSCENDENTAL IDEAL
FROM THE HISTORICAL PERSPECTIVE
OF THE “ODYSSEY OF THE SPIRIT”

A. V. Perepletkin'

In this article I propose a reconstruction of the link
between the concept of the system of philosophy as “the
history of self-consciousness” put forward by Schell-
ing in the treatise The System of Transcendental
Idealism (1800), and one of the key elements of the
Kantian critical philosophy, the teaching on the tran-
scendental ideal. Differentiating three meanings of the
term “history” in The System, I concentrate on the
broadest of these meanings which describes the system
as a whole and is expressed by the topos “odyssey of the
spirit”. Based on Petr Rezvykh's hypothesis on the for-
mative significance of this teaching for the early period
of Schelling’s work I interpret Schelling’s dialectics of
the ideal and the real, the subjective and objective in
self-consciousness as a reworking of Kant’s antithesis
of the transcendental assertion and transcendental ne-
gation. I argue that Schelling’s main method seeks to
turn the Kantian critical order of presentation (from
the conditioned to conditions) into a systematic one
(from the unconditional to the conditioned). I show that
the concept of intellectual intuition developed in The
System is based on Kant’s distinction of two aspects of
the transcendental ideal (the matter of determination
and the ground of determination). In conclusion, us-
ing the example of the beginning of the ‘first epoch’ of
the theoretical part of The System which explores the
sensation and its link with the thing-in-itself, I explain
how the dialectic of the boundary modeled by Schelling
grounds the historicity of self-consciousness and raise
the question of the possibility of grounding various
strategies of understanding historicity of conscious-
ness on the basis of Schelling’s premises.
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obocHoBanus, UCMOPUUHOCIU CAMOCOSHAHUS, 4 MAKKe
nocmabaen Bonpoc o Bosmoxrocmu obocHobanus pas-
AUMHBLX CIpame2uil NOHUMAHUS UCHIOPUHHOCTIU CO3HA-
HUs HA base ues UH206CKUX Pe0nocbLA0K.

KaroueBuie caoBa: lllesrune, Kanm, mpancyeroeH-
MAAbHbITL UOeat, UHMeAIeKIMYaIbHoe co3epyanue, Ucmo-
pusm

Apcennit Biranymuposna I'yieira (1921—-1996),
paccmarpuBasg «CrcTteMy TpaHCIIeHEHTaIbHOIO
mpeaym3sma»’ (1800) IermmHra, ykasaa Ha xapak-
Tep MCTOPUYHOCTY, KOTOPBIN MOJIOo pvsiocod
OCO3HAaHHO BHOCWJI B CBOIO TEOPUIO TTO3HAHMS:

Ves aKTMBHOCTM IIO3HAHMS JIOTMYHO IIPU-
BOJIUT K JIPYroi Mjiee, eflBa HaMe4eHHOW B THO-
ceostorum KantoMm m momaxsauenHom IllermmH-
roM — npee vicropmsMma. lllesumHar HabpackBaer
CHUCTeMy TOHSITHII, KOTOpas, 110 ero IpescTaBIie-
HVIO, COBIAaeT C OeVICTBUTEIIbHBIM IBVDKEHVI-
eM II03HaHMS ¥ KOHCTPYMPOBAaHMS PeaslbHOrO
mmpa: «Drtocodpnst SBIISeTCs... UCTOPUEN ca-
MOCO3HaHVISI, IIPOXOMSIIETrO pPasINIHbIe IIOXVD»
(IMesummar, 1936, c. 92). TepmuH «3m0Xxa» yIO-
TpeOJIsyIcsL paHbllle TOJIBKO IIPVMEHUTENIBHO K
vicropunt 4estoBedectsa, llle/umHT BKITIOUaeT ero
B Teopuio ntosHaHwms (['yireira, 1981, c. 80).

Cam [leyuMHT B ITO3IHME TOIBI BhIpaswicd B
CBA3M C 3TUM CJIeJIyIOIIM 00pa3oM: «...C IIePBbIX
MOVIX IIIaroB B prytocopmyt IIposiBIIach TeH/IeH-
ILIVISL ICTOPUYHOCTY, XOTS OBbI B BUJIe OCO3HAOIIIe-
ro caMoro ceds, IIpUXOAsIIero K camomy cede S»
(Iermvar, 1989, c. 467). IleyunHI, KakK MBI II0-
CTapaeMcsl IIOKa3aTh, TIpUasl TOM 3KCIUIVKAIIVN
orpeiesIeHMI I03HaBaTeJIbHOV CIIOCOOHOCTY, KO-
Topyio MbI HaxomuM y KaHTa (kak, BIpodeM, U
BOOOIIle OCHOBHOIO COIEpP)KaHMSI BCEX ero Tpex
KPUTHUUYECKMX PaboT), xapaKTep MMMaHEHTHOIO
BHYTPEHHET0 JIBVDKeHVIsI, TOrla KaK B KAHTOBCKOM
M3JIOKEeHMV OHA HallpaB/Isylach BHeIIHell ped-
nexcent. Ille/uIMHT CTpeMWIICSI OCMBICIIUTE 3TY
SKCIUIMKAIIVIO KaK BHYTpeHHee JIBVDKeHVIe CaMo-

2Nasee coxpamento: CTIL.
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Arseniy Gulyga (1921—1996), discussing
Schelling’s System of Transcendental Idealism
(elsewhere: STI) (1800), pointed to the character
of historicity which the young philosopher de-
liberately introduced into his theory of knowl-
edge:

The idea of active cognition logically leads
to another idea which is merely hinted at in
epistemology by Kant and is picked up by
Schelling, the idea of historicity. Schelling
superimposes a system of concepts which he
thinks adequately reflects the real movement
of cognition and the construction of the
real world: “Philosophy is [...] a history of
self-consciousness, having various epochs”
[Schelling, 2001, p. 50]. Previously, the term
“epoch” was used only with regard to the
history of mankind, but Schelling includes it in
the theory of knowledge (Gulyga, 1981, p. 80).

In later years Schelling wrote about it in the
following way: “[...] the tendency towards the
historical already betrayed itself via my first
steps in philosophy, at least in the form of the
I which is conscious of itself and has come to
itself” (Schelling, 1994, p. 106). As I will try to
show, Schelling lent the explication of the defi-
nition of the cognitive capacity we find in Kant
(and indeed the main content of his three crit-
ical works) the character of immanent inner
movement, whereas in Kant’s rendering it was
directed by external reflection. Schelling sought
to present this explication as the inner move-
ment of the “object,” self-consciousness, or the
1.2 T would like to clarify not explication in all

2 Although in STI Schelling still uses Fichte’s termi-
nology already there the divergence between them
in interpreting the I is apparent. The interpretation of
the I proposed here prefigures his system of identity
worked out later as a counterweight to Fichte’s science
of knowledge. While Fichte still may see the I above
all as subjectivity attached to the human individual,
for Schelling it is rather regarded as a supra-individu-
al principle. In 1802 the controversy between them over
the issue revealed in their correspondence led to a fall-
ing out and termination of contact between them.
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O «IIpegMeTa», CaMOCO3HaHMs, Vv SI°. MBI ObI X0-
TEJIV IIPOSICHUTD He CaMy SKCIUIMKAIIVIO BO BCEVl
ee KOHKpeTVKe, HO JIVIIb ITOIJIVHHBIV XapaKTep
TOTO, Y10 SKCIUIUIVPYETCs, M CHOCO0, KOTOPBIN
17151 9Toro Beiovpaet LeyumiHr.

1. «Onmcces nyxa»

B sakimroumTesrlbHOM § 3 IMIeCTOro IjIaBHOIO
pasgenna CTV, roe mopgBomsATCcs MTOIM aHaIM3a
acreTdeckoro cosepianms, llleumHr mMertado-
pryecky o003HavaeT BCe IIpeJIIecTBYIOIIee 13JI0-
JKeHIe Kak «opmcceto gyxa» (Odyssee des Geistes)
(Schelling, 2005, S. 328; lemunar, 1987, c. 484), a
TaK KaK caMa «O[VCCes» eCTh He UTO MHOe, KaK BO3-
BpallleHVe IOMOVI, TO 113 3TOr0 MOXKHO IIOHSATH, UTO
HavaJIo ¥ KOHell B JaHHOM cJIy4ae JOJDKHBI ObITh
MBICJIVIMBL B OITpeJIeJIEeHHOM CMBICIIe TOX/IeCTBEH-
HBIMM, a TAaK>Ke caMO OBVDKEHVIe TOJIKHO MMEeTh Ta-
KOV XapaKTep, YTOOBI ObUIO BO3MOXKHO 3TO BO3Bpa-
meHue. «Bosspaienue nomor» y IlleuinHra He
CTOUT IHOHMMATh B TOM CMBICJIe, YTO BO3Bpalllato-
LIIMVICS HOJIKEH HaWTW CBOVI JIOM I7Ie-TO BHe ceOsl.
Hyx, 1o cobcrBeHHOMY BbIpakeHMIo 1lleruinHra,
«yAVBUTEJIBHBIM 00pa3oM 3ali1y>K[1asich, B IIOVC-
Kax ce0st 6exxuT oT camoro cebsi» (Schelling, 2005,
S. 328; Illernmar, 1987, c. 484) 1 B aTOM Oercrse oT
camoro cebs Ha caMoM JieJle TIapa/ioKCaJIbHbIM 00-
pasom Bo3Bpatiaetcs B ceds. [IpumeuaTenbHO, 4TO
B Oojtee mo3gHeM coumtHeHMM «Dyutocodus u pe-
murus» (1804) IesmmHr cootHOCUT «Opiyccero»
Tomepa ¢ 11eHTpOCTpeMITEeIbHBIM JIBVDKEHVEM, a
«Mmany» — c neHtpobexxusiM (Schelling, 2021,
S. 314). Kax MBI yBUIMM HVKE, B OCMBICJIEHUM Ca-

*Xors B CTV LleyunHr ellie II0Ib3yeTCS TEPMWMHOIOIVI-
et PuXTe, OIHAKO yXKe B 3TOM COUMHEHMM CKa3bIBaeTcs
CYII[eCTBEHHOEe pacXoxXieHne MeX[y HUMM B IIOHMMa-
aun 1. ITpemyioxxeHHOe 31€ech MCTONIKOBaHMe S mpensoc-
XMIIIAeT ero CUCTeMy TOXIeCTBa, pa3paboTaHHYIO IO3Xke
B npormsosec HaykoydeHmo Puxre. Ecymm y Puxre co-
XpaHgeTcss BO3MOXHOCTh IOHMMaHus S mpexpe Bcero
KaK CyOBeKTMBHOCTV, MPWBS3aHHOW K YeJIOBEYECKOMY
vHavBuay, To y Ieymmmura 51 paccmaTpuBaeTcs CKO-
pee Kak CBepXMHAMBUIya/IbHbIVI NPUHIMIL Boiasienue
HNPVHITMINAIBHBIX Pa3sHOIACUIL B 3TOM BOIIPOCE B XOIle
IepermcKy Mexxay dpruiocodpamm npuserio B 1802 r. x pe-
IIUTEIFHOMY Pa3pbIBY U IPeKpallleHII0 KOHTaKTOB MeX-
Iy HVUMWA.
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its concreteness, but merely the true charac-
ter of what is being explicated and the method
Schelling chooses to do so.

1. “Odyssey of the Spirit”

In the final § 3 of the key sixth chapter of
STI which sums up the results of the analy-
sis of aesthetic intuition, Schelling metaphor-
ically refers to the preceding discourse as
“odyssey of the spirit” (Odyssee des Geistes)
(Schelling, 2001, p. 232; cf. Schelling, 2005,
p- 328), and since the “odyssey” is essential-
ly about home-coming it is fair to assume that
the beginning and end can be seen as identi-
cal in a certain sense and the character of the
movement should make such return possible.
With Schelling, “home-coming” should not
be understood in the sense that the return-
ing traveler must find his/her home some-
where outside him-/herself. According to
Schelling, the spirit “[...] marvelously delud-
ed, seeks itself, and in seeking flies from it-
self [...]” (Schelling, 2001, p. 232; cf. Schelling,
2005, p. 328) and through the flight from it-
self, paradoxically, regains itself. It is notable
that in a later work, Philosophy and Religion
(1804), Schelling identifies Homer’s Odyssey
with centripetal motion and Iliad with centrif-
ugal motion (Schelling, 2021, p. 314). As will
be seen below, Schelling’s interpretation of the
“odyssey” itself in STI proceeds from Kant’s
concept of the ideal of pure reason, or the
transcendental ideal, into which, however, he
introduces essential changes.

Schelling thus explains the meaning of his-
toricity: “The means [...] whereby the author
has sought to achieve his aim of setting forth
idealism in its full extent, consist[s] in pre-
senting every part of philosophy in a single
continuum, and the whole of philosophy as



mont «onvccer» ermmmar B CTU vicxonut 3 KaH-
TOBCKOrO IOHMMaHMs MJleajla 4YMCTOro pasyMa,
VUIV TPaHCLIeH[IeHTaJIbHOIO Wjeasia, B KOTOpOe,
OIHAKO, BHOCUT CyIlleCTBeHHbIe I3MeHeH .

Cwmblct mctopmunocTr IlesumMHT packpblBaeT
crrenytormmM obpasoM: «lloctaBieHHYyIO 3agady —
J1aTh MJIeasIi3M BO BCeVl ero IIOJIHOTe — aBTOP IIbl-
TaeTCsd paspellnTb ITOCPeCTBOM M3JIOKEeHMs BCex
yacTeit prtocodprm B X eIVHON HOcCsIeioBaTesIb-
HOCTH, a BCIO PryIocopuIo IIPeICTaBUTh TeM, YeM
OHa [IeVICTBUTEJIPHO $BJIsIeTCs, a VIMEHHO Hellpe-
PBIBHOV ICTOPMEV CAMOCO3HAHIS, 1151 KOTOPOVI BCe
VI3BECTHOE M3 OMbITa CJIYXKUT JIVIIb HaMATHVIKOM
u gokyMeHToM» (Schelling, 2005, S. 24—25; I1len-
svHT, 1987, c. 228). VIHpIMY cJ10BaMM, 117181 ICTOPVY-
HOCTM B JIaHHOM CMBICJIe XapaKTepHBL IIporpec-
cupylomas IMocJIeNoBaTe/IbHOCTh, Hajmdyue 3TOV
ITOCJTIeIOBATEIHFHOCTY B UE€M-TO OHOM, B UeM OHa
L MOIJIa OBI OCYIIIECTBUTHCS, a TaK KaK BBIIIE MBI
YIIOMSIHYJIV, UTO 3[1eCh IMeeT MeCTO CXOJICTBO C To-
MepoBckom «Omyicceeri», TO K 3TUM XapaKTepyCT-
KaM VICTOpuM T00aBIIseTCs M TO, UYTO caMa IIocyIe-
OBATeIbHOCTh JOJ/DKHA VMETh CXOIHBIe Hadasio
u KoHell. CrouT Teriepb oTMeTUTh, uTO IllesutmHr
VIMeeT 3[1eChb B BUy MIMEHHO BCIO prytocodio, Ko-
TOpasi, pasyMeeTcs, He MOIJIa [IJIsi HETO CBOAUTBC
JIVIIb K TeOpeTMKO-TIO3HaBaTeJIbHbIM BOIIPOCaM.
OnHaxo, Kak Mbl YBUAVM B J1aJIbHeVIIIIeM, IMEeHHO
TO, UTO MBI BcTpedaeM B «KpuTuKe 4mcToro pasy-
Ma, pabote KanTa o TeopeTgeckon dprtocodpmn
(a MMeHHO TpaHCIIeH/IeHTaJIbHBIN 1ieal), OKaKeT-
Cs1 KJIFOUeBBIM 1)1 OCMBICTIeHMs prytocodpmm Kak
VICTOPUM CaMOCO3HaHWsl, TaK KaK COCTaBUT OCHOB-
HOVI IIPVHIINII ee pa3BepThIBaHI.

OtmeTnyM, OIHAKO, UTO CaMO CJIOBO «VICTOPVISD»
(Geschichte) Iesumar ynorpebnser 8 CTU Tax-
Xe U B Oojlee y3KOM 3HadeHUN. B 3ToM BTOpOM
3HaYeHMM OHO (PUTypupyeT INIaBHBIM 0Opa3oM B
4JeTBepTOM IJIaBHOM pasfiesie, Ie Mbl VIMeeM [1eJI0
yXke He C TeOpeTUYecKo, a ¢ IpaKTudeckon ¢u-
socoduiers, KOTopasi CBf3aHa OTYACTM C KaHTOB-
CKOVI 3TMIKOW, OTYacTU — C dutocodmert IipaBa
Ouxre. ViMenno 3gech IllesmHr pasbscHsAeT HO-
HATVIE VICTOPUM B Y3KOM, Oojlee 1M MeHee OOBI-
JleHHOM cMbIcyle cjtoBa. IIpu atoMm psag dpopmysm-
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what in fact it is, namely a progressive histo-
ry of self-consciousness, for which what is laid
down in experience serves merely, so to speak,
as a memorial and a document” (Schelling,
2001, p. 2; cf. Schelling, 2005, pp. 24-25). In
other words, the characteristics of historicity
in that sense are: progressive sequencing, the
presence of this sequence in only one thing in
which it could happen, and, since I earlier in-
voked a comparison with Homer’s Odyssey,
one should add to these characteristics of his-
tory similar beginning and end. At this point
it should be noted that Schelling has in mind
the whole of philosophy which, of course, for
him was not confined to theoretical-cognitive
issues. However, as will be seen below, what
we encounter in Critique of Pure Reason, Kant’s
work on theoretical philosophy (the transcen-
dental ideal), will be key for a view of philoso-
phy as the history of self-consciousness.

Let it be noted, however, that in STI
Schelling also uses the word “history”
(Geschichte) in a narrower sense, mainly in the
fourth part which deals not with theoretical,
but with practical philosophy, linked partly
with Kantian ethics and partly with Fichte’s
philosophy of law. Here Schelling explains the
concept of history in the narrow, more or less
quotidian sense. Some of the wording, howev-
er, looks as if it refers to all history in general.
For example, it is claimed that the real subject
of history is the human species, although, if
we speak about the first epoch of history in the
theoretical part of the work there could be no
question of species as such. The part on prac-
tical philosophy claims that history is an end-
less progress in time (Schelling, 2001, p. 202;
cf. Schelling, 2005, p. 291), which, too, is inap-
plicable to the first epoch because in the the-
oretical part of STI time, like space, is merely
something generated (Schelling, 2001, p. 106;
Schelling, 2005, p. 168). Only in the narrow
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POBOK BBIIJISIAUT TaK, OyATO HaeTcs orperierieHe
BCAKOVI McTOpUM BooOI1ie. B uacTHOCTH, yTBepXia-
€TCsl, YTO VICTUHHBIM CyOBEeKTOM VICTOPUM BCer-
Ja sIBJISIeTCsl 4YeJIoBeYeCKMVl POIl, XOTs, eciiu To-
BOPUTE O TIEPBOVI 3I10Xe VICTOPUN TeOpeTUYecKou
YacTy 3TOV paboTHI, TO TaM ellle He MOIJIO MIATH
peun o porie KakK TaKOBOM. B ms3jiokeHUM Ipak-
Tdeckon prtocopmm yTBepKaaeTcs Takxke, YTO
VICTOpUS SIBJIsIeTC OeCKOHEeUHBIM ITPOrpeccoM BO
BpemeHn (Schelling, 2005, S. 291; Ilesutnar, 1987,
c. 455), 4TO B OTHOIIIEHMV ITEPBOVI SIIOXM TaKXKe He-
IPUMEHVMO, TaK KakK B TeopeTndeckon yactv CTVI
caMo BpeMsl, paBHO KaK ¥ IIPOCTPaHCTBO, SIBJISeT-
Csi JINIIB YeM-TO nopoxzieHHbIM (Schelling, 2005,
S. 168; Iermnr, 1987, c. 346). Toipko mcTopus B
Y3KOM CMBICJIe CJIOBa MOXKeT MBICJINTBCS KaK TaKov
OeckoHeuHBINT ITporpecc. VIMeHHO O Hel 1 O BO3-
MOXXHOCTM dpmstocodpckoro rozHaHm ee [lesurvar
pasmbIULl emle B 1798 1. B cBoent craTbe «Vccite-
JI0BaHVIe BOIIPOCa O TOM, BO3MOXKHa J1U prytocodpms
OIIbITA U, B 0COOEHHOCT, pryocodmsi MCTOP»
(“Abhandlung tiber die Frage, ob eine Philosophie
der Erfahrung, insbesondere, ob eine Philosophie
der Geschichte moglich sey”), n mHOroe orryma
nepenuio B CTH 1800 r., ogxaxo Torpa Hlemuimar
elle He CYMTaJ BO3MOXHOV (PUI0COPUIO MCTO-
pumn (Zachhuber, 2019, p. 25—26), HOCKOJIBKY ITOJIa-
rajl, YTo «eCJIVi B OTHOIIIEHW KaKoro-y1mbo Iper-
MeTa BO3MOKHA TeOpWsi a4 priori, TO B OTHOIIeHUN
€ro HeBO3MO)KHa VICTOPMSI, I Ha0OOPOT, TOJIBKO TO,
JUUISL Yero HeT TeOPWUM a Priori, MMeeT MCTOPUIO»
(Schelling, 1988, S. 188). BaxxapIM oTIMuMeM Tak
IIOHSITOVI VICTOPUM OT TeresIeBCKOro ITpOeKTa sB-
JIgeTCcs ee NPVHUMIIMAJIbHAS He3aBepllaeMOCTh,
nypHas 6eckoHedHOCTBb. O KOHIIE TaKOV MCTOPUU
He MOXxeT uaTu peun (Bernstein, 2004, p. 246), uto
y>ke IOATBepXKJaeT TO, YTO OHa He MorJia ObITh 115
IesummHra «ommcceevt», VIV ICTOPYVIeN CaMOCO3Ha-
HMsA, YeM-TO CYIIeCTBeHHO 3aBepiiaeMbiM. CoOT-
BETCTBEHHO, OH yIIOTpeOIIsieT 371ech TEPMIH «VCTO-
pyis» B MIHOM, YeM B Ha4aJIbHBIX paseriax, Oosee
y3KoM cMbIciie. Kpome Toro, cama «omyicces mmyxa»
B CBOEV TEOPETMYECKOV YaCTV BIUIOTH 10 IIepexo-
1a K ITpaKTUYeCKOV IMeeT CyTry0o alipVopHBIN Xa-
paKTep, 4TO B CpaBHEHMM CO cTaTbell 1798 I. BHOBb
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sense can history be thought as endless pro-
gress. This, and the possibility of its philo-
sophical cognition already engaged Schelling’s
mind as early as 1798 in the article “Investiga-
tion of the Question Whether the Philosophy
of Experience and Especially the Philosophy
of History are Possible” (“Abhandlung iiber
die Frage, ob eine Philosophie der Erfahrung, in-
sbesondere, ob eine Philosophie der Geschichte
mdglich sey”), with much of it surfacing in
STI in 1800, but at the time Schelling did not
yet consider a philosophy of history possi-
ble (Zachhuber, 2019, pp. 25-26), because he
believed that “if an a priori theory is possible
with regard to some subject, history is impos-
sible with regard to this subject and vice ver-
sa, only that which has no a priori theory has
history”? (Schelling, 1988, p. 188). An impor-
tant difference of history thus understood
from the Hegelian project is the fact that it is
incomplete in principle (bad infinity). There
can be no question of the end of such histo-
ry (Bernstein, 2004, p. 246), which already
confirms that for Schelling it could not be an
“odyssey” or a history of self-consciousness,
something essentially finite. Accordingly, he
uses the term “history” in a narrower sense
than in the earlier chapters. Besides, “odyssey
of the spirit” in its theoretical part has a strict-
ly a priori character, which in comparison with
the 1798 article again attests to the polysemy
of Schelling’s use of words.

In addition to the two above-mentioned
meanings of the term “history” Schelling gives
a third. This is transcendental history of theo-
retical philosophy which goes through the fol-
lowing three extra-temporal epochs and which
alone make concrete individual consciousness
possible:

3 Cf. “Wovon eine Theorie a priori moglich ist, davon ist kei-
ne Geschichte méglich, und umgekehrt, nur was keine Theo-
rie a priori hat, hat Geschichte.”



CBUIETEIICTBYET B IIOJIb3y MHOIO3HAUYHOCTM ITIeJI-
JIVTHTOBCKOTO CJIOBOYTIOTpeOIeHsl.

IToMyMO BBISIBJIEHHBIX HaMW [IBYX CMBICJIOB
TepMUHa «mcTOpus» y IlermmHra nmeercs elre
U TpeTun. DTO TpaHCleHeHTa/IbHasl MCTOPWs
TeopeTndeckort dutocodum, IIpoxofsdinas cile-
IyIOIIVe TPY OCHOBHBIE BHEBpEeMeHHBIE S3II0XV,
KOTOpPBIe TOJIBKO M [IeJ1al0T KOHKPeTHOe VHIVBU-
IlyaJIbHO€ CO3HaHVe BO3MOXHBIM:

1) oT M3HaYaJIBHOIO OIIYIIeHWUs A0 IIPOAYyK-
TUBHOT'O CO3epLIaHs;

2) OT IPOAYKTUBHOTO CO3epLIaHMs 10 pedoiek-
cuu;

3) ot pedprrexcummt 10 aOCOITIOTHOIO aKTa BOJIVA.

B Hem oHM coCTaBJISIOT TaK Has3blBaeMOe BHEB-
peMeHHOe  «TpaHCIIeHJeHTaJIbHOe  ITPOIIIOe»
(LIermvar, 1989, c. 467), kOTOpOE, OIHAKO, IIepe-
X0l B HOBYIO WCTOPUIO IIpaKTU4ecKom durio-
codum, camo 1o cebe «omyicceeV» He SIBIISETCS,
Bellb 371eCh Ha4yaJlo I KOHeI] He COBIAJaioT. DTa
VICTOPVSI, KaK PETPOCHEKTUBHO IIOSICHSIIT 3PeJIbIi
[MermiHT, TpeacTaB/Isiia cOOOM MOMBITKY CTPO-
ro OOBSICHMUTH, KaKMM O0pa3oM B paMKaxX TpaHC-
IIeH/IeHTaJIbHOTO Mleai3Ma BOOOIIe BO3MOXKHa
Ta HeOOXOAVIMOCTB, KaKylO MBI BCTpedaeM B OTHO-
IIIeHN1 Belliell B IIpocTpaHcTBe BHe Hac (Tam xe).
HeobGxommMocTs B OTHOIIIEHWM Bellleyl BHe Hac
IIpeJICTaBjIsyIach eMy TaK/UM HacCTOSIIMM, ITyTh K
KOTOPOMY BO3MOYKHO OITpeJIeINTh KaK TpaHCIleH-
ZleHTaJIbHOE IIPOIIJIOe, UTO ¥ ObUIO ObI BRIpaskeH -
eM VICTOPUYHOCTY, a He IIPOCTOV HeIlOCPeICTBEeH-
HocTi. TyT HYXHO OBUIO IOHSITH ee KaK HeYTO
cTaBlllee. VIMeHHO 3[1eCh B IIepBYIO Oodepeb IIpo-
V3BOOMTCS AeAyKITNS 3JIeMEeHTOB KaHTOBCKOVI I10-
3HaBaTeJILHOV CTIOCOOHOCTL.

Bripouem, moHsATHME — TpaHClLIEHIEeHTaJIbHOM
VICTOPUM B 3TOM O0JIee y3KOM CMBbICIIe He OrpaHU-
4YMBaeTCsl TOJIBKO TeOPeTUYeCcKOV YacThIO CUCTe-
Mbl. Tak, reHesuc pasyMa Kak OTHeJIBHOV CIIOCO0-
HOCTW BIIepBble O0bACHSeTCS TOJIBKO B UeTBePTOM
paszesie mpakTudeckon dpniocodnm, a TpaHCIIeH-
IeHTaJIBHBIV MIIeaI BOOOIIIe VMeeT 3HaueHVe IS
Beent CTV Kak TakOBOVI 1 COOTHOCUTCS C VICTOPU-
el B HauboJee IIVPOKOM CMBICIIE, BKJIFOYAIOITIEeVI B
cebs 0be vcTopum B GoJTee Y3KMX CMBICIaX (ITpak-
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1) from initial sensation to productive in-
tuition;

2) from productive intuition to reflection;

3) from reflection to an absolute act of will.

In it they constitute extra-temporal “tran-
scendental past” (Schelling, 1994, p. 109),
which, however, morphing into a new histo-
ry of practical philosophy, is not in itself an
“odyssey” because here the beginning and the
end do not coincide. This history, as Schelling
explained retrospectively, was an attempt to
explain rigorously how, in the framework of
transcendental idealism, the necessity we en-
counter with regard to things in space outside
us is at all possible (ibid.). He conceived of ne-
cessity with regard to things outside us as the
present, the path toward which could be de-
fined as the transcendental past, which was
a manifestation of historicity and not simple
immediacy. Here it had to be understood as
something that had become. It is here above all
that elements of the Kantian cognitive faculty
are deduced.

Having said that, the concept of transcen-
dental history in this narrower sense is not
limited to the theoretical part of the system.
Thus, the genesis of reason as a distinct faculty
is first explained only in the fourth chapter on
practical philosophy, and the transcendental
ideal has meaning only for the entire STI and
relates to history in the broadest sense, includ-
ing both histories in narrower meanings (prac-
tical and theoretical), i.e. “an odyssey of the
spirit” which is a unity not only of the theoret-
ical and practical, but also of the teleological
and aesthetic (thus integrating into Schelling’s
programme the themes of Kant’s Critique of
Judgment).* In aesthetic intuition the conscious

*With respect to teleology and aesthetics Schelling does
not thematise the special meaning of historicity inher-
ent in them, such that historicity here more likely than
not should be viewed in the perspective of “odyssey of
the spirit”.
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TUYECKYIO VI TeOPeTMYecKyIo), TO eCTh C «OJIvcce-
eVl Iiyxa», KOTOpasl SIBJISIeTCS eIVIHCTBOM He TOJIb-
KO TeOpeTIYeCcKOro 1 IIPaKTMUeCcKOro, HO TaKxe 1
TEeJIe0JIOrMYeCKOro, M SCTETUYECKOro (Tak B IIeJI-
JIVHTOBCKYIO IIpOrpaMMy WHTEIpUpPYeTCcsl U Te-
MaTmka KaHTOBCKOM «KpuTukm criocobHOCTM
cyXmeHms»):. B acTeTmdeckoM cosepHaHUM CO-
3HaTeJIbHOe 1 Oecco3HaTe/IbHOe, OOBbeKTMBHOE W
CyOBeKTVBHOE COBIIAIAOT, VI IIPOVICXOINT BO3Bpa-
II[eH1ie CaMOCO3HaHMA K cebe caMOMy, TO eCTh K
M3HaYaIbHOMY TOXIIECTBY CYOBEKTMBHOIO 1 00B-
€KTVIBHOTO, KOTOpOe ObIO OTIIPaBHOV TOYKOV Ca-
MOV «OJIVICCEVD».

VIMeHHO 3Ta MCTOPWS «BO3BPAIIEHNS IOMOVD»
SBJISIETCS OCHOBHBIM ITPEIMETOM [JaJIbHEVIIIIEro
paccmoTpennsa. Ham mpencrout, mcxonsd m3 Ha-
IIerl TUIOTe3bl, IT0Ka3aTh, YTO B OCHOBAHWM 3TOW
VICTOPWY JIEXUT crierTuprrdecKas MHTepIIpeTars
[llesrMHrOM TpaHCLIEHAEHTAJIBHOTO Wieasa, U
SKCIUIMIMPOBATh TO, KakuM oOpasom IleuimHry
yIaeTcs pasBepHYTh OAVIH W3 KJIFOUEBBbIX 3JIeMeH-
TOB KQHTOBCKOVI ITO3HABATEJILHOV CIIOCOOHOCT, B
VICTOPMYECKOV TIepcrieKTnBe «opyccen». Cienyer,
BIIpOYeM, OTMETUTH, UTO BbIJIeJIeHHbIE HaMU TPU
CMBICIIa McTOpMYHOCT y camoro llleiuinHra He
pasrpaHnYeHbl JOCTaTOYHO YeTKo. Tak, B peTpo-
CIIeKTVIBHOM ortvicaHmm 3pesioro HlerurmHra 3aMbl-
cert CTV xapaxTepu3syeTcsi cieIyIonM odpa3om:
«311ech s BIEpBble IBITAJICS IPVUMEHUTH B (PrsIo-
codpum MCTOprUeckoe pasBuTHe, — BCs pritoco-
dwms Obula I8 MeHsI MCTOpPMEV CaMOCO3HaHMS,
KOTOPYIO 51 pasfie/Injl Ha 3I0XM; TaK, Hallpumep,
mepBas 3M0Xa — OT M3HA4YaJIbHOTO OIIYIIIeHMs
(orpaHMUeHMs, TIOJIOKEHHOIO IIOCPEICTBOM Ca-
MoOOBeKTMBaLVM B SI) O MPOIYKTMBHOIO CO3ep-
naaus» (Iermmar, 1989, c. 470—471). ObOparum
BHUMaHMe, 4TO TIOfJIeXXalllM BO BTOPOM IIpefl-
JIOKeHUN sBiisteTcs 6csa dpviocodrist, ¥ IMEHHO
OHa, KakK yTBepxaeT 31ech IllesuimHr, Oblia pas-
mesieHa MM Ha 310X, OIHAKO TEPMUH «3I10Xa»,
KakK MBI yxe Bupesnv, oH npumensu1 B CTV b
K TeopeTndeckov ¢pwiocopmm 1 TaKMx 310X Bbl-

4 HpT/IMeHI/ITeJ'IBHO K Teseosiormm u acretuke IlerummHr
HEe TeMaTn3mnpyer 0COOBITI CMBICT VICTOPUYHOCTY, VIM
HpVICyH_[T/IVI, TaK 4YTO WCTOPpM3M 3[eCb, CKOpee BCero,
OOJDKEH OCMBICJIATBCA 113 IIEPCIIEKTVBBL «OIVICCENL [Ty Xa».

and the unconscious, the objective and sub-
jective coincide. Such that self-consciousness
returns to itself, i.e. the initial identity of the
subjective and objective which was the starting
point of the “odyssey.”

It is the history of “home-coming” that is
the main subject of what follows. Proceed-
ing from our hypothesis, we must show that
this history is grounded in Schelling’s spe-
cial interpretation of the transcendental ideal
and explain how Schelling manages to unfold
one of the key elements of the Kantian cogni-
tive faculty in the historical perspective of the
“odyssey”. It has to be said, though, that the
three above-mentioned meanings of historic-
ity in Schelling are not quite clearly distin-
guished. Retrospectively, the mature Schelling
describes the plan of STI in the following
way: “I had here attempted historical devel-
opment in philosophy for the first time — the
whole of philosophy for me was the history
of self-consciousness, which I formally divid-
ed into epochs, e.g., first epoch from the orig-
inal sensation (of the limitation posited by the
self-objectification of the I) until productive
intuition” (Schelling, 1994, p. 112). Note that
the subject of the second sentence is the whole
philosophy and it was the whole philosophy
that Schelling divided into epochs. However,
as we have seen, he applied the term “epoch”
in STI only to theoretical philosophy, identify-
ing exactly three such epochs. The discussion
of the end of the history of self-conscious-
ness in aesthetic intuition does not mention
epochs, and indeed Schelling divides world
history in the practical part of STI not into
epochs, but into periods. Thus, in reality it
was not the whole philosophy that was divid-
ed into epochs, which shows that Schelling’s
boundaries between the meanings of history
we have identified (transcendental history in
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nestsi1 posHO Tpu. [Tpu obcyxneHnn 3aBepItieHs
VICTOPVIVI CAMOCO3HAaHMS B 3CTeTMYeCKOM Co3eplia-
HUM yXe He ObUIO peunt 00 arioxax, ga v BceMup-
HYyIO vcTopuio B mpakTmdeckont yactu CTV Ilesn-
JIVIHT [1eJIVIJT He Ha 310X, a Ha IIeprobl. 3HAYNnT,
BCe JKe Ha caMOM JieJTe Ha 310Xy OblIa pasmerieHa
He Bca puytocodrist, UTO CBUIETEILCTBYET O Heo-
IIPEeIeJIeHHOCTM T'PaHMUI], MEXIY BbIAe/IeHHBIMU
HaMm1 cMbIciamu mcropun y HlesmmmHra (TpaHc-
HeHIeHTaJIHOVI VICTOPYMEVI TeOPETMYECKOV YacTu
TpaKTaTa ¥ MCTOpMen Kak «ofycceent ayxa»). s
Hac B CBA3M C TpaHCLIeHeHTaIbHBIM VJIeaIoM I10-
CJIOIHWI CMBICII SIBJISIeTCSI CAMBIM BaKHBIM, a TaK
KaK caM TpaHCLeHIeHTaIbHBIN Maeasl MHTepIpe-
Tupyercs IllejuimHrom, pasymeercsd, Ha OCHOBe
«KpuTHKM 49mcToro pasyma», TO oOpaTVMCs Te-
Iepb K pacCMOTPEHMIO CITeLVPVIKI IeJUINHTOB-
ckom nHTepnperauny Kanra.

2. TpaHcLIeHAeHTaIBHBIN Maeasl
KaK 3KCIUIMLpyeMoe

B mierymHroBCkov MHTepripeTary Kaxra niep-
BOCTEITEHHOe 3HadeHVe VIMeeT pasjIueHne CVCTe-
MBI VI KPUTVIKM KaK ITPOTMBOIIOJIOKHBIX CIIOCOOO0B
dwocodcrBoBaHMs. TpaHClIeHIeHTaTbHASA HU-
socodpmst my1st camoro KaHTa ecTh cricTeMa 9mcToro
pasyMa, B OTHOIIIEHVI KOTOPOV1, COOCTBEHHO, caMa
KPUTMKA YMCTOrO pa3yMa SBJISeTCS JIUIIb «IIPO-
negesTrkon» (B 25; Kant, 2006, c. 78—79). MoxHo
CKa3aTh, YTO KPUTHMKA €CThb JIBVDKEHNE OT 00yCII0B-
JIEHHOTO K BCETIOJTHOTE YCJIOBUIL ISl Hero (MMeH-
HO TaKOB CMBICJT OCHOBHOI'O BOITPOCa 00 YCIIOBVSIX
BO3MOKHOCTV aIPUOPHBIX CUHTETMYECKMUX CYXkK-
nenvvr). OHaKoO IPUMEHNTEIBHO KO Beerl KaHTOB-
CKOVI CUCTeMe B IIeJIOM IIpefieibHOe Oe3ycsIoBHOe
BCe Ke, KaK OKa3aJloch, He TaK YK odeBymaHO. Kak
ObU10 IOKa3aHo B padoTax I1. B. Pe3Bbix, 1Ba 0cHOB-
HBIX IIpeTeH/IeHTa Ha 3Ty poJib B tepsont «Kputu-
Ke» — 3TO TpaHCLIeH/IeHTaJIbHBIN MyIeal U TpaHC-
IIeH/IeHTaJIbHOe eMHCTBO armeprierntivm (Pe3Bblx,
2005, c. 253). Oba BBIpaXkaloT IIpeesIbHOe eVH-
CTBO, HO BCe JXe B pa3HbIX CMbIc/IaX. TpaHcIeHIeH-
TaJIbHOE eIVHCTBO aIIeprieniiny, coriacHo Ile-
JIVHTY, ObUIO akieHTVpoBaHo y Puxte (IesunHr,
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the theoretical part of the treatise and history
as “odyssey of the spirit”) are vague. In con-
nection with the transcendental ideal the lat-
ter meaning is the most important for us, and
since Schelling, of course, interprets the tran-
scendental ideal on the basis of the Critique of
Pure Reason, let us turn to the characteristics
of Schelling’s interpretation of Kant.

2. The Transcendental Ideal
as the Explicated

Of paramount importance in Schelling’s in-
terpretation of Kant is the distinction between
system and critique as opposite methods of
doing philosophy. For Kant himself transcen-
dental philosophy is a system of pure reason
with regard to which critique of pure reason is
merely “propedeutic” (KrV, B 25; Kant, 1998,
p. 149). It can be said that critique is move-
ment from the conditioned to the uncondition-
al (such is the meaning of the main question
about the conditions of the possibility of syn-
thetic a priori judgments). However, with re-
spect to the entire Kantian system the ultimate
unconditional turned out to be not so obvious.
As Petr V. Rezvykh (2005, p. 253) shows in his
works, the two main contenders for that role
in the first Critique are the transcendental ide-
al and transcendental unity of apperception.
Both express ultimate unity but in different
meanings. According to Schelling, transcen-
dental unity of apperception is stressed by
Fichte (Schelling, 1994, p. 106). Schelling him-
self develops his concept of the uncondition-
al proceeding from the transcendental ideal
(Rezvykh, 2009). This is precisely why he calls
STI a system: a system is progression from the
unconditional to the conditioned (then cri-
tique moves in the opposite direction). With
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1989, c. 464). Cam lllesuHT pa3pabaTbiBaeT CBOIO
KOHIIETIIIVIO 0e3ycJIOBHOTO C OIIOPOV Ha TpaHCIIeH-
nerTaTbHBIN Vmean (Pesseix, 2009). VIMeHHO HOTO-
My oH 1 Haszasl CTV MMeHHO CcUCTeMOVE: crcTeMa
ecThb IIOCIIefIoBaTeIbHOe IBVDKeHMe OT 0e3ycsioB-
HOTO K O0yCJIOBJIEHHOMY (Torja Kak KpUTHMKa OCy-
ITIIeCTBJIZeT JIBVDKeHVe B 00paTHOM HallpaBJIeHUN).
Y Hlesyinara BbIBefleHVe OOYCIIOBJIEHHOTO apX-
TEeKTOHWYeCK! VIMeeT CBOeV OCHOBOV TeHJIeHIIVIIO
K caMoco3epliaHMIO B SI, B KOTOPOM pa3/INyuViMBbl
JiBe JedTeJIbHOCTH, MjleaslbHas 1 peabHas. OHO
Xe caMo 0asupyeTcs, KaK 1 00e 3T esiTeJIbHO-
CTW, Ha TPaHCLIeH/IeHTaJIbHOM Mjieasie, KOTOPhIV B
TBOpUeckovt nHTepripetauyy lesiHra Heobxo-
IIVIM J1J15 TOT'O, YTOOBI OCYIIIECTBUTD CHCTeMaTide-
CKOe pa3BepThIBaHVe CYCTEMBI.

Xots IleryvHT 1 Ha3bIBaeT «OHMCCeI0» VIMEH-
HO «OfVcCeert AyXa» caMo cJIoBo «ayx» (Geist)
VICTIOJIB3yeTCs VIM, KaK IIpaBiJIo, B IIape CO CBOe
IIPOTMBOIIOIIOKHOCTBIO, ITPUPOLIOV, UTO OTChLUIAeT
Hac K pasfie/IeHVIO TpaHClIeHIeHTaIbHOM Pulo-
codpum m Haty pdriocodpmm. B rmocsiemHert MbI 00-
Hapy>XyBaeM, 4TO IIpupoja ecTb [yX, a B IIepBOTL,
HaoOOpOT, 4TO AyX eCThb IIPUpPOAa, TO eCTh HaduM-
Hasl ¢ CyOBEKTMBHOIO MOXXHO OOBICHUTD TeHe3VIC
o0BeKTrBHOro. TpaHCIIeHIeHTaIBbHBIV MeasT Xe,
0o0BeMJIs ITPOTUBOIIOJIOKHOCTYM, II03BOJIeT Oo-
Jlee TIIyOOKO B3ITISHYTH Ha TO, YTO MMEHHO IIPO-
XOIUT «omyccero». I1aBa 00 neaste umcToro pas-
yMa Oosiee m3BecTHa TeM, 4To KaHT mpemioxmi
B Hell CBOIO KPUTUKY J0Ka3aTesIbcTB ObITis bora,
HeXeJI CaMMM YuYeHMeM O TpaHCIeH/IeHTalb-
HOM wjeasle, M3jlaraeMbIM HOIPOOHO BO BTOPOM
paszesie 3ToVi MIaBbl. B TeHw, omHako, ocTaercs
TO, UTO CaMO OIlpeiejieHVe TpaHClleHIeHTaIbHO-
ro njeasia Kak HeoOXOIVIMOrO J1J1s1 BCeCTOPOHHEro
oIperesieHVsI BCIKOV BEIIM IIPeJICTaBIIsgeT codom
TaK>ke HeUTO 3HaYMMoe, B ocobeHHOocTM 11y1s1 [est-
nvHra. le/uMHr 11e/1MKOM IIpUHMMaeT KaHTOB-
CKV€e apr'yMeHTHI IIPOTVB OHTOJIOIMTYEeCKOro JI0Ka-
3aTernibeTBa ObITH boxns (Ilarkyse, 2021, c. 45),
HO [IJIs1 HETO OHM B COlep)KaHWM 3TOV IJIaBbl BTO-
PVUHEBL TaK e Kak ¥ BaxkHad 115t camoro Kanra
peryisaTuBHas poJib 3TOTO Measia.

Haunem c pByx ocHoBHbIX i Illervnra
CMBICJIOBBIX MOMEHTOB TpaHCIIeHIeHTaIbHOrO
nneasia. OH IIOHMMaeTCs Kak
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Schelling, the conditioned architectonically
gravitates toward self-intuition in the I, which
has two kinds of activity, the ideal and the
real. Itself, it is based, like these two types of
activity, on the transcendental ideal which, in
Schelling’s creative interpretation, is necessary
in order to systematically unfold the system.

Although Schelling calls “odyssey” “the
odyssey of the spirit,” as a rule he uses the
word “spirit” (Geist) along with its opposite,
nature, which makes us think of the division
between transcendental philosophy and natu-
ral philosophy. In the latter we find that nature
is spirit and in the former, on the contrary, we
discover that the spirit is nature, that is, pro-
ceeding from the subjective, we can explain
the genesis of the objective. The transcendental
ideal, which embraces opposites, gives a deep-
er insight into what exactly goes through the
“odyssey”. The chapter on the ideal of pure rea-
son is better known because in it Kant put for-
ward his critique of the proof of the existence of
God than on account of his teaching about the
transcendental ideal, which he lays out in the
second part of that same chapter. What remains
in the shadow is the fact that the determination
of the transcendental ideal as necessary for all-
round determination of any thing also matters,
especially for Schelling. Schelling supports to
the hilt Kant’s arguments against the ontolog-
ical proof of the existence of God (Pakul, 2021,
p. 45), but in the context of this chapter they are
secondary, as is the regulative role of this idea,
which is important for Kant.

Let us start with the semantic elements of
the transcendental ideal that are pivotal for
Schelling. It is understood as

A) omnitudo realitatis, the full reality (the
body of all possible predicates) as the matter of
every determination;



A) ommnitudo realitatis, BCeIIoOJTHOTa PeaTbHOCTY
(COBOKYTIHOCTB BCEX BO3MOXKHBIX ITPEIMKATOB) KakK
MaTepusi BCAKOIo OIlpeslesIeH s,

B) ocHoBaHMe I BCSIKOIO OIpenesIeHHOro,
caMo He MMeIOITiee OCHOBBI.

Y KanTa A BeIcTyIIaeT paHbllle B, Tak Kak emy,
B COOTBETCTBUM CO €r0 KPUTWYECKVIM METO/IOM,
HAJI0 MATU OT HeOOXOIVIMOCTM IIOJTHOTO OIIpe-
TeJIeHVS eMHUYHOV Bel K OCHOBAHWIO 3TOTO
onpenernenns. Y IllejummHra xe 3Ta IocsenoBa-
TEJIPHOCTH pa3BePTHIBAETCS OOpaTHBIM OOpa3oM.
To, uro IleyutMHT HauMHAaET Hake B 3TOM OTHO-
ITIeHMI He ¢ 00yCJIOBJIEHHOTO, CITY KUT elTie OfHVIM
KOCBEHHBIM JT0Ka3aTeJTbCTBOM TOT'O, UTO OH IThITa-
eTCsl pa3BepHYTh CHCTeMaTdecKn To, uto y Kanra
6bU10 M3710KeHO0 KpuTdecku (Pessbix, 2009, c. 396).

MowmenT A npogcHsiercs IleyumHrom ¢ momo-
IIIBIO AHAJIOTUY C IIPOCTPAHCTBOM I BpeMEeHeM —
TOVI XKe aHaJIOT MW, KOTOPYIO KpaTKO 70 3TOro IIpo-
Bogwi cam Kant (A 578 / B 606; Kant, 2006, c.
748 —749). CorsiacHoO e, ITOJIy YUTh OIIpefie/IeHHY IO
durypy B ee ogepTaHMUAX BO3MOXKHO TOJIBKO ITO-
CPelIcTBOM OrpaHMYeHMs IIPOCTPaHCTBa, OIHAKO
3TO OrpaHM4YeHNe He JiejlaeT caMO ITPOCTPAHCTBO
KaK TaKoBOe pas/ieJIeHHBIM Ha CaMOCTOsITeJIbHbIe
yvacTn. Ckopee, TyT LieJjloe IIpeJIlecTByeT CBOVM
YacTsIM ¥ JejlaeT MX BO3MOXHBIMMU (MOMeHT B).
HeTpynHo pacrio3HaTh 371eCch KaHTOBCKOe OIIpe-
JleJieHVie IIPOCTPaHCTBA M3 TPAHCIIEHIeHTAIIBHO
acteTnk. IIpocTpaHCTBO BCelerio ITOJIOKMUTEIb-
HO, a (pUTypBI IIOJTyYalOTCsl Yepe3 orpaHUYeHe,
KOTOpOe ¥mMeeT B cebe MOMEHT OTpUIIaTeIbHO-
ctn. Takum xe obpasom, o meiciin leminHara,
BCe KOHEUYHOe $BJIgeTCs TaKOBbIM TOJIBKO depe3
orpaHu4eHle TpaHCIIeHIeHTaJIbHOIO Meaia Kak
omnitudo realitatis. OTHOIIIEHVe MEXIy HUMU IIO-
ZI0OHO OTHOIIIEHVIO MEXIY IJIVHHOV aHKEeTON U
aaketupyeMmbiM (Pessbrx, 2003, c. 286). Omune
)Ke B TOM, YTO aHKeTa MBICJINTCS KaK BTOpUYHAs,
BHEIITHSSL 110 OTHOILIEHWIO K aHKeTUPyeMOMY, a
B CJIydae TpaHCLIeHIIeHTaJIbHOIO Measia 3TO OT-
HOIIIeHVe IlepeBopadnBaeTcs, VI aHKeTa yxXe o0y-
CJIOBJIVIBaeT aHKeTVPYeMOToO.

OmHako TpaHCLIeHOeHTaJIbHBI Wleasl Kak
Inbegriff (BcemosiHOTa) HMKaK He MOXeT IIOHU-
MaTbCs JIMIIIb KaK MaTepus ompepereHus. Bce-
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B) the ground for the determined which it-
self has no ground. With Kant A comes first,
since in accordance with the critical method it
has to go from the need for a full determina-
tion of an individual thing to the ground of this
determination. With Schelling, this sequence
is reversed. The fact that Schelling even in
that respect does not start with the condition-
al is further indirect proof that he tries to un-
fold systematically what Kant renders critically
(Rezvykh, 2009, p. 396).

Schelling explains element A by drawing an
analogy with space and time, the same analo-
gy that was briefly previously cited by Kant
himself (KrV, A 578 / B 606; Kant, 1998, p. 557).
It goes like this: a figure can be obtained in its
outline only by limiting space, but this limita-
tion does not divide space itself into independ-
ent parts. Rather, the whole here precedes its
parts and makes them possible (element B).
One can readily discern here the Kantian defi-
nition of space through transcendental aes-
thetics. Space is entirely positive and figures
are made through limitation, which carries
an element of negativity. Thus, according to
Schelling, everything that is finite is finite only
through restriction of the transcendental ideal
as omnitudo realitatis. The relation between
them is similar to the relation between a long
questionnaire and the person who fills it (Rez-
vykh, 2003, p. 286).The difference is that the
questionnaire is thought to be secondary, exter-
nal with regard to the person filling it, whereas
in the case of the transcendental ideal the rela-
tion is turned around, such that the question-
naire conditions the person filling it out.

However, the transcendental ideal as Inbe-
griff (“totality”) can in no way be understood as
the matter of determination. The totality of re-
ality (Inbegriff aller Realitit) is not a simple sum
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nostHOTa peastbHOCTU (Inbegriff aller Realitit) ecTs
He IIpOocTas CyMMa BCeX peasIbHOCTeVl, a MX BO-
IUIOIeHMe, MHTEeHCUBHOE eIMHCTBO, YTO JIeJIaeT
€ro 4ueM-TO eVHUYHBIM, HeCMOTPsI Ha TO UTO BCe
BelllM IOJIy4YaloT OT Hero CBOWM IIpeduKaThl Kak
obmime. VlHaue roBOps, TpaHCIEeHIeHTaIbHBIN
Veasl yke He MOXeT OBITh OOIIVM ITOHSATVEM.
HammomnauM, uto, cormacHo KaHry, monsaTms —
JIIIIB «IIpeIKaThl BOSMOXKHBIX CYXXaeHun» (B 94;
Kant, 2006, c. 159), Torga Kak TpaHCIeHIeHTaIb-
HBIVI MIeasI TOJIbKO ¥ [1eJIaeT BO3MOXXHBIMU BCe
HpeayKaThl Kak TaKOBble. PaccMOTpeHHBIN ¢ 3TOM
CBOeVl CTOPOHBI, OH SIBJIeTCs OCHOBaHVEM BCEro
KOHEYHOTO — 0e3yCIIOBHBIM.

C TpaHcLieHIeHTaJIbHBIM Mea/loM CBS3aHO Yy
leyuiMHra M WMHTEJUIEKTyaJIbHOe co3epliaHue.
Kaxk mssectno, KaHT paccmarpuBasl MHTeIIJIEKTY-
ajJIbHOe cosepllaHye KaK TO, YTO HeJOCTYIIHO dYe-
JIOBEKY, HO MOXKeT T'MIIOTeTUYeCK ObITh JOCTYITHO
BBICIIeMY cyIrecTBy, bory (B 71—72; Kant, 2006,
c. 133—135). IlleuIMHT, ¢ OIHOV CTOPOHBI, Pell-
TeJIbHO pacxongutcs ¢ KanToMm, HaumHas passep-
ThIBaHVe CBOeV CVCTeMbl MIMEHHO C MHTeJUIeKTY-
aJIBHOTO co3epriaHms Kak pvIocodpcKoro MeTosa,
a c gpyrov — nonobHo KanTy cBsi3pIBaeT 1 TpaHC-
LIeH/IeHTaJIbHBIV UJIeall, Y UHTeJUIeKTyaIbHOe CO-
3epria"me ¢ borom. Bripouem, cam xapakrtep cBsi-
31 37eck cyilectBeHHO vHoV. Y IlleummHra ona
yTBepXX[jaeTcsd KOHCTUTYTUBHO B IIOJIHOM CMBIC-
Jle 3TOro cjioBa: bor Kak TpaHCIeHIeHTasIbHbIN
MJIeasl caM BBICTYIIaeT 371eCh KaK MHTeJIJIeKTyallb-
HO co3eplLiaolInil. Briepsble sKcIIMIMTHOE pac-
CMOTpeHMe WHTeJ/UIeKTyaJIbHOTO CO3epliaHus B
CBSI3M C TPaHCIIeHJIEHTAJIbHBIM VjleajioM COBep-
mraercd B coumueHmmn «O0mmin 0630p HOBeMIIen
dmtocodpckoit mmTepaTyphl», IMO3[IHee o3ariab-
snieHHOM «VIccriemoBaHMS B TIOSICHEHVIE MTeasI3Ma
HaykoyueHUs» (1796—1797) (Pe3srix, 2009, c. 380).
B CTW IleyumMHr mpeajiaraeT AeTaJIbHYIO pas-
paboTKy sTOM MIew, mpudeM B Oosiee MacIITad-
HOM BapuaHTe, 4yeM y DrixTe, HECMOTpPsL Ha TO YTO
TpaHCIeHIeHTaTbHas Prtocodmisi, KOpperIsiTIB-
Hasi HayKoyudeHwuio, y Illesimura sToro nepuo-
Ja — JIVIIb OfHA U3 ABYX B3aMMOLIOIIOTHSFOIIIX
dmtocodpckmx Hayk Hapsiy ¢ HaTypdmiocodpn-
e, a He Bcsl pvtocodmst, UTO KaK pa3 pacXOmmUTCs
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of all realities, but their embodiment, intensive
unity, that which makes it singular in some
way, although all the things get their predicates
from it as common ones. In other words, the
transcendental ideal can no longer be a gener-
al concept. It will be recalled that according to
Kant concepts are merely “predicates of possi-
ble judgments” (KrV, B 94; Kant, 1998, p. 205),
whereas it is the transcendental ideal alone that
makes all the predicates possible as such. Seen
from this side it is the foundation of everything
finite — unconditional.

Schelling also associates intellectual in-
tuition with the transcendental ideal. Kant,
of course, considered intellectual intuition to
be unavailable for human being but thought
that it may hypothetically be available for the
highest being, God (KrV, B 71-72; Kant, 1998,
p. 557). Schelling, on the one hand, decidedly
differs from Kant, opening the presentation of
his system with intellectual intuition as a phil-
osophical method, and on the other hand, like
Kant, associates the transcendental ideal and
intellectual intuition with God. That said, the
character of the association is different. Schell-
ing asserts it constitutively in the full sense of
the word: God as the transcendental ideal him-
self is engaged in intellectual intuition. Intellec-
tual intuition is first explicitly linked with the
transcendental ideal in the “General Review of
the Latest Philosophical Literature”, later reti-
tled “Treatise Explicatory of the Idealism in the
Science of Knowledge” (1796—97) (Rezvykh,
2009, p. 380). In STI Schelling explores this idea
in greater detail even than Fichte, although for
Schelling of that period transcendental phi-
losophy, which correlates with the science of
knowledge, was just one of the two mutually
complementary philosophical sciences along
with natural philosophy, and not the whole



co B3mIsioM DrIXTe, CUUTABIIIETO CBOe HayKoyue-
He He HY>XIafoIIMMCs HY B KaKMX JOIOJTHEeHISIX
(Baumgartner, 1993, S. 140).

Kakum xe mMenHo obpasom IllesuimHr css-
3bIBaeT MHTeJUIeKTyaIbHOe co3epliaHue C TpaHC-
IleH/IeHTaJIbHBIM UJlealoM? DTO OCYIIeCTBIISeTCs
B IIepBYIO Odepelpb depe3 MHTepIIpeTalnio KaH-
TOBCKVX TpPaHCIIeHIeHTaJIbHOTO YTBEPXIeHU U
TpaHCLIeHIeHTasIbHOro oTpuiiaHus. [lepsoe Kaut
oIIpeieisyl KaK TaKoe yTBepXKIleH1e, KOTOpOMY He
IIPOTMBOIIOJIOKHO OTpUIIaHME, a BTOpoe — Kak
oTpullaHMe, yCTpaHgIoIIee IIpeficTaBIeHle O BCs-
xon Berm (A 574—575 / B 602—603; Kant, 2006,
c. 743—745), TO ecTb «He-S» B MPOTUBOBEC «S He
ecTb P». B «Kputuke umcroro pasyMa» TpaHCIeH-
JleHTaJIbHOe OTpuIlaHVie He ObIJIO MHTerprpOBaHO
B caM TpaHCLIeH/IeHTaIbHBIV 1easl Kak ero Mo-
MEHT ¥ OCTaBaJIOCh KaK OBl ITyCTOTHBIM OTpPUIIA-
HyeM, ogHako Ille/uIVHT TBITasICS pasIMYHBIMU
crocobaMu B CBOMX CaMbIX paHHMX paboTax IIo-
HSTB 3TO OTPUIIaHVe KaK coflepsKaTeIbHOe, TaKoe,
KOTOpOe He OBUIO OBl IIOJTHOCTBIO BHEIIOJIOXKHO
TpaHCIeH/IeHTaJIbHOMY yTBepXIeHuo (cM.: Pes-
BbIX, 2005). Ormmpasice Ha 3Ty runoTesy I1. B. Pes-
BBIX, MBI OoJjlee JIeTaJIbHO PacCMOTPWUM TOT Ba-
PUaHT WHTepIIpeTalluy TpaHCIIeHeHTaIbHOrO
oTpuliaHMs, KoTopein rpeyioxed B CTIL

Orpunianne B CTHU TpaxTyetcs IlesuiHarom co-
riacHo CIiHO3e, ¢ ydeHreM KOTOPOro OH ObLI XO-
POLIIO 3HAKOM ellle [I0 ITyOsIMKalym 3Tovi pPabOThL:
determinatio est negatio, orpeziesieHye eCTb OTpUIIa-
Hue (Crimao3a, 1999, c. 492). OnpenereHue xe Tpe-
OyeT uero-To M3HaYaJILHO HeorpenesieHHoro. Ecym
HeYTO He OIlpeJiesieHO, TO eMy HeT HUYero IpoTu-
BOITOJIOXKHOTO, OHO COBEpPIIIeHHO TIOJIOKUTEIIBHO T
He 1MeeT B cebe oTpuiiaTesibHOro. He ecTb j1u1 31O
KaHTOBCKOe TpaHCIIeH/IeHTa/IbHOe YTBepXKieHue
Inbegriff aller Realitit? D10 coobpakeHMe MO3BOJISAET
II0-HOBOMY B3IJISIHYTh Ha I1IeJUIIHTOBCKO€ CJIOBOY-
norpediiervie B CTVI, mpexxae Bcero Ha TOT (paxT,
YTO OHY M3 HPOTMBOIOJIOKHBIX AedTeIIbHOCTEV,
Ha OCHOBaHMWM KOTOPBIX CTPOWTCS CUCTeMa, OH
HasbIBaeT peasIbHOV. PeastbHasi ke [1eATeIIBHOCTD
KaK pa3 M3Ha4YaJIbHO COBEPILIEHHO HeoIlperesieH-
Ha. Torma vHas1, naeaspHast [1€STEIBHOCTD TOJIK-
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philosophy, which diverges from Fichte’s view
that his science of knowledge does not need
any additions (Baumgartner, 1993, p. 140).
How does Schelling connect intellectual in-
tuition with the transcendental ideal? He does
it first and foremost through interpreting the
Kantian transcendental assertion and transcen-
dental negation. Kant defined the former as a
proposition which is not countered by nega-
tion, and the latter as negation which elimi-
nates any representation of any thing (KrV, A
574-575 / B 602-603; Kant, 1998, pp. 554-555),
i.e. “non-S” versus “S is not P”. In the Critique
of Pure Reason transcendental negation was not
integrated into the transcendental ideal as its
element and remained an empty negation, but
Schelling in his early works tried in various
ways to interpret this negation as substantive,
which would not be totally external to the tran-
scendental proposition (cf. Rezvykh, 2005). Pro-
ceeding from Rezvykh’s hypothesis, let us take
a closer look at the version of interpretation of
transcendental negation proposed in STI.
Schelling in STI interprets negation in line
with Spinoza’s teaching with which he was
thoroughly familiar even before he published
his work: determinatio est negatio, determination
is negation (Spinoza, 2002, p. 892). Determina-
tion calls for something initially undetermined.
If something is not determined there is nothing
to oppose it, it is entirely positive and does not
carry anything negative. But is this not Kant’s
transcendental proposition Inbegriff aller Re-
alitdt? This prompts a new look at Schelling’s
use of words in STI, above all the fact that he
calls “real” one of the opposite types of activi-
ty which underpin the system. Real activity is
initially totally undetermined. Then a different,
ideal activity should be a transcendental nega-
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Ha yXXe OBITh TpaHCIIeHIeHTaJIbHBIM OTPUIIAHV-
eM. OfHaKO KaHTOBCKOT'O IIOHVIMaHVIS OTPUITAHMS
KaK TOT'0, [IOCPECTBOM Yer0 MBICIIVITCS BCErO JIVIIITH
OTCYTCTBVE BCSIKOVI BeIIVI, COBEPIIIEHHO HeI0CTa-
touHo. IlomxBaTeiBast 1 MOOMMUIIMPYS HEKOTO-
pble MOTUBBI JOKpUTIUYecKoro courHeHns Kanra
«OMBIT BBeZIEHS OTPULIATEIIBHBIX BEJINYMH B PU-
socodpmio», Ilermur numret: «OgHaKo oTpuiia-
HVI€e TIOJIOKVUTEJTEHOIO MOXKET OBITh OCYIIIECTBIIEHO
He IIPOCTO IIOCPENCTBOM yCTpaHeHMs 4ero-To, HO
TOJIBKO IIOCPENICTBOM pea.bHoz2o npomubonosoixe-
nus (Hanpumep, 1 + 0 =1,1 — 1 = 0)» (Schelling,
2005, S. 72; lerwmmar, 1987, c. 268). Ilonsitas Ta-
KM 00pa3oM OTpHUIIaTeIbHOCTh XapaKTepu3yeT
IUIS HeTO ViieaJIbHYIO IIesITeJIbHOCTB. B 13Mepe-
HUV VHTeJUIEKTYaJIbHOIO CO3epIlaHMs OHa U eCTh
CyOBeKTMBHAsl TeHIeHLMs co3eplaTbh cedd Kak
VIMEHHO CaMO 3TO co3epIiaHMe (CyOBeKTMBHOCTE)
B HaITpaBJIeHHOV B O€CKOHEYHOCTH peasIbHOV fie-
SATEJTFHOCTM KaK 00beKTrBHOCTM. HasBanHas Ten-
TIeHITVIS TIPOSIBIIsIeT ceOsl B AMasleKTVKe IIpeeria 1
OecripeniesTbHOTO (MI€aJIPHOTO VI PEAJIBHOIO), B KO-
TOpOT1 «OJ1arofiapsl OrpaHMYeHIIO MaTepyisi OIIpe-
HerleHMs IIpeoOpasyeTcss B apXWTEKTOHWYECKM
OPraHM30BaHHYIO CVCTEMY BCEX BO3MOXKHBIX IIpe-
IOVKaTOB, T.e. B Weayl BCeCTOPOHHE OIIpesieieH-
HOW KOHKpeTHOV ItpegMeTHOCTI» (Pe3Brix, 2009,
c. 398). BaxxubIM oTiimtumeM ot paccyxaeHns Kas-
Ta BJISIeTCS 371eCh TO, UTO MHTeJJIeKTyaJIbHOe CO-
3epiiaHMe S| peanzyeTcs JIMIIb KaK TeHIeHIINs K
CaMOCO3€epILIaHIMIO, B KOTOPOM CO3epILIAOIINI VI CO-
3epliaeMoe IIOJTHOCTBIO Obl coBmamaym. Y Kanra
Ke TUIoTeTn4Yeckoe OOKecTBEHHOe cOo3epliaHie,
intuitus originarius, HENIOCPEICTBEHHO ITOPOXKIIaeT
CBOe co3epliaeMoe, VI B er0 OTHOIIIEeHUY He CTOUT
BOIIPOC O TOM, YTOOBI CXBaTHIBATh B 3TOM CO3epIia-
HUV CaMo co3epliaHye KaK akT. B pesysbrare nepe-
onpenerteHns 1lle;u1MHTOM eATeIBHOCTI VIHTEII-
JIeKTYyaJIbHOT'O CO3epliaHs, TO eCTh IIpeBpalleHs
€ro B IIPOLIeCC OIIOCPECTBOBAHMS, B IIPOIIECC, CO-
CTOSIIINT M3 HeYJauHBIX IIOIBITOK co3epIiaTh ceOs
CO3€epIIAOIINIM, BCe KOHEUHOe CofiepKaHVe MOXKeT
OIpenersThcs, a omnitudo realitatis — apXuTeKTO-
HIYeCKM 3KCIUIUIINPOBaThCs. BeenorHOTYy peastn-
sarmm otor termennmy lesumHr HasbiBaeT abd-
COJTIOTHBIM CMHTE30M, KOTOPBII VMIMEHHO B CWIIY

tion. However, the Kantian interpretation of ne-
gation as mere absence of any thing is patently
insufficient. Picking up and modifying some
motives in Kant’s pre-critical work “Essay of
introducing Negative Values in Philosophy”,
Schelling writes: “However, negation of a posi-
tive cannot be done by mere privation, but only
through real opposition (for example, 1 + 0 =1,
1 — 1= 10)" (Schelling, 2001, p. 36; cf. Schelling,
2005, p. 72). Interpreted in this way, negativity
characterises ideal activity. In the dimension of
intellectual intuition it is the subjective tenden-
cy to intuit oneself precisely as intuition (sub-
jectivity) in the real activity (directed towards
the infinity) as objectivity. This tendency man-
ifests itself in the dialectics of the finite and the
infinite (the ideal and real) in which “thanks to
the limitation the matter of the determination is
transformed into an architectonically organised
system of all possible predicates, i.e. into the
ideal of concrete thingness, determined from
all sides (Rezvykh, 2009, p. 398). An important
difference from Kant’s position is the fact that
here intellectual intuition of the I is actualised
only as a tendency for self-intuition in which
the object and subject of intuition totally coin-
cide. With Kant, hypothetical divine intuition,
intuitus originarius, directly engenders what is
intuited, such that the question of capturing in-
tuition itself as an act does not arise. As a result
of Schelling’s redefining the activity of intellec-
tual intuition, turning it into a process of me-
diation, and as a result of abortive attempts to
intuit oneself by the subject all finite content
can be determined and omnitudo realitatis archi-
tectonically explicated. Schelling calls the full
realisation of this tendency absolute synthesis.
This synthesis, specifically due to the presence
of its own explicit principle, can be deduced
in its main features consistently, historically.
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HaJIM4Ms COOCTBEHHOIO SKCIUIMIIUTHOTO IIPWH-
LIMIIIa VI MOXKET OBITH BBIBEEH HaMM B CBOMIX OC-
HOBHBIX 4epTax IIOC/IeOBaTeIbHO, MCTOPUYECKA.
[Tle/uTMHT TIBITAETCS ITePeOCMBICIINTD TPAHCIEH-
IleHTaIbHBIN veast KaHTa He B KadecTBe IIPOCTO
JIAIIIB YCJIOBWS, HO MIMEHHO IIPOAYKTMUBHOIO yCIIO-
BIsI, He IIPOCTO CTaTMUYeCcKoro pyHaMeHTa, HO U
IIPOLYKTVBHOVI IIOYBBI, 113 KOTOPOV IIPOV3pacTaeT
Bce MHoe. [TocsiestoBaTesIbHOCTh B 3TOM ITpOM3pac-
TaHUW VI €CTh UICTOPUYHOCTD «Ofmccen iy xa». Ofi-
HaKO YTO MBI MOXKEM CKa3aTh TeIllepb O CMBICIIE 3TO-
ro mporecca?

AOCOIIOTHBIVI CMHTe3, KaK U JIF00OM CUHTe3,
yXXe JIOJDKeH IIpeflioslaraTh M3Hada/IbHOe eflViH-
CTBO, aOCOJIIIOTHOE TOX/IEeCTBO KaK OTIIPaBHOM
nyHKT «opuccen» (Schelling, 1980, S. 72; I11ermHr,
2000, c. 31). AOCOITIOTHOE TOXIECTBO €CTh BEYHO
OeccosHaTesIbHOE yCJIOBVE CO3HAHMS BOOOIIIE, ITie
y>ke Bcerjia MMeeTcs ABOMCTBeHHOCTH (Schelling,
2005, S. 300; eryar, 1987, c. 462). TpaHcieHaeH-
TaJIbHBIM MIeajIM3MOM (KakK ¥ HaTypdwiocodu-
err) 3To Oe3yCJIOBHOe, COOTBETCTBYIOIIee MOMEHTY
B B TpaHcIleHneHTasIbHOM W1jeasle, BbIpakaeTcs
JINIITb KOCBEHHO: CHavdasla KakK 0e3ycI0BHOe Haua-
JI0, IPeNTIOChIIKa Beell ey KLV, a 3aTeM Kak I10-
CJIeHSS I1eJIb, IIPAKTUYeCKIUI Mjeasl Bo3Bpallle-
HUs K M3HadaJIbHOMY ToxzecTBy (Pessbix, 2009,
c. 377). Victopmsi camMOCO3HaHMS TOT/a IIpecTaeT
KaK «Offyicces», CTpeMIeHVie BepHYThCS K cebe 113
VMHOOBITHS. DTO BO3BpallleHe [IOMOVI I eCThb CTep-
JKEeHb BCeVl IeJUIMHTOBCKOV VHTepPIIpeTanu, C
OIIOPOVT Ha KOTOPBIVI €My YHaeTcs SKCIUIMIIVIPO-
BaTh CaM TPaHCIEeHAeHTaIbHbI naea. [loutn
BCe MHTepIpeTrpoBaHHble [llesmHrom noHsTISA
«KpuTHKIM 9McTOro pasyma» CyThb JIUIIb OCTaHO-
BOUHBIE ITyHKTBI 3TOr0O ABVDKeHMs. ToJIbKO B 3CTe-
TUYEeCKOM CO3epLIaHMI 3TO BO3BpallleHNe, KaK U
caMa SKCIUIMKAIIVS, 3aBepIIaeTcs], TaK KakK co3ep-
IIAQFOIIVVL U CO3epIIaeMOoe COBIIA/TAIOT.

JaB oHTOsIOrMuYeckmm ouepk mpoekrta Illes-
mmara B CTV, MBI yKa’keM Ha ero 0oiee KOHKpeT-
HYIO aKTyasIM3aInio, KOTopas uMeeT CKopee IHO-
CeoJIormUecKml, eHOMEeHOIOrMYeCKII XapaKTep,
YTO IIO3BOJIVT HaM JIydIlle IIPOSICHUTD yXKe OTMe-
YeHHOe HaMM OObeIdVHeHVe TpaHCIIeH/IeHTallb-
HOTO MJleala C MHTeJUIEKTYyaIbHBIM CO3epIIaHeM.
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Schelling tries to rethink Kant’s transcendental
ideal not as a mere condition, but as a produc-
tive condition, not simply as a static founda-
tion but as productive soil from which all else
grows. The sequence in this growth is the histo-
ricity of “the odyssey of the spirit”. What, then,
can we say about the meaning of this process?

Absolute synthesis, like any synthesis, as-
sumes initial unity, absolute identity as the
starting point of the “odyssey” (Schelling,
1980, p. 65; cf. Schelling, 1980, p. 72). Abso-
lute identity is an eternal unconscious condi-
tion of consciousness in general, where there
is always duality (Schelling, 2001, p. 209; cf.
Schelling, 2005, p. 300). Transcendental ide-
alism (like natural philosophy) expresses the
unconditional, corresponding to element B in
the transcendental ideal, only indirectly: first
as an unconditional principle, the prerequisite
of all deduction, and then as the ultimate goal,
the practical ideal of returning to the original
identity (Rezvykh, 2009, p. 377). The history
of self-consciousness can then be seen as an
“odyssey”, a striving to return to oneself out
of otherness. This home-coming is the core of
Schelling’s interpretation, which enables him
to explicate the transcendental ideal itself. Al-
most all the concepts of the Critique of Pure
Reason Schelling interprets are but stops along
the route of this movement. It is only in aes-
thetic intuition that this return, and the expli-
cation itself, are completed as the subject and
object of intuition coincide.

After giving an ontological sketch of Schell-
ing’s project in STI, let us now look at its
concrete actualisation, which has rather an
epistemological and phenomenological char-
acter. This may clarify the above-mentioned
unification of the transcendental ideal and in-
tellectual intuition.
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3. TpaHcOeHOeHTaIbHBIN Maeasl
M co3epLiaHMe

Besa CTV nocTpoeHa Ha JIOrvKe IOTEHITPOBa-
HsA, BO3BeMIeHMs B Oojlee BBICOKYIO CTeIleHb ITOITbI-
TOK CaMOCO3eplIaHMs ITOCIIe/IOBaTeIbHO OCYyIIecT-
BiIsieMbIX s VIHTe UIeKTyajIlbHOe co3epliaHue Kak
akT ecTb 11 IlesuMHra CyOBEKTMBHOE, VIeaib-
HOe, a KaK ero pesyssraT — HeYTO OOBEKTVBHOE,
peasibHOe (IpOAyIlIMpOBaHMe — IIPOOYKT), TpaH-
CIIeHJIeHTaJIbHOe OTpUIlaHVe W YTBEepXKeHVe COo-
OTBeTCTBeHHO. VIx TakXe MOXXHO ITPe[ICTaBUTh Kak
pasiure MeXAay CO3HAIOIIMM U CO3HaBaeMbIM. B
ueM MOXeT cColepKaTbCs HPOIYyKTMBHOCTh TaKoO-
ro pasjmyeHns? DTO MOXKXHO OOBSICHUTH Ha IIpU-
Mepe TOro, KakMM o0pa3oM paboTaeT BHMUMaHUE.
Korma y Mens oOpallleHO BHMMaHMe Ha HeUTO,
HalpuMep Ha 3Ty CTeHY, s He oDOpalllalo BHMMa-
HVe Ha TOT (paKT, YTO MOe BHVMMaHVe oOpallieHO
Ha Hee. S| 3aHAT caMOV CTeHOVI, a He coDOVI, 3aHsid-
TBIM 3TOVI CTeHOV. Bo BHMMaHMY, TakM 00pasom,
Kak Obl oOHapy>kmBaeTcsi cjlerioe IiaTHO. Ha stor
CBOVI CyOBEKTMBHBIVI aKT MOKHO HAIIpaBUTh CBOE
cosepliaHMe, HO [JIsl 9TOrO, 3a VICKJIIOYeHVeM VIH-
TeJUIeKTyaJIbHOIO co3epliaHms dpustocoda 1 3CTe-
TUYECKOro CO3epIaHMs TeHus, rnorpedyeTcs HO-
BBIVI CYOBEKTMBHBIN aKT OoJlee BBICOKOTO YPOBHSL.
Y cyOBeKTMBHOrO 371ech KakK Obl YCKOJIb3aroIIui
xapakxrep. [Iyra [leuimHra, ogHAKO, BaXKHO TO, YTO
BCce OoJlee BBICOKME CTYIIEHU He MOTYT YXOOWUTh B
HeolpeziesleHHYIO n1ajib. CyObeKTMBHAs [1eATelIb-
HOCTh B CBOEM YCKOJIb3aHMV Ha KaXJAOVI CTYIIeHU
BCSIKMT Pa3 JaeT HEUTO HOBOE, YTO JOJDKHO B KOH-
1le IIPVUBECTY K 3aBepIleHNIO Psifla, TO eCTh K 3CTe-
TUYeCKOMY CO3epLiaHMIO, B KOTOPOM ITPOTVBOIO-
JIOKHOCTV COBHaAyT. B KauecTBe mpumepa Toro,
UTO TAaKOV MeXaHW3M CIocoOeH BOOOIe ITpuBO-
IOUTH K CYILeCTBeHHBIM M3MeHeHVsIM, MOXKHO pac-
cMoTpeThb rHeB. Kora uesioBek CHJIBHO THeBaeTCs,
caM ero rHeB He BBICTYIIaeT [JIsi HErO OOBEKTOM,
OTHAKO KOIZla OH YCIIOKamBaeTcs, Ooslee 3mpaBo
OlLleHVBaeT CUTYaIllIO, TO OH, COBepllias 3Ty OLleH-
Ky, OOBbeKTUBMpPYET CBOVI THEB, TeM CaMbIM €ro U
peonosteBas. CTOUT J1ake cKas3aTh, UTO Or1aroaps
OCO3HaHMIO OH M HauMHaeT ycIloKauBaThcs. B ripo-
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3. The Transcendental Ideal
and Intuition

The whole STI is informed with the logic of
potentisation, the raising of attempts at self-in-
tuition to a higher power performed by the I
For Schelling intellectual intuition as an act is
subjective, ideal and as a result, it is something
objective and real (production, product), tran-
scendental negation and affirmation respec-
tively. They can also be seen as the difference
between the subject and object of intuition.
What benefits can accrue from such a differ-
entiation? A look at how attention works may
help to explain it. When I fix my attention on
something, for example a wall, I do not pay at-
tention to the fact that my attention is focused
on it. I am engaged by the wall and not by my-
self engaged by the wall. There is a blind spot,
as it were, in my attention. Attention may be
turned toward this subjective act, but that,
with the exception of the philosopher’s intel-
lectual intuition and a genius’s aesthetic in-
tuition, would require a new subjective act of
a higher level. The subjective has an elusive
character, as it were. What is important for
Schelling, however, is that all the higher stag-
es cannot recede into the distance. In eluding,
subjective activity invariably yields something
new, something that would eventually end the
sequence, i.e. aesthetic intuition in which op-
posites coincide. Anger may be an example of
how such a mechanism in general may make
a big difference. When a person is very angry,
anger itself is not the object for that person, but
when he calms down and takes a more sober
view of the situation he objectivises the anger,
thereby overcoming it. It is worth noting that
he begins to calm down by starting to be con-
scious of the situation. Anger continues to di-



TIOJDKEHHOV JKe pedprleKCUY THeB U J1ajiee YObIBaeT.
Pedpriexcusi xe 3T0v1 pedpriekcuy BeleT K TeHepasIv-
3aluK: TIogeMy I BooOllle BIIa/iaf0 B TaKoe COCTO-
aume? OTcrofa JIEXNUT IIyTh K pa3paboTke cTpare-
TV TIpeIOTBpallleH s THEBHBIX peaKIIVL B I1eJIOM.

VTtak, cyObeKTMBHOe, WM WeajbHOe, B Ha-
yajle CUCTEMBI eCTb esiTeJIbHOe Oecco3HaTeslb-
Hoe. OHaAKO s MOry 3TO OeccosHaTeJIbHOe cre-
JIaTh CO3HATeJIbHBIM, OOpaTHB CBOe BHUMaHIe Ha
ce0s1 co3Haromiero. ITpnt 3ToM caM akT oOparreHs
BHVMMaHM s He CO3HAIO KaK TaKOBOW B OT/IMUMe
OT TOro, 4TO B HeM oOBekTMBHO. Kak e s Mory
BooOI1Ie 3HaTh 00 3ToM? CaMO IIOHMMAaHVEe HaMI1
TaKOr0 MexaHM3Ma CO3HaTeIbHOCTM 1 OeccosHa-
TeJIBHOCTH, Kak nosicHsieT IllesuInHr, MeeT cBom
VICTOK B (p1II0COPCKOM MHTEIUIEKTYaIbHOM CO3ep-
IIaHVM, B CIIOCOOHOCTY IIPOM3BOAVITE OIIpeesieH-
Hble JIeVICTBUSA ¥ B 3TOM JKe aKTe OCO3HaBaTh WX,
VMHBIMY CJIOBAMM, CO3epIiaTh U CO3epliaTh CBOe CO-
seprane. IlesuTMHT cuMTa, 9YTO Y MHOIVIX JIFO-
Zlell OTCYTCTBYeT 3Ta crocoOHocTh. Kak He cTO-
UT YAUBIISATECH, YTO Y KOTO-TO HET IIO3TUYECKOro
Iapa, TakK ke HUYero yAMBUTEIBHOrO He IIpel-
CTaBjIgeT cOOOVI M OTCYTCTBUE y HEKOTOPBIX JIIO-
JleVl MHTeJUIeKTyaJIbHOTO co3epliaHms. Brrpouem,
T'eresib, BBICTyTIASI IIPOTMB TaKOTO ITOIAXOMA, CPaB-
HVBaJI TaKoOe co3epliaHyie C BBICTPeJIOM M3 INCTO-
jleTa, yKasblBasg Ha TO, YTO HEIOCPeICTBEHHOCTD
3TOVI CITOCOOHOCTY He MOXKeT CUMTAThCs abCOITIOT-
HO HeIOCpeICTBeHHOV, HO TpebyeTcs BCKPBITH
omnocpericrpopanms (I'eresis, 2000, c. 20). B pyko-
IIVICHOM MpUMeYaHUM K TeKCTY I1eCTOro IJIaBHO-
ro pasperra CTVI, BHeCeHHOM MM B COOCTBEHHBINI
3K3eMIUIsIp TpakTara, lllesuiMHr oTMedaeT, 4TO
3TOMY CO3epIlaHMIO He XBaTaeT OOBeKTMBHOCTU
(Schelling, 2005, S. 325; Ilemmar, 1987, c. 603), a
3TO O3HauaeT, YTO MHTeJUIeKTyaJIbHOe co3eplia-
HUe cObIBaeTcsl JIUIIb B TpaHCIeH/IeHTaIbHOM
dwtocope (Marx, 1984, p. 52). OgHaxo yxe 3cTe-
TUYecKoe co3epliaHye CIIOCOOHO BOCIIOJIHUTD 3TO
orpaHMYeHNe: 3TO co3epliaHye ecThb Iofobve 1H-
TeJUIeKTyaJIbHOrO y dpustocoda, Garomaps KoTo-
POMY KaXKIIbIVI MOXeT ITpeObIBaTh IIpY TOXIeCTBe
CyOBeKTMBHOIO 11 OOBEKTUBHOTO.
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minish as reflection continues. Reflection on
reflection leads to generalisation: “Why do I
fall into such a state in the first place?” This
triggers the process of developing strategies of
preventing such fits of anger in general.

Thus, the subjective, the ideal in the begin-
ning of the system is the active unconscious.
However, I can make my unconscious con-
scious by turning attention to myself, the con-
scious subject. I am not conscious of the fact
of switching attention as such, as distinct from
what is objective in it. How am I aware of it
in general? Our understanding of this mecha-
nism of consciousness and unconsciousness,
Schelling explains, has its source in philosophi-
cal intellectual intuition, the capacity to act and
at the same time to be aware of acting, in oth-
er words, to intuit and intuit one’s own intui-
tion. Schelling believed that many people lack
this faculty. Just like many people have no po-
etic gift, so some people have no gift of intel-
lectual intuition. Hegel, though, rejected this
approach, comparing intuition with shooting
from a pistol, and noting that the immediacy of
this act cannot be absolute and the mediations
need to be looked into (Hegel, 1977, p. 16). In
a hand-written note to the text of the main,
sixth chapter of STI Schelling notes that such
intuition is short of objectivity (Schelling, 2001,
p- 229; cf. Schelling, 2005, p. 325), which means
that intellectual intuition is present only in a
transcendental philosopher (Marx, 1984, p. 52).
However, already aesthetic intuition can make
up for this limitation: this intuition is similar to
the philosopher’s intellectual intuition, thanks
to which everyone can benefit from the identity
of the subjective and the objective.

Kant denied the human faculty of intellec-
tual intuition from the beginning, although
it is present in the Critiqgue of Pure Reason. Al-
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KaHT npsmo oTkasbIBajl 4eloBeKy B CIIOCOOHO-
CTV VHTeJUIeKTYaJIbHOTO CO3epIiaHMs, HeCMOTps
Ha TO uTO B «KpuTHKe 4MCcTOro pasymMa» OHa JIevi-
CTBUTEJILHO (PUTY prpyeT. XOTs MCCIIeNoBaTel IV Bbl-
HEJISIIOT BIUIOTH IO IISITY CMBICIIOB 3TOrO TepMUHA
y camoro Kanra (Estes, 2010, p. 168), ero ocHOBHast
OIpefieJIeHHOCTb COCTOUT B TOM, YTOOBI He OBITH
JIVIIIb PEleTVBHBIM CO3epliaHeM, a, KaK MBI yKe
OoTMeYasIvi, IIPOM3BOAUTL CBOM IIpeaMeTsl. OnmHa-
KO, Kak 1 'y Puxre, y IllesummHra 3Ta criocobHOCTh
BCe ke BCTpeuaeTcs, HO JajleKo He y BCex JIIOLer.
s lerummara B paMkax mpobremarmkm «Kpm-
TUKM YVCTOIO pasyMa» MHTeJUIeKTyaIbHOe Cco3ep-
LIAHVIe VIMEET [IBa OCHOBHBIX CMBbIC/Ia: THOCEOJIOr M-
YeCKWII VI OHTOJIOrMYecknit. B mepBom ee ciremyer
IIOHVIMaTh KaK YHVMKaJIbHYIO CIIOCOOHOCTH (OpraH
TPaHCIEH/IEHTaJIbHOTO MBIITUIEHNS), TPV IIOMO-
IV KOTOPOV MBI KaK (pryiocodprl HerlocpeiCTBeH-
HO CITIOCOOHBI IO3HATBH TOXIIECTBO CyOBEKTMBHOIO
1 00bekTVBHOr0. OHTOIOIMYECKIIL JKe CMBICIT 3a-
KJTIOYaeTcsl B TOM, YTO, KaK y>ke ObIIO OTMedYeHO,
CaM TpaHCIIeH/IeHTaJIBHBIN Mfleasl TPAKTyeTCs KakK
VMHTeJUIeKTyasIbHOe co3epliaHue. Mexiy 3Tumu
ABYMsI CMBICJIaMV VHTEJIJIEKTYaJIbHOIO co3eplia-
HVISL €CTh CYIIIeCTBEHHOe pas3iidrie, Tak KaK TPpaHC-
LIeHIeHTaJTBHBIV MZIeaJT SIBJISeTCS IIPOAYKTMBHBIM,
a MBI CO CBOMM WVHTEJUIEKTyaJIbHBIM CO3eplIaHV-
eM peIlpoAyKTVBHBL B OTHOIIEHWV M3HA4YaJIbHOIO
nponyumposanus. Ilostomy IllesummHr cumnraer,
YUTO B TPaHCIIEHJEHTAJIbHOM WjeaI3Me VMeeTCs
IiBa psifia: IepBbIVL eCTh Psif] caMoro S, mocpencTsoM
KOTOPOI'O 13 Hero, KaK 13 IIOYBBL, ITOPOXK/IAeTCs Bce
3AMIVpUYecKoe MHOroooOpasuie (11 He TOJIBKO OHO), a
BTOpPOVI — Hallle COOCTBEHHOe OrpaHIYeHHOe BOC-
IIpoun3BezieHe TIepBOro psifia. IlepBbIi oTBeuaeT
KaHTOBCKOMY OITpeJle/IeHNI0 O0XXecTBeHHOro (Co-
3epIIAOIIero) MHTEIUIEKTa, ITOPOXKIAOIIEro CBOV
IIpeaMeT, a BTOPOVI — ITO3HaHWIO «BeIlleV», KaKOBBI
OHM eCTh Ha caMoM Jiejie. [IpyriM cyliiecTBeHHbIM
pasIuveM sBJIgeTcs TO, YTo puIocod cpasy 0cos-
HaeT TOX/IEeCTBO CyOBeKTMBHOIO 1 OOBEKTVBHOTO,
TaK KaK, IIPOV3BO/Is MIHTeJUIeKTyaIbHbIe [IeVICTBIIS,
OH VIX TaK)Xe OTHOBPEMEHHO VI CO3epIIaeT, OITHAKO
Sl XaK OHTOJIOrMYecKasi CTPYKTypa CTaHOBJICHVIS
B PsIy IIOIBITOK CHeIaThcs sl cebs 00BbeKToM
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though researchers have counted as many as
five meanings of this term in Kant (Estes, 2010,
p- 168), its main thrust is not being a passive
recipient, but, as we have noted, producing
one’s own objects. However, Schelling, like
Fichte, does recognise this faculty, although
by no means in all people. For Schelling, in
the framework of the problematics of the Cri-
tique of Pure Reason, intellectual intuition has
two main meanings: epistemological and on-
tological. The former refers to the unique fac-
ulty (the organ of transcendental thinking)
thanks to which we as philosophers are capa-
ble of cognising the identity of the subjective
and the objective. The ontological meaning,
as pointed out above, consists in that the tran-
scendental ideal is interpreted as intellectu-
al intuition. There are substantial differences
between these two meanings of intellectual
intuition because the transcendental ideal is
productive and we, with our intellectual intu-
ition, are reproductive in relation to the initial
production. Therefore Schelling distinguish-
es two sequences in transcendental idealism:
the first has to do with the I, through which all
empirical diversity (and not only that) springs
as if from soil, and the second is our own lim-
ited reproduction of the first sequence. The
first corresponds to the Kantian definition of
the divine (intuiting) intellect which generates
its own objects, and the second to the cogni-
tion of “things” as they are in reality. Another
important difference is that the philosopher
is aware of the identity of the subjective and
the objective simultaneously, since by car-
rying out intellectual acts he simultaneous-
ly observes them, but the I as an ontological
structure of becoming in the sequence of at-
tempts to be an object for itself is based on
the identity of the subjective and the objective



B cebe SVDKIIETCA Ha TOXIIeCTBe CY6'BeKTV[BHOFO "
06'beKTVIBHOI‘O, KOTOpOe JOCTMIaeTCs JIUIID B KOH-
11e, B 3aBEPIICHII «OOyccen nyxXa», a MMEHHO — B
SCTETMYECKOM CO3epLaHUI.

4. Hayasio 3KCIIMKaIIMM
TpaHCIIeHAeHTaJIbHOIO0 Maeasia

[viajylexTvKa TpaHCIIeH/IEHTaJIBHOTO Y TBEPKIe-
HVS Y TPaHCIIeH/IeHTaJIbHOIO OTPUIIaHMS B CaMo-
cosHaumM a1y XuT B CTV1 OCHOBHBIM MHCTPYMeH-
TOM WCTOpM3allUM To3HaHMsA. [IjIg HposgcHeHMs
TOro, KakmMm o0Opa3oM crenydndeckass MHTep-
IpeTarys 3TVX KaHTOBCKMX TIOHSITUV HaeT BO3-
MOXXHOCTb OTKPBITh VICTOPIYECKOe W3MepeHve
B IIO3HABaTeIBPHBIX aKTaX, PacCMOTpMM Orvoke
TOT VI3HAYaJIbHBIVI aKT CAMOCO3HAHWSI, B KOTOPOM
BIIepBBIe 113 a0COJIIOTHOIO TOXIecTBa Iuddepen-
LVIPYIOTCS MfleasIbHas U peaIbHas [IesITeJIbHOCTY,
TO eCTh Ta caMasi JIBOVICTBEHHOCTh, KOTOpasl TOJIb-
KO U [ejlaeT BO3MOXHBIM CO3HaHMe. [IHaMude-
CKOe OTHOIIIeHVe MeX]y TpaHCIleH/IeHTaIbHbIM
yTBep)XIeHNeM ¥ TpaHCLIeHAeHTaJIbHbIM OTpU-
1aHVeM packpbiBaercd y lllemara gepes avia-
JIeKTUKY TpaHuubL [InddepeHiiposaHHble fie-
ATEIIPHOCTM W3HAYaJIBHO OTINYAIOTCS ApPYr OT
IpyTa TOJIBKO IIOCPEICTBOM I'paHMIIBL VmearbHas,
VIV CyOBbEKTVBHAS, [IeSTeJIBHOCTD BBICTYIIAeT KaK
OrpaHMYMBAIOIIAS, & peaIbHAsl — KaK €l0 OrPaH-
YeHHasl, TO eCThb B Hee Kak Obl OcefjaeT IpaHMIIA.
VneasibHast [1e5TeJIBHOCTh TEM CaMbIM CTPEMUTCS
criesiaThesl 00beKTOM 171 cedsi B peastbHOM. OjHa-
KO MIMEHHO IIOTOMY, UTO peasibHasl JAesaTeIbHOCTh
ecTb OOHapy>keHHOe, VeabHasi — OOHapyKIBa-
IoIIee, 11 00e He COBIAMAIOT APYT C OPYroM, IOsi-
BUBIIIasics B OOHApPY>KeHHOM I'paHMIIa eCTh HeUTO
gyxepogHoe. CaM viieaTbHBIV aKT KaK IToJIaraHve
TPaHWUIIBI «yTOHY/I» B CBOEM IIPOAYKTe, B IIOJIO-
JKEHHOVI TpaHMIIe, a pa3 5l yxe He CIIOCOGHO 0CO3-
HaBaTh 3Ty OIPAaHMYMBAIOIIYIO JIeSITeIBHOCTD, TO
Or'PaHMYeHHOCTh CTAHOBUTCH YeM-TO BO3HUKIIM
T171s1 Hero M3BHe, 13 IIPOTVBOIOJIOKHOTO: «f He Mo-
Jkem cosepuyams cebsi 02paAHUHEHHBIM, He CO3epyas
Mo oepanuvenue kax aguyupobaniie co cnopoHsl
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which is achieved only at the end, when “the
odyssey of the spirit” comes to an end, namely
in aesthetic intuition.

4. Beginning of the Explication
of the Transcendental Ideal

The dialectics of the transcendental assertion
and transcendental negation in self-conscious-
ness is the main instrument of historicising
cognition. To better understand how the spe-
cific interpretation of these Kantian concepts
makes it possible to discover the historical di-
mension in cognitive acts let us take a closer
look at the initial act of self-consciousness in
which the ideal and real activities are first iso-
lated out of the absolute identity, i.e. the dual-
ity which alone makes consciousness possible.
Schelling explains the dynamic relationship be-
tween the transcendental assertion and tran-
scendental negation through the dialectics of
the boundary. Differentiated activities initially
differ from each other only due to the bounda-
ry. The ideal, or subjective activity is the limit-
ing and the real one the limited, the boundary
sinks into it, as it were. Ideal activity thereby
seeks to become an object for itself in the real.
But it is precisely because real activity is what
is discovered and the ideal activity is the dis-
coverer and the two coincide, the boundary
that springs up in what has been discovered is
something alien. The ideal act in marking the
boundary has “drowned” in its product in the
marked boundary, and since the I is no longer
capable of being aware of this limit, the limita-
tion is perceived as something that has arisen
outside, out of the opposite activity: “[...] the
self cannot intuit itself as limited, without intuiting
this limitation as an affection on the part of a not-
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He-fI» (Schelling, 2005, S. 97; Ilermar, 1987, c. 287).
He-%I 3neck nmpoTtmsonosnoxHo ‘1 He B kKavecTse pa-
AVKAJIBHO MHOI'O, HO TOJIBKO IO XapaKTepy CBO-
ero obHapyxeHus. To, 4To omIyiIeHMe ¢ CyObek-
TUBHOVI CTOPOHBI €CTh aKTMBHOCTH OOHAPY KeHIs,
OTINYAeTCs OT KaHTOBCKOI'O ITOHVIMAHS OIITyIIle-
HMA Kak Beetlesto maccusHoro (I'yieira, 1981, c. 79).
Tem cambv IlleyHT OOBSICHSEET OIIyIIeHVEe W
€r0 PelIeNTBHOCTh, a TaKXXe CIIOHTaHHOCTb, Ofl-
HAKO ellle He Belllb caMy II0 ce0e, K KOTOPOV Kak
K CBOeVI IpUYIMHe OTChUIAJIO omlyiieHne y KanTa.
[ler1o B TOM, UTO oOIlyIlaeMoe M3HavaIbHOIO OIly-
LIeHs eCTh JIUIIb $I Kak orpaHudeHHOe. Toipko
JIVIIIB «OIIYIIIasi, Mbl HUKOIZIA He OIIyIlaeM O0b-
exT» (Schelling, 2005, S. 98; Ilesutnar, 1987, c. 289).
Omywmars (empfinden) 3sHaunT HaxogWUTb (finden)
cebs1 B CBOEV OrpaHMYEHHOCTV, TO €CTh B OTPU-
LIAHVV JeVICTBOBAHVISI B KauecTBe MOero. VIMeHHO
Ha 3TOM OTPWIIAaHWI OCHOBBIBAETCS PEaJTbHOCTH
omrymeHns. VIHBIMI crToBaMM, OTpUIIaHVe B TaH-
HOM CJTy4ae IIPOSIBIISIeTCS KaK COIPOTVBIIEHIE, KO-
TOpOe MBI IIPUIIVCEIBaeM BelllaM BHe Hac (Bowie,
1993, p. 47). B usHauasibHOM oIIyIneHun 5l moka
4TO TOJIIBKO ecThb ObrTme-crpagatormm (Leidend-
sein) (Jahnig, 1966, S. 59). OTo deHOMEHOTOrMUeE-
ckoe 3amedaHue maer IlleJUIMHTY BO3MOXXHOCTB
IIepeBecTVl  paclpOCTpaHEeHHOe IIpeJiCTaBIIeHVie
00 abcosII0OTHO BHeIITHeVT HeOOXOIMMOCTY BO BHY-
TpeHHIo0 HeoOxomymocTs Ay S (Ibid., S. 148).

Wrak, cozepriaHme Kak JIeSTeJIbHOCTh KOHCTVI-
TYUPYeTCs CIIeIYIOMIVIMI MOMEHTAMIAL:

HeKasl pelleNTUBHAS «OCBEIOMJIEHHOCTD O...»,
0bOHapy>KeHHOCTB Uero-To (CBeT);

CHIOCOOHOCTH CITOHTAHHO, OJHAKO Oecco3Ha-
TeJIPHO OrpaHMYMBaTh, BOOOIIE OIpPenesIsiTh
(TbMa, HeraTMBHOE, CJIETIOE TISITHO).

MoOMeHT aKTMBHOCTM Ha JaHHOM JTalle sB-
JISIeTCSL TIOKa YTO 0Oecco3sHaTeITbHBIM, OTHAKO OH
HIPOSIBUTCS YK€ B CJIEYIOIIEV TIOIBITKE CaMOCO-
3epriaHMs: Sl TOJIDKHO CTaTh /11 CAMOTO ceds OIIry-
ITAIONIVIM, a He TOJIBKO omlyInaeMbIM. IToka ke
OHO OBUTO TAaKOBBIM JIVIIIIB [IJISI TPAHCIIeH/IeHTaTb-
Horo dwtocoda. CosepHivB 3TOT akT oOpariie-
HUs Ha cebsi, 1 BrIepBble OCO3HAET COOCTBEHHYIO

self” (Schelling, 2001, p. 54; cf. Schelling, 2005,
p- 97). Not-I is here opposed to the I not as
something radically different, but only due to
the way it is discovered. That sensation is sub-
jectively the activity of discovering is at odds
with the Kantian interpretation of sensation as
entirely passive (Gulyga, 1981, p. 79). Thereby
Schelling explains sensation and its receptivity,
as well as spontaneity, but not yet the thing-in-
itself toward which Kant’s sensation pointed as
its cause. The thing is that the sensed initially
is a limited I. By just “sensing, we never sense
the object” (Schelling, 2001, p. 55; cf. Schelling,
2005, p. 98). To sense (empfinden) means to find
(finden) oneself in one’s limitedness, i.e. in ne-
gating action as one’s own. This negation is
the basis of the reality of sensation. In other
words, negation in this case manifests itself as
resistance which we ascribe to things outside
ourselves (Bowie, 1993, p. 47). In the initial sen-
sation the I is still being-suffering (Leidend-sein)
(Jahnig, 1966, p. 59). This phenomenological
remark allows Schelling to translate the wide-
ly-held notion of absolutely external necessity
into inner necessity for the I (ibid., p. 148).

So, intuition as activity has the following
constituent elements:

1. A kind of receptive “awareness of [...]
something” (light);

2. The ability to spontaneously, yet uncon-
sciously, limit and generally determine (dark-
ness, negativity, blind spot).

The element of activity at this stage is still
unconscious, but it will manifest itself already
in the next attempt at self-intuition: the I must
become the sensor for itself, and not only the
sensed. So far it was that only for the tran-
scendental philosopher. By performing the act
of turning toward oneself the I becomes first
aware of its own activity: “[...] it becomes such
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eI TeJTbHOCTD: «...00BeKTOM [IJIsI ce0sT OHO CTaHO-
BUTCS B KauyecTBe aKTVMBHOIO (B KayecTBe OllyIla-
toriero)» (Schelling, 2005, S. 110; Ieymar, 1987,
c. 299). llermymHr 3aTeM HPOBOAUT Iapajuiesib C
BEIIBIO CaMoV1 TI0 cele: «...J] He M0e2.0 co3epliaTh
ce0s1 OorpaHMYeHHBIM, He Ilepexonsi HeoOXomu-
MBIM 00pa3oM Ha 4YTO-TO 10 MY CHOpPOHY TpaHU-
11b], T.e. He Tlepexopisi rpanuiy» (Ibid., S. 114; Tam
xe, c. 302). Cosepiiasi 3TOT Ilepexof], uepes rpaHu-
11y, TIOJIOKEHHYIO B IIpepIyllieM aKkTe, Sl He Mo-
JKeT 0CO3HaBaThb TO, YTO HAXOOUTCH 110 Ty ee CTOPO-
Hy, IHaJe, YeM KakK Belllb caMmy I1o cebe. ['panmiia
CTAaHOBUTCS Tellepb I'PaHMIIeN He TOJIBKO fl, HO 1
BeI[. DTOT HOBBIV aKT JaeT JBOSKYIO OCBEIOM-
JIEHHOCTb:

C CyOBeKTVBHOVI CTOPOHBIL, 000 MHe KaK aKTVB-
HOM B OIIYIIIeHN, TO eCTh 00 OIIyIIatoIeM;

C OOBEKTMBHOV CTOPOHBI, O BeIIV CaMOW II0
cebe.

VXe B 2TOM OCBeIOMJIEHHOCTM Sl OKa3bIBaeTcs
IS caMoTro ce0si 1 peasIbHBIM, U MIIeaIbHBIM, TaK
KakK MJleasibHas [esiTeJIbHOCTh IIpeIIecTBYoIIel
IIOTEHIINN 3[1eCh IepecTaeT ObITH JIMIIb CcO3epIia-
IoIer1 1 00beKTHBUpYyeTcs. VIHade roBops, Teriepb
3Ta OCBEIOMJIEHHOCTh OJJTHOBPEMEHHO U peaJibHa,
IIOCKOJIBKY VMIMeeT CBOVI OOBeKT, U VeasibHa, I10-
CKOJIBKY OOBEKT 3TOT eCTh TO, YTO B IIPeJIIIeCTBY-
IOIIleM aKTe ObUIO JIMIIb CyOBeKTMBHBIM, Vije-
aJIbHBIM. [lesdTeTbHOCTh XKe WjeasibHas Ha 3TOM
CTYIeHM eCTh II0O3TOMY co3epllaHMe CO3epliaHs,
VIV IPOOYKTMBHOE co3epliaHue, KOTOpoe He Mo-
JKeT OBITh CXBAaueHO B TOM >Ke caMOM akKTe. B HoBoM
aKTe CTaHOBUTCS I Sl OOBEKTMBHBIM OHO CaMo,
HO TOJIBKO JIVIIB B ITPOTVMBOIIOJIOKHOCTb BEIII Ca-
Mot 110 cebe. TyT y>Ke BbIBEIEHO pas3iindiie MeXI1y
olLIyIlleHVeM, He VIMEIOIIVIM B ce0e caMOM OT/Ierle-
HWS BEIIM OT MeHsl, U TIOCTIe[TyIOIIIM HeoOXOomy-
MBIM HPUIIVICBIBAHVEM OMIYIIEHMsI HEKOV TaKou
BeIl, KOTopasi, pasymeetcsi, corsiacHo Illemmima-
I'y, Ha caMOM JieJle eCTb ToJIbKO B S u s 4, uro,
OIHAKO, caMUM $I He MoXeT ObITh OCO3HAHO, TaK
KaK ero cosepliaHiue 3TOro CO3epliaHMs CaMo, B
CBOIO OdYepeslb, He coseplaercs. beccosHareib-
HOCTb ITPOJYKTMBHOIO CO3epliaHVs eCTb ero Cy-

A. V. Perepletkin

an object as active (as sensing)” (Schelling,
2001, p. 64; cf. Schelling, 2005, p. 110). Schelling
then draws a parallel with the thing-in-itself:
“[...] the self could not intuit itself as limited
without necessarily reaching out to something
beyond the boundary, i.e. overstepping the lim-
it” (Schelling, 2001, p. 67; cf. Schelling, 2005,
p. 114). By overstepping the boundary set in
the previous act the I cannot be aware that it
is on its other side except as the thing-in-itself.
The boundary now becomes the boundary not
only of the I but also of the thing. This new act
offers a dual kind of awareness:

1) on the subjective side, about me as being
actively sensing;

2) on the objective side, about the thing-in-
itself.

In this awareness the I becomes for itself
both real and ideal since the ideal activity of
the previous stage ceases to be merely intu-
iting and is objectivised. In other words, now
this awareness is at once real, inasmuch as it
has its object, and ideal, inasmuch as the ob-
ject is that which in the previous act was mere-
ly subjective, ideal. Ideal activity at this stage
is therefore intuition of intuition, or produc-
tive intuition which cannot be captured in the
same act. In the new act the I becomes objective
for itself, but only as the opposite of the thing-
in-itself. Here the difference is already shown
between sensation, which does not separate
the thing from the I, and the subsequent nec-
essary ascribing of sensation to a thing which,
according to Schelling, in reality is only I and
for I, which the I cannot be aware of because
its intuition of intuition itself is not intuited.
The unconsciousness of productive intuition is
its essential feature, and the same can be said
about all the intuitions of higher levels down
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IIlecTBeHHas YepTa, U TO ke MOKHO Oy/ieT cKas3aThb
000 Bcex cosepriaHMsIX Ooslee BBICOKMX CTYIIeHem
BIIJIOTH JI0 3CTETUYECKOI'o co3epliaHusl, B KOTOPOM
coseprarolee 1 cosepriaeMoe HaKOHell COBIIa/IyT.

vanexTrgeckoe JIBVDKeHME CaMOCO3HaHWS
OCYIIIeCTBJIsIeTC KaK I10 00e CTOPOHBI I'PaHUIIb,
TaK M BHYTpM caMoVi IpaHuIIbL. MeTadoprueckn
MOXXHO ObUIO ObI BEIPA3UTh 3TO TaK: IIPeCTaBUTh
SI, Wiy TpaHCIeHJIeHTaIbHBIVI Mjleall, II0f100HO
MOHeTe, KOTopas, TIOCTOSSHHO BUJIOM3MEHSSCh (B
Iporiecce TOTEHIIVPOBaHMs), COXpaHseT BIUIOTh
710 3aBepIleHNs 3TOro IIpollecca [iBe CBOV CTOPO-
HBI KaK CTPYKTYpPBl, JIOIyCKaIOII/ie HeKYIO Bapu-
aTVMBHOCTb, HO BO3MOXXHBIE TOJIBKO 3a c4eT pebpa
MOHETBI, KOTOpOe HeOOXOOVMO MBICIUTCS Kak
TOTaJIbHAsl HepasIMU4eHHOCTh CyOBeKTMBHOIO U
OOBEKTMBHOIO, 3TUX CBOMX ABYX cTOpoH (JInHB-
KoB, 1973, c. 33). ['panniia Mexay co3HaTeIbHBIM
v Gecco3HaTeJIbHBIM, PeasIbHBIM U Mjlea/IbHbIM Ha
Ka’kJIOM IIIare I10Ty4aeT HOBYIO KOH(UTYpalNIo,
HO IIpY TOM COXPaHseTCsl Ha IPOTSKEeHUN BCero
Ipoliecca, Hoka He OyAyT McdepIiaHbl Bce IOTEeH-
IMaJIbHO coflep Kallyecs B Hevl BO3MOXKHOCTA.

VIMeHHO Ha TOJIBKO UTO IIPOIeMOHCTPUpPOBaH-
HOM MeXxaHW3Me OCHOBaHa «Ofiyicces JTyXa», B KOTO-
pon IleyuIvHT ¢ TOMOIIIBIO [IMaIeKTUKI I'paHMIIbI
BBIBOJIUT BCe KITIOYEBBIE 3JIEMEHTHI CIIOCOOHOCTM
MO3HaHMs (IIPOCTPAHCTBO U BpeMsl, KaTeropum),
HNPVHINIIBL CBOeVl HaTypdwiocodpum M MHOroe
npyroe. TpaHclleHAeHTaIBHBIV Measl KaK TaKo-
o1 He purypupyet B CTV B pany Teopermue-
ckmx popmoobpaszoBaHU Sl B paMKax «Omyccen
JlyXa» IMEHHO II0TOMY, UTO BBICTYIIaeT KaK TO, UTO
SIBJISIETCSI OTITPABHOVI TOYKOV ¥ BMeCTe C TeM KO-
HEYHOV LIeJIBIO.

5. 3aks1roueHue

Vrak, MBI IOKa3aay, KakKuM OOpasoM CIIel-
dvrueckas MHTepIIpeTalysl KaHTOBCKOIO TpPaHC-
LIeH/IeHTaJIbHOTO myeasia ro3sosisieT lllesumary B
CTV nociienoBaresIbHO BhICTpamBaTh CBOIO CHCTe-
My. TpaHcIleHIeHTa/IbHOe yTBEP)KAeH Ve U TpaHC-
ILIeHJIeHTaJIbHOe OTPUIIaHe, VICTOJIKOBAaHHBIEe KaK
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to the aesthetic level in which the intuiting and
the intuited will finally coincide.

Dialectical movement of self-consciousness
happens on both sides of the boundary and in-
side the boundary itself. Metaphorically, we
can imagine the I, or the transcendental ide-
al, as a coin which constantly changes (in the
process of potentising) but preserves, until the
process is completed, its own two sides as the
structures, which allow a certain variability,
but which are only possible due to the coin’s
rim, which is necessarily thought as total indif-
ference of the subjective and the objective, its
two sides (Linkov, 1973, p. 33). The boundary
between the conscious and the unconscious,
the real and the ideal, gets a new configuration
at every step, but is preserved throughout the
process until all its potential is exhausted.

The mechanism just demonstrated is the un-
derpinning of the “odyssey of the spirit” dur-
ing which Schelling uses the dialectics of the
boundary to derive all the key elements of the
faculty of cognition (space and time, catego-
ries), the principles of his natural philosophy
and much else. The transcendental ideal as
such does not appear in STI's row of theoret-
ical formations of the I in the framework of the
“odyssey of the spirit” precisely because it is
the starting point and the ultimate goal.

5. Conclusion

I have shown how Schelling’s original in-
terpretation of the Kantian transcendental ide-
al enables him in STI to consistently build his
system. Transcendental assertion and tran-
scendental negation interpreted as oppo-
sites but equally necessary for the activity of
self-consciousness constitute the dialectics of



IIBe IIPOTWMBOIIOJIOKHBIE, HO paBHO HEOOXOMMMBbIe
JIeATeJIbHOCTY  CaMOCO3HaHMs, KOHCTUTYWUPYIOT
IMaJieKTUKY TpaHUIIbl, B CUJTy KoTopov Sl passep-
ThIBaeTCd B IIOCJIe[IoBaTeJIbHOCTh (popmMoobpaso-
BaHUIL. DTa II0CJIe/IOBAaTeIbHOCTD U €CTh «OJIyccest
Zlyxa», Ta caMasi ICTOpWs B IIVPOKOM CMBICIIe CJIO-
Ba, o kotopont eyumar B 1800 r. nmcast:

TaxkoBel HemsMeHHble W OecCriOpHbBIe IS
3HaHMAI MOMEHTBLI B VMICTOPUM CaMOCO3HaHVIs, B
OIIbITe OllpefiesisieMble KakK OecripepbIBHAs II0-
CJIeMIOBATEIbHOCTh CTYIIEHEeV, KOTOPYIO MOXKHO
BBISIBUTB ¥ BECTV OT IIPOCTOTO BelllecTBa K Opra-
HM3auMn (ITOCPeICTBOM KOTOPOV Oecco3HaTe b~
HO TBOPpsIlasl IIPVpOJIa BO3BpalllaeTcs K caMou
cebe), a OTCIOA ITOCPENCTBOM pasyMa ¥ IIPOu3-
BOJIa — K BBICIIIEMY e[IMHEHNIO CBOOOIBI 1 He0O-
XOJIVIMOCTH B MICKYCCTBe (IIOCPEICTBOM KOTOPOTO
CO3HATEJIPHO IIPOYKTMBHAS IIPUPOA 3aMbIKa-
eTcs 1 3aBepiraeTcs B camont cebe) (Schelling,
2005, S. 334; emmar, 1987, c. 489).

B xome maspHeriIero pasBuTHS HEMEIIKOTO
ueasM3Ma 3Ta KOHIIEMINS VCTOPUYHOCTU CO-
3HaHMS TOJIyYnila HOBYIO 0OpabOTKy B BBIIIIEN-
et B 1807 1. «@enomenonorum nyxa» Ierea. Ha
IIPeeMCTBEHHOCTh OOIIero 3aMbICiIa TerejieBCKO-
ro Tpyza IO OTHOIIEHMIO K IeJUIMHTOBCKOV MO-
TIeJIn «OfVICCeVt Ty Xa» BepHO yKasail A. B. I'ysbira:
«"Onucceerimyxa” HasbIBAIOT reresieBcKyto “MdeHo-
MEeHOJIOT 0", 3a0BIBasi OTMETUTD, UTO BBIPa’KeHe
3T0 — umTara M3 “CucTeMbl TpaHCIeHIeHTaIb-
Horo mneannsma™» (I'ysbira, 1987, c. 19). esutmHT
yIIOTpeOuII 3TO BEIpakeHwe, YTOObI IT0Ka3aTh, UYTO
ero dustocodrist MeeT OIIHO U TO Ke Hadaslo, TOX-
JIeCTBO CYOBEKTMBHOIO 11 0OBbeKTVBHOIO, CHaYaIa
B Ka4deCTBe ITPeIIOChUIKI CUCTEMBI, a 3aTeM 1 KaK
ee pesysbrar. Cama e «omycces» Kak JIBVDKEHVIE
CTAaHOBUTCSI BO3MOXKHOWV Orlarofapsi OTHOCUTEIIb-
HOMY HeCOBIIa/IeHIIO CyObeKTVBHOIO 11 OO BeKTVB-
HOTro. [JIaBHBIM MCTOYHMKOM 3TOV IIEJIIVHIOB-
CKOVI KOHIIEMIINM SBJISIeTCs, KaK MBI TIOCTapasIvch
IIOKa3aTh, KAHTOBCKOE pa3jIMdeHle TpaHCIIeH-
JIeHTaJIbHOTO YTBEepPXXIeHMs ¥ TpaHClIeHIeHTaslb-
HOTO OTPUILIAHMS, IPeJIKeHHOe VIM B YUeHUN
O TpaHCIIeHIeHTaJIbHOM Wpeasie. [Ipyu sToM mis
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the boundary owing to which the I is unfolded
into a sequence of forms. This sequence is the
“odyssey of the spirit” about which Schelling
wrote in 1800:

These are the phases, unalterable and
fixed for all knowledge, in the history of
self-consciousness; they are characterised in
experience by a continuous stepwise sequence,
and they can be exhibited and extended
from simple stuff to organisation (whereby
unconsciously productive nature reverts into
itself), and from thence by reason and choice up
to the supreme union of freedom and necessity
in art (whereby consciously productive nature
encloses and completes itself) (Schelling, 2001,
p- 236; cf. Schelling, 2005, p. 334).

As German idealism developed, this con-
cept of historicity of consciousness was re-
worked in Hegel’s Phenomenology of Spirit
(1807). The continuity of the overall plan of He-
gel’s work with regard to Schelling’s “odyssey
of the spirit” model was rightly pointed out by
Gulyga (1987, p. 19): “People call Hegel’s Phe-
nomenology ‘odyssey of the spirit’, forgetting
to mention that the expression is a quote from
the System of Transcendental Idealism.” Schelling
used this expression to show that his philoso-
phy has the same source, the identity of the
subjective and the objective, first as the prereq-
uisite of the system and then as its result. The
‘odyssey’ itself as movement becomes possi-
ble due to the relative discrepancy between the
subjective and the objective. The main source of
Schelling’s concept is, as I have tried to demon-
strate, Kant's distinction between the transcen-
dental assertion and transcendental negation
offered in his teaching on the transcendental
ideal. For Kant this ideal as the complete body
of what is possible was constituted only by
transcendental assertion. Schelling, by contrast,
by including in the explication of the transcen-
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KanTa caMm 3TOT mmeasr KakK BCEITOTHOTA BO3MOX-
HOIO KOHCTUTYMPOBAJICS TOJIBKO TpaHCIeH/IeH-
TaJIbHBIM yTBepKaeHueM. I1]esyivHr ke, BKITIOUMB
B SKCIUIMKAIIMIO TPaHCIeHeHTaJIbHOTO Mieasia
TaKXXe ¥ TpaHCIeH/leHTaJIbHOe OTpuIlaHle B Ka-
yecTBe CyObeKTVBHOM eI TeIbHOCTH, CO3/ja/l KOH-
LenTyaJIbHBIVI MHCTPYMEHTapVIVI, ITO3BOJISIFOIIIT
MBICJIUTH pa3BepThIBaHIME COIep)KaTeIbHOro 0o-
raTcTBa Measla KaK BO3Bpallarorieecs K cebe Ha-
3ap, nvokeHue. ViMenHo neMoHctpupyemast Iler-
mvHroMm B CTVI cymiHOCTHas cBA3h OTpULIAHMA U
CYyOBEeKTMBHOCTV OTKpPBIBAaeT BO3MOXKHOCTVI MJISI
00OCHOBaHMSI VMMMaHEHTHOVI VICTOPUYHOCTU CO-
3HaHM4. Borpoc o ToM, Kakue pasjiMuHble CTpa-
TerMy MBIIIUIEHVS VICTOPVYHOCTY BO3MOXKHBI VIC-
XOfISI VI3 IIEeJUIVIHTOBCKVIX IIPEIIIOChIIOK, TpebyeT
Oosiee mompoOHOro MccIIemoBaHMA. B gacTHOCTH,
B MCTOPUKO-PWMIIOCOCKOM IUIaHe ISl ITPOsC-
HEeHMsI 3TOTO BOIIPOCa BaXKHO COIIOCTaBUTH M3JIO-
JKeHHYIO0 HaMV PeKOHCTPYKIIMIO I11eJIJIVTHTOBCKOV
cTpaTerumu nHTeprpertarun Kanra c rerejiesckor,
IpexJie BCero IIpecTaB/ieHHON B «{DeHOMeHO-
soruu gyxa». COOTHeceHVe rerejeBCKOV MHTep-
HpeTanyy OTPUIIAHMSA C KaHTOBCKMM YUeHVeM
O TpaHCILIeH/IeHTaJIbHOM YTBepXXIeHUNM 1 TpPaHC-
LIeH/JeHTaJIbHOM OTpUIIaHUN Yepe3 HpU3My W3-
JIOKeHHOT'O HaMV ITO3BOJINT, Ha HaIll B3IJISI, IIPO-
JINTh HOBBIVI CBET VI Ha IIPUYMHBI [I0JIEMITYeCKOr0o
pasmexeBaHus Mexay lllemmmarom u Ieresem,
IIPVBEIIIIEro, KaK M3BeCTHO, K Pa3phIBY.
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dental ideal transcendental negation as subjec-
tive activity, created a conceptual toolkit that
makes it possible to think about the unfolding
of the substantive wealth of the ideal as move-
ment that returns to itself. It is the essential
link between negation and negativity which
Schelling reveals in STI that offers opportuni-
ties for grounding the immanent historicity of
consciousness. The question as to which vari-
ous strategies of thinking about historicity are
made possible by Schelling’s prerequisites calls
for a more detailed study. In particular, on the
historical-philosophical plane, it is important to
compare the reconstruction of Schelling’s strat-
egy of interpreting Kant set forth here with that
of Hegel, above all that presented in The Phe-
nomenology of Spirit. A comparison of Hegel’s
interpretation of negation with Kant’s doctrine
of the transcendental assertion and transcen-
dental negation in the light of the above may
also shed new light on the causes of the polem-
ical rift between Schelling and Hegel which led
to a break between them.
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