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KAHT OB DHTY3VA3ME

IO. IlImoavyenbepe!

KanmoBcxon meopuu snmysuasma yoeaeno omHocu-
meAbHO Maa0 BHumanus 6 kanmoBedenuu. Imo youbu-
meAvHo, yuumuiBas mom cpaxm, umo Kanm 011 03a004eH
npo0.1eMOtl SHMY3UASMA HA npomAxeHUY Beetl cBoeil Ku3-
Hu. O0HA U3 NPUYUH MOXKeN 3aKA104ambCs 6 oM, 4imo
osa Kanma snmysuasm — 3mo agpgpexm. CaedoBamennio,
ee0 HeAb3A uUcnoav3obams 044 obocHobanus smuxu. O0-
HaKo npu Dauxatiuiem paccmompenuu BuipucoBuibaemcs
bosee Oupgpeperyupobannasn kapmuna. Hapsaoy c namo-
A02uneckum sHmysuasmom Kanm npusnaem scmemuve-
cku 6036bluieHHbLL IHMY3UAM, 4 6 cBoUX pasMblUUACHUAX
0 peaxyuu Ha cobbimus Ppanyyscxon peboatoyuu 6600um
NOHAMUe UCUHHO020 SHIMY3UAMA, CBA3AHHO20 C UOCAMU
c60600b1 u cnpabedsubocmu. VI nakowey, Kawm npedia-
eaem noxAmue IHMysuasma 000poeo Hamepenus. B npab-
cmBenrom Bocnumanuu Makoil SHMy3uasm npedcmabias-
em cobotl npedBapumenviyio cmaduto wybemba yBaxenus
K MOpAAbHOMY 3AKOHY U paccMampubaemcs yxe He Kax
acpcpexm, a xax mo, umo Haxooumcs nod pykoboocmbom
pasyma. Dmu 4acmuuHo HecoBMecmuMble KOHUenyuu
aHmy3uasma s obcyxoaio 8 nepboi wacmu cmamsi, a 60
Bmopoil uccredyio unmepnpemayuro u kpumuxy Ka-
HoM-Dpancya Jluomapom  ¢pusocopcko-ucmoputeckoi
meopuu sumysuasma Kanma. Ileped auyom paspyuiu-
meavtolx kamacmpogp XX 8. Jluomap we Budum npuuun
oA sumysuasma, komopwii Kanm Gviabua 6 ocnpusmuu
nyoauxou Ppanyysckoi pebostoyuu u Ucmoskobas kax
npoerocmuteckuil 3uax 0yoywei ucmopuu. Ha cmeny
emy npuuiaa odwas ycmasocms om mupa. O0Hako kpu-
muxka Kanma co cmoponst JIuomapa ocrobana na ucmo-
puyucmckom 3abayxoenuu. Ccbiaka HA ucmoputeckue
Kkamacmpogpol He ABasemcs apeymeHmom Hu npomub
anpuopHoil obocHoBanrocmu udeil c6o600b. u cnpabedsu-
Bocmu, Hu npomub cmpemaeHus K ux peasusayuu.

KroueBnle ciroBa: Kanm, snmysuasm, agpexm,
61020, 00bpodemens, Momubayus, npakmuueckutl pasym,
JIuomap
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KANT ON ENTHUSIASM

J. Stolzenberg'

Kant’s theory of enthusiasm has received relatively
little attention in Kant studies. This is surprising in
view of the fact that Kant was preoccupied with the
theme of enthusiasm throughout his life. One of the
reasons may be that for Kant enthusiasm is an affect.
Therefore, it cannot be used to justify ethics. On closer
examination, however, a more differentiated picture
emerges. In addition to pathological enthusiasm, Kant
recognises an aesthetically sublime enthusiasm, and
in his reflections on the reaction to the events of the
French Revolution, Kant coined the concept of a true
enthusiasm, related to the ideas of freedom and justice.
Finally, Kant introduces the concept of the enthusiasm
of good resolution. It is a preliminary stage of the
feeling of respect for the moral law in moral education.
It is no longer regarded as an affect, but is under the
quidance of reason. The first part discusses the partly
incompatible conceptions of enthusiasm. The second
part examines Jean-Francois Lyotard’s interpretation
and critique of Kant’s philosophical-historical theory of
enthusiasm. In the face of the devastating catastrophes
of the twentieth century, Lyotard sees no reason for
the enthusiasm that Kant perceived in the people’s
reaction to the French Revolution and interpreted as a
prognostic sign of future history. It has been replaced by
a general world-weariness. However, Lyotard’s critique
of Kant is based on a historicist fallacy. The reference to
historical catastrophes is not an arqument against the
a priori validity of the ideas of freedom and justice and
against the endeavour for their realisation.
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Dumysuasm — MHOroMepHoe moHgTHe. OHO
BKJIIOYaeT B ce0st MUpUYeCKTL, peJIUTIO3HO-PUTY-
QIIBHBIVI, TIO3TOJIOIMYECKMYI 1, HaKOHEeL], MOpaJsIb-
HBIVI M TIOJIATUYECKUII CMBICIIBL. Mudnaeckoe,
PeIUTVIO3HO-PUTYaJIbHOE VI IIO3TOJIONIUeCcKoe 3Ha-
YeHMs 9TOrO MOHATHMS XOPOIO M3BECTHBI ellle o
BpeMeH [lpesHert ['perivin. Dnmysuasm 3gech o3Ha-
yJaeT HeOOBIKHOBEHHOE, CBepXbeCTeCTBeHHO-00Xe-
CTBEHHOE BJOXHOBEHVE, KOTOpOe IepeXX1BaeTCs B
31 OPMUECKOM, SMOLIMIOHAJILHOM COCTOsIHMNL. Mo-
PaTbHO-TIPAKTUYECKUTT VI TIOJIUTUYECKNVI CMBIC-
JIbI BCE Oostblte ToMUHMPYIOT B TedeHmre XVIII B.
KyrbMuHatiyer 3Toro cJioXkKHOro v MHOTOCTYTIeH-
YaToro pasBUTHA CTaJIO HOHATUE JSHMY3UASMA B
CMBICJIE TIOJIOKMUTEIILHOV SMOIIMOHAJIBHOV SHep-
My, KOTOpas PpelIuTeSIbHO OT/InYajlach OT pe-
JINTVO3HOTO ¥ IOJIMTUYECKOro daHaTu3Ma WIN
BOCTOpra 1 B KauecTBe 0JIarOpoIHOro, WIN palu-
OHaJIBHOI'O, 3HTYy3Mas3Ma IIpeBpaTuIach B IICHIXO-
JIOTMYeCKYIO IBVDKYIIYIO CVIIY U1 pealv3aliyiv
NIpaKTUYeCKMX MIer, TaKMx KakK cBoOOIa, paBeH-
CTBO, CIIpaBeJIMBOCTb ¥ YeJIOBeYHOCTh. Paspu-
Tre NHoHATHA 3HTy3nasMa B XVIII B. moBOIBHO
XOPOIIIO M3y4YeHO?, II03TOMY 51 He Oyay ocTaHaB-
JIMBaTBLCS Ha 5TOM Borpoce. B Moro 3ayiauy Taxke
He BXOAWUT Kareropusanys nosumnun Kanra B co-
BpeMeHHOM eMy VICKypce 00 sHTy3ma3Me. Bmecto
3TOrO 1 COCPeNOTOUyCh Ha KOHIIENITYa/IbHOM aHa-
nmse o3ty KaaTa v ee pasimaHbIx Bepcuir. B
3aKJIIOUNTEIIBHOM pasfiesle s pacCMOTPIO IIOCTMO-
JIePHUCTCKYIO MHTepripetanuio JKanom-OpaHcya
JInoTtapoMm KaHTOBCKOVI TeOpPUY SHTY3Ma3Ma.

IlaTostorm4yecKmmn 3HTy3Ma3M
L[eHTpaanoe orrpenesieHne IIOHATVIA SHTY-

smasMa y KanTa 3ByumT cremyrommm obOpasom:
«Vpes pobporo, [coennHeHHast] ¢ adpdekToM, Ha-

23peck cienyet ocobo yroMsiHy T Hledrcbepn 1 FOma B
Awnrymm, Huapo, Pycco n Konpopce Bo ®@paniuy, 1lly-
6apra u I'epmepa B I'epmanmm. O pasBuUTHM KOHIIEIIIVV
suTy3mnasma B XVIII B. cMm. mozpobnee: (Schramke, 2018;
Heyd, 1995; Stolzenberg, 2023).

* Hamborree mompoGHOe m3ioXkeHMe M oOCyX/eHne Te-
opvv 3HTy3Ma3Ma KaHTa Ha CeromHSIIHM TIeHb TTpef-
cTaBJieHo B pabore PoGepTa P. Kibronca (Clewis, 2018).
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Enthusiasm is a multidimensional concept. It
encompasses a mythical, a religious-ritualistic,
a poetological and, finally, a moral and a
political meaning. The mythical, religious-
ritualistic and poetological meanings were
well known from ancient Greece and had been
passed down to modern times. Enthusiasm here
means an extraordinary, supernatural-divine
inspiration that is experienced in a euphoric,
emotional state. The moral-practical and
political senses become increasingly dominant
in the course of the eighteenth century.
The complex and multi-stage development
culminated in the concept of enthusiasm in the
sense of a positive emotional energy. This was
decisively distinguished from religious and
political fanaticism or rapture and, as noble or
rational enthusiasm, became the psychological
driving force for the realisation of practical
ideas such as freedom, equality, justice and
humanity. The development of the concept of
enthusiasm in the eighteenth century is fairly
well studied,? so I will not pursue this issue.
Nor is it my task to categorise Kant’s position
in the discourse on enthusiasm in his century.
Instead, I will concentrate on a conceptual
analysis of Kant’s position and its different
versions.? In a final section I will discuss Jean-
Francois Lyotard’s postmodern interpretation
of Kant’s theory of enthusiasm.

Pathological Enthusiasm
Kant’s central definition of the concept of

enthusiasm runs as follows: “The idea of the
good with affect is called enthusiasm” (KU, AA

2Shaftesbury and Hume in England, Diderot, Rousseau
and Condorcet in France, Schubart and Herder in
Germany should be mentioned here in particular. As
to the development of the concept of enthusiasm in the
eighteenth century see in detail Schramke (2018); see
also Heyd (1995) and Stolzenberg (2023).

3The most detailed presentation and discussion of Kant’s
theory of enthusiasm until today has been provided by
Robert R. Clewis (2018).
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3bIBaeTcd anmy3uasmom» (AA 05, S. 271—-272; Kanr,
2001, c. 321). Orcrofma MOXHO CieJlaTh BBIBOI, UTO
sHmy3uasm — 3To addeKT, BbI3BaHHBI BOOOpa-
JKaeMor1 mzieeri 1obporo B cyOwekTe. [pyrue dpar-
MeHTBI YKa3bIBaIOT Ha To, uTo KaHT m1Meet B BUmy
1o0po B MOPaJIBHOM WJIM TIOJIUTUKO-IIPAaBOBOM
cmpicste. ComnacHo Kanty, adpdekr — 310 «uyB-
CTBO YIOBOJIBCTBUSL VIV HEYIOBOJIIBCTBUS B Ha-
CTOSIIIEM COCTOSHMM, KOTOpOe He II03BOJIseT BO3-
HUKHYTb B CyOBeKTe pasmbiuiienuio (pasyMHOMY
IIpeICTaBJIEHNIO O TOM, CJIEAYeT JIVI IIPefaThCs eMY
VIV YKJIOHUTBCA OT Hero)» (AA 07, S. 251; Kawnr,
2024a, c. 306; cMm. Taxoxe: AA 06, S. 407; Kant, 2019,
c. 83). IlockoribKy 3HTY3Ma3M KaK UyBCTBO «BCer-
7la OTHOCUTCS K uyBcTBeHHOCTI» (AA 06, S. 409;
Kanr, 2019, c. 87), To, xorga /eso I0XOOuT A0 Hei-
cTBUSL, OH, comtacHO KaHTy, «cjien1 vy B BeIOOpe
CBOETI I1eJIV, VJIM, eCJIV 3Ta I1eJIb TakKe JaHa pa-
3yMOM, B ee OCYIIIeCTBJIEHU» V1 HeCIIOCOOeH «CBO-
0OIHO PasMBIIIISTE 00 OCHOBOIIOJIOKEHMSIX, UTO-
ObI corytacHO MM orpefesaTh ceds» (AA 05, S. 272;
KanT, 2001, c. 323). KanT nomgyepkmBaeTt, 4To ad-
deKT mpernsaTcTByeT JIFOOBIM HaMepeHWsM U dB-
JIAeTCSl CaMOpaspyIINUTeIbHBIM, 3asiBIIAs «...BO-
o0r11e-To adpdpeKT, paccMaTpyBaeMblVi caM II0 cede,
BO BCsKOe BpeM:i ObIBaeT HebsIaropasyMeH; OH caM
nertaeT ceOst HeCITOCOOHBIM K ITpeciIeIOBaHIIO CBO-
evt coocTBeHHOM 111> (AA 07, S. 253; KanT, 2024a,
c. 308). DHTY3Ma3M, yTBepXkaaeT KaHT, maxe ecin
OH PYKOBOLCTBYETCS «MaKCVMOVI IIaTPUOTIYECKOV
mobponeTeny win OpyXObl», Bcerma Oynmer paso-
rpeT «BBbIllle JOJDKHOTO rpanyca» (AA 02, S. 251
Anm. Kant, 20246, c. 80, mpumeu.). IlosTomy,
yTBepxaaeT KaHT, «OH HMKOMM 00pa3oM He MOXeT
BBI3BaTh OslaropacrnosioxeHmns: pasyma» (AA 05,
S. 272; Kanr, 2001, c. 323). A 3Ha4N1T, SHTY31a3M He
MOYXeT OBITh KOMIIOHEHTOM VICTVIHHOV MOpaJIV W,
CJIeIOBATEIbHO, ABVIKYILEV CUJIOV HPaBCTBEHHO-
ro IoBefleHMs. BepauKT mpoTuB MOpPasIbHOTO Ka-
4JecTBa SHTY3Ma3Ma, TaKMM 00pa3oM, OHO3HaUEeH:
«Tonpko MHMMasI cvia OOIIBHOTO JIVXOPAIKOV [10-
BOAUT A0 adpdeKTa XIMBOe ydacTie Jaxe K 000py
VIV, BepHee, TaeT eMy BBIpOOUThCs B addekT. Ta-
KOro popa adpdeKT HasbIBaIOT 3HMYy3uasmom» (AA
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05, pp. 271-272; Kant, 2000, p. 154). It can be
inferred from this that enthusiasm is an affect
caused by the imagined idea of the good in
a subject. Other passages indicate that Kant
means the good in a moral or political-legal
sense. According to Kant, an affect is “the
feeling of a pleasure or displeasure in the
subject’s present state that does not let him rise
to reflection (the representation by means of
reason as to whether he should give himself up
to it or refuse it)” (Anth, AA 07, p. 251; Kant,
2007a, pp. 353-354; see also MS TL, AA 06,
p- 407; Kant, 1999a, p. 535). Since enthusiasm
as a feeling “always belongs to sensibility” (MS
TL, AA 06, p. 409; Kant, 1999a, p. 536), when it
comes to action, according to Kant, it is “blind,
either in the choice of its end, or, even if this
is given by reason, in its implementation” and
“incapable of engaging in free consideration
of principles, in order to determine itself in
accordance with them” (KU, AA 05, p. 272;
Kant, 2000, p. 154). Kant emphasises that affect
prevents any intention and is self-destructive
with the statement: “By the way, affect,
considered by itself alone, is always imprudent;
it makes itself incapable of pursuing its own
end” (Anth, AA 07, p. 253; Kant, 2007a, pp. 355-
356). Enthusiasm, Kant further argues, even
when it is guided “by the maxim of patriotic
virtue, or of friendship”, will always be
“inflamed beyond the appropriate degree”
(GSE, AA 02, p. 25In; Kant, 2007b, p. 58n).
Therefore, Kant affirms, “it cannot in any way
merit a satisfaction of reason” (KU, AA 05,
p- 272; Kant, 2000, p. 154). And therefore
enthusiasm cannot be a component of true
morality, and thus also not a driving force for
moral behaviour. The verdict against the moral
quality of enthusiasm is also unequivocal:
“Only the apparent strength of someone
feverish lets a lively sympathy even for what
is good rise into an affect or rather degenerate
into it. An affect of this kind is called



06, S. 408 —409; Kanr, 2019, c. 85—87). Kak addexr,
OH TaK>Ke JIVIIIIb «CBepKaloIliee OfIVIH MUT SIBJIEHIE,
OCTaBJIsIOIIee TI0cTIe cedsi paccitabiieHme» (AA 06,
S. 409; KanrT, 2019, c. 87). V1 mostomy KanT BUInT B
adpdekTe «eAMHCTBEHHO TO JOOpOe, YTO 3Ta Oyps
ObicTpo yTixaeT» (AA 06, S. 408; Kanr, 2019, c. 85).

DcTeTUYeCcK” BO3BBIIIEHHBIV IHTYy3Ma3M

B cBoeM parHeM «Or1bITe 0 OOIE3HSAX TOJTOBBI»
KanT nposgsust 6osblite cuMIaTiy K SHTY3Ma3sMy
11 eT0 ABVDKYIIIeN cujle. 37ech OH MpV3HaI 3a SHTY-
31a3MOM, HeCMOTpsI Ha TO YTO TOT IIpejriojiaraeT
«[IBOSKYIO BUAVMMOCTD paHTa3epcTBa B caMMX TI0
cebe XOPOIIIVIX, MOPAIBHBIX UYBCTBAaX», IPeaKaT
BO3BBIIIIEHHOI'0, IIOCKOJIbKY «0e3 Hero B Mype Hu-
KOI'7la He TI0JIy4aslock Hu4ero Besimkoro» (AA 02,
S. 267; Kanrt, 20248, c. 94). Takovi 3HTY31a3M MOXXHO
HasBaTb 036biuieHHbIM B TOVI MEpPe, B KaKOVI ero HO-
CUTEJIb CTPEMUTCS. JOCTUYD CBOEVT BEeJIMKOM I1eJIV
C YBEpPeHHOCTBIO B CHJle, IIpeofoJieBaloIel] JIfo-
6oe compoTuBIIeHMe, 1 TI0JIy4YaeT OT 3TOrO IOBbI-
IIIeHHOe YYBCTBO yIoBOIbCTBUA. Ho 31mech BO3HN-
KaeT KOHIIeNTyaIbHas mpodiieMa. O4eBMIHO, YTO
KaHT He MOXeT MMeTh B BUIy TOJIBKO UTO OMMV-
CaHHBIVI I1aTOJIOIMYeCKWVl, OMIbSHSIONINUI SHTY-
31a3M, KOTOPbIVI HeCIIocoOeH IIpeciieoBaTh Jaxe
CpeHeCpOYHBIe I1eJIM C TIOMOIIBIO PaIVIOHAIBHO
o0ocHOBaHHOrO HaMmepeHws. Eciin mipefimionaraeT-
s, 9TO SHTY3Ma3M IIpuUBeJI K YeMy-TO BeJIMKOMY B
MMpe, TO 3TO, HeCOMHEHHO, JIOJDKeH OBbITh «Or1aro-
POIHBIV» 3HTY31a3M, KOTOPBIV HaIllpaByIsieT CBOIO
SHepIruio Ha CJIyXOy paloHaJIbHBIM WUIesiM B
JIOJIFOCPOYHOVI IIepCIieKTVBe U TeM CaMbIM IIpeo-
CTaBJIsieT pasyMy «yAepXKuBaTb HoBoibs» (AA 07,
S. 254; KanT, 2024a, c. 309). CrienosarestpHO, He ad-
deKT, a pasyM yIpasigeT HOCTyIIKaMI, YTO, OfIHa-
KO, HECOBMECTVIMO C ITaTOJIOTMUeCKOVI KOHIIeTIIViert
3HTY3Ma3Ma. [lajiee 51 BEpHYCh K 3TOMY BOIIPOCY.

B Oornee mosnume rogel KanT ormaimwics or
CBOeVI paHHeV! OIIeHKV TaKOro BO3BBIIIIEHHOTO 3H-
Ty3nasma. OO 3TOM CBUJIEeTeILCTBYeT OHO 3aMe-
4JaHVe B €r0 TeOpUM BO3BBIIIEHHOro B «Kpurike
CITIOCOOHOCTY CyXaeHms». 3nech KaHT ccputaercst
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enthusiasm” (MS TL, AA 06, p. 408-409; Kant,
1999a, p. 536). As an affect, it is also only “a
momentary, sparkling phenomenon that leaves
one exhausted” (MS TL, AA 06, p. 409; Kant,
1999a, p. 536). And so Kant only sees “one good
thing” about affect, “that this tempest quickly
subsides” (MS TL, AA 06, p. 408; Kant, 1999a,
p. 535).

The Aesthetically Sublime Enthusiasm

In his early Essay on the Maladies of the
Head, Kant had shown more sympathy for
enthusiasm and its motivating power. Here
he had conceded to enthusiasm — although it
involves a “two-sided appearance of fantasy
in moral sensations that are in themselves
good” — the predicate of the sublime because
“nothing great has ever been accomplished
in the world without it” (VKK, AA 02, p. 267;
Kant, 2007c, p. 73). Such enthusiasm can be
called sublime insofar as its bearer endeavours
to achieve its great goal with confidence in
a power that overcomes all resistance and
gains a heightened sense of pleasure from
this. But there is a conceptual problem. It is
obvious that Kant cannot be referring here to
the pathological and intoxicating enthusiasm
just described, which is incapable of pursuing
even medium-term goals through a rationally
justified intention. If enthusiasm is supposed
to have brought about something great in
the world, then it must surely be a ‘noble’
enthusiasm that places its energies in the
service of rational ideas in the long term and
also thus leaves reason to “handle the reins”
(Anth, AA 07, p. 254; Kant, 2007a, p. 356).
And this means that it is not affect but reason
that governs actions. This, however, is not
compatible with the pathological concept of
enthusiasm. I will return to this point.

In later years, Kant distanced himself
from his early appreciation of such sublime
enthusiasm. This is shown by a remark in



1O. Wronbuentepr

Ha CBOe paHHee MHEHVE O TOM, UTO «0e3 Hero [3H-
Ty31a3Ma| He MOXeT ObITh IOCTUTHYTO HIUEro Be-
mmkoro» (AA 05, S. 272; KanT, 2001, c. 321—-323),
KaK Ha oOlllee MHeHVe, KOTOpoe OMIVO0YHO Ipu-
HVChIBaeT 3HTY3Ma3My HpeauKaT BO3BBIIIIEHHOTO.
B xauectBe obocHOBaHM: KaHT cHOBa obOparriaeT-
Cs K IIPOLMUTVPOBAaHHOMY B Hauajle CTaThbU OIlpe-
HesteHmIo 00 adPeKTUBHOM IO CBOEVI CYTI Xapak-
Tepe 3HTY3Ma3Ma, KOTOPBIV iejIaeT ero CJIelbIM 1
B BBIOOpE IIeJIeV], M B MX peayv3aliii, a Takxke K
TOMY (PaKTy, 4YTO B CUJly ero adpdeKTrBHOM HpU-
POl IIpeoiosieHNe IPersTCTBUI 4yBCTBEHHO-
CTM He JIOCTUTAeTCs CBOOOIHBIM yYeTOM IIPVIH-
LUIIOB pa3yMa. VIMeHHO moaToMy «omcymcmbue
agppexmob», cromdeckast apatheia (Tam xe; cm.
taxxke: AA 07, S. 254; Kanr, 2024a, c. 309) B cMmbIc-
Jle IPUBBIYHON OpMEeHTalMy Ha ITpaKTudecKue
IPVHLNUIIBL pa3syMa, KOTopasi BOOOIIe He II03BO-
ngeT adpdekTaM cTaTh MPaKTUUECKM [1eVICTBEH-
HBIMM, «BO3BBIIIIEHHO, V1 IIPUTOM B IIPEBOCXOIHO
crerenn» (AA 05, S. 272; Kanr, 2001, c. 323). Ono
OTHO 3aciIy’KMBaeT ITpefyKara OraroporcTsa,
Ha ero CTOpOHe aIlIOAVCMEHTHI YMCTOrO pasyMa.
OpHaxko cMylaeT nocsenyolee oObsICHeHe
KanTa, 9TO 3HTY31Ma3M, pacCMaTpUBaeMbINl «3CTe-
TUYeCKI», «TeM He MeHee... BO3BblIIeH» (Tam xe).
[IpyamHaa B TOM, YTO «OH €CTh HaIIpsDKeHVe CUJT
uepe3 Mew, BBI3BIBAIOIIME TaKOW IOPHIB TYIIIN,
KOTOPBIVI JIEVICTBYET ropasio CYJIbHee U IJINTeIb-
Hee, yeM IIOOY>X/IeHNe, TTojIydyaeMoe OT UyBCTBeH-
HBIX IIpeficTaBileHU» (Tam >ke). DTo cmyIeHMe
paccenBaeTcsl, eIV Mbl IPVHVIMaeM BO BHUMaHe
nosicHeHre KaHTa B Hawasle «AHaJIUTUKM IIpe-
KPacHOT0» YTO TEPMUH «3CHemuueckoe» OTHO-
CUTCSL MCKJTIOUMTEIIBHO K IepCrieKTuBe cyObeKTa
Y K TOMY, YTO CBA3aHO C UyBCTBOM YyIOBOJIBCTBVS
VI KacaeTcsl BCero «KM3HeHHOro yyscTsa» (AA 05,
S. 204; KanT, 2001, c. 153). OTcioma sicHO, YTO yBe-
JITYeHe TICVIXVYeCKOV SHePIuy, BbI3BAHHOE 5H-
Ty31a3MOM, CBS3aHO C yBeJIM9eHVEeM 3TOro JKu3-
HEHHOT'O YyBCTBa 1, KaK CJIEJICTBIE, YCVJIEHHBIM
UyBCTBOM YIOBOJIBCTBUSA. DTW YCWJIEHMS UyBCTB
BBI3BAHBI BViJIEHVIEM BO3MOXXHOCTV CYaCTIIMBOV
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his theory of the sublime in the Critique of
Judgement. Here Kant cites his early view that
“without it [i.e. enthusiasm] nothing great can
be accomplished” (KU, AA 05, p. 272; Kant,
2000, p. 154) as a general view that wrongly
attributed the predicate of the sublime to
enthusiasm. By way of justification, Kant
refers back to the definition quoted at the
beginning to the essentially affective character
of enthusiasm, which makes it blind either in
the choice of its purposes or in their realisation,
and to the fact that due to its affect nature, the
overcoming of obstacles of sensibility is not
achieved by the free consideration of principles
of reason. And therefore “affectlessness”, the
Stoic apatheia (ibid.; see also Anth, AA 07, p. 254;
Kant, 2007a, p. 356), in the sense of a habitual
orientation towards practical principles of
reason, which does not allow affects to become
practically effective at all, is “sublime, and
indeed in a far superior way” (KU, AA 05,
p- 272; Kant, 2000, p. 154). It alone deserves the
predicate of nobility and has the applause of
pure reason on its side.

What is irritating, however, is Kant’s
subsequent explanation that enthusiasm,
viewed “aesthetically”, is “[n]evertheless [...]
sublime” (ibid.). The reason given is that “it
is a stretching of the powers through ideas,
which give the mind a momentum that acts
far more powerfully and persistently than the
impetus given by sensory representations”
(ibid.). The irritation dissolves when one
considers Kant’s explanation at the beginning
of the “Analytic of the Beautiful” that the
term aesthetic refers solely to the perspective
of the subject and to that which is connected
with the feeling of pleasure and concerns
the entire “feeling of life” (KU, AA 05, p. 204;
Kant, 2000, p. 90). It is then clear that the
increase in psychic energies brought about by
enthusiasm is connected with an increase in
that feeling of life and a heightened feeling of



peam3ariuy orpeesTeHHBIX ITPaKTIIeCKVIX VeV,
CBSI3aHHBIX C MJIeert Or1ara 1 IIPEeBOCXOISIINX BCe
comepxaHme onbiTa. OHM BO3SHMKAIOT CaMU CO-
Oor, Oyaromapsi «HaIPsDKEHMIO CWJI», U YCIIelll-
HO IIpeoyioJieBaloT BCSIKOe BHYTPEHHee 1 BHeIII-
Hee COIIPOTMBIIeHVIe, KOTOPOe MOXXeT BO3HMKHYTh
B Tiporiecce. CTOMKOCTD IIeper] JIMIIOM TPO3SIINX
VICTIBITAaHUI — IIPM3HAK YyBCTBAa BO3BBIIIIEHHOTO.
IToaTomy u3 nepcnexmubul cydvekma 3HTy3Ma3M
MOYKHO Ha3BaTh scmemuuecku 6036biieHHbIM.
OnHako ecTh ellle Koe-uTo, YTO oOpalljaeT Ha
cebs BHMMaHMe 1 cMylaeT. Peub ngeTr o 1uUTH-
pyemoM Tesuce KaHTa, 4To 3HTY3Ma3M, BIOXHOB-
JICHHBIV maessMi, obamaeT 0ojiee MOIITHOV 11 00-
Jiee ITPOHOIDKMTETFHOVI MOTUBUPYIOIIEN CUIIOV,
yeM «I00yXKIIeHWe, TI0JTyJaeMoe OT UyBCTBEHHBIX
nipepcrasiieHnn» (AA 05, S. 272; Kanr, 2001, c. 323).
BrieuaTssromniyiM mpyviMepoM TOMy SIBJII€TCS pac-
cka3 Pycco o ero BIIOXHOBEHHOM OITBITe IO I0pOre
us3 [laproka B BeHceH, Kyza oHa HarrpaBwiIcsl, UToO-
Obl HaBeCTUTh 3aK/IIOYEHHOro B TIOpbMy Huipo
TI0CJIe TOro, KaK IpounTa KOHKYPCHBIVI BOIIPOC
HyvokoHcKoM akafgemuy, — KaHT HaBepHsKa 3HaI
3TOT pacckas. B kpartnem BortHenmm Pycco ocosHa-
eT CBOe ITpuU3BaHVe KaK KPUTVKa KYJIBTY PbL; U 3TO,
Kak et Pycco B «/IcrioBei», BEI3BAHO «3HTY3M-
a3MOM VICTVHBI, CBOOOBI 11 TOOpOIeTen», TO eCTh
VZIesIMV1, KOTOPBIE SIBJISTIOTCS MAESIMY VICTVIHBI, CBO-
60mp1 1 moOpomneTteny, 1 Pycco nogyepkmBaeT, 4To
3TOT 3HTY3Ma3M JIWIcs OoJiee yeTbIpex VIIu IIAT
JIeT, YTO J1JIs1 HeTO B BBICIIIEVI CTETIeHW YAVIBUTe Ib-
Ho (Pycco, 1961, c. 306; cm.: Schramke, 2018, S. 80).
Yro KacaeTtcs onpenesieHs SHTy3ma3Ma y Kan-
Ta, TO KOHIIENTyaIbHBIe ITPOOJIEMBl OYEBUIHBIL:
akieHT KaHTa (1 Pycco) Ha AyIMTesIbHOCTI 3TOrO
COCTOSTHVISI HECOBMECTVIM C XapaKTePUCTUKO ObI-
CTPO IPOXOMAINEeNt 3K3aIbTalliy SHTYy3MasMa. 1o
TOVI JKe IIpUYIHe HeJIb3sl IIPeIIIoNIOKNUTD, YTO JH-
Ty3ua3M, KOTOPBIV IEVICTBYET ITOCTOSHHO, — 3TO
YTO-TO BPOJIe HEITPEPhIBHOTO TOpsT9evHOro Opena.
ITocTOSHHO [eVICTBYIOIINIL SHTY3Ma3M He MOXKET
Bcerya OBITh CJIeTIbIM ¥ Oe3yZep’KHBIM B BEIOOpe 1
TIOCTVDKEHWM 11ej1er1, 0e3 IIpaKTMYeCcKX IPUHITN-
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pleasure brought about by it. These increases
are initiated by the vision of being able to
happily realise certain practical ideas, which
are related to the idea of the good and which
surpass all the contents of experience. These
occur of their own accord through “a stretching
of the powers” and successfully overcome
all inner and outer resistance that may arise
in the process. Standing firm in the face of
threatening obstacles is the sign of the feeling
of the sublime. Therefore, from the perspective of
the subject, enthusiasm can be called aesthetically
sublime.

However, something else is remarkable
and irritating. This is Kant’s cited thesis that
enthusiasm inspired by ideas has a motivating
force that is greater and more enduring “than
the impetus given by sensory representations”
(KU, AA 05, p. 272; Kant, 2000, p. 154). An
impressive example of this, which Kant must
have been aware of, is Rousseau’s account of
his inspirational experience on the way from
Paris to Vincennes to visit the imprisoned
Diderot. Here he read the prize question of
the Academy in Dijon. In extreme excitement,
Rousseau recognises his vocation as a writer of
cultural criticism; and it is, as Rousseau writes
in the Confessions, borne by an “enthusiasm
for truth, for liberty, for virtue”, i.e. by ideas,
which are the ideas of truth, liberty and
virtue, and Rousseau emphasises that this
enthusiasm lasted for more than four or five
years — something highly astonishing for him
(Rousseau, 1995, p. 295; cf. Schramke, 2018,
p- 80).

With regard to Kant’s definition of
enthusiasm, the conceptual problems are clear:
Kant’s (and Rousseau’s) emphasis on duration
is not compatible with the characteristic of
the quickly passing exaltation of enthusiasm.
For the same reason it cannot be assumed that
an enthusiasm that is permanently effective
is something like a permanently feverishly
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TIOB V1 CY>KJIeHWVI, ITO3BOJISIA CBO@MY HOCUTEJIIO YB-
JIeKaThCs CBOVIMM JIeVICTBUAMU, VIMesl B BULy TOJIb-
KO myero Os1ara 1 He 3a/lyMbIBasiCh O TOM, KaK 3TO
0s1aro MoXXeT OBITH peaIn30BaHoO. [1ericTBys TaKM
o0pa3oM, OH CKOpee IIOTEPIIUT Heyjady, deM JI0-
CcTUTHeT Osiaron 1iem. Takovl mppalioHaIbHbIM,
OecrieIbHBIN, CJlero-0e3yMHBIV ClieHapull SBHO
He TO, YTO IO pa3yMeBaeTcsl, KOrja Mbl TOBOPUM
O JJINTEJIbHOM WMITYJIbCe, KOTOPBI 3HTY3Ma3M
npugaer ymy. Eciv sHTy3masMm, HampaB/IeHHBIV
Ha peasn3alluio ujen 100pa, 10/IKeH ObITh CVIb-
HBIM U TIOCTOSIHHO JIeVICTBYIOIIVIM, TO OH JIOJDKeH
ObITH crIOcOOeH IIPMHMMATDH [IOJITOCPOYHBIE Ha-
MepeHMs U [IeVICTBOBaTh B COOTBETCTBUM C OOIIN-
MM IIpUHIMUIIAMM pasyMa ¥ IO PyKOBOICTBOM
IIPaKTUYeCKOVI CHUJIBI CYy>XKIIeHVsl, YTO, O HaKo, He-
BO3MOXXHO IIPMMWPUTb C HepasyMHBIM addek-
TUBHBIM XapaKTepoM 3HTYy3MasMa. HesicHo, Kak
MOXXHO pa3pelnTh HaOIromaeMoe 371ech HeCOoOT-
BETCTBYIe MeX]1y JIByMsl IPOTUBOpeYaIlIMU APYyT
APYyTy ONMCaHUSAMM 3HTy3MasMa — Kak I1aToJIo-
I'MYecKoro u Kak OaropogHoro. Ilpencrapiisgercd,
uTo B Oostee MO3MHMX BbICKasbiBaHMIX KaHTa co-
JIeP)KUTCS TIePCIeKTBa, KOTOpasi MOXeT CIIOco0-
CTBOBaTh PeIIeHNIO 3TOV IIPOOIIeMBL.

VcTrHHBIV 3HTy3Ma3M

31eck MHTEpeCHBI Ba KOHTEKCTA: C OJJHOVI CTO-
poHbl, koMMeHTapumt Kanrta k dpaHIirysckont pe-
Bosiolnu B ero pabore 1798 r. «Criop daxyrisTe-
ToB» (AA 07, S. 79—94; Kant, 2024r, c. 324—340)%,
a Cc IpPyrovi — pasMBbIIUIeHMs 00 3HTy3MasMe B
«AHTpPOIIOJIOTUY B IIpParMaTM9ecKOM OTHOIIIe-
HUM», KOTOpeII KaHT Temepb HasbIBaeT HMY3U-
asmom 0obpoeo Hamepenus (AA 07, S. 254; Kawr,
2024a, c. 309). B «Crniope daxysibTeToB» IIOf, BIle-
yaT/IeHreM OT coObITuit PpaHITy3CKOV PeBOIIIo-
LIVIVI VI BOCTOPYKEHHOI'0 OTKJIVKa Ha HuX B EBporte

*51 He Oymy ymIyOnsThCS B CITOP MEX/TY FOPUANIECKIIM
u dwiocodpckuM daxysbTeTaMu 1 B IpodiieMy MX OT-
HOIIIEHMS K TTPpaBAIIeN BJIaCT B TOCYIapcTBe, U4To 0bcy-
Kpaer KanT Ha 3TMx crpanmiax (cM.: Scheerlinck, 2017,
S. 442 —449).

overheated delirium. Therefore, enthusiasm
that is permanently effective cannot always be
blind and unbridled in its choice of purpose
or execution, without practical principles and
judgement, having only the idea of the good
in one’s mind, allowing oneself to be carried
away in action, as it were, without reflecting
on how the good one is striving for can be
achieved. In doing so, the good end is more
likely to be missed than achieved. Such an
irrational, aimless, blindly frenzied scenario
is obviously not what is meant when we talk
about the lasting impetus that enthusiasm gives
to the mind. If enthusiasm for the realisation
of the idea of the good is to be strong and
permanently effective, then it must be able to
adopt long-term intentions and act according
to general principles of reason and under the
guidance of a practical power of judgement.
However, this cannot be reconciled with the
unreasonable affect character of enthusiasm.
It is not clear how the inconsistency observed
here between two conflicting descriptions of
enthusiasm, the pathological and the noble
enthusiasm, can be resolved. It seems that
Kant's later remarks contain a perspective that
can contribute to solving this problem.

True Enthusiasm

Two contexts are of interest here: on the
one hand, Kant’s commentary on the French
Revolution in his 1798 writing The Contest
of the Faculties (SF, AA 07, pp. 79-94; Kant,
2006a)* and, on the other hand, a reflection
on enthusiasm in the Anthropology from a
Pragmatic Point of View, which Kant now calls
an enthusiasm of good resolution (Enthusiasmus
des guten Vorsatzes) (Anth, AA 07, p. 254; Kant,
2007a, p. 356). In The Contest of the Faculties

*Iwill not go into the dispute between the Faculty of Law
and the Faculty of Philosophy and their relationship to
the ruling power of the state, which Kant negotiated (see
Scheerlinck, 2017, pp. 442 —449).
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KaHT oOHapyXmBaeT yAMBUTEIBHO IO3UTUBHOE
OTHOIIIeHVe K 3HTy3Ma3My. 3[1ech OH C HeCKpbI-
BaeMOVI CVIMITIaTVeVl IIpu3HaeT BceoOrriee omobOpe-
HVIe, IIPOsIBMBIIIeeCs B COJIMIapPHOCTY Hapoos Es-
portibl ¢ 11esrsiMu pesosttoriny Bo @pannmm (AA 07,
S. 85; Kanr, 2024r, c. 330). B myGrimaHOM BhIpake-
HUY TOAIEPXKKNM BeOyIIMM VAesM PeBOIIOLNN
KanHT BUONT «B cepaliax Bcex 3puTesIelt (He BOB-
JIeYeHHBIX B 3Ty UT'PY) I'paHMUallee C SHTy3Mas-
MoM couybembue ee vaguusaM» (AA 07, S. 85; Kanr,
2024r, c. 330—331), KoTOpOe, IOCKOJIBKY 3pUTeIIN
He YKJIOHSIIOTCSI OT pyCKa OIIaCHOCTY U ITpecIesio-
BaHM TPV IyOJIMYHOM BbIpa’keHWUM CBOEV CUM-
aTu, He MOXeT OBITh MCTOJIKOBAHO MHAJe, YeM
KaK IpM3HaK Iporpecca B pOpMUPOBaHUM 00-
I1lero MopayibHOro xapakrepa (AA 07, S. 85; Kawnr,
2024r, c. 330). OueBnAHO, UTO BEpPAMUKT prytocoda
B OTHOIIIEHV! MOPaJIBHOIO KadecTBa SHTYy3Ma3Ma
371eCh 3aMeTHO cMATYeH — paxe ecian KaHTt npu-
3HaeT, YTO OH «He 3ac/Iy’KMBaeT IIOJIHOro ofo0pe-
HMs, 100 addPeKT Kak TaKOBOVI JOCTOMH IIOpHIia-
Hus» (AA 07, S. 86; Kanrt, 2024, c. 331). ITprunna
B TOM, UTO OOIIas cMMIaTus K 0J1armM Mopaib-
HBIM ¥ IIPABOBBIM I1€JISIM PEBOJIIOLINI OCTAETCS CO-
3eplaTeIbHON — 3TO JIUIIIb «COYYBCTBYE YasHU-
SM» — VI He BXOOWUT B oOsacTe mevicteus (AA 07,
S. 87; Kanr, 2024r, c. 333).

W emte onyH 3HauUMMBIV aciekT. Panuss dop-
Mysa KaHta 00 3HTy3Ma3Me Kak COeIIHEHHOM C
adpdexToM couyBCTBUM AOOPOMY, KOTOpas BHOBb
ucnionb3yercst 3geck (AA 07, S. 86; Kant, 2024r,
c. 331), Tertepp 0OpeTaeT HOBBIVI CMBICII ¥ OLIEHKY
IIOJ1 Ha3BaHMeM «VCTUHHBIN 3HTYy3MasM» (AA 07,
S. 86; KanrT, 2024r, c. 332). «/IcTUHHBIV S3HTY31a3M»
U TIPOSABJIAIONIEeCs B HEM «IyIIeBHOe BeJIfavie»
(Tam >xe) 3aK/IIOYAIOTCSA B TOM, UTO He OIIpeiesis-
I0TCSL MaTepuaslbHbIMM OjlaraMy, HO BIIOXHOB-
JIAIOTCS ANPUOPHLIMU PallVIOHAJIBHBIMU MUIeIMNU
IIpaBa ¥ IIPUHIIMIIaMI MOPaJINL. DTO U eCTh XapakK-
TEepPUCTMKA WCTUHHOIO 3HTY3Ma3Ma:
HBIVI 3HTY3Ma3M BCerja TATOTeeT K U0ealbHOMY,
IIpUYeM YMCTO MOPaJIbHOMY, K TaKOMY, KaK ITOHSI-

«...MMICTVH-
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under the impression of the events of the
French Revolution and their inspired response
in Europe, Kant reveals a remarkably positive
attitude towards enthusiasm. Here he
acknowledges with undisguised sympathy
the general applause shown in the solidarity
of the peoples of Europe towards the goals of
revolution in France (SF, AA 07, p. 85; Kant,
2006a, p. 155). In the public expression of
support for the leading ideas of the revolution,
Kant sees “in the hearts of all its spectators
(who themselves are not involved in the
show) [...] a degree of sympathy in wish that
borders on enthusiasm” (ibid.), and which,
since the spectators do not shy away from
the risk of danger and persecution in the
public expression of their sympathy, cannot
be interpreted in any other way than as a
sign of progress in the formation of a general
“moral character” (ibid.). It is clear that Kant's
verdict on the moral quality of enthusiasm is
noticeably toned down here — even if Kant
admits that “it is not to be approved of, since
all affect as such is deserving of rebuke” (SF,
AA 07, p. 86; Kant, 2006a, p. 156). The reason
for this is that the general sympathy for the
good moral and legal goals of the revolution
remains contemplative — it is only a “sympathy
in wish” —, and does not enter the field of
action (SF, AA 07, p. 87; Kant, 2006a, p. 157).
And yet another point is significant. Kant’s
early formula of enthusiasm as participation in
the good with affect, which is taken up again
here (SF, AA 07, p. 86; Kant, 2006a, p. 156), is
now given a new meaning and appreciation
under the title of “true enthusiasm” (ibid.). The
“true enthusiasm” and the “greatness of spirit”
(ibid.) that is manifested in it consist in the
fact that they are not determined by material
goods, but are inspired by the a priori rational
ideas of right and principles of morality. This
is the characteristic of true enthusiasm: “true
enthusiasm is aimed solely at the ideal and,
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THe pasa» (Tam >xe)°’. UricTo MopasIbHOV IIpVYV-
HOVI TaKOI'o poja SMOIMOHAJIBHOV HApTUTHOCTN
gBJIsieTcs ujes cyBepeHnTeTa Hapora. OHa Bblpa-
JKaeTcs B yTBepXKIIeHUM IIpaBa Hapopa J1aTh cebe
pecnnyOIIMKaHCKY0 KOHCTUTYLNIO. 3aKOHHOCTD 1
MOpaJIbHOe KayecTBO HPMHIIWIIOB 3TOVI KOHCTU-
TyLMUM JOJDKHBI oOecriednBaThCs HeEIOIYIeH-
eM arpecCcUBHBIX BOVIH, M TaKMM 0Opa3oM, HecMo-
TPsSl Ha «BCIO... CJIADOCTB» «YeJI0BEYeCKOro pofia»,
HPerSATCTBUS ISl «IBVDKeHUS K JIydIlleMy... II0
KpaviHelt Mepe, ycTpaHeHb» (Tam >xe). Taxkosbl
IPVYMHBI COUYBCTBYS ITyOJIIMKY, a TaK)Ke MOTVBBI
pesostorroHepos (Tam xe)°.

DHTYy31a3M KaK MCTOpUUIeCKMI 3HaK

OnHako BbIIIIeCKa3aHHOE He BbIpakaeT pellla-
FOIIIEr0 CUCTEMATUYECKOrO 3HA4YeHMsI 3TOrO WIC-
TUHHOro 3HTYy3m1asMa. C mueeit cBOOOIBI 1 ee pe-
alm3allyel B PecIyOyIMKaHCKOV KOHCTUTYIIVIV,
YTO BBI3BAJIO SHTY3Ma3M II0 Beeit EBporte, 11 coryT-
CTBYIOIIVM M3MeHeHVIeM OOIIIeCTBEHHOIO MHEeH VS
B MUpe MOSBWIOCh HeUTO, YTO, KaK yTBepXKaeT
Kanr, «ne moxem 0vims 3a0bi1mo, IOTOMY UTO OHO
BCKPBUIO B UeJI0BeYeCKOVI ITPUPOJIe 3a1aTOK U CIIO-
cobHOCTB K Tyuremy» (AA 07, S. 88; Kaxt, 2024r,
c. 334; mep. yTouHeH. — [lep.) 1 IOTOMY YTO «JIaH-
HOe COOBITVE CIIVIIIIKOM BEJIVIKO, CJIVIIIKOM Ilepe-
IUIeTEeHO C MHTepecaMy 4YejloBedecTBa U IO CBO-
eMy BJIMSIHUIO CJIVIIKOM PaclpoCTpaHMIIOCh Ha
MUp BO Bcex ero vactsix» (Tam xe). [Toatomy Bce-
OOIIMYI TOpAYMIT 3HTYy3Ma3M II0 OTHOIIEHUIO K
vziee CBOOOIBI M YCVIIVISM IIO ee KOHCTUTYIIVIOH-
HOVI VHCTUTYIIVIOHAJIM3allUN B TO e BpeMs ecThb
CMMBOJI OIPaBIAHHON HaJeXIbl Ha IOCTelleH-
HOe, XOTd ¥ 4YacTO 3aTpyJHeHHOe, OCyIIecTBJle-
HIe VI pacIpocTpaHeHVe CBOOOIBI «Ha BCe HapO-

®> ComnacHo KaHTy, mpaBo — 3TO anpuopHuiil MOPSIIOK
cBobompr mevictBuid. «[IpuHimn mpasa» racut: «[Ipa-
Bvim sIBIISIETCS JTIOOOVI IIOCTYIIOK, KOTOPBIVI VIV COIJIACHO
MaKcyMe KOTOPOro cBobofa pom3BoJIeHMs KaXkIoro Co-
BMECTVIMA CO CBODOMOV KaKIIOTO B COOTBETCTBU CO BCe-
oOrmym 3akoHOM» (AA 06, S. 230; Kanr, 2014, c. 89).

¢O0 orHOmenun KanTa x @paHITy3cKOI PEBOJIIOLIV CM.
(Pleger, 1989; Seebohm, 1993).
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indeed, at the purely moral, to which the
concept of right belongs” (ibid.).> The purely
moral cause for this kind of emotional partiality
is the idea of the sovereignty of the people. It
is expressed in the assertion of the right of a
people to give itself a republican constitution.
The legality and moral quality of the principles
of this constitution are to be ensured by
avoiding wars of aggression and thus, despite
“all [...] frailty” of the “human race”, the
“progress toward the better” is “at least not [...]
disturbed” (ibid.). These are the reasons for the
public’s sympathy as well as the motives of the
revolutionaries (ibid.).°

Enthusiasm as a Historical Sign

However, this does not express the decisive
systematic significance of this true enthusiasm.
With the Europe-wide enthusiastic response
to the idea of freedom and its realisation in a
republican constitution and the accompanying
change in public opinion, something has
come into the world, as Kant states, that “will
not be forgotten”, because “it has uncovered a
predisposition and power toward the better
in human nature” (SF, AA 07, p. 88; Kant,
2006a, p. 158; translation corrected — ].S.),
and because “that event is too great, too
bound up with the interest of humanity, and
too widespread in its influence throughout
the world” (ibid.). Therefore, the general
sympathetic enthusiasm for the idea of
freedom and the efforts for its constitutional
institutionalisation is at the same time a symbol
of the justified hope for a gradual, albeit often
impeded, realisation and spread of freedom

> According to Kant, right is an a priori order of freedom
of action. The “Principle of Right” is: “ Any action is right
if it can coexist with everyone’s freedom in accordance
with a universal law, or if on its maxim the freedom of
choice of each can coexist with everyone’s freedom in
accordance with a universal law” (MS RL, AA 06, p. 230;
Kant, 1999a, p. 387).

¢ As to Kant on the French Revolution see Pleger (1989)
and Seebohm (1993).



nb1 3ems» (AA 07, S. 89; Kanr, 2024r, c. 334). He
coObITHe pepormony BoO MpaHImm Kak TaKoBOe,
a «obpas Mmbiciien 3putesien» (AA 07, S. 85; Kawnr,
2024r, c. 330) n vX 3HTY3Ma3M B OTHOIIEHUN Ve
CBOOOMIBI U peasn3alyy IpaXJaHCKOV KOHCTUTY-
LIV CTAHOBATCS YHUBEPCAJIBHO-VICTOPUYECKUM T
B TO K€ BpeMs KOCMOIOJIMTIYEeCKIM, TTaMSITHBIM
Y IIPOTHOCTUYECKMM «VICTOPUYECKMM 3HAKOM»
(AA 07, S. 84; KanT, 2024r, c. 330). 3azmaua mpa-
BUTEIbCTBA — IIOHSTH 3TOT VICTOPWYECKUII 3HAK
¥ OTBETUTH Ha Hero pedpopmamm. DTa 3aga4da co-
oTBeTCTBYeT Te3ucy KaHTa o ToMm, 4TO 3ampeT Ha
cBODOOIYy MHEeHMVI 11 Ty O/IMKaIini, a Takke Ha VH-
dopmmpoBaHme 00IIecTBa O HECITPaBEJINBOCTI
CYIIECTBYIOIINX 3aKOHOB IIPEMSTCTBYET IIporpec-
cy K nyumemy (AA 07, S. 89; KanT, 2024z, c. 335;
cM.: Muglioni, 2024).

CriemyeT OTMETUTS elrle ofyH acriekT. KaHTos-
CKasl OIleHKa OTHOCWTCS He TOJIBKO K 3HTY3Ma3My
3puTesiert, IPOHVKHYTBIX COUYBCTBUEM W SPKUM
KeJIaHVeM aKTVBHOI'O y4acTysl, HO M K CaMUM pe-
BOJIIOLIVIOHEpaM, IIOf, KOTOPBIMM OH, BEpPOSITHO,
MMeJI B BULy Oe3bIMSIHHBIX I'pak[IaH-COJI/IaT, a He
napTUNHBIX PyHKIMOHepoB. 3mech KaHT roso-
pUT 00 «3HTYy3Ma3Me IIPaBOyTBepXKIeHVs JesloBe-
yeckoro poga» (AA 07, S. 86 Anm** KanT, 2024r,
c. 332, mpumeu.). VI oH Ge3 KosrebaHMII CpaBHMBa-
€T XKeCTOKOCTb OPYXKM TeX, KTO B34JICs 3alllMIaTh
IIpaBO HapoIa ¥ IIOJIOKWI €0 B OCHOBY PecIIy-
OIMKaHCKOV KOHCTUTYIIVY, C YKeCTOKOCTBIO Opy-
XKung aHTU4YHOro Oora ByskaHa, mmTupys crpo-
Ky "3 «DHenab» Beprmims: «...cMepTHas CTallb,
CJIOBHO XPYHKMW JIell, pacKosornack»®. OmHa-
Ko orieHka KaHTa HeomHo3HayHa. Beab TO, 0 ueM
OH, IIyCTh ¥ He B JJaHHOM KOHTEKCTe, He 3a0bIBa-
€T YIOMSIHyTb, — 3TO JpyTas, HeraTuBHas CTO-

7KanT mobaprisieT B cKoOKax: «signum rememorativum, de-
monstrativum, prognostikon».

8y Kanra: «Postquam ad arma Vulcania ventum est, - mor-
talis mucro glacies ceu futilis ictu dissiluit». bykBasibHO I1-
Tara umuraercs:: «Postquam arma dei ad Volcania ventum
est, mortalis mucro...» (Virgil. Aeneid. 12: 739 —741). Cp.:
«...TosyIpKO JIUIIIE OH CKPeCTWICS C KeJlesoM BysikaHa, /
ToT4ac )xe cMepTHas CTajIb, CJIOBHO XPYIIKM JIeL, PacKo-
sorack» (Beprwwmir, 1979, c. 397). Cum.: (Schramke, 2018,
S. 315—317).
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“among all the peoples of the earth” (SF,
AA 07, p. 89; Kant, 2006a, p. 158). It is not the
event of the Revolution in France as such, but
rather “the spectators” mind-set” (SF, AA 07,
p- 85; Kant, 2006a, p. 155) and their enthusiasm
for the idea of freedom and for the realisation
of a civil constitution that thus become a
universal-historical and at the same time
cosmopolitan, commemorative and prognostic
“Historical Sign” (SF, AA 07, p. 84; Kant,
2006a, p. 154).7 It is up to the government to
understand this historical sign and to respond
to it through reforms. This corresponds to
Kant’s thesis that the prohibition of freedom
of opinion and publication and of public
information about the injustice of existing laws
prevents progress for the better (SF, AA 07,
p- 89; Kant, 2006a, p. 159; cf. Muglioni, 2024).
There is yet another aspect to be mentioned.
Kant’s appreciation applies not only to
the enthusiasm of the spectators, borne by
sympathy and the vivid desire for active
participation, but also to the revolutionaries
themselves, by whom he probably meant
the anonymous citizen-soldiers rather than
the party functionaries. Here Kant speaks of
an “enthusiasm for the assertion of right for
the human race” (SF, AA 07, p. 86n**; Kant,
2006a, p. 156n**). And he does not hesitate to
compare the violence of the weapons of those
who undertook to defend the right of the
people and made it the basis of a republican
constitution with the violence of the weapons
of the ancient god Vulcanus, quoting a line
from Virgil’s Aeneid, “the mortal sword
broke like brittle ice”.®! However, Kant’s

7 Kant adds in brackets:

demonstrativum, prognostikon”.
8 Postquam ad arma Vulcania ventum est, — mortalis mucro
glacies ceu futilis ictu dissiluit.” Cf. “When it came up
against the weapons of Vulcan, the mortal sword broke
like brittle ice” (Kant, 2006, p. 156n**). Literally the
quotation reads: “Postquam arma dei ad Volcania ventum
est, mortalis mucro glacies ceu futilis ictu dissiluit” (Virgil,
Aeneid, 12:739-741). See Schramke (2018, pp. 315-317).

“signum  rememorativum,
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PpOHa Mefasy, OObICHSIONIAs BBIIIEYIIOMSIHYTOe,
JIOBOJIHO CJIy4YayiHOe 3aMedaHle O HOpPUIIaHUN
” HeormoOpeHMM BesAKoro adpdpexra. Peub mnmer 00
VppaliOHaJIbHOM, adpPeKTMBHO-9K3a/IBTIPO-
BaHHOM XapaKTepe 3HTY3Ma3Ma, KOTOPBIN IIpO-
SBJISIETCS B PEBOJIIOIIMOHHBIX OelicmBusx, TaKumx
KaK Teppop, ¥ KOTOPBIN caM IOApbIBaeT Osaroe
HaMepeHVe, BbIOVpast HeBepHBble cpercTBa. KaHT
HaIlOMVHaeT HaM 00 3TOM B cBoeVl «AHTPOIIOJIO-
run...» «ObpaTHasi CTOpOHa MeaIt — 3TO K-
focmv, HeOOCTaTOYHO cAepXyBaeMasi OOIyMaH-
HBIMWM IPUHIOWIIAMW... ¥ 3apasUTeIbHBIN 0yX
c60000b1, 3aBJIEKAIOITNTI B CBOIO UI'PY JIaXKe 1 caM
pasyM ¥ IpOM3BOISAIINI B OTHOIIEHMAX Hapoja
K TOCYZIapCTBY COTpsACAIOLINI BCe SHTY3MasM, [10-
XOIAIINI 10 KpavtHocTu...» (AA 07, S. 313—314;
Kant, 2024a, c. 373). Ilocnenuss dpopMyIIpoBKa,
BEpOSATHO, OTHOCUTCS K ITyOrmaHov KasHu JIroo-
Buka XVI, g Kanta — omHOMY 13 BeJIMYaninmx
HpecTyIuleHUn ero spemenn (cm.: AA 06, S. 321
Anm.; Kant, 2014, c. 331). Takum oOpa3oM, OrieH-
Ka KaHTOM 3TOro mcTmHHOIrO 3HTy3Ma3Ma OCTaeT-
C4 IBOVICTBEHHOVI. HeCMOTpH Ha ero CO4yBCTBUE
BOCTOP)KeHHOMY OTKJIMKY Hapofla Ha IieJIi peBo-
JIIOLIVY, KOTOPYIO OH MHTepPIIpeTUpyeT KaK «1CTO-
pvdecKui 3HaK», adPeKTUBHBIN XapaKTep SHTY-
3Mas3Ma JI0IycKaeT 3JI0yIoTpebsieHs, Korja J1ej10
JOXOOUT A0 AeVICTBU, IIOCKOJIBKY OH MOXeT ITpu-
BeCTI K COBEPIIeHNIO aMOPaIbHBIX VJIV Heclpa-
BeJIVBBIX IOCTYIIKOB. IlosTomMy sHTy3masMm He
MOXeT OBITh IpM3HAH B KadeCTBE MOPAIBHOTO
npunHOua. Ho sTo He nociensee ciioBo Kanra.

DHTy3mMa3M J00poro HamepeHmus

B «AnTpononornmn...» KanT BHOBb OOparraeT-
Csl K TeMe 3HTY3Ma3Ma, M CHOBa B KOHTEKCTe pas-
MBIIIUIEHWVI O MOpaJIbHOM KauecTBe anaTui. B cBs-
3u ¢ yueHMsIMY CTOV OH IIPEeBO3HOCUT TpeboBaHe
Oespaszmums K adpdekTaM Kak «COBEpIIIeHHO IIpa-
BIJIBHOE VI BO3BBIIIIEHHOE MOpaJIbHOE OCHOBOIIOJIO-
JKeHVie», IIOCKOJIbKY adpdeKT — 31eck KanT rpocTto
IIOBTOPSIET CBOE ITPE)KHEe BhICKAa3bIBaHVE — «CJIETD»

appreciation is ambivalent. For what Kant,
even if not in the present context, does not fail
to mention is the other negative side of the
coin. It explains the above-mentioned, rather
casual remark of censure and disapproval
of all affect. This is the irrational, affectively
exalted character of enthusiasm which comes
across in revolutionary actions such as the
Terreur and which self-destructively destroys
good intention by choosing the wrong means.
Kant reminds us of this in his Anthropology:
“The other side of the coin is a vivacity that is
not sufficiently kept in check by considered
principles, and [...] an infectious spirit of
freedom, which probably also pulls reason
itself into its play, and, in a the relations of the
people to the state, causes an enthusiasm that
shakes everything and goes beyond all bounds”
(Anth, AA 07, pp. 313-314; Kant, 2007a, p. 409).
The last formulation probably refers to the
public execution of Louis XVI, for Kant one
of the greatest crimes of his time (see MS RL,
AA 06, p. 321n; Kant, 1999a, p. 464n). Thus,
Kant’s assessment of that true enthusiasm
remains ambivalent. Despite his sympathy for
the people’s enthusiastic reaction to the goals
of the revolution which he interpreted as a
“Historical Sign”, the affective character of
enthusiasm is open to abuse when it comes to
action insofar as it may lead to commit immoral
or unjust actions. Therefore enthusiasm cannot
be recognised as a moral principle. But that is
not Kant’s final word.

Enthusiasm of Good Resolution

In Anthropology from a Pragmatic Point of
View, Kant once again addresses enthusiasm.
This again takes place in the context of
reflections on the moral quality of apathy. With
regard to the doctrines of the Stoa, Kant praises
the requirement of indifference to affects
as “an entirely correct and sublime moral
principle”, since affect — here Kant merely
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K IIPUHILIVIIAM U MeIllaeT JOCTVDKEHUIO COOCTBeH-
HbIx 1ertent (AA 07, S. 253; KanT, 20244, c. 308). [o-
CJIeIYIOIINTI, aHTPOHOJIONMYeCK —OpUEeHTUPO-
BaHHBIVI apI'yYMEHT OIATh BBOIWUT HOBOE TIOHSTVE
SHTY3Ma3Ma. DTO IIOHSATVIE SHMY3uasma 000poeo Ha-
mepenus (AA 07, S. 254; Kanr, 2024a, c. 309). Ono
TpaKTyeTcsl KaK eCTeCTBeHHasl ITpeJlpacIioIo)KeH-
HOCTb K adpdeKTy, KOTOpBIV, II0Ka pasyM He pas-
BIWJICA B JOCTaTOYHO MOIIHYIO CWJIY, ITO3BOJISIO-
ITyI0 eMy «JIepKaThb IoBoabs» (AA 07, S. 253; KaHr,
20244, c. 308), Gepet Ha cebs PYHKIINIO «IIpeiBapy-
TeJIBHOro cypporara pasyma» (Tam >xe). [Tpu aTom
«MOpaJIbHbIe MOTVBBI K 00PY» TOJDKHEI OBITH 110-
IIOJTHEHBI «MOTVBOM IIaTOJIOIMYECKOrO (1yBCTBEH-
HOT0) OOy KAeHMsD» «1jIs OXKuBJIeHMs» (TaM xe).
B ciremyrortieM paccy kaeHMM 0ObICHSETCH, KaK
3TO MOYXKHO ITOHATH M KaK MOXET ITPOV3OVTH Ta-
Koe oxupsleHue. [IprmMeuaresibHO, UTO 371ech pa-
3YM BBICTyTIaeT B KadeCcTBe IIPUYMHBL B COIVIaCUN
¢ BooOpakeHVEM, IIOCKOJIIBKY BOOOpakeHMe o0e-
crieuyBaeT TOOXOIsINe pasyMHBbIe IIpeCcTaB-
JIeHVs B BUJe KOHKPETHBIX PVUMepOB IS Uaen
Orara — KaHT yoMimHaeT «IyXOBHbIE WIN... TIO-
JIUTUYEeCKe peur K Hapoay» WJIM «B OIVHOYe-
cTBe K camoMy cebe» (AA 07, S. 254; KanT, 2024a,
c. 309), 4TO MOXHO [ONOJIHUTH ODOpallleHneM K
JIATepaTyPHBIM WJIV MY3bIKaJIBHBIM ITpOVI3Bele-
HUsIM, HanpuMep K apamam Ivmrepa (Bcriom-
HuM «3arosop @uecko B Ienye», «[lon Kapoc»
v «BuoteresteM Terunw»), «BommmeGHom ditevire»
Monapra win «Pupae mo» berxoseHa, — mocra-
TOYHO Ha3BaThb JIUIIb HECKOJIBKO ITPOV3BeIeHMII
snoxu Kanra. Takum obpasom, obpariasich K 4yB-
CTBEHHO-KOHKPETHBIM IIpe/ICTaBJIeHMIM, KOTO-
pBle OIpenesIsIoTCs veel Oj1ara 11 ero peasmsa-
1IMeV1, Pa3yM MOXeT, B COIJIacuV C BOOOpaxeHVeM,
ObITH KOCBeHHOVI ITpmunHOM adpdeKTa, KOTOPBIN
«OXWMBJILACT QYITYy» «B OTHOIIEHNI K H06py» (TaM
xe). K atomy nobasiisieTcst y>ke 3HaKOMOe OObsiC-
HeHIIe, UTO «pa3yM Bce ellle yIepKIBaeT IOBOIbs»
(Tam xe). DTa MeTadopa MHofgpasyMeBaeT, 4TO He
TOJIBKO COllep>KaHue B3IJISIIOB OIIpellesiseTcs pa-
3yMOM, HO M IIpefriosiaraeMble AeVICTBUS yIIpaB-
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repeats his earlier statement — is “blind” to
principles and thwarts the pursuit of one’s
own ends (Anth, AA 07, pp. 253; Kant, 2007a,
p. 355). The subsequent, anthropologically
orientated argument once again introduces a
new concept of enthusiasm. This is the concept
of an enthusiasm of good resolution (Anth, AA 07,
p- 254; Kant, 2007a, p. 356). It is interpreted as
a natural disposition to an affect that, before
reason has developed into a sufficiently strong
force which enables it to “handle the reins”
(Anth, AA 07, p. 253; Kant, 2007a, p. 355), takes
on the function of “a temporary surrogate of
reason” (ibid.). With this “the moral incentives
for the good” are to be supplemented by “the
incentive of pathological (sensible) impulse”
“for the purpose of enlivening us” (ibid.).

The following consideration explains
how this may be understood and how such a
revitalisation can take place. It is remarkable
that here reason is the cause in concordance
with the imagination, in that the imagination
provides suitable sensible views in the form of
concrete examples for the idea of the good —
Kant mentions “spiritual or political speeches
to the people” or their “solitary speeches to
oneself” (Anth, AA 07, p. 254; Kant, 2007a,
p. 356), to be supplemented by appealing to
literary or musical works of art, e.g. Schiller’s
dramas (one may think of The Conspiracy of
Fiesco in Genoa, Don Carlos or Wilhelm Tell),
Mozart’s “Magic Flute” or Beethoven’s
“Fidelio”, to name just a few works from Kant’s
time. In this way, by referring to sensible-
concrete views that are determined by the idea
of the good and its realisation, reason can, in
agreement with the imagination, be the indirect
cause of an affect that is ‘soul-enlivening’
“in respect to the good” (ibid.). To this is now
added the already familiar explanation that
“reason still always handles the reins” (ibid.).
What is meant by this metaphor is that not
only the content of the views is determined



1O. Wronbuentepr

JIAIOTCS OPUHIOMUIIAMU pasyMa. TakuM obpaszoMm
copMyIMpOBaHEl OCHOBHBIE XapaKTepPUCTVUKN
MOHATUSA «3HTY3Ma3M 100poro HamepeHms». OHI
JOTIOJTHAIOTCS CJIeAYFOIIVIM TIOSICHEHVIEM, KOTOpOe
He cJlefTyeT yIyckarb u3 Buay: KauTt nomgyepknsa-
€T, YTO 3HTY3Ma3M JoOporo HaMepeHus: — 3TO He
«adpdeKT», KOTOPBIN BJIsieTCd «Oojlee CUIIbHBIM
dusmueckuM uybembom», TPEBOCXOIAIINM JIe-
CTBVE pasyMa ¥ IPersSTCTBYIOMINM CIIOKOVIHOMY
00IyMBIBaHMIO, @ CKOpee OH OTHOCUTCS K «CHoc00-
Hocmu xkeaanus» (Tam xe)’.

Otmu oObsicHeHMSAMY KaHT, oueBmIHO, BHeC
HOBBIVI OyZOopakallliil CABUT B 3HAUeHVe TePM-
Ha «3HTy3m1a3M». CaMoe cepbe3HOe M3MeHeHe CO-
CTOUT B TOM, YTO 3HTY3Ma3M Tellepb BOOOIIe He
paccmarpuBaeTcs Kak adpdeKT 1 IIpUIChIBAeTCs
CKOpee CIOCOOHOCTY JKeJIaHWsl, YeM 4yBCTBEHHO-
ctut. C oTpullaHMeM 3TVX [IByX CYIIleCTBeHHBIX Xa-
PaKTePUCTMK caMo IIOHSTIE KaK ObI aHHYIIPYeT-
cs1. Crienmyoliiee, He MeHee cepbe3HOe M3MeHeHe
MOXXHO YBUIIETb B TOM, YTO Tellepb pa3yM OIIpe-
feJIsieT He TOJIBKO OOBeKT, uiero 0s1ara, KOTOPYIO
cIlefTyeT XMBEVIM 00pa3oM KOHKPEeTM3MPOBaTh

?P. Kitbrovic BUIUT B 9TOM [IBYCMBICJIEHHOCTb U IIBITAETCS
Ppa3pemmTs ee, IIpefriosaras, 9To KaHT CKIIOHSeTCI K TOMY,
uTO 3TO «adPeKT, KOTOPIVE MOXKET IPUBECTU K CTPaCcTy»
(Clewis, 2018, p. 193). Kitbtonc ccbUtaeTcs Ha IpyMedaHie
Kanra 13 pamHmx «3amerok K “HaOmromeHumsM Har
YYBCTBOM TIPEKPACHOTO ¥ BO3BBIIIEHHOTO” »: «CTpacTh
K BO3BBIIIEHHOMY — 3TO 3HTy3masm» (AA 20, S. 43).
Opnaxo Oosee no3gHee onvicaHue crpacti y Kanra Bpsin
JIVI COBMECTVIMO CO 3HadeHVeM U (PYHKIVeN SHTy3Ma3sMa
mobOporo HamepeHwms: comiacHo KaHTy, cTpacTHas
JIVMYHOCTH OIIpeNerseTcss CKJIOHHOCTBIO, IIO3TOMYy OHa
He cBOOOIHA ¥ He [OCTyIIHA MOpPaJIbHBIM IIPWHIIMIIAM
(AA 07, S. 266; Kanr, 2024a, c. 232). ITonBep>XKeHHOCTD
CTpacTIM — OTO Bcerga «0o04e3Hb Oyui», KOTOpas
«VICKITTIOYaeT TOCTIOCTBO pasyma» (AA 07, S. 251;
Kanr, 2024a, c. 306). IToatomy KanT paccmaTpusaer
CTpacTM KaK HemsJleunMble «PaKOBbIe SI3BBI IS YMCTOTO
HnpakTnaeckoro pasyma» (AA 07, S. 266; Kant, 2024a,
c. 232). DTO, OYEBMIHO, IPOTUBOIIOJIOKHO TOMY, YTO
KaHT HaseBaeT 3HTy3Ma3MOM [00poro Hamepenws. V1
MBI TaKKe He MOXKeM IIPeIIIoJIOKNUTh, 9YTo KaHT Mor Obr
BCepbe3 TOBOPUTE O CTpacTu K 100py (cm.: AA 09, S. 486 —
487; Kant, 1994, c. 448). ITosTromy npurmceBaTh KaHTy
3[ech B TeHAeHUMM mepexon oT addexkTa K cTpacTiu
HpeficTaBiIsIeTca  HeyOenuTeIbHBIM. bosiee  ymecTHO
IIPEeIIOJIOKNTh HOBOE 3HadeHVe 5HTy3Ma3sMa. Hioke aTo
crager scHee. O KaHTOBCKMX YYEHVSIX OO 3MOLMAX U
crpactsx cm.: (Sorensen, 2002; Newmark, 2008).
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by reason, but also the intended actions are
governed by principles of reason. The essential
characteristics of the concept of an enthusiasm
of good resolution are thus stated. They are
supplemented by the following explanation
which should not be overlooked: Here Kant
emphasises that the enthusiasm of good
resolution is not actually “an affect”, which
is a “stronger sensible feeling” that surpasses
the effects of reason and prevents calm
deliberation, but rather belongs to “the faculty
of desire” (ibid.).?

With these explanations, Kant has evidently
made a new and irritating shift in the meaning
of the term enthusiasm. The most serious change
consists in the fact that this enthusiasm is
now no longer considered an affect at all and
is attributed to the faculty of desire rather
than sensibility. With the negation of these
two essential characteristics, the concept itself
seems to be cancelled. A further, no less serious
change can be seen in the fact that reason not
only determines the object, the idea of the good,

?Clewis (2018, p. 193) sees an ambiguity in this point and
attempts to resolve it by assuming a tendency on Kant's
part that this is “an affect that can lead to a passion”.
Clewis refers to a note by Kant from the early “Remarks
on the Observations on the Feeling of the Beautiful and
Sublime”: “The passion of the sublime is enthusiasm”
(BGSE, AA 20, p. 43; Kant, 2011, p. 95). However, Kant's
later description of passion seems hardly to be compatible
with the meaning and function of the enthusiasm of good
resolution: Following Kant, the passionate person is
determined by an inclination, therefore, it is not free and
not accessible to moral principles (Anth, AA 07, p. 266;
Kant, 2007a, p. 368). Being subject to passions is always
an “illness of the mind” that “shut[s] out the sovereignty
of reason” (Anth, AA 07, p. 251; Kant, 2007a, p. 354). So
Kant sees passions as incurable “cancerous sores for
pure practical reason” (Anth, AA 07, p. 266; Kant, 2007a,
p- 367). This is obviously the opposite of what Kant calls
the enthusiasm of good resolution. And we can also not
assume that Kant would be able to speak seriously of a
passion for the good (see Pid, AA 09, pp. 486-487; Kant,
2007d, p. 474). Therefore, it seems to be not convincing to
attribute to Kant a tendency from affect to passion here.
It seems more appropriate to assume a new meaning
of enthusiasm. This will become clearer below. As to
Kant’s theories of emotion und passion, see Sorensen
(2002) and Newmark (2008).



IIpUIMepaMV, HO ¥ IIPVHITVIIBL, JIeXKaIlyie B OCHOBe
BBITOJIHEHWSI [IVICTBIT, Yepe3 KOTOphle peamnsy-
eTcs Omaro. Vicnonesyst Metadopy pasyma, yiep-
KMBaIOIIIero 1moBoksi, KaHT mpumeHsieT 31ech Ty
e POpMYIIMPOBKY, KOTOPYIO paHee UCKAWUUA T3
orpezie/ieHMs SHTYy3Mas3Ma, NPUHMMAas [0 BHU-
MaHWsl JeVICTBUS, VHUIMMpPYeMble ITOCIIeHVIM.
TakuM o0pa3oMm, ¥ B 3TOM OTHOIIEHUM 3HTY3U-
asM JIMIaeTcs MpparioHaIbHOM adpdeKTUBHO-
cru. Ecyiv eficTBms orpesiesisIroTcs MpUHIIUIIaMU
pasyMa, TO CBOW CyryOo IIpexofsImil XxapaKTep
OH B KOHEUHOM cyYeTe TaKXe yTpauuBaeT. B cBs-
311 C 5TUM elIle Oojlee OCTPO BCTaeT BOIIPOC O TOM,
10 KAaKOMY IIpaBy U B KaKOM CMBICJIe IIOHSITIe 3H-
Ty3Ma3Ma BOOOIIle MOXKeT IIOJIYUYNUTh TO3UTUBHYIO
VMHTepIIpeTaIINIO.

IIpumep B «YdeHUM 0 MeTOME YNMCTOTO
IIpaKTU4IecKOoro pasyma»

DTOT BOIPOC MMeeT CaMOCTOSITeJIbHOe CUCTe-
marmyeckoe 3HaveHne. OH 3aHVMAaeT CBOE€ MECTO
B «YUeHMI 0 MeToIe YMCTOro IIPaKTIIeCKOro pas-
yMa», BTOpom dacTu «KpuUTuKM IpaKkTIIecKoro
pasyMa». B <<yquT/IVI O MeTome...» OGCY)K,E[aeTCSI
«CII0c00, KaKMM MOXHO ObLIO OBbI COmercTBOBAaTh
NpoHUKHOBeH U0 3aKOHOB YMCTOTO IIPAKTIYECKOrO
pasyMa B UeJIOBeUecKYIo JyIly u 84ufsHu0 Ha ero
MakcuMBL..» (AA 05,S.151; KanT, 1997, c. 697) 1 Tem
CaMbIM, MOYXHO JJ0OaBUTh, IIPOTMBOCTOSTE BHIIIIE-
YHOMSIHY ThIM KaTaCTPOdUUecK M BEIPOXIEHVISIM
3HTy3Ma3Ma. DTO MOXKXHO ITOHMMaTh KaK cycTeMa-
TUYecK 0OOCHOBaHHOe yTOYHeHMe /1Sl VICIIONb-
30BaHMS IIPVIMepOB, IIpemyiokeHHbIX KaHTOM B
«AHTpoMoNornin....». «OxnsieHe som» (AA 07,
S. 254; Kanr, 20244, c. 309), KoTOpOMY CIIOCOOCTBY-
IOT IIPYIMEPBI, — 3TO CIOCO0, C TIOMOIIBIO KOTO-
poro Or1aro, Kak BeIpakaeTcd KaHT, «citemyer mo-
HecTU 10 uesioBedecKoro cepaiia» (AA 05, S. 152;
Kant, 1997, c. 701). [TosToMy MBI MOXeM OXMIATh,
uTo pasmemuieHnss KaHTa O MeTome YMCTOro
IIPaKTUYeCKOro pasyMa IIpoJIbIOT CBeT Ha IOCTaB-
JIEHHBIVI BOITPOC.
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which is to be demonstratively concretised
through examples, but also the principles
behind the execution of the actions through
which the good is realised. With the metaphor
of reason guiding the reins, Kant uses the
same formulation here that he had formerly
excluded from the definition of enthusiasm in
view of actions initiated by the latter. In this
respect, too, the character of an irrational affect
is thus cancelled. If the actions are determined
by principles of reason, the merely transitory
character of enthusiasm is ultimately also
cancelled. This raises the question all the more
urgently with what right and in what sense the
concept of enthusiasm can be given a positive
interpretation at all.

The Example in the “Doctrine
of the Method of Pure Practical Reason”

This question has an independent systematic
significance. It has its place in the “Doctrine
of the Method of Pure Practical Reason”, the
second part of the Critique of Practical Reason.
The “Doctrine of the Method” discusses “the
way in which one can provide the laws of pure
practical reason with access to the human mind
and influence on its maxims [...]” (KpV, AA 05,
p- 151; Kant, 1999b, p. 261) — and thus, it
could be added, counteract those catastrophic
degenerations of enthusiasm.
understood as a systematically grounded
precision of the use of examples proposed by
Kant in the Anthropology. The “enlivening of the
will” (Anth, AA 07, p. 254; Kant, 2007a, p. 356),
promoted by examples, is the way in which
the good, as Kant expresses it here, is “brought
to bear on the human heart” (KpV, AA 05,
p- 152; Kant, 1999b, p. 262). We can therefore
expect Kant’s reflections on the method of pure
practical reason to shed light on the above
question.

It can be
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OxnmaHMe OKasblBaeTCsl OIpaBIAHHBIM, IIO-
cKoiIbKy KaHT cam mpmBoguT m oOcyXmaeT Ipu-
Mep, IeMOHCT PUPYIOIINV MOpaJIbHbIe KauecTBa [10-
OporeTeTbHOro XapakTepa. DTO «MCTOPVISI YeCTHOTO
4eJIoBeKa», KOTOPOrO 3acTaBJISIOT «y4acTBOBaTh B
KJIeBeTe Ha HEeBMHHOTO... yesioeka» (AA 05, S. 155;
Kant, 1997, c. 709) HeckoimpKmMy, Bee Ooriee cepbes-
HBIMI yTpO3aM¥, 3aTParvBaroOIIIMI €10 JIMYHOCTB,
€ro CeMblO ¥ B KOHEYHOM WTOre BCe er0 CYacThe B
JKVM3HV, HO KOTOPBIVI TBEPHO IIPUIEPKIBAETCS CBO-
ero «HamepeHMs ObITh YecTHBIM» (AA 05, S. 156;
Kanrt, 1997, c. 711). /1151 Hairero KOHTEKCTa BaKeH B
3TOM IIpVIMepe U ero JIpaMaTypruy KOMMeHTapui
KanTa X mporHosupyeMort peaxiiny BbIMBIIIUIEH-
HOTO, 110 CJTy4YartHOCTVI FOHOTO, CJIyILaTe I VI YM-
Taresis. OHa BappMpyeTcsl OT IPOCTOro ofo0peHst
K VOMBIIEHMIO VI BOCXMILEHUIO IO «BeJIJariiile-
ro OJ1aroroBeHVs» M «CVJIBHOTO JKeJIaHWS» «OBIThH
TaKM ke 4esiobekoM» (AA 05, S. 156; KanT, 1997,
c. 711). DTu sMOLVIOHAJIbHBIE PeaKIM W «CVJIb-
HOe >KeJIaHVie» OBITh ITOXOXKMM Ha Hero Wiy, Kak
BbIpakaeTcs KaHT, «yuBIieHVe U Jake CTpemTe-
HVIe TIofIpakaTh TaKoMy xapakTepy» (AA 05, S. 156;
Kant, 1997, c. 713), B ocHOBe KOTOPOrO B KOHEUHOM
cueTe — ero MAeHTUdMKALMS ¢ HeIIOKOIeOMOon
IOOpOIeTesIBIO ATOrO YesIoBeKa, MOKHO paccMaTpy-
BaTh KaK MHTepIIpeTaliio He YIIOMSHYTOrO 37ech
5HTY3Ma3Ma I00poro HaMepeHsL.

Onnako addexra B oOIpefesleHHOM CMBICIIe
371eCh HeT, O YeM TOBOPUT BbIpakeHMe «CVIIBHOE
KejtaHue». JKestaHre He BO3HMKaeT Kak addeKT 1
ObicTpo McyesaeT. Ero cuia 3geck ckopee o3Hava-
€T KaueCcTBO MHTEHCVBHO IePeXMBaeMOro, TBep-
JIOrO HaMepeHMsI pealn30BaTh MOpasibHOe Or1aro,
TO ecTb 100poe HaMepeHMe. To, YTO UNMCTHIN TpaK-
TUYeCKUN pasyM OyleT «yIepXuBaTh IIOBOIbS» B
BoOOpa’kaeMoVl peayM3aluy VIAeHTUDUIINPYIO-
IIIeTo JKeJlaHMs JoOpoIeTeIbHOro obpasa XX13HM,
MOXKHO 3aKJIIOYMTH 13 MOPAJIBHOTO COHEP KaHMS
ITIOBECTBOBAHMS, KOTOpOe SPKO M300pakaeT ITo-
CTOSIHHO€ YTBep)K[IeHVIe «9VICTOThl HpaBCTBEHHO-
ro npuHOuna» (Tam Xe), IIpeooieBaroero Bee
IIPEIISI TCTBISL
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The expectation proves to be justified insofar
as Kant himself presents and discusses an
example that demonstrates the moral quality of
a virtuous character. It is the “story of an honest
man” who is forced to “join the calumniators of
an innocent [...] person” (KpV, AA 05, pp. 155;
Kant, 1999b, p. 264) by several, increasingly
severe threats that affect his person, his family
and ultimately his entire happiness in life, but
who steadfastly adheres to his “resolution
to be truthful” (KpV, AA 05, pp. 156; Kant,
1999b, pp. 264-265). For our context, Kant’s
commentary on the predicted reaction of the
fictitious, incidentally youthful, listener or
reader in the example and its dramaturgy
is important. It ranges in stages from mere
approval to admiration and amazement, to
“the greatest veneration and a lively wish
[...] [to] be such a man” (KpV, AA 05, p. 156;
Kant, 1999b, p. 265). These emotional reactions
and the “lively wish” to be like this person
or, as Kant puts it, the “admiration and even
endeavour to resemble this character” (ibid.),
which is ultimately based on identification
with the person’s unshakeable virtue, may be
regarded as an interpretation of the enthusiasm
of good resolution not mentioned here.

However, an affect in the defined sense
is not present here, as the expression “lively
wish” says. It does not arise like an affect and
quickly fades away. Its vividness here rather
means the quality of an intensely experienced,
firm intention to realise the morally good, i.e.
a good resolution. The fact that pure practical
reason will ‘handle the reins’ regards the
imagined realisation of the identificatory wish
for a virtuous lifestyle can be inferred from the
moral content of the narrative, which vividly
depicts the constant assertion of “the purity of
the moral principle” (ibid.) that overcomes all
obstacles.

From this an interpretation of the rational
content of Kant’s expression of enthusiasm



Ortcroma MOXHO cJiesIaTh BBIBOJ, O pallyiOHaIb-
HOM COflep)KaHWM KaHTOBCKOT'O BBIPpa)KEHUS «3H-
Ty3Ma3M J0Oporo HamepeHwus». Peub maeT o KoM-
IJIeKce 3MOIVIOHAIBHBIX PeaKInii, KOTOpble Kak
Obl OTIXMBAIOTCS WJIM HU3BOOATCS [0 YPOB-
Hs1 IIPaBWJI YMCTOrO MPaKTUYeCcKOoro pasyma. DTo
IIPOVICXOIUT OJ1arofapsi palyioHaIbHON Vfiee J10-
Opa 1 ee YyBCTBEHHOMY BOIUIOIIEHMIO, UYTO CBS-
3aHO C IIpV3HaHMEM ¥ IPUHSATVEM MOpPaIbHOIO
yMOHacTpoeHMsl. Jepe3 KOHKpeTHBIE IIPUMepEI
HETIOKOJIeOVMOTO YTBepXKIeHMs J00poIeTeIbHO-
ro XapakTepa, depe3 obOpalleHue K mjee 100pa
«IIOpBIB Oe3rpaHMYHON CIIOCOOHOCTI BOOOpake-
HUs» CAEPXXIMBAETCs, «dTOOBI He JIaTh eVl BO3BbI-
CUTBCS 110 3HTY3MasMa» (AA 05, S. 274; Kanr, 2001,
c. 329). IlosToMmy 5HTY3Ma3M AOOPOro HaMepeHws
He MOXeT OBITb CJIeNIbIM ¥ OymHBIM addeKToMm.
Yto >Xe OH Torma Takoe?

Ecriv canTarh, 9TO OmnmMcaHHbBIE 3MOIVIOHAIb-
Hble peaKly — yOVBJIeHNMe, BOCXUIIeHe, Ola-
TOropeHne — OTHOCATCA K 00J1acTy 4yBCTBa BO3-
BBIIIIEHHOTO, TO MOXXHO /aTh IIOJIOXKUTEIbHYIO
XapaKTepUCTUKY SHTY3Ma3My OOOporo Hamepe-
HMsA. DTO BbIpa’keHMe 4yBCTBa HPaBCTBEHHO BO3-
BBIIIIEHHOTO, BBI3BAHHOIO KOHKPETHBIMU IIpesl-
CTaBJIEHVSIMU WIN SIPKVIMU IIprMepamut. YyBCTBO
BO3BBIIIIEHHOIO B MOPaJIbHOM IIJIaHe — 3TO CyOb-
eKTMBHasl peaKIVs Ha IIpeCTaB/IeHVe O IIPeBOC-
XOZICTBe HPABCTBEHHOIO XapaKTepa ¥ Oe3yciIoB-
HOM HPM3HaHMUM MOPaJILHOrO 3aKOHa Hall BceMu
IeTepMMHAHTaMV YyBCTBEHHOCTM — WJIV, TOBO-
pst toBamm KaHTa, «Bce, UTO JIIOOM TOIIBKO MO-
TYT HPUYMUCIIUTE K cdacTbio» (AA 05, S. 156; Kanr,
1997, c. 713). IIpuiBeieHHBIN Bblllle IPUIMep JIeMOH-
CTPUPYET TaKOVI HpaBCTBEHHBIVI XapaKTep.

OpHako mpyMep JIMIIIb TOT7Ia BBIIOJIHSIET CBOIO
3aja4dy, Korja OH He TOJIBKO IOHVMaeTcsl KaK Ha-
CTaBjleHMe O HPaBCTBEHHOV CWJle YesloBeuecKom
HaTypbl M CIIOCOOCTBYeT BOCXMILEHMIO TaKMM Xa-
paKkTepoM, HO ¥ KOrfla OH IPUBOIUT K POPMIUPO-
BaHMIO IIOCTOSTHHOT'O HPaBCTBEHHOIO YMOHACTpPO-
eHMsl y caMoro ajpecara ¥ JiejlaeT ero OCHOBOV
JKVI3HEHHOTO TI0BefIeHsI TToCTIefTHero. B aToM KoH-
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for good resolution can be derived. It refers
to a complex of emotional reactions that are,
as it were, tuned down or brought down to
the level of the rules of pure practical reason.
This is done by the rational idea of the good
and its sensibilisation, and this is connected
with the recognition and adoption of the moral
disposition. Through the concrete examples of
the unshakeable assertion of virtuous character,
with reference to the idea of the good, the “the
momentum of an unbounded imagination”
is moderated in order “not to let it reach the
point of enthusiasm” (KU, AA 05, p. 274; Kant,
2000, p. 156). Therefore, the enthusiasm of good
resolution cannot be a blind and exuberantly
affected. What is it then?

If one considers that the emotional reactions
described — admiration, amazement,
veneration — belong to the realm of the
feeling of the sublime, then a positive
characterisation of the enthusiasm of good
resolution can be gained. It is an expression
of the feeling of the morally sublime, brought
about by concrete views or vivid examples.
The feeling of the sublime in moral terms
is the subjective response to the notion of
the superiority of a moral character and the
unconditional recognition of the moral law
over all determinants of sensibility — or, to put
it in Kant’s words, “everything that people may
reckon only to happiness” (KpV, AA 05, p. 156;
Kant, 1999b, p. 265). The example demonstrates
such a moral character.

However, the example only fulfils its
purpose when it is not only understood as
an instruction on the moral power of human
nature and promotes the admiration of such
a character, but also when it leads to the
promotion of a constant moral attitude in the
addressee himself and makes it the basis of his
own conduct of life. In this context, Kant refers
to the theorem of the feeling of respect for the
moral law. It is this feeling that is the driving



1O. Wronbuentepr

TekcTe KaHT cchTaeTcd Ha yueHUe O 4yBCTBe yBa-
JKeHMs K MOpaJIbHOMY 3aKOHY. VIMeHHO 3TO 4uyB-
CTBO $BJISIETCS IBVDKYINEVI CVIJIOVI HPaBCTBEHHOI'O
nopefieHust. Ecyim yuects, uto KaHT HeogHOKpar-
HO ONMCBIBaeT 3P @PeKT UyBCTBa yBaKeHMs K MO-
paJIbHOMY 3aKOHY B CBS3U C €rO IIPeBOCXOICTBOM
HaJl «OpeHHOV NPVPOOOV» B TEPMMHAX BO3BbI-
IIIEHHOTO0 — HAaIIpyMep, OH TOBOPUT O «1MopiKe-
cmBennom Beauuuu» n «Benvikoren» (Herrlich-
keit) mopasibHOTrO 3aKk0Ha (AA 05, S. 77; Kanr, 1997,
c. 483), — TO UyBCTBO yBa’keHMs, B CBOIO OUeperb,
ABJIsIeTCsl YyBCTBOM MOpPaJIbHO BO3BBIIIIEHHBIM. To,
uro KaHT Ha IepBbIVi B3IJIS OIIMOOYHO Ha3bIBaeT
SHMY3uasmom JOOPOro HaMepeHs, sIBJIsieTcs, Ta-
KM oOpa3oM, He MppalVoOHAIBHEIM addekTom,
a OOyCJIOBJIEHHBIM pa3yMOM YYBCTBOM MOpaIb-
HO BO3BBIIIIEHHOro. OIHAKO OHO He TOXIeCTBEH-
HO UyBCTBY yBaKeHWs K MOpaJIbHOMY 3aKOHYy U
€ro HeJIb34 Iy TaTh C HUM. DHTY31a3M 100poro Ha-
MepeHMs — 3TO ero IPOIeIeBTIYEeCKII ITperIIiie-
CTBeHHVK. VIMeHHO MOpa/IbHO BO3BBIIIIEHHOE UyB-
CTBO yBaKeHWsI OPMEHTMPOBAaHO Ha HaIJIsIHbIe
COCTaBJISAIOIIVIe HPAaBCTBEHHOCTH M OCYITIECTBIISeT-
Cs1 yepe3 HIX, XOTs er0 MOpaJIbHOe Ka4eCcTBO OIIpe-
feJisieTcsl He MMM, a PYHKIIVeN YMCTOro IpaKTy-
YecKoro pasyma. B 5mom cMbiciTe, 10 OTHOIIEHWIO
K 4yBCTBEHHO-HAIJISTHBIM COIep’KaHVsAM V1 K UyB-
CTBY YOBOJILCTBVSI, BOSHVMKAIOIIEMY B pe3yJIbTaTe
IIpefiCTaBjIeHVIs], YTO BCSIKOe COIIPOTVBIIEHVIE TIpe-
OZI0JIVIMO, I CBSI3aHHOTO C 3TUM YCWJIeHMs YyBCTBa
JKM3HM, 9YBCTBO YBakeHVsl, 0 KOTOPOM 371eCh MeT
pedb, SBIISeTCS «3CTETMYEeCKN BO3BBIIIEHHBIM». V1
B 3TOM CMBICJIe TaK)Ke MOYKHO TOBOPUTBH O HaIpsi-
JKEeHUMM CWI Orarofmaps MaesiM MOPaJIbHO J00po-
ro, KOTOpBIe BBI3BIBAIOT MOIITHYIO ¥ YCTOMYMBYIO
MOTMBAIMIO K ero peasmsanmiu. Takmm oOpasom,
KOHIIeITTyaJIbHas IIpo0JieMa, OTMeueHHas B Hava-
Jle CTaTby, MOXeT OBbITh pellleHa IIPVM ONVCAHWNU
3HTY3Ma3Ma KaK 3CTeTIYecKy BO3BBIIIIEHHOI'0, KO-
TOPBIV, OJHAKO, TepsieT cBOM adpeKTMBHBIN Xa-
paKkTep, IPensATCTBYIOII MOPAJINL.

CoOcTBeHHO 4yBCTBO YBakeHMsI K MOpaJIbHO-
My 3aKOHY CBOOOIIHO OT HaIJISIZTHOTO COTlePyKaHSL.
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force behind moral behaviour. If one considers
that Kant repeatedly describes the effect of the
teeling of respect for the moral law with regard
to its superiority over “frail nature” in terms
of the sublime — for example, he speaks of the
“solemn majesty” and the “glory” (Herrlichkeit)
of the moral law (KpV, AA 05, p. 77, Kant,
1999b, pp. 202-203) — then the feeling of
respect is in turn a feeling of the morally
sublime. What Kant at first glance misleadingly
describes as the enthusiasm of good resolution is
therefore not an irrational affect, but a reason-
determined feeling of the morally sublime.
However, it is not identical with the feeling
of respect for the moral law and must not be
confused with it. The enthusiasm of good
resolution is its propaedeutic precursor. It is
a morally sublime feeling of respect that is
orientated towards demonstrative contents
of morality and is effected by them, even
though its moral quality is not determined
by them, but by the function of pure practical
reason. In this sense, in relation to sensible
and demonstrative contents and to the feeling
of pleasure that results from the vision of
overcoming all resistance and the associated
increase in the feeling of life, the feeling
of respect addressed here is “aesthetically
sublime”. And in this sense it is also possible
to speak of a tensing of the forces through ideas
of the moral good, which bring about a strong
and lasting motivation to realise the good. In
this way, the conceptual problem noted at the
beginning can be resolved in the description
of the enthusiasm as aesthetically sublime,
which, however, loses its affect character that is
hindering for morality.

The actual feeling of respect for the moral
law is free of demonstrative content. It is, as
Kant explains elsewhere, the only feeling that
is “produced solely by reason” (KpV, AA 05,
p- 76; Kant, 1999b, p. 201) and “cognise[d]
completely a priori” (KpV, AA 05, p. 73; Kant,



DTo, KaK nosicHseT KaHT B pyrom Mecre, equH-
CTBEHHOe YYBCTBO, KOTOpOe «BO30yXKHaeTcs VC-
KJIFOUMTeIIbHO pasymoM» (AA 05, S. 76; KanT, 1997,
c. 479) v1 o3HaeTCs «COBEPIIIeHHO a priori» (AA 05,
S. 73; Kanr, 1997, c. 471). IloaTomy 11es1b IIpriMe-
pa — He TOJIBKO OBITh HAIJISITHOV MOZEIIBIO HpaB-
CTBEHHBIX IOCTYIIKOB ¥ IOOpOAeTesIbHOro oopa-
3a KM3HM, HO M BeCTU ajipecaTa OT YyBCTBEHHBIX
HpefCcTaB/IeHNU K OTKPBITVIO BHYTPEHHEV HpaB-
crBeHHOV cBobombl (AA 05, S. 161; Kant, 1997,
c. 729), kotopas, kak nmiter KanTt, obcyxnas aHa-
JIOTVIYHBIV TIPVIMep, «OocTajlach ObI IS Hero He-
msBecTHO» (AA 05, S. 30; KanT, 1997, c. 349) Oe3
JIEMOHCTPAIIMIM 3K3VUCTEHIIMaIBHON 3HAYMMOCTU
0e3yCIIOBHOrO IIpM3HAHMS MOPAJIBHOTO 3aKOHa.
DTta MopasibHas CBOOOfA SIBJISIETCSl OCHOBAHVIEM
«yBaxeHus K HAM cAMUM» KaK K CBOOOTHBIM CyIIe-
crBaM (AA 05, S. 161; Kant, 1997, c. 727). Camoy-
Ba)KeHle B OCO3HaHWMV CBOOOIIBI SIBJIA€TCS IBVIKY-
1IeVI CYJIOVL 1151 CJIefIOBaHVsL MOpPaJIbHOMY 3aKOHY.
DTO M ecTh 11eJ1b IIpumMepa’’.

Ecitv MBI TIOCMOTPUM B 3aKJIIOUeHVe Ha pas-
JIMYHBIe 3Ha4eHNs HOHATHSA 3HTy31a3Ma y KanTa,

1 CriemyeT orMeTnTh, uTO KaHT [T0ITyCcKaeT MpuMephI /IS
MOPaJIbHOTO BOCIIMTaHMs ¥ HOOIIPeHNs HTy31a3Ma J10-
Oporo HaMmepeHWs, PYKOBOMCTBYSCh MOpPaJIbHO-IIPaK-
TUYECKMMY ~ COOOpa’ke€HMSIMM, TOJIBKO €eCII  OHU
KacaloTcs 0OpasliOBOTO BBIIOJIHEHMS UeJIOBEKOM CBOe-
ro gosra. YyBcTBeHHBIe paccKasbl O Upe3MepHO Osiaro-
POIHBIX 4yBCTBAaX, O «HEXKHBIX M MATKMX UYBCTBaxX WIN
BBICOKOTIAPHBIX M Pa3yThIX IIPEeTEH3MsIX, CKOpee pacciia-
OJLIIoNNX, YeM yKpernionmx cepate» (AA 05, S. 157;
Kant, 1997, c. 713—715), moypKHBI OBITH WMCKITIOUEHBI.
Tombko B 3TOM TIOC/IEHEM, HeraTMBHOM cMbIciie KaHT
VICIIOJIb3YET TEPMUH «3HTY31a3M» B I71aBe 0 Memode. T1o-
3UTVIBHOE IIOHSTHE 3HTY3Ma3Ma, KOTOpoe 3[1eCh He YIIO-
MMHAETCS, HO MMeeT TeMaTudeckKoe 3HaueHlMe, — 3TO
SHTY3Ma3M JoOporo HaMepeHMs. B cBA3M ¢ 3TUM CM. KOM-
MeHTapuit Kitborca K HeBepHOMY ITOHVMaHUIO B pelleH-
3unt Memicesl Mak6si1 Meppurr (McBay Merritt, 2010)
€ro yTBep>KIeHWUII O poJI SHTY31a3Ma B MOpPaJIbHOM BOC-
muTaHu. Mak6sm MeppuTr ommbOOoYHO IIpUIIMCHIBAET
Kitbromcy Tesmnc o ToM, 9TO «3HTY3Ma3M MOXKeT UTpaTh JIie-
TUTUMHYIO 1 0JIarOTBOPHYIO POJIb B HallleM MOPaIbHOM
passutum» (McBay Merritt, 2010, p. 529; Clewis, 2018,
p- 194, n. 23). KaHTOBCKasg KOHIIENIVS SHTYy3Ma3Ma [10-
Oporo HaMepeHMsI MOJKET pacCMaTPUBAThCS KaK pasBs3Ka
3TOTO HeIOpa3yMeHMs: KaK ObUIO IIOKa3aHO BhIIIe, IMEH-
HO MOpaJIbHO€ YYBCTBO CITy>KUT HPABCTBEHHOMY BOCIIN-
TaHMIO.

J. Stolzenberg

1999b, p. 199). The purpose of the example is
therefore not only to be a demonstrative model
for moral actions and a virtuous way of life, but
also to lead the addressee from sensible views
to the discovery of inner moral freedom (KpV,
AA 05, p. 161; Kant, 1999b, p. 269), which, as
Kant writes when discussing a similar example,
“would have remained unknown to him” (KpV,
AA 05, p. 30; Kant, 1999b, p. 164) without the
demonstration of the existential significance of
the unconditional recognition of the moral law.
This moral freedom is the ground of “respect
for ourselves” as free beings (KpV, AA 05,
p. 161; Kant, 1999b, p. 269). Self-respect in the
awareness of freedom is the driving force for
following the moral law. This is the aim of the
example.™

Finally, if we look at the various meanings
of Kant’s concept of enthusiasm, we cannot
overlook a revaluation of enthusiasm. Initially
ostracised and excluded from the field of ethics
as a marginal psychological phenomenon, it is
elevated to a key concept in the philosophy of
history, and, under the title of enthusiasm of
good resolution, is ennobled into a preliminary
form of respect for the moral law. The historical

10Tt should be noted that Kant only allows examples for
moral education and the promotion of enthusiasm for
good resolution guided by a moral-practical reason if
they are about exemplary compliance with a person’s
duty. Sensitive tales of exuberantly noble sentiments,
of “melting, tender feelings or high-flown, puffed-
up pretensions, which make the heart languid instead
of strengthening it” (KpV, AA 05, p. 157; Kant, 1999b,
p. 265) are to be excluded. It is only in this latter, negative
sense that Kant uses the term enthusiasm in the chapter
on method. The positive concept of enthusiasm, which is
not mentioned here but which is thematically relevant, is
that of enthusiasm of good resolution. To this point see
Clewis’s commentary on a misunderstanding in a review
of Melissa McBay Merritt (2010) of his statements about
the role of enthusiasm in moral education. McBay Merritt
(2010, p. 529) wrongly attributes to Clewis the thesis that
“enthusiasm can play a legitimate and benevolent role
in our moral development” (cf. Clewis, 2018, p. 194n23).
Kant’s concept of the enthusiasm of good resolution can
be seen as the denouement of that misunderstanding: As
shown above, it is that moral feeling that serves moral
education.
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1O. Wronbuentepr

TO He CMOXeM He 3aMeTUTh M3MeHEHMWs OIeHOK.
VIsHavayIbHO OTBEPrHYTHIVI M VICKJIFOUEHHBIVI W3
oOy1acTy 3TUKM KaK MapriHaIbHBIV IICHXOJIOI V-
4uecKni (PeHOMEH, OH BO3BBIITIAETCS [0 KITIOUeBOTO
MIOHATMS B PryI0cOPmM MCTOPUN U TI0f], Ha3BaHU-
eM «3HTY3Ma3M J100poro HaMepeHms» oOsaropa-
XMBaeTcs B IIpedpopMy yBakeHVsl K MOpaIbHOMY
3aKoHy. 5 He Oyay 31ech 00CyXIaTh CTOPUYECKOoe
BJIVIIHME 9HTY3MasMa B prsiocodpun, scTeTuke 1
muteparype koHra XVIII n XIX B. (y @puapuxa
[Inerens, DT.A. Todbmana, @puapuxa Huire)
(cm.: Schrader, 2010, S. 238 —239), Ho B 3aBeplIeHNe
1o3BOJTIO cebe 3aMeuaHye O CyAp0e 3HTy3MasMa B
dpmocodprm XX B.

HI/IOTap 00 SHTYy3Ma3Me KaK 3HaKe MCToOpun

B 1986 r. ppanitysckun dpriocod Kan-Opan-
cya JInotap (1924 —1998) orry6rvkoBa MHTepIIpe-
TalVIO KAHTOBCKOV TEOPMY HTY3Ma3Ma U IIPUIIN-
ceiBaeMoro eMy KaHToM 3HaUeHMS ICTOPMYECKOrO
sHaka (Lyotard, 1986). VinTepec JInorapa x Kan-
Ty'! ObUI BEI3BaH HaMepeHEeM VICCITeIOBATh IIOTeH-
IIVaJIbl KAHTOBCKOVI ITOJIUTIYecKom drtocodm B
YCJIOBMAX IIOCTMOZIEPHIM3Ma, KOrjja Hajlex/1a Havl-
TV YHVUBEPCaJIbHYIO OCBOOOAMTEIBHYIO IIOIUTH-
4ecKyIo TeOpuIo B MapKcu3Me ITpoBasimiach (JIu-
otap, 1998). Takum obpasom, JInorap crpemmrics
JOCTUYb ITOHVIMAHMS BO3MOXKHOV aKTyaJIbHOCTU
He TOJIBKO HoynTmdecko dpumstocodpun Kanra, HO
u porm dustocodpa B HacTosIeM. Banmanme J1n-
oTapa K KaHTOBCKOVI TeOpMM 3HTYy3Mas3Ma U B Ile-
JIOM TIOJIOKMTEIbHBIV OoTBeT KaHTa Ha BOIIpOC O
IIOCTOSTHHOM IIpOorpecce B MCTOPUM YeJloBedecTBa
(AA 07, S. 79—94; KanT, 2024r, c. 324—340), omHa-
KO, 0OOpaumBaeTcsi OKOHYATeIbHBIM ITPOIIaHVeM
C SHTY3Ma3MOM ¥ IpU3HaHVEM ero HeIIpUrogHO-
CTU B KayecTBe MaMsTHOTO U IPOTHOCTMYECKOrO
3Haka mcropunu (un signe d’histoire). ITprramab
3TOro Oy/1yT OOBsCHEHBI HIDKe.

1 Cm.: (Burger, 1996; Kammasch, 2004); Gosee HOBBI 1
IeTasbHBIV aHayM3 cM.: (Scheerlinck, 2017).
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impact of enthusiasm in philosophy, aesthetics
and literature of the late eighteenth and
nineteenth centuries (Friedrich Schlegel, E.T.A.
Hoffmann, Friedrich Nietzsche) can no longer
be discussed here (see Schrader, 2010, pp. 238-
239). I will conclude with a note on the fate of
enthusiasm in twentieth-century philosophy.

Lyotard on Enthusiasm
as a Sign of History

In 1986, the French philosopher Jean-
Francois Lyotard (1924—1998) published an
interpretation of Kant’s theory of enthusiasm
and the meaning of a historical sign ascribed to
it by Kant (Lyotard, 1986; English translation:
Lyotard, 2009). Lyotard’s interest in Kant' was
guided by the intention, after the failure of
the hope of finding a universal emancipatory
political theory in Marxism, to enquire into the
potentials of Kant’s political philosophy under
the conditions of postmodernity (Lyotard,
1979). In this way, Lyotard not only sought
to reach an understanding about the possible
actuality of Kant’s political philosophy, but
also about the role of the philosopher in the
present. Lyotard’s interest for Kant’s theory
of enthusiasm and Kant’s generally positive
answer to the question of constant progress in
the history of humankind (SF, AA 07, pp. 79-94;
Kant, 2006a), however, turns into a definitive
farewell to enthusiasm and its suitability as
a memorative and prognostic sign of history
(un signe d’histoire). The reasons for this will be
explained below.

Three Observations on Enthusiasm
Lyotard’s treatise can be divided into

two parts of different lengths. While the first
extensive part, comprising four chapters,

1See Burger (1996) and Kammasch (2004); most recently
and in detail Scheerlinck (2017).



Tpu nab.a100enus no noBooy snmysuasma

Tpakrar JInorapa MoxeT ObITH pasiesieH Ha
IIBe JacTy pasHovi JyIHbL Ecim niepsas oOmmip-
Hasl 4YacTh, COCTOsAINAsl M3 4YeTbIpex IJlaB, IIpefl-
JlaraeT peKoHCTpyknuio Teopum KaHta 0 BO3BBI-
IIEHHOM ¥ 3HTYy3Ma3Me, KOTOpPBIV, 110 MHEHWIO
JInotapa, sBJIsIeTCs 4yBCTBOM BO3BBIIIIEHHOI'O, TO
BTOpasi, COOCTBEHHO KpUTHUYecKas 4acTh CXKaTa
BCETO JI0 HeCKOJIBKMX cTpaHmil. OHa gBisgeTcs pe-
ITTATOIIIeV! 171 JAHHOTO KOHTEKCTa, II03TOMY CO00-
paXkeHMd TIepBOV YacTy OyIyT IpUHMMAaTBCS BO
BHMMaHVEe TOJIBKO B TOV Mepe, B KaKOV OHWM BaX-
HBI JIJI5I IOHVIMaHVSI BTOPOVA.

JIvorap ormiceiBaeT Tpu «HabIIIONEHVIS». B mIep-
BOM OH BMecTe ¢ KaHTOM MCXOIUT 13 TOro, YTO MH-
Tepec IIpeJcTaBiIsieT He coObITMe (PpaHITy3CcKOM
PEeBOJIIOLMVI KaK TAKOBOE, a peaKIVist 3pUTeJIeN, X
yMoHacTpoeHme (AA 07, S. 85; KanT, 2024, c. 330),
YTO BbIpakaeTcsl, KaK ObUIO IIOKa3aHO BHIIE, B
«TpaHMYAIeM C SHTY3Ma3sMoM couybembuu... da-
auvsM» (Tam xe). Bepen Taxke Tesuc JInoTapa o
TOM, UTO MOHSATHIV TaKMM 00pa3oM SHTy3MasM —
3TO BO3BBIIIEHHOE, TOYHee, 3CTeTUYeCKNU
BO3BBIIIIEHHOE YYBCTBO, UTO IONTBEPXKIaeTcs 3a-
MevanmsiMu Kanra B «KpuTnke ciocobHoCTM Cy-
xaenus» (AA 05, S. 272; KanT, 2001, c. 323; cm.:
Lyotard, 1991, p. 188—191). Onnaxo JInoTap He Bu-
JIUT OTMEYEHHOTO BBIIIIe HECOOTBETCTBUS MEXTy
onmcaHveM KaHTOM MOIIIHOIO ¥ IPOAOJDKUTEIIb-
HOTO BO3IEVICTBMSI HTY3Ma3Ma, ¢ OLHOWM CTOPO-
HBI, VI €r0 SMMU30ANYeCKU-TIPeXOIAIIM XapaKTe-
pom — c gpyrovi. Ilo 3Toit mprumHe HeraTUBHBIN
acIIeKT, Coep KaIlNVICs B UyBCTBE BO3BBIIIIEHHOIO
Y 3aKJTIOYAOIINTICS B CTpaxe MyOJIMKY IIepes, pe-
IIPeccusMM CO CTOPOHBI I'OCYJAPCTBEHHBIX BIla-
cTer1, peHOMeHOJIOTYecKy Topasio MeHee BaXkeH,
YeM IMO3VTVBHBIV aCleKT, KOTOPBIVI COCTOUT B BOC-
TOPXXeHHOM OXUIAHWV peau3alyy IOJIUTIYe-
CKOVI CBOOOABI B pecyOIMKaHCKOV KOHCTUTY-
Iy ¥ MUpa Mexay rocygapcrsamu. VI mosromy
«be3mHa», KOTOpas pasBepsaeTcs BBUY HecomsMe-
PVIMOCTH VIZIeV U ee peain3aliil ¥ KOTopas Ipe-

i,
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offers a reconstruction of Kant’s theory of the
sublime and of enthusiasm, which according
to Lyotard is a feeling of the sublime, the
second, in fact critical part is compressed into
only a few pages. It is the decisive part for the
present context; therefore the considerations
of the first part will only be taken into account
to the extent that they are important for
understanding the second part.

There are three “observations” that Lyotard
describes. In the first observation, Lyotard
assumes with Kant that it is not the event
of the French Revolution as such that is of
interest, but the reaction of the spectators
and their “mind-set” (SF, AA 07, p. 85; Kant,
2006a, p. 155). As shown above, it expresses
itself in that “sympathy in wish that borders
on enthusiasm” (ibid.). Lyotard’s thesis that
enthusiasm thus conceived is a sublime, or
more precisely, an aesthetically sublime feeling,
as is to be specified in recourse to Kant's
remarks in the Critique of Judgement, is also
valid (KU, AA 05, p. 272; Kant, 2000, p. 154; cf.
Lyotard, 1994, pp. 153-156). However, Lyotard
does not see the inconsistency noted above
between Kant’s description of the powerful
and lasting effect of enthusiasm on the one
hand, and its episodic-transitory character on
the other. For this reason, the negative aspect
contained in the feeling of the sublime, which
consists in the spectators’ fear of repression
by the state authorities, is phenomenologically
much less important than the positive
aspect, which is the enthusiastic vision of the
realisation of political freedom in a republican
constitution and of peace between states. And
therefore the “abyss” that opens up in view
of the incommensurability of the idea and its
realisation and that prevents the “passage”
between these two sides is not as serious as
Lyotard (2009, p. 32) seems to see it.

The second observation concerns an
analogy between the sublime in nature, the
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[STCTBYET «IIPOXOXKIEHVIO» MEXIY STUMM [IBY M
CTOpPOHaMV, He TaK cepbe3Ha, Kak KaxxeTcs JIvora-
py (Lyotard, 1986, p. 64).

Bropoe HalOsroieHe KacaeTcsl aHaJIOT MV MeX-
Iy BO3BBIIIIEHHBIM B IIPUPOIE, PEBOJIIOIIMEN KakK
VICTOPUYECKMM COOBITMEM ¥ YyBCTBOM SHTY3U-
asma. Ilo muenvro JInorapa, oHa 3aKJIro4aeTcs B
TOM, UTO «CaMbIV AUKWUW ¥ JIVITIIEHHBIT BCAKMX
npaBw1 OecopsioK M omycromreHue» (AA 05,
S. 246; Kanr, 2001, c. 257—259), yiomsinyTele Kan-
TOM PV OHVICAHVN OVHAMMUYECKN BO3BBLIIIIEHHO-
ro B IIPUPOLE, XapaKTepHBI U I CUTyali pe-
BOJIIOLIM, VI JIJIL SHTy3MasMa. lak, peBoyonmm
«JIVIIeHbl (POPMBI U rellTajibTa B MCTOPUYeCKON
uejiopeueckon npupompe» (Lyotard, 1986, p. 65), a
SHTY3Ma3M 3aKJ/II0UaeTCsl B HAIIPsDKEHUU MEeXITy
XaocoM, KOTOPBIVI BOSHUKAET B pe3yJIbTaTe peBo-
JIFOIVIOHHBIX JEVICTBUI, C OJHOV CTOPOHHI, U ViIe-
MV pasyMa, CcOofpep)KaHveM KOTOPBIX SBJISeTCS
CyBepeHUTeT Hapoaa M MUP MeXIy rocygapcrBa-
MW, — C OPYyTOL.

Opnnaxo B onvcanmy 3HTy3MasMma y Kanra Her
yIIOMMHaHM 0 xaoce 1 Oecriopsiike. He pesortro-
LIVIOHHOE COCTOsiHVIe O6e3 (POpMBI 1 ITpaBIJl, a CKO-
pee uaes cyBepeHUTeTa Hapopa, 0OycIOBIeHHas
vIeeVt CBOOOIIBI, M ITePCIIeKTIBA YCTaHOBIIEH IS Pe-
cryOIMKaHCKOV KOHCTUTYIIVY, C OIHOVI CTOPOHBI,
¥ OITaCHOCTh BO3MOXKHBIX PEITpeccuit — C APyromu,
HOPOXIAIOT B 3HTY3Ma3Me UyBCTBO BO3BLIIIIEHHO-
ro, KOTOpoe «CMeIIMBAeTCs» C YOOBOJILCTBUEM U
HeyIOBOJILCTBUEM. VI B TO Xe BpeMs MHTepIpe-
Tanysa JInorapoM pamyoHaJIbHOCTV SHTY3Ma3Ma
B TepMUHAX TEOPVIV CY>KIEHMS BIIOJIHE PeJIeBaHT-
Ha: B OCHOBEe 3HTY31a3Ma JIEKUT 3CTeTUYEeCKoe Cy-
KIeHVe, He MMeIollee YHMBePCaIbHOIO ITpaBuia
npuMeHeHMs. TouHee, 3TO TaKoe IIPaBWUJIO, COAEP-
JKaHVeM KOTOPOIO SBJISIOTCS YIIOMSHYTHIE VeV,
HO peaIbHOCTh KOTOPOIr'o HeJIb34 JIoKa3aTh Teope-
TUYECKN, & MOXKHO TOJIBKO OXKMIaTh ee VI HallesaTh-
Cs1, VI I JISTUTVMHOCTY KOTOPOI'O, CJIeI0BaTe Ib-
HO, MOXXHO WUIV HY>XHO IIOCTYJIMPOBATb TOJILKO
3[ApaBbIVi CMBICJL. YMOHaCTpOeHMe 3puTesieVi, Bbl-
pakarortieecsi B ITyOJIMYHO IeMOHCTPUPYEMOM 3H-

revolution as a historical event and the feeling
of enthusiasm. In Lyotard’s view, it consists
in the fact that the “wildest and most unruly
disorder and devastation” (KU, AA 05, p. 246;
Kant, 2000, p. 130) mentioned by Kant when
describing the dynamic sublime of nature are
characteristic of both the situation of revolution
and enthusiasm. Thus, revolutions are
“formless and shapeless in the historical human
nature” (Lyotard, 2009, p. 33; translation
corrected — ].S.), while enthusiasm consists in
the tension between the chaos that breaks out
with the revolutionary actions on the one hand,
and the ideas of reason, the content of which is
the sovereignty of the people and an interstate
peace, on the other.

However, there is no mention of chaos and
disorder in Kant’s description of enthusiasm.
It is not the revolutionary state without form
or rules, but rather the idea the sovereignty of
the people determined by the idea of freedom
and the prospect of the establishment of a
republican constitution on the one hand, and
the danger of possible repression on the other,
that give rise to the feeling of the sublime in
enthusiasm, which is ‘mixed” with pleasure and
displeasure. However, Lyotard’s interpretation
of the rationality of enthusiasm in terms of
judgement theory is plausible: enthusiasm
is based on an aesthetic judgement without
a universal rule for its application. It is more
precisely a rule whose content is the ideas
mentioned, whose reality cannot be proven
theoretically, but is only expected and hoped
for, and for whose legitimacy therefore only
common sense can or must be postulated.
The spectators” mind-set, which is expressed
in the publicly displayed enthusiasm, thus
presupposes the appeal to a general consensus
of a community, for which, however, and this
is the point of the third observation, there is no
proof in the sense of a direct representation or
reality of a corresponding object, but only an
indirect representation (ibid., p. 36).
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Tys3muasMe, ITpeJrioyiaraeT, TakuM obpasoM, ariesi-
JAIMI0 K 0OIeMy KOHCeHCyCy cooOIecTBa, A1
KOTOPOIO, OTHAKO, — ¥ B 3TOM CMBICJI TPEeThero
HaOJIIOfIeHNsI — He CYIIeCcTByeT JJ0Ka3aTeJIbCTBa B
CMBICJIe HeIIOCPe[ICTBeHHOrO IIpeJICTaB/IeHNs VIV
PeasIbHOCTM COOTBETCTBYIOIIEr0 O0ObEKTa, a TOJIb-
KO KocBeHHOe Iipefictasiierue (Ibid., p. 70).

Bortee Toro, npuseiB HalpaBsieH Ha KOHCEHCYC
coo0I11ecTBa, CIIOCOOHOrO MPUITH K COVIACUIO B
OTHOIIIEHUN Wey MpakTudeckoro pasyma. [loa-
TOMY CaM BO3BBIIIIEHHBIVI SHTY3Ma3M MOXHO pac-
CMaTpuBaTh KaK MHAMKATUBHBIV 3HaK MCTVHHO-
CTV CYXXJeHUs O TOM, YTO B 3TUYECKOM KYJIbType
HalJTrofaeTcs IIporpecc K JIydiiemy. A IOCKOJIb-
Ky TaKOW 3HTYy3Ma3M, B CWIy ero IepBOCTelleH-
HOWVI Ba)KHOCTW /1)1l IHTePecoB YeJIoBevuecTBa, sB-
J1geTcsi PeHOMeHOM, KOTOPBIV, 10 (POpMYJIMPOBKe
KanTa, «He MOXeT ObITh 3a0BIT», €0 MOXXHO ITOHM-
MaThb KaK HaMSATHBIVI ¥ IIPOrHOCTMYECKMV 3HaK
vcropnu (Ibid., p. 75—77). OnHako, corrlacHo Kpu-
TU4YeckoMy pestome JIoTapa, B yCJIOBUSIX MICTOPU-
4ecKoro onbiTa XX B. 3TO y>Ke HeBO3MOXKHO.

Jluomap npoujaemcs c IHMY31ua3MOM

JIvoTtap npuBOAUT HECKOJIBKO IIPUMePOB IIPo-
IaHMg C KaHTOBCKMM 3HTY3Ma3MoM: «OcBeH-
LIVIM» — 3TO abCOJIIOTHOe OTpULIaHMe VMeu IIpaB
JeJjioBeKa, «pasBepslasics Oe3gHa», KOTopas Iie-
JlaeT HEeBO3MOXXHBIM ITpVIMEHeHMe 3TOW WUIIeu U,
MOKHO J100aBUTH, WJIeV UeJIOBEUeCKOro IOCTO-
nHCTBa; «bypamemT 1956» — 310 «paspepsiascs
OesnHa» Iepes] MeeVl MeXIyHapOIHOIO IIpaBa;
«KospiMa» — 3TO «pasBepsIIasicsi Oe3qHa» meper,
ueent OUKTaTyphl IIpojieTapyiara ¥, yMecTHee
ObUT0 OBI 1OOaBUTH, Ilepen, MjIeeVl YesI0OBeUecKo-
r'O IOCTOVHCTBA; 11, HaKOHell, CTyZAeHYecKn OyHT
«1968 roma» — 3TO «pasBeps3mIasicss Oe3gHa» Iie-
peq, ueeVt HapOIHOIO CyBepeHMTeTa, He3aBVCH-
Moro ot Biacti (Ibid., p. 108—109). D1tu cobbITIS
BTOPOVI IIOJIOBUHBI XX B., KOTOpble (PpaHIly3CKU
dwtocod HasbIBaeT 31ech «rrocTMorepHoM» (Ibid.,
p. 108), mopoxgatot, corslacHo JInorapy, Kosjiek-
TUBHOE COCTOsIHWMe IyIIW, VIV 4YyBCTBO, IIpell-
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Moreover, the appeal is directed at the
consensus of a community that is able to agree
on ideas of practical reason. Therefore, the
sublime enthusiasm itself can be regarded as
an indicative sign of the truth of the judgement
that there is progress for the better in ethical
culture. And since such enthusiasm, due to
its paramount importance for the interests of
humanity, is a phenomenon that, in Kant’s
formulation, ‘will not be forgotten’, it can be
understood as a memorative and prognostic
sign of history (ibid., pp. 39-40). However,
according to Lyotard’s critical résumé, this is
no longer possible under the conditions of the
historical experiences of the twentieth century.

Lyotard’s Farewell to Enthusiasm

Lyotard provides several examples
of a farewell to the Kantian enthusiasm:
‘Auschwitz’ is the absolute negation of the
idea of human rights, “an abyss opened up”
that makes the application of this idea and, it
would be added, of the idea of human dignity
impossible; ‘Budapest 1956" is “an abyss
opened up” before the idea of international law;
‘Kolyma’ is an “an abyss opened up” before the
idea of the dictatorship of the proletariat and,
it would be more appropriate to add, befor the
idea of human dignity; and finally the student
revolt of 1968 is “an abyss opened up” before
the idea of popular sovereignty, independent
of domination (ibid., p. 63). These events in
the second half of the twentieth century, what
Lyotard calls “postmodernity” here (ibid.),
give rise, according to Lyotard, to a collective
state of mind or a feeling that represents “a
new kind of sublime”, “which is in no way
homologous with the enthusiasm of 1789” and
which is “even more paradoxical than that of
enthusiasm” (ibid.). The heightened paradox
of this sublime feeling obviously consists in
the fact that it now reacts to the historical
experience of the absolute impossibility of
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CTaBJIsIfoIIiee COOOVI «HOBBIVI BV, BO3BBIIIIEHHOI 0%
«HVIKOVIM 00pa3oM He TOMOJIOTVIYHOE SHTY3Ma3My
1789 romma» n «etie 6os1ee mapagoKCaIbHOE, YeM SH-
Ty3nasm» (Ibid.). Bo3spocmasi mapamokcasibHOCTB
3TOTO BO3BBIIIEHHOIO UYBCTBA, OUEBUIIHO, 3aKJTIO-
YJaeTcs B TOM, UTO OHO TeIlepb pearvpyeT Ha VCTO-
PUYECKUIT OIBIT aOCOIIOTHOW HeB03MOoXKHOCTU
pean30BaTh BBIIIEYTIOMSHYThIE MJIeV U HOJIUTY-
4ecKom 0UchyHKkyuy BCeX MPAKTUUECKMX CYXKie-
HWVI, KOTOpPble COOpaHbI BMECTe V1 MCIIOIB3YIOTCS B
VICTOPVKO-TIONIUTHYecKX TpyAax Kanra mos emu-
HOV nyeent monmTideckoro (em.: Ibid., p. 107). Vim
Ha CMeHY IIPUIIUIV COBeIaTeIbHbIe 00CY KIeHs
LIeJIeV VI CPeICTB IHOJINTIYECKOTO JIEVICTBUS, pas-
paboTka Mopesiert B OTKPBITBIX Je0OaTax, cBOOO-
HOe TOJIOCOBaHVie, IPUHATYIE KOHCTUTYIIVIOHHBIX
3aKOHOB ¥ MIX IPVHYAWTENIbHAS CUiIa. DT 00-
JIaCTU CyXKIIeHWs, CTaBlllvie HedyHKIIMOHaIbHEI-
MU, CBUIETEILCTBYIOT O IJIyOOKOM «TpelluHe» B
paHee «BEJIMKOM COBeIaTeIbHOM MOJIMTIYeCKOM
anpe» (Ibid., p. 108). Hopoe uyBcTBO BO3BBIIIIEHHO-
rO pearupyeTr Ha 3TO OOCTOSITEJILCTBO, B KOTOPOM
JIvoTap BMIOWUT, — XOTS HEIOCTAaTOYHO $ICHO 3TO
BbIpakaeT, — OecdOpMeHHOCTb M OecIIopsiIoK,
BBIBEZIEHHBIE VIM V3 aHAJIOTMI C OIHVM W3 acTleK-
TOB BO3BBIIIIEHHOTO B IPUpOIe U IIOfJIeXallye
npeoposieHyio. [ToMymMo mpobieMaTaHOCTI 3TO-
TO acIieKTa, O KOTOPOVI TOBOPMJIOCH BBIIIIE, CIIEITyeT
OTMeTUTH, uTo JInoTap, BeposiTHO, HaMepeHHO He
faeT GoJlee TOUHOTO OOO3HAYEHMSI STOMY HOBOMY
YyBCTBY BO3BBIIIIEHHOI'O, KOTOpOe HVKAK He CBS-
3aHO C 5HTY3Ma3MOM KaHTOBcKoro obpasna (Ibid.,
p- 113). Ero moxxsHO ObUTO OBI Ha3BaTh HECEHTVIMEH-
TaJIBHOV Pa3sHOBUIHOCTHIO Weltschmerz.
Coneprkaliieecss B 9TOM HacCTPOeHMV HaMmepe-
Hue ITpeos1osieTh yKa3aHHbIe Oe3THbI HOCUT co3ep-
1IaTeJIbHBIV XapaKTep VI OIVCHIBAET POJIb, OUeBUII-
HO, He NOJINTHKA, a dviocoda: Oe3IHbI JOTDKHEI
OBITh MCCIIEOBAHBI CKPYITYJIE3HO 1 Oe3 Ipejpac-
CYIKOB, a MJen, O KOTOPBIX UIEeT peub, JOJKHBI
CTaTh IIPeaMeTOM OOIIero oOpasoBaHMS W CBO-
6onaoro msyyenus (Ibid., p. 109). Dto momkHO
MPOV30MTY, TIOMVMO ITPOYero — ¥ 3TO HYXXHO
MOYEePKHYTh, — B XOJle KPUTMYECKOrO OCMBICTIe-

realising the aforementioned ideas and
the political dysfunction of all the practical
judgements that are gathered together and
applied in Kant’s historical-political writings
under the unified idea of the political (see
ibid., p. 62). These are replaced by deliberative
consultation on the ends and means of
political action, the development of models
in open debates, the free vote, the enactment
of constitutional laws and their power to
coerce. These areas of judgement that have
become dysfunctional, signify a profound
“fissure” in the formerly “great deliberative
political core” (ibid., p. 63). The new feeling of
the sublime reacts to this. Lyotard probably
sees in this, without making it sufficiently
clear, the formlessness and disorder that he
had derived from the analogy with an aspect
of the sublime in nature and which must be
overcome. Apart from the problematic nature
of this aspect outlined above, it should be noted
that Lyotard apparently deliberately does not
specify this new feeling of the sublime, which
is not related to the Kantian enthusiasm (ibid.,
p. 66). One might call it an unsentimental kind
of Weltschmerz.

The intention contained in this sentiment
to overcome the abysses pointed out is
contemplative and obviously does not describe
the role of the politician, but of the philosopher:
The abysses are to be explored precisely and
without prejudice, and the ideas in question
are also to be made the object of general
education and free exploration (ibid., p. 63).
This is to happen among other things (and this
is to be emphasised) in a critical reflection on
the “claim” and “imposture” of capital (ibid.,
p. 66). This should contribute to the formation
of a new structure of socio-political reality.
It should not be orientated towards a unified
purpose, rejecting the Kantian idea “that nature
pursues the end of human freedom through
history” (ibid., p. 67), but rather, in tolerance
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HUS «IPUTS3aHUS» VI «CaMO3BaHCTBa» KarmTasla
(Ibid., p. 113), uto OymeT crocobcTBOBaTH POP-
MMPOBaHMIO HOBOW CTPYKTYpPbI COIIMaJIbHO-IIO-
JMTUYecKon peasibHOCTH. OHa HOJDKHA, OTBep-
rast KaHTOBCKYIO VJIel0, «4TO IIPUPOa B MCTOPUN
IIpecrIeqTyeT 1iejlb destoBedeckor ceobomer» (Ibid.,
p- 114), He opMeHTMPOBAThCS Ha €AVHYIO 11eJIb, HO,
CKOpee, TPOsBJIIsisa TEPIVIMOCTD K CYIIeCTBYOLIM
VUIVI BO3HMKAIOMIVIM CIIOpaM ¥ MX TeTepOHOM-
HBIM $I3bIKOBBIM MT'PaM, CIIOCOOCTBOBATH «HadasIy
OeckoHeuHOCTM TreTeporeHHbIX Hener» (Ibid., p.
109). C sTuM HaMepeHMeEM, OTHOBPeMEeHHO MOTMU-
BUPOBaHHBIM ITaMSTHIO 00 VICTOPUYECKOM OIIBITe
Y IIPOrHOCTUYECKM YKasbIBaloOIIVIM Ha Oymyliiee,
KOTOpOe IIPefICTOUT cpopMIpPOBaTh, IIO-HOBOMY
OCO3HaBaeMOe YYBCTBO [IOJDKHO CTaTh «3HAaKOM
uctopuw» (Ibid.). JInotap BunuT B 3TOM «C1ef1 cBo-
6omnpl B gevicTBuTeIbHOCTI> (Ibid., p. 114).

Ucmopuyucmckaa omubxa Jluomapa

B cBs3u c maTeprIpeTarivert 1 Kputmkon JIora-
POM KaHTOBCKOV TeOpMM 3HTY3Ma3Ma Kak ITaMsT-
HOI'O ¥ IIPOrHOCTMYECKOro 3HaKa MCTOPUM BaXKHO
oTMeTUTh cilenyroree. [Ipexne Bcero Hy>XHO HOAI-
YepKHYTh, 4To KaHT He MeeT B BIIy BO3MOXKHOe
no6mopexue VCTOPUYECKOTO 3HTY3Ma3Ma B Xofe
MWMPOBOV VICTOPUM, UTO ObUIO OBI YS3BMMO IS
Kputukn. Ckopee, pedb MIET O «COOBITVI», KOTO-
poe 3acTaBUT HAapOAbl BCLIOMHUTD «O HeM IIpU Ka-
KOV-TIVI0O OJIarorpusiTHOV BO3MOXKHOCTV» VI IIPO-
OyImUTBCS «K IIOBTOPEHIIO HOBBIX IIOIBITOK TaKOrO
poma» (AA 07,S. 88; KanT, 2024r, c. 334). 3pecs KanT
YYUTBIBAET HEIIPEICKa3yeMbIVl X0, MUPOBOVI MICTO-
pvN, KOTOpast MOXeT IIPUBeCTV K 3[0XaM pecTaB-
pauuy Wi K paspyLIUTe/IbHBIM BOVIHAM C Kara-
cTpodprueckMy OCIEACTBUAMM JIsi KYJIBTYPbl
TOVI VJIVI VIHOVI CTpaHbL YIIOMSHYTbIe BBILIe IIpU-
MepsI JInotapa — mmeHHO Takme coObrTms. [los-
TOMY C KaHTOBCKOVI TOYKV 3PeHMsI OHM He MOT'YT
OBITH MCIIOIIB30BaHbI B KaUeCcTBe BO3PaKeHMI IIPO-
TVB CWJIBI 3TOT'O MICTOPMYECKOro 3HaKa V1 ero IoJIv-
TUKO-OCBOOOIMTE/IHOIO 3HAuUeHMs. [erarorm
ABJISIETCS TO, YTO 3TOT (PEHOMEH, I10 BbIpakeHMIO
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towards existing or emerging disputes and
their heteronomous language games, it should
contribute to “the beginning of the infinity of
heterogeneous finalities” (ibid., pp. 63-64). With
this intention, which is both motivated by the
memory of historical experiences and points
prognostically to a future to be shaped, the
newly conceived feeling is to become “a sign of
history” (ibid., p. 63). Lyotard sees this as “the
trace of freedom within reality” (ibid., p. 67).

Lyotard’s Historicistic Fallacy

The following should be noted with regard
to Lyotard’s interpretation and critique of
Kant’s theory of enthusiasm as a memorative
and prognostic sign of history. First of all,
it should be pointed out that Kant is not
concerned with a possible repetition of that
historical enthusiasm in the course of world
history that would be open to criticism. Rather,
it is a matter of an “event” that “favorable
conditions would [...] occasion peoples to
remember it and make renewed attempts of this
kind” (SF, AA 07, p. 88; Kant, 2006a, p. 158).
Here, Kant takes into account the unpredictable
course of world history, which can lead to
restorative epochs or devastating wars and the
catastrophic consequences for the culture of a
country. Lyotard’s above-mentioned examples
are such events. From a Kantian perspective,
therefore, they cannot be used as objections
to the power of that historical sign and its
political-emancipatory significance. What is
decisive is that this phenomenon, as Kant puts
it, “has uncovered a predisposition and power
toward the better in human nature” (ibid.). It is
this phenomenon that, once it has come into the
world, “will not be forgotten”. And it cannot
be forgotten, not even by the worst historical
catastrophes. Lyotard overlooks this. Lyotard’s
plea for a farewell to the Kantian enthusiasm
as a sign of history is therefore a historicistic
fallacy. He concludes from contingent historical
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KanTa, «BCKpBIT B YeJIOBeUeCKOVI MpUpore 3afa-
TOK ¥ CIIOCOOHOCTB K jIyuiieMy» (Tam xe; mepesor,
yTouHeH. — [lep.). VIMeHHO 3TOT peHOMeH, O HaX-
IIbI BOSHVIKHYB B MVIpe, «He MOXeT ObITh 3a0bIT». V1
OH He OyzeT 3alBIT [Jake B CJIydae caMbIX CTpalll-
HBIX VICTOPUYECKVX KaTacTpod. JInoTtap ymyckaer
3TO M3 BU/LY, IIO3TOMY €ro IIPU3bIB PaCIIPOIIAThCs C
KaHTOBCKIM 3HTY31a3MOM KaK 3HAaKOM VICTOPUI —
VICTOPUIIMCTCKag omvoKa. VI3 cirydgarHbIX MCTOpY-
YeCKIX COOBITHI, IIPVBEIIINX K M3BPAIIIEHVIIO STUX
vIert cBOOOIBI M IIpaBa ¥ TIOMBITOK OCYILECTBUTH
rOCyJapCTBEHHYIO KOHCTUTYLIMIO COIVIACHO 3aKO-
HaM CcBOOOIIBI, OH JIeJIaeT BBIBOI 00 OKOHYATE ILHON
yTpare yOemuTeIbHOM CWIBL ¥ OOOCHOBAHHOCTU
AIIPVOPHBIX MIeVT CBOOOIBI U IIpaBa M O TEOPETU-
YeCcKOVI HEBO3MOXKHOCTM B IIPUHIIUIIE peaIn3o-
BaTh VX CcOfepKaHMe «B COOTBeTcTBIM ¢ Veer de-
7oBeKa 1 dutocoduent cyobekta» (Lyotard, 1986,
p- 113). Cityyaritble McTOprdecKyie COOBITHS He siB-
JIAIOTCA  yOeOUTeTbHBIMY apryMeHTaMV IIPOTVB
00OCHOBAaHHOCTY TaKVX ANPUOPHbLX VITIEVL, KaK CBO-
Gora 1 IpaBo, 1 YesIoBeYecKIX YCVIINI IO MX OCY-
IIIECTBJIEHVIIO B XOJIe VICTOpUI'Z.

Ilepexom dwiocopum K AMUCKypc-aHaIN-
3y, OPWU3BIB yBaXkaTb «HECOW3MEPUMOCTh TpaH-
CIIeHIeHTaIbHBIX TpeOOBaHMI, HPUCYIINUX Ce-
MeVICTBaM reTeporeHHBIX HpersioxeHm» (Ibid.,
p- 114), cdopmynmposaHHbIt JInotapoM B KOH-
lle TpaKTaTa 00 3HTy3Ma3Me B TepMMUHAX TeOpUM
A3bIKa, VI PEKOMEH[IAINS «HaUTV JPyTVe S3bIKNI
171 TOTO, YTO He MOXKeT OBbITh BbIpaXkeHO B CyIlle-
cTByIommX sizbikax» (Ibid.), MoryT OpITH, BO3MOX-
HO, TIOHSITBI KaK CKPBITOe KOCBEHHOEe IIOXKeJIaHVe
JaTh wjee 4ejIoBeYeCKOWM CBOOOABI B KOHEYHOM
cgeTe CBOVI COOCTBEHHBIN s3bIK. B «Pacripe» JIno-
Tap, OJHAKO, OTKa3aJICsi OT 3HaUeHMs YyBCTBa Kak
3HaKa VICTOPUM ¥ HaleJIVJI ero (PYHKIIVe «30Ba»
(Lyotard, 1988, p. 107 (Ne 163); cm.: Scheerlinck,
2017, S. 452; Kammasch, 2004, S. 398—402), xoro-
PBIVL, TIOIOOHO XaliIerrepOBCKOMY «30By COBECTI»

2B rpakTare «K BeuHOMYy Mupy» KaHT maxe mcronp3y-
eT sMdaTNIecKyIo AeVCTUYecKyo (POPMYIJIMPOBKY, OIIN-
CBIBasi IIpaBo JIIOJIEN KaK «caMoe CBsITOe, UTO ecTh y bora
Ha 3eMJIe» 1 KaK «3eHuIly boxpio» (AA 08, S. 352 Anm.;
Kant, 202471, c. 171, mpumMeu.; nepesoy, yTouHeH — [lep.;
cm.: Enskat, 2022, S. 82, 102—109).
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events, which resulted in the perversion of
those ideas of freedom and right and of the
efforts to realise a state constitution according
to the laws of freedom, to the definitive loss
of the persuasive power and validity of the
a priori ideas of freedom and right and to
the theoretical impossibility in principle of
realising their content “by the Idea of man and
with a philosophy of the subject” (Lyotard,
2009, p. 66). Contingent historical events are
not convincing arguments against the validity
of such a priori ideas as freedom and right and
the human efforts to realise them in the course
of history."

The conversion of philosophy to a
discourse analysis, the respect for “the
incommensurability of the transcendental
exigencies proper to heterogeneous phrase
tamilies” (ibid., p. 67) demanded by Lyotard at
the end of his treatise on enthusiasm in terms
of language theory, and the recommendation
“to find other languages for what cannot be
expressed within existing languages” (ibid.)
may perhaps be understood as a hidden and
indirect suggestion to give the idea of human
freedom its own language after all. In The
Differend, Lyotard (1988, p. 107 (no. 163)),
however, abandoned the significance of
feeling as a sign of history and assigned it
the function of a “call” (c¢f. Scheelinck, 2017,
p- 452; Kammasch, 2004, pp. 398-402), which,
comparable to Heidegger’s “call of conscience”
(“Ruf des Gewissens”) (Heidegger, 1986,
p- 272), does not make it clear what the call
is for and what should be done. That is left to
the individual. If a trace of freedom beyond
existing languages is to be recognisable in it,
then this freedom is dangerously empty.

2In his writing Toward Perpetual Peace, Kant even uses
an emphatic deistic formulation to describe the right
of human beings as “the holiest thing that God has on
earth” and as “God’s most treasured possession” (ZeF,
AA 08, p. 352n; Kant, 2006b, p. 77n; cf. Enskat, 2022,
p- 82; pp. 102-109).



(«Ruf des Gewissens») (Xampmerrep, 1997, c. 269),
He JlaeT IIOHSTh, IS 9er0 3TOT 30B U UTO CIIEy-
€T JeJlaTh. DTO OCTAeTCsl Ha YCMOTpPeHVe WH/IV-
Bua. Eciim B 9TOM 30Be MOXXHO pacIio3HaTh XOThb
KaKOVI-TO CJIeJ CBOOOIBI BHE CYIIECTBYIOIIVIX S3bI-
KOB, TO 3Ta CBOOO/IA OITACHO ITyCTa.
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