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HEP3OCTD 3HATD,
MJIN EBAHTEJIME OT KAHTA

C.H. I'padupobcxuir*?

B xo00e mujameavroeo pasbopa scce Kanma, 6 xomo-
pom oH Oaa cBotl opueuHassHbiil ombem Ha Gonpoc «Hmo
makoe IlpocBewjenue?», ucciedyiomcs npuquHsl U no-
caedcmbBus nposbyuabuiux mesucob o IlpocBeujenuu kak
ucmopuueckom npouecce, B3vibatoujem k 0cBob0xOeHU0
u3-n00 uea onekyHcmba nymem npexoe Bceeo u3dabie-
Hus om cobcmBennoil mpycocmu. B nouckax ombema na
Bonpoc «B uem nodaunHAs NpUMUHA YKA3AHHO20 HecoBep-
uieHHoemuA?» paccmampubaenica cmvicaobas pasbuxa:
Bce deno 6 HecnpabedauBulx 00UecBeHHbIX UHCHUMYMAX,
ycmanoBaenHvix 8 unmepecax npabsaueeo coci06us, o uem
Bcio anoxy IpocBewjenus cBudemenvcmbobar ayquie
eBponeiickue ymol, mem camvim npedBapas u onpaBovibas
peBoatoyuonbie NOMpsceHUs, Ul xe 6 HAC camux, omka-
306uUxCA CAMOCIOAMEALHO U Pe2YAAPHO N0Ab306ambes
npupooHsiM YymMom, 1o nobody ueeo Kanm daem xecmioe
yKkasanue Ha ocobvull mun Bunst xaxooeo. Bcaed sa Kan-
mom ocywecmbasemcs nouck ombema Ha Gonpoc «Kakue
oepanuvenus npenamcm@Byiom IlpocBewjenuto, a xaxue
He 1MOoAbKO He Npenamcmbyon, Ho ¢ HeodX00UMOCTIbIO
codeticmBytom emy?», a makxe BekpvlBaemcs, CoKpbImMblll
napadoxc KanmoBa pewenus: coBepuienHosemue mpedy-
em npedbapumenvHozo npedocmabrenus c60600, a npedo-
cmabaenue c60600, 6 cBoro ouepedn, mpedyem yxe cobep-
uienHosemuetl nybauxu. A6mop marxoke cmabum Gonpoc,
upe APMO sKecmue — cobcmbennoe uau onekyHa, u oaem
cboro Bepcuro ombema. B saxatouenue ocyujecmbasemcs
abémopckas cOopxa Beex wacmeil CAOKHOT U OPUSUHAABHOU
hopmyavl kanmobekoeo pevenma ITpocBewjerius. Tlomumo
npouezo, 00HapyxubBaemcs ocobvitl mun céasHocmu oduje-
cmBennoeo opeanusma, komopyio noopasymeBaem Kanm, a
umeHHo mpeboBanue noBuHoBaMbCA MOMY, KMo He npeBoi-
uie Bac 6 mviwaeHuu u npabe nybAuuHo20 BbickasviBanus,
umo 6 umoee 03HAUAEM He MOAbKO Ube-110 AUtHoe cobep-
uieHHoAemue, HO Mem CamvimM U cobepuientosemue oduje-
cmba, hYHKYUOHUPYIOUse20 CO2AACHO YKA3AHHOU MAKCUME.

KatoueBvre caoBa: Ilpocbewjenue, HecoBepuiertone-
mue, Myxecmbo 3nams, Buna, Sapere aude, Bracims Molui-
senus, konkopoam, Caesar non est supra grammaticos
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DISCUSSION

DARE TO KNOW,
OR THE GOSPEL ACCORDING TO KANT

S.N. Gradirovsky'?

In the course of a close analysis of Kant’s essay
in which he gives his original answer to the question,
“What is Enlightenment?” I examine the causes and
consequences of the theses about Enlightenment which
makes a plea for emancipation from the shackles of
guardianship, above all by getting rid of one’s own cow-
ardice. In search of an answer to the question, “What is
the real reason of self-incurred immaturity?” I consider
the bifurcation: Is it all about unjust social institutions
established in the interests of the ruling social estates,
as the best European brains contended throughout the
Enlightenment era, thus anticipating and justifying
revolutionary upheavals, or is it within ourselves who
have refused to use our reason independently and reg-
ularly? — something which Kant unequivocally con-
siders to be everyone’s special kind of guilt. Following
Kant, I look for an answer to the question, “Which limits
impede Enlightenment, and which limits, far from ob-
structing it, are bound to promote it?” and reveal the
hidden paradox of the Kantian solution: maturity has to
be preceded by the granting of freedoms; and the grant-
ing of freedoms in turn calls for a mature public. I also
ask the question, “Whose yoke is heavier, one’s own or
the guardian’s?” and offer my version of an answer. In
conclusion, I assemble all parts of the complicated and
original formula of the Kantian recipe of Enlightenment.
Among other things, I reveal a special type of bonding
within the social organism implied by Kant, and that is
the requirement to obey those who are not above us in
thinking and the right to speak out in public, which ul-
timately means not only personal maturity, but implies
also the maturity of society’s functioning in accordance
with the said maxim.

Keywords: Enlightenment, immaturity, the cour-
age to know, guilt, Sapere aude, the power of thinking,
concordat, Caesar non est supra grammaticos
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C.H. I'panupoBckuit

Crusen IIuHkep, ApKu IOMyJIApU3aTOp BCe-
ro palVOHaJIbHOTO, Hay4YHOro, ITPOrPecCHBHOIO
¥ TYMaHHOTO, HaIvicaJl KHUTY C OOHaeXnBaro-
myM HaszaHVeM «[ IpocBelieHme TpoIOIDKaeTCs»,
B ITPEIVCIIOBUY K KOTOPOVI ITPU3HAJICS, YTO 1eJIBI0
€ro COJIMIIHOIO ¥ OIHOBPEMEHHO JIETKOUMTaeMOro
dornmanTa ObLIIO TTOKa3aTk, uTO «Measnl [Tpocse-
IIIeHVsI He CTapeloT VM YTO CerOdHsI OHWM HY>KHBI
HaM, Kak Hukorga» (ITnakep, 2021, c. 13).

KanT B cBoeM moctynupyromem scce 1784 T
(KanTt, 1994a) nonsitue IIpocBeuyerivie CTPOVIII CITOXK-
Hee V1 CUTYall/IO ITIOHVIMaJI [Ty 0)Ke, YeM Halll COBpe-
MeHHUK [ InHkep. Koneuno, nonnmanve Kanra Hu
B KOeV1 Mepe He OTPUIIAJIO HU PasyM, HU Hay4dHOe
MBIIIIeHVe, OCHOBAaHHOEe Ha pasyMe, HU ITporpecc,
ABJIAIOIINVICS TIJIOZIOM ITPOCBeIleHHOIo pasyMa U’
Hayku. Tem He MeHee caMbIVi M3BECTHBIVI B VICTO-
pun KéHurcOepyker; oOCy>XKmal Iesv, JieXKallyie
HaMHOI'O BBIIlle TOPM30HTOB COBpEeMEHHOV HayKM,
SKOHOMMKM 1 olmiecTBeHHOro crpos. Tak, Kanr
0e3 OOMHSIKOB BBICKA3aJICsl O BUHE KaXKIOro IIperl-
CTaBUTeJISl Pofia YeJI0BeYeCcKOoro, yKasas Ha VICTOKM
noyMHHOro pabcrsa. OcTaBasich 1podpeccopoM
YHUBEpCUTETa, OH HPeAIIPUHAII IIyOIMIHy0 1Oo-
IIBITKY JOTOBOPUTBCS C IIPOCBEIIIeHHBIM ITpaByTe-
JIeM, IIPeJJIoKMB eMy, 110 CY TV, KOHKOpHAT OT JIMIa
VHTeJJIeKTyasIoB aroxu. KaHT He Tpadwut mpenrio-
JlaraeMOMY 4YMTaTeITIo (MOXeT OBbITh, TOJIBKO 3a VAC-
KJTFOUeHIeM CaMOro MOHapXxa, KOTOPOr'o 13 IJIaBHO-
TO OIleKyHa IIpeIIosarajiock IIpeBpaTuThb B 00pas-
1I0BOrO OCBODOINTEJISA), He YroX/Iajl CBOMM COBpe-
MeHHMKaM ¥ HacTOJILKO He JKaJlesl YeJIOBeuecKMX
UyBCTB, UTO HepeJIKO BCTpevalolyecs yTBepxKie-
HMSL O TYMaHHOCTY €ro AVCKypca AOJDKHBI OBITh
HOfIBepKeHbI KPUTMUYECKOMY I1epecMOTpY.

Yro mogpasymMeBaroT,
Korga rosopst «IIpocsernterne»

[1151 Havas1a ouepTUM I10jle ¥ HabpocaeM Bapy-
aHTbl MHOTOBEKTOPHOT'O YHOTpeOJIeH s ITOHSTIS
[IpocBeujerue.

ITpocBerieHne darle BCero IIOHMMAIOT —KaK
KOHKpemHblil 0Mmpe30K HA UCOpU4eckoi uikaie, a
VIMEHHO KaK OIIpefieJIeHHYIO VICTOPUYECKYIO 3I10-
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Steven Pinker, a brilliant populariser of rea-
son, science, progress and humanity, in his
book under the promising title, Enlightenment
Now, admits in the preface to his thick but lu-
cidly written volume that his aim was to show
that “Enlightenment ideals [...] are timeless,
but they have been more relevant than they are
right now” (Pinker, 2018, p. XVII).

Kant in his postulating 1784 essay (Kant,
2006) interpreted the concept of Enlightenment
in a more complex way and understood the
situation more deeply than Pinker, our con-
temporary. Kant’s interpretation, of course,
did not reject reason, or science based on rea-
son, or progress which is the fruit of enlight-
ened reason. However, the most famous citizen
of Konigsberg discussed goals that were far
beyond the horizons of modern science, eco-
nomics and social systems. Thus, Kant was
forthright in speaking about the guilt of every
member of the human race, pointing out the
sources of real slavery. Remaining a universi-
ty professor, he made a public attempt to come
to terms with an enlightened ruler by effective-
ly proposing a concordat with him on behalf of
all intellectuals of his time. Kant did not seek to
please his reader (except perhaps the monarch
himself, whom he wanted to convert from chief
guardian into an exemplary emancipator), nor
did he pander to his contemporaries and was
so unsparing of human sensibilities as to make
one question the oft-repeated claims about the
humanity of his discourse.

What Do People Mean
When They Say “Enlightenment”?

To begin with, let us mark out the territory
and sketch out the polysemy of the notion of En-
lightenment.

More often than not, Enlightenment is un-
derstood as a concrete stretch on the historical
scale, a specific historical epoch with a set of



Xy C HabOpOM palliOHaJIbHBIX IIeJIeVl I COOTBET-
CTBYIOIIVIX VIM TeXHWYeCKMX CpeACTB. B TakoMm
KJIIO4e IIperMyIIeCTBeHHO OCMBIC/ISIJIOCh TaK Ha-
3pIBaeMoe paHitysckoe ITpocserieHne.

Hpyroe pacrmpocTpaHeHHOe IIOHVMaHUe Tep-
MuHa — IIpocBewenue kax npusvlb k 3nanuto. OHO
HofIpa3yMeBaeT poXKIeHvie YejIoBeKa B OCOOBITI MVIP
3HaHM ¥ OJTHOBPEMEeHHO, KaK CJIefICTBIe, OOHapy-
JKeHVe TpaHuIL He3HaHMs. B aTom cirydae IIpocse-
ITleHIe TIOHVIMaeTcsl KaK IproOpeTeHe JesloBe-
KOM JPYyTVIX KavecTB II0 Mepe BCTYIUIeHWS B J0JI-
TOXKIAaHHBIVI CBET pa3yMa. C sTrom mmeen pa60Tan
yxe Cokpar, MacTep MaieBTVKV, aBTOp caMOpas30-
OrrayeHMs «d 3HAIO, UTO S HMYEro He 3Hal» — Ka-
HOHMYECKU (PUITOCOPCKUT TIePCOHAX, KOTOPBIN
B KOHIIe XV3HM CaMVM cOOOVI SIBWJI 1IeHy TaK WC-
nosegyeMoro «l Ipocsertienms», advHSIHNMH, 3a7aB-
IV cODOM 06pa3eu IEeVICTBUTEIILHOI'O M}/}Kecmé’a,
KOI7Ia VICIIOJIHEHVie HeCIIpaBelJIBOro IIPUroBopa
HaJi coOOVI OH IIpefIioyes OercTBy, CKUTaHMIO, HO
IJIaBHOe — TIoTepe pryIocOPCKOVI IO3UIIVTA

Vuoe nonumanme — IlpocBewjenue kax npo-
yecc. Pedb myieT o TOM, UTO ellle He HaCTYIINJIO, HO
¢ Hem30exxHOCTHIO rpszeT. [ Tpruem [Ipocsermenme
paccMaTpuBaeTcsl KakK ITpollecc, KOTOPBI CTpe-
MWTCSI JOCTUYb CTafMM «(pa30BOro Iepexoma» —
TaKOro MOMEHTA, KOIla YeJIOBeK IIOKMIaeT OIHO
COCTOsIHVIE U YCWIIVieM IIproOpeTaeT KaueCTBeHHO
VHOe: B YaCTHOCTV, COCTOSHMe «COBepllIeHHOJIe-
TWSI», KaK 3To Mbl BuauM y Kanra.

Hastee, IIpocBellieHre ecThb Takoe COCTOSHMe
eI, KOrAa BJIacThIO KYJIBTMBUpPYeTCs CBoOorma B
yacTy IyOJIMYHBIX BBICKA3bIBaHWUI, KOTOPBIE, B
CBOIO OYepeslb, JOIIYCTVMBI CTPOrO C OIpefiesIeH-
HOVI NO3UIINMM — HO3UIMM y4deHoro. 3xeck IIpo-
CBellleHVe BBICTYTIaeT KaK 0co0blil mun odujecmben-
Hoeo 00206opa.

IIpocBeujenue xkax KoHcmumyupyowuil npo-
exm Modepra. B coro ouepens, KonTpmpocse-
IIleHe, Ha YeM HacTamBajl bopuc Mexyes (MI'Y
M. M.B. JTomonocosa / MIHVIOH)?, ectrs nomziep-
JKVBAIOIINVI ITPOEKT Bce Toro xxe Mopepna. JIormy-
HO JIOITyCTUTB, uTo Iapa [Ipocsemmenne / KoHTp-

* B paMKax HayYHOTO CeMUHapa 110 KPUTUIECKOMY MBbIIII-
seHuio B banrurickom  depnepasbHOM yYHUBepCUTETe
vm. V1. KanTa (Cetntoropek, 2021 r.). Cum. Taxke: (Mexy-
eB, 2022).
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rational ends and corresponding technical
means. This usually applied to the French En-
lightenment.

Another popular interpretation of the term
is Enlightenment as a call to knowledge. It implies
that man is born into a special world of knowl-
edge and, as a consequence, discovers the lim-
its of knowledge. In this case Enlightenment is
understood as the human being’s acquiring oth-
er properties as he/she enters the long-awaited
light of reason. This idea is associated with Soc-
rates, a master of maieutics, author of the self-ex-
pository phrase, “one thing only I know and that
is that I know nothing”, a canonical philosophi-
cal character who, at the end of his life, demon-
strated the price of the “Enlightenment” that he
preached, an Athenian who set an example of
true courage by preferring submission to an un-
just sentence to flight, unsettled wandering and,
most importantly, to the loss of philosophical in-
tegrity.

Yet another interpretation is Enlightenment as a
process, as something that has not yet arrived but
will inevitably arrive. Enlightenment is seen as
a process that seeks to attain the stage of “phase
transition”, the moment when a person leaves
one state and forces him/herself to acquire a
new quality: one example being the state of “ma-
turity” that we find in Kant.

Further, Enlightenment is a state of affairs
when power cultivates freedom of public speech,
but only from the position of a scientist. Here En-
lightenment takes the form of a special type of so-
cial contract.

Enlightenment as the constituting project of Mo-
dernity. In turn, counter-enlightenment, as ar-
gued by Boris Mezhuyev (Lomonosov Moscow
State University / INION),’ is a supporting pro-
ject of Modernity. It stands to reason that the

3 In the framework of the seminar on critical thinking
at the Immanuel Kant Baltic Federal University in
Svetlogorsk 2021. See also Mezhuyev (2022).
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IpocBellleHre paboTaeT MOJOOHO IBYXTaKTHOMY
JIBUTAaTEITIO, YTO, COOCTBEHHO, W IT03BOJISI/IO IVBU-
JIV3aLMVL IBUTATHCS K IIeJIV «OCOBPEMEHMBAHIS.

IIpocBeujerue kax Bvicuias uesoBeueckasn Hade-
Kx0a, kax ynobanue Ha oc6000x0eHUe, KaK BBIpaXKe-
HIEe 7 paspellleHle VCXOIHBIX YasHUN desioBe-
Ka, 3a/IMCTBOBaHHBIX 13 3IIOXM ellle He pa3yMa, HO
BepPbL. DTO Ves VIMEHHO «OCBOOOXKIIEHVIS1», ITyCTh
IlepeTOIKOBaHHasl, CeKyJISIpU3MpOoBaHHas, Heus-
OeXXHO afmanTHpoBaHHAS K TOMY, KTO elrle cJ1al.
ITpyryeM KaHTOBCKMTI KOHIIEIIT COBEPIIIEHHOJIE TS
cIleyeT pacCMOTpPeTh B KauecTBe POpMBI OCBOOO-
JKIIeHWsl V3-TIO ra OIeKyHa ¥ OIeKyHCTBa Kak
0Co0Oro THIIa TOCIIONCTBA.

Bo Bpems cemmnapa B Cemioropcke s 2021 rt
Haranesa Apremenko (CIIOI'Y) HacTosiia Ha ere
omgHoM Bepcumn — [IpocBewernusn xax camosbarcméba,
pacKpbiBasi €ero — HACKOJIBKO $I MOTY CETOIHS JI0-
HecTy 0e3 VICKaKeHMII ee MBICITb — KakK crerdu-
Jeckoe 3asBJIeHIe 0 cebe caMoOM, Kak 3a00Ty o ca-
MoM ce0e, TIOHATYIO KaK PeIIUTeIbHBIV 6b1x00 113
IIPOIITIOro cocTosiHMs ceds1. Bemp erre Ceneka ce-
TOBaJI, YTO CaMoe CTpalllHoe pabcTBO — 3TO pad-
CTBO, mayIee oT cedsi camoro (cMm.: Ceneka, 1977,
c. 42 (ITncemo XXII)).

ABTOp TAaHHOW CTaThVM HU B KOeM CiIydae He
yTBepXKaeT, YTO OCyIIecTBJIeHHOe BbIIlle pas3iiy-
ueHMe 0a30BoOro MoHATHA Oe3yrnpeuHo. BuntsiBa-
SICh B TOT VIV IHOVI TEKCT V3 OIPOMHOTO IIOJIS Ma-
TepMaJIOB, OCBAIIeHHBIX [IpocBerenio, MOXXHO
OOHAPYXUTh pa3INdHble BEpCUM YIIOTpeOsIeHs
paccMarpuBaeMoro nouaTus. Tak, B Tekcre Kanra
MBI BCTPeTMM cCbUIKM Ha IIpocBertieHne 11 Kak Ha
IIpoIiece, M KaK Ha HeYTO, YTO ellle He HacTYIINIIO,
HO yXe IpslieT, a Takke MBIC/Ib, 4To [Ipocserrie-
HVIe eCTh TaKOe COCTOSIHYE /1eJl, KOr/la IOIyCKaeT-
cs1 abcormoTHast cBoOoIa B 4acTy Ty OIIMUHBIX BBI-
CKa3bIBaHU.

Dcce 1784 roga: MoIp mepBOro ab3ara
HauneM ¢ mepBom dpasbl TpakTaTa, ¢pasbl

YOVBUTEIBHO eMKOV, Oy1arofgapsi 4eMy OHa CO00-
II1aeT HpaKTT/ILIECKT/I Cpa3y BCe, UTO HY)KHO 3HATHh

* CM. cHOCKY 3.
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Enlightenment / Counter-Enlightenment pair
works like a two-stroke engine, which has en-
abled civilisation to move toward the goal of
“modernisation”.

Enlightenment as the highest human hope, the
dream of emancipation, an expression and resolu-
tion of the innate human aspirations borrowed
from the epoch, not yet of reason, but of faith.
It is an idea precisely of “emancipation”, even if
reinterpreted, secularised and inevitably adapt-
ed to the person who is still weak. The Kantian
concept of maturity should be seen as a form
of liberation from the yoke of the guardian and
guardianship as a special type of dominance.

At the 2021 seminar in Svetlogorsk* Natalia
Artemenko (St. Petersburg State University) put
forward yet another version, Enlightenment as im-
postorism, interpreting it, to the best of my under-
standing, as a specific statement about oneself,
concern about oneself, understood as a deter-
mined exit from one’s former state. After all, Sen-
eca (1917, p. 155 (Letter XXII)) had already long
before bemoaned the fact that the most dreadful
slavery is slavery coming from within oneself.

Far be it from me to claim that my distinction
of different meanings of the basic term is impec-
cable. Reading any one of the vast body of mate-
rials devoted to Enlightenment, one may come
across different versions of the use of the term.
Thus, in Kant’s text we find references to Enlight-
enment as a process, as something that has not
yet arrived but is on the way, and the idea that
Enlightenment is a state of affairs when there is
absolute freedom of public expression.

1784 Essay: Power of the First Paragraph
Let us start with the first sentence of the trea-

tise, which is so succinct that it sums up every-
thing there is to know about Enlightenment: “En-

4 See footnote 3.



o Ilpocsemmennt: «[IpocBeujerue — 3mo Bvixo0 ue-
A08exa us cocmosnus HecobepuienHosemus, 6 komo-
pom oH Haxooumcs no cobcmbernon Bune» (AA 08,
S. 35; Kanr, 1994a, c. 127).
BeimiesriM 1 Th epBUYHBIX 3HAUeHWL.
Bo-riepBbIx, cpasy cTaHOBUTCS OHATHBIM, YTO
peusb ToVizIeT He 00 3110Xe, a o mporiecce. KaHT sty
MBICJIb JOIIOJTHUTEIILHO BbIIesIseT IIPVIMEPHO B ce-
penvHe paccMaTpuBaeMoro scce: «Eciu 3a/1aTh BO-
IIPOC, XXVBEM JI MBI Tellepb B npocbeujernslil ek,
TO OTBETOM Oy/IeT: HeT, HO MbI K1 BeM B Bek [ [poche-
wenus» (AA 08, S. 40; KanT, 19%4a, c. 141) — ouep-
4YyBaeMBIVI IIepyoz, KOTOPBIN CilefyeT IIOHMMAThb
KaK BpeMsi [IBVDKeHMSI K OIlpesieJIeHHOVI LIeJI.
Bo-BTOpEIX, peus ueT o cienydmueckoM Ipo-
1lecce — TaKOM, KOI/la ITPOVCXOIUT CMeHa COCTOsI-
HU. B dpmsrke momoOHBIN THII Tporiecca HasbIBa-
10T (pa30BbIM IIepexoIoM (JYacTHBIV cCiIydali, cMe-
Ha arperaTHoro coctrosinus). KanT mpusbisaet 1o-
KVHYTb OJHO COCTOdHMe, a JPyroe, KaueCTBeHHO
MHOe, ITOKa ellle He Ha3BaHHOe — IIProOpecTit.
B-TpeTbiix, 0cOOBINT MHTEpeC IIpeICTaBIIseT VC-
nosibsyeMoe KaHToM moHsATHE AUSQAng — «BbI-
XOM» VJIVI «VICXOZ», B KOTOPOM HEBO3MOXKHO 000TI-
TV MOJTYaHVEM IIPOMEJTBKHYBIINI OvOervicKmit
nofgrekcT. CambIvi M3BecTHBIN Vlcxor nymeo-xpu-
CTMAHCKOV OMKYMeHBl — 3TO VICXOJ eBpeeB W3
IIJIOIOPOIIHON eJIBTHI, U3 CJIafIKO-TOPHKOro pabd-
crBa. ComtacHo Ilvicanurio, mpu3BaHHBIN K UCX0-
0y Hapoy, Oosbllle CTpalIWICS Heolpese/leHHO-
cTu OymyIrero, 4eM IIpoYyBCTBOBAaHHBIX M37IeBa-
TeJILCTB Hajl cobom B porioM. Hapor, mokuHys-
IV IIPUBBIYHOE MECTO XVM3HM, IIOCTOSHHO IIepe-
XKMBaJI CTpax ¥ He IIpeKpaliiajl ceTosars. VI Huue-
TO HejIb3s OBUIO IOfIesIaTh C 3TUM UeJI0BeUecKMM
MeCBOM, HUKaKoe HOBOe COCTOsIHVIe OHO He MOT-
JI0 HacJle[IoBaTh, HUKAKYI0 O0eTOBaHHYIO 3€MJIIO
00BATH M B34Thb Kak cBoro. VI mpyunna ToMmy Oblyia
ofHa — coOCTBeHHas TPycocTb. VI3-3a 3TOroO «He-
COBeplIeHHOJIeTVs» IIPOPOKy BceBblliHero mpu-
LIJIOCh OTIIPAaBUTBCA B COpOKaJleTHee TypHe IIO
IIYCTBIHE, ITPUXBATUB C coDoV1 Bech HaBA3aHHBINI
eMy SIxBe HMKYeMHBINI Hapom. Vl TOIBKO IIproo-
peTeHVie HOBOIO COCTOSIHMSA «COBEpPIIeHHOJITIS,
Kak BuaHO u3 Ilucanms, mytem OykBasbHO u-
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lightenment is the human being’s emancipation from
its self-incurred immaturity” (WA, AA 08, p. 35;
Kant, 2006, p. 17).

Let us single out five primary meanings.

First of all, it is immediately clear that Kant
refers to an epoch and not a process. He re-em-
phasises this point in the middle of his essay: “If
it is asked, then, whether we live in an enlight-
ened age, then the answer is: no, but we do live in
an age of enlightenment” (WA, AA 08, p. 40; Kant,
2006, p. 22), the period described should be un-
derstood as the time of movement toward a cer-
tain goal.

Second, the process has to do with a change
of states. In physics this type of process is called
“phase change” (a particular case, change of ag-
gregate state). Kant urges leaving one state and
acquiring a qualitatively new, still unnamed
state.

Third, it is interesting that Kant uses the con-
cept of Ausgang (“exit” or “exodus”) which car-
ries biblical connotations. The best-known Ex-
odus in the Judeo-Christian world is the exo-
dus of the Jews from the fertile delta, from bit-
ter-sweet slavery. According to Scripture, the
people called to exodus dreaded uncertainty of
the future more than the abuse they had expe-
rienced in the past. The people who left their
habitual abode were in constant fear and nev-
er ceased to complain. Nothing could be done
about this human mass, it could not inherit any
new state, it could not embrace any promised
land and make it its own. The sole cause of
this was cowardice. Because of this “immatu-
rity” the prophet had to wander for forty years
in the desert, leading the useless tribe imposed
on him by Yahweh. Only the acquisition of a
new state of “maturity”, as seen from Scripture,
through the physical change of generations,
made it possible to fulfil the bidding, i.e. enter



C.H. I'panupoBckuit

3MYECKOVI 3aMEeHBI ITOKOJIEHM TI03BOJIVIIO VICIIOJI-
HWUTB CKa3aHHOE, a IMEHHO BOVIT B 3€MJTIO 00eTo-
BaHM. [IpeanonoXmM, 4To Mcxo, COIoCTaBUMON
CWIIBL B CBOeM 3cce obcyx1aeT KaHT.

B-ueTBepTrIX, MBI, JIFO[IM (B TOM 4YMCIIe YMUTarO-
IIVie 3TV CTPOKM), 110 OOJIBIIIOMY CUeTy IIojIaraeM
ce0si cOBepIIIeHHOJIETHMMM, UTO C IOPUINYECKON
TOYKM 3peHMs], [1a U COIVIaCHO OOIenpr3HaHHON
JOTOBOPEHHOCTM, 3aKpeIyIeHHOV B KYJIBTYpPHOU
HopMe, abcoroTHO BepHO. Ho KaHT ykasbeiBaeT Ha
OPYTOV IIOJIIOC «COBEPIIIEHHOJIETVIST», KOTOPbIVI He
faeTcd (paKToOM ITPOXXUTBIX JIeT, HaXXUTBIX MOp-
IIVH, TOJIY4YeHHOro o0pa3oBaHMs MV 3aHVMae-
MOV IOJDKHOCTH. B IepBoM e ITpesijIoKeHMM 3cce
COIIEpPXXUTC TOJICKa3Ka O TOM, UTO eCTh KaKoe-TO
VIHO€ «COBEepIIIeHHOJIeTe», KOTOPhIM YMTaTellb 1
JIOJDKEH 3afHTepecoBaThCA.

W HakoHel, B-TISTHIX, IPWYMHA YKa3aHHOIO He-
COBepIIIeHHOJIeTHs 3aKJIFouaeTcsl He B HecITpaBesl-
JIVBBIX OOIIIeCTBEHHBIX MHCTUTYTax, YCTaHOBJIeH-
HBIX B MHTepecax ITpaBsIIero COCJIOBNs, O YeM BCIO
snoxy [Ipocserienis cByeTeILCTBOBAIIV JIy UllIVie
eBpOIleViCKIe YMBbI, TeM CaMbIM IIpeiBapsis PeBo-
JIIOLIVIOHHBIe ITpeoOpa3oBaHNs, IpUYMHA — B Hac
caMmx, B Kaxzom m3 Hac! Ilo moBony wero Kant
JaeT JKeCcTKoe yKaszaHMe Ha «COOCTBEHHYIO BUHY».

B cremyrommx IpensiokeHMsX IlepBoro aodsa-
I1a KEHUTCcOeprcKmy MBIC/IUTENIb YCUIIMBaeT CKa-
3aHHOe: «HecoBepuierHoiemue eCTb HECIIOCOOHOCTD
TI0JIB30BATHCSI CBOVIM PacCyIKOM Oe3 pyKOBOJICTBA CO
CTOpPOHBI KOro-yinoo apyroro» (AA 08, S. 35; Kanr,
19%4a, c. 127). 3neck KaHT nposicHsieT, 4TO OH MMeJl
B BUIIy B CaMoOVI TlepBoM IperijioxkeHny. Hecrioco6-
HOCTB ITI0JIb30BaThCsl TeM, UTO B KaXKIIOM yXKe eCTh,
4T Bpojie KaK B TBOeM JIMYHOM pacopsKeHNUY, HO
10 pakTy TBOWX IOCTYIIKOB 3TOrO ¥ He CKaKeIllb.
Berib GOIIBITIVIHCTBO JTIOZIeV YBepeHbl, UTO OHV MBIC-
JIaT caMocTosATennsHo. Ha atoMm ponyrmenvut nep-
JKUTCSL JOCTOMHCTBO 4eJIoBeKa, BJIacTh I'OCHOIIVIHA,
Ha HeM (popmupyeTcs M3HadasibHOoe aro. Ho Kanr
BCKpbIBaeT 00eCKypaXKMBaIOIIyIO0 peaIbHOCTD: ue-
JIOBEK ITOJIb3yeTcsl Bpojie KaK CBOMM pacCyZIKOM, HO
TPV 3TOM II0JT Yy TKVIM PyKOBOJCTBOM KOI'0-TO JPY-
rOro ¥, KaK IIpaBuIo, 3TOI'O JJake He OCO3HaET.
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the Promised Land. Let us assume that Kant in
his essay had in mind an exodus of comparable
magnitude.

Fourth, we humans (including those reading
this) consider ourselves at the end of the day to be
mature, which is true from the legal point of view
and in accordance with the social contract sealed
in cultural norms. But Kant points to another
pole of “maturity” which is not determined by
age, the number of wrinkles, education or social
status. The first sentence of Kant’s essay hints
at another kind of “maturity” which should
intrigue the reader.

Fifth and last, the cause of the immaturity is
not unjust social institutions established in the
interests of the ruling estate, as the best Europe-
an brains contended throughout the Enlighten-
ment era, thus anticipating and justifying revolu-
tionary upheavals, but it is within ourselves who
have refused to use our reason independently
and regularly, which Kant unequivocally con-
siders to be everyone’s “own guilt”.

In the following sentences of the first para-
graph Kant reinforces his message: “Immaturity
is the inability to make use of one’s intellect with-
out the direction of another” (WA, AA 08, p. 35;
Kant, 2006, p. 17). Here Kant elucidates what he
had in mind in the very first sentence. It is inabil-
ity to use what is in everyone and what seems
to be at one’s disposal but is belied by the way
one behaves. For most people are sure that they
think independently. This assumption underlies
human dignity, the power of the master, and the
ego. But Kant stuns us by revealing the truth: hu-
man beings only seem to use their own reason,
but do so under someone else’s guardianship,
usually without being aware of it.

This prompts a host of questions. To what ex-
tent is “one’s own” really one’s own? What kind
of mode of using “one’s own” is it if what is “sort



3meck BO3HMKAaeT LIeJbIVi psifi Borpocos. Ha-
CKOJIBKO «CBO€» B JIeVICTBUTEIBHOCTV cBoe?! UTo
3TO 3a TaKOW TWII VICIIOJIB30BaHMSI CBOEro, Korja
«KaK-ObI-cBOe» HEBO3MOXXHO 3a/leVICTBOBaTh 0Oe3
PYKOBOJICTBa CO CTOpPOHBI Apyroro?! V1 xTo Torga
3TU JIpyT¥e, KOTOpble C TaKOW IIeIPOCTHIO0 OCY-
IIIeCTBJIAIOT PYKOBOJICTBO Hajl, Toboit? Ko mm man
3Ty BiacTs? VInm oHu camu ee B3sin? Ha xakom
cpok? MoxeT OBITh, POBHO /IO TOVI ITOPbI, ITOKa He-
COBepIIIeHHOJIETHIII OCTaeTCs HeCOBepIIIeHHOIeT-
HuM? Kak pasopBsarts 3Ty cBA3b? KTO B cocTosgHMM
CTaTh VHWIIMATOPOM paspbiBa? UTO MOXHO TyT
3HATb V1 Ha YTO Ha/IeAThCs?

B TpeTpem nmpeyioxkenmm riepsoro adzarra Kanr,
YIIOHOOMBIIIVICE BETXO3aBETHOMY IIPOPOKY, CBUIIE-
TeJIbCTBYeT O BiHe uesioBeKa: «HecosepiieHHOITe-
THe no cobcmbennoil Bune — 3TO TaKoe, IPUYMHA
KOTOPOTO 3aKJIFOUaeTCs He B HeJIOCTAaTKe paccyyiKa,
a B HeJJOCTaTKe PeIIVMOCTVI VI MY’KeCTBa II0JTb30-
BaThCsl M Oe3 PyKOBOZICTBA CO CTOPOHBI KOrO-JI00
apyroro» (Tam xe). Cromn, roBoput cebe umTarTesIs,
3Ha4YNT, C pacCyJIKOM Bce B mopsanke! Yike jierde.
(Bemp 1r00y¥0 MHBaJIMIHOCTD TOTOB IIPU3HATh CO-
BpPeMeHHBIVI YeJIoBeK, KpoMe CJ1abocTi ymMa U TeM
Gortee ero yTparel. HaTo He CTBIITHO, IOMMMO CJIa-
Goymmsi, — HU AnabeT, HU pak, Hu ajuleprus.) Yro-
OBbI BOCITOJIB30BaThCA OPYKMeM, HeCyIIIM CMepTh,
HeoOXo/[yIMa PerMOCTb. MBICITb, UTO pacCyIoK —
3TO HEYTO IIOXOXee, Tpebyrolllee TaKOM e pely-
MOCTV "I MY>KecTBa, BbI3Bajla oToporb! Kak Tak?
V6o HedTO, UTO sBJISETCA LIEHTPOM OCO3HAHMIS
cebs 11 9TO, COOCTBEHHO, V1 IIPUHVMAaET Ha CBOVI CYeT
IIOZIOOHBIE CEHTEHIINM, allpVopyl YBEPEHO B CBOET!
CaMOCTUVIHOCTY. DTa TOYKa caMOVIeHTHMKaIII
I CaMOOLIeHKM OyZieT yBepeHHO 3asiBJIATh, UTO HI-
KaK MHayde, KaK TOJIBKO CaMOCTOSITeJIbHO, OHa pac-
HopsKaeTcsl CBOMM paccyIkoM. YesloBeKy Herpo-
CTO MoVIMaTh ceOsi Ha TaKOM YpOBHe caMOBpaHbs!
Kaxxgomy TpynHO IpM3HATHCS, YTO «PeIIMOCTI
HOHSTH» B [JOJDKHOV Mepe ITposBIIeHO He Obw1o. He-
IIPOCTO HOBECTVI 10 CAMOTO Ce0si MBICITb, UTO MYyKe-
cTBa Tebe He XBaTWJIO M UTO BCE 3TO BpeMsi ThI He-
KPUTWYHO VICIIOJIB30BaJI U yTBEP)KIAaJI HEYTO, OCO-
60 He 3ayMBbIBasiCh, OTKyZa OHO OepeTcs. Bosmox-
HO, BCe 3TO BpeMsi ThI KaK Obl «CI1ajl», HaXOIsiCh B
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of one’s own” cannot be used without guidance
from another? And who are these others who so
generously offer you guidance? Who gave them
this power. Or did they usurp it? For how long?
Maybe until the immature becomes mature?
How to sever this link? Who is able to initiate
the break? What can we know and what can we
hope for?

In the third sentence of the first paragraph
Kant, like the Old Testament prophet, witness-
es to human guilt: “This immaturity is self-in-
curred when its cause does not lie in a lack of in-
tellect, but rather in a lack of resolve and cour-
age to make use of one’s intellect without the
direction of another” (ibid.). Hold on, the read-
er might say. So, everything is in order with in-
telligence. A sigh of relief. (Modern human be-
ings could come to terms with any disability
but feeble-mindedness, let alone total mindless-
ness. Nothing is shameful except feeble-mind-
edness — neither diabetes, nor cancer, nor aller-
gy). Using a lethal weapon takes determination.
The thought that intelligence is something simi-
lar, in that it demands a similar kind of determi-
nation and courage, gives one pause for thought.
How come? For something that is the centre of
self-consciousness and to which all these sen-
tences refer is a priori sure of its independence.
This point of a person’s self-identification and
self-esteem will claim that it uses its reason in-
dependently and not otherwise. It is hard for a
human being to catch him/herself at such a lev-
el of self-deception. We find it hard to admit that
we have been short of “determination to under-
stand”. It is not easy to digest the idea that we
did not have the courage and that we have all
along been using and asserting something with-
out giving much thought to where it comes from.
Perhaps all this time we were “asleep”, lulled by
complacency of false power. Kant’s move can be
seen as a revelation followed either by denial or
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CaMOYCTIOKOeHMM JIOXKHOM BJIacTu. DToT Xof Kan-
Ta MO)KHO OTHECTM K KJIacCy OTKPOBEHWTI, 3a KOTO-
PBIM CJIEAYIOT VUIM OTpULIaHVe M HaCMeIIKV, VI
PeLIMOCTb CAMOMY HaudaTh IIOVICK ITyTeVl ITPO0y k-
IieHMsI, KOTOPOMY IIpeIIecTByeT OCO3HaHVe CBoe-
T'O HECOBEPIIIEHHOJIETVIS U PELINTeIEHOe pa3MeKe-
BaHe JIBYX COCTOSHMUV — 0 ¥ TIOCTIe.

IlepBemt ab3arr scce 3aBepIIaeTcss KOPOTKOM
dpazon n3 lopaumsa — Sapere aude. Kant HacTa-
VBaeT, UTO OHA ¥ eCThb JeBU3 IIPaBUJIbHO IIOHSTO-
ro Ilpocsertienns, TyT e IPUBOAS COOCTBEHHBIN
riepeBoy], 3Tou ppasbl, Kak Obl He Ha/lesCh C XOIy
OBITH IIpaBVJIBHO MOHSTHIM, — «VIMel My»XecTBO
II0JIb30BaThCs CBOMIM COOCMBeHHbIM PacCyIKOM»
(Tam xe). Tak Kak Ha 3TOVI OCHOBOIIOJIArafOIIIEeV
dpase TpakTaTta CTOMT OCTAHOBUTBLCS OTHEIIBHO,
rieperizieM K ee apXeoJIoT L.

Apxeosiorus nesusa IIpocBemenns

Sapere aude (maslee — S.A) — JIaTMHCKOe W3-
peueHme, comepxaieecs: B «[locimanmsix» Topa-
ums (Epistulae I 2 40). IToHbI rek3aMeTp ITIaCUT:
«Dimidium facti, qui coepit, habet: sapere aude,
incipe», 4yTo B Kitaccmueckom repepoge H. C. I'mu-
10y pra o3HadaeT: <[0T y>X Hosiziesia cBepImI, KTO
HavaJl: ocMeJIbcs ObITh MynpbiM / VI HaumHam»
(Toparim, 1970, c. 326).

Bce wacTm maHHOM SHUCTYJIBI CO BpeMeHeM
ObUTN pacTallleHbl Ha IIUTaThL IlepBasd yacTh mpe-
BpaTwiIach B M3BeCTHYIO II0CJIOBUILY: «Kmo Haua,
yke HanoroBuny coesasl» Ilocrmennsia — S.A. —
CTajla IJIABHBIM TrepoeM TeK3aMmeTpa M B Jajlb-
HemieM mMesia Ooratyro vcropuio. Tak, Hampu-
Mep, B 1518 1. S.A. mpoumnTHpoBasl B CBOeV MHay-
T'ypalMIOHHOV peun B KadecTse IIpodpeccopa rpe-
4ecKoro sA3bika B BurrteHOepre coparauk JTrotepa
Oy Menasxton (Melanchthon, 1843, p. 25).
Jlerko mpencTaBUTH PEIUTVIO3HO-ITONIUTIYUECK
o 115 TomoOHOTrO porIa 3asiBIIEHNIL O MYKeCTBe.
B xonrie XVIII B. KanT 00bsBi1seT n3peuenmue Jo-
paums nesusoM IIpocselieHns 11 HaBsI3bIBaeT CBOe
TosikoBaHMe. B 1819 1. S.A. mogsiisieTcss Ha 00JIOKKe
BTOPOrO M3[JaHMs 3HAMEHWUTOI0 raHEeMaHOBCKOIO
«OpraHoHa BpayeObHoOro rckyccrsa» (Hahnemann,
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ridicule or the resolve to start looking for a path
to awakening preceded by awareness of our im-
maturity and a clear distinction between two
states, before and after.

The essay’s first paragraph ends with a short
phrase from Horace, Sapere aude. Kant insists
that this is the motto of correctly understood En-
lightenment: “Have the courage to make use of
your own intellect!” (ibid.). Since this key phrase
of the treatise merits a closer look let us turn to
its archeology.

Archeology of the Enlightenment Motto

Sapere aude (elsewhere S.A.) is a Latin phrase
contained in Horace’s Epistles (Epistulae 1 2 40).
The full hexameter reads: “Dimidium facti, qui
coepit, habet: sapere aude, | incipe” which means
“Well begun is half done. Dare to be wise. |
Start now” (Horace, 2005, p. 81).

All parts of this epistle have been poached
for quotations. The first part turned into
the proverb “Well begun is half done”. The
last — S.A. — became the main hero of the hex-
ameter and had a rich history. Thus, in 1518
S.A. was quoted in his inaugural address as
Professor of the Greek language in Wittenberg
by Philip Melanchthon (1843, col. 25). One can
easily imagine the religious-political back-
ground of such statements about courage. In
the late eighteenth century Kant proclaims
Horace’s phrase to be the motto of the Enlight-
enment and imposes his own interpretation. In
1819 S.A. appears on the cover of Hahnemann's
Organon of the Healing Art (cf. Hahnemann,
1819), which today takes pride of place as one
of the main irritants of orthodox medicine. In
the twentieth century S.A. is adopted as the
motto of the Moscow Physical-Technical Insti-
tute, the flagship Soviet establishment of phys-
ical and engineering education. All these are
examples of historical “daring” and an ardent
desire to build new knowledge.



1819), KOTOpPBIVI CEeTONHS 3aHMMAET IIOYETHOe Me-
CTO OITHOTO W3 IJIaBHBIX pa3gpakuTesier OPTOHOK-
COB I0KasaTesrbHoM MenunmHbl. B XX B. S.A. cTa-
HosuTcs fesrzoM MOTHV — ¢iarmana coBetcko-
ro ¢usMgeckoro m MHXEHEpPHOro OOpa3oBaHMSL.
Bce 3TO IIpmiMepsI cTOpIIYecKON «1ep30CTV» U TO-
PpsT9ero JkelaHus IIOCTPOUTH HOBOe 3HAHME.

Ecrmm S.A. pasOuparh IOCIIOBHO, MBI VIMeeM
CJleflyIolIie BapyaHThL: audere — cMenb, Xomens,
CMpeMumsCsa Vi Jaxke Oep3ams; sapere — umems 6Kyc,
00.4a0amb 3anaxom; B TIePeHOCHOM CMBICIIe 3TO yKa-
3aHMe Ha HaJ4dye «MYHOpPOCTI», «IIOHVMaHVsD»,
«3HaHMS»". DTO OYKBaJIBHO Jlerain3yeT TaKye Ba-
pvaHThI IlepeBora, Kak «Cwmert BKycnuTsl», «Crpe-
MMCH HMOHATE, «Kaxxam 3Hatb!» 3mech IBHO CJIbI-
ITIaTCsl HOTKYI IIPV3bIBA K 3a/1eVICTBOBAHMIO CTPaCT-
HOT'O Havasla, 9TO HOABOIMT HaC K OTHOMY 3 I1apa-
nokcos IIpocsemenvis: nonvimia deiicmbobams uc-
KAIOUUMEAbHO paccy0ouHo He no36oasem 3anycmums
6 noanyio cuay 0Buxox paccyoxa. Tomdok sTOMYy
IIBVDKKY J1aeT Haudaslo Oosiee JXMBOTHOE, METHCTPY-
MoM [IpocBertieHnis], Kak IIpaBWIIO, IIpe3vipaeMoe,
HO TI0YMTaeMoe B IUIAaTOHOBCKOW IIOJINTEVIe,
cmpacme. VI3 cTpacTu KaK TaKOBOVI pa3BepThIBAET-
cg riporpaMma 3HaHMA! Ho mero 3meck He TOJIBKO
B cTpacTi. My>kecTBO 11 Bepa Takke He SIBJISIOTCS
KauecTBaMI yMa. YMy Hy)XeH IapTHep, IIpudeM
CWIBHBIN HapTHep. HeoOxomymo mpyroe ocHoBa-
HIe, YeM TO, Ha KOTOpoe Ioj1araeTcst caM yMm. pa-
Ma YeJIoBeKa B TOM, UTO 13 BCEro apceHasla CpesiCTB,
KoMM pacnionaraet Homo sapiens, ym mbITaeT-
Cs1 OCTaBUTH TOJIBKO cedsl, yCTpaHMB BCce MHOe —
VI KOHIIBI CTPacTy, VI Hadasla BePhl. YM PEBHUB U
ropa. Ero mporpamMma — He AOIyCTUTD Memanoilio,
COOBITIIE CAaMOOIIperiesIe s, IIpe3peB M0 OOJIBIIIO-
My CUeTy BCe, UTO He eCTh OH CaM, BCe, Yero OH —
yM — CTpammTcs, 0o He IIOHMMaeT. DTO TBOV YM
HeIOIIOHVIMAET, a Thl, UeJIOBeK, KaXKIV IOHSTh U
CMeVt BKYCUTB! — CIIBIIINTCS TOJIOC IPEeBHUX.

° B 3akpoMax JIaTBIHM eCTb [iBa IJIarojia, 00o3Havarommx
HaJTgve BKyca y KaKoro-mmbo oobeKTa: gusto v sapio, HO
VIMEHHO B CEMaHTVKe sapio HaumHasl C apXamdecKyX TeK-
cToB HaOromaercst sIBHOe IIpeoOJIaiaHNe IIePeHOCHBIX
3HAYEHWV, OTHOCSIIMXCS K VHTEIUIEKTYaIbHOV IesTellb-
Hoctn. Cm.: (IpormeBa, 2011).

S.N. Gradirovsky

If we look at S.A. word by word, we get the
following variants: audere means — to have the
temerity, aspire, seek and even dare; sapere means
to taste, to have smell; figuratively, it points to
the presence of “wisdom”, “comprehension”
and “knowledge” .’ It literally legitimates such
translations as “Dare to taste!”, “Seek to com-
prehend!”, “Thirst for knowledge!”. One clear-
ly hears a call for bringing in the element of
passion, which leads us to one of the para-
doxes of Enlightenment: an attempt to act solely
from reason does not permit tapping the full poten-
tial of reason. This engine is started by a more
animal element which is typically despised by
the mainstream Enlightenment, but is highly
regarded in Plato’s politeia — passion. The pro-
gramme of knowledge unfolds from passion as
such. But it is not all about passion. Courage
and faith, too, are not properties of intelligence.
Intelligence needs a partner and a strong part-
ner. A different foundation is needed than that
on which intelligence is based. The human dra-
ma consists in that of the whole arsenal at the
disposal of homo sapiens, reason seeks to leave
only itself, eliminating all else, passion and
faith alike. Intelligence is jealous and proud. Its
programme is to prevent metanoia, an event of
self-determination, discounting everything that
is not itself, all that intelligence fears because it
does not understand it. It is your brain that fails
to understand, “but you, human, must aspire to
understand and dare to savour!” — one hears
the voice of the ancients.

Surprisingly, some people once wrote to
me that the verb “to know” is not perceived as
a call to action, asking me to add a more “ac-
tive” verb. Honestly, I was puzzled. But then
the fact that the missive came from the Mos-

> The coffers of Latin have two verbs that denote the
presence of taste in an object: gusto and sapio. But it is
in sapio that, beginning from archaic texts, figurative
meanings pertaining to intellectual activity predominate
(cf. Grosheva, 2011).
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INopasuTesibHO, HO MHe OIHAaXKIbl HaIIVICaIV,
4TO IJIaroJ1 «3HaTh» He BOCIIPUHIMAaeTcs KaK IIpu-
3BIB K JIEVICTBUIO, VI IIPOCVIIN 100aBUTH apyrovi —
«IedaTeJIbHbIV» — Iiiarosl! YecTHo, s dake orle-
L. XOTs TO, YTO 3TO HPOUCXOAWIO B MOCKOB-
CKOVI IIIKOJIe YIIpaBiIeHVs], MHOroe o0bsicHseT. 1o
MHe, «3HaTb» — 3TO He IPOCTO IJIarojl. DTOT IJla-
TOJI 3ByYNT, KaK BbICTpes1! B HeM crmblmmTest mpu-
3bIB K IIOCTYIKY. B omnpenerenHbIx dpasax 31O
IPaKTUYeCcKy FOTOBBIN IoCTynokK! (VIMeHHO Tako-
BO 3BydaHMe KaHTOBCKOIO 3cce.) 3HaTh, BO3MOX-
HO, — CaMBblIVI HEIIPOCTOVI IIOCTYTIOK, HanOoJlee pu-
ckoBbINL. Hanipymep, morpoOy 11 3HaTh, KTO THI €CTh
Ha caMoM [ejie. YCOMHWCh-Ka BO BCeM, uTO Tebe
JIOpOro, IIpoBeAy He OAMH Mecsdll Ha IIyTU K pa-
300s1aueHmio ceds. Vi mocMert 3HaTh, Kak B evi-
CTBUTEJIBHOCTU yCTpOeHa BjiacTh! PYCKHM 3HAThH
VIMeHa KJIIOYeBBIX OeHepMIIMapoB — CYHb HOC B
nesa Bitacturesieit. [TormpoOy v HecTy 3HaHME O HO-
BCE/IHEBHOCTY ITBITOK B yUpPeXIIeHMsIX, 3a4eM-TO B
HaCcMeIIKy Ha3BaHHBIX NeHUTeHIMapHbIMIL. [o-
CMell 3HaTh VCHOBeHaJIbHYIO ITpaBlly, Korja ciry-
ITIaelllb ee ceprlieM, a He TOJIBKO 1o ci1yXOe. Hari-
IV B ceOe MY>XeCTBO COXPaHWUTh Bepy U IIpeaH-
HOCTb LIepPKBY, 3Had JleJla MepapXoB.

Benp smamme He TOIBKO cwia. 3HaHMEe — 3TO
elre M HakasaHme. 3HaHMe B cebe caMOM HeceT
paciuiaTy 3a 3HaHMe. 3HaHMe ropbko. ITosromy
3HaHMe Iopa3yMeBaeT IIPU3bIB, B KOTOPOM CJIbI-
IIUTCA «MYxkecmbBo 3Hamv». 3HaTh TaKoe, Yero He
Xo4ueTcsl 3HaTb, YTO OOsI3HO 3HATh. VIMEHHO I103-
TOMY MOJIMHHOEe 3HaHMe B KOpHe HeryMaHHO.
OHo He moTakaet 4esioBeKy. OHO He 3a00THTCS O
ero ygoocrax. OHO He ITOXOXe Ha yCTaB XOCIIVCa,
yUpeXaeHnsl MaKCUMaIbHOV 3a00TeI 00 yxoms-
11eM 4esioBeke. OHO VICXOAMUT M3 KeCTKOV IIPaB/IblL,
YTO KaXKIBIVI HECOBEPIIIEHHOIETHU YeJIOBEK CBOE
«Or1aro» TIOHMMaeT IIpeBpaTHoO. V ToToMy 3HaHMe
TOHUT 4YeJIOBeKa, «II0OCOXOM TOHWUT JKeJIe3HBIM» —
TOHUT K COBEpPIIIEHHOJIETHIO.

Bce sTO Opyrag BaxkHeriasi CTOpOHa BJIacTU
3HaHWMs — Te 00JIb, PUCK, My>KeCTBO U B UTOre ce-
Iasi TOJIOBa.

He Tos1pko YesioBek Os1arofaps 3HaHMIO oOpeTa-
eT BJIaCTb — TaKOBO ODlllee MHeHVIe HTeJUIeKTya-
710 EBpomsl emte 110 Besikoro IIpocsernenns. Ho n

cow School of Management explains a great
deal. I, for one, think that “to know” is not just
any verb. It sounds like a shot. It contains a call
to action. In certain phrases it is practically an
act (such is the character of Kant’s essay). To
know is perhaps the most difficult act, fraught
with risks. Try to know what you really are.
Call into question what is dear to you, spend
months exposing yourself. Or dare to know
how power really works. Venture to know the
names of key beneficiaries, poke your nose into
the affairs of rulers. Try to tell people about the
routine use of torture at institutions which are,
ironically, called penitentiary. Dare to know
confessional truth when you hear it with your
heart and not just in the line of duty. Find the
courage to preserve your faith and loyalty to
the church, knowing the doings of the church
hierarchs.

Knowledge is not only strength. It is also
punishment. Knowledge in itself carries pay-
ment for knowledge. Knowledge is bitter.
Knowledge implies a call in which one hears
“the courage to know”. To know what you
would rather not know, what you are afraid to
know. That is why genuine knowledge is in-
herently inhumane. It does not indulge your
ego. It does not care about comfort. It is not
like the charter of a hospice where what mat-
ters is to care for a dying person. It proceeds
from the stark truth that an immature person
has a biased notion of what “good” is. That
is why knowledge drives man “with an iron
staff”® toward maturity.

All this is the flip side of knowledge which
implies pain, risk, courage and, eventually,
gray hair.

Not only does the human being gain pow-
er from knowledge, which Europe’s intellectu-
als had known since before any Enlightenment.

® From Alexander Blok’s poem “Is Everything Calm
Among the People?” (1903). — Editor.
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3HaHMe IproOpeTaeT BIaCTh Ha/l YeJIOBEKOM — TO,
YTO OBLJIO OCO3HAHO 1 OTPA0OTaHO B PVITOCOPCKIIX
TekcTax XX B. Il0o3TOMYy 3HaTh — 3TO MY>KecTBO.
[TosTomMy 3HaTh — 3TO MYXKeCTBO IIOTUMHEHMS
cedst mycHMIUIVHE 1 cedsl ke TOCHOACTBYIOMIVIM
CMBICJIaM. DTOT JIeP3KUV TPaH3UT WM3-TI0f, OIeKY-
Ha (puUrypel HOUCTVHE 3JIOBeIlell) 3BPUCTIYHO
00cyXXIaTh KaK Iepexof], M3-II07, BJIIaCTV aBTOpuUTe-
Ta 0[], BJlacTh 3HaHM. [IpaBaa, Hy>)KHO HIOMHWTB,
YTO 3HaHMe MOXeT 0OepHYyThCs Kymda Oostee TOH-
KM ¥ OecriomagHbM padcTBoM. Ml viMeHHO ITo-
3TOMY HaHHBIN Ilepexof] TpeOyeT BKIIIOUUTH OIl-
LIVII0, KOTOpas paHblile OCTaBaJIaCh BBIKJIFOYEHHOV,
a VIMEHHO 0Ny U0 KPUmu4ecko2o MollAeHus. 310 U
€CTb VICKOMO€ COBepILIeHHOJIeTVIe.

st Oosiee MOJIHOIO CXBaThIBAaHMS CMBICIIO-
Boro nosd gesmsa [IpocseleHns BakHa IIpeq-
IIecTBYIOIask CTpOYKa U3 Tek3ameTpa lopariys:
«Tom yx noadesa cepuius, kmo Haua». B Hent Taxk
VI CJTBIIIIATCS HOTKM TtopgOanpvBanms. [Ipvem ms-
BECTHBIV, IPUMEHSIEMbIVI B CUTYyaLlVisX, Korma
pacriosHaeTcs HepelnTeJIbHOCTh WJIN JlaXe Tpy-
COCTh OIHOV M3 CTOPOH. DTa MHTOHALWS yCUJIN-
Basla nosuuyio Kanrta m pgasasia eMy JIOIOIHU-
TeJIbHOe IIpaBO IojiaraTh, YTO pobocmbs — OfHA
Y3 IJIaBHBIX HPUUYMH CYIIeCTBYIOLIEro II0JIoXKe-
Hus fen! PobocTe jlerko mpeBpaliaeTcss B mpy-
cocms, O KOTOPOVI C IIePBBIX CTPOK Oe3 0OMHSKOB
3asBiisieT KaHT. 3aMeTVM, UTO Ipyrovi M3BeCTHBIV
ambassador miporpaMmsbl [Ipocsertienusi, dppaHIty3
Boserep, BricKasbiBasics He MeHee Pe3Ko, UTo, MOJI,
caMoe CKBepHOe B ITIOPSIIOUHBIX JIIOAX — 3TO TPY-
cocTb. OX yX 3TU JIIOAM, KOTOpble OpaHaTCs, BO3-
MYyIIIasCh HeCIIpaBeJINMBOCTHIO, 3aTeM BbIIbIXal0T-
Csl, YMOJIKAOT, CaZIsITCS y>KMHAaTh, JIOXKATCS CIIaTh
1 BCe HaBcerja 3a0bIBAiOT... MexaHM3M BbITECHE-
HIS BCEX «TIOPSAOYHBIX JIIOEN», KaK CKas3asl Obl
HeCKOJIBKO 103e BéHer Dperiy.

Ho B cTpoke «1onpgerna cBepIIl, KTO Hadasl»
TaK>Ke CJIBIITHBI MHTOHAIUY CePIEeYHON 3a00ThI
KakK pas3 0 TeX, KTO B Hell Bce ellle Hy>XX/aeTcs, Beb
peyYb MOeT O HeCOBepIIeHHOJIETHMX, KOTOPBIM
HY>)KHO pelnmnThcs U HadaThb. VIM Xe azpecoBaHO
Y caKpaMeHTaJIbHOe incipe, 371eCb — «HAUUHAu!»:
HauMHaV MBICJINTH!
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Knowledge acquires power over the human be-
ing, as has been learned and described in twen-
tieth-century philosophical texts. Thus, to know
takes courage. Because to know means to have
the courage to submit to discipline and at the
same time to the dominant meanings. It is a
bold transition from under a guardian (a truly
sinister figure) which can heuristically be dis-
cussed as transition from under the power of
authority to the power of knowledge. True, one
has to bear in mind that knowledge may turn
out to be a far more subtle and ruthless slavery.
That is why this transition involves switching
on an option which previously was switched
off, namely the option of critical thinking. This is
the coveted maturity.

For a better grasp of the Enlightenment mot-
to the preceding phrase in Horace’s hexameter
is important: “Well begun is half done”. In it one
hears notes of encouragement. A well-known
expedient used when there is an awareness
of indecision or even cowardice of one of the
parties. This intonation bolstered Kant’s posi-
tion and gave him extra justification for claim-
ing that timidity is one of the main causes of the
existing state of affairs. Timidity easily turns
into cowardice which Kant mentions express-
ly from the very first lines. Incidentally, the
Frenchman Voltaire, another famous ambassador
of Enlightenment’s programme, was equally
forthright in noting that the worst thing about
decent people is their cowardice. Ah, these
folks who curse injustice, then run out of steam,
fall silent, sit down to supper, go to bed and
forget everything for good... This is a repres-
sion mechanism all “decent people”, as Freud
would say a little later.

But the words “Well begun is half done” car-
ry echoes of concern for those who need it, for
these are immature people who have to decide
and begin. The sacramental incipe (which here
means “begin!” i.e. “begin go think”) is ad-
dressed to them.
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AnTpononorusa Ilpocsermenns:
BVMHOBHBIE TOJDKHBI OBITh Ha3BaHbI

Bropor ab3ar1 acce HaUMHaeTCs CO 3BOHKOV TTO-
II[eYVHBl YMUTaTeIo: «JIeHOCTh M Masomyie —
BOT IpUYMHEL..» (AA 08, S. 35; KanT, 1994a, c. 127).
Her, KanT HMKOMY He IO3BOJIUT CIIPATATbCS VIV
CBJINTH BUHY 3a CBOE IOJIOKEHVE Ha «IIPecTyIl-
HBle» OOIIeCTBeHHBbIe WHCTUTYTHI, VUIV JIypHOE
BOCIIMTaHMe, VIV Ha IIKOJIBI, B KOTOPBIX KOMY-TO
3a0BUIV IPUBUTD CIIOCOOHOCTH K CAMOCTOSATEIIBHO-
My CyXIIeHMUIo. «JIeHOCTh ¥ MaJtofyIve» BO3Bpa-
ITAIOT IIOJTHOTY OTBETCTBEHHOCTM 3a CJIOXKVIBIIIE-
ecs TIOJIOKeHVIe JIeJlI CAMOMY 4eJIOBeKY. DTU TOpb-
K1e CJIoBa eCThb Cy/I Haj, destoBekoM. OHM — 00m-
UeHe JesloBeKa KaK TaKOBOT'0, UTO IOIepeK ropsia
MHOTMM IIPOCBETUTEIISIM, Uell OVCKYPC CTPOVIICS
Ha KPWUTVIKe OOIIeCTBEHHBIX OTHOIIEHWMI. 371ech
HY)KHO IIPaBVJIBHO IIOHSTH CUTYAIVIO: HUKTO He
CHIMMaeT C IIOBECTKV ITyHKT O CIIPaBeIIMBOCTN
Y TYMaHHOCTM OOIIeCTBEHHBIX OTHOIIEHUV, HO
KaHT yka3bIBaeT Ha Takoe IIOJIO)KEeHVIE TIel, ITie
BIHa JIEXNUT Ha VHAVBI/E, a He Ha HCTUTYTe.

Wrtax, «JleHOCTB M MajionyIie — BOT IIPUYU-
Ha TOrO, ITIoueMy MHorve JIonu [3aeck KaHT siBHO
CMATYMIT TIOJIOKEHVE JIeJ, TIpefyIaraeTcsl IYUTaTh
“mouTtn Bce”], yXXe mocile TOro Kak Hpupoma oc-
BOOOIMIIA VX OT Uy>KOTO PyKOBOJCTBA [TO €CTh IO
HOCTVDKEHUM (PU3MOJIOIUeCKOTro COBepIIeHHOJTe-
TWsI], BCE K& OXOTHO OCTAlOTCS Ha BCIO KM3Hb HECO-
BepIIIeHHOJIeTHMUMM [3aMeTM, “OXOTHO”! He cKpe-
IIs cepyilie, He IPOKJIMHAs HeCIIPaBeJIVBYIO CYAb-
Oy, HaIIpPOTWMB, OXOTHO! 1 ellle 3aMeTVM: “Ha BCIO
XV3HB — HET, He TO YTOOBI XOTeJIOCh TIof3aep-
JKaTbCs CO CBOVIM COBEpIIIEHHOJIeTVIEM, OTJIOKUTD
€ro Ha II0TOM, KOIZla HACTYIST OJaronpusiTHbIE
YCIJIOBVIS, HAKOIISITCS CVJIBL, — BCE TU 3HAKOMBIe
YIJIOBKM YeJI0BEYeCKOro MaJIofmyIins, — HO HeT!
KaHT yTBepXIaeT ciremyrolriee: UejloBeK JIEHUTCS
VI MJIOAYIITHMYAEeT Ha IIPOTSDKEHMI BCEVl OCTaB-
IIevics KM3HU!| 1 moueMy Ipyryie Tak JIErKO Ipu-
cBaMBaloOT ceOe IIpaBo OBITH VX OIleKyHaMU [1IMeH-
HO «JIETKO», BeJIb IIPV TaKVX MaJIOAYIIIHBIX OIeKa-
eMBIX ¥ OIIeKYHOM CTaTb — pa3 IUIOHYTh. KaHT
BCe )Xe XapaKTepu3yeT 3TO JIeVICTBIE KaK «IIPUCBO-
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The Anthropology of Enlightenment:
The Culprits Must Be Named

The second paragraph of the essay begins
with a resounding slap in the reader’s face:
“Idleness and cowardice are the reasons |[...]”
(WA, AA 08, p. 35; Kant, 2006, p. 17). No, Kant
would not allow anyone to hide or shift the
blame for one’s situation on to “criminal” so-
cial institutions, or ill-breeding, or schools
which have forgotten to instil the capacity for
independent judgement in some pupils. “Idle-
ness and cowardice” return the responsibility
for the prevailing state of affairs to the human
being. These bitter words are an indictment of
humans. They expose them as such, which goes
against the grain for many enlighteners whose
discourse was based on criticism of social rela-
tions. Make no mistake: no one strikes off the
agenda the point about justice and the humane-
ness of social relations, but Kant is referring to
the situation where the individual and not the
institution is to blame.

So, “Idleness and cowardice are the reasons
why such a large segment of humankind [Kant
obviously pulls his punches, read: ‘almost
everyone’] even after nature has long since set it
free from foreign direction [i.e. those who have
reached physiological maturity], is nonetheless
content to remain immature for life [note ‘con-
tent’, not against their will, not cursing ill for-
tune, on the contrary, content, and note also
‘for life” — not that they would like to put their
maturity on hold, postpone it until conditions
are favourable, and they grow stronger — all
the familiar tricks of human cowardice — no,
Kant maintains the following: the human being
is idle and cowardly for the rest of his/her life]
and these are also the reasons why it is so easy
[‘easy’” because it is as easy as pie to become a
guardian to such cowards. Even so, Kant char-
acterises this act as ‘setting themselves up’: oth-
ers easily appropriate the right of guardianship



eHue»: JIpyTue JIeTKO IPVCBanBaoT IIpaBo OMeKM
TOJIBKO IIOTOMY, YTO HMKaKOrO COIIPOTWBIJICHNS,
IO CyTHU, HET — HAIIPOTUB, eCThb TaVHasl VIV dB-
Hasi 0J71aroIapHOCTD 3a CHATHE C OIIeKaeMbIX Tpy3a
orBeTrcTBeHHOCTH)» (Tam xe). VI gasee, cokpyia-
Ch B ceprilie CBOeM, HeMeIIKI pritocod BOCKIIN-
11aeT: «Bemp Tak yzioOHO OBITH HECOBEpPIIIEHHOIET-
HyMD (TaM xe). 3meck st ObI M caM TPOSBIIT MaJIO-
IyIive, ecyin Obl, TIOJIXBATVB MBICITb, He BOCKJIVIK-
HYJI: «A KTO OBbI 3HaJI, HaCKOJIBKO YOOHO OCTa-
BaTbCs OIeKyHOM!»

CrremoBaTesibHO, pedb MAET O SIBHOM TaH[eMe
OMeKYHOB U VX 4aJl, Korja Te U JpyTue CyThb JBe
CTOPOHBI OHOro HecopeprieHHoIeTnsA. Oreky-
HBl — KITFOUYEBOV 3JIEMEHT JABHO CJIOXKVBIIIEVICS
urpsl. Tak 3agonro go Dpuka bepra xéHurcoepr-
CKMVI MBICJIUTEJIb OIVICAJl CXeMY UIT'P, B KOTOPbIe C
TaKVM caMo3a0BeHVeM UrpaioT B3pocible (bepH,
1988). KoneuHo, 11 KajleHIapHO, 1 IOPUANYeCcKN Bce
OHU B3pOCJIble, [la BOT 1O (PaKTy CBOeVl UIPbl —
CKOpee HecoBepIlleHHOJIeTHVe YYacTHUKY I1aTep-
HaJIMCTCKVX OTHOIIeHML. V] mmycTh B MeHs Opoca-
IOT KaMHM C OOBVHEHVEM B IICVIXOJIOT M3l TeK-
cra KaHTa, HO aHa/IM3 HeCOBepIIIeHHOJIeTVS JIOITY-
CKaeT, a BO3MOXKHO, [laXke TpeOyeT TaKoro IoXoza.

[Tompnem nasiblite, Tynda, rie KanT BeipakaeTcs
elle OecriomiazaHee, OyKBaJIbHO OTBEIIMBAsI OIljle-
yXy BiIafleTeJIbHOMY KJlaccy: «MHe HeT HeoOXo-
IVIMOCTV MBICJINTB, €CJIV TOJIBKO S B COCTOSTHUV
1aTnTh...» (Tam xe). 2Kectko! IlprmsHarocs, 9TO
CBOV BBICTYIIJIEHNS, ITOCBSIIIIEHHBIE TaKOMY CIIell-
udpryeckoMy IMpeaMeTy, Kak «IIpo0iieMa», Iieper,
yIpasjieHIlaMy, coOpaHHbIMU B CKOJIKOBO, I Tak-
Ke HadMHalo C 3a/eBarolierl ayJuTOPUIO CeHTeH-
LIV €CJIV Bbl, yBakaeMble PyKOBOOWTEJIV, CBOU
Ipo0sieMbl B COCTOSHUM KyIVMpOBaTh IeHbraMu,
3HaMTe, 5TO He IIpOo0IeMbl — 3TO pacxodbl. A Tak
KaK OOJIBIIIMHCTBO 13 BaC pacopskKaeTcsl He cO0-
CTBEHHBIMM JIeHbraMy, a Ka3eHHBIMM VIV KOPIIO-
PaTMBHBIMI, TO BBl He IIPOCTO MOJxernie, Bl OCHO-
BaTeJIbHO IIPMBBIKJIN TaK Has3blBaeMble «IIpo0ITe-
MbI» KyIMpoBaTh pacxogaMiu. VI TOJIbKO eciIn BbI
II0YeMY-TO 3aXOTUTe 3Ty HPaKTUKY CJIOMaTh (TO
€CTh HelIpeMeHHO HaXXUTh cebe «IIpo0sIeMbl» Apy-
roro pojia), TOJIbKO TOI7Zla BaM HY>KHO MBIIIIJICHVIe.
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because they meet with no resistance; on the
contrary, they meet with sneaking or open grat-
itude for relieving the charges of the burden of
responsibility] for others to set themselves up
as their guardians” (ibid.). And further, with a
heavy heart Kant exclaims: “It is so comfortable
to be immature[!]” (ibid.). At this point I myself
would act as a coward if I took the cue and said:
“And do you know how comfortable it is to be
a guardian!”

Consequently, we are looking at a tandem of
the guardians and their charges where both are
two sides of the same immaturity. The guard-
ians are the key element in a long-established
game. Thus, long before Eric Berne (1964), Kant
described the game which adults play with
such abandon. Granted, they are all grown-ups
by the calendar and legally, but from the game
they play they are more like immature partners
in paternalistic relations. I do not mind if some
people throw stones at me for giving Kant’s
text a psychological twist, but analysis of im-
maturity permits, and probably requires such
an approach.

Let us move on, where Kant is even more
unsparing, delivering a slap in the face to the
wealthy class: “It is not necessary that I think
if I can just pay” (ibid.). Hard-hitting stuff! I
have to confess that, when I speak to managers
gathered in Skolkovo on such a specific matter
as a “problem”, I too begin with a provocative
sentence: if you gentlemen can settle problems
with money, make no mistake, these are not
problems but costs. Now, since most of you
handle not your own, but government or cor-
porate money, you do not just have an option to
settle “problems” with money, you do it rou-
tinely. The only time you need to think is when
you decide, for some reason, to put an end to
this practice (and thus certainly get “problems”
of a different kind). This is precisely what Kant
says: you have no need to think if you can af-
ford to pay, and let others engage in “such irk-
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O06 sToM ropopuT 1 KaHT — BaM HeT HeoOXOIIMO-
CTV MBICJIMTB, KOI'Ia Bbl B COCTOSHWMM IUIATUTh, —
VI IIyCTh APYTHe 3alIMyTCs 3a BaC «3TUM JIOKY WIN-
BbIM JlesioM» (Tam >xe). DTo IIpakTuyecku eBaH-
TeJIbCKUIL Te3VC — HeBeposATHas IepeK/IMYKa C
HIpUTYeVt 0 BepOIItofie, IIPOXOAAIIeM CKBO3b MTOJIb-
Hoe ymKo (Mxk. 10: 25), — ynoOHee BepOimiony, He-
JKeJIVI TOMY, KTO IIpV [IeHbraX, BOVITY B MBIIIUIEHME.
Vtak, 1iepBeIM [1eJIOM BMEHVB JIMYHYIO BUHY
HecoBepllleHHOJTeTHeMY, KaHT 1ajiee yKa3bIBaeT Ha
BUHY APYTOV CTOPOHBI IIPOYHOIO TaHIeMa — BUHY
oIeKyHOB: «]0, 4TO GOJIBIIHCTBO JIIOMEVL. .. CYITa-
€T He TOJIBKO TPYIHBIM, HO TaKXe 1 BeCbMa OIlac-
HBIM IIepexo[i K COBEPIIEHHOJIETIIO, — 00 3TOM yX
[103a00TMIIVCE Te OITeKYHBI, KOTOPBIe CTOJIb JII00e3-
HO B3SUIV Ha ce0sl BEpXOBHBIVI HAZI30p Haz HUMVD
(AA 08, S. 35; KanT, 19%4a, c. 127). 3pecs KanT, no-
JKaJIy", exXVieH: «CTOJIb JII00e3HO B3sUIM Ha cebsd
Ham30p». [1j1s1 3HaKOMBIX ¢ HacsernueM Dyko cms
dpasa BocpuHMMaeTCsl CKopee KakK OOBVHEHUE,
100 3a HeVl IIPOIISAIbIBAET CKPBITHIVI MOTWMB OITe-
KyHCTBa — 0pOpMIIeHVIe OTHOITIEHNTI OTIIeKYHCTBa
B [IeJIIX HaJI30pPa, a yepes IIar — ¥ HaKas3aHVs.
Heoxmumanno KaxT craHoBuTCs erme 0Oostee
OecrroIaTHBIM, PEIIMBIIVCE Ha aHAJIOTMIO C JI0-
MaIllHMM CKOTOM, BOT OykBasibHO: «[lociie Toro
KaK OHV CHauajla [IOBeJIV JI0 OTYIIeHWs CBOM JI0-
MAIITHU CKOT 1 3a00T/IVIBO 00epersin ero oT Toro,
YTOOBI 3TV CMVpPHBIE CO3IAHMS OCMEIVIINCD CIe-
JIaTh XOTh OAVH IIar 0e3 oreKy, KOTOPOV OHU X
OKPY>XWJIV, — TIOCTIE BCETO 3TOTO OHM YKa3bIBaIOT
VIM Ha OIIaCHOCTB, TPO3LIIYIO0 B TOM CJIydae, ecyin
Te TIOITBITAIOTCS XOIIUTH CaMOCTOSTEITbHO» (AA 08,
S. 35; KanT, 19%4a, c. 127—129) — 3T0 XecTKoe 00-
BIHEHUIe OIleKyHOB B TOM, UTO MeTO/], OTpadoTaH-
HBIVI Ha CKOTe, OKa3aJIics IepeHeceH Ha OOIecTBo.
PeryimBel Takovl 3a00THI CETOTHS MOXKHO BCTpe-
TUTHh B CaMBIX HEOXWJAHHBIX MecTax — HaIlpu-
Mep, B JIFOOOM Ka3eHHOM yUpeXXIAeHUN 3[1paBoOX-
paHeHMs B popMe MHCTpyKIum: «[lariieHTsl, He
3aHMMaNTeCh caMoJieueHreM». «3abora», — cKa-
xeT Bpad. «[lopsiiok», — TIOATBEPIUT MeIMUIINH-
ckumt Kilepk. OHM, KOHEYHO, IIpaBbl, HO BeIb OT-
HBIHE BCe, YTO He OT Bpaua, TO M IIPeCcTyIIHO. Barmm
pelleHs 110 OTHOIIEHMIO K COOCTBEHHOMY TeJly,
KOTOpBIe He CaHKIIVIOHVPOBAHBI AUIUIOMVPOBAH-

154

some business” for you (ibid.). It is a Gospel
thesis, an incredible rhyming with the parable
about the camel who goes through the eye of a
needle (Mark 10:25), it is easier for a camel than
for a moneyed person to enter into thinking.

Thus, having imputed personal guilt to an
immature person, Kant then points to the guilt
of the other side of the tandem, the guilt of the
guardians: “The guardians who have kindly
assumed supervisory responsibility have en-
sured that the largest part of humanity [...] un-
derstands progress toward maturity to be not
only arduous, but also dangerous” (WA, AA 08,
p- 35; Kant, 2006, pp. 17-18). Kant is probably
tongue-in-cheek here: “[...] have kindly as-
sumed supervisory responsibility [...]”. For
those familiar with the legacy of Foucault, the
phrase sounds more like a charge, for there is
a glimpse here of the hidden motive of guard-
ianship, and that is formalising the relationship
of guardianship for the purpose of supervision,
from where it is but a step to punishment.

Kant then suddenly becomes even more ag-
gressive and draws an analogy with domestic
cattle: “After they have first made their domes-
ticated animals dumb and carefully prevent-
ed their tame creatures from daring to take a
single step without the walker to which they
have been harnessed, they then show the dan-
ger that threatens them, should they attempt
to walk alone” (WA, AA 08, p. 35; Kant, 2006,
p- 18). This amounts to accusing the guard-
ians of applying to society the method tried
out on cattle. Examples of such solicitude crop
up in the unlikeliest of places. Consider the
warning you can see in any healthcare institu-

V/AwTi

tion: “Do not engage in self-treatment.” “Con-
cern”, the doctor will say. “Order”, the desk
clerk will echo. Fair enough. But from now on
all that does not come from the doctor is crimi-
nal. Your decisions concerning your own body,

not sanctioned by a certified doctor, are against



HBIM BpayoM, HeHOopMaTuBHBIL Iloromy 4TO 3Ha-
HUe O TeJle, JIIOOOM TeJle, IIPVICBOEHO BpadeOHBIM
mexoM. OHO — 3TO 3HaHMe — TaK CJIOKHO, UTO He-
JIOCTYITHO BHe CVCTEMBI CIIeI[/aJIbHOTO ITOCBAIIIe-
HM. He mocBdIieH — He JIermTUMeH HU B BBICKa-
3bIBAaHMSAX, HU B IEVICTBUSX. 3[1eCh HY>KHO 3aduK-
cupoBarh TOT akT, 4To koHyenm IlpocBeujenus
npomuBocmoum konyenmy nocbaueHus!

Vtak, B TOTaJIbHO BOCIIPOM3BOIVIMOVI 3a00Te
nipaBael HeT. OHa, Kak HM 0OS3HO, B IPyroM — B
TOM, YTO «ITOCJIe HECKOJIbKMX TIaJIeHMVi OHU [orTe-
KaeMble| Hayumyich ObI xomuTh» (AA 08, S. 35—36;
KanT, 1994a, c. 129). DTOT «1OABUT Bepbl» COBEp-
ITIaeT JI00o0e ABYHOrOe CyIecTBO B cCaMOM Hadasle
JKM3HWM — BCTaeT, I1aJaeT, BHOBb BCTAET ¥ BHOBB I1a-
ZIaeT ¥ B KOHIIe KOHIIOB, Ha paJloCTh COeXXaBIIMIXCS
IIOCMOTpPeTh POJICTBEHHVKOB, HauHaeT POOKO XO-
nutb. [ToToMm cmerto. 3aTtem OeraTs, IIpbIraTh, KYBbI-
PKaTbCs 1 Take, MOXeT, B OyIyliieM Hay4dmuTcs jle-
TaTh ¥l HBIPATH, TO €CTh OCBOUT HEITPUBBIYHbIE 171
HIPSIMOXOISIIIIETO MJIEKOIIMTATOIIEro CpefIbl 00 Ta-
HusA. Ho modemy-To B ieste, oKasaBlieMcst O], Ipu-
uesioM Kanra, Bce He Tak! Ilouemy? Yro mmMeHHO
JleJlaeT JIIOMeN «HepelInTeJIbHbIMI»? 3a cueT Ka-
KMX YJIOBOK BCeX HaC OTBaXMBAIOT WJIM OTIIyIU-
BAIOT «OT BCIKMX JAJTBHEVIIIVIX HOITBITOK»? OTBET
ecTb B TekcTe KaHTa: Iy Tem cTpaxa v orteku (11, 110-
0aByIM, VX JTIOOVIMOVI TOUepVI TOCIOXK Oe3011acHo-
ctr). MoXXHO HamwmcaTb OTHOeIbHYIO CTaThblo O CO-
BpeMeHHBIX popMaTax 0e30acHOCTHM, BOZHMKAIO-
VX KaK M30LIpeHHbIe IIPaKTUKM OIeKyHCTBa, a
Tak>ke OTMETUTh, UTO I10CJIe BBeIEHMS B JICVICTBIE
TOTO VUIV VIHOTO OI'Pa’kKIAoIero IIpaBiIa, O0bIY-
HO 11071, TpripOM BpeMeHHOVI Mephbl, B J1aJIbHeNIIIeM
PO yCJIOBMe BPEeMEeHHOCTV BCe OTBETCTBEHHBIe
JIITa «3a0BIBAlOT» HACTOJIBKO, UYTO OOJIee HUKOMY
He XBaTaeT My>KeCTBa paHee BBeJIeHHBbIe OrpaHMU-
yeHMsI OTMeHUTh. OHaXXIbI BBe[IeHHOe MHCTUTY-
LIVIOHAJIM3UPYeTCs U [lajlee IIPUCYTCTBYeT «HbIHe
VI IIPVICHO 1 BO BEKVI BEKOB».

bostee Hesnb3st oTHeIaThCSA OT OLIYIIEHMs, YTO
peub y KanTa meT o AByX CTOpOHaX BCSIKOTO YesIo-
BeKa 11 KaXXJ10ro obiiectsa. UYTo oreKyHbl — TaKue
JKe HecoBepIlleHHOJIETHIE, KaK ¥ MU OIleKaeMble.
Yto0 Te, KTO JOBOISIT CBOVI CKOT, CBOMX JI€TEVL, CBOVIX
CTYIeHTOB, CBOVIX IOJIUYMHEHHbBIX, HAaKOHeI] CBOVX
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the norm. Because knowledge of the body, any
body, has been appropriated by the medical
trade. This knowledge is so complex that it is
inaccessible to those outside the professional
system. If you are not initiated, what you say
and do is not legitimate. This is a fact to be reg-
istered: the concept of Enlightenment opposes the
concept of initiation.

So, there is no truth in totally reproduced
solicitude. The truth, however frightening, lies
elsewhere: “they [the charges] would, after fall-
ing a few times, eventually learn to walk alone”
(WA, AA 08, pp. 35-36; Kant, 2006, p. 18). This
“act of faith” is performed by every biped at
the beginning of life: rise, fall, rise again and
fall again until at last, to the joy of relatives, the
child begins to walk. First timidly, then brave-
ly. Then to run, jump, and tumble and perhaps
to fly and dive, i.e. to act in environments not
customary for erect-walking creatures. How-
ever, for some reason, in the case described
by Kant things are not like this. Why? What
makes people “timid?” What tricks are used to
wean and scare us away “from all further at-
tempts”? The answer is to be found in Kant’s
text: fear and guardianship (and, we may add,
their beloved daughter, security). One could
write a separate article about modern formats
of security arising as sophisticated practices of
guardianship, and note that, after this or that
safeguarding rule is introduced, usually as a
temporary measure, subsequently all the peo-
ple responsible “forget” that it is “temporary”
so thoroughly that no one has the courage to lift
the restrictions introduced. What is once intro-
duced is institutionalised and remains in place
“now and ever and unto the ages of ages”.

One cannot get rid of the feeling that Kant
is referring to two aspects of the human be-
ing and society. That the guardians are as im-
mature as their charges. That those who make
their cattle, their children, their students, and
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rpaXk[iaH [0 «OTYIEeHUs» — OHW VI CaMW TI0pasy-
TesIbHO TyTIbl! («Koposib Tym!» — Ipokpudast JeT-
CKUW ToJIOC, paHee BOCKJIMKHYBIINI, YTO KOPOJIb
ros!) [la, oreKyHbI B TIOJTHOVI Mepe «MaJIOLyIITHbD
B CBOeM HecoBepIleHHoJIeTHN. Beis iMeHHO Takom
MacCCOBBIVI aHTPOITOTWIT CBOVMM ITPeITIOYTeHVISIM M
MOpOXKAaeT Crieludrdeckoe MOJINTUYeCKoe TeJlo,
VIMeHyeMoOe IIaTepHasM3MoM. [lamepnaiucmckoe
me0 COCTOUT M3 BCeX TeX, KTO KaKeT ObITh Orle-
KyHaMM MJIV OIleKaeMBbIMIL. B Hero coOpasinich Bce,
KOMY TaKOVI TWUII OTHOIIEHWUN «IIpusATeH». VIMeH-
HO 3TO CJIOBO — «IIpuSTHO» — KaHT ynorpe0sis-
eT B cjleytorieM absatle: «VITak, KaXXIOMy OT/Ie/Ib-
HOMY 4eJIOBeKY TPYIHO BBIOPAThCS 3 COCTOSHMS
HeCOBepIIIeHHOJIeTH, CTaBIIero /i Hero Io4Tu
ectecTBeHHBIM. [[TocsieiHee cj10BO ppaskl BaXKHO,
1bo oecTecTBJleHMe OeTOHMpYyeT peasbHOCTE. To,
UTO 0eCTeCTBWIOCh, TPYIHO Jlake KPUTUKOBATB,
a YK MeHATh — TakK M monasHo.] OHO eMy gaxke
NpusAmHo, i Ha IEPBBIVI B3IJISA, OH IeVICTBUTEIIb-
HO He CITOCOOEH CaMOCTOSITEJIBHO ITOJIb30BaThCs
CBOVIM COOCTBEHHBIM paccyakoM...» (AA 08, S. 36;
Kant, 1994a, c. 129; xypcus mont. — C.I0). KaHT He
3psi yHOTpeOsIsieT CJIOBOCOYETaHMeE «Ha IIepPBbIN
B3[VISIl» — OH YCTaJl o0yM4arh Or1aropasyMHYIO
3a00Ty OIIEKYHOB U VX CCBUIKM Ha «OYeBUIHOCTH».
VI masree MBI UnTaeM HaCTOSIIVV ITPUTOBOP IaTep-
HaJIM3MYy: YeJIoBeK He CIIocoOeH, «TaK KaK eMy HU-
KOTJIa He TIO3BOJIsUIN cAieslaTh MOHOOHYIO TOIBIT-
Ky» (Tam xe). Kax >xe mpocTo mM3BATH cBOOOOY Y
TOr'0, KTO paf, €0 rnopenmnTbes! EMy ke Tak «1pu-
ATHO», €My II0CJIe 3TOr0 HaCTOJIBKO KOMPOPTHO M
Ge3oracHo, YTO OH B 1IeJIOM cyacTIMB. V Kak ke
TPyZHO cBoOOay BepHYTH! Ecin Takoe >kejtaHue
BCe JKe BO3HMKHeT y OIleKaeMoro.

Kaxk passuBaet cBoro MbIciIb KanT mansie? O,
IO CYTH, CBOMIMM CJIOBaMM OIVIChIBaeT 3HaMeHV-
THIV IIJIaTOHOBCKMIL Mmcp O IIerepe: «I10JIOKeH M
¥ POPMYJIBL.. ABJISIOTCS KaHOaJlaMU, yOepXKu-
BaOIIVIMM B IIOCTOSSHHOM HeCOBEpIIeHHOJIeTUL.
Jdaxe TOT, KTO cOpocmiT OBl MX, caernai Obl Bcero
JIIIIB HeyBepPeHHBIVI IIPBDKOK depe3 HeOOJIbITYIO
KaHaBy, IIOTOMY 4YTO OH He ITPMBBIK K TaKOro poja
cBobomHOMY nBVDKeHMIO. [TosToMy JINMIITE HEMHO-
T'VIM yIJIOCh BBIOPATHCS. .. VI 00pecTy yBepeHHYIO

their subordinates and finally their citizens
“dumb” are themselves amazingly stupid
(“The king is dumb!” shouted a child’s voice
which earlier exclaimed that the Emperor had
no clothes). Yes, the guardians are “cowardly”
in their immaturity. It is this massive anthropo-
logical type that by its preferences engenders
the peculiar political body called paternalism.
The paternalistic body consists of all those who
yearn to be guardians or their charges. In the
following paragraph Kant uses the expression
fond of : “It is thus difficult for any individual
to work himself out of the immaturity that has
almost become second nature to him. [The last
word is important because naturalisation ce-
ments reality.] He has even become fond of it
and is, for the time being, truly unable to make
use of his own reason” (WA, AA 08, p. 36; Kant,
2006, p. 18; my italics — S.G.). It is not for noth-
ing that Kant uses the word combination “for
the time being”. He grew tired of exposing the
well-meaning care of the guardians and their
protestations that “it is obvious”. And then we
read a veritable indictment of paternalism: the
human being is unable to think independently
“because he has never been allowed to try it”
(ibid.). It is so easy to take away freedom from
someone who is glad to give it away. He has
become “fond of” immaturity, he is so comfort-
able and safe as to be happy all round. And it is
so difficult to retrieve freedom, were one to de-
cide to get it back after all.

How does Kant develop his idea? In ef-
fect, he renders in his own words Plato’s myth
about the cave: “Statutes and formulae [...]
are the shackles of a perpetual state of imma-
turity. And whoever would throw them off
would nonetheless make only an uncertain
leap over even the narrowest ditch, because
he is not used to such freedom of movement.
Hence there are only very few who have suc-
ceeded [...] in emerging [...] and who still walk
confidently” (ibid.). Here we find the image of
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rioxoky» (Tam >xe). 3meck cunThiBaeTcss 1 obpas
CKOBBIBaHMS Tejla (LIelV, KaHJaJIbl), ¥ yKas3aHue
Ha TO, YTO CKOBBIBaHWME OCYIIEeCTBIISETCS IIpeV-
MYIIIECTBEHHO KOTHWUTVBHBIMU CpeICTBaMu (IIO-
JIOKeHMs ¥ POPMYIIBI), M1 UTO MasIO OKOBBI CTPSIX-
HYTB C ce0sl, ellle HY)KHO BEpHYTh ce0e [IBVDKeH e,
KOTOpOe BBIpabaThIBaeTCs TOJIBKO B ITpaKTMKax
cBOOOMIBI (CBOOOIHOE NIBVDKEHE), 11 YTO HEMHOT Ve
BBIOVIpAIOTCS (371eCh OCOOEHHO CITBIIIIATCS MHTOHA-
1 [TnaTtoHa: 1a, HeMHOTVIe BBIOVIPAIOTCS M3 TTe-
Iepbl K CBeTY) VI HEeMHOT'Me e, BBIOpaBIIICh, 00-
PeTyT cBOOOIHYI0 yBepeHHYI0 oxonKy. Ho 3mecs
TaKKe VIMIUIMIIUTHO IIPUCYTCTBYET ellle OHa
MBICJIb: BaXKHO He TOJIBKO BBIOpAThCsl caMOMY, HO U1
IIOMOYb IPYTVM, a JIsl 3TOro HY>KHO CaMOMY IIO-
CJIe TOro, KaK BeIOpasIcs, IPeJIoKNTE HOBbIe pop-
MBI (Hey>KeJIn?) OIeKyHCTBa Hall TeMV, KTO TOYHO
HY>KJIaeTCs B TIOMOIIIV U COBETe.

3amanymcs BOIIpocoM: Orarofapsi 4eMy 3TUM
HEeMHOI'MM yZHasloch BbIOpaTbcs? KaHT maeT cBom
oTBeT: «Ojarofapsl COBEpIIEHCTBOBAHWIO CBOErO
nyxa» (Tam xe). DTo 04eHb BayKHBIVI OTPBIBOK J1JII
TeX, KTO IIPUBBIK paboTaTh B MOIIAJIBHOCTY Pas3yI-
yeHVS yMa 1 gyxa. He B paccyzike, He B pasyme, HO
I7Ie-TO B IPYTOM MecTe — 3/IeCh: B «/JyXe» — KpoeT-
cst Mmy>kecTBo. He B paccymke dopmupyeTcs HaMe-
perame. Ho B gyxe COKpBITa BOJISI K IIPEOIOJIEHVIIO
JIEHOCTV, TOVI CAMOVL, C OOJIMUeH s KOTOpOVI Haum-
HaeT 3cce KaHT. Tak 11 ¢IBIIIIATCS TIOOLIPUTEIIbHBIE
rosioca: «BpI1o GBI MYXKeCTBO, a YM IIPVIJIOKITCSD,
«YM B 3TOM J1eJ1e He lepBasi CKpUIIKa», «CoBepIIieH-
CTBYT CBOWI JIyX, U OyreT Tebe My»XeCTBO BO BCeX
CJIy4asix II0JIb30BaThCs COOCTBEHHBIM yMOM!»

Kpartkuiz mtor pasmerna: MacTepCTBO OIIEKYHOB
pacTeT, POPMBI OIIEKYHCTBa COBEPIIEHCTBYIOTCS.
HecoBepitieHHOTETHIE OIleKaeMble ITOJTyJaloT BCe
OoJIbIlle MHCTUTYIIMOHAJIBHOTO COIIPOBOXKIIEHWIS
(co cTOpOHBI BEIOMCTB, IIEXOB, TOCYIapCTBa B Iie-
JIOM, HO ¥ Tpa’k[IaHCKOTO OOIIIeCTBa) M 3a0HO I'y-
MaHHOTO OIlpaBOaHMs cBoell ci1abocTn. OTHBIHE
TPYCOCTB HeJIb35 Ha3BaTh TPYCOCTHIO, JIEHb HeJIb3S
Has3BaThb JIEHBIO, BeIb BCe 3TO OCKOPOISeT YbM-TO
4gyBcTBa. My>kecTBO — SIBHO ycTapeBIIasi JoOpore-
TeJTb, K TOMY ke IToITaxyBaroIas cekcmsMoM. Toeda
Ha umo Haute ynoBanue u 6 uem nHawa Hadexoa?
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enchaining the body (shackles), and an indica-
tion that the shackling is done mainly by cog-
nitive means (statutes and formulae), and that
it is not enough to shake off the shackles, one
should retrieve “freedom of movement”), and
that only a few “emerge” from the cave (Plato’s
intonation is clearly heard here: yes, only a few
emerge from the cave into light) and only a few
will then still walk confidently). Another idea
implicitly present here is that it is important
not only to emerge oneself, but to help others,
and to this end after emerging one should offer
new forms of guardianship (how so?) for those
who definitely need help and advice.

Let us ask the question, what enabled these
few to emerge? Kant’s answer is: “their own in-
tellectual toil” (ibid.). This is a very important
passage for those who are used to distinguish-
ing between mind and intellect. Courage does
not reside in reason or understanding, but in
some other place, in the intellect. Intent is not
formed in understanding. The will to overcome
idleness, with whose exposure Kant begins his
essay, resides in the intellect. One almost hears
the words of encouragement: “As long as you
have courage, the mind will take care of itself”,
“The mind does not play first fiddle here”, “Im-
prove your intellect and you shall have the
courage always to use your mind”.

To conclude this section: the guardians” skill
is increasing, forms of guardianship are im-
proving. Immature charges get more and more
institutional support (on the part of agencies,
industries, the state as a whole, but also from
the civil society) and, for good measure, hu-
manitarian justification of their weakness. From
now on cowardice cannot be called cowardice,
idleness cannot be called idleness, for all this
hurts the sensibilities of some people. Courage
(manliness) is clearly an outdated virtue, and
besides it smacks of sexism. What then can we
hope for?
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CBoOopma Kak yci1oBue
BceoOI11ero B3pocjaeHms

Mnps senen 3a KaHToMm, MOXHO OOHapyXuUTb
cJIebl 3aMbIc/Ia IepeBOpoTa, JocToviHoro JIrore-
pa: «...0IHaKo, bojlee YeM BO3MOXKHO, UTO ITyOsm-
Ka caMa ce0si IIPOCBETUT, a eCyIV TOJIBKO IIpeIocTa-
BUTB eI CBOOOAY, TaK 3TO IOYTV HeM30eXHO...»
(Tam >xe). HensOexxHoO vIv TIOUTH HeM30eXKHO —
B 3TOM KpoeTcsi Hagexaa. Ho Goseimmi mHTepec
IIpefiCTaB/IsgeT BbIpakeHMe «caMma ceOs». Kak mmy-
6711Ka MoXXeT cama cebds IpocBeTUTE? YTo 3TOT X07,
HaM HalloMIMHaeT? 371ech, KOHeUHO, CJIBIIINTCA Jie-
BU3 pedpopmanmm — Sola scriptura. JIroTep HacTa-
uBaJ1, 4To Ilncanms HOCTaTOYHO VMMEHHO B CUIIY
TOrO, UTO OHO caMoO cebs TpakTyeT. Bemp 1o mMm-
j1ocepyio BeeBBIITHEro MbI IMeeM [1eJ10 C XKVIBBIM
camopaspopauvBaeMbIM Cj10BoM boxxbrm. Tak uTo
ry0OimKa obrazaer (Ha 3ToM HacTavuBaeT KaHT) Ta-
KOVI >Ke CMJIOVI CaMOPa3BOpavMBaHVISI MBIC/IV, KaK 11
CIIelasIbHO IIOTOTOBJIEHHBIE JIIOMV, €CJIV TOJIBKO
IIPeOCTaBUTh €Vl B 3TOM 3JIeMeHTapHYI0 CBOOOTY.

Ho ecTp emte oguH akTop pocTa, OH Xe —
«cr1aboe 3BeHO» B PaOCKOVI 11V HeCOBEpPIIIeHHO-
JIETUSL: «...TaK KaK JJa’ke CpeIIy ITIOCTaBIeHHbIX HaJl
TOJIIIOVI OITIEKYHOB BCera HaMeTCsl TOT, KTO MbIC-
JIUT CaMOCTOSATEIBHO M KTO CaM, COpOcUB ¢ cebs
UTO HeCOBepIIeHHOJIeTVs, PaCIpOCTPaHUT BO-
KPYT yX pa3yMHOI0 yBakeHsl COOCTBEHHOTO J10-
CTOMHCTBA U IIPM3BaHMs KaXKI0ro YesloBeKa MbIC-
JINTH caMOCTOATeIbHO» (TaM ke). KaHT BHOBB BO3-
BpalllaeT Hac K oOpasaM IIJIAaTOHOBCKOTO Mmda.
ToT, KTO, KaK 1 Bce, CUINUT B LEIIsAX M B3UpaeT Ha
CTeHY Ilelllephl C IUIAMIYIIMMM TEeHSIMM, MOXeT
o0epHYyTbCsl. OH MOXeT OCO3HATh, YTO XXWJI B Ile-
peBepHyTOM Mupe. Takovi cMOXeT BCTaTh 1 cOpo-
CUTB eV, BEIITY Ha CBeT U TPV 3TOM He OcCJIell-
HYTb, a TI0CJIe, BO3MOXKHO, OH Oy/IeT CKJIOHEH IIpo-
HUKHYTBCS MUJIOCEpAMeM K OCTaBIIVIMCS BHU3Y
VI BepHYThCs, YTOOBI HAIIOMHUTH pabaM 0 cBODOO-
me. Takort He IIOXOXX Ha HOBOI'O OI€KYyHa, 100 OT-
KpbiBaeT VIcTMHY 1 HalloMMHaeT O BO3MOXXHOCTM
MPaKTUKOBaTh CBOOOMY. DTO HENpPOCTOV IIyTh.
W ouenn cmerras Hamexia!
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Freedom as Condition
of Universal Adulthood

Following Kant, we discover traces of a plan
to bring about a turn worthy of Luther: “It is
much more likely that an entire public should
enlighten itself; indeed it is nearly unavoidable
if one allows it the freedom to do so” (ibid.).
Unavoidable or nearly unavoidable: herein
is the hope. But even more interesting are the
words “enlighten itself”. How can the pub-
lic enlighten itself? What does it remind us of?
One hears the voice of the Reformation here:
Sola scriptura. Luther maintained that the Gos-
pel is sufficient because it interprets itself. By
the grace of God we are dealing with the Word
of God so that the public has (Kant insists) the
same power of self-unfolding of thought as spe-
cially trained people, if only it is given elemen-
tary freedom.

But there is one more growth factor, which
is also the “weak link” in the slavish chain of
immaturity: “For there will always be some in-
dependent thinkers even among the appointed
guardians of the great masses who, after they
themselves have thrown off the yoke of imma-
turity, will spread the spirit of rational appre-
ciation of one’s own worth and the calling of
every human being to think for himself” (ibid.).
Kant takes us back to the images of Plato’s
myth. He who is sitting in chains, looking at the
flickering shadows on the wall of the cave, can
turn around. He may become aware that he has
lived in an inverted world. He may then arise
and shake off the chains, emerge into light and
not be blinded and then, perhaps, he would be
inclined to become imbued with charity toward
those who stayed down below and return in
order to remind the slaves of freedom. He will
not be like a new guardian for he reveals the
Truth and reminds people that freedom can be
practised. This is an arduous path. And a very

bold hope!



Ta >xe MBICITh, BBICKa3aHHasl Ha SI3bIKe 3CCe: TOJI-
YOK OCBOOOXEeHMS [IOJDKHBI IIPOM3BECTM Olle-
KYHBI, KTO-TO U3 HUX, KTO HadaJI ¢ ce0si, TOT, KTO
OCO3HAJI COOCTBEHHOE HeCOBepIIIeHHOJIeTe Olle-
KyHa, KTO TOTOB BCTPETUTHCS C IOCIIECTBUSAMM
CBOETO JXe OITeKYHCTBa — HEeHaBVCTbHIO TOJIIIbI, KO-
TOpast 6yneT Tpe6OBaTB status quo. O nocriegHeM
HIPeIATCTBUN IIPsIMO IpenyTpexxaaet KaHt, mpu-
YeM C IpeArKaTOM «OCOOeHHO cileflyeT VMeThb B
BULy», OykBasibHO: «OcOOEHHO cileflyeT MMeTh B
By, 4TO IMyOiInKa, paHee IpuBeIeHHas [OIeKy-
HaMmV] B COCTOsHMe yTHeTeHMs [OIeKyHCTBa], 3a-
TeM 3aCTaBUT U MX CaMUX OCTABAThCS TIOI, MTOM».
V1 pasiee HeCKOJIBKO HPaBOYUMTEIBHO, HO CIIpa-
BeIMBO: «BOT Tak BpemHO HacaXXaTh ITpepac-
CYAKM, TIOTOMY YTO B KOHIIe KOHIIOB OHV MCTHT [3a
cebs| Tem, ko mopomwt ux...» (AA 08, S. 36; Kanr,
1994a, c. 129-131).

Crenyromiast MBICTIb He BbIIeJIeHa JaXke B OT-
HesIbHBIN ab3arl. XoTs, Ha MOV B3IV, 3TO He pst-
ZIOBOVI BBITIA/I B CTOPOHY MOIHOTO TOITIa PeBOJIIO-
IIVIOHHOTO IyXa, KOTOPBIM B3axjied BOCXMIIIAIVICH
IOHBIe CTy/IeHTHI TtoOnHTeHa. KaHT 3a mAaTh 11eT 10
Bermkon dpaHITy3cKov peBOIIIONMN IIpeyIpexK-
naet: «[locpecTBOM peBOJTIOLNM MOXKHO JOOMTh-
Ccsl, IOXKaJIyVl, yCTpaHeHMs JIMYHOTO [IeCIoTi3Ma,
a TakXXe YTHeTeHMsI CO CTOPOHBI KOPBICTOIIO0IIEB
VIV BJIACTOJIIOOIIeB, HO HUMKOIZa HeJIb3s OCylIlle-
CTBUTb VICTVIHHOTO ITpeo0pa3oBaHMs 00pa3a MBIITI-
JIeHNsI; HOBBIe IIpeIpacCcyIKy, Tak e, KaK CTaphble,
OyIyT CIIy>XMUTH ITOMOYaMM Il Oe3MyMHON TOJI-
e (AA 08, S. 36; Kaut, 1994a, c. 131). JInbo mer
3TOT OTPBIBOK OTHECeM K OYepelHOMY CBUIeTelIb-
CTBY <« IIOJINTKOPPEKTHOCTV» yHWMBEPCUTETCKOIO
MBICJTUTEJISI, JIMOO COYTEM TEe3MCOM €ro TIOJTUTU-
yecKomt prstocopmm — Mpu3HaeM B KadecTBe yKa-
3aHMS Ha TaKylo IIO[JIMHHYIO 11e/Ib JII0OBIX 0blle-
CTBEHHBIX ITpeoOpa30BaHM, KaK «MCTUHHOe IIpe-
oOpa3oBaHMe oOpa3a MBIIUIEHNS» (B IPOTUBHOM
cjlyuyae «HOBBIe ITpelIpacCylIKyM, TaK e, KaK CTa-
pBle, OyayT CIIYKUTh IOMOYaMM [1JIsi Oe3myMHOM
TOJIIBD»). TakoB Iy Th BceobI1Iero B3pocsieHsl, Kor-
Ila BayKHO ITpeoOpasoBath MbluieHMe! K ToMmy e,
B KadecTBe YTeIINTeJIbHOro OOHyca, ISl TaKoro
trma ITpocsertienns «He TpebyeTcsi HUYero, Kpo-
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We find the same idea expressed in the lan-
guage of the essay: the first impulse toward
liberation should come from the guardians,
those of them who have begun with them-
selves, those who have become aware of their
own immaturity and who are prepared to face
the consequences of their guardianship, the
anger of the crowd which will demand preser-
vation of the status quo. Kant expressly warns
of the latter obstacle with the prefatory words
“What is particularly noteworthy here is that
the public that had previously been placed un-
der this yoke may compel its guardians them-
selves to remain under this yoke [...]”. And
further, a little moralisingly but fairly: “So
harmful is it to instil prejudices, for they ulti-
mately avenge themselves on their originators
[...]” (ibid.).

The next idea is not even marked by a new
paragraph and yet, in my opinion, it is not just
another thrust against the revolutionary spir-
it fashionable at that time, which enthused the
young Tubingen students. Five years before
the Great French Revolution Kant issues this
warning: “A revolution is perhaps capable of
breaking away from personal despotism and
from avaricious or power-hungry oppression,
but it can never bring about a genuine reform
in thinking; instead, new prejudices will serve
as a guiding rein for the thoughtless masses”
(ibid.). We can either ascribe this passage to the
“political correctness” of a university think-
er or treat it as a thesis of his political philoso-
phy and an indication of the genuine goal of all
social transformations, such as “a genuine re-
form in thinking” (otherwise “new prejudices
will serve as a guiding rein for the thoughtless
masses”). Such is the path of universal grow-
ing up when it is important to transform think-
ing. Besides, as a consolation bonus, “nothing
but freedom is required for this enlightenment.
And indeed it is the most harmless sort of free-
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Me cBOoDOOmIbI, IIprdeM [cBoOOIBI| camort Oe300mz-
Hov». V1 9TO 2TO 3a cBOOOHA? — CIIPOCUT YMTa-
Tesib. CBoOOMIa «BO BCex CITydasix ny0AUuHO n0Ab30-
Bamuca coOcTBeHHBIM pasyMoM» (Tam xe)!

B manpHeriiemM 13 TeKcTa CTaHOBUTCS ITOHSIT-
Ho, uTo [IpocBellieHNe ecTh TaKoe COCTOSHIE JIeTl,
KOT7Ia JIOIYyCKaeTcs M KyJIBTUBUPYeTCs abCcOIIIoT-
Hasi cBo0OoIa B 4acTM Iy OIMYHBIX BHICKA3bIBAHN,
HO CTPOrO C OIpefieJIeHHOVI TIO3MIIUM — TIO3U-
LUV Y4eHOro. DTy MO3UIINIO B COCTOSIHUM 3aHSITh
1 odullep, 1 CBAIIEHHMK, ¥ HaJIOrOIUIaTeIbIINK
(TumioBble PUTYPBI KaHTOBCKOTO PacCyKIAeHVs),
KOTOpbIe B 00J1aCTV CBOEr0 YaCTHOT'O IO3UIIVIOHV-
poBaHMs 00si3aHBI TOAYMHSTECA. 371eCh Ha S3bl-
Ke Halllero BpeMeHM yaoOHee OblJI0O OBbI CKa3aThb
«CITy>)KeOHOro», a He YaCTHOTO; Bellb OVIH Haxo-
AUTCS Ha CJIy>KOe apMeriCKOV, Ipyroil — IIepKOB-
HOVI, TPETUII — B COCTOSIHUM T'pak[IaHCTBa VI
TIOZITAHCTBA, HO TaK)Ke MOXKeT OKa3aThCsl Ha TOCy-
HmapcTBeHHOV c1yXOe. VI BOT 4TO Ba’kKHO: IMEHHO
3TO — ycsioBue, Oarofaps KOTOPOMY CUcCTeMa B
COCTOSTHUVI MEHSATHCS He PEBOJIIOIIVIOHHO, B CMBIC-
Jle CMeHBI OOITIeCTBEHHOI'O CTPOsi uepes ITpaKTUKU
HacWwIvsg Haj, IPeCcTaBUTeIIMV TOCIOICTBYIO-
ITero KJIacca, a I1o CYIIeCTBY, YTO CIeLaIbHO Oro-
BapuBaeT Kant. Cricrema roroBa MeHsIThCS TOT/Ia,
KOITIa KaXXIIbIVI B COCTOSIHUM Pa3jIN4IUTb JBe II0-
UMY — CITYKeOHYIO (VUIV YacTHYIO) ¥ ITyOsmmd-
HYIO (WJIN yUYeHYIo).

VTax, BoiryIaeMcst B 3TOT Oe3yCJIOBHO KOHTP-
PEeBOJTIOLIVIOHHBIV TEe3WC: PeBOJIIONMs KakK oblile-
CTBEHHBIVI IIEPEBOPOT HE B COCTOSIHVM 3aTPOHYTh
VI IIOMEHSTh CYIITHOCTHBIE XapaKTEPWUCTUKI Ye-
JIOBEYeCTBa, B YaCTHOCTV €r0 YKOpeHeHHOe Heco-
BepuleHHosleTre. B Tperpem nmecarvreTt XXI B.
MBI MOXKEM CMeJIO 3asiBUTh: BCe M3BECTHBIe HaM I10-
IIBITKY CO3[IaHMS «HOBOTO YeJIoBeKa» OKa3aJIViCh
PEBOJTIOIIVIOHHOV OosnrroBuernt. Kanrt CMOTPUT B KO-
PeHb, ¥ eMy HeT HeOOXOAMMOCTY IBa BeKa JI0XK-
IaThCS Pe3yIIbTaTOB COLVIaIbHBIX SKCIIEPUIMEHTOB,
IIO3TOMY OH MIIIeT pellleHe BHe TaK ITIOH/MaeMOov
PEBOJTIOLIVIVL, O YeM VI CTAaBUT UMUTaTeIIs B M3BECT-
HOCTb. A BOT CaMO pas/IMueHVe IBYX ITO3WIIN,
I7ie B OTHOV HY>KHO YMeTbh IIOMUYVHATHCS, a B APY-
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dom [...]”. What sort of freedom? the reader
may ask. The freedom “to make public use of
one’s reason in all matters” (ibid.)!

As the text continues it becomes clear that
Enlightenment is a state of affairs where abso-
lute freedom of public speech is allowed and
encouraged, but only strictly from the position
of a scientist. This position may be assumed
by an army officer, a priest, a tax-payer (typi-
cal figures in Kant’s discourse) who must obey
in the realm of their private position. In mod-
ern parlance it would be more appropriate to
say “official” rather than private position: some
are in the army, others in the church, yet oth-
ers have the status of citizen or subject, but may
also be in the civil service. The important thing
is that this is the condition thanks to which a
system can change, not in a revolutionary way,
i.e. through change of the social system by
means of violence toward the ruling class, but
substantive change, the point that Kant stress-
es. The system is prepared to change when ev-
eryone can distinguish two positions: official
(or private) and public (or academic).

Let us take a closer look at this obviously
counter-revolutionary thesis: the social revolu-
tion cannot change the essential characteristics
of humanity, notably its inherent immaturity.
In the third decade of the twenty-first century
we can safely say that all attempts to create “a
new human” have turned out to be revolution-
ary claptrap. Kant looks to the root of things
and he does not need to wait two centuries
for the results of social experiments, so that
he looks for a solution outside revolution con-
ceived in this way; and he leaves the reader in
no doubt about this fact. But distinguishing
between two positions, one of which demands
obedience and the other to have the courage
to use one’s own reason, i.e. to contradict au-
thority: this is the indispensable condition of
maturity.



rol — VIMEeTh MY’KeCTBO II0JIb30BaThCsl COOCTBEH-
HBIM PacCyIKOM, TO eCTb IIPOTVBOPEYNTH, HEB3V-
pas Ha JI000V1 aBTOPUTET, — 3TO yCTaHOBKa Ha
00s13aTesIbHOE YCIIOBVIE COBEPIIIEHHOIIETVIS.

«OmHAKO CO BCeX CTOPOH s CIIBIIIY TOJIoca: He
paccysxoaiime! Odnriep TOBOPUT: He pacCy>KIarTe,
a ynpaxssTecs! COBeTHMK MMHUCTepcTBa Hu-
HAaHCOB [BUIIVIMO, ITIaBHBIVI MBITAPh]: He paccy Kiari-
Te, a 11aTnTe! JlyxoBHOe JINIIO: He pacCyKIIamTe, a
BepbTe! <...> 31ech BCIOAly — OrpaHMYeHue cBOOO-
e (AA 08, S. 36—37; Kanr, 1994a, c. 131). 11 BHOBB
oOparmM BHMMaHMe Ha jormdeckmyt xon Kawnra,
KOTOPBIVI He yKa3bIBaeT Ha «OrpaHIYeHyIe yMa», HO
VIMEHHO ¥ TOJIBKO — cB0oOompl. He cBoOOIBI BOOD-
IT1e, HO CBOOOZIBI B Iy OymiraHo cepe!

CrremoBaTesIbHO, HEOOXOIMIMO OTBETUTE Ha BO-
IIPOC: «...KaKoe OrpaHNYeHNe IIpelgTCTByeT IIpo-
CBEIIIeHNIO, a KaKoe He TOJIbKO He IIPeIsiTCTBYeT,
HO faxe cofericTByeT emy?» (AA 08, S. 37; Kanr,
1994a, c. 131). To, uTo ompeMesIeHHBIE OrpaHIIYe-
HVSL MOTYT COZIeVICTBOBATh CBOOOIE, — 3TO 3BpU-
CTUYHBIV XOfl, IIO3BOJISIOIIVI PasINIUTh IIy-
OmaHoe 1 vacTHoe. [lo3uiins yueHOro onviceiBa-
eTCsl KaK MccIlefioBaresibckasl (Kak MbI ObI ceros-
Hsl ee HasBaJIu). B cyiTy TOro, 4To Ka>kKAabIl MOXKET
00pecTV KOMIIETEHITUIO VICCIIeOBaTeNIs U IIpVIMe-
HUTH €€ B YaCTHOV JKVI3HVI, OH MOXET VI Jake I0JI-
JKeH B IyOJIMYHOM XXV3HM AeJIUTHCS 3TUM paau
yCOBEpPIIIEHCTBOBAaHMS Bcex cdep OOIecTBEHHO-
IO YCTPOVICTBA, a 3HAYNT, U CTy>keOHOro o4 IHe-
HVSL. DTO 3BYUYNT BIIOJIHE B Iyxe KaHTOBCKOI'O Ka-
TEroprYecKoro MMIepaTBa.

B 3TOM CcBeTe mpumMep co CBAIIeHHMKaMM ITPOCT.
JIro0ov1 CBSIIEHHOCITY XK TeTTb 00s13aH YMTaTh IIPO-
roseyy, o0ydarhb 3aKOHY OOXbeMy, CIIyKUTb Tpe-
ObI — [er1aTh BCe 3TO COIJIaCHO TpeOOBaHMSIM CBO-
ert KoHdeccnn, a Takxe 0e3 OOCYXHAeHUIT U TeM
Oostee KPUTUMKM CJIe0BATh I10JI0KeHSIM CrMBO-
71a Bephl. V6o mor ecTh He caM IO ce0e, HO YacThb
OpraHM3aIVIOHHOV MAIIHBI COTEPYOIIOrTUECKOT
HaITpaBIeHHOCTN. CBAIIEHHNK CIIYXUT KOHKpeT-
HOVI LIepKBU ¥ Ha 3TOM YCJIOBUV IIPUHST Ha CITyXK-
Oy. OmHOBpeMeHHO IIPY 3TOM «BBICTYIIasl B Kade-
CTBE y4YE€HOI'0, OH pacIiojlaraeT IIOJTHOV CcBODOION
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“But now I hear called out on all sides: do not
argue! The officer says: do not argue, just drill!
The tax collector [apparently, the main pub-
lican] says: do not argue, just pay! The cler-
gyman says: do not argue, just believe! [...]
Everywhere here there are limitations to free-
dom” (WA, AA 08, pp. 36-37; Kant, 2006, pp.
18-19). Note Kant’s logic: he never speaks about
“limitations to reason” but only to freedom.
Not freedom in general, but freedom in the
public sphere.

Thus, we need to answer the question: “[...]
what kind of limitation is a hindrance to en-
lightenment? And what kind of limitation is
not, but rather even serves to promote it?” (WA,
AA 08, p. 37; Kant, 2006, p. 19). That certain
limitations may promote freedom is a heuris-
tic move which makes it possible to distinguish
the public and the private. The scientist’s posi-
tion is described as that of a researcher (as we
would descrbe it today). Owing to the fact that
everyone can acquire research competence and
apply it in private life, he can and even must
share it in public life to improve all spheres of
the public order, hence also of service subordi-
nation. This chimes in with Kant’s categorical
imperative.

In this light the example with the priests
is simple. Any cleric is obliged to deliver ser-
mons, teach divinity, conduct services — do
everything according to the requirements of
his denomination and follow the provisions of
the Symbol of faith without argument, let alone
criticism. For the priest does not stand alone,
but is part of an organisational machine of a so-
teriological kind. The priest serves a concrete
church and has been employed on that condi-
tion. At the same time, “as a scholar he enjoys
full freedom and is even called upon to com-
municate to the public all of his own careful-
ly examined and well-intentioned thoughts on
what is mistaken in that symbol, as well as his
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U laXe 00s13aH coo0IIaTh Ty OsIVIKe CBOV TIIaTeIb-
HO IIpoBepeHHbIe 11 OjlaroHaMepeHHBIe MBICJIN 00
ombKkax B yIIOMSIHYTOM CUMBOJIE ¥ CBOW IIpefl-
JIOKEeHMSI OTHOCUTEIBHO JIYYIIero YCTPOVCTBa
PeMIMO3HBIX 1 1epKOBHBIX ei» (AA 08, S. 38;
Kant, 1994a, c. 135). VI HeT B TaKoV KOHCTPYKIIUM
HMKaKOro KOH(JIMKTa, HofguepkuBaeT KaHT, Berb
ecsi OBl TyXOBHOE JIMIIO TIojiarasio, uTo B Cum-
BOJIe Bephbl WJIV yCTaBe 1IepKBIU, KOTOPOV OH CIIy-
KUT, COIEP)KNUTCS HEUTO HaXOAsIIeecs B IIPOTU-
BOpeunyl C ero COBeCcThblo, OH [JOJDKeH HeMeJjleH-
HO CHATB C cebs caH. Oduiiep miIv rocciTy Karmmi
TOYHO TaK e 00si3aHbl YT B OTCTaBKy. IToaTo-
My, KaK CJIyXKaIllU/l B caHe / TOJDKHOCTY, HUKTO
«He cBOOOIOEH M He MOXeT ObITh CBOOOIHBIM, TaK
KaK BBIIIOJIHSAET 4y>Xoe nopydeHue. HampoTus, B
KauecTBe y4eHOro, TOBOPSIIIIEro MOCPerCTBOM CO-
YMHEHWI ¢ COOCTBEHHO Hy6J'IT/IKOT7I, a VIMEeHHO C
MVPOM. .. JIyXOBHOE JIMIIO pacriojiaraeT HeorpaHu-
YeHHOV CBOOOION ITOJI30BAThCS CBOVIM COOCTBEH-
HBIM pa3yMOM ¥ TOBOPUTb OT CBOEro COOCTBEHHO-
ro ymua» (AA 08, S. 38; KanT, 19%4a, c. 137). 11 310
ellle OJTHA 3aMevaTe/IbHas XapaKTepuCTIKa COBep-
IIIeHHOJIeTMSI — B34TVe OTBEeTCTBEHHOCTU B ITy-
OJIMYHBIX BBICTYIUIEHMSX OT CBOETO JIMIIa.

KanT BepuT B 4esioBeka, B €ro My»>KecTBo, O KO-
TOPOM V1 HAaIlIOMMHAET B CeVl IIPOCBEIeHHBIN BeK. B
KOHIIe TpaKTaTa (prsiocod ellle pa3 IIporopapmba-
eT BaKHYIO MBICIIb (BVVIMO, CITeIIaIbHO IS Ma-
710BepoB): «JIromm cammt BBIOEPYTCS... M3 HeBexe-
CTBa, ecjI TOJIKO HUKTO He Oy[eT yMBIIIIIEHHO
yIepXuBaTh VX B 3TOM cocTosiHUM» (AA 08, S. 41;
KanT, 19%4a, c. 145). Camu! IlycTp mocTerneHHO,
CKOpee BCero IocTereHHo, HO caMu. Tosibko yOe-
puUTe OT HUX cBOU oreKyHckue pyunin! Ho kak
MOYKHO JTIOOMTBCS MacCOBOTO OTKasa OT IlaTepHa-
JIVCTCKMX OTHOIIeHmN? Beap Bcerma >ke HamaeT-
sl KTO-TO, KTO TIOCYMTaeT HY>KHBIM U Jaxke MIUJIO-
CepIHBIM, BIIOJIHE OIIpaBIaHHBIM 11 00OCHOBAaHHO
pasyMHBIM oOIleKaTh CJ1ab0ro, He3pesioro, Ipocs-
I1IeTO, 1a ¥ IIPOCTO He TOTOBOI'O K CaMOCTOSITEeIb-
HOW XXM3HU. A KTO rOTOB, IOKyZa He Hadan? Hu-
kTo! Bor mostomy KaHT oTchIIaeT K roparieBcKo-
My incipe: He 1y py, IPOCTO HauHM!!
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suggestions for a better arrangement of the reli-
gious and church-associated institutions” (WA,
AA 08, p. 38; Kant, 2006, p. 19). Kant stresses
that there is no conflict in this arrangement be-
cause if an ecclesiastic believed that the Sym-
bol of faith or the statute of the church which
he serves contained something that contradict-
ed his conscience he should immediately re-
sign holy orders. An officer or a civil servant
likewise would have to resign. Therefore, as
an employee holding office, he “is not free as
a priest and indeed may not be free, because
he is acting on a commission that comes from
outside. As a scholar, on the other hand, who,
through writings, addresses the true public,
namely, the entire world, the clergyman, when
making public use of his reason, enjoys unre-
stricted freedom in making use of his reason
and in speaking from his own person” (WA,
AA 08, p. 38; Kant, 2006, p. 20). This is anoth-
er remarkable characteristic of maturity: as-
suming responsibility for public statements on
one’s own behalf.

Kant has faith in the human being and his/
her courage, and he reminds the enlightened
age of this. At the end of the treatise he reiter-
ates an important idea (apparently for people
of little faith): “Human beings will [...] work
their way out of their condition of brutishness,
as long as one does not intentionally meddle in
order to keep them in this state” (WA, AA 08,
p. 41; Kant, 2006, p. 22). Free themselves! Not
at once, probably gradually, but themselves.
Only keep away these guardianship paws. But
how to bring about a mass abandonment of pa-
ternalistic relations? After all, there will always
be someone who would deem it necessary and
even charitable, justified and reasonable to pro-
tect the weak, the immature, the begging and
simply those who are unprepared for indepen-
dent life. And who can be prepared until one
has begun.? No one. That is why Kant invokes
Horace’s incipe: “Don’t be silly, just begin.”



Cnoxxsap peuent IlpocsBermennsa

PasroBop He 3aBepIlleH, IIOKa He 3aTPOHYT KaH-
TOBCKMVI HappaTwB, OOpalleHHBII K KITIOUeBO
BJIaCTHOM (purype Toro BpeMeHn. CKpOMHBIN YHV-
BEPCUTETCKUT IIpodpeccop yTBEpXKIaeT, YTO BCs-
KUV CyBepeH caM HaHOCUT «yIlepO cBOeMy BeJIu-
4uMio», KOI7a IofiBepraeT <«IIpaBUTEeIIbCTBEHHOMY
Ha/[30py COYMHEHs, B KOTOPBIX €ro IoJaHHbIe ITbl-
TalOTCA YSICHUTB cBoM B3DIsipD (AA 08, S. 40; KanT,
1994a, c. 141). KoHeuHo, MeHHO TaK 11 OOCTOSIT eJ1a
niosctory. Ho MBI MokeM Ha/lesITbCsL Ha OoJIbIIiee —
IIpeICTaBUTh TOCyaps, KOTOpPBIV, «Oyaydm cam
IIPOCBEIIeHHbIM» V1 HAaKOHELT ITepecTaBIIM O0sITh-
CsI «COOCTBEHHOV TE€HVI», CIIOCOOEH MOVTY Ha TO, Ha
YTO He OTBaXWJIVICh IIOMTH JIUZEPbl «CBOOOIHOTO
rocygapcTsa» (Harrpumep, [oimtaHzckon pectry6im-
K1), a IMEHHO — MBI BIIpaBe oXuaark locynmapsi,
OCMEJIVBIIIETOCS. 3asBUTD ITYOJIMUHO: «paccyxoatl-
me cK0Abko Ye00HO U 0 UeM Y200HO, 1M0AbKO NOBUHY 1L~
mecv» (AA 08, S. 41; KanT, 1994a, c. 145).

Ho nocronre! Berib Bce mpeKpacHO IIOHMMAIOT,
yeM Takue «CBOOOIbI» 3akaHumBarorcsa. CBoOoj-
Hble Ha IyOIMKe pacCyXIeHMs «O YeM yTOIHO»
OT JIuIIa KOrO YTOIHO JOCTaTOYHO OBICTPO IpuBe-
IyT K MacCOBOMY HEITOBVHOBEHWIO, OCHOBAaHHOMY
Ha pasBpaleHuy HpaBoB. To ecTb k crasmucy?®. [To-
3TOMY TaKye cBOOOIbI MIMEIOT CMBICII TOJIBKO B OT-
HOIIIEHU! BecbMa ITpOCBeIlleHHON MyOImKu, coo-
CTBEHHO IOJaHHBIX, YKe BCTYIIMBIIX B CBOE CO-
BeplleHHOJIeTVe VI TIOTOMY COYeTaloIIX CTPOroe
HOIYVHEHVe CO CBOOOTHBIM BBICKA3LIBAHVIEM.

Taxvm obpasom, HalMIIO HapafoKc: cofepuieH-
Hosemue mpebyem npedbapumesvtozo npedocmab-
AeHus c60600, a npedocmabaenue c60600, 6 cboto oue-
peds, mpebyem yxe coBepuienHosemmeis nyoOAUKU.
Omryman mu Kant sToTt nmapagokc? V13 Tekcra scce
IOHSATH HEBO3MOXXHO. EIMHCTBEeHHOE, Ha UTO MOX-
HO OIlepeThCsl, — Ha M3Ha4YaJIbHBIN 00pa3 Ausgang.
Benp Vicxom 13 cTpaHbI paOCTBa OCYIIECTBIISAeTCS
Cpasy BCeM HapoOiOM C OlleKyHamu BO Iviase. Vc-
X0, — 3TO yCwIve KaXAoro. DTO PUCK KaKIOro.

¢ 3mech yMecTHO BCITOMHMTB ['060ca 11 cCOOTBETCTBYIOIITIT
TeMaTudeckuit TomM Arambena B cepum «Homo sacer»
(AramOen, 2021).
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The Complex Recipe of Enlightenment

The conversation would not be complete
without touching upon Kant’s narrative con-
cerning the key power figure of his time. The
humble university professor maintains that
every sovereign “diminishes his own majes-
ty” by deeming “writings in which his subjects
seek to clarify their insights worthy of super-
vision by his government” (WA, AA 08, p. 40;
Kant, 2006, p. 21). This, of course, is the state
of affairs everywhere. But we can hope for
more — imagine a sovereign who, being “him-
self enlightened” and having stopped being
“afraid of shadows”, does what the leaders of
“a free state” (e.g. the Republic of Holland) did
not dare to do — we have the right to expect a
sovereign who dares to declare publicly: “argue
as much as you want and about whatever you want,
but obey!” (WA, AA 08, p. 41; Kant, 2006, p. 23).

But wait a minute! Everyone knows full well
how such “freedoms” end up. Free public ar-
guments “about whatever you want” on behalf
of whoever will quickly lead to mass disobedi-
ence as a result of corruption of mores. In other
words, to stasis.” So, such freedoms only make
sense with respect to a highly enlightened pub-
lic, subjects who have entered maturity and
therefore combine strict obedience with free-
dom of expression.

We are thus faced with a paradox: maturi-
ty has to be preceded by the granting of freedoms,
and the granting of freedoms, in turn, demands
a mature public. Was Kant aware of this para-
dox? One cannot tell from the text of the essay.
The only pointer is the initial image of Aus-
gang. Exodus from the land of slavery involved
the whole people with the guardians at the
head. Exodus is everyone’s effort. It is a risk
for everyone, including the Ruler. Therefore

7 Itis notirrelevant to recall Hobbes and the correspond-
ing volume of Agamben (2015) in the Homo sacer series.
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B Tom uwmicire n IlpaBuress. Ilostomy KanT mpo-
VI3BOOUT CBOeOOpa3HbIV KEHOTMYECKI X0f, (37eCh
yMeCTeH $I3bIK TeOJIOTMM): uepe3 yKazaHue CyBepe-
HYy Ha aOcoimroTHBI oOpasels B iniie Toro, KTo mpe-
BBIIIIe BCAKOIO 3eMHOIO CyBepeHa. DTO yKasaHue
Ha JIeVICTBYIe, ITOJIHOe MWJIOCep/INsl, coBepIiiaeMoe
camuM TBoprioM, KoTopsbiit ymain Cebs ¢ 11es1bI0
CO3MIaHMS «ITyCTOTrO MecTay, Iryctoro ot Celsi, ayis
TOr0 YTOOBI MUP MJIV IPVHIIUIMAJIBHBI [pyTon
MorIM BO3HUKHYTh. VI BoT KaHT fermaer npesio-
xenmne Ilpocsemennomy IlpaBuresro, KOTOpPBIV
B COCTOSHWM, OCO3HAB CBOWV JIOJIT — JOJII CaMOO-
IpaHMYeHNs, IIPUHSITh MepPbl, a0l BBICBOOOAITH
MeCTO 17151 IIyOIIMYHBIX CY>XIEHUI U CBOOOTHBIX
IEVICTBUVL CBOMX TTOOJaHHBIX.

Ho 370 er1ie He Bce cMyupeHMe, KOTOPOe BbIHY K-
JIeH SBUTB TOT, KTO oTaas cebs B pyku ITpocserie-
Hu. [IpaBuTesb MoJDkeH IIOMHUTD PUMCKYIO CeH-
TeHIIMiI0 — «Caesar non est supra grammaticos»
(AA 08, S. 40; Kanr, 19944, c. 141), koTOpas OnmCH-
BaeT BaKHerilllee ycJIOBUe (PYHKIIVIOHVMPOBaHMA
HOBOI'O «IIpOCBellleHHoro Mupa». [Tpemmonoxmm,
4TO MBI IMeeM JIeJI0 C YKa3aHyeM Ha HaJIndue rpa-
HVILIT BJIACTV JIFOOOTO ITPaBUTEIIbCTBA, JTIO0BIX 3aKO-
HOJaTeJIbHBIX VM VCHOJIHUTEeIBHBIX OpraHoB. YTo
)Ke MX orpaHWYmMBaeT? — 61acmb MblulieHus, KO-
TOpasi IPVHIUINAJIBHO OT/Ie/leHa OT HO3ULIUN U
riostHoMoumit [IpasuTeris, Gostee Toro, orpaHMYM-
BaeT VIX; ellle Oojlee — KOTOpas B OIpeesIeHHOM
CMBICJIe IIpeBblIIle OHOro. V IJIaBHBIV 113 OIIeKYHOB
rocyfapcrsa — CyBepeH — JI0JDKeH VIMeThb MYyJKe-
CTBO OTPaHNYNUTh CBOIO COOCTBEHHYIO BJIacThb B 00-
JIaCTM y4YeHOro 3HaHwms, 100 VimmepaTop He Ipe-
BBIIIe YUeHOro, TO eCTb TOro, KTO yCTaHaBJIMBaeT
1y GIMyuHy0 HOpMY, ccblasick Ha CeeT Pasyma.

[a, xoHe4HO, B JIIOOOV IIPOCBEIIEHHBIV BEK
«/IMmrreparop He 1peBbllile YueHoro»! — Bot mon-
OV ¥ CKaXkM 3TO eMy cam!. 3afioiro Ao Halero
BpeMenn IDraron npopemoncTpuposan B Cupa-
Ky3ax, 4eM TaKye IIOIIBITKM OOBIYHO 3aKaHYVBa-
orca. Ha uro Ttorma paccumteiBaer KaHT, KOoTO-
pBIt caM-TO HU B Kakue Crpakysbl He IjlaBall, Ja
U B [1eJIOM HUKOITIa He HaxOAWJI 11eJIV HOKMHYTh
ropoq 1 yaanuTbes ot beperos [Iperests? Yro ro-
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Kant makes a kind of kenotic move (the lan-
guage of theology is appropriate here) by pre-
senting the sovereign with an absolute model
in the person of Him who is above any earth-
ly sovereign. He points to a charitable act per-
formed by the Creator who belittled Himself
in order to create “a vacancy”, a place where
He is absent so that the world or a total Oth-
er could emerge. So Kant makes a proposal to
the enlightened ruler who, realising his duty of
self-limitation, is able to take measures to va-
cate a place for public discussions and free ac-
tions of his subjects.

But this is not yet the whole humility re-
quired of him who has surrendered himself to
Enlightenment. The ruler should keep in mind
the Roman dictum, “Caesar non est supra gram-
maticos” (WA, AA 08, p. 40; Kant, 2006, p. 21),
which describes the key condition of the func-
tioning of the new “enlightened world”. Sup-
pose we point to the existence of limits to the
power of any government, any legislative and
executive bodies. Who does the limiting? The
power of thinking which is separated from the
position and powers of the Ruler and which,
moreover, limits them; and is in a certain sense
above the ruler. The chief guardian of the state,
the sovereign, must have the courage to limit
his own power in the domain of learned knowl-
edge, for the Emperor is not above the Scientist,
i.e. him who sets the public norm, citing the
Light of Reason.

Sure enough, in any enlightened age “The
Emperor is not above the Scientist”. Then go
and tell him about it. Long before our time,
Plato demonstrated in Syracuse how such at-
tempts end up. What does Kant count on if
he never sailed to Syracuse and indeed nev-
er found reason to leave his city and sail away
from the banks of the Pregel? What could the
philosopher afford to do, considering that he



TOB ITO3BOJINTH cebe (prytocod, KOTOPBIT BCeraa
JIEeMOHCTPUPOBaJI PacCyAUTEILHOCTh B BBICKA3bI-
BaHMAX OTHOCUTEJILHO cyBepeHa? Cupakysbl Kan-
Ta — CcaM TeKCT, My>KeCTBO 3TOro Tekcra. [ycry-
IUTMHVPOBAHHBIVI IIPYCCKMV IIOAJAaHHBIVI BBOOWT
B pasrosop durypy Ilpocbewjernozo Ipabumenn v
IpearpyHIMaeT BaKHEVIIYIO IOIBITKY ny04uty-
HO 00cyoums popmyay KoHkopoama mexoy ut-
meanexmyasamu snoxu IpocBeujenus u Tocydapem.

B 5TOoM KOHIenTe IOJIHO IUIATOHOBCKMX VIH-
ToHaumm. Pustocod-nipasurtesns «locymapcTsa»
omperesieHHO Koppeiupyet ¢ dpurypon ITpocse-
meHHoro IlpaBuTesisi, KOTOPBIVI OKa3bIBaeTCs B
caMOM IIeHTpe IIeHHOCTHOM cucTeMbl IIpocserre-
Hus. [Ipyras BaxkxHas aHasiorus ¢ «locyjapcTBom»
IDrarona coctonT B TOM, 4yTO KaHT mIpeanonaraer
TaKy0 OpraHu3aIyio MOJIMTIYeCKOro Tejia, KOTo-
pasi HayITy 9IIM 00pa3oM MO3BOJINT MBIITUIEHVIIO
IIPaBUTh, @ BCIKOMY I'paKIaHVHY VIV IO JaHHO-
My — CJIefIoBaTh [eBuU3y Sapere aude.

CrreoBaTeIbHO, MBI VIMeeM [1eJI0 C KOHCTPYK-
1IVieVi, B KOTOPOVI KOHIIEIIT «paccy)fcaaﬂme u nobu-
HYlmect» ypaBHOBEIIBAeTC sl KOHIIEIITOM «n0Bu-
HYUMecs MoMy, KMo He npebviuie epammamurob».

B paccmarprBaeMoM acce 1o cyTu oOCyKaaeT-
csl ujesl pasfesieHns BjlacTell — Ha BJIacTh MBIIII-
JleHus (FpaMMAaTWKOB) M BJIaCThb IIpaBjleHus (lie-
3apsi). OTMeTMM, 4TO JaHHas KOHCTPYKLIMS UCTO-
pVIYecKy MHOSIBJISeTCS B OJHO BpeMs C IByM JIpy-
TMMM KOHCTPYKIMSMM pasfesieHusl BjacTell —
dpanIy3ckot 1 aMmepuKkaHckovt. Ilepsas Hampas-
JleHa Ha pas/iesIeHVie VCIIOJTHUTeJIbHOM, 3aKOHO/1a-
TeJIBHOVI M CyieOHOV BJIacT. Bropas — Ha pas-
TesieHVe dpefiepaIbHOVI BJIaCTV W BJIACTV 3eMeJlb.
Taxvm oOpasoM, B 11eJ710M MBI VIMeeM [IeJI0 C TPeMsi
TUIIaMW pasfiesieHVs BjlacTeVl, VI Bce OHV — IIJIOfbI
[Ipocsemienns. DKCIUIMKALMA WAeU OrpaHude-
HMs BJIACTVI VIHCTUTYIIVIOHAJILHBIMU W IIPaBOBbI-
MM KOHCTPYKTaMM — TOXKe HeOOXOIVMMBIV ILIOf
[Ipocserenmsi.

ITomBemeM wToOr: BO3Bpallasch K Havasly, Sa-
pere aude, KOHEUHO e, He TI0JIHAsl (POpMYyIIa CIIOXK-
Horo perienita IIpocsemenns. B dpopmyste Kanra
cJjlefyeT BbIAJIMTE HeCKOJIBKO B3aVIMOCBSA3aHHBIX

S.N. Gradirovsky

was always judicious in his comments about
the sovereign? Kant’s Syracuse is the text it-
self, the courage of this text. The disciplined
Prussian subject brings into the conversation
the figure of an Enlightened Ruler and makes an
unprecedented attempt to publicly discuss the
formula of a concordat between Enlightenment in-
tellectuals and the Sovereign.

The concept is full of Platonic intonations.
The philosopher king of Plato’s Republic defi-
nitely correlates with the figure of the Enlight-
ened Ruler. Another important analogy with
Plato’s Republic is that Kant assumes an organ-
isation of the body politic which best allows
thinking to rule and every citizen or subject to
follow the motto Sapere aude.

Consequently, we are looking at a construc-
tion in which the concept “argue and obey” is
balanced by the concept “obey him/her who is not
above grammarians” .

Kant’s essay basically discusses the idea
of separation of powers, the power of think-
ing (grammarians) and the power of ruling
(Caesar). It should be noted that this concept
historically emerges simultaneously with two
other constructions of separation of powers, the
French and the American. The former is aimed
at separating the executive, legislative and ju-
diciary branches and the latter between feder-
al and regional authorities. Thus, on the whole,
we are looking at three types of separation of
powers, all of which are the fruits of Enlighten-
ment. Explication of the idea of limiting pow-
er by institutional and legal constructs is also a
necessary fruit of Enlightenment.

To sum up: going back to the beginning, Sa-
pere aude, of course, is not the full formula of
the complex recipe of Enlightenment. Kant’s
formula consists of several interconnected
parts, to wit: Enlightenment is exit from imma-
turity; this calls for the courage to know; guard-
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4JIeHOB, a MMeHHO: [TpocBeltieHe eCTh BBIXOM M3
HEeCOBEPIIIEHHOJIETVISE; J1J151 TOrO TpedyeTcst Myke-
CTBO 3HATh, OHeKYHBI TOXe HECOBepH_IeHHOJ'[eTHT/Ie,'
[TpocBerieHn0 HeOOXOIVIMBI CBOOOIBL pacCyk-
Hmas — IOBMHYMTeCH; Llesapp He IIpeBblliie rpaM-
MaTVIKOB; €rgo, CBOOOIHO pacCy KIarollie, IOBV-
Hy17IT€CB TOMy, KTO He HpeBane l"paMMaTVIKOB.
IociteHMI YHKT CIIVICKA, TIOMVIMO IIPOYero,
yKasbIBaeT Ha OCOOYIO CBSI3HOCTH OOIIIECTBEHHOIO
OpraHVISMa — HOBV[HYVITGCB TOMy, KTO He HpeBI)I-
I11e BaC B MBIIIIJIEHNY V1 ITpaBe 11y OJIMYHOroO BbICKa-
3bIBAHVIA. KTO Ha CaMOM Bepxy B OOIHOM TWUIIE OT-
HOLIIEHVVI, ¢ HeOOXOIMMOCTBIO JTOJ/KEeH OKa3aThCs
BHI3Y B JIPYIOM THUIIe OTHOIIeHnT. Have oOre-
CTBO He OyzeT o0s1afiaTh BBICOKOVI CTEIIeHBIO CBS3-
HOCTM, YCTOVMYMBOCTM VI OIHOBPEMEHHO CBOOO.,.
B OHpeHeHeHHOM " BHAYMMOM CMBICJI€e MBI IMeeM
IIeJI0 C SIPKMM KOHTPPEBOJIIOLMOHHBIM Te3VICOM
(ecrv 1ieper, IT1a3aMy MIMETh IIPUHITAIIVAIBHYIO
KOHCTPYKIINIO DPaHITy3CKOV PEBOIIIOLIVINA).

3aksroueHme, v [1oJr, moaguIMHSIOII I
MBIIILJIEHVMEe CBOVIM IIeJIsIM

B cBoem mncropraeckoMm scce KanT ormvicas ripo-
1recc 0cBobosx0eHus M3-TIOf, iTa OIEKyHCTBa, ITie
SICHO CJIBIIIEH IIPU3bIB K OCBOOOXKIIEHMIO WM3-I101]
OpeMeHM COOCTBEHHOV TPYCOCTU M HepeIlTeIb-
HOCTA.

Upe sspMoO >kecTue — COOCTBEHHOE VIV OIIEKY-
Ha? be3ycii0BHO, TO, KOTOpOe UYesIoBeK CaMOJINY-
HO BO3JIOXWJI Ha BBIIO CBOIO. [la, KoHeuHO, He Oe3
0I00PUTEIIBHOIO T'yJla BCeVl CBUIeTesIbCTBYIOIeN
TOJIIIB POACTBEHHMKOB, IpPy3ell 1 HaCTaBHMKOB.
Ho Bosmoxuit cam, HermpeMeHHO cam. Jlyx 371a B
JIOM He BXOINT, eCJIV TOJIBKO caM 4eJIOBeK He IIpu-
ri1acut ero’. [JoroMy ocBOOOXIeHMe OT caMoIIopa-
OoImeHNs IepBIYHO, MOPAJIBHO U ITPEJIIIeCTByeT
BCSIKOMY MHOMY. V1 Takoe ocBoOOX[IeHVe He Tpe-
OyeT HU IIepCOHAJIBHOTO Bpaya, HY CBATOIO OTIIA,
HU Mypaporo yuutesid. Ho Tosbko permresibHO-
cTu 3nams! My>kecTBa IPUHSATH OTBETCTBEHHOCTD
3a cebg 1 Havarts [eiicmbobamy!

7 I1o3ormM 31ech cebe OTCBUIKY K clieHe 3HaKoMcTBa da-
ycra 1 Medwcrodernst n3 6eccmepTHOro TBOpeHw: ['éte.

ians, too, are immature; Enlightenment needs
freedoms; argue but obey; Caesar is not above
grammarians; ergo, in freely arguing, obey
him/her who is not above the grammarians.

The last item in the list points, among oth-
er things, to a special type of cohesion within
the social organism, obey him/her who is not
above you in thinking and the right of public
expression. He/She who is at the very top in
one type of relations, must of necessity be be-
low in a different type of relations. Otherwise
society would not have a high degree of cohe-
sion, stability and, simultaneously, freedoms.
In a certain significant sense we are looking at
a powerful counter-revolutionary thesis (if we
keep in mind the fundamental structure of the
French Revolution).

Conclusion, or Duty Subordinating
Thinking to Its Ends

In his historic essay Kant described the pro-
cess of emancipation from the yoke of guard-
ianship in which one clearly hears a call for
liberation from the burden of one’s own cow-
ardice and indecision.

Which yoke is harsher, one’s own or the
guardian’s? Undoubtedly, that which you have
imposed on yourself to the approving hum of
the crowd of relatives, friends and mentors.
But you have done it yourself, which is an in-
dispensable condition. The evil spirit does not
enter your home unless you invite it yourself.?®
Therefore liberation from self-incurred slavery
is primary, moral and precedes any other kind.
Such liberation does not require a personal doc-
tor or a priest or a wise teacher. All it takes is
the determination to Know. The courage to as-
sume responsibility for oneself and to begin
Acting.

81 take the liberty of referring to the scene of Faust’s ac-
quaintance with Mephistopheles in Goethe’s immortal
work.
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KoneuHo, TakoMy 4YeJIOBeKYy NpUOETCS Hevi-
CTBOBAThb Cpeiu TexX, KTO UIro IMpu3HaéT 3a Oraro
" 10 cj1e3 GrarofapeH 3a Hero CBOMM OIleKyHaM.
CrpeMuUTBCS K CaMOOCBOOOXKIEHWIO B TAKOM COITV-
QJTBHOM OKPY>XeHUM — IIyTh IIPeIcKasyeMo I0JI-
TV ¥ TPYOAHBIVL. VI yeM MollHee OKpyXXeHve, YyeM
3HaTHee pOJI, YeM IIOYeTHee MecCTO B OOIIecTBe,
yeM KpyIlHee c4eT B OaHKe — TeM CuIbHee MHep-
LIVIsI ITPOVICXOJISIIIIETO, TEM JIaJIbIIle YeJIOBEK OT MY-
JKeCTBa OBITH.

K coxarnenuro, mnaHas OTBeTCTBEHHOCTb U I10-
TOMY JIM4YHasi cBobopa OyieT MmofaBiIsaThCd B II0-
CTIeTyToIyie BeKa BO3MOXKHO Jlaxke Oosiee, ueM pa-
Hee. IIpuayT BpemeHa, Korga MBICJIUTEIIV YBJle-
KyTCsl [IPEMMYIIIECTBEHHO VjIeeVt IToVCKa TaK Ha-
3bIBAEMBIX «OOBEKTMBHBIX NpuumH». V1 Tem ca-
MBIM HAaIIpaBsAT OCTPViE€ PEBOJIIOLMVI He Ha caMo-
0cBODOXIeHVe YejloBeKa, a Ha IIepeyCcTpOVICTBO
OOIIIeCTBEHHBIX OTHOIIEHMI, KOTOpble aBTOMa-
TUYeCKM «OCBOOOIAT» desiopeka. Hosble obrie-
CTBEHHBIE OTHOIIIEHWS 3a IIPOIIIEJIIIe CTOJIeTVS
TIOXKpasIvt MUpUa/Ibl AyI, HO He IpuOIm3mim K
OCBOOOXIEHMIO Tex, KOMY TaK M He XBaTWJIO My-
JKecTBa HauaThb I10JIb30BaThCsl COOCTBEHHBIM YMOM.

VBBI, KaHTOBCcKass Bepcust llpocsemenus He
CTajla MICTOPWYeCKMM MeVHCTpUMOM. MyxkecTBo
B 4acTV ITPVIMEHEHMSI MBIIIUIEHUS VI B IIPeOoIoIe-
HVV TPYCOCTW He CTaJIO BU3UTHOV KapToukort Co-
BpeMeHHOCTH. ['paMMaTiKy He OKa3asIvch IIPeBbl-
e I lesapert.

B oproM 13 nmospaMX TekcroB KanT yTBepXKia-
eT, YTO «IOJII HauepTaH IpyOeiiMu M BCSIKO-
MY BHSATHBIMU IIICbMEHaMM B JIyllle deJloBeKa»®.
Honr He HyX[IaeTcs B yMCTBOBAHMSIX PacCyIKa.
Hampotus, 5T0 m0JIr mOqUMHSIET MBIIIUIEHVE CBO-
uM HejistM. HpaBcTBeHHOCTB, HOCUTE IeM KOTOPOV
SIBJIIeTCA CBOOOHAs JIMYHOCTD, IlepBOHavYasIbHa,
OHa He JI0JDKHA ObITh PyHKIIMEN PacCyOuHOCTH,
HO JIOJDKHA CTaTh pyKoBoguTesneM yma. [Ipenrio-
noxwM, uto KaHT mpeppaiiiaeT Tes3nc o coBepIeH-
HOJIETVIV B TE€3WC O JI0JIT€, B TAKOM CMBIC/IEe MOXKHO

8 TaK 9Ta KaHTOBCKasad MBICIIb HepeﬂaeTCH B CTaTbe
C.. Teccena, nocssiterHon 200-nermio Kanra (Teccen,
2001, c. 344; cp.: AA 08, S. 287; Kanrt, 19946, c. 275).
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Such a person will of course have to act in
the midst of those who see the yoke as a boon
and never stop being grateful to the guard-
ians for it. To strive to liberate oneself in such
a social environment is predictably a long and
arduous journey. The more powerful the en-
vironment, the more noble the tribe, the more
honourable the place in society, the bigger the
bank check — the greater the inertia, the fur-
ther one is from the courage to be. Unfortu-
nately, personal responsibility and therefore
personal freedom is likely to be suppressed in
the coming centuries even more than before.
The time will come when thinkers will be en-
gaged mainly in looking for so-called “objective
causes”. In this they will direct the main thrust
of revolutions not toward the human being’s
self-liberation, but toward changing the social
relations which would “automatically” “liber-
ate” humanity. Over the centuries new social
relations have devoured myriads of souls, nev-
er bringing those who failed to pluck up the
courage to use their own intelligence closer to
liberation.

Alas, the Kantian version of Enlightenment
has not become historical mainstream. Courage
in using the intellect and overcoming coward-
ice has not become the hallmark of Modernity.
Grammarians have not risen above Caesars.

In one of his later texts Kant claims that
“duty is inscribed in crude and legible char-
acters in the human’s soul”.’ Duty does not
need the intricacies of reason. On the contrary,
it harnesses intellect to its goals. Morality,
which is inherent in a free individual, is prima-
ry, it should not be a function of reason, but it
should become the guide of the mind. Suppose
Kant turned the thesis on maturity into a the-

° This is how the Kantian idea is rendered by Sergei
Hessen in an article devoted to Kant’s bicentenary (Hes-
sen, 2001, p. 344; cf. TP, AA 08, p. 287; Kant, p. 288).
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ObUTO GBI yCITBIIIIATH OT prIocoda cJIoBa, UTO BCS-
KUV 4YesloBeK 00si3aH OCTaBUTH JOrMaTHUecKuUr
IIepyoy;, CBOero CyIecTBOBaHMS 1, HaOpaBIINCh
IEep30CTU ¥ MY>KeCTBA, BOWITU B KPUTUYECKUIVL.
Yro, KOHEYHO Xe, O3HAYaJIO Obl BOVITH B OypHBIe
PeKu HeoITpenesIeHHOCTH 1 pucka. Bor 31o 1 ectb
TepIIKMe IIJIOABI IIPOBO3ITIallIeHHOIO MYy KecTBa.

J1o6po uie TaM, I7le OHO TOpPXKeCTByeT Hal
351oM. Tak M My>KecTBO JIMIIL TaM, I7ie OHO TOp-
XecTByeT Hajl ctpaxoM. CaMocTosATe IbHAs XXU3Hb
BHe OIleKYHCTBa MHoHauajly crpammnt! CaMocTos-
TeJIbHas MBICJIb myraeT! Begb mmenHo crpax jie-
JKUT B OCHOBaHMM OTKa3a II0JIb30BaThC COOCTBEH-
HBIM pacCy/IKOM: CTpax CasMMUpPYyeT, CTpax OJIoKM-
pyeT IIOCTYIOK, CTpax He I03BOJIsIeT HadaTh HO-
BYIO 2I10XY CyIIIeCTBOBaHWsI YeJloBedecTBa.

KanToBo mpoOyXieHue OT IOrMaTU4ecKOro
CHa (ero JIMYHBIVI XXU3HEHHBIV ITOCTYTIOK) HY>XHO
CYMTaTh OIBITOM BBIXOJIa M3 COCTOSIHVS HecoBep-
meHHosIeTHs. To ecTh KaHTOBO COBepIIIeHHOJIeTVe
€CTh HadaJlo KPUTUYECKOIo Mepuoja BCAKOIo Je-
JIoBeKa. SIBiisieTcs JIM KpUTUYECKUM Ilepuop, 3a-
BepIarOIIVIM IIePVIOIOM Pa3BUTIS YeJIoBeKa, KOH-
LIOM ero JIMYHOM mcTopun? MHe Hen3BeCcTHO, YTO
IyMaJl Ha Cell CYeT caM Kaut, HO B TOM AHTPOIIO-
JIOTUM, YTO 00YCJIOB/IMIBaeT MBIC/Ib aBTOpa JJaHHO-
ro TeKCTa, KOHeYHO e, HeT! YpoBeHb MOOVMIILHO-
CTV KOMITIOHEHTOB MBIIIUIEHVS B KPUTMYECKIT T1e-
VIO, TI0 CpaBHEHMIO C JOTMaTUYecK/M Ha Mopsi-
JIOK BbI1IIe. DTO Ooslee Oy pHBIV, Ky[a Oojlee prcKo-
BaHHBIV VI TOYHO OOJIee OTBETCTBEHHBINI OTPE30K
KM3HW. B HeM oTKpbIBatoTCs HOBBIE 3aXBaThIBalO-
IIyie TOPU3OHTHI CJIEAYIOIIero mara — TaKoro, O
KOTOPOM TOBOPUTD M3 HeCOBepIIeHHOJIeTHs IIpo-
CTO HEeBO3MOXKHO.

Yro Bce ckasaHHOe 3HAYUT /I Hac IIOMVIMO
TIOCTOSIHHOVI TIepeIIpOBePKI COOCTBEHHOIO KpU-
TUYeCKOro MBIIUIeHM Y AVICIIUIUIMHAPHOIO Ha-
BbIKa Ha ITOJJIMHHOCTH? [la, HapsAy ¢ 3TMM HaM
BayKHO ITyOJIMYHO 00CyXIIaTh 00IIIeYesIoBeuecKy o
IIOBECTKY, IIOCPEACTBOM KOTOPOVI ITPOVICXOANT I10-
CTyHaTesJIbHOe IBVDKeHMe K BCeOOIIVM IeJIsM.
KanT 310 He TOIBKO Ipe/yIaraeT, HO M JIeMOH-
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sis on duty. In that case he might have said that
every human should leave the dogmatic period
behind and, summoning boldness and courage,
enter the critical period. Which would of course
mean wading into the turbulent rivers of un-
certainty and risk. These are the bitter fruits of
proclaimed courage.

Good is only where it prevails over evil. But
then courage, too, is only where it prevails over
fear. Independent life without guardianship
initially scares. Independent thought frightens.
Fear is at the basis of refusal to use one’s rea-
son: fear paralyses, blocks action, fear prevents
the advent of a new era in human existence.

Kant’s awakening from dogmatic slumber
(the exploit of his own life) should be seen as
an experience of emerging from the state of im-
maturity.

In other words, Kantian maturity is the be-
ginning of the critical period in everyone’s life.
Is the critical period the concluding period of
a person’s development, the end of a life? I do
not know what Kant thought about it, but in
the anthropology of my thought the answer is
certainly not. The level of mobility of the com-
ponents of thinking in the critical period is
higher by an order of magnitude than that of
the dogmatic period. It is a much more turbu-
lent, far riskier and certainly more responsible
stretch of life. It opens heady vistas of the next
step, which cannot even be discussed from the
position of immaturity.

What does all the above mean for us apart
from the constant checking of our own critical
thinking and disciplinary prowess for authen-
ticity? Yes, simultaneously we should public-
ly discuss the universal human agenda which
incrementally propels us toward our univer-
sal goals. Kant does not only propose this ap-
proach but demonstrates it in the work we are
analysing here. Thereby he fulfils his civic duty
and himself sets an example of adherence to the uni-
versal maxim.



CTpUpyeT B pa3OupaeMOM HaMM COUYMHeHMN. Tem
CaMBbIM VICIIOJIHSISL CBOVI IpakIaHcKum goir. Cam
Bvicmynaa 00pasyom Bceodujett MaKCuMbl.

Baaeodapnocmu: Cmames nodeomobrena 6
PAMKAX NpopamMbl Clpameuueckoeo aKademuue-
ckoeo audepcmba «[Ipuopumem 2030» baamuiicko-
20 gpedepaavroeo yHubepcumema um. V. Kanma.
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