SMMAHYWJI KAHT
(KABYXCOTJIETUIO CO OHsI POXKIEHWMS —
24 anp. 1724 1.)

C. . I'eccen!

Kax obmiexysibTypHas, TaK, B 4aCTHOCTH, 1 00-
medmitocodckass 0OCTaHOBKa, B KOTOPOVI HBIHE
Ipa3IHYyeTCcsl JIByXCOTJIeTVe CO JIHS POXIAeHWs
Kanra, cyiiecTBeHHO OTIMYaeTcs OT TOW, KOT-
na 20 jieT TOMy Hasaj, KyJIBTypPHBIVI MUP TOp>Ke-
CTBEHHO OTMEeTWJI CTOJIeTHUe, IIpOIlleiiiee cO AHs
cMepT BesIMKoro MeicinTerts. Torma dutocodmast
Kanra nepexuiarsia ceoe BospoxieHue. beite du-
s10cocpoM 17151 OOITBITTMHCTBA O3HAYAJIO OBITH KaH-
ThaHIleM. VIsydars duiocodno o3Hayvaao wus-
yuarb coumHenus Kanrta. Huuro He ompauaro
TOI'7Ia BEPHI B KYJIBTYPY, B HEKOJIeOMMOCTh ee pop-
MaJIbHBIX OCHOB, HEeYKJIOHHOCTb IIOCTyIaTeJIbHO-
ro passuTus. VI KaHTMAHCTBO, palIOHaIBHO 000-
CHOBBIBaBIIIee 3Ty Bepy dYesloBeKa B caMoro ce0s,
KaK HeJIb3s1 Oojlee 0TBeYasIo MOTPeOHOCTY CaMOCo-
3HaHMs BCTynMBIIero B XX BeK ITOKOJIeH NS,

HpiHe nosioxeHMe CyIIeCTBEHHO M3MEHIJIOCK.
Bepa B KyJibTypy moKosie0jIeHa B CBOMX OCHOBaX,
¥ pa3odapoBaHMe B KyJIBType CTajlo KaK Obl HOp-
MaJIbHBIM COCTOSHVEM COBPEMeHHOIO CO3HaHS.
BuyTpu duiocodpmn KaHTMAHCTBO YCTYIWIIO Me-
CTO IPYyI'VIM TeUeHWsIM, B 3Ha4MTeJIbHOV Mepe Bbl-
IIeIIIM W3 Hero; ObITb MHTYUTMBUCTOM WIIN
deHOMEHOJIOroM, pealiCTOM WJIV TerejIbsHIIeM
HBIHE CTOJIb K€ eCTeCTBEHHO 11 pvtocoda, Kak
paHbllle ecTeCTBEHHO ObUIO ObITh KaHTMAHIIEM.
V3 HacTynaTesibHOVI TO3UIIMM B pvytocodpmm KaH-
TMAHCTBO SIBHO IIepeluIo Ha MO3UIINI0 00OpOHM-

I doi: 10.5922/0207-6918-2024-2-6

[TyGmukyercss IO w3pmaHwmio: Sergius. DMMaHywwl [sic!]
Kanr. (K gByxcomiermio co mHS poxpeHus — 24 [sic!]
anp. 1724 r.) // Pymnb (Berlin). 1924. 24 anperzs. Ne 1029.
C. 5—6. B nasBaHmMmM odepka «BHas oIedaTKa: [JaTa
poxnenust Kanra (22 ampesisi) KOHTaMMHMpOBaHa C Jia-
TOV BBIIyCKa HOMepa raseTsl (24 anpers). Texcr my0mm-
KyeTcsi B COBpeMeHHOV opdorpadum 1 IIyHKTYallVn.
CoxpaHeHBI aBTOPCKIME MHTOHAIIVIOHHBIE 3HAKW W IIPO-
ImvcHbIe OYKBBL Bce mpmMeuaHMs v CIIVCOK JIUTEPATy PhI
HpVHaIeXaT Iy 6ImMKaTopy.

IMMANUEL KANT
(ON THE BICENTENARY OF HIS BIRTH —
24 APRIL 1724)

S.I. Hessen!

The general cultural situation as well as
that of philosophy in which the bicentenary
of Kant’s birth is celebrated differs substan-
tially from that of 20 years ago when the cul-
tural world marked the centenary of the great
thinker’s death. Then Kant’s philosophy was
experiencing a revival. To be a philosopher
meant to be a Kantian. To study philosophy
meant to study the works of Kant. No shadow
clouded the faith in culture, in the immutabili-
ty of its formal foundations, its inexorable pro-
gress. Kantianism, which rationalised this faith
of the human beings in themselves, best met
the needs of the self-consciousness of the gen-
eration that was entering the twentieth century.

The situation now has changed significant-
ly. Faith in culture has been shaken to its foun-
dations and disenchantment with culture has
become the normal state of modern conscious-
ness. Within philosophy Kantianism gave
way to other trends which have in many ways
emerged from it; to be an intuitivist or phe-
nomenologist, a realist or a Hegelian is today
as natural for a philosopher as being a Kan-
tian was previously. Kantianism, formerly on
the offensive, is now clearly on the defensive.
Modern philosophy is in danger of forgetting
Kant, neglecting his supra-historical content
which does not depend on the exigencies of
the day and philosophical fashion and which

! doi: 10.5922/0207-6918-2024-2-6
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TenpHY10. CoBpeMeHHast priocodris CTOUT Iieper]
oracHOCTEIO 3a0bITh KaHTa, mpeHebpeds TeM cBep-
XVICTOPUYECKVM Coflep)KaHeM, KOTopoe He 3aBU-
CUT OT TIoTpeOHOCTeN THSA 1 TeueHUN prstocod-
CKOVI MOJIBI 11 KOTOpPOe JIOJIKHO OBITh TIEpeXUTO 1
YCBOEHO BCeMU, KTO CO3HATeJIbHO XOUeT BBINTH 3a
nipenestbl Kanrosont dpmstocodpum. Tloatomy m st
Hac, BCIToMMHaromyx HeiHe KaHTa, 3a7avua 3aKi1ro-
YJaeTcs B TOM, YTOObI cOpMYJIMPOBaTh Te TI0JI0XKe-
HUs ero dpustocodum, KOTOpble, He fieflasl ero, Kak
IBa/IlaTh JIeT TOMY Ha3a/l, COBpeMeHHBIM prJI0Co-
doM, MeIoT, OTHAKO, CBepXBpeMeHHOe 3HadyeHe.

I

Ecyiv BepHO, uTo y Kakzioro dpmsiocoda ecTs oc-
HOBHas VHTYWIINS, KOTOPasi, 9acTO HeBbIpasuMasi
B OCHOBHOM IIOHSATWY, SBJISIeTCs, OIHAKO, TJIaBHOV
TeMO1 Bcero ero dpustocodcrpoBanms, To y Kanra
TaKOBOVI ObLIa, OecCIIOpHO, MHTYUITVS HpaBCTBEH-
HOVI cBOOO/IBI UesioBeKa. Mbl MOXKeM C TOUHOCTBIO
yCTaHOBUTH MOMeHT, Korfda KaHTy gsutack Brep-
Bble 3Ta OCHOBHAsI MJesl ero CHCTeMbl, CBs3aBIas
B OJIHO pa3pO3HeHHBbIe MOTVBBI ero ITIpeJlblIyliie-
ro dwiocodcTBOBaHMA ¥ ITOCTY>KMBIIIask OTIIpaB-
HBIM ITyHKTOM I ero Kputuku Pasyma. 1763-1
rof1, Ob1y1, 110 cBUAeTenbcTBY KaHTa, romom, mipo0y-
AVIBIIVIM €0 OT «JOrMaTM4ecKoro cHa». B ator rop
KanT nipouen «DOmuitsi» Pycco, ero «ObiiecTsen-
HBIVI TOroBop». Pycco M «HacTaBWiI ero Ha IIpa-
BUJIBHBIV ITyTh»?, 1 C TIOJIHBIM OCHOBaHVEM Has3bl-
BaeT 1o3ToMy leresntb Pycco «OCHOBOIIOIIOXKHMKOM
HeMeLKom prstocopmm»’.

JoxaHTOBCKYI0 dustocoduro, B aTMocdepe Ko-
Toport KaHT BeIpoC 11 OCHOBHBIe MOJIOXKEHsI KOTO-
POVL OH caM B IIEPBBIVI IIEPVOL, CBOEVI IesITeJIhHOCTI
(1750—1763) pasnersiy, HpUHSATO OOBIKHOBEHHO fie-
JINTh Ha ABa OOJIBIIMX IapasUIeJIbHBIX pyciaa —
palvoHaIM3Ma M SMIIMpuUsMa — ¥ riocodio

? VcrounmkoM 3Tov nuTaThl y ['ecceHa MoXkeT OBITH OM10-
rpadmst Kanra 3. Kaccupepa, m3gansas B 1918 1. (cm.:
Kaccnpep, 1997, c. 80), v e IepBOMCTOYHUK, JOCTYII-
HbI 110 v3maamio [ Xaprenmraraa (Kant, 1868, S. 624).
Cp.: (AA 20, S. 44).

3 OO0 sTom I'eresnts roBOPWIT, HaTTpUIMep, B CBOMX «JIeKITusIX
110 ncropum dprtocodprm» (cm.: Iererts, 1994, c. 457, 460).
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should be experienced and assimilated by all
those who consciously want to move beyond
the limits of the Kantian philosophy. That is
why, as we commemorate Kant, our task is to
formulate those tenets of his philosophy which,
without making him a modern philosopher as
twenty years before, have an intransient signif-
icance.

I

If it is true that each philosopher has a core
intuition which, often inexpressible in a central
concept, is nevertheless the topic of all his phi-
losophy, then in Kant’s case it was undoubt-
edly the intuition of the human being’s moral
freedom. We can establish the exact moment
when Kant first conceived of the main idea of
his system which bound together disparate mo-
tifs of his earlier thinking and became the start-
ing point of his critique of Reason. As Kant
attests, 1763 was the year that awakened him
from his “dogmatic slumber”. That year Kant
read Rousseau’s Emile and The Social Contract.
Rousseau had “set him right”,” so that Hegel
has ample reason to call Rousseau “the founder
of German philosophy” .}

The pre-Kantian philosophy, in whose at-
mosphere Kant grew up and whose main pro-
visions he espoused in the first period of his
activity (1750—1763) is usually divided into
two major parallel streams — rationalism and
empiricism — with Kant’s philosophy por-
trayed as a synthesis of the two opposite trends
of thought. The validity of that view is not in
question. But it is equally indisputable that in
relation to Kant’s philosophy rationalism and
empiricism are two mutually complementa-

? Hessen may have borrowed this quotation from Cas-
sirer’s biography of Kant, published in 1918 (cf. Cassir-
er, 1981, p. 89), or from the initial source available in
Gustav Hartenstein’s publication (Kant, 1868, p. 624).
Cf. BBGSE, AA 20, p. 44; Kant, 2011 p. 96.

3 Hegel (1995, p. 402, 406) spoke about it, among other
things, in his Lectures on the History of Philosophy.



C.U. Teccen

KasnTa m300pa’kaTs Kak CHTE3 3TVX 000VX IIPOTH-
BOITOJIOXKHBIX TeUeHVIVT MBICIIN. [ IpaBriIbHOCTE 3TO-
ro B3mIsizia OeccriopHa. Ho cTos1h ke HECOMHEHHO 1
TO, UTO II0 OTHOIIIeHMIO K drtocodpmm KanTa pa-
LIVIOHAJIVI3M U SMIIMPU3M SBJISIOTCS JBYMS IOIIOJI-
HSIONIVMMM ApyT Apyra BapvaHTaMU HEKOTOPOro
eIVIHOTO MOIX0/a K MUPY, eIMHOro ¢pviocodcko-
TO YMOHAaCTPOeHMs. DTOT JIOKAaHTOBCKUW CIIOCOD
MOHSATUSL O MMpe MOXHO Has3BaTh VMHTeJUIeKTYya-
JIM3MOM WIM HaTypaIM3MOM B IIIMPOKOM CMBIC-
Jle 3TOrO CJIoBa. HaTtypasmsmom notomy, 4to mipu-
porma Oblyla TOVI IUTOCKOCTBIO, Ha KOTOPOVI BOOOIIIe
IIPOVICXOAMJIO JIBVDKeHMe (PrIocOPCKOV MBICIIN.
VIHTeIUIeKTyaIM3MOM IIOTOMY, YTO 3HaHWe, IIpel-
MEeTOM KOTOPOTO SIBJISIeTCSI IMEHHO IIPUPOMIa, IIPpH-
3HABAJIOCh BBICIIIVIM Ha3HAYEHVEM YeJIOBEUeCKO
KM3HY, €IVHCTBeHHBIM IyTeM IOCTVDKeHMs de-
sioBekoM AbcormoTHoro. [1o6po, Kpacota, bor mbic-
JIMJINCH HaTyPaJIICTUYECKN TOCTOJIBKY, ITOCKOJIb-
Ky OHM IOHVMMAJIVICh KaK HaXOISIIVecs B Mupe
HPUPOLIBI IV OO0YCIIOB/IVBAIOIIVe IIPUPOY CYII-
Hoctn. [loOporeTerns moHMMalach Kak HEKOTOPOe
IIPOCBeIIIeHHOe COCTOgHMEe yMa, CBoOoma — Kak
TOCIIOZICTBO pa3yMa HaJl 9yBCTBaMM, MICKYCCTBO —
KaK HU3IIasi CTyIeHb YyBCTBEHHOI'O 3HaHMs 11 60-
rorouymTaHme — Kak nosmnatue boxecrsa.
«YesioBeK eCThb JIMIIb TPOCTHWUK, CaMBIVI CJIa-
ObINI TPOCTHMK B HPUpPOAe, HO 3TO MBICIIAIINT
TpocTHUK. He Hy»XXHO, 4TOOBI BCs BcejleHHasl BO-
OpyXmylach, 4TOOBI €ro pasfaBuUTh. [locTaTodHO
o0s1ayka mapa, KarIv BObl, UTOOBI ero youTs. Ho
ecJIM Take BCeJIeHHas pa3jaBUT 4yesloBeKa, OH Bce
Xe OyzeT Goslee JOCTOMHBIM, YeM TO, UTO ero you-
BaeT, 100 OH 3HaeT, YTO OH yMupaeT. BecereHHas
JKe HIYero He 3HaeT O CBOeM ITPEBOCXOICTBE HaJl
uesiopeKoM. Takmm oOpa3oMm Bce Hallle JIOCTOVH-
CTBO 3aKJIIOYAETCsI B MbIC/IM»Y. B 9TMX M3BeCTHBIX

* BepostHO, I'eccer nntmpyer Ilackaisg B coOCTBEHHOM
repeBofie, IpUYeM JIMHTBUCTIYECKN OJIM3KO M3BECTHOMY
niepesony I1.J1. Tlepsosa (cp.: ITackamis, 1899, c. 49), BEI-
IepkaBiieMy Tpu m3gavs: B 1889, 1899 n 1905 rr. (cm.:
Asrrarmmia, 2012, c. 106—108), 1tocieriHee M3 KOTOPBIX
BBIIIIIO B IO, Koraa ['ecceH 3akaH4MBasI TMMHA3MYECKUT
Kypc v, Oymyum yBizeueH druiocodmert, mocrynai B e
TeJIbOePICKIIT YHUBEPCUTET.
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ry variants of a single approach to the world, a
single philosophical attitude. This pre-Kantian
approach to the world can be called intellectu-
alism or naturalism in the broad meaning. Nat-
uralism, because nature was the plane where
philosophical thought developed. Intellectu-
alism, because the knowledge, whose object
was specifically nature, was recognised as the
highest vocation of human life, the only way by
which the human being could attain to the Ab-
solute. Goodness, Beauty, and God were inter-
preted materialistically, inasmuch as they were
seen as residing in the natural world or as es-
sences conditioning nature. Virtue was seen as
an enlightened state of the mind, as the sway of
reason over feelings, art as the lowest stage of
sensible intuition and God worship as cognition
of Divinity.

“Man is but a reed, the most feeble thing
in nature; but he is a thinking reed. The en-
tire universe need not arm itself to crush him.
A vapour, a drop of water suffices to kill him.
But, if the universe were to crush him, man
would still be more noble than that which killed
him, because he knows that he dies and the ad-
vantage which the universe has over him; the
universe knows nothing of this. All our digni-
ty consists, then, in thought.”* These famous
words of Pascal probably distil the intellectu-
alist mood of pre-Kantian philosophy. Knowl-
edge is the absolute element of the human being
which puts the latter above his/her own animal
nature and makes him/her akin to Divinity.

II
Throughout the first period of his philosoph-
ical development Kant certainly shared this in-

* See Pascal (1941, p. 116). Hessen quotes Pascal, appar-
ently in his own translation, linguistically close to the
well-known translation by Pavel Pervov, which went
through three editions: in 1889, 1899 and 1905 (see Al-
tashina, 2012, pp. 106-108), the last of which came out in
the year when Hessen was finishing secondary school
and, being carried away by philosophy, was entering
Heidelberg University.



anioBax ITackass sspde Bcero, moXaiiyvi, BbIpakeHa
CYILIHOCTh VHTE/UIEKTYaJIMCTIYeCKOIO HacTpoe-
HIS JJOKaHTOBCKOM (prytocodpmnt. 3HaHME eCcTh TO
abcoITIOTHOe HavasIo B 4eJioBeKe, KOTOpOoe BO3BbI-
IIaeT 4YesyIoBeKa Hajl ero COOCTBEHHOV >KVMBOTHOI
IIPUPOION 1 POIHUT ero ¢ boxxecTsoMm.

II

B Teuenme Bcero mepBoro nepuona cBoero u-
nocodpckoro passutus KanT, OesycsioBHO, pas-
Oeisul  3TO  VHTeJUIeKTYasICTU4Yeckoe yMOHa-
crpoenme. O0a IJIaBHBIX COUYMHEHVs 3TOVI 3TIOXU
«EcTecTBeHHas Teopus 1 victopus Heba» (1750) n
«EAMHCTBEHHO BO3MOXKHOE JI0Ka3aTeJIbCTBO Obl-
s boxusi» (1763) cBumeTebCTBYIOT 00 3TOVI ero
«POKOBOVI BJIIOOJIEHHOCTM B MeTadpmsuKy»’. Io-
KasaTh CyllecTBoBaHMe bora, mokasbiBaeT 371ech
KanT, MOXHO JIMIIIb IIyTeM OOHapy XeHMs HeBO3-
MOXXHOCTM OTpUIIaHMs OBITHSI, KOTOpOe " eCTb
He 4TO MHOoe Kak bor. B aTom oboxxecTssieHmt Obl-
TV M 3aKJIIOYAeTCs], B CYITHOCTV, COKPOBEHHBIN
CMBICJI BCeX TIOMBITOK BBIBECTV CyIIIeCTBOBAaHIIE
bora n3 ero momsarmsa. He cymecrBoBanme ectb
HeoOXonuMBbIi arpubyT boxecTsa, a GokecTBeH-
HOCTb eCTh HeoOxofauMbInt arpubyT bertis. Kant
KakK Obl CyMMMpYeT 3/1eCb OHTOJIOTM3M IIpefiiiie-
CTBOBaBIIIel eMy PrII0COPUL.

37eck He MeCTO M3JIaraTh Mo PoOHO, KaKMM 00-
pasoMm KaHT mpeoposiest 3TOT MHTeIUIEKTYasIM3M.
Bimuanme Pycco, Kak ykasaHO yxke Bblllle, ChIIpa-
JI0 3[leCh pellaromiyro posib. He B 3HaHmMM, a B
HpaBCTBEHHOV cBOOO/Ie, B BOJIE, CIIeIyIOIIeNl BHY-
TPeHHeMY T0JIOCY COBeCTU, JIEXKWUT IOCTOMHCTBO
yesioeka. Ho B oryimume ot Pycco, KoTopeIit orpa-
HWYVIICS TOJIBKO Oy PHBIM ITIPOTECTOM ITPOTWB MH-
TeJUTeKTyasIn3Ma desioBeka, KaHT craBuT mpeo-
IoJIeHVie MHTeJIJIeKTyasIn3Ma IIpo0sIeMoVt CBOeTo
dwtocodcrBoBaHMs. «3HaHME MMpa He COCTaB-
JIeT TIOCTOMHCTBA UeJloBeKa», Ho KaHT — cymmm-
KOM «yY€HBIVI I10 JIFOOBI» U CIIVIIIIKOM «9yBCTBYET
JKaKITy 3HaHVS»®, 4TOOBI OrPaHMYUTHCS, TIOIO0HO

> Cp.: (AA 02, S. 367; Kant, 1994, c. 259).
¢ Cm.: (AA 20, S. 44; Kaccupep, 1997, c. 80; Kant, 1868,
S. 624).
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tellectual attitude. His two main works of that
time, Natural History and Theory of the Heavens
(1750) and “The Only Possible Argument in
Support of a Demonstration of the Existence of
God” (1763), attest that he was “fatally in love
with metaphysics”®. Kant shows that the exist-
ence of God can only be proved by discover-
ing the impossibility of denying being, which
is nothing other than God. Deification of be-
ing is the hidden meaning of all the attempts
to derive the existence of God from the concept
of God. It is not existence that is the necessary
attribute of divinity, but divinity is the neces-
sary attribute of being. Here Kant sums up, as
it were, the ontologism of the preceding philos-
ophy.

There is no need here to go into how Kant
overcame this intellectualism. The influence of
Rousseau, as pointed out above, was decisive.
A human being’s dignity consists not in knowl-
edge but in moral freedom, in the will which
follows the inner voice of conscience. But un-
like Rousseau, who confined himself to a ve-
hement protest against human intellectualism,
Kant makes the overcoming of intellectualism
the problem of his philosophy. “Knowledge
of the world does not constitute human digni-
ty,” but Kant is too convinced “by love an in-
quirer” and “feels the thirst for knowledge”¢
too urgently to limit himself like Rousseau to
mere negation. “Metaphysics is not needed for
virtue,” because “the law of duty is inscribed
in legible characters in the human’s soul”,’
but what if the fallen metaphysics drags down
with it the Newtonian science? Kant never
agreed with the sceptical way out proposed by
Hume.

* Cf. “Metaphysics, with which, as fate would have it, I
have fallen in love [...]" (TG, AA 02, p. 367; Kant, 1992,
p. 354).

¢ Cm.: (BBGSE, AA 20, p. 44; Kant, 2011, p. 96; Kant,
1868, p. 624; Cassirer, 1981, p. 89).

7 Cp.: (TP, AA 08, p. 287; Kant, 1996a, p. 288).
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Pycco, mpocTeIM ero oTpuiianveM. «MeTtadusnka
He HYy)XKHa [IJIsL TOOpozeTes», 100 «3aKOH [I0JIra
HauepTaH B cepllie JeloBeKa Ka’kKIOMY BHSTHBI-
MM TOVICbMEHaMW»’, HO YTO, eCJIM IIOBepKeHHas
MeTadM3MKa TIOBJIeYeT 3a COOOVI B CBOeM MaleHN N
n HayKy Hprorona? Ckentuueckuii Beixop FOma
HUKOITIa He pezcTaBiisicad KaHTy IenicTBuUTe b
HBIM BBIXOIOM.

Tak MHTYMIME HpaBCTBEHHOV CBOOOBI UesIo-
BeKa BblBUraeT mepen Kanrom mpobiemy pas-
rpaHMYeHNs ¥ COIVIacOBaHMS CBOOOMBI 1 pasy-
Ma, o0pa 1 OBbITHMS, HPAaBCTBEHHOCTV M 3HAHMSL.
B «I'pesax myxosuptia» (1765) KaHT sicHO cosHa-
eT y>ke PacKpBIBAIOIIYIOCS 3[1eCh CJIOKHYIO IIpO-
OrrlemaTVIKy, HO TOJIbKO 1769-11 rof, cOpoK IIecTon
TOII ero XXW3Hu, AaeT KaHTy, o ero coocTBeHHOMY
CBUJIETEJIbCTBY, «OKOHYATeIbHBINI CBEeT». BbIxom,
OTKPBIBIINTVICS 37iech KaHTYy, 11 ecTb TO, YTO MBI Ha-
3bIBaeM MeTOIOM KpuTrueckom dprtocodpmm. Ipe-
O710J1eTh MIHTEJJIEKTyaIn3M, T.e. TeTeMOHMIO 3Ha-
HUSI, 9TO 3HAYUT MOJIOKNUTH 3HAHWMIO IIpeIesTbl, HO
BMeCTe C TeM U OIlpaBIaTh 3HaHe B €r0 BHYyTPeH-
HVIX IpaHuIiax. ToJIbKO Takoe, CBOVIM BHY TPEHHVIM
3aKOHOM OIIpaBJaHHOE ¥ MM K€ OrpaHNYeHHOe
3HaHVe MOXeT MUPHO YXXUTBCS C HpaBCTBEHHO-
CTBIO, 1aTh 10OpPYy M cBOOOIE MecTO BHYTPU MWU-
posoro 1iesioro. Tak mepBoHadaibHast MHTYWIIVS
HPaBCTBEHHOV CBOOOIHI yrityOisteTcs KanToM 1o
VI[IeV aBTOHOMMM KaK HOIuMHeHus cels IaHHO-
My 3aKOHY, KaK caMOoIIpefiesieHIsi cedsl M3HYTP.
V3 mpuHLIMIIa HPaBCTBEHHOCTVI OHA Pa3pacTaeTcs
TeM CaMbIM BO BCeoOIInit MpyHINII dpriocodu,
B TIOHSITIe, KOTOPBIM yJIaBJIVBaeTCsl He TOJIBKO CY-
IIIeCTBO HPaBCTBEHHOCTH, HO VI CYIIeCTBO OT/Ie/Ib-
HbIX cdep Mupa Boob1te. OHa TepsieT, paBaa, OT-
TOTO B CBOEVI HEIIOCPEICTBEHHOCTY, IIprodOpeTaeT
KaK OBI ITpaBOBOVI (POPMAITBHBIVI XapaKTep, HTeJI-
JleKTyamsupyeTcsa. Ho 3aro oHa BeIMTpBIBaeT B
cuJIe, B CBOEV YMCTO Pry1ocodpCKOV TITIOOTBOPHO-
ctn. TorreKo 3TOMI 1IeHOV OTKpBITast Pycco obacts
HPaBCTBEHHOI'O O/DKEHCTBOBAaHMS MOIVIa OBITH
BIIepBbIe VCCIefloBaHa 1 yaepKaHa prytocodcKorn
MBICJIBIO KaK ee ITpOYHOe TocTosiHme. VI TormpKo

7 Cp.: (AA 08, S. 287; Kanr, 2024, c. 128).
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Thus, the intuition of human moral freedom
confronts Kant with the problem of delimiting
and harmonising freedom and reason, good and
being, morality and knowledge. In Dreams of a
Spirit-Seer (1765) Kant is already conscious of the
complex of problems revealed here, but it was
only the year 1769, the forty-sixth year of his life,
that shed “the final light,” as Kant admits. The
way out that reveals itself to Kant here is what
we call the method of critical philosophy. To
overcome intellectualism, i.e. the hegemony of
knowledge, means to set limits to knowledge,
but at the same time to justify knowledge with-
in its inner boundaries. Only knowledge justi-
fied by its inner law and limited by this law can
coexist peacefully with morality, giving room to
good and freedom in the world as whole. Thus,
Kant deepens the initial intuition of moral free-
dom to the idea of autonomy as obeying this
law as self-determination from within. There-
by it grows from the principle of morality into
the universal principle of philosophy, the con-
cept that captures not only the essence of moral-
ity, but the essence of particular spheres of the
world in general. True, in the process it loses
some of its spontaneity, acquiring a seemingly
legalistic, formal character and being intellec-
tualised. But instead it gains in strength, in its
purely philosophical fruitfulness. It was only at
this price that the area of the moral ought, dis-
covered by Rousseau, could be explored for the
first time and claimed by philosophy as its sol-
id asset. It is only in this way that the problem
of harmonising particular spheres of the world,
recognised as authentic, can be solved.

Already in his 1770 dissertation On the Form
and Principles of the Sensible and the Intelligible
we encounter a new, critical concept of form
as the law of self-determination, as the inner
limit of knowledge. However, “ten years of
silence” would pass before Kant managed to
think through the principle of autonomy and,
applying it to the problem of knowledge, pro-



TaKVM 00pa3oM Morjia OBITH BIIEpPBBIE TOYHO IIO-
CTaBjleHa IIpobsieMa corylacoBaHMSI MeXy cobort
OT/e/IbHBIX cdep MUpa, IIPU3HAHHBIX B CBOEV VIC-
KOHHOVI TIepBOHa4YaJIbHOCTA.

Yxe B nuccepraumm 1770 r. «O dpopme n nmpus-
IIUIIax MMpa YyBCTBEHHOIO ¥ YMOIIOCTUIaeMOro»
BCTpedaeMcs Mbl C HOBBIM, KPUTMYECKMM IIOHS-
TreM (POpMBI KaK 3aKOHa CcaMOoIIpesiesieH1s, Kak
BHYTpeHHeV I'paHUIIbI 3HaHMS. «[lecsIThb JIeT MoJI-
YaHWs» JOJDKHBI ObUIN, OTHAKO, IIPOVITH, IIPeX/ie
uyeMm KaHTy ynasock mmpogymars 10 KOHIIA ITPUH-
LIV aBTOHOMWM ¥, IIPVIMEHVB ero K Ipobrieme
3HaHWS, BBIIYCTUTb B CcBeT «KpuUTMKY umcToro
pasyma» (1781), KoTOpoV1 OTKpbLIach [IJIMHHAs Ce-
pUsl TPYIOB €ro KPUTUUYECKOrO «KaHTMaHCKOI0»
riepuosia.

III

CymectBo «KpuTHKM 4mcToro pasyma» BUIAT
OOBIKHOBEHHO B TOM, uTO KaHT BCKpBIII cyOBbek-
TUBHOCTB IIpe/IeXalliero 3HaHWIO OOBEKTMBHO-
ro mMupa ombiTa. VIMeHHO IIOTOMY, YTO OIIBITHOE
ObITHe ecTh He aOCOJIIOTHBIVI MUP Belllell B cede,
a TOJIBKO OOYCJIOBJIEHHBIVI CyOBeKTMBHBIMU POp-
MaM¥ 3HaHWSI MUP SBJIEHUVI, 1 BO3MOXXKHBIM OKa-
3a5tock KaHTy coriacoBaTh TOCHOACTBYIONIYIO B
MUpe OIbITa IPUYMHHOCTE C HPaBCTBEHHOV CBO-
Gomovt yestoBeka, oOIa/aroIieyl BHEOIIBITHOV 3Ha-
uymocThio. OTclofa MMeHHO BO3MOXXHOCTB ecTe-
CTBO3HAHVIS ¥ MaTeMaTUKM KaK HayK O SIBJICHVAX 1
HEBO3MOKHOCTh MeTapM3MKM KaK HayKn o0 abco-
JIIOTHOM OBITMM. 3HaHVe BHyTpeHHe OrpaHIUYeHO
CBOVIM COOCTBEHHBIM 3aKOHOM — YKOpPe€HeHHBIMU
B cyOBeKTe (popMaMy UyBCTBEHHOI'O MaTepuala.

ITpaswibHOCTB TTOTOOHOT popmyspoBku Kan-
TOBOVI THOCEOJIOTMM He TOJIeXUT coMHeHMIo. Ee
He 110Kos1ebasIn Jaxke BCe TIOIBITKY IOCIIeTHIX JIeT
uctosikoBarh KanTta B 00bekTnBHOM cMbIciTe. Ho
ecJIVi HOBOKaHTMaHCTBY M He yJ1aJIoCh OTBePTrHYTh
Tesy o cyOwbekTuBM3Me KaHTOBOW rHOCeosorum,
TO eMy, OecCIIOpHO, y1aJIoCh TI0Ka3aTh HEIICIX0JIo-
I'MYeCKUil XapaKTep KaHTOBOIO CyObeKTMBM3Ma.
CyOBbeKTrBI3M 3TOT He IICUXOJIOIMYecKuil, KakK y
JIokka, 11 He OHTOJIOIMUeCKNTI, Kak y JleriOHmIIa, a
sTrdeckni. Mbl He IIO3HaeM Belreir B cebe, a 110-
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duce his Critique of Pure Reason (1781), which
ushered in a series of works of the “Kantian”
critical period.

I1I

The essence of the Critique of Pure Reason is
usually thought to be the discovery of the sub-
jectivity of the objective world experience that
is to be cognised. It is because experiential be-
ing is not an absolute world of things in them-
selves, but merely a world of phenomena,
conditioned by the subjective forms of knowl-
edge, that Kant managed to cohere the causal-
ity dominating the world of experience with
human moral freedom which has significance
outside the world of experience. That is why
natural sciences and mathematics can exist as
sciences of phenomena and metaphysics cannot
be a science of absolute being. Knowledge is in-
wardly constrained by its own law, the forms
of sensible material embedded in the subject.

The validity of this formula of Kantian epis-
temology is not open to question. It has with-
stood all the recent attempts to interpret Kant
in the objective sense. But if Neo-Kantianism
failed to overturn the thesis about the subjectiv-
ism of Kantian epistemology, it certainly suc-
ceeded in demonstrating the non-psychological
character of Kant’s subjectivism. Its subjectiv-
ism is neither psychological as that of Locke,
nor ontological as that of Leibniz, nor ethical.
We do not cognise things in themselves but
only phenomena, not because our reason is
too weak to grasp the world as it absolutely is.
Schelling was right in saying that such a claim
would do for the critique of a weak reason, but
not for the critique of pure reason. Rather, the
reverse is true: the Absolute is not the subject
of knowledge because it is essentially irrational,
surpassing all knowledge whatever, not only
human knowledge, because it does not only ex-
ist but is being created, being an object of ac-
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3HaeM TOJIBKO $IBJIEHMsI He IIOTOMY, UTO Halll pas-
YM CJIUIIIKOM Cj1a0, UTOOBI MOCTUYh MUP TaK, KakK
OH abcoroTHO ecTk. IllesTMHT GbUT IIpaB, ToBOPH,
YTO TaKoe yTBep)K[IeHue TIOIXOIWIo Obl [IjId Kpu-
TUKU 10020 pasyMa, a He I KPUTUKM pasyMa
yucmozo. Ckopee HarrpoTvB: AOGCOITIOTHOE He eCTh
IpeIMeT 3HaHVS, IIOTOMY YTO OHO, IIO CYIIECTBY,
VppaliOHaIbHO, IIPEBOCXOINUT BCSIKOE, a He TOJIb-
KO ueJIoBeveckoe 3HaHMe, 100 OHO He TOJIBKO CY-
IIIeCTBYeT, HO I TBOPUTCS, €CThb IIpeMeT JIeVICTBIS
CTOJIBKO )K€, KaK V1 IIpeiMeT 3HaHVs. MBI He 1I03Ha-
eM ABcoiToTa He IIOTOMY, YTO MBI IO CJTaDOCTH Ha-
uiee0 pasyMa He MOXKeM €ero II03HaTh, a IOTOMY, YTO
HAIII JIOJIT He BeJIUT ero Mo3HaTe®. MBI He — He Mo-
XeM, a He JOJDKHBI ITo3HaBaTh AOcorrorHoe. 1100
eci Ob1 ADCOITIOTHOe OTKPBIBaJIOCh HaM B 3Ha-
HUM, TO VICIIOJIHEeHVe HaMM Halllero j0JIra, Hallle
HPaBCTBEHHOE JIeVICTBIE JIVIINIIOCH OBl CBOEro ab-
COJIIOTHOT'O XapakTepa. B 3ToM cMbIciie MOXXHO CKa-
3aTh, YTO MeCTO MeTapM3MKI KaK OCTVDKeH s AD-
coimoTHOro 3acrynaer y KanTa HpaBCTBEHHOCTE.
IocTvap HOC/IEMHIOO TalTHY MIMPa, COEIVHUTECS C
boskecTBOM BO3MOXXHO He IyTeM 3HaHUs, KOTOpOe
coemHseT cyObeKTa ¢ OOBEKTOM JIVIITL YacTUY-
HBIM 1 pparMeHTapHBIM 00pa3oM, a ITyTeM HpaB-
CTBEHHOI'O JEVICTBIS, B KOTOPOM ADOCOIIOTHOE OT-
KpbIBaeTCsl HaM B CBOEM IOIIJIVIHHOM 7 ITOCIeITHEM
cyuectse. VICIIOIHSAT CBOVI IOJIT — W ThI IIPUOIIN-
3UIITBCA K Pa3peleHnIo TallHbI Myipa OoJIbille, He-
JKeJIVI YIIOBJIETBOPSisL CBOIO YKaUKIy 3HAHSL.

Ho porpkeHcTBOBaHMe HUKOIZA He IIOjaraer
BHEIITHVIX IPaHNI], OHO OrPaHMYMBaET U3BHYTPY,
aBTOHOMHO — duepe3 3aKOH, KOTOPBIVI OrpaHM4-
BaeMoe aeT cebe camo. [TosTomy 11 3HaHMeE, Orpa-
HIYVBaeMO€e HPaBCTBEHHBIM JI0JDKEHCTBOBAHIIEM,
OrpaHMYEHO WM3BHYTPU — CBOMM COOCTBEHHBIM
3aKOHOM, TeM, UTO (POpMBI, [Ilejlalollie ero BO3-
MOXHBIM, CyTb POpMEI cyObekTa. CyObeKTuBI3M
KanTa ecTh 1103TOMY CII€ICTBME €rO MOpasIv3Ma:
MopasIbHOe Has3HaueHMe CyObeKTa eCTb OCHOBa-
HVIe TOTO, UTO IIOCTVIKeHVe ADCOIIOTHOTO JOCTH-
raeTcsi He IIyTeM MeTadpu3MUecKoro 3HaHMs, a IIy-
TeM HpPaBCTBEHHOT'O JIeVICTBS.

¥ Paccyxpenms: Hlennmuara o cimaboctvt pasyma BCTpe-
4garoTcs B ero «Dr1ocodpcKix mmcbMax O JOrMaTu3Me U
kpurunmsMe» (cm.: llemwmar, 1987, c. 45 —46).

tion as much as it is an object of knowledge. We
do not know the Absolute, not because our rea-
son is too weak, but because our duty forbids
us to cognise it.* It is not that we cannot, but we
must not cognise the Absolute. For if the Abso-
lute were revealed to us in knowledge our ful-
filment of our duty, our moral action would be
robbed of its absolute character. In that sense
it can be said that with Kant morality replac-
es metaphysics in cognising the Absolute. It is
only possible to grasp the ultimate mystery of
the world and unite with divinity, not through
knowledge which connects subject and ob-
ject only in a partial and fragmentary way, but
through moral action in which the Absolute
opens up to us its genuine and final essence.
Fulfil your duty and you will come closer to
resolving the mystery of the world than by
quenching your thirst for knowledge.

But the ought never sets external bound-
aries, it limits from within, autonomously,
through the law that what is limited gives itself
by itself. Therefore knowledge limited by the
moral ought is limited from within, by its own
law, the fact that the forms making it possible
are forms of the subject. Kant’'s subjectivism
therefore is a consequence of his moralism: the
moral mission of the subject is the reason why
the Absolute is cognised not through meta-
physical knowledge, but through moral action.

Herein lies what Kant called “the primacy of
practical reason.” Not content with setting lim-
its to reason, i.e. with the overcoming of intel-
lectualism, he put the absolute ought in place of
being and knowledge, which he exposed. Being
is not the essence of the world. Being is only a
particular aspect of the world, only that side
of it which presents itself to us as the object
of knowledge. Therefore knowledge does not
open to us the ultimate essence of the world.

% Schelling (1980, pp. 161-162) reflects on the weakness
of reason in his Philosophical Letters on Dogmatism and
Criticism.
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B sTom mmenHo m cocrout TO, uto cam KaHT
HasBaJl «IIPVMaTOM IIpaKTUYecKoro pasyma». He
OrpaHMYMBAsCh IIOCTaBJIeHVEM IIpefiesioB pasy-
My, T.e. IIpeofojleHVieM WHTeJUIeKTyasn3Ma, OH
Ha MecTo pa3zobiaveHHOro MM berrvs mn 3HaHMS
ocTaBMJI abCOIIOTPOBaHMe JI0JDKeHCTBOBAHS.
CymrHocTe Mypa He ecTb beiTne. beiTiie ecThb TOIIB-
KO YaCTMUHBIV acIleKT MIpa, TOJIbKO Ta CTOpOHa
ero, KOTOPBIV $BJIgeTCs HaM KaK IpelIMeT 3Ha-
HM4. 3HaHVe IO3TOMY He OTKpbIBaeT HaM IOCIIeI-
HeVl CyITHOCTY Mypa. DTy YMCTO OTPULIATeIbHY IO
Tesy KaHT, oHaKo, JOMOIHMII TIOJIOXKUTEJIbHBIM
yTBepXKeHVIeM: CYIIIHOCTb MUpa eCTh JIOJDKeH-
CTBOBaHMe, B HallleM HpaBCTBEHHOM JIeVICTBUVL MbI
IIOCTUTaeM ITOCJIe[IHIOK TallHy MUpa, Herocpes-
CTBEHHO Kacaemcs Abcosora. CaMo 3HaHME Mo-
XeT OBITh OIpaBIaHO B CBOEV OOBEKTMBHON 3Ha-
UVMOCTM IIOTOMY, 4TO (POPMBI, AeJIarolliyie ero
BO3MOXHBIM, CYyTh CBOeoOpa3HOe [JOJDKEeHCTBOBa-
HUe, IIpefljlexalllee Mo3HaromeMy cyobekry. Tak
VMHTYUIMS HPaBCTBEHHON CBOOOIBI UesloBeKa,
orpaHuumMBIIashcs y Pycco mporecToM MpOTHB MH-
TeJUleKTyasn3Ma, craHoBuTcd y KanTta npuHiim-
oM prTocodckort CrcTeMbl, BO3BOAUTCS MM B
CYILIIHOCTBb MMpa.

B m3BectHOM 3aKimtouennn «KpuTHUKM IIpakTm-
yeckoro pasyma» (1788) KaHT B ciienyrommx ciio-
Bax caM popMyJIMpyeT MOpaIii3M cBoent durio-
codmm: «J1Be Belyt HaIlOJIHAIOT Y11y BCe HOBbIM
M3yMIIeHVIeM 1 OJIaroroBeHeM, YeM Yarlle 1 yIIop-
Hee I PasMBIIIILI0 O HUX: 3Be3JHOe HebO Hamo
MHOIO V1 MOpaJIbHBIV 3aKOH BO MHe. Hesauem oky-
ThIBaTh VX TYMaHOM U VICKaTh X BHe MOEro Kpy-
ro3opa, B JajiekOM HeW3BeCTHOM IIpefIiojiararb
UX; 5 BVDKY MX IIepef], cOOOV 1 HelloCpeCTBEHHO
CBA3BIBAIO VX C CO3HAHMEM MOero CyllecTBOBa-
Hus. .. [lepBoe spenminie yHUYTOXaeT Moe JI0CTO-
VIHCTBO KaK >KMBOTHOW TBapy, KOTOpas JIOJDKHa
BEpHYTh MaTepuIO, 13 KOTOPOVI OHa ITPOM30IIlIa,
oOpaTHO 3eMjle — S3TOVI He3HaYMTeJIbHOV TOUYKe
BCceJleHHOV. Bropoe 3pesniiie, HampoTwB, BO3BbI-
IIaeT MOIO IIeHHOCTb, KaK MHTEeJUIUTeHIINIO BO3-
BBIIIIAeT ee Yepe3 MOIO JIMYHOCTh, B KOTOPOVI MO-
PpaJIbHBIVI 3aKOH OTKPBIBaeT MHe He3aBUCUMYIO OT
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Kant, however, complements his negative the-
sis by a positive statement: the essence of the
world is the ought, through our moral action
we fathom the final mystery of the world, and
get in touch with the Absolute. Knowledge it-
self can be justified in its objective significance
because the forms that make it possible consti-
tute a kind of ought for the cognising subject.
This intuition of human moral freedom which
with Rousseau is limited to the protest against
intellectualism, becomes the principle of the
philosophical system with Kant who elevates it
to the status of essence of the world.

Kant famously formulates the moralism of
his philosophy in the conclusion of the Critigue
of Practical Reason (1788):

Two things fill the mind with ever new and
increasing admiration and reverence, the more
often and more steadily one reflects on them:
the starry heavens above me and the moral law
within me. I do not need to search for them and
merely conjecture them as though they were
veiled in obscurity or in the transcendent re-
gion beyond my horizon; I see them before me
and connect them immediately with the con-
sciousness of my existence. [...] The first view
[...] annihilates, as it were, my importance as
an animal creature, which after it has been for
a short time provided with vital force [...] must
give back to the planet (a mere speck in the uni-
verse) the matter from which it came. The sec-
ond, on the contrary, infinitely raises my worth
as an intelligence by my personality, in which
the moral law reveals to me a life independent
of animality and even of the whole sensible
world.’

You have only to compare these words
with the above-quoted words of Pascal to feel
the difference of Kantian moralism from the
preceding intellectualistic philosophy.

 See: (KpV, AA 05, pp. 161-162; Kant, 1996b, pp. 269-
270). Hessen apparently gives his own translation of the
quote.
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JKMBOTHOTO ITApCTBa ¥ HdaXke OT BCEro 4yBCTBEH-
HOTro Mupa Xnu3Hb»’. CTOUT CpaBHUTH TOJIBKO 3TN
CJI0Ba C IIpUBeleHHBIMU Bblllle cjioBamu Ilackard,
4TOOBI IIOUyBCTBOBATh Bce oTmmune KaHToBa Mo-
payiM3Ma OT IpelllecTBOBaBIlell eMy MHTeJUIeK-
TyaJIMCTUYecKon prstocodpmm.

v

INocniepyrommuye riasHble Tpynabl Kanrta «Kpwu-
THUKa crocobHocTy cyxaeHus» (1790) n «Penm-
rvs B Ipeneiax pasyma» (1793) sBisiroTcst maib-
HEeVIIM Pa3BUTIEM €ero Te3bl Mopaiv3Mma. Mup
B IIOCJIEIHEV CBOEV CYIIHOCTU €CTh He YTO MHOE,
KaK HpaBCTBEHHOE [I0JDKEHCTBOBaHME, IIapCTBO
HPaBCTBEHHBIX JIMYHOCTEV, B KOTOPOM TOCIIOI-
CTByeT cBOOOa ¥ KOTOPBIN IIOCTUTaeTcs He 3Ha-
HIEeM, a aKTOM MOPaJIBHOTO TBOpYecTBa. Bce mHoOe
€CTb TOJIBKO SIBJIeHVIe 3TOVI IIOJIVIHHOV CYIITHOCTM
Mupa — sBjieHMs [JoOpa Kak IiepBoHaydasia gpusio-
codpckom cucteMbl. He TojbKO 1o3HaBaeMbIvi MUP
OIIbITa, HO ¥ IIpeKpacHOe eCTh He UTO MHOoe, KaK
«CUMBOJI HpaBCTBeHHOro». Cama penmrusi ecTb
TOJIBKO «OCO3HaHMe HaIllX MOPAJIbHBIX OOs3aH-
HOCTel1 Kak OokecTBeHHBIX»'": CyIlleCTBeHHOe CO-
IepXXaHue ee — UYNUCTO HpaBCTBeHHOe. VIcTHHOe
GoronountaHue mosTomy, 1o KaHry, 3akirodaert-
Csl B MICIIOJTHEHMM KaTeropu4ecKoro MMIlepaTiBa,
3aKOHa J10JIra. B MpoTHBOMNOIOKHOCTD MHTe IJIeK-
TYaJIVICTVIYECKOV <Te>Oduiiee, OTPMIIABIIEN pe-
QJIBHOCTD 3J1a ¥ BUIEBIIIEV B 3J1€ JIUIITb MIIIIO3IO
HaIllero He3HaHMS MV poBoV rapMoHny, KauT pas-
BIBaeT MOPaJIMCTUYECKYIO TeHJIeHIINIO: 3JI0 eCTh
1719 Hero He IIpeMeT 3HaHMA (KaK TaKOBOe OHO
He MOXeT OBITh OITpaBIaHO), a ITpeIMeT HeVICTBIS,
po0sieMa, BCTaroIIasl Ilepes HaMM KakK JOJIT Ha-
IIIero TBOPUYeCKOro HPaBCTBEHHOrO akTa. B moxo-
7ie K caMOMy OBITHMIO MIMpa KaK K SBJIEHVIO T103a11
Hero Jrexartero [loGpa, KoTopoe caMo CxBaTbI-
BaeTCd ONSAThb-TaKy JIIIIb ITyTeM HpaBCTBEHHO-
ro mevicTsusl, Mopain3M KaHTa fgocTturaer cBoero
BBICIIIEro HanpsbkeHws. Visan Kapamasos, oTsep-
raroIIMI MHTeJJIeKTYa IMCTUYeCKy IO TeOAMIIeI0 U

? T'ecceH IPUBOAUT LIUTATY, BULMMO, B COOCTBEHHOM ITe-
pesope. Cm.: (AA 05, S. 151 —162; Kart, 1997, c. 729).
10 Cm.: (AA 06, S. 487; Kanr, 2019, c. 253).

v

The following major works of Kant, Critique
of Judgment (1790) and Religion within the Bound-
aries of Reason (1793), elaborate this moralistic
thesis. The world is ultimately nothing but the
moral ought, the kingdom of moral personali-
ties, dominated by freedom and cognised, not
by knowledge, but by a creative moral act. All
the rest is merely the manifestation of the true
essence of the world, the manifestation of Good
as the main principle of the philosophical sys-
tem. Not only the cognisable world of experi-
ence but also the beautiful is a “symbol of the
moral”. Religion itself is merely an “awareness
of our moral duties as being divine”:' its es-
sence is purely moral. Therefore, according to
Kant, genuine worship of God consists in com-
pliance with the categorical imperative, the
law of duty. As opposed to the intellectualis-
tic theodicy which denied the reality of evil
and saw evil as merely an illusion of our igno-
rance of the world harmony, Kant promotes the
moralistic idea: evil to him is not an object of
knowledge (it cannot be justified as such), but
an object of action, a problem that confronts
us as the duty of our creative moral act. Kant’s
moralism is at its most intensive in the ap-
proach to the being of the world as a phenom-
enon of the Good which behind it is captured
only through a moral act. Ivan Karamazov,
who rejects the intellectualistic theodicy and re-
jects “not God, but His world” embodies the es-
sence of Kant’s moralistic philosophy.

Was Kant right in making the ought an ab-
solute and putting it in place of the intellectu-
alism and ontologism of previous philosophy
whose reputation he demolished? The fate of
German idealism, which had grown out of
Kant’s critique of reason, gives enough mate-
rial to justify a negative answer to this ques-
tion. While Fichte of the early period elevated

10 Cf. MS, AA 06, p. 487; Kant, 1996c, p. 599.
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He IIpyHMMarommi «He bora, a mup Ero», ects, B
CYIITHOCTM, BOIUIOIIeHVIe MOpaICTYecKon u-
socodpum Kanra.

ITpas s Op11 KaHT B cBOEM abcoimroTpoBaHUM
IIOJDKEHCTBOBAHS, B IIOCTaBJIEHNN MOpasIi3Ma Ha
MeCTO TIOBEP)KEHHOIO MM OKOHYaTeJIbHO VHTeJI-
JIeKTyaJIvi3Ma ¥ OHTOJIOTM3Ma IIpeJIIecTBYIOIIel
dwtococpum? Cyapda HeMeIKoro mjieaIn3Ma, Bbl-
pocitiero 13 KaHTOBOV KpUTUKM pasyMa, 1aeT J10-
CTaTOYHO MaTepuaJla [1JIsl OTpuIlaTeJIbHOIO OTBeTa
Ha 3TOT Borpoc. Eciii B DuxTe miepsoro nepuroga
Mopaym3M KanTa ObUT Bo3BelleH B 3aKOHUEHHYIO
" cTporyio cucreMy (y camoro KanTa oH ckopee
ObUT IBVDKYIIIVIM HEPBOM €ro OOpbObI IPOTUB MH-
TeJUIeKTyasin3Ma), To B DuxTe MocsielHero rnepuo-
Ia u ocobeHHo B 'eresie oH HalllesI CBOEro perm-
TeJILHOTO IIPOTUBHMKA. 3aMeuaTeIbHO TaKXe, YTO
HeMeIIKII maeansM mcuepnian ceds B Hurre,
MIMMOpPaJIV3M KOTOPOT'O eCThb TaKOV IIPOTeCT IIPo-
B Mopasmsma KaHTa, KakyM II0 OTHOIIEHUIO K
HTe UIeKTyanmsmy [lekapra u Jlenbumiia asmi-
Csl aHTUMHTEIUIEKTYasIMCTUYecKn IIpoTecT Pyc-
co. ITpobrrema mpeofosIeHMsI MOpasI3Ma, OHAKO
6e3 obpaTHOro OTHaIa Ha3aj B MHTEIUIEKTyaIN3M
JIOKaHTOBOV (prstocopmm, 1 IIpeACcTaBIIseTcss HaM
aKTYyaJIbHOV ITPO0JIeMOVi COBpeMeHHOM (prytocod-
cKovI MBICTI. [J0Opo AO/DKHO OBITH pa3obiiaueHo
KaK OJTHO M3 BO3MOXXHBIX TOJIBKO siBJIeHMi1 AOco-
moTa. Pustocodns AOIDKHA YCTAaHOBUTD ITPeieIbl
Job6pa, Tak ke kak caM KaHT B cBoe Bpems ycTa-
HOBWI T'paHuIlEl pasyma. [Ipobiema 3Ta mpemHo-
custack Bi. CosoBeeBy, ee Bupert n JloctoeBckuii,
B 0Opase Ajrerim Kapamasosa kak ObI BOIJIOTVIB-
v JIoOpo Ha BBICIIIEVI CTYIIEHW, IIPeoosieBalo-
ITeVi TOPIBIHIO abcoroTHpoBasItero ceds lobpa.
B permiervint sTovi IpoGrieMBl Tak>Ke ¥ KJTFOU K ITpe-
ofosieHNIo cyobekTususMa KaHTOBOV rHOCEOIIO-
I, KOTOPBIVI KOpeHUTCs: MMeHHO B KaHTOBOM
MoOpaJIr3Me 11 Ha KOTOPBIVI OoJlee BCcero HarpasJie-
Ha HbIHe KpUTHMKa KakK NpoTuBHMKOB KaHTOBOM
dntocodum, Tak ¥ ee CTOPOHHMKOB.

Ho n nporusaMKM KanToson dusiocodpun He
JIOJDKHBI 3a0BIBaTh OHOIO: YTOOBI IIPeOrioiIeTh
KanToB MOpasvi3sM 1 CBSI3aHHBIVI ¢ HUM CyOBeK-
TUBV3M B THOCEOJIOTMV, HAIJIEXUT UIATU IIyTeM,

S.1. Hessen

Kant’s moralism to the position of a complete
and rigorous system (with Kant himself it was
rather the driver of his struggle against in-
tellectualism), it found a fierce opponent in
the Fichte of the last period and especially in
Hegel. It is also remarkable that German ide-
alism had exhausted itself in Nietzsche whose
immoralism is a protest against Kant’s moral-
ism similar to the anti-intellectualist protest of
Rousseau against the intellectualism of Des-
cartes and Leibniz. I believe that the problem
of overcoming moralism, but without a slide
back into the intellectualism of the pre-Kantian
philosophy, is a problem relevant to modern
philosophical thought. Good must be exposed
as just one of the possible manifestations of
the Absolute. Philosophy should establish the
limits of Good just like Kant in his time estab-
lished the boundaries of reason. The problem
engaged V1. Solovyov, Dostoyevsky was aware
of it, witness the character of Alyosha Kara-
mazov which embodies the highest degree of
Good which overcomes the arrogance of Good
that has absolutised itself. The solution of this
problem is also the key to overcoming the sub-
jectivity of Kantian epistemology which is root-
ed in Kant’s moralism and which is the prime
target of the critics of the criticism both of the
opponents and supporters of the Kantian phi-
losophy.

But the opponents of the Kantian philosophy
should be mindful of one thing: to overcome
Kant’s moralism and the subjectivity of epis-
temology one should follow the path shown
by Kant himself. At the end of the day the so-
called problem of overcoming Kant consists in
applying to Kant his own method of overcom-
ing intellectualism, such that the Good, abso-
lutised by Kant, would be seen as an element
that diminishes the Absolute, although it is em-
bedded in it. Awareness simultaneously of the
primacy of one side of the world, and its em-
beddedness in the principle that exceeds it (its
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yKa3aHHBIM, B CyIiHOCTH, camuM KanTom. B Kon-
I1e KOHIIOB TaK Has3. IIpobsiema mmpeonorteHns Kan-
Ta 3aKJIo4aeTcss B TOM, 4TOObI K camoMy KaHTy
IIPVIMEHUTH €r0 K& METOJ, IIPeOooJIeHVs MHTeJl-
JIeKTyasIn3Ma, 94ToObl 1 camo KanTom abcomoTu-
posaHHOe [1o6po ObIJIO TIOHATO KaK yMaslsolee
AOBCOIIOT, XOTSI M YKOpPeHeHHoe B HeM Haduajio. B
3TOM YCMOTPeHWN OIHOBPEMEHHO W IIepBOHa-
4aJIbHOCTY OTAEJIBHOV CTOPOHBI MUpa, U YKOpe-
HEHHOCTU ee B IIpeBbIIIaloleM ee Hadasle (ee de-
HOMEHAJIBHOCTV) ¥ 3aKJII09aeTCsl HeIIPeXOI I
CMBICIT TPaHCIIeHIeHTaIn3Ma Kak MeTora KauTo-
BoM pustocodnm, 6e3 ycBOeHMsI BeYHOV IIpaBIIbl
KOTOPOTO HEMBICJIVIM CaMBIVI BBIXO 3a IIpeesIbl
KanTa. B Hem mo-csoeMy mosyumia cBoe BbIpa-
JKeHVie BCe Ta JKe MHTYWUIIVS aBTOHOMMY, KOTOpast
JIEXUT B OCHOBE U IIOIJIeXAIIero IIPeoosIeHIIO
KanToBa mopaimsma. Hefgocrarounast kak mpmH-
i prIocodPCKOM CUCTEMBI, OHa OeCKOHEYHO
IUIOJIOTBOPHA, OJIHAKO, KaK ee MeTOI,.
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phenomenality) forms the intransient meaning
of transcendentalism as the method of Kantian
philosophy whose eternal validity must be un-
derstood if Kant himself is to be transcended.
It is in a way an expression of the same intu-
ition of autonomy which underpins Kantian
moralism which needs to be overcome. It may
be wanting as the principle of a philosophical
system, but it is infinitely fruitful as its method.
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