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BO3BPAIIIA S «KYJIBTYPHBIVI MAHIAT»:
VIOESI YCTOVMUMBOIO PA3SBUTWSI
B KAHTVAHCKOW ITEPCITEKTVBE

B.A. Yaavui!

B doxaade Pumcxomy kaydy «Come on! Kanumaausm,
He0a bHOBUOHOCTb, HACeAeHUe U PA3PYULeHUE NAAHENTbL»
(2018) Kanm napsdy ¢ Opyeumu «cmapbimu» npocBemu-
meaamu npedcmabien B0oxHoBumenseM MupoBo3penus,
npubeduieeo k decrmaduausayuu yciobuii cyujecmbobanus
ueno0Beuecmba. Amopul 00k1a0a NpuU3bIBAIOM OMKA3ANb-
cs om «cmapoeo IpocBewjenuis» ¢ eeo uHOUBUOYAAUSMOM,
Bepoil 6 poiroK 1 nompedUmesbCkUM OMHOUIEHUEM K NPU-
pode. 51 ymBepsxoato, umo makas oyenka gpurocopuu Kan-
ma s6asemcs be3ocHoBamevHO 1 4ImMo e2o0 udeu 1no36o4s-
tom kax npoBecmu bosee 24Y60KYI0 OuazHOCUKY Kpu3suca,
maxk u npedsoxums 06osee 0CHOBAMEALHYIO CHIpPAINe2UI0
eeo npeodosenus. CHauasa usiazaemcs no3uyus abmo-
pob Ookaada 6 omuowenuu ympamst ycmouuubocmu 6
pasbumuu u ux 6uderue e2o npuuut 6 gpusocogpuu Ipo-
cBewjerus. [lasee Oaemcsa ouepk UCOPUU U COOCPIKAHUA
nouamus «ycmouduboe pasbumue» u npeoiazaemcs aHa-
AU3 UCITOKOB Npoepeccucmckorl YcmanobKy Ha noKopeHue
npupoosl, rexaujux 3a npedesamu HoBoeo Bpemeru 8 udee
«KYAbMYpHO20 Manoama». 3amem npedcmabier KaHmu-
aHckuil 0uaeHo3 Npuuux Kpusuca 6 Hecocmoabuiemcs
«coBepwiennoremuu». Copmyaupobannas  abmopamu
dokaada udes «HANOAHEHHO20 Mupa» conocmabieHa c
udeetl «cobepuieHHoAeMHe20 MUpa», 4 UX OUARHO3 «Ka-
NUMaiusm — HeoarbHoBUOHOCHL — UCHIOujeHUe pecyp-
cob» — ¢ kaHmobckumu oyeHKamu nonsimox beecmba om
mpyoxocmen Hacmosue2o 8 npouiroe u 8 oyoyujee. Vra-
3aHbl npedsokerHble Kanmom peuierus HeKomopbix KoH-
Kpemuwlx npobsem, nepeduciennvix 6 doxaade. Bmecmo
axmuuecku npediaeaemoni abmopamu 00k4ada cmpa-
meeuu «Bo3BpaujeHus KyAsmypHo20 MAHOAMa», Mo echiv
cokpaujenusa ucnoav3oBanus uesoberecmbom npupooHvix
pecypcob, xkanmoBckuil ombem HA KPU3UC — «KONEPHU-
Kanckutl nepefopom» u obpaujerue KYAsmypHoeo Ycuius
Ha Brympentee Hpabcmbenroe pasbumue weso6exa.

KaroueBvre caoBa: Kanm, ycmouuuboe pasbumue,
Pumckuit kay6, coBpemennocms, KyAbmypHbLl Manoam,
coBepuienrosemue

! barruricknit dpenepatbHbI yHUBepcuTeT M. V. KanTa,
Poccns, 236041, Kanmmamurpan, yi1. A. Hesckoro, 1. 14.
Iocmynuaa 6 pedaxyuro: 17.02.2023 e.

doi: 10.5922/0207-6918-2023-2-4

RECLAIMING THE “CULTURAL MANDATE":
THE IDEA OF SUSTAINABLE DEVELOPMENT
IN THE KANTIAN PERSPECTIVE

V.A. Chaly'

In the Club of Rome report Come on! Capitalism,
Short-Termism, Population and the Destruction of
the Planet (2018) Kant, along with other “old” Enlight-
eners, is presented as the father of a world-view which
led to the destabilisation of the environment in which
humanity exists. The authors of the report argue that
the “old Enlightenment” with its individualism, faith in
the market and a consumerist attitude to nature should
be scrapped. I maintain that this assessment of Kant’s
philosophy is groundless and that his ideas allow us both
to conduct a more profound diagnosis of the crisis and to
propose a more solidly founded strategy of overcoming
it. First, I sum up the position of the authors concern-
ing the loss of sustainability of development which they
attribute to the philosophy of Enlightenment. Next, I
outline the history and content of the notion of “sustain-
able development” and offer an analysis of the sources
of progressivist commitment to the conquest of nature
which lie outside Modern Times in the idea of the “cul-
tural mandate”. Then I present the Kantian diagnosis
of the causes of the crisis which attributes it to human-
kind’s failure to “mature”. I compare the idea of “the full
world” formulated by the authors of the report with the
idea of the “the world come of age” and their diagnosis of
“capitalism — short-termism — depletion of resources”
with the Kantian assessment of the attempts to escape
from the predicaments of the present into the past or the
future. I draw attention to Kant’s solutions to some of
the specific problems indicated in the report. Instead of
the strategqy of “return of the cultural mandate”, pro-
posed at this time by the authors of the report, the Kant-
ian answer to the crisis is a “Copernican turn” and
re-direction of the cultivating effort to the inner moral
development of the human being.
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Rome, modernity, cultural mandate, maturity
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Kpw3uc u1 ero gmarHocTmka
PuMckmM Ki1yOoom

CeromHsi B caMBIX pasHBIX CTpaHaX, B pas-
HBIX Hay4HBIX U (PrIIocodpcKmx IIKojIax, oT ca-
MBIX Pa3sHBIX MHCTUTYLWV 3BY4UT IIpU3HaHUe
TOT0, YTO MVIP HaXOAWUTCS B KPMU3MCe VI YTO KPU-
31C TOT BBI3BaH JIeATeILHOCTRIO UejIioBeka. Yesro-
BedecKast CIIOCOOHOCTD HeVICTBOBATh 3HAUMTEILHO
IIpeB30IIlJIa CIIOCOOHOCTb IIOHMMaTh. B pesysibTare
LIMBWIN3AlIMs CTOIIKHYJIaCh ¢ OecIipelieleHTHBIM
II0 CJIOKHOCTM KOMIIIIEKCOM B3aMMOCBSI3aHHBIX
11po0JieM, BEI3BAaHHBIX VICTOIIIEHIEM PeCyPCoB, Po-
CTOM HaceJIeHUs, 4Ype3MepHBbIM IOTpeOiieHVeM,
VICIIOJTB30BAHVEM SKOJIOTMIUECK BPEIHBIX TEXHO-
JIOTWV, YIJIyOJleHreM COLMaJIbHOTO HepaBeHCTBa
Y yCVJIEHVIEM TIPETIOCHITIOK IS TTI00aIbHBIX BO-
eHHBIX KOH(JIMKTOB. beicTpo yxymmaromasics co-
1obunodmsIuecKas CUTyalys He BIIOJIHE OCO3Ha-
eTcs1 I100aTELHBIM COODITIECTBOM, U [Jake IOHVIMAa-
IOI[/e MacIITa0bl ITPO0JIeM 3KCIEPTHI 3apakeHbl
MPPpaLOHaIBHOV BEpOT1 JIN0O BO BCeCVIve PhIH-
Ka, CIIOCOOHOIO CBOEW «HEBWIVMOVL PyKovi» BBI-
IIPaBUTBH IIePeKOCHI, JIN0O BO BeeBeleHMe 1 Oy1aro-
HaMepeHHOCTH IIPaBUTEIBCTB, SIKOObI MOTYIITVX T
JKeJIaloIIMX OCO3HATh M UICIIPAaBUTh CUTYaLIUIO.

B xauecTBe OTBeTa Ha 3TV BBI30OBBI IIEJIBINI PSif]
MHCTUTYIIUM BO ITlaBe ¢ Opranmsanivent Oobenm-
HeHHBIX Hamum mpepyiaraeTr mjero ycTodmBOro
pasBuUTHK. YcTOMUYMBOe pasBUTVE MBICJIUTCS IIpe-
VIMYIIIECTBEHHO B 3KOHOMMYECKMX W COLMaIb-
HO-TIOJIUTUYECKMX KaTeropusx, OfHaKO B IIOCIIe/I-
Hee BpeMsl 3BydaT IpelJIOKeHUs 1 O ero gurio-
codckont cocrapidromient. Tak, B mokitage «Come
on! KanmranmsM, HemalbHOBUIHOCTD, HaceJleHe
M paspylleHne IUIAHeTbl», OIyO/IIMKOBAaHHOM B
2018 r. Pumckmm ki1y6oMm (mastee — Jloksian), aBTo-
PBI YTBEPXKIIAIOT, UYTO «3all0JIHEHHBIV», TO eCTh J10-
CTUTTINV IIpeiesIoB YCTOMUYMBOCTY, MUP HyX/a-
eTcst B «HoBOM [IpocBeriennin» — B IOCTPOEHUN
VI pacIIpoCTpaHEeHNI MUPOBO33PeHVIs, CITOCOOHO-
ro, B OTIM4YMeE OT CYIIeCTBYIOIINX, 00ecredmThb
SKOHOMMYeCKVe ¥ ApyTue IIaru 1o yCTaHOBJIe-
HMIO «DajiaHca MeX/1y JIFOIbMU ¥ IIPUPOAON, Kpa-
TKOCPOUYHBIM V1 JOJITOCPOYHBIM, CKOPOCTBIO U CTa-
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The Crisis and its Diagnosis
by the Club of Rome

Today the recognition that the world is in
a crisis and the crisis is human-made is heard
in various countries, various scientific and
philosophical schools and various institutions.
The human capacity to act has far exceed-
ed the capacity to understand. As a result, ci-
vilisation has been confronted with a host of
complex, interconnected problems, stemming
from the depletion of resources, population
growth, over-consumption, the use of ecolog-
ically harmful technologies, the deepening of
social inequalities and growing risks of glob-
al military conflicts. The global community
is not fully aware of the rapidly deteriorating
socio-biophysical situation and even experts
who grasp the scale of the problems are infect-
ed with an irrational faith either in the omnipo-
tence of the market whose “invisible hand”
can right the imbalances, or in the omniscience
and good intentions of governments which are
thought to be able and willing to rectify the sit-
uation.

As an answer to these challenges a number
of institutions, led by the United Nations, have
proposed the idea of sustainable development.
Sustainable development is thought of largely
in economic and socio-political categories, but
of late proposals have included the philosoph-
ical element as well. Thus, the report Come on!
Capitalism, Short-Termism, Population and the De-
struction of the Planet, published in 2018 by the
Club of Rome (elsewhere the Report), claims
that the “full” world, a world that has reached
the limits of stability, needs “a new Enlighten-
ment”, i.e. the building and dissemination of a
world-view capable, unlike the current one, of
ensuring economic and other measures to es-
tablish “a balance between people and nature,
the short term and the long term, speed and
stability, the private and the public, women



B.A. Yanslit

OVJIBHOCTBIO, YaCTHBIM ¥ ITyOJIMYHBIM, JKEHIIIV-
HaMu ¥ MY>XYIMHaMV, PaBeHCTBOM ¥ BO3HaIrpaX-
OeHMeM TOCTVDKEHWUV, TOCYZApCTBOM WM PeJINIru-
en» u 1p. (Weizsdcker, Wijkman, 2018, p. 95—97).
DTO HOBOE MPOCBelIeHNe Pe3KO ITPOTUBOIOCTaB-
ngeTcd apropamu JloKjlazia «CTapoMy», CaHKIIV-
OHVIPOBAaBIIIEMY, II0 VIX MHEHWIO, KpW3WC U HYX-
JaoeMycsl B IIPeoIoJIeHn. A cpeay IJIaBHBIX
npepcrasuresient «craporo IIpocsemienns», oTeeT-
CTBEHHBIX 3a (PWIOCOdCKMe HPUUMHBI HbIHEII-
HVX IpobreM, HasaH Vimmanyn KanT.

B cBoert cTarbe si XoTesl ObI CHaudajla HaIlOM-
HUTB, YTO IIpeICTaBIIseT COOOV MIes «yCTOMYMBO-
I'0 pasBUTHA» B COBPEMEHHBIX KOHIICTIIIMSIX, 3aTeM
PacKpbITh PUI0COCKMe 1 PeJIUTMO3HbIe KOPHM
«CTapoVD» SKCITAaHCMOHWCTCKOVI UAEV PasBUTUI Vi,
HaKoHell, O0BACHUTH, IodeMy KaHT HampacHO
OKa3aJICst B Py KPUTUKYEMBIX «CTapbIX» IIPOCBe-
TUTEJIEV VI YTO IIPeJICTaBIIsieT COOOV YCTOMUMBOe
pasBuTVIE II0-KAHTOBCKIA.

CunpHas naest mporpecca
M ocs1abJIeHHas1 Maes1 yCTOMYIMBOTO
pasBUTUS

Vpes yCcTOMUMBOCTY Uepe3 OCO3HaHHOe orpa-
HUYeHMe PasBUTMUS BXOOUT B ODOPOT B Hadva-
ste 1970-x rr. OpHMUM U3 ee IIepBbIX MaHMGECTOB
ctait poxiaz, «[Ipenespl pocTa: HOKIIAL, IO IIPOEK-
Ty PrmMckoro kiry6a “CriokHoe 1oJiokeHMe desio-
BedecTBa» (Memoys, Menoys, Pannepc, bepeHc,
1991), Bbrmentumit B 1972 r. vt cpasy ciesiaBIIN Ta-
VHCTBeHHBIN Pyimckui ki1y6 3HaMeHUTBIM. Bep-
HeMC K TOVI SII0Xe ¥ BCIIOMHMM, 4To 1968 rof cras
CMMBOJIOM OKOHYATeJIbHOTO 3aBepIlieHusl Iepu-
ofla «BBICOKOTO MOJIepHa» BpeMeHW TI'MTaHTCKMX
IIPOEKTOB COILMAJIbHOIO, MHAYCTPUAIBHOIO 1 Ha-
YYHOTO CTPOWUTEIIBCTBA, KOTOPbIe IOJDKHBI OBIIIN
obecrieunTh dYeJIOBEUECTBY OKOHYATEIbHOE IIo-
KOpeHMe IIpuposl — Ha 3emsle u B KocMoce. Ha
LIeJIoM pejie pyOexxer ITporpecc CTOJIKHYJICS CO
CBOMMM IIpefieslaMi. B Hayke B IIOJIHBIVI POCT 3a-
gaBIa o cebe 1ess OTHOCUTEIIBHOCTI: He TOJIBKO
B SMIIVPUYECKOM 3HAHWMV, HO B CAaMOM HayIHOM
MeTorle OOHapyKVMBaeTCs, UYTO MCTMHA M3MeHYN-
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and men, equality and reward for success,
the state and religion”, etc. (Weizsdacker and
Wijkman, 2018, pp. 95-97). The authors of the
Report starkly contrast the “new” enlighten-
ment to “the old” one which, in their opinion,
has produced the crisis and needs to be over-
come. Immanuel Kant has been named among
the chief representatives of “the old Enlighten-
ment”, responsible for the philosophical causes
of the current problems.

I would like to begin this article with a re-
cap of the idea of “sustainable development”
in modern conceptions, then look at the philo-
sophical and religious roots of the “old” ex-
pansionist idea of development and, finally,
explain why Kant has been wrongly placed in
the company with the criticised “old” enlight-
eners and what sustainable development ac-
cording to Kant really means.

The Strong Idea of Progress
and the Weakened Idea
of Sustainable Development

The idea of sustainability through con-
scious limiting of development gained currency
in the early 1970s. One of its first manifestoes
was The Limits to Growth: A Report for the Club
of Rome’s Project on the Predicament of Man-
kind (Meadows et al., 1972), which propelled
the previously mysterious Club of Rome into
prominence. Let us pause to take a closer look
at this epoch. The year 1968 was a symbol of the
end of the period of “high modernity”, the time
of giant social, industrial and scientific projects
called upon to complete mankind’s final con-
quest of nature — on earth and in outer space.
In a number of areas progress ran into obsta-
cles. In science, the idea of relativity staked a
claim: not only in empirical knowledge, but in
the scientific method itself it turned out that
truth was changeable, multiple and elusive.
The classical absolutist rationality gave way to



Ba, MHOXXeCTBeHHa, He BIIojiHe ysoBuMa. Kiaccu-
yecKas abCOTIOTMCTCKAs pallVIOHAJIBHOCTh CMEH -
eTCsl TTIOCTKJIACCYecKO. B oOpIIeHHOM MUPOBO3-
3peHnN YCTaHOBKa Ha VMHIVBUIYaJIbHBIV YyCIIeX,
paloHan3M, KOHKYpPEeHIIMIO 1 POCT MaTepu-
aJIBHOrO 0J1arocoCcTOSHMS BbI3Bajla OYHT 1 yKJIO-
HeHIe 4YacTV MOJIOOEXV B MUP KOHTPKYJIBTYPBI
M aJIbTepHATVBHBIX CIIOCOOOB JXM3HM, 3a3BydYa-
Jla KpUTMKa B ajipec KalluTasin3Ma, MMIleprasIns3-
Ma ¥ pacHIMpsIOIerocs oodIecTsa NoTpedIeHs.
Torpa >ke KpUTHKa TeXHVKM KaK MCTOYHMKA OT-
qy>XKJIeHWs YesloBeKa OT IIPVPOIBL 1 caMoro cedsi,
a TaKXXe M3BpallleHNsI 4YeJIOBeYHOCTV IIpeBpaTy-
JIach M3 MapTrYHAIBHOTO (P1IT0COPCKOro SIBJIEHVIS
B MEVIHCTPUM 1 0OpeJla TeopeTnyecKyIo I1yOounHy.

Bce 5T0 M1 MHOrOE ApYyTOE JINIINIIO MOHOJIUTHO-
CTY ¥ 0eCCIIOPHOCTY MAEI0 IIPOrpecca, 110 TeX Iop
COCTaBJISBIIIYIO OCHOBY COBPEMEHHOI'O CO3HAHVIS.
PaspeIB gestoBedecTBa C MPeXHMM, OTXKVBIIUM U
IOCTPOEeHVe COBePIIIeHHOIO Mypa Ha 3emJle cpef-
CTBaMM MOT'YIIIECTBEHHOT'O pasyMa V1 HOKOPeHHO
VIM CJIeNIOV IIPUPOIBI IlepecTasio Kas3arbes Oec-
criopHoM 3areert’. bortee Toro, HEKOTOpPbIe MBICIIV-
TeJIVI, IIPOTrHO3MPOBaBIIIVe OyIyIlee, Ha9aIn II0-
HVMATBh, YTO y’Ke ITPOM3BeIeHHBIX B 3TOV IOIIBIT-
Ke VI3MeHEHUVI IOCTaTOYHO, UYTOOBI CielaTh IIPo-
O7leMaTMUHBIM CaMO CYIIeCTBOBaHUeE YesloBede-
crBa. I B noxstame 1972 r., v masiee co Bce OOJIbIIIeN!
CMJIOV 3a3ByYaJIyi B3BOJIHOBaHHbIE BbICKA3bIBAHS
O TOM, UTO pecypchl, KOTOpble UeJIOBeYeCTBO W3-
BJIeKaeT 13 IIPUPOIBI U ITycKaeT B 00OpOT, mMe-
10T 11pesies1. B oruete BcemmpHom kommccrn OOH
II0 BOIIpOCaM OKpY KaroIlleyl Cpefbl M pa3BUTHH,
osariaBieHHOM «Harre obmiee Oymyiree» (1987),
«yCTOMYMBOE Pa3BUTHE» IIPOBO3IJIAIIAIOCH Ile-
JIBIO YeJloBeuecTBa. [ IpoluTipyro 3TOT JOKYMeHT:

YertoBedecTBO CIOCOOHO IIPMAATH Pa3BUTIIO
YCTOVYMBBIVI U JIOJITOBPEMEHHBIV XapakTep, C
TeM 4YTOOBI OHO OTBEYasI0 IOTPeOHOCTSM HBI-
HEIITHEeTO ITOKOJIeHNs, He JIMIIas OymayIye Io-
KOJIEHVSI BO3MOYKHOCTV YIOBJIETBOPATH CBOU I10-

2 Kputrka mcxommia He TOJIBKO OT PaJKaIbHBIX aHTH-
MOIEpHMCTOB, Takmnx kKak M. Xampgerrep mwim D. dére-
JIVH, HO VI OT MICTOPVIKOB HayKM ¥ KYJIbTYPBbl, HalIpyIMep
JI.T. Yarnrra (White, 1967).
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post-classical rationality. At the everyday level
commitment to individual success, rationalism,
competition and growing material well-be-
ing provoked rebellion and, among part of the
youth, escape into the world of counter-culture
and alternative lifestyles, criticism of capital-
ism, imperialism and expanding consumer so-
ciety. At the same time critique of technology
as a cause of the human’s alienation from na-
ture and from him/herself and the perversion
of humanity developed from a marginal philo-
sophical phenomenon into a mainstream one,
acquiring theoretical depth.

For these and many other reasons the idea
of progress, which until then formed the basis
of modern consciousness, ceased to be mono-
lithic and indisputable. Humanity’s break with
the former outdated world and the building of
a perfect world on earth through the power of
reason, which conquers blind nature, ceased to
be an incontrovertible idea.? Moreover, some
thinkers, trying to predict the future, came to
understand that the changes already made in
this attempt were sufficient to make the very
existence of humankind problematic. In the
1972 report and afterwards increasingly loud,
alarmed voices were heard pointing out that
there were limits to the resources humanity ex-
tracts from nature and puts to use. The report
of the UN World Commission on Environment
and Development, entitled “Our Common Fu-
ture” (1987), proclaimed “sustainable develop-
ment” to be humanity’s goal. The document
reads in part:

Humanity has the ability to make
development sustainable to ensure that it meets
the needs of the present without compromising
the ability of future generations to meet

2 Criticism came not only from radical anti-modernists,
such as M. Heidegger or E. Voegelin, but also from
historians of science and culture such as L.N. White
(1967).
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TpebrocTn. KoHIlenmys yCcTomamBOro pasBmTys
ZIeVICTBUTEIJIPHO IIpeJIIioiaraeT oOIpesleieHHbIe
orpaHMYeHVs B 0071aCTV SKCIUTyaTallV IIPUPOI-
HBIX PeCypCcoB, HO 3TV OIPaHWYEHWS SBIISIOTCS
He abCOTIOTHBIMM, a OTHOCUTEIHLHBIMI M CBI3a-
HBI C COBPEMEHHBIM YPOBHEM TEXHWKW VI COLIVI-
JILHOVI OPTaHM3aLINY, a TAKXKe CO CTIOCOOHOCTHIO
Omocdepbl CIIpaBIISITHCS C TTOCIIEACTBUSIMU YeTI0-
BEUECKOV IeATelIbHOCTN. <...> [ ycTomdamBo-
ro r7100aJIbHOTO pasBUTHs TpebyeTcsi, 4TOObI Te,
KTO pacrioyiaraeT OOJIbIIIIMY CpeICTBaMM, COTJIa-
COBaJIVI CBOW 00pa3 >KM3HU C IKOJIOTMYECKUMU
BO3MOYKHOCTSIMV IUIaHETBI, HaIIpUIMepP B TOM, UTO
Kacaetcs rorpebienns sHeprum (Our Common
Future, 1987, p. 24 —25).

B CCCP anasnormuHble uaeyr 0 HeOOXOHVIMO-
CTU «Te€OTrMTMeHBb» M He3aBVCVMOrO OT rocyjaap-
CTBa OOIIEeCTBEHHOrO KOHTPOJISL 3a OIAaCHBIMU
«TeXHUYECKUMM M OMOXMMWYeCKMMM MeTOoIaMu
VI METOJIaMVI MacCOBOVI TICVIXOJIOIMV» BBICKa3bIBaJI
A.Jl. Caxapos B «Pa3sMbIIIUIeHUAX O IIporpecce,
MWPHOM COCYIIIeCTBOBaHMM V1 MHTeJIJIeKTYasIbHOV
cBoboze» (Caxapos, 1968).

Ipomuio erie Tpu necsatetns, u B 2018 r. Pum-
CKMUM KJTyO CHOBa ITpOBeJI OLIeHKY ITOJIOKEHS /el
u oryorkoBasl Jlokiiaz, B KOTOpOM KOHCTaTUpPO-
BaJl, UTO Ilepexoy], K yCTOVYMBOMY Pa3BUTIUIO He CO-
CTOSUICS M YTO [1J15 HETO 4YeJIoBeYeCcTBY, HeCMOTPs
Ha BOEYATJISIOIINT IIPOrpecc 3HaHM Y TeXHOJIO-
TV, He XBaTWJIO HY CO3HATeJIbHOCTY, HU BOJIV, a
IIpo0JsIeMBl 3a II0JIBeKa TOJIIBKO YCYTyOMIInCE.

Terepr OTBETCTBEHHOCTD 3a HVIX YaCTMYHO BO3-
naraetcs Ha dustocodpos bakona, [ekapta, JIok-
Ka, CrimHO3y, HO mpexe Bcero Ha IOwma, Pycco,
Bonbrepa, Anpama Cmura m, koHeuHo ke, Kanra
(Weizsacker, Wijkman, 2018, p. 92). VimeHHO oHM,
1o MHeHMIo PrMcKoro ki1y6a, 3aj10KMJIi OCHOBBI
9KCIUIyaTaTOPCKOro, KOJIOHMaIbHOIO OTHOIIeHVS
K IIpUpofie, BOOPYXXMJIM 4YeJloBeKa Hay4dHOW pa-
LIMIOHAJIBHOCTBIO M CHSJIV CBOeVI HaTypaJIicTiye-
CKOVI 9TVIKOVI HpaBCTBEHHBIE OT paHWYIeHWsI, HaJIO-
JKeHHBbIe Ha UeJIOBeYeCKIT STrOV3M PeJITuryeit. DTo
VI IPUBEJIO K «ITPOeJaHNIO» IIPUPOISHBIX pecypcoB
VI TEKyIIleMy KPU3VCY.

Crparerus, xotopyio IipemyiaraetT Pumckum
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their own needs. The concept of sustainable
development does imply limits — not absolute
limits but limitations imposed by the present
state of technology and social organization on
environmental resources and by the ability of
the biosphere to absorb the effects of human
activities. [...] Sustainable global development
requires that those who are more affluent
adopt life-styles within the planet’s ecological
means — in their use of energy, for example
(Brundtland, 1987, pp. 24-25).

In the USSR similar ideas on the need for
“geohygiene” and independent public control
over dangerous “technical and biochemical
methods and the methods of mass psychology”
were expressed by Andrei Sakharov (1968) in
essay “Thoughts on Progress, Peaceful Coexis-
tence and Intellectual Freedom”.

Three decades later, in 2018, the Club of
Rome published a report in which it stated that
transition to sustainable development had not
happened because humanity, in spite of spec-
tacular progress of knowledge and technology,
proved to have had neither awareness nor will
for the change, and problems had only deep-
ened over the half century.

Now part of the blame was laid on Bacon,
Descartes, Locke, Spinoza, but above all on
Hume, Rousseau, Voltaire, Adam Smith —
and Kant (Weizsdcker and Wijkman, 2018,
p- 92). They, according to the Club of Rome,
had laid the foundations of an exploitative, co-
lonialist attitude to nature, equipped mankind
with scientific rationality and by their natural-
istic ethics lifted the moral constraints religion
had imposed on human selfishness. This re-
sulted in the “guzzling” of resources and the
current crisis.

The Club of Rome offers a strategy for es-
tablishing a “balance” in the relations between



KJIy0, 3aK/IIOYaeTcsl B yCTAHOBJIEHMM «DasraHca»
B OTHOLIEHMSX dYeJloBedecTBa C IIpupompoi. Ilo
MHEHMIO aBTOpoB loki1aza, Takor OasraHc Tpedy-
eT mepecMoTrpa drtocodckmx ycraHoBok Hoso-
ro BpeMeHn. OgHaKO myiesi OJIb30BaHMS IIPUPO-
JIOVI TOJIBKO JIVIIIIb KaK CPeiCTBOM JIJISI YIIOBJIETBO-
PeHs YesIoBeuecKmX I0TpebHOCTev! MeeT Oostee
IABHIOIO VICTOPUIO, M3 KOTOPOVI BBIPACTaeT CaHK-
LIMOHMPYIOIIAs ee IKCIUTyaTanio ycraHopka Ho-
BOT'O BPEMEHIA

«KynpTypHBIVI MaHOAT»
KaK IIpeapICTOpuA IIporpecca

«KyJIbTypHBII MaHIAT» — 3TO IIPUCYIIee aB-
paaMIMUecKuM peJINIsIM IIpeicTaBleHne O JIaH-
HOM borom desioBeKy IIOBeJIeHUMW BJIalIbIYeCTBO-
BaTh HaJl 3eMJlel], TIOKOPSITh ee ¥ Pa3BUBaTh ee
CKpPBITBIVI TTOTeHITMasl. KyIsTypHBIVI MaH[IaT BbI-
paxkeH B KHUTe BeITus M siBjIsSeTCs IIepBBIM yKa-
3aHMeM bora desioBeKy, JaHHBIM ellle 0 JieKaJiora
U JI0 eBaHTeJIbCKOro yueHms. bor npusbiBaeT Beex
ymofert, cosmanHbix 1o Ero oOpasy m momobuto,
HartoJIHUTH 3eMJ1t0 CBoer1 cj1aBovt gepes co3gaHue
TOTO, UTO MBI OOBIYHO Ha3bIBaeM KYJIBTY POVL: «ILIO-
OVTeCh M pasMHOXaMTeCh, VI HAIIOJIHSVITE 3eMIIIO,
u obsajjanTe €0, M BJIalIbIYecTByVITe Hazl pblOa-
MM MOPCKMMM [ Haf, 3BepsMIL,| M Hafl, ITULIAMM
HeOeCcHBIMY, [V1 Ha/l BCSIKMM CKOTOM, ¥ HaJl BCEIO
3eMJIel0,] M Ha, BCSIKVM KVMBOTHBIM, IIPECMbIKATO-
ymMes 110 3emiie» (BerT. 1: 28).

KynerypHbIVI MaHIAT BbIJTaH BCeM JIFOIAM, He-
3aBUCHMO OT X Bepbl. CHauara (beIT. 1: 26—28) oH
IaH ApaMmy n EBe Kak eqVHCTBEHHBIM JIFOISAM U
KakK IIpeJICTaBUTeJIsIM Bcero yesiopeuectsa. OH He
Obu1 yTpaueH B rpexonageHun. [Tozxe (beit. 9: 1)
oH pfaetcst Horo, Takke Kak ITpefICTaBUTEIIO BCe-
ro desioBedecTsa. KyJIbTypHBIVI MaHAaAT 3aKpe-
IUTeH He TOJIBKO KaK OOXXeCcTBeHHOe yka3aHue B
[Tvicarmy, HO M Kak OOXKeCTBEHHOe ycmaHobieHue
BEYHOI'O 3aKOHA B MOpsiIKe BellleVl, B «00IeM OT-
KPOBEHMI», TTIe JIETKO 3aMeTeH C TIOMOIIIBIO «ecTe-
CTBEHHOI'O CBeTa pasyMar. KyJbTypHBII MaHAaT
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humans and nature. Such a balance calls for a
revision of Modern philosophical tenets. How-
ever, the idea of using nature solely as a means
of meeting human needs has a longer history
from which grows the Modern attitude of ex-
ploitation.

The “Cultural Mandate”
as Pre-History of Progress

The “cultural mandate” is the notion of
the Abrahamic religions about God’s decree
to humans to have dominion over the earth,
to subdue it and develop its hidden poten-
tial. The cultural mandate is expressed in the
Book of Genesis and is the first decree of God
to human beings which predates the Ten Com-
mandments and the Gospel. God urges all hu-
mans created in His image and likeness to fill
the earth with His glory by creating what we
usually call culture: “And God blessed them,
and God said unto them, Be fruitful, and mul-
tiply, and replenish the earth, and subdue it:
and have dominion over the fish of the sea,
and over the fowl of the air, and over every
living thing that moveth upon the earth” (Gen-
esis 1: 28).

The cultural mandate was given to all men
regardless of their faith. Initially (Genesis 1:
26-28), it was given to Adam and Eve as the
only humans representing the whole of hu-
mankind. It was not lost in the Fall. Later
(Genesis 9: 1) it was given to Noah, also as a
representative of the human race. The cultur-
al mandate is sealed not only as divine decree
but as the divine establishment of the order of
things, the “general revelation” where it is
easily noticeable through “the natural light of
reason”. The cultural mandate is directly con-
nected with the fact that in the Abrahamic reli-
gions the human being is placed above nature
and is autonomous from it.
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IIPSIMO CBS3aH C TEM OOCTOSTETICTBOM, UTO B aB-
paaMmUecKnx peJIMrusxX 4esoBeK mnocrasleH bo-
TOM BBIIIIe IIPVPOIBL 11 000CO0IIEH OT Hee.

B Hosoe Bpems Bepa B KyJIBTYPHBIVI MaHAT
oOpailiaeTcs B Bepy B Hay4YHO-T€XHOJIOTYECKUT
IIporpecc Kak ITpollecc IO3HaHM Y IOAUYMHeHMI
npuponsl desopekoM. [lokianm Prmckoro kiryba
CITpaBelJIMBO yKa3blBaeT Ha HEKOTOPBIX aIloCTO-
JIOB 2TOVI Bephl, yIIyCKasl, OIHAKO, Ombserckmi
dou 1x MypoBo33peHnit. Hanboree BerpasmTes-
HO IIpeeMCTBeHHOCTb YCTaHOBKM BUIHA B palo-
Tax bakoHa n [lekapta. MoTumBays 63KOHOBCKOTO
«BOCCTaHOBJIEHVSI HayK» IIPSIMO YepIiaeT SHePriio
13 Ounbsierickoro Happartvsa. OH Tak OIVICHIBAeT ee
B IIepBOVI padoTe IMKJIa «BOCCTAHOBJIEHMs» «Ba-
nepuit TepmuH: 00 MHTEpHpeTarMy IPUPOLbD
(1603):

...He yJIOBOJILCTBME JIFOOOIBITCTBA, He CIIO-
KOVICTBYI€ PeIlVIMOCTH, He IIOAbeM JlyXa, He I0-
Gera ocTpoymmsi, He CIIOCOOHOCTh peunt, He KO-
PBICTE IIpodpeccuyt, He aMOVIIVIV YecTy WIN Cila-
BBI, He IIPUTOJHOCTD K OM3HeCY SIBIIAIOTCS MCTVH-
HBIMU LeJISIMU 3HaHVsT; HeKOTOphbIe 13 Hux Oojiee
JOCTOVIHBI, YeM JIPyTIVie, XOTsI BCe OHV HU3IIVE U
BBIPOXKJAFOIIVIECS: HO 3TO BOCCTaHOBJIEHVE V1 BO3-
BpalleHye (B 3HaYMTe/IbHOVI CTeIIeHV) YeJIOBeKy
cyBepeHUTeTa U BjIacTu (10O Korja OH CMOXeT
HasbIBaTh CyIeCTBa VX VICTMHHBIMM VMeHaMW,
OH cHOBa OyIeT roBesIeBaTh UMM), KOTOPBIMY OH
o0Jaga B IepBoM coCTOosiHMM TBopeHws (Bacon,
2011, p. 222).

BoKOHOBCKMII PeBOJIIOLIMOHHBIN IIpOrpecc Iia-
pa/iokcaIbHBIM 00pa3oM MMeeT B OCHOBe peaKIy-
OHHYIO MHTEHIIVIO BOCCTAHOBJIEHWMSI, HAaCKOJIBKO
3TO BO3MOKHO Y€JIOBEUECKVMU CpeCTBaMM, IeM-
CKOTO COCTOSIHVISI, yTPa4eHHOTO B TPeXOITafieHmIr.
Ho mapenua ApamM Haxonuyics B COBEPIIEHHOV
SMVICTEMIUYECKOVI CUTYaIVIL: ero Co3HaHVe ObUIO
«POBHBIM 3€pKajIoM», He IIOBPEXIEHHBIM «I0-

* Ilompobree o craHOBIeHMM Haykm Hosoro Bpemenm
KaK TeXHVKM KOMIIeHCaIIM KOTHUTUBHOIO yiepOa, Ha-
HECEeHHOTO IpexoIafeHeM, CM., HalpuMep, paboTsl aB-
CTpaJIMVICKOrO mcTOopuKa Hayku Ilurepa Xappucona
(Harrison, 1999; 2007).
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In the Modern period faith in the cultur-
al mandate turns into faith in scientific and
technological progress as a process of human
cognising and subduing nature. The Club of
Rome’s Report rightly names some apostles
of this faith while ignoring the biblical back-
ground of their views. The continuity of atti-
tude is most apparent in the works of Bacon
and Descartes. The motivation of Bacon’s “in-
stauration of sciences” draws its energy direct-
ly from the biblical narrative. He thus describes
it in the first work in the “instauration” cycle
“Valerius Terminus: of the Interpretation of
Nature” (1603):

... it is not the pleasure of curiosity, nor the
quiet of resolution, nor the raising of the spirit,
nor victory of wit, nor faculty of speech, nor
lucre of profession, nor ambition of honour
or fame, nor inablement for business, that are
the true ends of knowledge; some of these
being more worthy than other, though all
inferior and degenerate: but it is a restitution
and reinvesting (in great part) of man to the
sovereignty and power (for whensoever he
shall be able to call the creatures by their true
names he shall again command them) which
he had in his first state of creation (Bacon,
2011, p. 222).

Paradoxically, Bacon’s revolutionary
progress is based on a reactionary intention
of restoration, as far as is humanly possible,
of the Edenic state lost in the Fall.® Prior to
the Fall, Adam is in a perfect epistemic situa-
tion: his consciousness is an “even mirror” not
subject to the “idols of the tribe”; his language
“reached” things because God allowed him
to dub things and through names own them

* For more detail on the emergence of Modern science
as a technique of compensating the cognitive damage
caused by the Fall, see, for example, the works of the
Australian historian of science Peter Harrison (1999;
2007).



JlaMU Pofia»; ero Si3bIK «IOTATMBAJICS» 10 Belller,
IIOCKOJIBKY bor 1mospormt eMy camMmoMy HaJiesIuThb
Bell IMeHaMU 1 Yepe3 IMeHa BjlafleTh MU (3TO
MOXKHO Ha3BaTh «OMOJIeVICKOV Kay3aIbHOV TeOpy-
enl pedepeHIINII»); OH He 3HAJI U IIPOYMX MII0JIOB
COLIMAJIBHOI'O CBOVICTBA, IIOCKOJIbKY He ITpMHa/ljIe-
KaJI K 4esloBeueckoMy OOIIecTBY ¥ He Hy>KIasIcs
JIJI TIO3HAHMA B OKOJIBHBIX IYTAX (PrIocopmim.
VimenHoO 3TO cocTrosiHMe BaKoH 1 mTpusbiBaeT BOC-
CTaHOBUTbH, HACKOJIBKO BO3MOXXHO, ITOCPEICTBOM
HayKM, OKasbIBasCh C WeeVl BOCCTaHOBJIEHWs B
JUIVIHHOM Psi/ly XPVICTUAHCKMUX ITPOIOBEIHUKOB
ariokaracTacyica.

HeobxommmMo ynomsiHyTh M posib bskoHa Kak
«OTIIa TexHOKpaTtum». B ero «Hosom Atmanti-
Ile» AaH IIepBbI oOpaser] Harlpasirstomiero Ho-
BOE€ BpeMs COLMAJIbHO-TIONUTUYECKOro weasa:
IporpeccyBHasi BJIacTh COOpaHMs CHeINaIICTOB
B pa3/IMUHBIX HayKaX O IIPUPOLIe, CTABIINX aMV-
HucTtpatopamMn — «/Jomom CosioMOHa», KOTOPBIVI
PYKOBOJICTBYeTCsI COOOpaKeHMsIMM TI0JIe3HOCTU T
3¢ deKTMBHOCTY 1 TIOTUMHSET UCUMCIIAIOIIel pa-
LIVIOHAJIBHOCTY BCe IPUPOLHBIE ITPOLIECChI IIOM-
BJIaCTHBIX eMy TeppuTopum 1 HacesleHus. Cero-
Hs1 aBTOPHI [loKiIaia BUAAT B TEXHOKPATYECKOV
rereMOHUM IIPeISITCTBYE [JIsl YCTOMYMBOIO pas-
BUTHS.

Hekapt Broput bskony B «Paccyxnenun o Me-
TOzIEe:

...MOXXHO JOCTUYb 3HAHWII, BeCbMa II0JIe3HBIX
B JKV3HMU, U... BMECTO YMO3PUTEIILHOM (PIII0Co-
dpvm, TIpertoTaBaeMort B IIKOJIax, MOXKHO CO3IaTh
MIPaKTIYECKYIO, C IIOMOIIBIO KOTOPOI, 3Has CYITY
VI [IeVICTBVIE OTHs, BOIBI, BO3[yXa, 3Be3ll, Hebec
Y BCeX IPOYMX OKPYKAIOIIMX Hac TeJl, TaK ke
OTUeT/IBO, KaK MBI 3HaeM pas3/IM4HbIe peMecsia
HAIIIVIX MacTepOB, MBI MOIJIN OBI, KaK " OHW, VIC-
IIOJIb30BaTh M STV CUJIBI BO BCEX CBOVICTBEHHBIX
VIM IIpVIMEeHeHMSX U CTaTh, TaKMM 00pa3oM, Kak
OBl rocroaMu ¥ BiajgeTersiMu npuponsl ([e-
Kapt, 1989, c. 286).

):[eKapT JajI eCTeCTBO3HaHWMIO MaTreMarm4de-

* C amnmu cornaceH n A.Jl. Caxapos, nincasimii B 1968 .
«00 ormacHOCTSX 0e3nyMHO OIOpPOKPATIYECKOrO MCIIOb-
30BaHI HayYHO-TEXHIUECKOV PEBOJIIOLNI B pa3o0IeH-
HoM Mupe» (Caxapos, 1968).
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(“biblical causal theory of reference”); nor did
he know other social idols because he did not
belong to human society and did not need phi-
losophy’s roundabout ways of cognition. This
is the state Bacon wants to see restored as far
as possible through science, which puts him,
with his idea of instauration, in the long list of
Christian preachers of apocatastasis.

Bacon’s role as “the father of technocracy”
also needs to be mentioned. His New Atlantis
contains the first description of the socio-po-
litical ideal which guides the Modern period:
progressive power of the assembly of special-
ists in various sciences of nature turned ad-
ministrators, “the House of Solomon” which
proceeds from considerations of utility and
effectiveness and subjects to calculating ratio-
nality all he natural processes in the territory
and population under its jurisdiction. To-
day the authors of the Report see technocratic
hegemony as an obstacle to sustainable devel-
opment*.

Descartes echoes Bacon in the Discourse on
Method:

[...] [There is] the possibility of gaining
knowledge which would be very useful in
life, and of discovering a practical philosophy
which might replace the speculative philosophy
taught in the schools. Through this philosophy
we could know the power and action of fire,
water, air, the stars, the heavens and all the
other bodies in our environment, as distinctly
as we know the various crafts of our artisans;
and we could use this knowledge — as the
artisans use theirs — for all the purposes
for which it is appropriate, and thus make
ourselves, as it were, the lords and masters of
nature (Descartes, 1985, pp. 142-143).

* Sakharov (1968) writes in the same vein about “the
danger of a thoughtless bureaucratic use of the scien-
tific and technological revolution in a divided world”.
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cknit Metor, u noctaBuil «[Jom CosloMOHa» B Ka-
yecTBe palMioHaJIbHOrO CyOBeKTa B IIEHTp KOoop-
AVHAT, BMeIAOIINX Bce MaTepualbHble OObek-
ThL. VI3 3TOVI yHMKaIBHOVI HPUBVIIETVIPOBAHHON
TIO3UILIMVE HOCUTEJIV PallIOHAJILHOCTY peasIin3yioT
CBOVI «KYJIBTYPHBIVI MaHaT» Ha IIpeoOpa3oBaHe
HeCOBEPIIEHHOV XTOHUYECKOV IIPUPOABI 1 CTpa-
JaroIer OT HeIOMBIC/INS Tpaauummn. B «Paccyx-
JleHVV» OH yIIOMMHaeT CTapUHHbIe ropofia, KOTo-
pble «IJIOXO pacIUIaHMPOBaHBI 110 CPaBHEHUIO C
ropoIaMyu-KperocTs My, IIOCTPOeHHBIMI Ha paB-
HUHe TI0 3aMBICJTy OJHOTO WHXXeHepa» ([lekapr,
1989, c. 256), 1 cpaBHMBAET VX C MUPOBO33PEHNSI-
MM, COOpaBIIVMI IPepacCcyIKy HeCOBEepIIIeHHO-
JIeTVIS I HY XKJAIOIVIMICS B paiVIKaIbHON Iiepe-
crpomike. V1 xots [lekapT TyT ke OroBapvBaeTcs,
4To, pasyMeeTcs, HUKTO He CHOCUT CTapoe paiau
HOBOIO, paJAVKaJIbHbIe ITPOeKTHI IMOC/IeIyIOIIVIX
CTOJIETUVI TIOLIIV STUM ITyTeM, VI HbIHeIITHWVI BUT,
ropoma KaHra sicHoe TOMy CBI[IETeJIbCTBO.

KaHT Taxke oTmaer IaHb maee «KyJIBTYPHO-
ro MaHjara» B Tpakrare «lIpennonaraemMoe Hava-
JIO "UeJioBeuecKon vctopum» (1786), mpencrasiisio-
I[eM OIBIT PUIIOCOPCKOro OCMbICIIeHMsT Orbtert-
ckort victopun. C OIHOVI CTOPOHBI, €ro Ilepeckas
dukcupyeT akT ycTaHOBJIEHMS 4eJIOBEKOM I'O-
CIIOZICTBA HaJl IIPUPOHOV W JISTUTUMM3UPYET 3TO
FOCIIOZICTBO yKa3aHVeM Ha pasyM:

...IIOCJIEOHNI IIIar, KOTOPBIN CHOeIal pas-
yM, TIOJIHOCTBIO BO3BBIIIAIOIINII YeIoBeKa HaJl
YPOBHEM XVBOTHOTO, BBIPA3WICS B IIOHVMAaHNN
(xOTs JIMIIIb CMyTHOM) 4YeJIOBEKOM TOTO, UTO OH,
COOCTBEHHO, W SIBJISIETCS UeAbl0 NPUpoos. VI HAYTO
XUBYIIlee Ha 3eMjle He MOXeT C HUM B 3TOM CO-
nepHm4aTh. Korma oH B iepBhIV pa3 cKa3asl OBIIe:
Mex, KOTopbiM bl nOKpbima, npupooa 0aia mebe He
045 mebs, HO 015 MeHs, — CHSUI C Hee IIKYPY M Ha-
nent ee Ha cebs (Berr. 3: 21), — Torma OH MOHSUI
IIpyCylllee eMy B CUJIY ero IPUPOJBI IIpevMy-
IIIeCTBO HaJl BCeMV XMBOTHBIMM, Ha KOTOPBIX OH
OTHBIHE CMOTpeJI He KaK Ha paBHBIX eMy TBaperi,
HO KaK Ha IIpefjoCTaBJIeHHbIe eTr0 Bojle CPeJCTBa
VI OPYIMSL IS IOCTVDKEHVIS JIIOOBIX CBOVIX IieJIevt
(AA 8,S.114; KanT, 1994r, c. 165).

C npyrovt CTOpOHBI, OH TYT JKe IO UepK1BaeT
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Descartes gave natural science the mathe-
matical method and put the House of Solomon
as a rational subject at the centre of coordinates
encompassing all the material objects. From this
unique and privileged position, the bearers of
rationality exercise their “cultural mandate” for
the transformation of imperfect chtonic nature
and half-witted tradition. In the Discourse he
mentions “ancient cities which have gradual-
ly grown from mere villages into large towns”
which “are usually ill-proportioned, compared
with those orderly towns which planners lay
out as they fancy on level ground” (ibid., p. 116)
and compares them to worldviews which have
taken in the prejudices of immaturity and are in
need of radical rethinking. Although Descartes
immediately makes the reservation that no one
pulls down the old for the sake of the new, rad-
ical projects of the following centuries chose
precisely this path, as witnessed by the appear-
ance of Kant’s home city today.

Kant, too, gives due recogniton to the idea of
the cultural mandate in his treatise Conjectural
Beginning of Human History (1786), which is an
essay in philosophical interpretation of bibli-
cal history. On the one hand, his rendering rec-
ognises the fact that humans have established
dominion over nature and legitimises it by
pointing to reason:

The [...]last step that reason took in elevating
the human being entirely above the society with
animals was that he comprehended (however
obscurely) that he was the genuine end of
nature, and that in this nothing that lives on
earth can supply a competitor to him. The first
time he said to the sheep: Nature has given you
the skin you wear not for you but for me, then took
it off the sheep and put it on himself (Genesis
3: 21), he became aware of a prerogative that
he had by his nature over all animals, which he
now no longer regarded as his fellow creatures,
but rather as means and instruments given over
to his will for the attainment of his discretionary
aims (MAM, AA 8§, p. 114; Kant, 2007, p. 167).



OrpaHMYNTEIBHYIO POJIb pa3yMa: «3TO ObUIO 3a-
Gr1aroBpeMeHHOVI IOITOTOBKOV K TeM OrpaHude-
HWSIM, KOTOpBIe pasyM B OyjyleM JI0JKeH Obljl
HaJIOKMTh Ha BOJIIO YeJIoBeKa B OTHOIIEHWUN ero
OIVDKHMX, YTO IS CO3[IaHMs OOIecTBa Iopas-
110 Gostee HEOOXOIVIMO, YeM PacIIOIOKeHVe 1 JII0-
60Bb» (Tam >ke). Pasym, mipu mepBbIX CBOVIX ITpO-
Orleckax CTAHOBAIIMIICS CJIYTOM YesIoBeYecKMX
HY)K[, VI aIllleTUTOB, B XOAe WCTOPUM BCTaeT Ha
CBO@ MeCTO 3aKOHOjlaTeJId, Hajl allleTuTaMi BO3-
BBIIIAOIIErocs, — IOBOPOT CIOXKeTa, OTCYTCTBYIO-
mmnt y bakona n [dexkapra.

Tenctckum doH «KyJIBTYpHOro MaHaTa» o0e-
criedyBaeT JIETUTVMMHOCTB ITPOrpaMMBI IIOKOpPe-
HV IPUPOLIBI U cHUMaeT ee puckn. bor Cam or-
JlesInJI YesioBeka oT Impuporbl 1 CaM yKasasl 11ei1b
nokopennss B CBoerl caMoV IepBOVI 3arlOBefIi.
bor — rapanT ycmemmnocTm 3TOrO ycwms, Io-
ckoibKy Ero Bosisi He MOXeT He OCYIIeCTBUTBCH.
IlocTenieHHOe VCYe3HOBEHVE TEMCTCKOro oHa
OCTaBMJIO YeJIOBeKa B «COBEPIIEHHOJIETHEM MIIPe»
(borxéddep, 1994, c. 252), ycraHOBKa Ha ITOKOpe-
HVie KOTOPOIO JIMIIJIACh BHEITHEeVI HOpMaTVBHOV
CWJIBI VI BHEIIIHeVI TapaHTUN, OKa3aJlach LIEIVIKOM
B HalllMX pyKax ¥ Ha Hamen cosectu. [Ipu sTom
IporpamMma OBJIafleHNs sSIKOOBI ITPOTVBOJIeXKaIIen
4eJI0BeKy-CyObeKTy IIpUpoIon-o0beKToM coxpa-
HWIa VHePIINIO, IVTaeMYIO Tellepb COOOpakeH-
SIMU TIOJIE3HOCTY V1 IMIIePaTVBOM SKOHOMMYeCKO-
ro pocTa, KOTOPBIE M KOHCTaTUPYIOT aBTOpPHI [lo-
KJIaza. JleKOHCTPYKIIMs 3TOV MOTMBaLIUM Tpedy-
eT IIPOsICHEeHIs ee VICTOKOB ¥ FeHe3VIca, OCO3HaHS
TOTO, UTO €e HOpMaTVBHAs CUJIA IIUTAeTC yIe-
eVt KapTUHOW Mupa C IIOJIydeHHBIM oT bora
«KYJIBTYPHBIM MaHIaTOM», TIOAKpeIIeHHbIM Ero
OIIEKOVI VI TapaHTUSIMMN.

Heib3s He cornacuTbes ¢ JIoKiIazoM B TOM, YTO
MaTeMaTU3MPOBaHHOEe eCTeCTBO3HaHIE,
JKeHHOe Ha HaTypaIICTUYeCKVe arlleTUTh], BHeC-
JIO CYILIECTBEHHBIVI BKJIa[l B HapyIleHVe yCTOMYN-
BOCTW 4eJIoBeueckoro passurust. Ho ecim nperen-
3um K bakony u [lekapTy, Impy1 Bcex VX BeJIMKVIX 3a-
CJTyTaX, IMeIOT OCHOBaHWs, TO MeHee yOeITe IbHbI

ITOMHO-
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On the other hand, he stresses in the same
breath the restrictive role of reason: it was “a
preparation from afar for the restrictions that
reason was to lay on the will in the future in
regard to his fellow human beings, and which
far more than inclination and love is necessary
to the establishment of society” (ibid.). Reason,
which from its first appearance becomes the
servant of human needs and appetites, over the
course of history takes its place of the law-mak-
er above the appetites. This is a twist of the plot
that is absent in Bacon and Descartes.

The theistic background of the “cultural
mandate” lends legitimacy to the programme
of the conquest of nature and eliminates all
risks. God has Himself separated humans
from nature and Himself set the goal of es-
tablishing human dominion in His very first
commandment. God is the guarantor of the
success of this effort because His will cannot
be disobeyed. Gradual disappearance of the
theistic background has left human in “the
world that has come of age” (Bonhoeffer, 2010,
p. 426), such that the goal of conquest has been
stripped of its normative power and external
guarantee status and has been left entirely in
our hands and on our conscience. Meanwhile
the programme of subduing nature has pre-
served its impetus which is now fed by con-
siderations of utility and the imperative of
economic growth pointed out by the Report. De-
construction of this motivation requires clarifi-
cation of its sources and genesis, an awareness
that its normative power is derived from a past
picture of the world with a God-given “cultural
mandate” backed up by His guardianship and
guarantees.

One has to agree with the Report that math-
ematised natural science multiplied by natu-
ralistic appetites has done much to destabilise
human development. But while the claims
with regard to Bacon and Descartes, for all
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OHM, HallpyMep, B oTHoIeHV CIIMHO3bL, OTPUIIaB-
1ero JIM9YHOro bora, Tereomormio 1 ¢ HUMU — BO3-
MOXXHOCTh KaKOrO-TO «MaHIaTa» ¥ SMaHCUIAITU
OT IIPUPOLIBI-CyOCTaHITNM ee MomycoB, vuin Ilacka-
JI, Ub€ YMOHACTPOEHMe JaJIeKO OT IIPOCIIaBJIeHs
nporpecca’. VI coBepIleHHO HaIIpacHbBI 3TU IIpe-
TeH3UM B oTHoimeHnn KaxTa. bosree Toro, MoxxHo
yTBepXXJaTh, YTO KaHTMAHCKOe IOHVMaHVe IIpu-
UMH ¥ XapaKTepa COBPeMeHHBIX ITpo0JieM ¥ CIIo-
COOOB VIX pellleHs IarHyJIo JaJIbllle ITOHVIMAHS
5KOHOMVCTOB V1 HOJIMTUKOB PriMckoro xiry0a.

KanTnanckasa IIepCIIeKTBa

KaHTmaHckmm B3I Ha YCTOVIYMBOE pasBu-
THe, IIPOrpecc, Pecypchl, OKPYKArOIIyIo cpeay U
Apyruie CMeXKHBbIe BOIIPOCHI ITpefiCTaBjieH B JITe-
parype. B gactHocTn, Pyuapn XosapT paccmarpu-
BaeT «KaHTMAHCKYIO IEOHTOJIOIMIO» KaK CII0co0
yCTaHOBJIEHWSI MEXKITOKOJIeHYeCKOVI CITpaBefIBO-
CTV B TIOJIb30BaHWVI IIPVPOTHBIMI PecypcaMi de-
pe3 «CuiIbHOe IIpeyoexieHrie IIpOTUB IeVICTBUT,
MIPVHOCSIINX TeKYIIie BBITOIIbI, HO CO3IAIOIINX
PUCK HeoOpaTMMBIX IIOTeph B Oymyrmiem» (How-
arth, 1995, p. 418), To ecTp Kak CpPeICTBO IIPOTUB
HenasibHOBUIHOCTY. MapTuH Iéndernsn orMeua-
€T HeIOCTaTOYHOCTh BHMMaHMs K KaHTy B oTHKe
OKPpY>Karollerl cpefibl 1 IpezjlaraeT criocod BbIBe-
CTV IIPUHIINII YCTOMYMBOCTY 113 IIEPBOT POPMYIIbI
Kareropmdeckoro mmreparusa (Schonfeld, 2008).
KeriT Mopa#n nofruepKiBaeT CBsi3b MeXTy Iporpec-
COM VI COODIIIECTBOM: «...IIOCKOJIIBKY KaHT rosopur
HaM, 9TO MBI 0Osi3aHBI PabOTaTh Hal CO3IaHVIEM
3TUYEeCKOro obllecTsa, TO COLMaIbHble MHCTUTY-
TBI, CIIOCOOCTBYIOIIVe HallleMy ITPOBVDKEHMIO K
3TOVI 1LIeJIV, CTAHOBATCS [EHTPaIbHBIMI [IJTs 1071
HOTO M3JI0KeHsI MopasibHom dprtococprm Kanra»
(Moran, 2012, p. 1). Ioman JTaxar mimeT B KaHTOB-
ckomt dprstocodvv TIONUTIYECKOe BOoOpaskaeMoe
Iporpecca, KOTopoe CTajio Obl 3I0pOBOV Cepe-

% «Bce, uTo yirydIIaeTcs mpw IBVDKEHUN BIIEPELT, STUM XKe
nBrokeHneM ryourcs» ([Tackais, 1995, c. 287); B opurmHa-
7e: «Tout ce qui se perfectionne par progres, périt aussi
par progres» (Pascal, 1896, p. 166).
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their great merits, are not groundless, these
claims are less convincing e.g. with regard to
Spinoza, who denied a personal God, teleolo-
gy and hence the possibility of any “mandate”
and emancipation from nature-substance by
its modi, or Pascal, whose mindset is far re-
moved from glorifying progress.® Such claims
are particularly unjustified regarding Kant.
Moreover, the Kantian interpretation of the
causes and character of modern problems and
means of solving them is arguably far ahead
of that of the Club of Rome economists and
politicians.

The Kantian Perspective

The Kantian view of sustainable develop-
ment, progress, resources, the environment and
related matters has been studied in the litera-
ture. For example, Richard B. Howarth (1995,
p. 418) views “Kantian deontology” as a meth-
od of ensuring intergenerational fairness in
the use of natural resources through “a strong
bias against actions that generate present ben-
efits but impose the risk of irreversible future
losses”, i.e. as a remedy against short-termism.
Martin Schonfeld (2008) notes insufficient at-
tention to Kant in matters that have to do with
environmental ethics and suggests that the
principle of sustainability can be derived from
the first formula of the categorical imperative.
Kate A. Moran (2012, p. 1) stresses the link be-
tween progress and community: “because Kant
tells us that we have a duty to work toward an
ethical community, these social institutions that
facilitate our progress toward this end become
central to a complete account of Kant’s moral
philosophy”. Golan Moshe Lahat (2013) looks
for a “political imaginary” of progress in Kant

> “All that is made perfect by progress perishes also by
progress” (Pascal, 1910, p. 40).



HOVI MEXy KpariHOCTSIMV KaIlMTaJIICTYeCKOro
VHOVBYAyajI3Ma ¥ 3THOHAIMOHAIM3Ma B KOH-
TekcTe VI3pawis u 3a ero nipenertamu (Lahat, 2013).
[TankomxyHy Myima ¢ coaBTOpaMM IIBITaeTCs
HPWJIOKUTh KaHTOBCKYIO MOPaJIbHYIO MeTadusu-
Ky K IIpo0sieMaM yCTOMYMBOTO PasBUTS, ITOTydast
TP KaHTMAHCKVIX VIMIIEpaTIBa: COIIVATbHBIN, 3KO-
HOMWYeCKUT ¥ OKpyxKaroment cpenbl (Mulia, Be-
hura, Kar, 2018). Ycrovransoe pa3BuTie oKa3aaoch
B IIeHTpe HeTaBHero KOJUIEKTVBHOIO VICCIIeOBa-
H1s «KaHT 1 BO3MOXXHOCTB IIporpecca: OT COBpe-
MEHHBIX Ha/IeX[], K [IOCTCOBPeMEeHHBIM TpeBOraM»
(Kant and the Possibility..., 2021). Hakoner, xoTs
U He VCYepIIbIBasd 3TOT CIVCOK, aHAJIN3Y KPUTMKI
KanTa aBropamm [loxsiaza Oblia IOCBsIIieHa IIpo-
menias B Kammuaunrpane s arrpesie 2022 1. koHe-
pennna «Vmvanynin Kanr n “Hosoe Ilpocserie-
Hue”» (cm.: Crapriea, Cabanos, 2023). Bee 310 cBII-
TIeTeJIbCTBYeT KaK MUHIVIMYM O TOM, YTO COBpeMeH-
Hble KaHTVAHIIBI 03a009eHb! Pa3INMUYHbIMI acIlek-
TaMV IIPO0JIEMBI YCTOMYMBOIO PA3BUTIS V1 BUISAT B
KaHTWAHCKOV TIapaurMe pecypchl I UX paspe-
mreHyst. OOpaTuMcs K OlleHKe 3TVX PecypCoB.

«Cr10oKHOe€ T0JI0)KeHMe YeIoBevuecTBa»

IlepBast cvyTbHAS CTOpOHA KaHTMAHCKOV (PryTo-
codpum — 310 Oostee TIyOOKas AMAarHOCTMKa Ha-
ITIeTO COCTOSTHMS VI HAaIlIVIX 3aTpygHeHnit. Tam, rie
mokstangbel Prmckoro kiryda m meksapanym OOH
BUISIT BHEIIIHVIE SKOJIOTMUYECKVe, SKOHOMIMUECKe
M COollMaIbHBIe CMMIITOMBI, KaHT mo3BosisieT pas-
IJISMIeTh VIX BHyTpPeHHVe IIPUYMHBL — IIOPOVIB-
IIVie VIX VI3BbSIHBI B YeJIOBEYeCKOM MVPOBO33PEHM
Y TIOCTYTIKaX. «3aTpPydHEHMs 4eyIoBeYecTBa», CO-
racHo PumckoMy KiyOy, 3aKIIIOYaloTCs B TOM,
UTO MaTeMaTu4decKye MOJIeIN IIPefCcKas3bIBaoT
CKOpOe VICTOIIIeHVIe PeCypCcoB 1 HeoOpaTMBble 13-
MeHeHwus cpenbl (Weizsdcker, 2019, p. 29). B kan-
TOBCKOVI JXe CUCTeMe KOOpAMHAT Hallli 3aTpyi-
HEHVS BbI3BaHBI He TeM, YTO CIIyUWICS Iepexor
OT «IyCTOr0» K «3aIlOJITHEHHOMY» MUPY (3TO HOP-
MaJIBHO M OKMJIA€MO), a TeM, YTO OJHOBPEMEHHO
He CJIyYWIICS IIepexol OT HeCOBEpPIIIeHHOIeTS K
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which would be a golden mean between the
extremes of capitalist individualism and eth-
no-nationalism in and outside Israel. Panko-
jini Mulia, Ajit Kumar Behura and Sarita Kar
(2018) try to apply Kant’s moral metaphysics
to the problems of sustainable development
arriving at three Kantian imperatives: social,
economic, and environmental. Sustainable de-
velopment is at the focus of the collective study
Kant and the Possibility of Progress: From Mod-
ern Hopes to Postmodern Anxieties (Wilford and
Stoner, 2021). Finally, though this does not ex-
haust the list, analysis of Kant’s critique by
the authors of the Report was the theme of the
conference “Immanuel Kant and ‘the new En-
lightenment’”, held in Kaliningrad in April
2022 (see Startseva and Sabanov, 2023). All this
shows at least that modern Kantians are con-
cerned about various aspects of the problem of
sustainable development and see that the Kant-
ian paradigm has potential for its solution. Let
us consider this potential.

“Predicament of Mankind”

The first strong point of Kantian philoso-
phy is its more profound diagnosis of our con-
dition and its difficulties. Where the Club of
Rome’s reports and UN declarations see ex-
ternal ecological, economic and social symp-
toms, Kant enables us to discern their internal
causes, the flaws of the human worldview and
acts. The “Predicament of Mankind”, accord-
ing to the Club of Rome, consists in the fact that
mathematical models predict early depletion of
resources and irreversible changes of the envi-
ronment (Weizsdcker, 2019, p. 29). By contrast,
in the Kantian system of coordinates our prob-
lems stem, not from the fact of transition from
an “empty” to a “full” world (which is normal
and to be expected), but from the fact that it
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COBEPIIEHHOJIETVIO YeJIoBeYeCcTBa. «3arlojTHeH-
HBIVI MUP» ¥ «COBEPIIIeHHOIETHUIT MUP»°® — 3TO
pasHbIe acTIeKThI OJTHOTO COCTOSTHVIS, U 71l COXpPa-
HEeHVIS yCTOMYMBOCTY B «3aIIOJTHEHHOM MVIpe» He-
00Xx0omMMo, UTODOBI KaKoe-TO TOCTAaTOYHOEe MHOXKe-
CTBO JIIOMIEVI ITPVI3HAIIV U IIPUHSITIN cBoe cobcmBen-
Hoe COBepIIIeHHOIeTI e — VI KaK PelIyMOCTb U My-
JKeCTBO TI0JIB30BAThCSI CBOVIM YMOM, ¥ KaK OCO3Ha-
HVE CBOEro VICTOPMYECKOTrO IIpeqHasHaueHus, U
KaK CMeHy YMOHAacTPOeHMs ¥ IepeopreHTaIIIo
Ha HPaBCTBEHHOE COBEPIIIEHCTBO, M KaK OCO3Ha-
HVie HeOOXOIVMMOCTYI TIPEIIICHIBAEMOrO MOpaIhb-
HBIM 3aKOHOM aHaJIM3a COOCTBEHHBIX ITOCTYIIKOB.
DTN BHYTpeHHMEe M3MeHeHWs SBIISIOTCS YCIIOBU-
€M YCTaHOBJIEHWS BHEIITHeTo OalaHca MeXly Je-
JIOBEKOM VI TIPMPOAOVI, KPATKOCPOYHBIMI LIeJISIMU
VI JOJITOCPOYHBIMY, CKOPOCTBIO V1 CTaOMITBHOCTHIO,
Ha HeoOXOIMMOCTb KOTOPOrO YKasbiBaeT loKiIaz,.

Y>ke B KaHTOBCKVE BpeMeHa ITPOSBVIIVICH CTaB-
IIIVie CEeroffHsI ITIOBCEMECTHBIMM CTpaTeruy peak-
LIVVI Ha TIeperpy3Ku coBpeMeHHOCT. JKV3Hb B CO-
CTOSTHVVI COBEPIIEHHOJIETVSI OKa3asIach TSKEIIbIM
OpemeHeM He TOJIBKO IO CyOBeKTMBHOW IPUYM-
He «JIEHOCTU I TPYCOCTV», HO VI IO OOBEKTVIBHOV
7, BO3MOXKHO, B KAHTOBCKOE BpeMsl ellle He CTOJIb
3aMeTHOVI IIPUYVHE «COKPAIeHNS HACTOSIIIEr0»,
ChbeflaeMoro IpomuIibiM 1 Oymymmmm’. [y camo-
CTOSITEJIBHOTO Cy>KIeHNs HeoOXOIUM HeKOTOPHIN

¢ IToHsATHE «COBEPIIEHHOIETHETO MIUpa» YIIOTPebIIsIoch
Hurpuxom borxéddepom B ToMm cmbiciie, uro «bor Bce
JaJIblile M JaJIbllle BBITECHSIETCS W3 CTaBIIero COBepIIeH-
HOJIETHVM MMpa, U3 cdep Halllero o3HaHWs U Halllei
KM3HM, U co BpeMeH KaHTa coxpaHseT IO3UINM TOIBKO
IO Ty CTOPOHY 3MIIMPUUIECKOTO MIpa», a COBPEMEHHBIN
JeJjIoBeK MpefocTaBieH caMm cebe, obiaiaeT aBTOHOMMU-
eVl I HeceT IIOJIHYIO OTBETCTBEHHOCTD 3a CBOVI JIEVICTBIAS
(borxéddep, 1994, c. 252). borxéddep HaxOOUT YeTKYIO
VI BIIOJIHE KaHTMaHCKYIO (POPMYJIMPOBKY I1JIsl OIVCAHS
CyTH IIepexofia OT PeJINTMO3HOr0 TEOHOMHOTO CO3HAHS,
B TOM 4MCJIe Bee ellle ITpucyIero bakony u lekapry, x co-
3HaHMIO 0e3peJIMIMO3HOMY 1 aBTOHOMHOMY .

7 «CokpallleHHOe IIpeObIBaHIe B HACTOSIIIEM» 11 KOMITEH-
caTOpHBIE peaKIIMy Ha 3TO COCTOsIHMe — obias TemMa pu-
710c0pOB TaK Ha3blBaeMOW «IIKOJIbI PurTepa», KoTopas
IIpSIMO CBsI3aHa C IIPOOJIEMOVI HEeCOCTOSBIIIETOCS COBEp-
IIEHHOJIETVISL VI IIOTOMY MOXKET CUMUTAThCH aKTyaJIbHBIM
pasBUTMEM JIMHUWM MBIC/IM, SpKOe BhIpaKeHWe KOTOPOW
naet Kanur. To, 4o y coBpeMeHHOCTI OyAyT IIpO0IIEMEI C
HacTosIINM, 0bUI0 sicHO yke Ilackarmo: «Mpl HUKOTa He
3azlepXXmBaeMcs B HacroseM...» ([Tackase, 1995, c. 90).
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was not accompanied by mankind’s transition
from immaturity to maturity. The “full world”
and the world that “has come of age”® are dif-
ferent aspects of the same state and for the
“full world” to remain stable a sufficient num-
ber of people should recognise and accept their
own maturity as determination and courage to
use their reason, as awareness of their histori-
cal mission, as change of mindset and reorien-
tation toward moral improvement, and as an
awareness of the need to scrutinise one’s own
acts as prescribed by the moral law. These in-
ternal changes are essential for an external bal-
ance between humans and nature, short-term
and long-term goals, speed and stability the Re-
port calls for.

Strategies of coping with overstress which
have become universal, already manifest-
ed themselves in Kant’s time. Life in a state of
maturity turned out to be a heavy burden, not
only owing to the subjective causes of “idleness
and cowardice” but also owing to an objective
cause that was perhaps less noticeable in Kant’s
time, i.e. “the contraction of the present”, which
is being eaten up by the past and the future.”
Independent judgment calls for a certain min-

6 The concept of “the world that has come of age” was
used by Dietrich Bonhoeffer (2010, p. 450) in the sense
that “God is being increasingly pushed out of a world
that has come of age, out of the spheres of our knowl-
edge and life, and that since Kant he has been relegat-
ed to a realm beyond the world of experience”, whereas
the modern human being is left to fend for her-/himself,
possesses autonomy and is fully responsible for her/his
actions. Bonhoeffer finds a clear and fairly Kantian for-
mula for describing the essence of the transition from
religious theonomic consciousness, which, incidentally,
was characteristic of Bacon and Descartes, to non-reli-
gious and autonomous consciousness.

7 “Shortened stay in the present” and compensatory re-
actions to this state is a common theme of the philoso-
phers of the “Ritter school” which is directly related to
the problem of failed coming of age, and can therefore
be seen as a development of the line of thought vividly
expressed by Kant. That modernity would have prob-
lems with the present was already clear to Pascal: “We
do not rest satisfied with the present [...]” (Pascal,
1910, p. 64).



MacCUB peJIeBaHTHOI'O OIbITa, HO OIBIT BCe Obl-
CTpee ycTapeBaeT, OrpaHWYMBasi BO3MOXHOCTM
Jaxe Tex, KTO WCIIOJIHEH PeIIMMOCTM K cOBep-
IeHHoJIeTHIo. Yxe coBpemenHukn Kanra dop-
MyJIMPYIOT [iBe paduKaIbHble CTpaTeruy Oercrsa
oT OpeMeHV cOBepIIeHHOJIeTHs 37ech M cemdac
B 1Iporuioe 1 B Oyayiee. O6paTyMcst K KaHTOB-
CKIM OIIeHKaM 3TUX yCTpeMJIeHUTA.

Haszang

PasowapoBaHme, dppycTpaliins 1 peceHTUMEHT
He BIIVCABIIMXCs B COBpeMeHHOCTh yxe B XVIII B.
3aCTaBJISUIV VIX COOJIa3HSTBCS apXauKoOW M CTpe-
MUTBCSL Has3a, — OT KyJIBTYPbl K CBOOOHOV OT
KYJIBTYPHBIX PaMOK IIpUpOIie, OT palliOHaJIbHO-
ro MBIIIJIEHN B IIOHATUSAX M apryMeHTax odpar-
HO K CMYTHBIM oOpasam 1 Mudam. Kax u ceromgns,
OfIIO3HBIX (PUTYP B 3TOM JIBVDKEHUM OBbIJIO MHO-
ro Gosibllie, yeM prIocopckm MHTepecHBIX. [IBa
[I0-HACTOSIIIEMY BeJIMKMX «MeduTaTesis» U3 KaH-
TOBCKOT'O OKPY>KeHMsI IIPeiCTaB/IAI0T 3TOT TPeH]I
B ero HambOosiee TIIyOOKOV 11 3HAUMTEIIBHO POp-
me: VLT, Taman, cam HasBaBImmi cedst «MM30J10-
roM» (MJIM «MMCOJIOTOM»), TO €CTh IIPOTUBHUKOM
pasyma®, u @.I. SIkobu B HeTaBHEM VCCIIeIOBAaHM
IIpeJICTaB/IeHHBI KaK, «BO3MOXXHO, €IVHCTBeH-
HBIVI 4eJIoBeK B mcTopum priocodnm, Ubs IIaB-
Has IpeTeH3Ms Ha CJIaBy — MMW30JI0I, HeHaBVCT-
HUK pasyma» (Crowe, 2023, p. 9).

KaHT c noHmMaHMeM 1 coXasleHVieM OTHOCUT-
Cs1 K BIIABIIVIM B MU30JIOTMIO V1 TePIIeJIVIBO IIPU3bI-
BaeT OCTAaBUTB 3Ty YCTAaHOBKY’. Mu3oriornst — 310
olMbKa «HeHaBVCTH K HayKe pajivi JIF0OBU K OJTHOV
MYIIpOCTI», KOTOpasi MOXeT ObITh BbI3BaHa B Ue-
JIOBEKe He TOJIPKO ITyCTOTOVI HAyYHBIX MO3HAHW,

8 [leppoHauasIbHBIM ~HasBaHWMEM TpaKTaTa, B WTOTe
(8 1784 1.) mpesparusierocs B «[onrody n ebmavmvm-
HY» U «MeTaKpUTVKY My pu3Ma pasyMa», 0but10 «I1lebmm-
MUHW, WIV SIVCTOJIIPHBIE W3MBIIUIEHNS MW30JI0Ta»
(Betz, 2012, p. 220). OueBnaHo, 'amMaH OTKIMKHYJICS Ha
TioTpebreHme storo ciaosa Kaarom B mepsont «Kputn-
Ke» (A 855 / B 883), a KanT nosammcrsosai ero y IliaTo-
Ha («Demon», 89d).
° VicTropus ero oTHOIIeHMVI ¢ 'aMaHOM ITOCITeTOBaTETHHO
VJUTIOCTPUPYET 3Ty HO3ULINIO.

V.A. Chaly

imum body of relevant experience, but expe-
rience tends to become outdated faster and
faster, limiting the opportunities even of those
who are determined to become mature. Al-
ready Kant’s contemporaries formulated two
radical strategies of escaping from the burden
of maturity here and now into the past and the
future. Let us look at Kant’s assessments of
these aspirations.

Backwards

Already in the eighteenth century disen-
chantment, frustration and ressentiment led
those unfit for modernity to be tempted by ar-
chaicism and to look back from culture to na-
ture which is free of cultural constraints, from
rational thinking in concepts and arguments,
to vague images and myths. Like today, that
movement produced many more odious than
philosophically interesting figures. Two really
great “dreamers” from amongst Kant’'s peers
represent this trend in its most profound and
significant form: Johann Georg Hamann who
called himself a “misologist”, i.e. a hater of rea-
son,® and Friedrich Heinrich Jacobi, described
in a recent study as “maybe the only person in
the history of philosophy whose main claim to
fame is that of a misologist, a hater of reason”
(Crowe, 2023, p. 9).

Kant regards those who fell into misology
with understanding and regret and patient-
ly urges them to abandon this stance.” Misol-
ogy is a mistake consisting in “hate of science
but love of wisdom” which may be caused in

8 The initial title of the treatise which eventually (in
1784) became Golgotha and Sheblimini! and Metacritique
of the Purism of Reason was Sheblimini, or Epistolary Re-
flections of a Misologist (Betz, 2012, p. 220). Apparently,
Hamann was reacting to the use of this word by Kant in
the first Critique (KrV, A 855 / B 883), while Kant bor-
rowed it from Plato (Phaedo, 89d).

? The history of his relations with Hamann consistently
illustrates this position.
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HO ¥, HA00OPOT, OOJIBIIIMY PaHHUMH yCIIeXaMu
B HIX C IIOCJIeAyIOIIM pasodapoBaHueM (AA 09,
S. 26; Kanr, 19808, c. 334). PazouapoBaHue Takxe
MOXeT OBITh BBI3BAaHO HaOJIIOZIEHVEM uYesloBeKa C
Pa3BUTHIM YMOM 3a XVMBOTHBIM OJIa)KEHCTBOM TeX,
KOMY YM He IIpeIsITCTBYeT CJiefloBaTh CBOVIM WH-
ctuHKTaM (AA 04, S. 395—396; Kanr, 1997, c. 67).
Penerat, He Hayu4mMBIINMVICS IIOJIb30BaTbCA pPasy-
MOM, MOXXET CTaTh €ro CaMbIM M3OIIPEHHBIM Bpa-
roM, Ho 3Ta Ooprba OecrutonHa. OTpuHYyBIIVe pas-
yM BCTYHalOT, cortacHO KaHTy, B «IlapcTBO Te-
Hem — pam I cpaHTaCTOB. 31ech OHM HaXOIST
Oe3rpaHMYHYIO CTpaHY, I7le OHV MOTYT BO3BOIUTH
KaKye yTOIHO 37aHusl, He VICIIBbIThIBasl HeloCTaT-
Ka B CTPOUTEIIBHOM MaTepuarie, KOTOPBIVI OOVIJIBHO
IIOCTaBJISIETCS  VI3MBIIIJIEHVISIMY  VITIOXOHIPVIKOB,
CKasKaMM HSHIOIIeK, MOHACTBIPCKVMY POCCKa3HS-
Mu o gaypecax» (AA 02, S. 317; KanT, 1994a, c. 204).

Ynen antumonepamcta KaHT nMeHyeT «vedTa-
TeJIBHOCTBIO» (Schwérmerei). VHorma oH npumaet
3TOMY CJIOBY 3HaueHMe OercTBa OT MUpa, ¥ TOrAa
MeYTaTeIbHOCTh O3HadaeT Oeccruivie Iieper Mpu-
porIov, OTKa3 OT ee IIOHVMMAHWMS ¥ I3MEeHeHs —
BO3BpallleHVe «KyJIBTYPHOIO MaH[aTa», XKaJIKyIO
KaIlUTYJIAIIMIO YestoBeKa. Ho mHorga «veuraressb-
HOCTb» IIPMHMMaeT (POpMY KeCcTKOro paHaTm3Ma,
TOJIKAIOITIErO K AVKOCTY VI HaCVJIVIO HaJl BBI3bIBa-
IOIIeV HeHABWCTD KyJIBTYpovi. Bo MHOrMX mpowns-
BerleHMsIX KaHT IpsMO IIpOTMBOINOCTABIISIET [IV-
KocTb (Rohigkeit) 1 xxmuBoTHOCTS (Tierheit) ueso-
BeuHocTu (Menschheit) (cm., Hamip., AA 06, S. 26;
Kanrt, 1980a, c. 96). KysisTypa mosposniia desiose-
Ky TIOAHSATBCS HaJl IIPUPOLIONL, 00Jlerynria XXn3Hb,
HpyHecsIa KoMOopT, HO TpeOyeT IUIaTUTh 3a Hero
HOAUMHEHVEeM CBOeMY HOPSIKY, ¥ 3TO IIPOBOLIV-
PYET «TITy K HeTraTMBHOMY» W MPpPallVIOHAJIBHBIN
AHTVIMOIEPHUCTCKIV OYHT.

g Kanrta mcnosemyemeln Hamboslee paiy-
KaJIbHBIM aHTVMOIEPHM3MOM OTKa3 OT pasyMa
HeBO3MOXKEeH, HO KPUTMKA pa3yMa, TO eCThb OIpe-
IieJyIeHVie TIPeIesioB ero IIPVMEHVIMOCTY U TIpeIo-
XpaHeHVe OT CaMOpa3pyIINUTeIbHBIX 3JI0yIIOTpe-
OrteHMV1, SIBJISIeTCSl TiepBeViIiient 3agadert usio-
codpvmt. KaHT cortaceH ¢ IIpPOTMBHMKAMU COBpe-
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a person not only by the vacuity of scientific
knowledge, but also, on the contrary, by early
great success in it and subsequent disenchant-
ment (Log, AA 09, p. 26; Kant, 1992, p. 539).
Disenchantment may also be the result of a per-
son with a developed mind observing the ani-
mal bliss of those whom intelligence does not
prevent from following their instincts (GMS,
AA 04, pp. 395-396; Kant, 1996b, p. 51). A rene-
gade who has not learned to use intelligence
may become its most sophisticated enemy, but
the struggle is barren. Those who have rejected
reason enter, according to Kant, “[t]he realm of
shades [...] [,] the paradise of fantastic visionar-
ies. Here they find a country without frontiers
which they can cultivate at their pleasure. Hy-
pochondriacal exhalations, old wives’ tales and
monastery miracles do not leave them short of
building materials” (TG, AA 02, p. 317; Kant,
1992, p. 305).

Kant describes the anti-modernist stance as
“enthusiasm” (Schwdrmerei). Sometimes he in-
vests this word with the meaning of escape
from the world, in which case it means pow-
erlessness in the face of nature, renunciation
of attempts to understand and change it, a re-
turn of the “cultural mandate”, humaninty’s
ignominious capitulation. But sometimes “en-
thusiasm” takes the form of brutal fanaticism,
promoting savagery and violence with regard
to hated culture. In many of his works, Kant di-
rectly counterposes barbarism (Rohigkeit) and
animality (Tierheit) to humanity (Menschheit)
(see, for example, RGV, AA 06, p. 26; Kant,
2001b, p. 74). Culture has enabled man to rise
above nature, made life easier, brought com-
fort, but in return it demands submission to its
order, and this provokes a “yearning for nega-
tivity” and an irrational anti-modernist revolt.

For Kant the rejection of reason preached by
the more radical anti-modernists is unthink-
able, but the critique of reason, i.e. determin-



MEHHOCTV B TOM, YTO 3JIOyHOTpeOsIeHs, ToI00-
Hble pallIOHaIN3aTOPCKOMY PBEHMIO IIporpec-
CHCTOB, YIIOMSIHYTOMY PrMCcKMM KJTyOOM, MMeIOT
MeCTO ¥ HYXXJAIOTCSl B TOM, YTOOBI OBITH YCIIOKO-
eHHBIMM — HO He 4epe3 yCTpaHeHVe IV BHelll-
Hee orpaHMYeHNe pa3yMa, a uepes ero KyJIbTVBa-
1yio. «KyJIbTypHBITI MaHIaT» OKa3bIBaeTCs B IIep-
BYIO ouepe/lb MaH[ATOM pasyMa Ha yIlpaBjleHue
caMmM cobor, Ha aBTOHOMMIO. PasyM, ripeneOpe-
TalomIi 3TUM TPYHOM, JIUIIIAaeTCsl CaMOCTOSITeIb-
HOCTM ¥ TIOITaJIaeT B 3aBUCUMOCTE (AA 08, S. 144 —
147, Kanr, 19947, c. 229-237).

AHTVIMOZIEpHICTCKOE yCTpeMJIeHMe K apXau-
Ke TaKXke MOXeT OBbITh IIPOAMKTOBAHO pa3odapo-
BaHVEM He CTOJIBKO B pasyMe, CKOJIBKO B CIIOCOO-
HOCTY OOJIBIIIMHCTBA JIIOEN I10/Tb30BAThCS M —
OOJIBIIIMHCTBA, HO, KOHEYHO, He CaMOT0 pa3odapo-
BaBIIIErOCsl, YBEPEHHOIO B COOCTBEHHOVI KOMIIe-
TEeHTHOCTM, B IIPSIMOM JIOCTYTIe K BBICIITVIM TaltHaM
OBITIIS 11 aBaeMOM VIM IIpaBe Ha ITacThIPCTBO MIJIN
rocrioficTBo. Takovt uesioBeK perrnT yCTPOUTh ap-
Xan4ecKnm MUp, TOUHee, MJITIO3MI0 MUpa He [1JIs
cebs, a Iyt gpyrux. [Ist HUX IOABIIIIET OH IIelle-
Py, OCHACTUT ee IO IIOCJIETHEMY CJIOBY «/MMep-
CUBHBIX TEeXHOJIOTMI1» ¥ CTaHeT TPaHC/IMPOBaTh
3aHMMaTeJIbHble VICTOPUM, KOTOpble OYapoBaH-
HBIVI 3pUTeb OylIeT IPUHVMATh 3a PeaIbHOCTb.
«KTo He yBUANT 3[ech MMCTarora, KOTOPBI He
IpocTo OpenuT mpo ceds, HO OIHOBPEMEHHO Op-
raHm3yeT KiIyObl CTOPOHHWKOB ¥, pasroBapuBas
CO CBOVIMU aJielITaMM He TaK, KaK C HapomoM (IO
KOTOPBIM IIOHVMMAIOTCSI BCe HETIOCBAIIIeHHBbIe), 0ap-
cmé’yem, obsiamast 3TOM CBOeV MHMMO (bmnoco-
duen» (AA 08, S. 398; KanT, 199406, c. 507).

Jlaxe TOT, KTO IIBbITaeTCd YCTAaHOBUTH IIOH00-
HYIO OIleKy HaJl HecOBepIleHHOJIeTHUMM W [Iy-
MaTh 3a HUX U3 JIy4IIIVX OOy KIIeHUVI, BCe paBHO
TIOBVHEH B IIaTepHaIM3Me, KoTopemt KaHT ompe-
mesigeT KakK «BeJIMYaNIIUil 0ecnomusM, KaKow
TOJIBKO MOXKHO ceOe TipeficTaBuTh» (AA 08, S. 291;
Kant, 1994e, c. 285), mpoTuBOCTOSAIINI TIpU3Ba-
HUIO YejioBeKa MBICJIMTh CBOOOIHO ¥ CaMOCTO-
arenpHO (AA 08, S. 41; KanT, 19948, c. 147). Eciin
MBI BHIMMATeJIBHO IIPYCMOTPUMCSH K COBpeMeH-
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ing the limits of its applicability and prevention
of self-destructive abuses, is the prime task of
philosophy. Kant agrees with the opponents
of modernism that abuses such as the ration-
alising zeal of progressivists referred to by the
Club of Rome do exist and need to be calmed
down, but not through elimination or exter-
nal constraints of reason, but through its cul-
tivation. The “cultural mandate” turns out to
be above all the mandate of reason to control
itself, to autonomy. Reason which neglects this
work forfeits autonomy and falls into depend-
ence (WDO, AA 08, pp. 144-147; Kant, 1998,
pp- 12-14).

The anti-modernist craving for archaicism
may also be prompted by disappointment, not
so much in reason as in the ability of the major-
ity of people to use it. This does not of course
affect the ability of the one who is so disap-
pointed, for he/she is confident in his/her own
competence, having direct access to the high-
est secrets of being and the right to guardian-
ship or dominance it confers. Such a person
would decide to make an archaic world — or
rather, an illusion of one — not for him/herself,
but for others. He would find them a cave, set
it up according to the latest word in “immer-
sive technologies” which the enraptured view-
er would take for reality. “Who can fail to see
here the mystagogue, who not only raves on his
own behalf, but is simultaneously the founder
of a club, and in speaking to his adepts, rather
than to the people (meaning all the uninitiated),
plays the superior with his alleged philoso-
phy!” (VT, AA 08, p. 398; Kant, 2002, p. 439).

Even he who attempts to assume such
guardianship of the minors and do their think-
ing for them out of the best of intentions would
still be guilty of paternalism, which Kant calls
“the greatest despotism thinkable” (TP, AA 08,
p- 291; Kant, 1996c, p. 291) and which chal-
lenges human vocation to think freely and in-
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HBIM IVICKYCCVSIM 00 YCTOVYMBOM Pa3sBUTUM 1 HO-
BOM ITPOCBEIIIeHN, MBI 3aMeTVIM ITPOOMBAIOITNTI-
Cs1 TIOKPOBUTEIIBCTBEHHBIVI TOH ¥ TOTOBHOCTD He-
KOTOPBIX IIPOCBEIIEHHBIX YYaCTHVKOB NPUHYOUNTb
Hepa3yMHble MacChl K IIPUHSITUIO 3KOJIOTMYEeCKO-
rO MJIM KaKOT'O-TO MHOTO IIPOBO3IJIAIIaeMOro Bep-
HBIM MMpoBO33peHsl. COIpOoTVBIIeHIE 3TOV TEH-
HEHIINVI COCTaBJIseT ITIaBHYO MOTMBAIIVIIO KOHTP-
rpocsettieHns amana u fIkobwu, n B aTom Kanr ¢
HVIMM TIOJTHOCTBIO compapeH (cM.: YepHos, 1lles-
ueHko, 2010, c. 96—99). On npenBUINT 3Ty MOry-
IIyIO TIOKa3aThcs COOIa3HMTeIbHO BO3MOXHOCTD
¥ yKasblBaeT Ha TO, YTO OOMaH 1 IIPUHYXIIeHIe B
KOpHe IIpOTMBOpeYar HeJIsM pas3fumus dejiopede-
ckoro B yesiopeke. Kpome Toro, mesileHne Ha orre-
KYHOB ¥ OIleKaeMbIX, Ha IIacTyXOB ¥ CTaJ0 CIIO-
coOCTBYeT pafVIKaJIbBHOMY YIJIyOJIeHI IO HepaBeH-
CTBa, KOTOpOe KaK pa3 3HAYMTCS B UMCIIe TlepBevi-
IIMX Ipo0sieM, TOAPHIBAIOIINX YCTOMYMBOCTD. V1
HaKOHeIl, YeJIOBeK He MOXXeT HaaesdThCs HavTu
ceOe HaJIEXXHOTO, aBTOPUTETHOrO TOCIIO[IVIHA Cpe-
oy cebe IIOOOHBIX, TaKMX XK€ OrPaHMUYEHHBIX U
IIe30pVEeHTVIPOBAHHBIX CYIIIECTB.

CrraceHne B IIPOIIJIOM OKa3bIBA€TCS HEBO3MOXK-
HBIM.

Brniepen,

pyrasi Bo3MOXXHasl peaKllVsi Ha OTUyXXIIeHue
OT HaCTOSAIIEro 1 yTpaTy YCTOMYMBOCTU B HEM —
3TO GercTBo B Oyayiree. CoryiacHO M3BECTHOV! I1O-
TOBOpPKE, MBI MOYKEM ITOITBITAThCS BBIIIVOUTD KITVH
KJIVHOM, TO €CTh IOIIpo0OBaTh PermTh IIpobIie-
MBI, CO37JaHHble MHHOBaIlVel, IIOCPeICTBOM ellle
Oosblient MHHOBAMY. MopepHM3aIs, OITUMI-
3a1ys, YCKOpeHHOe pas3BUTHMe, IOBbIIIIeHVe 3¢-
peKTMBHOCTI — Marmdeckyie CjI0Ba, HAIIOIHSIO-
IIye (VUIM OITyCTOMIAOIIVE) MeHeI KePCKMIL HOBO-
513 BO BceX cdpepax 4esIoBeUeCcKOW [esiTeJIbHOCTL.
Yyxoe HacTosiIIlee He THTepecyeT IIPOrPeccicTa,
OH HaJleeTcsl, YTO ero COOCTBEHHOCTHIO CTaHeT Oy-
nyiee. B xpariHert dpopme akcesiepariiOHCTCKIT
«3HTY3Ma3M» CXOX C PeJIMTMO3HOM YCTPeMIIeHHO-
CTBIO K KOHITy cBeTa. KpuTuKM TexHO3HTY3Ma3Ma
yCMaTpMBalOT HeM 3XO THOCTMYeCKOro oTpwulla-
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dependently (WA, AA 08, p. 41; Kant, 1996a,
p- 22). If we take a close look at current discus-
sions on sustainable development and the new
enlightenment we cannot help detecting an oc-
casional overweening tone and the readiness
of some enlightened participants to coerce the
dumb masses into adopting an ecological or
some other world view proclaimed to be right.
Resistance to this tendency is the main motive
of the counter-enlightenment stance of Hamann
and Jacobi, whereby Kant is totally on their
side (cf. Chernov and Shevchenko, 2010, pp. 96-
99). He foresees this tempting possibility and
affirms that deceit and coercion run counter to
the goals of the development of humanity in hu-
man beings. Besides, division into guardians
and their wards, shepherds and the herd is con-
ducive to radical deepening of inequality which
is deemed to be one of the main problems that
undermine stability. Finally, a person cannot
hope to find a reliable and authoritative master
among his kin who are as narrow-minded and
disoriented as he/she is.
Salvation in the past is impossible.

Forward

Another possible reaction to alienation from
the present and loss of stability in it is escape
to the future. As the saying goes, we may try
to drive out one wedge with another, i.e. try
to solve the problems created by innovation
through further innovation. Modernisation, op-
timisation, accelerated development, increased
efficiency are magical words which fill (or emp-
ty) the managerial newspeak in various spheres
of human activity. The progressivist is not in-
terested in the present, which is alien to him,
but hopes that the future will be his. In its ex-
treme form the accelerationist “enthusiasm” re-
sembles the religious directedness towards the
end of the world. Critics of techno-enthusiasm



HVIS HAJIMYHOIO MMpa KaK ITOPaKeHHOTO 3JI0M U
HaZleXXIbl Ha CIIaceHue 13 Hero CWJION Hay4YHOTro
3HaHMA 1 TexHUKN (cM.: DPéremmmy, 2021). TexHo-
KpaTndecKasi ycTaHOBKA 3BYYUT ¥ B COBPEMEHHBIX
KOHIIEIIIIVISIX YCTOMYMBOIO PasBUTHS, CO3IATeIN
KOTOPBIX BO MHOTOM YTIOBAaIOT Ha SKOHOMIUYECKIIE,
SKOJIOIMYECKVIE U COLTMAJIbHO-TIOJIMTIYECKIE 1ex-
HO/02UY B VCIIpaBJIeHUM HeTaTMBHBIX IIOCIIeN-
CTBUV TUIIEPTPOPUI TEXHOIOTUI MHIYCTpUaIIb-
HBIX Ha IIPOIIJIOM ITIare pa3BUTMAL

C KaHTOBCKOVI TOYKM 3peHMs, 3TU HaexX-
IIbI HECOCTOSITEJIBHEI 10 1IeJIOMY Psily IIPUYMH.
Bo-miepBbIX, OHU TIOBEPXHOCTHBI 1 HalleJIeHbI Ha
JledeHie CUMIITOMOB BMeCTO yCTpaHeHms «0oJies-
HVI COBPEMEHHOCT», JIeXalller B CO3HaAHWM YeJIo-
BeKa, a He BO BHerrHen mpupope. OOecrieuriBae-
MBITI TEXHOJIOTMSIMI POCT MaTepyasibHOro Os1aro-
IIOJTy UMisl UeJIoBeYeCcTBa M KaKIOro KOHKPETHOTO
YeJtoBeKa B KAHTOBCKOVI CHICTeMe KOOPIIVIHAT SIBJIS-
eTCsl BayKHOV 11eJIBIO: CYacThe IPYToro — 3TO HOJT,
yreepxaaer KanTt B «MeTtadumsuke HpaBos». bo-
jIee TOro, IIOJIrOM ABJIsIeTCs U 3a00Ta o cebe: «obe-
CrIeumnTh cebe cBoe cobcTBeHHOe 0/Ia’kKeHCTBO eCTh
TIONT (IO KpaviHeV Mepe, KOCBEHHO), TaK KaK Heflo-
BOJIBCTBO CBOVIM ITOJIO)KEHVIEM Cpe/IV MacChl 3a00T
¥ HeyOBJIETBOPEHHBIX OTpeOHOCTeN MOIJIO OBl
JIETKO CEJIaThCsl CVUIBHBIM UCKYUieHUeM K Hapy-
wenuto obsazannocmen» (AA 04, S. 399; Kanr, 1997,
c. 77). OgHako, B OT/INYMe OT IIPOCBETUTETIeV-3B-
JIEMOHVICTOB U VIX COBPEMEHHBIX TI0C/IefIoBaTesIer,
17151 KOTOPBIX I1€J1b 3TUM U VICUePIIbIBAETCS, BBIIIIE
cyacTesi KaHT cTaBUT HpaBCTBEHHOe CO3HAHIUE,
KOTOpoe OsiaromosydmeM He oDecriedmBaeTrcs, a
TpeOyeT BHyTpeHHero yCujivs 1 IepepoXXaeHns],
M3MeHeHMs oOpasa MbIciient. ToJIbKO OCO3HaHHOe
¥ CBOOOTHOE IIpV3HAHVE HPABCTBEHHOIO 3aKOHA
KOHKPETHBIMI JIIOABMIU B CyMMe JacT VICKOMBIV
pe3yJibTaT — IIpeoojieHne Kpwsuca, oOpeTeHue
YCTOVYMBOCTY W IIPOJOJDKeHMe pa3BUTHs. Takmm
JIOTDKHO OBITH ITOJTMHHOE IIPOCBeITeH e, KOTOpOoe
obecrieunBaeTcs oOpa3oBaHMEM ¥ BOCIIVTaHVEM,
OCHOBAHHBIMVI He Ha TEXHOJIOI'MSIX (XOTS, KOHeY-
HO, "I VCIIOJIB3YIONINX VX), He Ha «MaHydaKTyp-
HOM ITPOM3BOZICTBE», «HAAHOMEPHO VIJIVL (habpuuHo
(B BMIax rocyJapCTBEHHOV I0JIb3bl) YCTPOEHHOM
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hear in it echoes of gnostic denial of the exist-
ing world as blighted by evil and of the hope
of salvation through scientific knowledge and
technology (e.g. Voegelin, 1952). The techno-
cratic fix is promoted in modern concepts of
sustainable development which pin their hopes
on economic, ecological and socio-political tech-
nologies in rectifying the negative consequences
of inflated industrial technologies at the previ-
ous stage of development.

From Kant’s point of view these hopes are
untenable for a whole range of reasons. First,
they are superficial and are aimed at curing
symptoms instead of the “malaise of moderni-
ty” which is in human consciousness and not
in external nature. In the Kantian framework,
growth of the material well-being of humani-
ty and of every concrete human being, ensured
by technologies, is an important goal: the hap-
piness of the other is a duty, Kant claims in
Metaphysics of Morals. Moreover, care of one-
self is also a duty: “To assure one’s own hap-
piness is a duty (at least indirectly); for, want
of satisfaction with one’s condition, under pres-
sure from many anxieties and amid unsatisfied
needs, could easily become a great temptation to
transgression of duty” (GMS, AA 04, p. 399; Kant,
1996b, p. 54). However, in contrast to eudemon-
ic Enlighteners and their modern followers for
whom this is the highest goal, Kant puts mor-
al consciousness above happiness. It is not se-
cured by well-being, but demands an effort
and a rebirth, a change of the mode of think-
ing. Only a conscious and free recognition of
the moral law by concrete people in their mass
can deliver the coveted result, overcoming of
the crisis, stability and continued development.
Such must be genuine enlightenment, ensured
by education and upbringing, based not on
technologies (though of course using them), not
on “handwork”, “an arbitrary form-giving un-
dertaken by design, or even machine-made (on
behalf of the state)”, but on “industrious and
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Gopmombopuecmbe», a Ha «IIPUIIEKHOM ¥ TOOpoO-
COBeCTHOM Tpyjie cyorekTa» (AA 08, S. 404; Kanr,
199406, c. 523) v yesT0OBEYECKOM 3TMUECKOM COOOIIE-
ctBe. lpyroro myTy, 1o KaHTy, mpocTo HeT.
Bo-BTOpBIX, 11 3TO JOCTaTOYHO OYEBUIIHO, IIPU-
MeHeHVe TeXHOJIOTVMYeCKNX PpelleHn I Io-
POXIEHHBIX TEeXHOJIOTMSIMM JXKe IIpoOsieM JIIIb
pasroHseT 1 YCJIOKHSET CUTYaIlMIo: HaviIeHHbIe
pellleHNs Ha CJIeyIOIeM Illare camy CTaHOBSIT-
csi mpobremamy. KoHeUHO, 3TOT IIOAXOH, MOXeT
ycTpanBaTh 0e30TBETCTBEHHBIX KPW3VICHBIX Me-
HeJI)KepOoB, [laBas OIlpaBlIaHe VX CyIIIeCTBOBaHWIO
VI IpeTeH3nM Ha TocHoacTBo. Takov criocod MBIII-
nmenus pesaByupyercsas KanTom B «OcHOBHOMOIO-
KeHMM K MeTadm3riKe HpPaBOB», I7ie OH BBICMEV-
BaeT 4eJIOBeUeCKyl0 YBepeHHOCTb B CIIOCOOHOCTM
IIPeJICKa3bIBATh IIOCIIENICTBIUSI COOCTBEHHBIX IIeVi-
crBumt (AA 04, S. 418; Kanr, 1997, c. 135). Mup He-
CpaBHMMO CJIO)KHee Halllero IIpeCTaB/IeHNs O
HeM, U ero CJIOKHOCTD M IIOJIBVKHOCTD PacTyT BMe-
CTe C POCTOM YEJIOBEYECKOV CHMMIIOITMYECKOV aK-
TUBHOCTV. DTO MOYXXHO Ha3BaTh ITO3HABATEIHHO
IOIOIIEKOVI KpM3uca YCTOMYMBOCTU Y IIPUYMHON
BO3HMKHOBEHW I O0IIIeCTBa pricKa: MBI [IEICTBYeM B
CUTyalVV He[IOCTaTOYHOM orpenesieHHocT. Kan-
TOBCKM BBIXOJ], 113 3TOTO TYIIVKA COCTOUT B Pa3BU-
TWUW MBIIIUIEHNs, OCHOBAaHHOI'O Ha HPaBCTBEHHBIX
MNPUHIINUIIAX, OCTAIOIIVXCS HeM3MeHHBIMWU B Me-
HAIOLIEVICST BHEIITHEVI CUTYaIIVL Mopaanbm 3a-
KOH ellle 1 TIOTOMY IIOXOX Ha 3Be3[JHoe He0o, 4To
II03BOJISIET OPVEHTVIPOBAThCS ¥ BEPIINTh HaBU-
ramyio o «MOpaJIbHOMY KOMIIacy» B HeITpericKa-
3yeMoM Mope XM3HU. VIMeHHO OH obecrieunBaeT
YCTOVIYMBOCTD U SBJISIETCS MEPUJIOM Pa3BUTHSL.
Haxkoner, TpeTsst ripobriemMa IIpOrpeccicTCKOro
GercTBa B OyjiyIlee 3aK/IrodaeTcs B TOM, YTO IUIa-
TOVI 3a YCKOpeHHOe HpubiIvpKeHe OyIyIero Tex-
HOJIOTMTYECKVIMI CpefICTBaMM HeM30eXXHO CTaHO-
BUTCH JleryMaHm3sany yesioseka. ITo Kanry, enyn-
CTBEHHas I0pora B Oy/yliiee JIEXXUT depe3 IIPOocBe-
IIIeHVe ¥ pa3BUTIe HPAaBCTBEHHOI'O CO3HAHVIS, HO
3TO JIOpOra J10JIrasi, OHa IeT/IsgeT U TSHeTCs 3a ro-
PVI30HT, V1 IBUTATBCS I10 HeVl IIPVIXOITCS IIIaraMy,
MaJlo3aMeTHBIMI BHeIIIHe, IIOTOMY YTO IJIaBHOe
JABVDKeHVIe ITPOVICXOIUT BHY TPW. DTa Me[IJIeHHOCTb
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careful work of the subject” (VI, AA 08, p. 404;
Kant, 2002, p. 444) and an ethical human com-
munity. There is no other way, according to
Kant.

Secondly, and obviously, the use of technol-
ogy to solve technology-generated problems
merely aggravates the situation: at the next step
the solutions themselves become problems.
This approach may, of course, suit irresponsi-
ble crisis managers because it shows their use-
fulness and bolsters their claim to dominance.
Kant rejects this mode of thinking in Metaphys-
ics of Morals, in which he ridicules people’s
confidence in being able to predict the conse-
quences of their actions (GMS, AA 04, p. 418;
Kant, 1996b, p. 70). The world is incompara-
bly more complex than we think it is, and it
becomes more complex and mobile with the
growth of human sympoietic activity. This may
be called the underlying cognitive cause of
the crisis of stability and the emergence of the
risk society: we act in a situation of uncertain-
ty. Kant’s way out of the dead-end consists in
developing moral thinking which remains im-
mutable amid the changing external situation.
One reason that the moral law is likened to
the starry heavens is that it enables one to take
one’s bearings in the unpredictable sea of life
“by the moral compass”.

Finally, the third problem with the progres-
sivist escape to the future is that the inevitable
price of bringing the future closer by techno-
logical means is the dehumanisation of hu-
man beings. According to Kant, the only road
to the future is through enlightenment and the
development of moral consciousness, but this
is a long and tortuous path, leading beyond
the horizon, and one has to move in steps that
are little noticed from the outside because the
main movement is internal. The slowness is
unacceptable to those who are inspired by sci-
entific and technological enthusiasm or dread



He yCTpauBaeT TeX, KTO OKpbUIEH Hay4HO-TeXHV-
YeCKVM 3HTY3Ma3MOM VTN VICTIOJIHEH y>KacoM IIe-
per HacTyHaromM Oyaymmym. Takoit geioBek Mo-
JKeT TIOIBITAaThCS CPe3aTh Iy Th, a 3TO O3HAYAeT Tex-
HIYecKoe BO3JIeVICTBMe Ha JIPYTMX JIIOfIeV, Kaxk-
IIBIVI 13 KOTOPBIX €CTh «Heumo boavuiee, uem Mauiu-
Ha» (AA 08, S. 41; KanuT, 19948, c. 147), ¢ mesbio 1160
IIOCKOpee VM3MEeHUTDh VX CO3HaHMe, JIOo HelTpa-
JIN30BaTh KakK oTgromarommi O6ayuiact. KoreuHo,
TaKOVI ITyTh BeleT He K YCTOMYMBOMY Pas3BUTHIO,
a K yTpaTe caMOro pasBrBaeMoro. JesoBek, HOCU-
TeJIb TIOTeHIIMala 4eJI0BeYHOCT — 3TO He IIpe-
IISITCTBYE U He IIpo0sieMa Ha IIyTH K OyayIiieMy, a
KJTIOY K ITpO0OJIeMe ¥ 11eJTb BCETO IBVDKEHVIS.

Y aToln TpeTwert mpobseMbl pacdesroBevlBa-
HVIS €CTh ellle OJTHO M3MepeHVie, KacaloIreecs yxxe
He YeJjloBeKa — OOBEeKTa TEXHOJIOTMYECKOTO BO3-
HeVICTBUSA, a 4JesloBeKa-CyObeKTa, caMoro Mofep-
HU3aTopa-IIporpeccopa. B moroxHe 3a TexHudeckmn
IIpOV3BeleHHBIM OyIyIVM OH TaKXe yTpadiBa-
€T 4eJIOBEYHOCTD, YCVIIVIEM BOJIVI IIpeBpaliiasi ceOst
B MHCTPYMEHT T'OCIIOICTBa HaJl IIPVPOLION 1 ApPY-
TVIMM JIIOIBMU KaK 9acThO IIPUPOIBL DTa JOOpo-
BOJIbHAS VIHCTPyMeHTasm3amms cebs — BO3MOX-
HO, caMoe yAVMBUTEJIbHOe ¥ caMoe ITPUCKOpOHOe
M3 CIIyYMBIIIETOCS C COBPEMEHHBIM YeJIOBEKOM.
AckeTruecKmnit OTKa3 OT IPWUCYTCTBUS B HACTOS-
ImeM paayu paboTel Ha cBeTsioe Oymyliee cOCTaB-
JISeT OfIHYy M3 OCHOB 3TMKM coBpeMeHHoOCTH. Tu-
TaHBI 3TOVI acKe3bl, JIMIIEPHI M BU3VIOHEPHI COBpe-
MEHHOTO OOITeCcTBa, He TOIIBKO ITOCTABIISIOT CBOIO
SHepruIo Jis YIIIyOrieHs Kpusvica, HO U Ilepefia-
IOT CBO€ OTCYTCTBVE BKyCa K >KV3HU B HACTOSIIIEM
IOPYTVM, BIOXHOBIISIS VUIVI BBIHYXK/IAsI TIOpakaTh
cebe. DTa KOMIUIEKCHasI M TJIyOOKO YKOpeHeHHas!
yCTaHOBKa TaKXe HY)XX/IaeTcs B IIepecMOTpe, ecyIn
MBI HajleeMcsI Ha OaJIaHC M yCTOMYMBOE Pa3BUTIE.

bercrBo B Oymyliiee Takxe HEBO3MOXKHO, HEOO-
XOIIVIMO VIMETb J1eJI0 C HaCTOSIIIIVIM.

KanTnanckas ¢pmocodpmst 6aiaHca
B [Toxyiane Ha3sBaHBI HECKOJIBKO I1ap, YCTaHOB-

jeHVe OajlaHca B KOTOPBIX BUIOWTCS aBTOpaM He-
OOXOIVMMBIM YCJIOBMIEM YCTOMYWMBOIO Ppa3BUTHSL.

V.A. Chaly

the approaching future. Such a person may
try to use shortcuts, which means technical in-
fluence on other people “like machines” (WA,
AA 08, p. 41; Kant, 1996a, p. 22) to change
their consciousness quickly or neutralise them
as ballast. Needless to say, this path leads, not
to sustainable development, but to the loss of
what is being developed. The human being, the
bearer of the potential of humanity, is not an
obstacle and not a problem with regard to mov-
ing toward the future but the key to the prob-
lem and the end of all movement.

This third problem of dehumanisation has
yet another dimension which has to do, not
with the human being as the object of tech-
nological influence, but as the agent of mod-
ernisation and progress. In the overextended
pursuit of a technology-driven future one loss-
es one’s humanity, forcing oneself to become
an instrument of dominance over nature and
other people as part of nature. Voluntary in-
strumentalisation of self is perhaps the most
surprising and the most lamentable thing that
has happened to the modern human being. As-
cetic refusal to be in the present for the sake of
working for a bright future is one of the pillars
of the ethic of modernity. The ascetic titans,
leaders and visionaries of modern society, do
not only provide energy for deepening the cri-
sis, but transmit to others their lack of taste for
life in the present, inspiring or forcing them to
copy themselves. This complex and deeply em-
bedded attitude also needs to be revised if we
aspire to balance and sustainable development.

Flight to the future is also impossible, one
has to deal with the present.

Kantian Philosophy of Balance

The Report names several pairs whose bal-
ance its authors consider to be the precondition
of sustainable development. Let us look at the
Kantian potential with regard to some of them.
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ITocMoTpVIM, KaKOBBI KaHTVIAHCKVIE BO3SMOXKHOCT
B OTHOITIEHVV HEKOTOPBIX M3 HUX.

basanc mexdy uesoBexom u npupodoi. CraH-
IJapTHOe KaHTOBCKOe OIIperiesieHVie IPUPOAbI —
3TO «CYIIIeCTBOBaHVIE MHOXKECTBA BeIlelt 10T MHO-
JKeCTBOM 3aKOHOB» (cM., Hatip.: AA 04, S. 421; KaHr,
1997, c. 145). YesioBek OIHOBpPEMEHHO SIBJIA€TCS
«BEIIbIO» TIPUPOIBI M IIOHVIMAETCS HaJl ee IIo-
psimkoM Oraromaps CIIocOOHOCTM K CBOOOIE 11 BHY-
TPeHHeMY VICTOYHVKY HOPMAaTVBHOCTW B pa3yMe.
KanT pasek or 03KOHMAHCKOV IIpOrpaMMBbI IIOf-
YMHEeHMs IIPUPONbl, TpeOyIomen cHauald Tpu-
3HaTh pabcTBO uvestoBeka y Heel’. KaHT Taxxke ma-
JIeK OT JIOKKOBCKOW 03a00YeHHOCTM cOOCTBEHHO-
CTBIO V1 BJIaJIEHVIEM — 3a IIpejielaMi PyKOBOICTBa
YyeJI0BeUeCKOV ITPVPOIOVL CO CTOPOHBI pasyMa. Ero
vIieasl, VIV, TOYHee, PeryIaTuBHas mies, — 3TO
OTCYTCTBVIE IIPUIPOIHBIX IPEISITCTBUN IS npa-
BUAbHO NOHAMOU YeIIOBeUecKo CBOOOIBL. A IIpa-
BIJIBHO IIOHSITasl CBOOOIAa — 3TO BOBCE He Pasryil
IIPUPOIHBIX AIIIIETUTOB VI ITIOTPeOIIeH L.

Baranc mexoy kpamkocpouHsiM 1 00420CpOH-
Hoim. OmHO M3 IaBHBIX oOBMHeHMNT Jlokiama B
aJipec «CTaporo» IIPOCBELIEHNS] COCTOUT B TOM,
UTO ero TeopeTMKM ODOOCHOBaiIM 0e30roBopoU-
HBIVI IIPVIOPUTET VHIVBWUIYAJIBHBIX WHTEPECOB,
M3-3a KPaTKOCTV YeJIOBEUeCKOV KV3HM U Orpa-
HUYEHHOV! PalVIOHaJIBHOCTV Hen30eXXHO KpaTKo-
CPOYHBIX, HaJl IOJITOCPOYHBIMI COOOpakeHVSIM
oOmiero Osara. VIHTepecHO, uTO TO OOBMHEHVE
ycrerrHo Tortafaer B KanTa, mpounTaHHOTO 4Ye-
pe3 10 CUX MOp BIMATEIBHYIO POJI3MAHCKYIO OIl-
TUKY. Poss, onacasich pyHIaMEHTaIMCTCKIX «BCe-
00BEMITIOIIVIX» TPAKTOBOK OJ1ara, IIOHVIMAeT YeJIo-
BeKa, 4eJIoBeUecKyIo JIMYHOCTh KaK «pallyioHaIb-
HBIVI TUIAH XWU3HW»,
crent n 1esten» (Rawls, 1999, p. 481), koTopoe «0Oy-
[eT IIpelycMaTpVBaTh HEKOTOpPble obecrieueHVIs
Jaxke ISl CAMOTO OT/IAJIEHHOrO OyIIyIero u s
Hamrert cMeptw» (Ibid., p. 383). Ho uesosek, mome-
ITAIOMINIL «CaMoe OT/IaJIeHHOe Oy/yIee» B IIperie-

«paciincaHve nesaTejIbHO-

0 «JTpupoma mobexxmaeTcss TOMBLKO MOTIMHEHVEM €TA...»
(bakon, 1978, c. 12).
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Balance between human beings and nature.
The standard Kantian definition of nature is
“the existence of things insofar as it is deter-
mined in accordance with universal laws” (see,
for example, GMS, AA 04, p. 421; Kant, 1996b,
p- 73). The human being is simultaneously a
“thing” of nature and above nature, owing
to his/her capacity for freedom and an inner
source of normativity in reason. Kant is remote
from Bacon’s programme of subjugating na-
ture which calls for prior recognition of being
its slave.'’ Kant is likewise remote from Locke’s
concern about property and ownership beyond
stewardship of human nature by reason. His
ideal, or rather, regulative idea is the absence of
natural obstacles to correctly understood human
freedom. Correctly understood, human free-
dom is a far cry from the sway of natural appe-
tites and consumption.

Balance between the short-term and long-term.
One of the main charges the Report levels at the
“old” enlightenment is that its theoreticians as-
sert unqualified priority of individual inter-
ests, which are inevitably short-term because
of the brevity of human life and boundedness
of rationality, over long-term considerations
of the common good. Interestingly, Kant, in-
terpreted through the still influential Rawls-
ian optics, is also within the range of this fire.
Rawls, who is wary of “comprehensive” inter-
pretations of good, sees the human person as
“a rational life plan”, a “schedule of activities
and aims” (Rawls, 1999, p. 481), which would
“make some provision for even the most dis-
tant future and for our death” (ibid., p. 383).
But the human being who fits “the most distant
future” within his/her own life loses much of
what, according to Kant, makes a person hu-
man. Among these losses is reason’s yearn-
ing for the unconditional, concern about the
“frighteningly sublime” idea of “the end of all

10“T...] nature is only subdued by submission [...]”
(Bacon, 1952, p. 107 (I, 3)).



JIBI COOCTBEHHOVI XM3HM, yTpauMBaeT 3HaAUNTe Ib-
HYIO 4acTh TOT0, 4TO, 110 KaHTy, nejtaet ero uesio-
BekoM. Cpeay MHOIOro yTpaueHHOI'O OKaKeTcs
CTpeMJleHVe pasyMa K Oe3ycsioBHOMY, 03aboueH-
HOCTb «UyIOBUIITHO 6036bluieHHol» WIeel «KOH-
ya Beaxoeo Bpemenu» (AA 08, S. 327, KanT, 19800,
c. 279), «HamBBICIITMM OJIarOM» VI €T0 JOCTVIKVIMO-
CTBIO JIJISI YeJIOBEYEeCKOro poia B MCTOPWUN. BBITH
4eJIOBEKOM 3HA4MT He TOJIBKO CTPEMUTHCS K Kpa-
TKOCPOYHOMY, HO 1 OPMEHTUPOBaTh CBOe MBIIILJIe-
HVe U XVU3Hb OTHOCUTENIBHO WJIeV, ITPEBOCXOs-
VX YeJIOBeUeCKoe BpeMsl.

B koHIIe KOHIIOB IMEHHO 3TOrO TpedyeT OT Hac
Kareropmdeckunt mmeparus. Ero mepsast dpopmy-
Ja (M ee BapualUM) CTaBUT IIepell HaMu 3ajady
IIPUIMepsITh Ha ce0si TIPeBOCXOIAIIYIO Hallli BO3-
MOXXHOCTV POJIb BCeOOIlero 3akoHoparTess. Bro-
past dpopMyria 0Osi3bIBaeT BUAETD 1IeJIbI0 YesIoBed-
HOCTB BO Bcevl ee CJIOKHOCTI. TpeTwst popmyria 3a-
JlaeT TepCIeKTNBY, KOTOPYIO MOXKHO Ha3BaTb «(pu-
HaJIVICTCKVIM KOHCEKBEHITVAJIVI3MOM». CBEPSITh CBOM
THEVICTBUS C OMHVIM-eIMHCTBEHHBIM 3HAUMMBIM [TJI5I
BCEr0 MHOXECTBa HajleJIeHHBIX pa3yMOM CYILIeCTB
1 OYeHb OTHa/IeHHBIM ITOC/IeICTBYEM CYyMMBI BCexX
OEVICTBUV BCEX PasyMHBIX CYIIIECTB, a MUMEHHO CO-
BIlajleHVieM Ojla)keHCTBa ¥ HPAaBCTBEHHOCTV B
«I1apcTBe 1eslei». Bce 3T0 3ajaeT epcrieKTmBY, Cxo-
JAIITYIOCs JaJIeKo 3a TOPM30HTOM IUIaHMPOBaHMA
SKOHOMIMYECKVIX TeOPUI VIV MaTeMaTIUeCKIIX MO-
mesIeVt ITIOBeOeH Vs ITI00a/ILHON SKOCVICTEMBL

Basanc mexdy ckopocmuio U cmabuAbHOCHIbIO.
31eck B AesI0 BCTyHalOT KaHTOBCKask prytocodms
VICTOPUM 71 €r0 IIO3VILVS B OTHOIIEHWN «OITU-
Mu3Ma». Ilpexzge Bcero KaHT aHTpoOmosorvde-
CKUWI peaICT ¥ IIOHMMaeT, YTO BOCHMTaHME U
IIPOCBellleHVIe YeJIOBeUYeCKOro Pofa, TO eCTh Co0-
CTBEHHO IIporpecc, Oyaer MerjieHHbIM. HacTomnb-
KO MeIJIEHHBIM, YTO C HO3UIIMI OTOeILHOIO YesIo-
BeKa IIporpecc MOXeT OBITh He3aMeTHBIM (ero He
3aMedaeT, HarrpuMep, M. MeH/1e1bCOH, ONITIOHEeHT
KanTa B 3TOM BOIpoce), TaK1M, YTO TOJIBKO IOJIT
onTrMMU3Ma OyneT yaepXXuBaTh HabsrofaTesisd OT
pasodapoBaHIs B IIporpecce uesiopedecTsa. bl
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time” (EaD, AA 08, p. 327; Kant, 2001a, p. 221),
“the supreme good” and whether humankind
can achieve it in history. To be human does not
only mean to strive toward short-term goals,
but to orient one’s thinking and life with regard
to ideas that go beyond a single life span.

At the end of the day this is the demand of
the categorical imperative. Its first formula (and
its variations) urges us to try to assume the role
of a universal law-giver which exceeds our ca-
pacity. The second formula demands seeing hu-
manity in all its complexity. The third formula
sets a perspective that may be called “finalist
consequentialism”: to measure one’s actions
against the distant consequence of the sum of
all actions of all intelligent creatures which is
solely significant for the whole set of beings en-
dowed with reason, and that is the combination
of happiness and morality in “the kingdom of
ends”. All this creates a perspective reaching
far beyond the planning horizon of econom-
ic theories or mathematical models of the be-
haviour of the global eco-system.

Balance between speed and stability. This brings
in the Kantian philosophy of history and his
stance concerning “optimism”. First of all,
Kant, being an anthropological realist, under-
stands that education and enlightenment of the
human race, i.e. progress, will be a slow pro-
cess. So slow, in fact, as to be unnoticed by an
individual person (e.g. by Moses Mendelssohn
who is Kant’s opponent on this issue) — so that
only the duty of optimism would hold the ob-
server back from being disappointed in human-
ity’s progress. To try to speed up progress in
the hope of bringing about maturity by natural
means is futile and dangerous: “new prejudices
will serve just as well as old ones to harness the
great unthinking masses” (WA, AA 08, p. 36;
Kant, 1996a, p. 18). It is equally futile and dan-
gerous to hold it back: the expansive panegy-
ric to Friedrich in the treatise on enlightenment
can be interpreted, following Foucault, as a
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TaTbCsl POPCUPOBATh IIPOrpecc B HajleX]le CKopee
«IIPUYVMHUTE» COBEpIIeHHOJIeTIe ITPUPOLHBIMU
cpencTBamy OecCIIoNIe3HO VI OIacHO: «HOBBIE IIperl-
paccyiKu, Tak ke, KaK CTapble, OyIyT CIyXWUTb
roMoudamMm 115 Oe3mymMHov Tormel» (AA 08, S. 36;
Kanrt, 19948, c. 131). Crosnb xe Gecriosie3HO 1 orac-
HO CIepXMBaTh €ro: IIPOCTPaHHBIV MMaHEIMPUK
B anpec @puaprxa B TpaKTaTe O IIPOCBEIIeHUN
MOXHO, Beitef], 3a DyKo, ITpodecTb KakK 3aByaInpo-
BaHHBIV YJIBTVIMATyM OIleKyHaM OT VIMEeHW pasy-
Ma, OCO3HABIIIETO CBOIO aBTOHOMUIO. Bce ocTasib-
HOe, YTO MBI OOBIYHO VIMEHYeM «IIpOrpeccoM»,
IpeX/ie BCero ero Hay4YHO-TeXHOJIOTMYecKoe Co-
IiepKaHVie, BJIsieTCs JIVIITb CpeficTBOM. B oTHo1Ie-
HUW CPeICTBa MBI OOsI3aHBI IIOCTOSIHHO 3a/1aBaTh
BOIIPOC: CITY>KWUT JIVI OHO 1IeJIV, He ITpeBpaTusIoch
JIVL OHO B IIPeNsITCTBIE 11714 ee IocTvokeHms? Kpu-
TUKa TeXHOJIOTMI CTaHOBUTCS AeJIOM pasyMa, a
orpaHWYeHVe VX BBbISBJIEHHOIO pa3yMOM IIOIpPbI-
BarOIIero JIeVICTBUS — JISTMTVMMHOM 3ajaderi 00-
IIIeCTBEHHBIX VI TOCYIapCTBeHHBIX ITOJIUTYK.

baaarc mexdy uacmuoim u nybauunsim. CaM Bo-
IIPOC O TaKOM OaJlaHCe B €r0 COBPEMEHHOM BIIe
ObBLT IIOCTaBJIeH He KeM MHBIM, Kak KanTowm, 1 dpu-
710cod MPOIOITKaeT ObITh AaBTOPUTETOM B OOIIVIp-
HOI JIUTepaType 1o 3Tom mpobdreMe. He To uToOBI
eMy yZaJioch HaliTV HaJleXXKHOe pellleHre MeXy
cBODOOION ITyOIMYHO TI0JIB30BAThCsl CBOVMIM YMOM
¥ HeOOXOAMMOCTBIO IIOCIIYIITHO BBICTYHATh 4Ya-
CTBIO OOIIeCTBEHHOM «MAIIIMHBI», ITOIYUMHEHHO
«VMICKYCCTBEHHO CO3/IaBa€MOMY  e[IVIHOJYIIVIO»
(AA 08, S. 37, KanT, 19948, c. 133), omHako ero no-
OBITKA 3HAYMMA.

Basarc mexoy sxeHWuHaAMU U MYXKUUHAMU. XOTS
KanT nmeer HeOe3ympeuHyIo peryTaluio B 3TOM
BOIIpOCe, CjleflyeT OTMETUTh M ero KPUTHUKY OIle-
KYHOB, IIPeIATCTBYIOIIVX COBepPIIIeHHOIeTUIO
xeHmyH (AA 08, S. 35; Kanr, 19948, c. 127).

basanc Mex[y paBeHCTBOM WM BO3Harpaxie-
HUEeM OOCTVDKEHVV, TOCyJapCTBOM VI PeJIUIUeN,
JIVMYHOCTBIO ¥ OOIIIECTBOM, UVCTBIM M SMIIVIpUYe-
CKMM, (peHOMeHaIbHBIM V1 HOyMeHaIbHbIM — 3KC-
HO3ULIVIO KaHTUAHCKOV CTpaTernm yCTOMYBOIO
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veiled ultimatum to the guardians on behalf
of reason which has become aware of its own
autonomy. All the rest, which we usually call
“progress”, above all its scientific and techno-
logical content, is merely a means. The question
we should constantly ask about means is, does
it serve the end, has it not turned into an ob-
stacle to achieving it? Criticism of technologies
becomes the business of reason and limiting
their subversive effect, discovered by reason,
becomes a legitimate task of social and govern-
ment policies.

Balance between private and public. The ques-
tion of such balance in its present form was
raised by none other than Kant himself and he
continues to be an authority in the vast litera-
ture on the problem. Not that he has found a
reliable solution between the freedom to pub-
licly use one’s reason and the need to be an
obedient part of the social “machine” subordi-
nated to “artful unanimity” (WA, AA 08, p. 37;
Kant, 1996a, p. 18), but his attempt has set a
benchmark.

Balance between women and men. Although
Kant’s credentials on this issue are not impec-
cable, one has to note his criticism of the guard-
ians who hold women back from achieving
maturity (WA, AA 08, p. 35; Kant, 1996a, p. 17).

Balance between equality and reward for
achievements, the state and religion, the in-
dividual and society, the pure and the em-
pirical, the phenomenal and noumenal — the
exposition of the Kantian strategy of sus-
tainable development can be continued. Of
course, it is not devoid of weaknesses and
blind spots. These include Kant’s rejection of
the emotional element, a certain “isolation-
ism” of reason from nature and so on. But
these are not congenital flaws which cancel
out the merits and render the paradigm unus-
able. Kant is not “an old Enlightener”, his phi-
losophy is still going strong.



PpasBUTMS MOXXHO ITponoipKarh. KoHeuHo, oHa He
nuIIeHa cabocrent u ceneix nATeH. K nx umciny
MOKHO OTHECTV KaHTOBCKOe HellpyATVie SMOLIVO-
HaJIPHOTO Havajla, M3BECTHBIV «M30JISLIVIOHM3M»
pasyMa I10 OTHOIIEHWIO K mpupone n gpyroe. Ho
3TO TOYHO He POMOBble M3bidHBI, HUBEJIVPYIOIIe
JIOCTOVIHCTBA U JIeJIaloliyie apagurMy Helpuros-
Homt. KanT He «ctapein [IpocseTnrerts», ero durto-
codms CUIIbHA VI CerOTHSL.

3aK/IIoueHMe

B mrore KaHTMaHCKas IIEepCIIEKTVBA YCTOMYV-
BOTO PasBUTMS — 3TO IIPeXIIe BCEro IepCIeKTH-
Ba J10/ITasi, Oe3 BHEIIHVX OypPHBIX PEBOJIIOLNI 11
peaxumyi, Oe3 IIPOBaJIOB B apXavKy ¥ IIPOPBIBOB B
darTacTuKy. Ee peBormiormm n ee repomsM cocpe-
IOTOYEHBI BHYTPY, B HPaBCTBEHHOVI XKV3HV YeJIo-
BeKa 11 4eJIOBeUeCTBa, B My>KeCcTBe ObITh B HACTOSI-
II[eM VI BCTpedaTh ero TATOTH M pafloCTN. DTO He
IIpeIvcbiBaeMasi HEKOTOPBIMI COBPEMEHHBIMI
TeOpeTMKaMM OCTaHOBKa M (pUKcallysl OTHOIIIe-
HU C IIPUPOHOVI, 32 KOTOPOV Masg4uT yracaHue
4eJIOBeYeCcTBa, TO, uTo 111 KaHTa BeIryIsAmeso Obr
«IIPOTMBOECTECTBEHHBIM KOHIIOM BCErO CYIIIErO».
PasBuTiie JOJDKHO IIPOIOIDKAThCS, HO OHO He MO-
XKeT OBITh OHOCTOPOHHVIM, BHEIITHWM, KOJIde-
CTBEHHBIM, MBICJIVIMBIM TOJIBKO B KaTE€TOPVISIX VIC-
YUCIIAIOIIEV MHCTPYMEHTAIBHOW palliOHaIbHO-
cri. Kpusuc ¢ KaHTMaHCKOV TOYKM 3PEHMUS Bbl-
3BaH He CTOJIBKO CKOPOCTBIO PaCIIPOCTPAHEHVIS
TOCIIOZICTBA UeJIOBeKa HaJl IPWPOION, He aHTPO-
TIOIIEHOM, a PaCTYIIVIM OTCTaBaHVEM HpPaBCTBEH-
HOI'O CO3HAHWS, COXpPaHEeHVEeM W JIaKe pacIpo-
CTpaHeHVeM HecoBepllleHHosIeTHs. BoT aToro or-
CTaBaHWS YeJIOBEYeCTBO TOUHO OOJIbIIIE He MOXKET
ce0e ITO3BOJINTb.

BosBpailiieHrie 4esioBEKOM «KyJIBTYPHOTO MaH-
IaTa» B HBIHEIITHVIX YCJIOBMSIX Hem30exHo. Ho BbI-
6op ecTr: MO0 3TO OymeT BO3BpallleHVe IOTep-
IIEeBIIVIM KpaX y3ypHaTOpoM HWKOITA IO IIpaBy
He IIpMHaIJIeXaBIIlell eMy BJIacTi, Jin0Oo 3To Oy-
IeT BO3BpallleHVe, OOpallleHVe OKYJIBTYpUBalO-
IIIer0 YCVUIVS BHYTPb ceOsl IS B3palllBaHWMS de-
JIOBEYHOCTM, UTOOBI JasIbllle BBIOMPATBCS M3 CO-
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Conclusion

In sum, the Kantian perspective of sustain-
able development is, above all, a long-term
perspective, without external tempestuous rev-
olutions and reactions, without lapses into ar-
chaicism and breakthroughs into fantasy. Its
revolutions and its heroism are within, in the
moral life of humanity, in the courage to be in
the present and embrace its hardship and joys.
This is not about halting and arresting the rela-
tions with nature prescribed by some modern
theoreticians, behind which looms the slow ex-
tinction of humanity, which to Kant would look
like “an unnatural end of all things”. Develop-
ment must continue, but it cannot be one-sid-
ed, external, quantitative, conceived only in the
categories of calculating instrumental rationali-
ty. From the Kantian point of view the crisis is
caused not so much by the speed with which
human dominance over nature spreads, not by
the Anthropocene, but by the increasing lag of
moral consciousness, the persistence and even
spread of immaturity. This lag is definitely
something humanity can no longer afford.

The renunciation of the “cultural mandate”
by humanity is inevitable under current con-
ditions. But there are options: it can be a failed
usurper returning power he never legitimately
held, or it may be a turning of the cultivating
effort inward in order to nurture humanity and
continue to climb out of what Kant called bar-
barism. A great deal, perhaps even everything,
depends on our determination and courage in
this main endeavour.
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crogHMs, Kotopoe KaHT HasbIBasl auKocTeio. OT
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