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B ob30pe npedcmabBaena Ouckyccua xa memy «CBobooa
u npousbos. Axmyarvrocms 3muxu Kanma u cobpemennviil
mup», komopas pasbepryaace na X VI dpusocogpckom cemunape
«W. Kanm u axmyasvtvie npodaemvl coBpemennoil gpusocogpun»
14 mas 2019 e. 6 CapamoBe. Ee opeanusamopamu Bv.cmynuiu
Kagpedpa smuku u dcmemurxu puiocogckoeo axysvinema
Capamobcxoeo HAYUOHAALHO20 UcCAe00Bamenbckoe0 20cyoap-
cmBennoeo yrubepcumema umenu H.I'. YepnouueBexkoeo (CIY)
u Kaghedpa OHmMOAOUY U MeopUul no3HaHua Poccutickoeo yHu-
Gepcumema Opyx0Ov: Hapooo8 (MocxBa). Obcysxdenue npodae-
Mot cB0000bt Yy Kanma Ovi10 3a0aH0 UcHOpUKO-huAOCOPCKUM
KoHmexcmom Bocnpusmus ezo udeii 6 HeMmeyKoM U pycckom
Heokawmuancmee, umo HawA0 ompaxexue 6 npo3Byuabuiux Ha
cemurape 00k4a0ax u Bvicmynienuax 8 xode OUckyccuu.

KaroueBuoie caoba: smuxa Kanwma, V.-I'. Quxme, I. Ko-
een, D. Kaccupep, B.D. Ceseman, A.B. Betideman, eymanusm
Capmpa, kpumuueckas pegpiexcus, Kameeopuneckutl umnepa-
mub, pusocohus pesueunt.

Yersipaaguaroro mag 2019 r. B pamkax XVI Capa-
TOBCKOTO prtocodpckoro cemmHapa «V1. KaHT 11 akTy-
aJIpHBIe IIPO0OJIEMBI COBpeMeHHON (uitocodni» Ipo-
mesn II MeXBY30BCKMII TeOpeTUYeCcKuii ceMuHap, I10-
CBAIIIEHHBIVI IIPpOo0sIeMe COOTHOITIEH NS CBOOOTIBI 1 ITPO-
V3BOJIa B KOHTEKCTe KaHTOBCKOV 3TUKI. DTUM Mepo-
pugTVeM ObliIa IPOAOJDKeHa o0pas HayYHasi Tpamau-
nus, Hadatas B 2003 r. Ha Bosre B CapatoBse, exxeronHo
IIPOBOAUTE B allpesle-Mae «VCCJIe0BaTeIbCKUN CeMMU-
Hap», TIOCBSIIIEHHBIV 00CYX/IeHMIO (PVITI0coPCKOro Ha-
cirenyst V1. KaHTa B cBeTe aKTyasIbHBIX IIPO0OJIEM CcOBpe-
MeHHOV (PII0COPMINL.
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FREEDOM AND ARBITRARINESS.
THE RELEVANCE OF KANT’S ETHICS
AND THE MODERN WORLD

Report of the 16" Saratov
Philosophical Workshop
(Saratov, 14 May 2019)

L.I. Tetjuev', A.V. Lebedeva*

This review presents the discussion on “Freedom and Ar-
bitrariness. The Relevance of Kant’s Ethics and the Modern
World”, which took place at the 16th Philosophical Workshop
“I. Kant and the Current Problems of Modern Philosophy”
held in Saratov on 14 May 2019. The discussion was organ-
ised by the Department of Ethics and Esthetics at the Philo-
sophical Faculty of the N. G. Chernyshevsky Saratov State
University and the Department of Ontology and Epistemolo-
gy of the Peoples’ Friendship University of Russia (Moscow).
The discussion of Kant’s treatment of the problem of freedom
was prompted by the historical and philosophical context of
the perception of his ideas by German and Russian Neo-Kan-
tians as reflected in the presentations and interventions
during the course of the discussion.

Keywords: Kantian ethics, Johann Gottlieb Fichte,
Hermann Cohen, Ernst Cassirer, Vasily Seseman, Alexander
Veideman, Sartre’s humanism, critical reflection, categorical
imperative, philosophy of religion.

The Second Inter-University Theoretical Work-
shop devoted to the problem of the relationship be-
tween freedom and arbitrariness in the context of
Kantian ethics was held on 14 May 2019 as part of
the 16™ Saratov Philosophical Workshop “I. Kant
and the Current Problems of Modern Philosophy”.
The event was a follow-up to the sound scholarly
tradition initiated in 2003 in Saratov on the Volga to
hold an annual “research workshop” devoted to the
discussion of Kant’s philosophical heritage in the
light of the more urgent current problems of mod-
ern philosophy.
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Opranmsaropamu cemmHapa B 2019 r. BRICTYOMIIN
CapaTOBCKVHZ HAILIMIOHAJIBHBIV  VCCJIeI0BATEIIbCK
rocygapcTeeHHbI yHUBepcuTeT mMenu H.I. YepHsbr-
mesckoro (CI'Y) 1 Poccuvickmit yHUBEpPCUTET IPyKOBI
Hapomnos (PY/1H, Mocksa). B cemmuape mpuHsam y4a-
CTMe IIpeJicTaBuTeN HayuHoro coobimtectsa CapaToBa
v MOCKBBI, MOJIOZIBIE YUEeHEBIe, B TOM 4VICIle acIVIPaHThI,
MarucTpaHTHI U CTYOEHTHI (PrIocodckmx paKysibTe-
toB CI'Y u PYIH.

ITpoGriema cBoOOOBI ABJIAETCA IOVICTMHE CaMOU
CJIOKHOVI W HUCKycCcMOHHOV B 3Tuke Kanra. Yixe
B «KpuTHKe 4MCTOro pasyma» aBTOp CTaBUT Ileper co-
Gov1 3aauy HPOSICHUTE, KaK MUP CBOOOIIBI MOXeT IIpO-
HVKHYTHb B MUpP IPVPOOBL AIIPHOpM3M HpaBCTBEHHO-
CTV VIMeeT XapaKTep «IIpaKTIIecKOV HeOOXOmVMOCTVI»,
7, CJIeOBaTeIbHO, CBOOOMA OJIMIIETBOPSeT cedsl B CBO-
OomHOM HPUUYMHHOCTM caMooIpenesieHMs. Pa3sMplmi-
JIeHWSIMM Ha 3Ty TeMy OTKPBUI 3aceflaHve pPYKOBOIV-
Testb CapaToBcKoro prsiocodckoro ceMmHapa, rpodec-
cop Kadpenpsl atmku n scretvku CI'Y Jleonud Méano-
Buu Temioeb. B moxiane «Kak Bo3sMoXXHa cBoOoma? DTH-
kxa KanTa 11 D. Kaccupep» oH oTMeTWII, 4TO BOIIPOC, BbI-
HeceHHBIV B Ha3BaHMe HoKTaga, Kaccupep cumran ms
ceDs1 T71aBHBIM. B 113BeCTHOVI TaBOCCKOM [IVICKYCCUT Bec-
Homt 1929 r. Kaccupep mpoTmBonocTasmil pyHIaMeH-
TaJIbHOVI OHTOIOrMM M. Xarigerrepa KaHTOBCKYIO 3TU-
KY: KaTeropydIecKnil MMIIepaTuB JOJDKeH OBITh TaKmM,
9TOOBI 3aKOH, KOTOpBII OyHeT ycTaHOBJIeH, ObUT 3Ha-
YMM He TOJIBKO IIJIS JIOZEV], HO BOOOIIe IS Bcex pas-
YMHBIX cyIiecTs. boseiioe 3HageHMe, yTounseT Kaccu-
pep, MMeeT He IieHa Belllelt, a docmourcmbo, IpugaBae-
Moe cebe KaXK/IbIM CyOBEeKTOM TeM, UTO OH BUJIUT B cebe
cosfaTesisi CBOero MHAVBIAYaIbHOIO VI OHOBPEMEHHO
olrmero omnpenernenmst Bormi. KaHToBckoe TpeboBaHE
3TMdecKoro Aosnra, noguepknys JI.U. Tetroes, ecTb uc-
KJTIOUWTeIbHOe OCHOBaHVe YBepeHHOCTY, KoTopasi 00-
peTaeTcs B OCO3HAHWMM 3TMUYECKOrO 3aKOHa KaK 3aKOHa
cB0600v1. KaccrpepoBckast MBICIIb O CBOOOIE V1 JOCTOVIH-
CTBe KaKOro JejIoBeKa eCTh CBOero pofa IIOIBITKA pe-
KoHCmpyupoBams MOpasIbHOe CO3HaHWe, B OCHOBE KOTO-
POTO JIEXUT He CIIOCOOHOCTE TIO3HAHS, HO CTIOCOOHOCTD
obpa3oBaHVIsI BOJIN, T.€. IIPOLIeCC JIeVICTBYIOIIEero caMoo-
npenerieHns. ABToHoMIs, 1o MHeHMIo Kaccupepa, 03-
HadJaeT Ty CBS3b TEOPETMIECKOro VI HpaBCTBEHHOI'O Pas-
yMa, B KOTOPOVI HPaBCTBEHHBIVI pasyM CO3HaeT CaMOro
cebsi B KadeCTBe 3aKOHOIATEIBCTBYIOIIEIO B OTHOIIIE-
HUM cBOOOIEL. B ipenmsx o poxiany B.H. beros mon-
YepKHYJI TOT PaKT, YTO M3HaYaIbHO TIOHSTIE CBOOOIIBI
KaHT ompenesisier Kak TpaHCIIeHIEHTaIBHYIO CIIOCOO-
HOCTB paccyziKa, KOTopas VI CTAaHOBITCS BO3MOXXHBIM OC-
HOBaHMeM KOHCTUTYWpoBaHMs onbiTa cBobonsl. I. Ko-
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The workshop was organised by the Department
of Ethics and Esthetics at the Philosophical Faculty
of the N. G. Chernyshevsky Saratov State Universi-
ty (SSU) and the Department of Ontology and Epis-
temology at the Peoples” Friendship University of
Russia (RUDN University) in Moscow. Taking part
in the workshop were representatives of the scien-
tific communities of Saratov and Moscow, young
scholars, post-graduate, MA and undergraduate
students of the philosophical faculties of SSU and
RUDN University.

The problem of freedom is arguably the most
complex and controversial part of Kant's ethics.
Already in the Critique of Pure Reason Kant sets the
task of clarifying how the world of freedom can
penetrate the world of nature. Apriorism of moral-
ity has the character of “practical necessity” and
consequently, freedom manifests itself in the free
causality of self-determination. The session was
opened by the head of the Saratov Philosophical
Workshop, Professor Leonid 1. Tetjuev of the SSU
Department of Ethics and Esthetics. In his presenta-
tion “How is Freedom Possible? The Ethics of Kant
and Cassirer” he noted that Cassirer considered the
issue in the title of this presentation to be pivotal.
During the famous Davos discussion in the spring
of 1929 Cassirer counterpoised Kantian ethics to the
fundamental ontology of Heidegger: the categor-
ical imperative must be such that established law
would apply not only to humans but to all intelli-
gent creatures. Cassirer stressed the importance not
of the price of things, but the dignity each subject at-
taches to himself by viewing himself as the creator
of his individual and simultaneously common defi-
nition of the will. The Kantian requirement of ethi-
cal duty, L.I. Tetjuev stressed, is the sole grounds
for confidence arising from the consciousness of the
ethical law as the law of freedom. Cassirer’s idea of
the freedom and dignity of every person is an at-
tempt to reconstruct moral consciousness based not
on cognitive capacity, but on the formation of the
will, i.e. the process of effective self-determination.
Autonomy, according to Cassirer, signifies the link
between theoretical and moral reason, in which
the moral reason considers itself superior to free-
dom. Commenting on the presentation, V.N. Belov
stressed that Kant initially defined freedom as the
transcendental capacity of understanding, which
becomes a possible ground for constituting the ex-
perience of freedom. H. Cohen gives a methodo-
logical slant to this proposition by defining man



reH IIePeOoCMBICIIII 3TOT MOMEHT MeTOIOJIOTMYecKy,
OIIperie/IVB YesloBeKa V1 ero MOopajIbHOe CO3HaHVe B Ka-
vectBe oObekTa >TMKM. H.II JIplcmkoBa mommeprkaria
Vel JOKJIagumKa, coriacHo koropovt Kaccupep ysu-
TIeJI, UTO IJIyOMHHBIE OCHOBAHVIS JIMYHOCTY 3aKJIFoda-
forcs y KarTa B cBoOOozIe 11 yHMKaIBHOCTY 9eJIOBEKa, T.€.
cBo0bOIIa 3aPOXK/IAeTCs Y ICTOKOB JITYHOCTHOTO OBITHSL.

C poxnamom «Ot KanTa K drxTe: BO3MOXHOCTD Ile-
pexofa» BRICTyNIIIa podeccop Kadernpsl TeopeTde-
ckomt u cormasbHon dpustocoduu CI'Y Céemaana Mu-
xaiia08na Maaxuna. Exo ObUv omrperiesieHBI BO3SMOXKHEIE
VICTOKM (PVIXTeaHCKOV VHTepIpeTaluy KaHTOBCKOU
drtocodum, Te y3II0BbIe TOUKHM, B KOTOPBIX BUTHEL BO3-
MOXKHOCTY M/IeaINCTIYeCKOIro IIPOYTeHMs ITOC/IeTHe.
g @uxre «KpuTnka 4mucToro pasyma» cTajia HacTO-
AIIVIM OTKpOBeHVeM, OITpefle/IBIINM JjIs Hero ropu-
30HT CBODOOMIBI, MOMUepKHYJIa HJOKIag4uuK. Llens ceoent
dutocodprm PrixTe BUAUT B IPOHO/DKEHUM U TIOIYJIs-
pusamn pustocodpum Kanra. OgHako MeXIy KaHTOB-
CKMM TpPaHCHEHAEHTAIV3MOM ¥ HeMeLKVM ViaeasIn3-
MoM Duxre, Ilesmmura u Ieress MeeTcs 11 cepbe3HOe
OT/INYMe: «KOIePHMKAHCKUY ITOBOPOT», CIIOCOOHOCTB
BOOOpakeHMsI, Kareropmdeckmil wmmmeparns Kanra
@DrixTe MPOUINTHIBaET KaK POMAHTHK, [Iejlasl aKIIeHT Ha
BOJIe VI CIIOCOOHOCTM K [IeATeIbHOVI CBOOomIe cyObeKTa.
B xone auckyccuu J1.U. TeTroeB oTMeTWII, YTO pOMaH-
TrgecKmy orxor, @rxTe OT TpaHCIeHAEHTAIBHON Pu-
socodpmm KarTa 06yciioBsIeH Iy OMHHBIMY MOTMBaMU
HEMEIIKOTO MIeaym3Ma — IOCTVDKeHMeM AOCOIIoTa,
Y BeCb TI0CTIEKaHTOBCKMT TPaHCIIeH/IeHTaIbHBIV VIIea-
JIM3M MOYKHO HasBaTh «(Pryocodrier TpaHCIIeHIEHTHO-
ro TomsieHns 1o Abcosmory». B.H. Beros 3ameTnut, uto
Ipu 3HaKoMcTBe ¢ TekcTamy DrxTe poXxmaeTcs cTpaH-
HOe OIIlyIIleHe, Oy/ITo ObI UnTaellb BeIpakeH s, pop-
MYJIBI U Jake HepeIKO KOHKpeTHbIe Xombl MbIcyiv Kan-
Ta, HO BBIBOBI IIOJIyYalOTCs IIPYU 3TOM COBCeM He KaH-
Tosckre. C.M. MajikiHa IpofoypKmsia 3Ty MBICITb, C 10-
niev1 prtocod KoVt MPOHMM YKa3as, 9To To, uTo y Kan-
Ta sABJIsIeTCs JIVIITB allpyopHon dopmort, y Puxre cra-
HOBUTCS caMOIIOJIaraloIIiM OCHOBaHMeM, ¥ 3TO MOXKHO
Ha3BaTb «OLIMOOYHBIM ITpodTeHMeM» KaHTa.

B mokiame «CBoboma KaK BO3MOXKHOCTB YeJIOBEKa»
npodeccop Kadpenpsl dprtocodpnn CapaToBcKov rocy-
ZlapcTBeHHOM Iopuamdeckon akagemumn Oavea Buxmo-
po6na Kocmuna ocTaHOBMIIaCh Ha Vjiee 0OOCHOBaHVIA
JeJI0BEeYeCKOro CyIecTBOBaHMs depe3 cobony. VmeH-
HO CcBOOOMIa BBICTparBaeT BCIO apXUTEKTOHVIKY desIoBe-
YecKoro OBITVS — JIMYHOCTHOIO, HeBEIeCTBEHHOTO,
He3aBUCVIMOTO OT HaJIMYHOWM SMIVIPUYHOCTU. Takoe
CyIIIeCTBOBaHVE IIPEVICIIOIIHEHO ApaMaTi3Ma, OHO CBs-
3aHO C ITapaloKcaMy CBOOOTIBI, O KOTOPBIX Pa3MBIITIISIT
KanT. Xargerrep mpomgospkaeT 3Ty JIMHUIO Yy/ia desIo-

L.1. Tetjuev, A.V. Lebedeva

and his moral consciousness as the object of ethics.
N.P. Lysikova supported the keynote speaker in
that Cassirer saw that Kant located the underly-
ing foundations of a personality in the freedom and
uniqueness of the person, i.e. freedom is born at the
source of personal being.

Professor Svetlana M. Malkina of the Chair of
Theoretical and Social Philosophy at SSU in her
presentation “From Kant to Fichte: the Possibili-
ty of Transition” identified the possible sources of
the Fichtean interpretation of Kant’s philosophy, in
which the possibilities of an idealistic reading of the
latter can be discerned as the key points. For Fichte
the Critiqgue of Pure Reason was a veritable revela-
tion that showed him the horizon of freedom, the
speaker stressed. Fichte considered the aim of his
philosophy to be continuation and popularisation
of Kant’s philosophy. However, there is a serious
difference between Kantian transcendentalism and
the German idealism of Fichte, Schelling and Hegel:
“the Copernican turn,” the capacity of imagination
and Kant’s categorical imperative are interpreted
by Fichte as a Romantic with emphasis on the will
and the capacity of the subject to act freely. Dur-
ing the course of the discussion L.I. Tetjuev not-
ed that Fichte’s romantic departure from Kant’s
transcendental philosophy stems from the under-
lying motives of German idealism, i.e. the quest
for the ultimate and true Absolute, and the entire
post-Kantian transcendental idealism can be de-
scribed as “the philosophy of the quest for the Ab-
solute.” V. N. Belov remarked that a perusal of
Fichte’s texts generates a strange feeling that you
are reading the expressions, formulas and often
even specific turns of Kant’s thought, whereas the
conclusions arrived at are anything but Kantian.
S. M. Malkina picked up this idea pointing out with
a touch of philosophical irony that what Kant con-
siders to be merely an a priori form, becomes the
bedrock principle with Fichte; this can be seen as a
“misreading” of Kant.

In her presentation “Freedom as Human Possi-
bility” Professor Olga V. Kostina of the Philosophy
Department at the Saratov State Legal Academy
dwelled on the idea of grounding human existence
on freedom. It is freedom that forms the architec-
tonics of human being — personal, non-material,
independent of empirical reality. Such existence is
full of drama, involving as it does the paradoxes of
freedom which engaged Kant’s mind. Heidegger
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BEYECKOro OBITMS, CIIOCOOHOTO 3K3ucTIpoBarh. [1ogo0-
HOe BOITPOIIIaHVeE CBSI3aHO C CAMOVI BO3MOYKHOCTBIO Obl-
THsA-desiopekoM. Onmpasich Ha XamJerrepoBcKyio Bep-
CUIO KaHTOBCKOVI MHTEpPIIpeTaly CBOOOIBL, TOKIad-
YK HaMeTWJIa OCHOBHOV OPWMEHTUpP IIyTM K CBOOO-
Zle — BBIXOJ] UeJIoBeKa 3a IIpefiesibl UyBCTBEHHOIO MIpa
K IIPaKTUYeCKOMY CYIIIeCTBOBaHWIO JIMYHOCTY, K TOW
aKTIIHOCTY, KOTOpas He paBHa (PAaKTUIHOCTU Ha-
JIMYHBIX Bellell. BoreHne cobcTBeHHOrO CyIIiecTBa I0-
HuMaeTcst O.B. KocTmHon mpexe Bcero Kak IOJIHOTa
OTBETCTBEHHOCTH, KOTOpas OT/INYIaeT CaMOCThb U CaMoO-
CTOSHIe JesIoBeKa OT aBTOMATV3Ma IPUBBIUKM ¥ IIpa-
BIJIa, CBOOOIy — OT Yy’KOro M HeCOOCTBEHHOIO IIpO-
JKVMBaHMS, YeCTh U JJOCTOMHCTBO — OT TOTaJIBHBIX CU-
creM nogumHeHus. B xome amckyccum H.IL JIeicuko-
Ba HAIIOMHWJIA, YTO BOIIPOIIaHVeE O CBODOIE CBA3aHO
¢ TITyOMHHBIMM IPVHIIMIIAMY OpTaHM3aIy deJloBe-
YecKoro KOCMOCa, C CaMOVI BO3MOXKHOCTBIO OBITVIS-Ue-
JI0BeKOM. JIVHMS XaviierrepoBcKoro OBITIS — 3TO JIN-
HUS, B OOIIEM-TO, HEKOM(POPTHOIO CYIIeCTBOBAHWMS
Ha IIpefiejle CBOVIX BO3MOXKHOCTEVI — MeXY XM3HBIO
n cmepTrio. JI.VL. TettoeB cormacwmiics, 910 OBITH CBO-
OOMHBIM 1 OBITH OTKPBITBIM IS IIPUTSI3aHMS U OTBET-
CTBEHHOCTM — 3HA4YUT IIOCTOSHHO PUCKOBaTh, M 3TO
3BYYNUT IIOYTH B KAHTOBCKOM KJTIOUe HeBEPOSITHBIX CBO-
OOmHBIX HAUMHAHWI M CLHOHTAHHBIX BO3BpallleHMI ve-
JIOBeKa K ero VICXOHOV YeJIOBeYHOCTA.

Hoxan morteHTa Kadpernpsr dpnocodpmm Capartos-
CKOVI TOCYZIapCTBEHHOV IOPUAMYECKOVI aKaJleMUu Jla-
pucsl FOpvebrvr [Tuonmxebuu ObUI MIOCBSIEH aHAJINI3Y
Kareropmdeckoro nmreparusa Kanra 1 ripobiieme cso-
Oomer B pabore K.-I1. Caprpa «DK3McTeHIIMAIN3M —
3TO TyMaHW3M». JJOKJIag4uMK dYepe3 HPU3My BTOpPOU
dopmyIibl KaTeropudeckoro nMneparusa Kanra npen-
JIOXKVUIa HOBBIE OIpeJiesieHMs WJIeil CBOOOIIbI, OTBET-
CTBEHHOCTV, BbIOOpa, pasBuBaeMbix CapTpoMm. CapTp,
BCTyIasl B IOJIeMUKY ¢ KaHToM, yTBepXIaeT, 94TO HU-
KaKOVl MOpPaJIbHBIVI 3aKOH He MOXeT IIOMOYb YeJIOBEeKY
ciesiaTh CBOVI BBIOOP B IIOJIB3Y TeX VIV MHBIX IIEHHO-
CTeV, TaK KaK 3HAYMMOCTD LIEHHOCTEV, KOTOPhIM OT/a-
eTcs IIpeATIoYTeHNe, VI caM BBIOOD yrke IperoIpenesie-
HBI COBEPIIIEHHBIM ITOCTYTIKOM. OHaKO TaKOVI TIOIXO]I,
nonuepknysa JLIO. IlnonTKeBUY, IpessaraeT ympo-
IIeHHYIO0 BepCUI0 HPaBCTBEHHOTO 3akoHa. Kareropu-
YeCKMVI MMIIepaTUB KakK BBICIIIee eIMTHCTBO BCEX BBITe-
KaIoIMX M3 pa3yMa IIpefICTaBJIeHNI He MOXeT OBITh
paccMOTpeH KakK HeuTO pa3 M HaBcerja yCTaHOBJIEH-
Hoe. OH npezmosaraeT «0eCKOHEUHYIO LIeNb pedirek-
cum» (T. AopHO), KoTopasi HUKOTIa He MOXKET OBbITh 3a-
BepIlleHa ueJIoBeKOM, HO TOJIKO OHa ¥ TIO3BOJISIET eMy
TBOPUTH CBOe OBITVIE 11 HECTH 3a Hero IIOJTHYIO OTBET-
CTBEHHOCTB, 0OpeTas MCTMHHYIO cBobony. KaHT, B oT-
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continued the idea of the miracle of human being
as capable of existing. This question is connected
with the very possibility of being human. Proceed-
ing from Heidegger’s version of the Kantian inter-
pretation of freedom, the speaker identified the
main pointer to the path toward freedom, man’s
egress beyond the sensual world toward practi-
cal existence of the personality, the factuality of
which is not identical to the factuality of existing
things. O.V. Kostina sees the volition of one’s being
above all as the full extent of responsibility which
distinguishes man’s selfhood from the automatism
of habit and rule, freedom from another’s and not
one’s own experience, honour and dignity from to-
tal systems of subjugation. During the discussion
N.P. Lysikova pointed out that the quest for free-
dom is linked with the underlying principles of the
organisation of the human cosmos, with the very
possibility of being a human. Heidegger’s being is
generally uncomfortable existence pushing the lim-
its of one’s potential, existence between life and
death. L.I. Tetjuev agreed that to be free and to be
open to claims and responsibility involves constant
risk, which has a Kantian ring to it of incredible,
free undertakings and spontaneous returns of man
to his inherent humanity.

The presentation of Larisa Yu. Piontkevich, As-
sociate Professor at the Philosophy Department of
the Saratov State Law Academy, was devoted to
the analysis of Kant’s categorical imperative and
the problem of freedom in Sartre’s book Existen-
tialism is Humanism. Looking through the prism of
the second formula of Kant’s categorical impera-
tive, the speaker offered new definitions of the ide-
as of freedom, responsibility and choice developed
by Sartre. Challenging Kant, Sartre maintained that
no moral law could help a person to make a choice
in favour of certain values, because the significance
of the values preferred and the actual choice are
predetermined by the performed act. However, as
L. Yu. Piontkevich stressed, this approach implies a
simplified version of the moral law. The categorical
imperative as the highest unity of all the ideas aris-
ing from reason cannot be seen as something estab-
lished once and for all. It implies “an infinite chain
of reflection” (T. Adorno) which can never be com-
pleted by man, yet it alone enables man to create
his being and be fully responsible for its obtaining



mmune ot CapTpa, paccMaTpuBaeT BHYTPEeHHUV MWD
4eJIoBeKa, ero OecCMepTHYIO AyIly KaK HeUYTO BBICIIIEE,
YTO TIO3BOJIAET eMy (pOopMyIMpoBaTh YCJIOBUS U BO3-
MOYKHOCTVI 3TOTO HOCTOVHOIO YeJIoBeKa «CaMOCTOsI-
Husi». DopMyrla «He WCIIOIB30BaTh desloBeKa B Kade-
CTBe CpefiCTBa» W SIBJISIeTCS YHMBEPCAIBHBIM CIIOCOOOM
OBITVS, TIO3BOJISIIOIIMM YeJIOBEKY IIpeofosieTb B cebe
SMIIMPUIECKOr0 CyOBeKTa, YTBEPOUTBCI B CaMOM-Ce-
Oe-OBbITVIM TOCpENCTBOM HPaBCTBEHHOIO 3aKOHaA M OThI-
CKaTh IeJIb, KOTOpas IlepecTayia Obl OBITH CPeICcTBOM
U1 JOCTVDKEHMS 4ero-TO BHeEIIHero. B mpoTmBHOM
cJIydae VIHOVIBUZ, IIPOCTO PacTBOPSIeTCS B IIPVPOTHOM
Mmupe. Kak 3T0 HM IapaioKcajaIbHO, HO MMEHHO TaKas
y4acTh IIOCTUIJIA CAPTPOBCKOIO «aBaHTIOPWCTa» CBO-
GomHON 3K3McTeHIMN. B mpenmsx mo poxstany B.H. Be-
JIOB OTMETWI, YTO, IBITasCh IPOTVMBOCTOSATH TPaHC-
1IeHIeHTHOMY, OTMEHSIOIIEMY JeJIOBeYeCKyIO aBTOHO-
MuIo U cBoOoxy, CapTp morpykaeT 4ejloBeKa B ITydV-
HY SMIIVIpIdecKon peasbHOCTY. OIlpaBIbIBas Bce €ro
yCTpeMIIeHMs], OH IlepeKphIBaeT, TaKMM 00pa3oM, IS
4eJIoBeKa JIF00y0 BO3MOXXHOCTB CTaTh UeJIOBEKOM 11 00-
pecTu UICTUHHYIO CBOOOY.

B BricTymienvim nipeniopasarestst CI'Y [labaa Ana-
moaveBuua Baadumupoba «IIpobirema COOTHOIIEHVIS
Or1ara u 371a B pvtocodpum B.D. CesemaHa» ObL10 0TMe-
4eHO, UYTO B HEOKaHTMAHCKOV TpagyIIiy 0co00e MeCcTo
3aHMMAaIOT TeOpUW IUIATOHM3Ma ¥ HeOoIUIaTOHM3Ma.
CesemaH, pyccKuVI HeOKaHTVIAHeLl, eIé BO BpeMs Ha-
HVICaHMS MaTrVICTEPCKO AnccepTanm «2Tuka [Tiaro-
Ha 1 IpobriemMa 3j1a» 00O3HAYMII CBOVI MHTEPEC VIMEH-
Ho K dwtocodpnn [InaToHa 1 CKOHIIEHTPUPOBAJI BHU-
MaHVe Ha pa3paboTke cooTHomIeH: Orara u 371a. [lo-
noxxeHMst KaHTa 0 CyIITHOCTM HMpaKTMYecKoro pasyMa
VI B 0COOEHHOCTY ITPVHIINII I0JDKeHCTBOBaHIS ITPUHU-
MaIoTcsI MM KaK HeoOXoyMoe OCHOBaHVe KaHTOBCKO-
rO TpaHCIIeHAeHTaIbHOro MaeanusMa. Pycckun dpwto-
cod MHTepIIpeTHpyeT STUKY IIaTOHM3MAa CKBO3b IIPV-
3My TpaHCLeHOeHTaipHOM duitocodpmm Kanrta, yka-
3bIBasl Ha HaJIM4Me «HAIIPSKEHHOV ITPOTVIBOIIOJIOX-
HOCTV» MeXy MIMMaHEeHTHOCTBIO VI TPaHCIeHIeHTHO-
creio. Tem cambiM, nomdepkmsaeT I1.A. Bragumupos,
B rtosumm CezemaHa 0003HadaeTCs KOPPEIIAIIN MIen
G71ara, ¢ OHOVI CTOPOHEI, M (PAKTMUIECKOV MOJIeJIN TI0-
BelleHMs U IleJIeTiofIaraoIero oCHOBaHMs coBepllae-
MOro IIOCTyIIKa — C Apyrou. biaro cymiecTsyeT camo
o cebe, He TpebyeT make 0OOCHOBaHMS CO CTOPOHBI
LIEHHOCTeV! (B TOM YMCITe KYJIBTYPHBIX) U IIPeACTaBIIs-
eT cobovi TO, UTO peasIbHO CYIIeCTBYeT, OBITUVICTBYET.
350 — 3TO OeccopepkaTeIbHOE IOHSATVIE, KOTOpOe He
HAITOJIHSETCS CBOUMM COOCTBEHHBIM CMBICJIOM, a HajIu-
YecTByeT TOJIBKO KaK HeoOXOAVMOe IIPOTMBOIOCTaB-
sieHre Orary. HpascTBeHHOCTD B paccyxmenmsix Cese-
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true freedom. Kant, unlike Sartre, regards man’s in-
ner world and his immortal soul as something su-
perior which enables man to form the conditions
and possibilities of dignified “independence.” The
formula, “Do not use man as an instrument” is the
universal mode of being that enables man to over-
come the empirical object within himself, to become
established in being-in-oneself through the moral
law and find a goal that would cease to be a means
of achieving something external. Otherwise the in-
dividual is simply dissolved in the natural world.
Paradoxically, this is exactly what happened to
Sartre’s “adventurer” of free existence. Reacting to
this presentation V.N. Belov noted that in seeking to
oppose the transcendental (thus cancelling human
autonomy and freedom) Sartre immerses man in the
maelstrom of empirical reality. By justifying all his
aspirations, Sartre blocks man’s possibility to be hu-
man and to gain genuine freedom.

SSU lecturer Pavel A. Viadimirov in a presenta-
tion entitled “The Problem of the Relationship of
Good and Evil in V. Seseman’s Philosophy” not-
ed the special role of Platonism and Neo-Platonism
in the Neo-Kantian tradition. Seseman, a Russian
Neo-Kantian, manifested his interest in Plato’s phi-
losophy while still writing his Master’s dissertation
“Plato’s Ethics and the Problem of Evil”, concentrat-
ing on the relationship between good and evil. He
accepts Kant’s provisions concerning the essence of
practical reason and especially the principle of the
“universality of the ought” as the necessary founda-
tion of Kantian transcendental idealism. The Russ-
ian philosopher interprets Plato’s ethics through the
prism of Kant’s transcendental philosophy, noting
the “tense polarity” between immanence and tran-
scendentalism. This, P. A. Vladimirov argued, re-
veals in Seseman’s position a correlation between
the idea of good and the factual model of behaviour
and the goal-setting foundation of a performed act.
Good exists by itself, it does not even need to be bol-
stered by values (including cultural ones) and rep-
resents what really exists. Evil is a concept without
substance which is not filled by its own meaning
but exists only as the necessary antipode of good.
Seseman interprets morality in accordance with
the principle of what ought to be, which exists in-
dependently and objectively. L. 1. Tetjuev, in ad-
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MaHa TIOHVMaeTCsl B COOTBETCTBUM C IPMHIIUIIOM [0JI-
JKEeHCTBOBaHMs, KOTOPBIVI HaJIM4YeCTByeT He3aBVICHIMO
7 00BbeKTMBHO. B fomoriHeHMe K pasMBIIIIEHVISM I0-
xinagumka JLVI. TeTioeB yKasasl, 4To KOppeJsius fa0-
Opa m 3718, a TouHee — wen Onara 1 Oe3HpPaBCTBEHHO-
cTu mocTymKa ectb y CeseMaHa IpaKTU4ecKoe CIIefl-
CTBMeE IIPOOJIEMBI KOPPEJISLINY PAIIIOHAJIEHOIO I V-
pammonansHoro. H.IT JIeicmkoBa obparwiack K mHo-
KIaguuky c Bompocom: «Ompepenster nm CesemaH
pasmane MeXIy DoOpoM ¥ 37I0M B KOHTEKCTe ITpak-
Tgeckon dwtocodmn KaHTa MM meraeT OTCBUIKY
K OoJlee paHHeV TpaawuIVY, K IDTaTOHU3MY?» B cBoeM
orsetre [1.A. Bragumupos noguepkHys, uro CeseMaH
IIpV O pefesIeH N IOHSI T 3718 OCHOBBIBAETCS Ha 3TH-
Ke [TrmaToHa — OHO BBISIB/ISIETCS KaK HeTarms Joopome-
Tesv Vv O1ara, 1 BeCh TePMVHOJIOI TIeCKMII allliapar
dmrtocoda ykassiBaeT Ha BivisiHMe [171aTOHa, UTO B Ile-
JIOM COOTBeTCTBYeT HeOKaHTMAaHCKOV TpagUIINAL.

IMpodeccop Baadumup Huxoraebuu Feaob, 3aBenyro-
i Kadpemport oHTosIorm v Teopuv mosHa"ms PYJTH,
BBICTYIIVJI C KOHIIENITyasIbHBIM JOKIamoM «lIpobema
CITpaBeIMBOCT B 3TVKe U (prstocodpmm permrmm Iep-
MaHa Korena». OH yKa3as1, 4To KOpHV IIpoOJIeMBI CITpa-
BeJIMBOCTY, COIJIACHO HeMeIlIKoMy duiocody, jiexar
B MYHEVICKOVI Tpanuiinu Iadara, KOrZa OTIBIX IOJIa-
raeTcs JIIoOOMY, HE3aBMCIMO OT €rO COLMAaIbHOTO MJIN
VIMYILIeCTBEHHOTO TOJIoKeH M. lapaHTOM peany3anmm
CIIpaBeIMBOCTY B 0OITlecTBe, 110 KoreHy, JOIKHO BBI-
CTYIIUTH TOCYHApPCTBO, KOTOpPOe TOJIBKO ¥ CIIOCOOHO
00ecIeunTh MCTOPUYECKYIO OCYIIECTBIISIEMOCTh HpPaB-
crBeHHOCTN. [Tpn o6cy>xpermm noxitaga C.M. Markn-
Ha OTMETWJIA, UTO HEVICTBUTEIIPHO KPUTMYECKUI MIe-
am3M KoreHa mostydaeT cBoe OKOHYATeJIBHOE 3aBep-
IIIeH1e B 3TMKe, HO B HeVl OIpeferIseTcsl TakKe U caM
KPUTWYEeCKNUVI CMBICII Mleasia HpaBcTBeHHOCTH. Ee moz-
nepxain JLVI. TeTroeB, KOTOPBIVI YTOYHWI, UTO JIOCTU-
JKEHVSI KPUTWYECKOTO Mjiean3Ma OOyCIIOBIJIEHBI B Iie-
JIOM MICXOOHBIMM 3aJiadaMy KaHTOBCKOTO Mjeasn3Ma,
IIO9TOMY IIpo0sIeMa cBOOOMEI SIBJISIeTCSI He TOJIIBKO 3TW-
YecKoV IIpo0IIeMor, HO 3HaumMMa ¥ JjIS 0OOCHOBaHMS
cdep 1paBa, IOIMTVIKY, 0Opa30oBaHVIA.

Marwcrpaunt PYAH Anacmacusa Baadumupobua Jle-
bedeba BBICTYIIMIIA C COOOIIIEHVIEM «DTUUECKVIE BO33Pe-
HISI PyCCKOro HeoKaHTMaHIa AjlekcaHapa Berpema-
Ha». JIoK7Iag4mK MOmYepKHYyIIa BaXXHYIO MBICSTb IIOKa
errie MaJIOM3BeCTHOT'O PYCCKOTro prytocoda IIepBoi IIo-
joBmHBI XX B. A.B. Bertmemana o ToM, 4TO ecTecTBO3-
HaHMe 3aBeplIIIaeT IIOCTPOeHNe MIpa KaK OObeKTa I10-
3HaHM:. Ho 00beKT HEOOXOIMMO ITpeIoIaraeT Ho3Ha-
1olrero cyobekTa. VIcxomst M3 3TOro, BTopasi OCHOBHAs
mpobreMa dpwIocodun, cOryacHO PycCKOMY (PrIoco-
¢y, — 2TO mOCcTpoeHME MIpa Kak CyObekTa. Perrierne
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dition to the speaker’s reflections, pointed out that
the correlation of good and evil, or rather, the idea
of the good and the immorality of an act is seen by
Seseman as the practical consequence of the prob-
lem of the correlation between the rational and
the irrational. N.P. Lysikova put a question to the
speaker: “Does Seseman define the difference be-
tween good and evil in the context of Kant’s prac-
tical philosophy or does he refer to the earlier
tradition, Platonism?” In his reply P. A. Vladimirov
stressed that Seseman in defining the concept of evil
proceeds from Plato’s ethics: it is revealed as the ne-
gation of virtue or good and the philosopher’s entire
terminology points to Plato’s influence, which gen-
erally corresponds to the Neo-Kantian tradition.

Professor Viadimir N. Belov, the head of the
RUDN Department of Ontology and Epistemology,
delivered a conceptual paper entitled “The Prob-
lem of Justice in Ethics and Religious Philosophy of
Herman Cohen”. According to the German philo-
sopher, he noted, the roots of justice lie in the Jew-
ish tradition of Shabbat when everyone is entitled to
rest regardless of his social or material status. Justice
in society has to be maintained, according to Cohen,
by the state which alone can make morality histori-
cally feasible. As part of the discussion of the paper
S.M. Malkina said that Cohen’s critical idealism is
indeed crowned with ethics, which however deter-
mines the critical meaning of the ideal of morality.
She was backed by L.I. Tetjuev who noted that the
achievements of critical idealism are ultimately de-
termined by the original objectives of Kantian ide-
alism, so that the problem of freedom is not only an
ethical one but is relevant to the spheres of law, pol-
itics and education.

RUDN graduate student Anastasia V. Lebedeva
presented a paper on “The Ethical Views of the
Russian Neo-Kantian Alexander Veideman”. She
stressed an important idea of the yet little-known
Russian philosopher of the first half of the twenti-
eth century, A. Veideman, to the effect that natural
science completes the building of the world as an
object of cognition. But the object presupposes the
cognising subject. Consequently, the second main
problem of philosophy, the Russian philosopher
maintains, is building the world as subject. This is
the task of ethics. According to Veideman, Psy-
chology is an intermediate link between theoretical



aTOM 3ama4n OepeT Ha cebs sTmKa. IlocpencTByomym
3B€HOM MEXIy TeOPeTMUecKO ¥ IpaKTIdecKon du-
nocodmert, cornacHo Beriemany, ciIy>XnT ICHXOJION VS
Ona 13y4aeT 00beKT, KOTOPBIVI IIPVIXOANUT K CO3HAHWIO
camoro ce0s, T.e. CTaHOBUTCS CyOBeKTOM. B j10rmIKe SXe
CyOBeKT KaK CyOBeKT IIO3HaHMS OCTaeTCs OHOV BO3-
MOXKHOCTBIO, JIVIIIb HeOOXOIVIMOV ITPeIIIOCEIIKOV II0-
3HaHWS, KOTopas B IIpeerlax JIOTVIKI He HaxXOOUT CBO-
€ro OIpaBHaHWs. [leViCTBUTEIBHO, CaMOTBOPYECTBO
MBIIIJTEHS], TOpOXXAaloIee Miup 00beKTa, BOSMOKHO
JIUIITB B TOM CJIydae ecJIVl MBIIIUIeHVe o0JIafiaeT aKTB-
HOCTBIO. DTa aKTMBHOCTB U eCTh IIposiBjieHne Boyu. Ta-
KVIM 00pa3oM, CyObeKT ITO3HaHMS HEOOXOIMMO YKOpe-
HeH B CyObeKTe HeVICTBOBAHINS, W3 Yero CJleflyeT, 4To
3TVKa 0OOCHOBLIBAET COOOVI JIOTUIKY.

Honeur PYIH JTioomusa 20yapdobra Kpwiumon 3a-
BepIIvIa ceMVHap AoKiIagoM «Csoboma M IpUHYX-
neHue: 1Be OPMBI ycTpovicTBa obrmexnTis». o ee
MHeHMI0, KaHT momHMMaeT B cBOMX paboTax BOIIPO-
CBl IIpefHa3HaueHNs OTHEIBPHOIO VHIMBUIA W BCe-
TO 4eJIOBeYeCKOro poma. JesIoBek sBIISeTCS 1IeJIbIO Ca-
MoV 110 ceDe, T.e. KOHeYHOW 1eJIbI0 TBOpeHms. Ero oco-
OeHHBIVI CTaTyC 3aK/I0oYaeTca B paKTe HaIMIMS y HETO
cBoOorHON BoyM. VIMEHHO OHa OT/IMYaeT ero OT BCex
ocTasIbHBIX cymlecTs. CBoOoma BoJIM CBsA3aHa HeIIO-
CpencTBeHHBIM 00pa3’oM C MOPaIbHOCTBIO, K Pa3Bu-
TUIO KOTOPOVI HPV3BAH Ye€JIOBEK M BCE 4esI0BEYeCTBO.
JoKTagumK HomUepKHYyJIa TakKe, YTO JAHHBIV IIPO-
Iecc rpezcrasisgeTca KaHToM Kak ITocieoBaTeIbHbIN
Hporpecc, KOTOPHIN IIOfpas/esisieTcsi Ha TPY CTaui:
eCcTeCTBEHHOE COCTOsIHME, ITOITNTUYIECKV I'pakIaHCKoe
Y 3TWYecKU rpaxpaHckoe. EcTecTBeHHOe cocTosHe
HpercTasiisieT cebovi TaKoe COCTOSIHVE, B KOTOPOM CBO-
Ooma geroBeka HMYeM He OrpaHWYMBaeTcs (HV BHEI-
He, HII BHyTpPeHHe), YTO (PaKTUUIeCKM O3Ha4daeT CBOe-
orme (Willkiir). B TakoM Tume obrrecTBa mobexiaer
TOJIPKO CIMJIBHEVINNT, KaKue-Inbo HOPMBI, OrpaHU-
JdMBaloOIIyie IeVICTBYS VHAVBIIA, OTCYTCTBYIOT. Takoe
COCTOSIHVIE B CTPOTOM CMBICTIe CJIOBa, o MbIcin Kan-
Ta, HeJIb3sI CUMTAThL ODIIeCTBOM, TaK KaK OOIIeCcTBO Ha-
dMHaeTCs MMEHHO TOITIa, KOrfia JIIOV JOrOBapMBaroT-
csl 0 TIoTuvMHeHnN ce0si KaKMM-IM00 yCTaHOBJIEHMSIM,
YTO CBSI3BIBAETCS C TeM WJIM MHBIM XapaKTepoM IIpu-
HyXaeHusa. Bropoit cragmern okasbiBaeTcs IIpaBOBOe
COCTOsTHME (ONUTIYIECKN IpaskdaHCcKoe). B Hem cBobo-
Ia MHOVWBWOA IIOMYVHSETCS IIpaBoBbIM HopMaM. On-
HAaKO 3TO OrpaHMYeHVie BOJIN SIBJIeTCS BHEITHMM. VIH-
AVBU IIPUHYXAAeTcs K TIOBeeHNIO B COOTBETCTBUM
C IIPaBOBBIMI HOpMaMVI IIPV TIOMOLIY BHEIITHETO IIpu-
HyXOeHNs. TpeTbd cTaguss — 3TUYECKOe COCTOSHVE
(3TMgecKM rpakgaHCKOe). DTO COCTOsIHVE, B KOTOPOM
BOJISI MHAMBYZIA CaMa OITpefesIsieT ceOs K COOTIOIeHII0
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and practical philosophy. It studies the object that
achieves self-consciousness, i.e. becomes a subject.
In logic, however, the subject as the subject of cogni-
tion remains a possibility, only a necessary prerequi-
site of cognition, which finds no justification within
the domain of logic. Indeed, thinking can only create
the world of object if thinking is active. This activi-
ty is the manifestation of the will. Thus, the subject
of cognition is embedded in the subject of action,
which proves that ethics is the grounding of logic.

RUDN Associate Professor Ludmila E. Kryshtop
was the last speaker, presenting her paper “Freedom
and Coercion: Two Forms of Community Struc-
ture”. In her opinion, Kant in his works raises the
questions of the mission of the individual and the
whole human race. Man is an end in himself, i. e. the
ultimate goal of creation. His special status is con-
firmed by the fact that he has free will. It is this that
distinguishes him from all the other creatures. Free
will is directly linked with morality, which man and
humanity are called upon to develop. The speak-
er noted that Kant saw this process as consistent
progress divided into three stages: the natural , the
political-civil and the ethical-civil stage. The natural
state is a state in which man’s freedom is not limit-
ed either externally or internally, which effectively
means arbitrariness (Willkiir). In this type of society
the stronger man wins because there are no norms
limiting the individual’s actions. This kind of state,
in the strict meaning of the world, cannot be consid-
ered a society, according to Kant, because society
only begins when people agree to submit to certain
principles, which involves some kind of coercion.
The second stage is the rule-of-law state (the polit-
ical-civil stage). In it individual freedom is subordi-
nate to legal norms. However, this constraint on the
will is external. The individual is forced to behave
in accordance with the legal norms through external
coercion. The third stage is the ethical state (the eth-
ical-civil stage). This is a state in which the individ-
ual’s will itself is committed to complying with the
prescriptions of the moral law. Because the individ-
ual will is not sacred, such compliance inevitably in-
volves coercion. But in this case we are looking at
inner coercion, since the will coerces itself. At the
end of the day, the last state is the ideal we should
strive for and which cannot be fully implemented in
practice, at least not by man himself.
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HpenIvcaHNy MOPaJIbHOTO 3aKoHa. Tak KakK BOJIS VIH-
OVBUIA He SBJISETCS CBSTOV, TO TaKOe COOTBETCTBUE
Hen30eXXHO CBsI3aHO C IpuHYyXaeHneM. Ho B aTom city-
Jae MBI VIMeeM JIeJI0 C BHYTPeHHUM IPUHYXIIeHVEM,
TaK Kak BOJIs IPMHYXJaeT camy ceOs. B xoHewnom
WTOTe TIOCJIefJHee COCTOSHUIE SIBJISIeTCS] TeM WIleasioM,
K KOTOPOMY MBI JOJDKHBI CTPEMUTBCS 11 KOTOPBI T10JI-
HOCTBIO He MOXKeT OBITh peasI30BaH Ha IIPaKTHKe, 110
KpariHey Mepe CrIaMy CaMOro YejIoBeKa.

CocrosiBrasics BO BpeMsi paOOTBI ceMMHapa JIMCKYC-
CMsi TIOKa3ala, YTO B COBPEMEHHOV KyJIEType TpaIriaHO
HperaeTcs 3a0BEHIIIO M3BeCTHOe HeOKaHTVaHCKOe T10J10-
KeHVie, TOYHO BbIpaskeHHOe KaccrpepoM: KOHCTUTY TVB-
HBIM 3JIEMEHTOM BCSIKOVI KYJIBTYPBI VICXOIHO SIBJISIeTCS
00uuil amoc c60600b. CBOOOIA KaK yCIIOBVIE BO3MOXKHO-
CTVI OITbITA TIO3HAHVISI OJHOBPEMEHHO SIBJIsIeTCsl HeoOXo-
AVIMOVI IIPeIIIIOChUIKON IS caMoniosHaHyst. IpyHimm
CBOOOIIBI B HayKe OpWMeHTHpYyeT IIO3HaHMe Ha HOBbIe
nepcrekTbbl. CBoOOIa ecTh He TOJIBKO ecTeCTBeHHas
CKJIOHHOCTH YeJIOBeKa, HO VI €ro IIPaKTMYecKUV JKI3-
HEHHBIVI OITBIT, KOTOPBIM HeOOXOMMMO BJIafleTh, YTOOBI
00r1a/1aTh CIIOCOOHOCTHIO K CO3VIAHIO V1 TBOPEHWIO HO-
Boro. Kax ampuopHbIvi IpyHINIL, cBOOOIA COXpaHseT
3aKOHHO€e OCHOBaHVIe J1JI51 aBTOHOMMY Ka KTVl IH/IVBYI-
myasHOV JiaHOCT. CBoOOIA SBJISeTCsl KOHCTUTY TVUB-
HBIM Ha4aJIOM BCSKOTO OBITVSI KaK TaKOBOTO.
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The discussion that took place during the work-
shop has shown that modern culture is tragically
oblivious to the famous Neo-Kantian principle apt-
ly expressed by Cassirer: The shared ethos of freedom
is the constituting element of any culture. Freedom,
ensuring the possibility of cognitive experience, is
at the same time the prerequisite of self-knowledge.
The principle of freedom in science orientates cogni-
tion toward new perspectives. Freedom is not only
the natural inclination of man, but practical life ex-
perience that must be acquired in order to be able to
create something new. As an a priori principle free-
dom provides a legitimate ground for the autonomy
of each individual. Freedom is the constituting ele-
ment of all being as such.
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