VIIK 1(091):17.03

INIOHATWE MOPAJIBHOI'O UYBCTBA
B OTUKE KAHTA

A. B. IloBeuepoBa’

Ionsamue mopasvroeo uybemba, 66edernoe 6 gpuio-
cogpckunt nexcuxon 2. Ilepmcbepu u paspabomartoe
@. Xamuecorom, Hauiao c6oe mecmo 6 YueHUAX MHOUX
moicaumenei. O0HuUM u3 ¢pusocogpol, paccyxoabuinx
Hao smum nonsamuem, ovia M. Kanm. Teopus mopasvtozo
uyBcmba, nobausbuias Ha gopmupobanue kanmobekor
MOPaLbHOLL (huA0CODUL, 3AHUMANA PASAULHOE NOAOKEHUE
6 x00e 2604101 1UU NocAeOHetl 01 QOKPUTIUHECK020 Nepuooa
6 xanmobckom mbopuecmbe x kpumuueckomy. C yeavto
BviAcHumb, 6 HeM 3aKA104a10Ch 310 BAuAHUe, CHAYAAA pe-
KoHcmpyupytomcs 63ea50ul Llegpmcbepu Ha npupody mo-
paavroeo uybcmba, 3amem aHALUSUPYENCs Mecnio 31020
nonamus 6 gusrocopuu Xamuecouna. Y nepboeo mopans-
Hoe uyBcmbo xapaxmepusyemca mecHou cBA3vio ¢ acime-
MU4eckUMU KameeopusMu npekpacroeo u 0e3o0pasHoeo,
KOMOpble COOMHeCeHbl ¢ AMUUEcKOll OyeHKou 000pa u 31a
coomBemcmbenro. Bmopoil cbasvibaem mopasvHoe uyb-
cmbo c pabomon pasyma. [lasee uccaedyemca omHouienue
Kanma x nonamuio mopasvroeo wybeméa. Ilepborauassto
pacemampubarmcs couuHeHus 00KpUmu4eckoeo nepuo-
0a, 6 xomopbLx pueypupyem 3mo noxsmue, u deaaemcsi
Bv1600 0 mom, umo Kanm moe Hanpsamyio saumcmbobams
amo nousimue y Xamuecona. B mo xe 6pemsa oanroe no-
Hamue cmanobumcs y Kanma obvexmom e2o ummarenm-
HOTL KPUMUKU, NOCKOABKY Yoke 30ecy Bo3Huxaem Bonpoc o
npupode u xapaxmepe 0odpodement u Bo3moxHOCHU ee
becnpucmpacmnon oyenxu. Haree Bnumarue yoessemcs
COUUHEHUAM Kpumuueckoeo nepuooa, 6 komopuvix Kanm
bosee pewrumenvHo BvickazviBaemcsa 0 HeBOIMOKHOCU
1mMo2o, umobs. MopassHoe uyBcmbo 0biA0 Kpumepuem 045
cyxdenuil amuyeckoeo naana. Oonaxo Kanm we uckaroua-
em 0anHoe nonamue us c6oeil Npaxmu1eckoi KoHyenyuu,
a HaxoO0um 044 He20 HoBoe 00vsCHeHUe, omAuUHOe OMm
63244006 Kax OpUMAaHCKUx CeHmMuMeHmaiucnmob, maxk u
eeo camoeo 6 doxpumuveckutl nepuod. B coomBemcmbBuu
C amum mopasvtoe uybcmbo ke He ABasemcs oujyuje-
HUeM, @ 3aHUMAeI NPOMEXYIMOUHOe MeCo Mexoy uyb6-
cmbamu kax maxoGuiMu 1 pasymMoM.
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THE CONCEPT OF MORAL SENSE
IN KANT’S ETHICS

A. V. Povecherova'

The concept of “moral sense”, introduced into the
philosophical lexicon by Ashley-Cooper Shaftesbury
and Francis Hutcheson, has found a place in the teach-
ings of many thinkers. Immanuel Kant was one of them.
The position of the theory of moral sense, which exerted
a formative influence on Kant’s moral philosophy, var-
ied as it evolved from the pre-critical to the critical peri-
od of Kant’s work. In order to find out what this influ-
ence was, I first reconstructed the views of Shaftesbury
on the nature of the moral sense and then proceeded to
analyse the place of this concept in Hutcheson’s philos-
ophy. In the case of the former the moral sense is closely
linked with the aesthetic categories of the beautiful and
the ugly which correspond respectively to the aesthet-
ic categories of good and evil. The latter associates the
moral sense with reason. I then examine Kant's attitude
to the concept of moral sense. First I look at the works
of the pre-critical period in which this concept is used
and conclude that Kant may have borrowed the concept
from Hutcheson. At the same time Kant makes this con-
cept an object of his immanent critique because already
now the question arises of the nature and character of
virtue and the possibility of its being estimated impar-
tially. Next I turn to Kant’s works of the critical period
in which he is more emphatic in claiming that the moral
sense cannot be a criterion in making ethical judgments.
However, Kant does not exclude this concept from his
practical philosophy, but explains it in a different way
from the views both of British sentimentalists and from
his own views of the pre-critical period. Accordingly,
the moral sense is no longer a sensation, but occupies a
place in-between feelings as such and reason.
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Knroueevie cnosa: smuxa Kanma, mopanvhoe
YYECMEO, IMUUECKUL CeHMUMEHMAnu3m, Xamuecon,
Llepmcoepu

BBenenmne

[NTosiBnienmne B dustocodpmn Kanra TepmimHoIio-
T'MYeCKOr0 COUeTaHMs «MOPaJIBHOe UyBCTBO», BOC-
IIPVHSATOTO M3 COYMHEHUV aHIJIOS3BIYHBIX aBTO-
POB, He SBIISITCSI YAVMBUTEIBHBIM (PakTOM. XOTs
ZIOTIONJIVHHO HeM3BeCTHO, HacKoJIbKo KaHTy Opl1o
IOOCTYIIHO YTeHMe AHIJIUVCKVUX TeKCTOB, OCHOB-
Hble ITPOV3BEeHNsI OCHOBOIIOJIOKHVIKOB TEOpUM
MopaJibHOro uyBcTBa, @paHcuca Xaruecona v DH-
toHn Duum-Kynepa Illedprcbepn, 6but1t JOBOIB-
HO paHO IlepeBefleHbI Ha HEMELIKMII SI3bIK. bosiee
toro, KauT He ObUT ITlepBBIM 1TV €IVMHCTBEHHBIM
M3 HEMELIKMX MBICJIUTeNIeV, KTO BOCIPVHSII B
CBOVIX pa3MBIIUIEHNAX YKa3aHHOe IIOHATHE (CM.:
Walschots, 2017, p. 36; Kanr, 2016, c. 57). P.I. Anipe-
CSIH* yKasbIBaeT, YTO B KadeCTBe KOHIIeNIn, PyH-
IOVPOBAHHOV Ha MOPAJIBHOM UYBCTBE, «3TUIeCKUII
CEHTVIMEHTaIM3M HeIIOCPeICTBEHHO IIPeJIIIeCTBY-
eT npakTudeckont dpwiocodpun Kanra» (Ampecss,
2015, c. 260). Ho 3TOT Te3uc BbI3bIBaeT COMHEHIS,
IIOCKOJIBKY B KauecTBe VICTOYHVKOB 3TUYECKON
Teopum KEHUrcOeprckoro duiocoda BBICTYIIaeT
MHOXECTBO WMHBIX YUeHWV, B YaCTHOCTU HeMeIl-
kux ¢putocodos Xp. Boneda, A.I. baymraprena
u Xp. A. Kpy3us. B mx yueHMsIX Takxe TOBOPUTCS
0 Jo0porIeTesy, ee HE3aBVICHMOV OIIeHKe, MOpaJIb-
HBIX 3aKOHAaX, VX CBSA3M C pa3yMOM, BHYTPEHHMX
IIPVHITNTIAX VI MHOTMIX JIPYTVIX BayKHEVIIIVX ITOHS-
TUSIX MOpPaJIbHON prytocodprm, HaIlleA X Bblpa-
JKeHVie 11 B 3Tr4ecKo Teopunt KaHTa.

B mocenHme rompl TeMe BOCIIPUSATISL MOpalb-
HOro uyBcTBa KaHTOM OBUIO TIOCBSIIIEHO HeMaJsioe
KOJIVTYECTBO VICCIIEZIOBAHMIL. DBOJIBIIVIHCTBO 3TMX
IyO/IMKallMil HalMcaHbl Ha aHIJIMVICKOM, HeEKO-
TOpble — Ha HEMEITKOM ¥ MUTAJIbSTHCKOM SI3BIKaX.
Ha pycckoM s13bIKe 3TOVI TeMe IO-IIpeXXHEMY II0-
CBsITIeHa JINIIIB OfHa padoTa (cM.: Atipecsis, 2007).
Omusep 3ensen, Hukomac [ann, Anmkc Kosh,
ITon I'aviep, AHTOHVHO PaIBIYTO — 3TO AaJIEeKO
He IIOJIHBIV IIepedYeHb CIIeILVaIVICTOB, VICCIIENO-

* O0baBiied MunioctoM P® vHOareHTOM.
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Introduction

The fact that the term “moral sense” was
borrowed by Kant from the works of English-
language authors is not surprising. We do not
know exactly how comfortable Kant was read-
ing English texts, but in any case the main
works of the founders of the moral sense the-
ory, Francis Hutcheson and Anthony Ash-
ley-Cooper Shaftesbury, had been translated
into German quite early on. Indeed, Kant was
not the first or only German thinker to take this
concept on board (see Walschots, 2017, p. 36).
Ruben G. Apressyan* argues that as a concept
based on moral feeling “ethical sentimental-
ism immediately precedes the practical philos-
ophy of Kant” (Apressyan, 2015, p. 260). But
that thesis is open to question because many
other teachings have been named as sourc-
es of Kant’s ethical theory, including the Ger-
man philosophers Christian Wolff, Alexander
Gottlieb Baumgarten and Christian August
Crusius. They, too, wrote about virtue, its in-
dependent assessment, moral laws, their con-
nection with reason, inner principles and many
other concepts of moral philosophy reflected in
Kant’s theory.

Much recent research is devoted to Kant’s
perception of moral sense. Most of these publi-
cations are in English, and some are in German
and Italian. So far only one Russian-language
study has been devoted to this topic (see
Apressyan, 2007). Oliver Sensen, Nicho-
las Dunn, Alix Cohen, Paul Guyer and Anto-
nio Falduto are just some of the scholars who
have studied moral sense in Kant’s philoso-
phy. However, in my opinion, these authors
have entertained the most original and some-
times controversial ideas about the topic of my

* Declared to be a foreign agent by the RF Justice
Ministry.
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BaBIIIVIX MOpaJIbHOe 4yBCTBO B dvtocopum Kan-
Ta. OTHAKO VIMEHHO ITepevlciIeHHble aBTOPbI, Ha
MOVI B3IJISAT, IIpefijlarafoT Hanbosiee caMOOBITHBIE
VI IOPOVI HEOTHO3HAUHBIe TOUKM 3peHMs Ha IIperl-
MeT MOe€VI CTaThV. DTU VICCIIeOBaTeNV pacCMaTpy-
BalOT MeCTO UyBCTB BOOOIIle B KAHTOBCKOVI 3TUKE,
BOITPOCBI O MOTWMBAIIVIOHHOV POV MOPaJIBHOTO
4yBCTBa, O 3HAYEHUM SMOILIUT B TPaKTUYeCKMX Cy-
JKIAEHMSIX I O COOTHOITIEHNV MOPAJIBHOIO 3aKOHA
VI MOpaJIbHOTO YyBCTBa.

Venc Kynerkamrid He 6e3 OCHOBaHWV 3aKITIO-
gaeT, yTo HaumHasi ¢ 1760-x rr. KadT MeHsgeT cBom
B3IJISAI], Ha IPUPOIY U (PYHKIIVI MOPaIbHOIO Uy B-
CTBa, Apenidys OT HPUHSATIS KOHLINIIY OpuTaH-
CcKmX prstocodpoB (XOTS ¥ C [1071eVt KPUTUKM) K Pe3-
KOMY ee HeIIpUSTIIO, KOTOpOe CBS3aHO C TeM, YTO
YyBCTBO U 3TVKa, HIOCTPOeHHasl Ha HeM, He MOT'yT
JIOCTUYb BCEOOITero xapakrepa. Bmecre ¢ TeM 310
MIOHATVE IIPOHODKaeT PUTypupoBaTh B KaHTOB-
ckmx counHeHmsix (Kulenkampff, 2004, S. 233 —
235), n s BUDKY CBOIO 3a7lady B TOM YNCIIe B TOM,
YTOOBI YCTAaHOBUTB, KaKVM OBIJIO MTOrOBOE OTHO-
IIeHVie KEHUrcoeprckoro drmstocoda K MOpaIbHO-
My 4yBCTBY ¥ €TO POJIV B TUKE.

CrouT OTMeTUTb, YTO MHOI'VE aHIJIOSA3bIYHbIe
VICCIIefioBaTe Il MOPAIbHOTO UyBCTBAa B KaHTOB-
cKkovt prstocodrvt He KOHLIEHTPUPYIOTCS Ha UCTO-
PpuKo-prIocodPCcKOM acriekTe IpooIeMbl. ABTOPBI
3a4acTyIO TOBOPSAT He O «<MOPaIBHOM YYBCTBE», & O
«MOPAJIBHBIX UyBCTBAX» VJIV IIPOCTO O «IyBCTBE»
U «4yBCTBax» WCIIOJIb3ysl MOIEepPHM3MpPOBaHHBIE
TepMuHBL moral feeling v moral feelings. Ilpu sToM
V3HaYaJIbHOe coueTaHwme moral sense dputocodos
XVIII B. HepeaKo mponagaeT U3 BULY, a BOIIPOC O
IIPOVICXOXKAEHMV 3TOTO TePMMHA KaK CaMOro II0
cebe, Tak 1 B prstocopmm KanTa orxonur Ha 3a-
pHM 11aH. Kpome Toro, Hemasioe KOJIM4ecTBO CO-
BpEMEHHBIX VICCIIEIOBAHMI TI0 3TOVI TEMe BO MHO-
TOM CBOIMTCS K IOIBITKE COOTHECTV OOIITyI0 poJIb
4uyBCTB B 3TuKe KaHTa ¢ JDOCTVDKeHMAMM KOTHU-
TUBHBIX VICCIIEZIOBAHM M BBISIBUTH MeXaHW3M pa-
OOTBI IICMXMUECKIMX TIPOLIECCOB, KaK X IIPeICTaB-
71571 OB KEHUTCOeprckmit prsocod, UTo oTUacTu
BBIDVISIIUT KaK HeoOOCHOBaHHOE 3aKJTIOUeHUe
KaHTOBCKVX B3IVISIZIOB B COBpeMeHHble PaMKU U
CTpeMJIeHVe HaCWJIBHO YMEeCTUTBb €ro 3TUYecKye
BO33peHMsl B IIPOKPYCTOBO JIOKE SMITMPUUECKVIX
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article. They consider the place of feelings in
Kantian ethics in general, the motivational role
of the moral sense, the significance of emotions
in practical judgments and the relationship be-
tween the moral law and the moral sense.

Jens Kulenkampff notes, with good reason,
that beginning from the 1760s Kant was chang-
ing his views on the nature and functions of
the moral sense, drifting away from accepting
the concept of the British philosophers (albeit
not without reservations) to flatly rejecting it
on the grounds that sense and ethics based on
this concept cannot attain a universal character.
At the same time he continues to use it in his
works (Kulenkampff, 2004, pp. 233-235), so that
one of my tasks is to establish what, at the end
of the day, was Kant’s attitude to moral sense
and its role in ethics.

It has to be noted that many English-speak-
ing researchers of the moral sense in Kant’s
philosophy do not concentrate on the histor-
ical-philosophical aspect of the problem, of-
ten speaking not about “moral feeling” but
“moral feelings”. In the process the origi-
nal word combination “moral sense” used by
eighteenth-century philosophes is lost sight
of and the question of the origin of the term
in itself and in Kant’s philosophy recedes into
the background. Besides, a good many mod-
ern studies of the topic are mainly concerned
with relating the role of feelings in Kant’s eth-
ics to the achievements of cognitive research
and bringing out the mechanism of psychic
processes as they might have been perceived
by Kant. This looks somewhat like an attempt
to shoehorn Kant'’s ethical views into the mod-
ern framework of empirical sciences. And it
is in any case unlikely that Kant was interest-
ed in the physiological processes in the ethical
sphere.



HayK. bosiee Toro, crouT cKkasaTb, 4TO BOIIPOCHI,
CBsI3aHHBIe C (PU3MOIOTMYeCcKMI IIpolieccaMit B
cdepe 3THKY, efBa 1 HTepecopam KaHTa.

B nmanbHeriiieM g cHaudasia KpaTKO OxapakTe-
pu3yto B3ryIsaabl XardecoHa u [lledrcOepn Ha Mo-
paJIbHOe 4yBCTBO, 3aTeM IIOKaXy TOUKM UX COITPU-
KOCHOBEHVIS1 VI BO3MOKHBIE BIIVISTHVISL Ha STITYeCKIe
npeficTaBiieHNs JoKpuTudeckoro KaHra, a fgasee
IOCTapaloch IPOCIEANTH 3BOJIIOLVIO  B3IVISIOB
dntocoda Ha 3TOT BOIIPOC B COUMHEHMSX KPUTU-
YecKoro rnepuosa.

B manHOV cTaTrhe S He CTaBIIIO epen, cobonn
3ajlady CHelyaIbHO MCCIIeIoBaTh ITOHSTHE MO-
pasibHOrO uyBcTBa y IlledpTcbepm m XaTuecona,
IIOCKOJIBKY 3Ta TeMa TIoJIyunsIa J0CTaTOYHOe OC-
BellleHVe B VCCIIefIoBaTeIbCKOVI JinTepaType. s
MeHsI Ba)KHO pacCMOTPeTh, KaKuM 00pa3oM Mo-
pasyIbHOe 4yBCTBO BOCHpMH:sUI KaHT M Kak ero
B3IJISABI Ha 3TO IIOHATVIE MEHSUIVICh Ha IIPOTS-
JKEHWUI €ro TBOpYeCTBa. DOJIBIIMHCTBO KaHTO-
BEIOB He coMHeBaloTcsa B ToM, uto llledpTcOepn
n XaruecoH, ¢ KoTopeiMy KaHT ObII 3HAaKOM Kak
MMHMUMYM IIO IlepeBofaM, OKasaIy 3HauuTeslb-
HOe BJIMsIHMe Ha KEéHurcOeprckoro duiocoda.
B wactHOCTH, IOoCsIemHMT unTast «OIBIT O JOCTO-
MHCTBe 11 Jooponeren» 1lledprcbepu B mrepeome
V. V. naneauara 1747 1. («Untersuchung tiber
die Tugend»). Takxxe KanTy ObUT IOCTyTIEH 1 BBI-
HoJTHeHHBIN B 1762 T. mepeBop, counHeHMs XaTJe-
coHa «VlcciemoBaHMS O IIPOVICXOXKIEHWMY HAIIIVIX
nen KpacoTel 1 f1o0poneresin» («Untersuchung
unsrer Begriffe von Schonheit und Tugend in zwo
Abhandlungen») (cm.: KanT, 2016, c. 57). 1715 Toro
4TOOBI TTOKa3aTh, KaK 3TV MBICJINTEIIN TIOBJIVSIIN
Ha KaHTa, CTOUT BCe ke HAIIOMHWUTB, YTO OHU TO-
BOPAT O MOPaJIGHOM YYBCTBE.

1. MopasibHOe 9yBCTBO
y IlledTcOepn 1 XaTuecoHa

[MledpTcOepn mOHMMaET MoOpaIbHOe YyBCTBO
KaK CIIOCOOHOCTH, KOTOpasl SIBJISIETCS YaCThIO Me-
XaHM3Ma, CBSI3aHHOIO C IIEPBUYHOV 3MOLIVIOHAIIb-
HOVI OLIEHKOVI BHEIIHMX [OEeVICTBUW ¥ IIOCJIeAYIO-
IOVIM PalViOHAJIBHBIM BEPAVIKTOM, ¥ IIO3BOJISET
BBIHECTU CYXXIEHMe, 3aK/Ifovaroiee B cebe 1103M-
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In what follows I will first outline the views
of Hutcheson and Shaftesbury on the moral
sense, then identify the points of convergence
and possible influences on the ethical views of
Kant at the pre-critical stage before attempting
to trace the philosopher’s evolution on this is-
sue in the works of the critical period.

This article does not aim specifically to in-
vestigate the concept of moral sense in the
works of Shaftesbury and Hutcheson since
this topic has received its due share of atten-
tion in the literature. My focus is on how Kant
perceived moral sense and how his views on
the concept evolved during the course of his
work. The majority of Kant scholars do not
doubt that Shaftesbury and Hutcheson, whose
works were familiar to him at least in transla-
tion, exerted considerable influence on him.
Thus, Kant had read Shaftesbury’s An Inquiry
Concerning Virtue, or Merit (Untersuchung iiber
die Tugend) in the 1747 translation by Johann
Joachim Spalding. Kant also had access to the
1762 translation of Hutcheson’s An Inquiry into
the Original of Our Ideas of Beauty and Virtue
(Untersuchung unsrer Begriffe von Schonheit und
Tugend in zwo Abhandlungen) (see Kant, 2016a,
p. 57). To show how these thinkers influenced
Kant it is worth recalling what they said about
the moral sense.

1. Moral Sense according
to Shaftesbury and Hutcheson

Shaftesbury understands moral sense as
a faculty that is part of the mechanism of pri-
mary emotional assessment of external ac-
tions and the subsequent rational verdict and
makes it possible to deliver a judgment con-
taining a positive or negative conclusion re-
garding this or that action. Initially the concept
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TMBHOE VJIV HeraTYBHOe pellleHVie TI0 ITOBOY TOTO
VIV IHOT'O COBEPIIIEHHOTO JIeVICTBIS. VI3HauaIbHO
JaHHOe TIOHATHMe MOpa3yMeBajio COBOKYITHOCTb
PasHBIX YYBCTB, OTHECEHHBIX K MOpasIbHOM cdepe,
¥ He OBIJIO CTPOTO OIIperiesieHo. BriocsienicTemm Bo3-
HVIKIIIee y priocopoB BHMMaHVE K 3CTeTUYeCKON
TeOPUM MOBJIVJIO M Ha 3TUKY, YTO BBIPasWIoch B
POXIeHM TEPMIHOJIOT MV, CBSI3bIBATOIIIEV [IBe 3TU
obsactn. Illedprcbepnt coenyHMII VX ITOCPEICTBOM
IIOHSATMS IIPEKPACHOro, paHee IIPVIMEHSBIIIETOCs
171 OIIVICAaHWMSI TOJIBKO SIBJIEHWV, CBSI3aHHBIX C VIC-
KyccTBoM (cM.: [ToBeueposa, 2021, c. 224—225). Tax,
[IledprcOepn BBOAUT MHOHATVIE MOPAJIBHOIO UyB-
crBa (moral sense)’ B «OmbITe O IOCTOMHCTBE U
moOporeTesi», TOBOPs O Pa3JINMUHBIX €ro VCKake-
HMAX KaK IIpudnHax nopokos (Shaftesbury, 1977,
p- 28). g Illedrcbeprt BaXKHO OCBOOOAUTH MO-
pajyIbHOe YyBCTBO, KaK IJIABHYIO HPaBCTBEHHYIO
CIIOCOOHOCTB, OT 3MIMpPUYecKnx ycsiopuit. Ilosm-
Hum KaHT, Kak HaM M3BeCTHO, TaKXe He IIpueM-
JIeT SMIVPUYECKOro TaM, I7le pedb MieT 00 OCHO-
BaHMsIX HpaBcTBeHHOCT. [ledpTcOepnt moHVIMaeT
XPYHKOCTb OIIOPbI Ha YYBCTBO B cdpepe MopaJi, HO
PV 3TOM He 3aHVMMaeT PalVIOHaJIVCTCKYIO I03M-
VIO, KOTOpas VCKJIoYasia Obl BOSMOKHOCTh HpaB-
CTBEHHOVI OLIEHKWV JIEVICTBUVI CO CTOPOHBI UYBCTB.
On BBOAUT 0a30BBIVI IPVHINII — IOHSATHE OJla-
ra’, C KOTOPBIM OTHBIHE JIOJDKHO COOTHOCUTB CBOVI
CyX[eHMs MOpaJIbHOe UyBCTBO (CM.: 3eJIeHCKUTA,
2015, c. 53). bymyum screTmueckom KaTeropuem,
OHO IIpesIoMJIsgeT Io0porieTeIbHOe KaK ITpeKpac-
HOe, IIOpOYHOe ke — Kak Oe3o0pasHoe (Tam xe,
c. 54). Bmecte ¢ Tem MOpaJIbHOe UyBCTBO He OIN-
paeTcs Ha OOBEKTMBHYIO OLIEHKY IIpeqMeTa Kak
VICTMHHOT'O VUIV JIOXKHOT'O, IIOCKOJIBKY 3TO ellle He
JaeT 3HaHMs O JOOpOTe VIV TIOPOYHOCTY paccMa-
TpvBaeMoro oowekra (cm.. AGpamos, 2000, c. 91).
Xots IledrcOepr BBOOWUT MOHSATVE MOpPAIBHO-

*TepmuH «moral sense» eTlie paHee — BEPOSTHO, BIIepBEIe —
vcnosb3osal Tomac bapaer (cm.: Hutcheson, 2004, p. 13).

® Ormern™, uyto u Kanut chermaer Bbiciee Oaro (das
hochste Gut) T1aBHBIM IIPMHINIIOM CBOEVI 3TUKM, MMeO-
IIVIM, OJTHAKO, CKOpee PeryIIsTUBHBIV XapaKTep, ITOCKOJTb-
Ky OHO IIpedIIoyaraeT COedVHeHMe T00poIeTesIbHO
JKU3HM 1 CyOBEKTVBHOIO IIPEIICTaB/IeHVISI O CYaCThe KOH-
KPEeTHOI'O YeJIoBeKa.
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referred to the loosely defined totality of var-
ious feelings pertaining to the moral sphere.
Later philosophers developed an interest in
aesthetic theory, which influenced ethics and
produced a terminology that linked the two
spheres. Shaftesbury linked them through the
concept of beauty, previously used only to de-
scribe art-related phenomena. (see Povechero-
va, 2021, pp. 224-225). Thus, Shaftesbury (1977,
p- 28) introduces the term “moral sense”? in the
Essay on Dignity and Virtue, arguing that its dis-
tortions are the cause of vices. For Shaftesbury
it is important to liberate moral sense as the
key moral faculty from empirical conditions.
Later Kant, of course, also rejected the empir-
ical when the foundations of morality were
discussed. Shaftesbury is aware of the fickle-
ness of reliance on feeling in the moral sphere,
but does not take a rationalistic stance which
would rule out moral assessment of actions
by feelings. He introduces the foundational
principle of good,’ to which moral sense was
thenceforth to attune its judgments (see Zelen-
sky, 2015, p. 53). Being an aesthetic category,
good converts the virtuous into the beautiful
and evil into the ugly (ibid., p. 54). At the same
time the moral sense does not spring from an
objective assessment of an object as being true
or false because this does not yet say whether
an object is good or evil (see Abramov, 2000,
p- 91). Although Shaftesbury introduced the
concept of moral sense into the philosophical
lexicon, the development of the concept should

2 The term “moral sense” was used still earlier, probably
for the first time, by Thomas Barnet (see Hutcheson,
2004, p. 13).

3 It has to be noted that Kant, too, would make the
highest good (das héchste Gut) the key principle of his
ethic, which has, however, a largely regulative character
inasmuch as it presupposes a nexus between virtuous
life and the subjective notion of the happiness of a
concrete individual.



ro 4yBCcTBa B (PMIIOCOCKUN JIGKCUKOH, paspa-
OoTKa caMoVl KOHIIEHIIVV MOPaJIbHOTO UyBCTBa
HIpVHaJIeXUT MMeHHO XardecoHy (cM.. Kolomy,
2023, p. 107). B wactHOCTM, Pprstocod HOCBAIIAET
MOpaJIbHOMY YyBCTBY IvlaBy B «VIcciemoBaHuu o
IIPOVICXOXKIIEHVI HaIIMX MIIeVl KpacoThl 1 100po-
neten». KpoMme Toro, XaruecoH orperesseT, U4To
MOpaJIbHO€ UyBCTBO IIPVCYIIle BCeM JIIOSM U VIMe-
eT TOXIECTBEHHBIV MeXaHW3M, OTBJIEKAIOIIUN-
Csl OT MHAVBUAYaJIbHBIX SMIVIPUYECKUX YCIIOBUT
(em.: Mammc, 2015, c. 233—234). Ilommmo 3TOTO,
MOpaJIbHOe YyBCTBO He IIPOVICXOOUT M3 PeIUrum,
TOr7a KaK CBA3b MOPAJIBHOV U 3CTETIYeCKOV Kpa-
COTBI BCe ke TIofIpa3yMeBaeT OOXXeCTBEHHYIO rap-
MoHmio (cM.: KysnerioB, Meeposckuii, ['pssHoB,
1986, c. 66). bortee Toro, HM BoCIMTaHMe, HU 00-
ydeHue, HU KyJIbTypa He (POPMUPYIOT 3TO UyB-
CTBO, @ MOT'yT JIMIIIb B3pallnBarhk ero (cMm.. AOpa-
MoB, 2000, c. 128). Cama Teopmst XaTdecoHa eCTb
KPUTMKa MOPAJIBHOTO pallyioOHaJIN3Ma B TOVI Mepe,
B KaKOVI VICTOYHVKOM CIIOCOOHOCTVI BBIHOCUTH MO-
paJIbHBIe CYXXIIeHUs SBJISeTCS VIMEHHO YYBCTBO
(cm.: Tilley, 2012, p. 59). Beeresio paryioHaIbHBIV
CyOBeKT O3Haual OBl IOJTHYIO SMOIIVIOHAJIBHYIO
BbIXostomieHHOCTH (Ibid., p. 66). ITpu aToM mopymH-
HBIVI paIiOHaIV3M JOJDKeH IIpefriosiaraTh Halv-
4ie MOPaJIbHOIO UyBCTBa, TIOCKOJIBKY Pa3yM caM
1o cebe He MoXeT MoOyxmaTh K mevicrsuio (Ibid.,
p. 67; 3enenckmii, 2015, c. 53). B cBsi3u ¢ 3TMM CcTpoO-
roe IPOTMBONOCTaBJIeHEe VHTeJUIeKTYaICTCKO-
TO ¥ CEeHTVMMEHTAIVICTCKOTO MOIXO0B K MOpasIu
He HaxOOWUT JOCTaTOYHOIO OCHOBaHMS (CM.: ApTe-
MbeBa, 2018, c. 81). MuTeiutekTyaibHast COCTaBIIs-
IoIas JINIIb oOpabaTeIBaeT TaHHbBIE MOPAJIBHOIO
uyBcTBa. bortee Toro, MeHHO MOpaIbHOE YyBCTBO
SIBIISIeTCS 11eJIeTioNIaraloIM, B TO BpeMs KakK pas-
yM HOAOMpaeT MHCTPYMEHTBI 7 JOCTVDKEHVIS
Omara (Tam xe).

Paccy»xmasi 0 Mopasin, XaT4ecoH 3ajiaeTcs Tpa-
IVIIVIOHHBIM BOIIPOCOM O TOM, UTO IIPEICTaBIIseT
co0OVI TIOHSITME CYUACThsI [JIs vejioBeka. [j1s oTBe-
Ta Ha JaHHBIVI BOIIPOC HEOOXOAMMO ITTyOOKOe T10-
3HaHMEe 4YeJIOBeYeCKOV IIPUPOIbI, YpPe3BbIYariHO
Ba)kHOe /151 TOT0, YTOOBI IIOHMIMATh YCTPOVICTBO 1
dYHKIIMOHMPOBaHMEe TeX CIIOCOOHOCTEVNI, KOTOpbIe
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be credited to Hutcheson (see Kolomy, 2023,
p. 107). He devotes a whole chapter in the In-
quiry into the Original of Our Ideas of Beauty and
Virtue to moral sense. Besides, Hutcheson de-
termines that the moral sense is innate to all
people and has the same mechanism inde-
pendently of individual empirical conditions
(see Shamis, 2015, pp. 233-234). Further, moral
sense does not arise from religion, whereas the
link between moral and aesthetic beauty does
imply divine harmony (see Kuznetsov, Mey-
erovsky and Gryaznov, 1986, p. 66). Moreover,
neither education nor culture form this sense,
they can merely foster it (see Abramov, 2000,
p. 128). Hutcheson’s whole theory is critique
of moral rationalism to the extent that sense
is the source of the capacity to make mor-
al judgments (see Tilley, 2012, p. 7). A wholly
rational subject would mean complete emo-
tional barrenness (ibid., p. 14). Meanwhile true
rationalism implies the presence of the moral
sense since reason alone cannot stimulate ac-
tion (ibid., p. 15; Zelensky, 2015, p. 53). Thus,
there are not enough grounds for a rigid jux-
taposition of the intellectualist and sentimen-
talist approaches to morality (see Artemyeva,
2018, p. 81). The intellectual component merely
processes the data of the moral sense. Indeed,
moral sense sets the goal while reason selects
the instruments for achieving good (ibid.).
Reflecting on morality, Hutcheson asks the
traditional question as to what exactly happi-
ness means for man. To answer that question
requires profound knowledge of human nature,
which is crucial for understanding the struc-
ture and functioning of the faculties that bring
man the greatest pleasure, or happiness (see
Apressyan, 2015, p. 181). This gives Hutche-
son grounds for assuming that the human be-
ing has higher senses: the sense of beauty and
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MIPUHOCAT YeJIoBeKy HamOoJIblllee YIOBOJILCTBIE,
v cyactbe (cM.: Atipecsig, 2015, c. 181). Ha sTtom
OCHOBaHMM XaT4eCoH yTBep)XK[IaeT HaJmdue y de-
JIOBeKa BBICIIIVIX YYBCTB — YYBCTBA KPACOTHI VI Uy B-
CTBa MOPAJIBHOIO, Ha YTO yKa3bIBaeT CIIOCOOHOCTH
JIofIeVl OTIMYaTh MOpasibHOe Os1aro. DTu 4yBCTBa
OH cumTaeT BpoxaeHHbIMI. [lo yOexmeHmio Xart-
4JecoHa, MOpaJIbHOe UyBCTBO paboTaeT Oe3 opueH-
TallMV Ha ToIydeHue BbIrofbl. OH yKasbiBaeT Ha
HaJIn4ye OIlpefieJieHHbIX «peaKIMil»: HaOJrome-
HVe Yero-To J00poro m IpeKpacHOrO BbI3bIBAaeT
YIIOBOJIBCTBIIE, HEYZIOBOJIBCTBVIEM XK€ COITPOBOXKIIA-
eTcs Oe300pasHOe BO BceX CMBICTIaxX 3TOrO CJIOBa.
UyBCcTBO HacIaXOeHWUs yCTpeMJIsieT 4ejloBeKa B
CTOPOHY CYacThs. DTO HacjlaXIeHWe OTJIMYHO OT
YIIOBOJIBCTBVIS, VICIIBITBIBAEMOIO IIpV OOJIaaHM
ecTeCTBeHHBIMY Or1aramut. JlaHHOe IoJIoKeHe I10-
XOKe Ha KaHTOBCKO€e pa3JIiTdeHyie TIaToJIOr T9ecKo-
T'O VI MOPaJIBHOTO YAOBOJIBCTBISL. V] XOTs: XaT4ecoH
U yTBep)KIaeT He3aBVCVIMOCTh MOPAJIBHOTO UyB-
CTBa OT TaK Ha3bIBaeMOWV eCTeCTBEHHOV BBITOIbI,
3TO YyBCTBO BCe JKe VIMeeT Yy TVIINTAPHYIO I1eJ1b, IT0-
CKOJIBKY HaIlpaB/IeHO Ha II0oJIy4eHwe JPYTovl, BbIC-
LIIeV1 BBITOOBL, a IMEHHO — BceoOIiero oOsiara.
Bo3sspenns Xaruecona KaHT KpuTiyeckoro me-
purozia, KaK MOYKHO ITPeZIITONIOKITh, Ha3Basl ObI 3B-
IIEMOHVCTIYECKOVI 3TMKOV, TIOCKOJIBKY MeXaHW3M,
HeVICTBYIOITUTI TPV BOCHIPUSATUM pas3/IMYHbIX Ka-
4ecTB BelleV, IIPSMO VIV KOCBEHHO IPUBOAUT K
Pa3MBIIIIEHNIO Ha/, Iy TSIMW, BeAyIIUMI K Oary.
K Tomy xe MOpasIbHOe 4yBCTBO, COIVIAaCHO Xarde-
COHY, SBJISE€TCSI BPOXKIEHHBIM, TOITIa KaK KaHTOB-
CKasl CIIOCOOHOCTH IIPEIIINCHIBATE cebe dTo-Ido
B Ka4yecTBe [I0JIra allpyopHa — IIePBUYHO IIPHO0-
peTeHa, HO He 3 ombITa. OmHaKo XaTdecoH pas-
JMYaeT NpUHYXAeHve 1 Joir: «Mbl HUKOIa He
TOBOPMM, YTO MBI 0053aHbl COBEPIIUTD JEVICTBIIE,
KOTOpO€e MBI CUMTaeM HV3KVM, HO MOXKeM CKa3aThb,
YTO MBI OBUIVI NPUHYXOeHb caelaTh 3To...» (Xat-
uvecoH, 1973, c. 241). DTo HECKOJIBKO HallOMMHaeT
pasmuenve KaHTa, corslacHO KOTOPOMY BHEIITHe
MBI MOXKeM OBIThb IIPVHYX/IeHbI K UeMy-I1100, 4ero
caMm He JKeJIaeM, OITHAaKO HaJl BHy TpeHHeV CBOOO-
ZIOVI I HAIllMM MOpPaJIbHBIM 3aKOHOIATETHCTBOM
HMKTO KpOMe Hac caMMx He BjlacTeH. bortee Toro,
XaTdyecoH yTBepXIaeT CjleAyloliee: «...Hallu
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the sense of the moral, as manifested in the fact
that people can identify moral good. Hutcheson
considers these senses to be inborn. He is con-
vinced that moral senses is unselfish. He points
to the existence of certain “reactions”: contem-
plation of something good and beautiful gener-
ates pleasure, ugliness in all senses of the word
causes displeasure. The sense of delight pro-
pels the human being towards happiness. This
delight differs from the pleasure experienced
from possessing material goods. The propo-
sition chimes with Kant’s distinction between
pathological and moral pleasure. Although
Hutcheson maintains that moral sense is in-
dependent from so-called natural benefit, this
sense still has a utilitarian goal, inasmuch as it
is aimed at deriving a higher benefit, namely
the common good.

Kant of the critical period would probably
have described Hutcheson’s views as eude-
monic ethics because the mechanism at work
in perceiving various properties of things
leads, directly or indirectly, to reflections on
the paths leading toward good. Besides, ac-
cording to Hutcheson, moral sense is innate
whereas Kant’s capacity to prescribe to oneself
something as a duty is a priori; it is primarily
acquired, but not from experience. However,
Hutcheson distinguishes coercion and duty:
“We never say we are oblig’d to do an Ac-
tion which we count base, but we may be con-
strain’d to it [...]” (Hutcheson, 2004, p. 181).
This is reminiscent of Kant’'s argument that we
may be externally coerced into doing some-
thing we do not want to do, but no one has
power over our inner freedom and our mor-
al legislation. Indeed, Hutcheson goes further:
“[...] our first Ideas of moral Good depend not

on Laws [...]” (ibid., p. 180). Nor can moral



IIepBble VeV MOpaAbH020 0442a He 3aBUCIT OT
3ax0H06...» (Tam xe, c. 240). MopasibHBIV JIONIT, CO-
ritacHo KaHTy, Takke He MOXeT OBITH IIpeNIcaH
3aKoHaMM n3BHe. TeM He MeHee XaTuecOH TOBOPUT
0 [I0JIre KaK O YyBCTBe, KOTOpOe MOXXHO IIpuo0-
pectu 1 «HaTpeHUpOBaTh» (Tam Xe, c. 236—237).
OBocHOBBEIBasl BPOXIEHHOCTh MOPAJIBHOTO YYB-
CTBa, OH, HaIIpyMep, TIoJYepKIBaeT corylacyie MHO-
TVIX JIFOZIEVI C TeM, UTO SIBJISIeTCs IIPeKPacHbIM VIV
6e300pa3HBIM, a CJIeIOBaTEIIBHO, U BBI3bIBAeT COOT-
BETCTBYIOIINU OTKJIMK CO CTOPOHBI MOPaILHOIO
uyBcTBa. OHaKO, pasMbligs ¢ nosuunmn Kanra,
MOXXHO yTBepXKJaTh, UTO KaKoe Obl YVCIIO JIIOIe
HV OBIJIO COIIACHO C TE€M WJIV MHBIM II0JIOKeHVIEM,
3TO OOCTOSITEIIBCTBO He IIPeIOCTaBIIsIeT HUKAKOTO
CTPOTOro JI0Ka3aTeIbCTBa OTHOCUTEIIBHO XapaKTe-
pa MOpaJIbHOVI CLIOCOOHOCTA.

XaTdecoH TakXe YTBepXIaeT, YTO pasyM He
IIpesicTaBsIeT coOOV Ty CHOCOOHOCTB, KOTOpas
OpVeHTVpOBaHa Ha Oraro yestoBeka. Takmm 00-
pasoM, pasyM JIMIIaeTCsi MecTa Cyabu B cde-
pe MopasibHOro. Pasym y XaTdyecoHa ckopee CTO-
UT Ha CIyXOe y MOpasIbHOTO 4UYBCTBa, SIBJISETCS
BCEro JIIIIb €r0 OpraHoHOM. bosee Toro, pasym
eCcTb TOJIBKO HeKoTopoe Mepwio Bbirogsl. C Ta-
KOVI TTO3UIIVIEVI B CBOVIX KPUTUMYECKIX COUMHEHMAX
KanT KaTeropmueckm He coriacvicst Obl, IIOCKOJTb-
Ky eMy IIpefcTaBisieTcsd IPaBVIbHBIM HaxXoXje-
HVe caMMX VCTOKOB MOpa/Ii B IIPUpPOZe pasyMa.
W Bce, uTO DOJDKHO OBITH HOOYAMTEIIBHBIM MOTU-
BOM K OJ1arofiestHuIO, eCThb [IOJII, IIpeIIICAHHBIN
3TUM pa3yMoM, ¥ Hudero kpoMe. OmHaKo, Kak
B KaHTOBCKOV MOPaJIbHOM pvyiocodnys, MOpaIb-
HOe YyBCTBO y XaTdecoHa He CTPOMTCS Ha peJiu-
TV VI He JKIEeT HarpaJibl B OTBET Ha J0OporIeTeTh-
Hble stevicTBrs (TaMm xe, c. 139—140).

XaTdgecoH orvipaeTcs Ha OITBIT TPV M3JIOKEHW
MOpaJIbHOTO UyBCTBa, B TO BpeMs Kak KaHT, Haun-
Hasi ¢ «OCHOBOMIOIIOXKEHIS K MeTadpV3VIKe HPaBOB»,
OTpWUIIaeT BCAKYIO BO3MOYKHOCTB BTOP)KEHMS OITbI-
Ta B 00J1acThb MOpayIbHOro. MopajibHoe 4yBCTBO
1715 XaT4ecoHa, TaK >ke KaK ¥ HpaBCTBEHHBIN 3a-
KOH 11711 1io3gHero KaHTa, He3aBMCHMO OT pesu-
rum. Hammame BeposTHOCTM HeOecHBIX BO3mas-
HUI He BO3MEVICTBYeT Ha BBICIIYIO CIIOCOOHOCTE.
JloOpormeTeipHOE HEVICTBME COBEPIIAIOT OrIaroma-
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duty, according to Kant, be prescribed by ex-
ternal laws. Nevertheless Hutcheson speaks
about duty as a sense that can be acquired and
“trained” (ibid., p. 176). To prove that moral
sense is innate, Hutcheson, for example, stress-
es that many people agree on what is beauti-
ful or ugly and this evokes a response from the
moral sense. However, being mindful of Kant’s
position, we can argue that no matter how
many people share this or that proposition this
does not constitute rigorous proof of the char-
acter of the moral capacity.

Hutcheson also claims that reason is not
a faculty oriented towards the human good.
This deprives reason of the place of mor-
al judge. With Hutcheson reason is rather in
the service of the moral sense, being mere-
ly its organon. Moreover, reason is merely a
measure of benefit. Kant in his critical works
would have categorically rejected this position
since he sees the sources of morality in the na-
ture of reason. All that should be the motive
for doing good is duty prescribed by reason
and nothing else. However, like Kant in his
moral philosophy, Hutcheson does not build
moral sense on religion and does not expect
a reward for acts of goodness. (ibid., p. 97).
In his account of the moral sense Hutcheson
proceeds from experience whereas Kant, be-
ginning from the Metaphysics of Morals, de-
nies the possibility of experiences invading
the moral sphere. For Hutcheson, as in Kant’s
moral philosophy, the moral sense does not
depend on religion. The highest human facul-
ty does depend on the probability of heavenly
rewards. A virtuous act is performed because
of man’s innate inclination towards it. Pre-
scriptions from outside do not matter in this
case. Hutcheson points out that benevolence
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Psl TOMy, 4TO B YeJIoBeKe CYIeCTBYeT yCTpeMJIeH-
HOCTb K HeMy. IIpenmuicanus 13BHe He MMeIOT B
JaHHOM CJIy4Yae HMKAKOro 3Ha4yeHMs. XaTuecoH
yKasblBaeT Ha TO, YTO OJ1aroxesiaTeJIbHOCTB IIPO-
SBJISIETCS. B CBS3W C OIIpele/IeHHBIM [TyXOBHBIM
YCTPOVICTBOM KOHKpeTHoro uesiopeka (cm.: Ilo-
BedepoBa, 2021, c. 230). VI Ttakoe oOBsicHeHVEe He
ycrpanBaer KaHTa, Kak 3T0 BUAHO B «MeTadu-
3VIKe HPaBOB» IIOCKOJIBKY BCSKMUM JOOPBIN IIO-
CTYHOK [IOJDKeH COBEepIIaThCsl M3 OCO3HAHMS ero
HeOOXOIMMOCTVL; JIF00ast Ke CKJIOHHOCTH B Kaue-
CTBe MOTVBa KEHUICOEPrCKMM MBICIIITENIEM OT-
puitaetcs. CorytacHO XaT4ecoHy, 4eJIoBeK BOOOIIe
IIpepacIioyiokeH K Oy1aroesaTeJIbHOCTU. B cBs-
3 € 3TUM IIOTJIAHACKNUI PVII0COd TOBOPUT O He-
Pa3syMHOCTV IIpeHeOpeXWUTeIbHOIO OTHOIIEeHVIS
K coOcTBeHHOMY Os1aromnonyunio: «/1 TeM cambIM
npenebpesxeHue HaIIMM cobcmberHbiM 04020M MO-
JXeT ObITh MOpPaJIbHO 3JIBIM ¥ CBUJIETEIbCTBOBATH
00 OTCyTCTBUM 0.1420)KeAameAbHOCY B OTHOLIIe-
HUM yea020» (Xaruecod, 1973, c. 170—171). O Tom
e, BeposATHO, ToBopuT 1 KaHT B «MeTtadmsuke
HpaBOB», KOITIa B KadeCTBe BaKHEWIINX OOs3aH-
HOCTeV! YKa3bIBaeT Ha COOCTBEHHOE COBEPIIIEHCTBO
yejioBeKa 1 Os1aro Apyroro Kak Ha peayn3aliyiio
BBICITIETO ITPAKTMUYECKOro 3aKOHA B TOVI ero ¢op-
MYJIMPOBKe, KOTOpasi KacaeTcsl OTHOIIeH N K UeJIo-
BedecTBY (AA 06, S. 385—388; Kanr, 2018, c. 37—41).

Taxxe MOXHO cKaszaTh, 4TO I1o3mHUI KaHT B
HEKOTOPOM CMBICTIEe BCe elrle OIM30K K Xardeco-
HY B OTHOIIEHWM OLeHKV HamepeHms. [Tpu wc-
IIOJIHEHHOM JI0JITe XOPOIIIVie ITOCTIe[ICTBIS CTaBsIT-
cst KanToM B 3aci1yry, Iytoxmie — He BMEHSIIOTCS B
BuHY. [Tpy HewcrioTHeHHOM Xe 10JIre BCce HA00O-
POT. DTO Takke KacaeTcs M BHEIIHeV cooOpa3Ho-
CTM TIOCTyIIKa C MOpasIbHBIM 3aKOHOM, KOTOPOVI
COBEpIIIeHHO HeJOCTAaTOYHO [JIsi Ha/JleJIeHs JTaH-
HOTO ITOCTYTIKa CTaTyCOM MOPaJIbHOrO. XaTdecoH
MaTeMaTMYeCK/ BBICUMTHIBAET ITOCIIEICTBISI HeVi-
CTBUI, K 4eMy HEeOIHOKpPaTHO IIpuberai m «Io-
kputndeckui» Kanat (AA 02, S. 182; Kant, 1994r,
c. 59), 1 TOBOPUT HEUTO CXOXKee C IOCIIeYOIIV-
M Mbiciiamu KanTa: «[TomoOHbBIM ke 0Opa3om HI
OJIHO XOpOIIlee IOCJIeNICTBIIE, KOTOpoe s PpaKTide-
CKM He IIpeBuesl ¥ He VIMeJl B BUY, He [eJlaeT

78

stems from the spiritual make-up of the con-
crete person (see Povecherova, 2021, p. 230).
Such an explanation does not suit Kant, as
we see in the Metaphysics of Morals, because a
kind act should be performed out of aware-
ness that it is necessary; Kant denies inclina-
tion as a motive. According to Hutcheson,
the human being is generally predisposed to-
wards benevolence. Therefore, Hutcheson
(2004, p. 122) deems it unreasonable to neglect
one’s own good: “And thus a Neglect of our
own Good, may be morally evil, and argue a
Want of Benevolence toward the Whole.” This
is apparently what Kant means in the Meta-
physics of Morals when he names among man’s
most important duties one’s own perfection
and the good of the Other as the implemen-
tation of the highest practical law inasmuch
as it applies to humanity (MS, AA 06, pp. 385-
388). It may also be argued that the later Kant
is in a certain sense still close to Hutcheson in
estimating intention. If duty is fulfilled, Kant
gives credit if the consequences are good but
does not blame the actor if they are bad. And
vice versa if the duty is not fulfilled. The same
applies to the seeming compliance of an act
with moral law, which is not enough for the
act to be considered moral. Hutcheson math-
ematically calculates the effects of acts, some-
thing Kant also resorted to more than once
in his pre-critical period (NG, AA 02, p. 182).
And he says something that chimes with
Kant’s later thinking: “In like manner, no
good Effect which I did not actually foresee
and intend, makes my Action morally Good
[...] altho the Agent was engag’d to those Ac-
tions only by selfish Views; and consequently
had no virtuous Disposition influencing him
to them” (Hutcheson, 2004, p. 131).



Moe JIeVICTBYe MOPAAbHO 000pbiM... BEIb areHT OCy-
IIIECTBVJI DTV JEVICTBVASI TOJILKO W3 320UCTUUECKUX
coobpaskeHuil ¥, cefloBaTeIbHO, He MMeJI 100po-
IeTeJIbHOTO PACIIOJIOKeHMs IyXa, KOTOpoe Ol
TIOBJIVSITIO Ha HETrO VI 3aCTaBWJIO COBEPIINUTDH VIX»
(XaTuecon, 1973, c. 182—183).

2. IloasiTMIe MOPAJIBHOIO YyBCTBa
B IOKpUTHUYecKnx coumnmHenmsx Kanra

OcHOBHBIe TIpOM3BENEeHVs PaHHero Iepuorna,
rae KaHT Tak wim vHade paccyXaaeT O Mopaslb-
HOM 4uyBcTBe, — «HaOmromenmns Ham wyBcTBOM
IIpeKpacHOrO ¥ BO3BBIIIIEHHOIO» U 3aMeTKM K
HUM, «VccrieoBaHVE OTYETIIVIBOCTY IIPVHIIIIOB
€CTeCTBEHHOV TeOJIOTMVI VI MOPaIn», a TaKXke OT-
vacTn «OmneIT BBeeHMs B (prtocopmio MOHSATS
OTPUIIATEITBHBIX BelTMUmH» 1 «OIBIT 0 00JIe3HIX
TOJIOBBI».

B «Habmronenmsix.. .» (1764) Kant, HecMoTpst Ha
BaKHOCTb MOPAJIBHOTO YYBCTBa /15l CBOETO paHHe-
TO IepHoMa, XapaKTepu3yeT ero Kak ¢J1abyo CIio-
COOHOCTB, HENOCTAaTOYHYIO IS ITPOABVDKEHMS K
nobpomerermn: «VIMest B By c1abOCTh desloBede-
CKOVI HaTyPbl M MaJIyIO CIJIY, C KOTOPOVI BceoOrriee
MOpaJIbHOEe YYBCTBO MOIJIO ObI BO3EVICTBOBAaTh Ha
OOJIBIIIHCTBO ceprielt, ITPOBIIeHIe BIIOKIIIO B HaC
BCIIOMOTaTeJIbHBIe  ITOOYXKIeHVs, JOIOJTHSIOIIVIE
nobponetertb» (AA 02, S. 217; Kant, 20244, c. 44).

ITomumo 3TOro ¢umocod MPOTMBOIOCTABIIA-
€T MOpaJIbHOe YyBCTBO W J0OpomeTesTb, HamesIss
IepBoe CKopee XapaKTepUCTUKOM IIPeKpacHOro,
CBOVICTBEHHOT'O JKEHINITHAM, a BTOPYIO OTHOCS K
BO3BbIIIIeHHOMY: «VIx dutocodmst 3aKIodaeT-
Csl He B pacCyXIIeHUM, a CKOpee B YyBCTBOBAHWL.
XKemas mpemocTaBUTh MM BO3MOXKHOCTBH BOCIIV-
TaTh CBOIO IIPEKPacHYIO IIPMPOAY, HeoOXOmyMo
BCerJla MIMEeThb B BUIY 3TO cooTHoureHne. Cremy-
€T CTPEMUTBCA PaCHIMPUTh MX MOpaJbHOe UyB-
CTBO B IIeJIOM, a He TOJIBKO IIaMSTh, M IIPUTOM He
C TIOMOIIIBIO OOIIMX IIPaBWJL, & C IIOMOIIBIO HEKO-
TOPOTO Cy>XIeHNs O IOBeAeHN, KOTOpOe OHM BU-
IT BOKpYT cebs» (Ibid., S. 230; Tam xe, c. 58). ITpu
aToM B «OmbITe 0 OosesHsx royose» (1764) Kant
yKasbIBaeT Ha 0JIarOpoHBIN XapaKTep 3TOro 4yB-

A. V. Povecherova

2. The Concept of Moral Feeling
in Kant’s Pre-Critical Works

The main works of Kant’s early period in
which he reflects on the moral feeling include
Observations on the Feeling of the Beautiful and
Sublime and “Remarks” to them, Inquiry Con-
cerning the Distinctness of the Principles of Nat-
ural Theology and Morality and partly Attempt
to Introduce the Concept of Negative Magnitudes
into Philosophy and Essay on the Maladies of the
Head.

In Observations (1764) Kant, in spite of the
importance of the moral feeling for his early
period, describes it as a feeble faculty which
is not sufficient to promote virtue: “In recog-
nition of the weakness of human nature and
the little power that the universal moral feel-
ing exercises over most hearts, providence
has placed such helpful drives in us as sup-
plements for virtue [...]” (GSE, AA 02, p. 217;
Kant, 2011a, p. 24).

Kant contrasts moral feeling to virtue, attrib-
uting characteristics of feminine beauty to the
former and sublimity to the latter. “In the op-
portunity that one would give them to educate
their beautiful nature, one must always keep
this relation before his eyes. One will seek to
broaden her entire moral feeling and not her
memory, and not, to be sure, through univer-
sal rules, but rather through individual judg-
ment about the conduct that she sees about
her” (GSE, AA 02, p. 230; Kant, 2011a, p. 38). In
the Essay on the Maladies of the Head (1764) Kant
stresses the noble character of this feeling: “If
someone is more excited by a moral sensation*
than by a principle, and this to a larger extent

*Kant here uses the word combination moralische Emp-
findung, which is added proof that already in his early
period he saw this concept as describing a sensible and
not intellectual faculty.
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crBa: «Koro MopasibHOe 4yBCTBO* KaK OCHOBOIIOJIO-
JKeHUe 3axBaTbIBaeT B OOJIbIIIeVI CTelleH, HeXesln
3TO MOTYT IpeACTaBUTEL cebe Opyrue C Mx Hpu-
TYIIJICHHBIM 1 YacTO HeOJIaropoIHBIM UyBCTBOM,
TOT B VX IPeICTaBJIeHNN SBJIsgeTcsl paHTacTOM»
(AA 02, S. 267, KanT, 20248, c. 94).

B «MccirenoBarmm  oTueTIMBOCTHL..» (1762—
1764) KanT roBopuT O BaXXHOCTM MOpPaIBHOTO
YyBCTBa KaK HEKOTOPOI'O 3TUYeCcKOro IIpMHIINIIA,
KOTOPBIVI MOXXeT OBITh OIOPOVI [JISI IIOCTPOEHMS
MopaJsIbHOM Teopumt: «BMecTe ¢ TeM HeJb3st 000vI-
TUCH 0e3 3TVX IIPUHIINIIOB, B Ka4eCcTBe II0CTYJIaTOB
cofepXalyx B cebe OCHOBaHMS JIJIs OCTaJIbHBIX
MpaKTUYeCKMX MOJIoKeHU. XaTuecoH U Apyrue,
TIOJIb3YIOIIVIeCsl TEPMMHOM MOPaJIbHOI'O YyBCTBa,
TIOJIOXKWJIN 371eCh HavaJslo IMpeKpacHbIM paccykiie-
HusM» (AA 02, S. 300; KanT, 19946, c. 190).

C npyrovi cTOpOHBI, B «3aMeTKax B KHure “Ha-
OrrofieHMsl Haj, 4yBCTBOM ITPEKpacHOro ¥ BO3-
BBIIIIEHHOT0”» MBI BUAVIM pacCyXX[IeHue, Tfe Mo-
pasibHOe YYyBCTBO OyATO OBI 3aHMMaeT MeCcTo
MOpPaJIBHOTO 3aKOHa, KOTOpEIV OyzeT BBereH Kan-
ToM 103Xe, B 1780-e rT.: «HermoBek ecTecTBEHHOM
IIPOCTOTHI VIMeeT MaJjlo MCKYIIIeHWUI CTaTh ITopoY-
HbIM. ToJIbKO M30BITOK Os1ar MOPOXK/IaeT CUJTBHBIN
coba3H, M yBakeHVMe K MOpaJIbHOMY YyBCTBY U
roJIoCy paccyiKa Bps[l JIM MOXeT yIepKaTh, KOT-
Ja y>Ke CMJIBHO IIPUCTPaCTVIIVICh K M3JIMIIIeCTBaM»
(AA 20, S. 14; KanT, 19%4a, c. 360).

Kpome Toro, kéumrcOeprckmit dustocod Bce
JKe TIOJ[YepKMBaeT OTJIMY/ie MOPaJIbHOrO 4yBCTBa
OT 4yBCTB B OyKBaJIbHOM ITIOHMMaHWW 3TOrO CJIO-
Ba: «Bce mypHble IocTy1IKM, eciivi Obl OHV BOCIIPU-
HVMaJIVICh MOPaJIbHBIM YYBCTBOM C TOVI CTEIIeHBIO
OTBpallleHNs, KOTOPOV OHM 3aciIy>KMBarOT, He COo-
BepIIaanch Obl BoBce. Eciin ke oHM coBepIaroT-
Csl, TO 3TO JIOKa3bIBaeT, UTO pusmUecKas IIpuBJle-
KaTeJIbHOCTb cfieslajla X IPUSATHBIMU U IOCTYTIOK
Kaszasicst xopormm» (Ibid., S. 85; Tam xe, c. 384 —
385). B To Bpemsi Kak B rto3HM rtepuor;, KanT yka-
3bIBaeT Ha JJOCTaTOYHOCTh OJJHOI'O TOJILKO HaMepe-

* 3pgece KaHT wucnone3yer coderaHme «moralische
Empfindung», 9To MOXHO TlepeBecTV KaK «MOpasIbHOe
OIIyITIeHme», a 3TO elTie OOJIbITIe ITOYepKMBaeT OTHOIITe-
H1e drtocoda K MCCIeIyeMOMy IIOHSATUIO KaK K 9yB-
CTBEHHOVI, a He VHTeJUIeKTYaIbHOV CIIOCOOHOCTU yKe B
paHHUM Hepuoy.
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than others could imagine according to their
own insipid and often ignoble feeling, then
he is a fantast in their opinion” (VKK, AA 02,
p. 267; Kant, 2007, p. 72).

In Inquiry Concerning the Distinctness (1762 —
1764) Kant speaks about the importance of mor-
al sense as an ethical principle that can form
the basis of a moral theory: “Notwithstanding,
those principles, which as postulates contain
the foundations of all the other practical prin-
ciples, are indispensable. Hutcheson and others
have, under the name of moral feeling, provid-
ed us with a starting point from which to devel-
op some excellent observations” (UD, AA 02,
p- 300; Kant, 1992b, p. 274).

On the other hand, in the “Remarks in the
Observations on the Feeling of the Beautiful and
Sublime” we find an argument in which mor-
al feeling seems to occupy the place of moral
law, something Kant would not introduce until
the 1780s: “The simple human being has little
temptation to become vicious. Opulence alone
accounts for the great temptation and the cul-
ture of moral sentiments and understanding
will apparently never hold it back if the taste
for opulence is already great” (BGSE, AA 20,
p- 14; Kant, 2011b, p. 75).

Besides, Kant stresses the difference be-
tween moral feeling and feelings in the liter-
al sense: “All evil action would never happen
if it were sensed through moral feeling with
as much aversion as it deserves. But if it is car-
ried out, then it is a proof that physical stimula-
tion has sweetened it and the action has seemed
good” (BGSE, AA 20, p. 85; Kant, 2011b, p. 122).
Whereas in the later period Kant considers in-
tention to be sufficient, in the early period mor-
al feeling is not enough for a morally good act:
“The sympathetic sentiment is true if it is equal
to the unselfish forces, otherwise it is chimer-
ical. [...] Good-heartedness arises through the



HWSI, B paHHU IIepyol] MOpasIbHOe UyBCTBO ellle
IIpefICTaeT KaK HEIOCTAaTOYHOE [1JISI MOPaJIbHO JI0-
Oporo nocrymnka: «Co4yBCTBIME VICTVHHO TaM, I7Ie
OHO COOTBETCTBYeT OOI1IeTIOIe3HBIM 1IeJIsIM, B IIPO-
TVUBHOM CJIy4ae OHO XMMepudHo. <...> JloGpocep-
Zledvie BO3HVKAET, KOT/la Pa3sBUTO MOPaJIbHOE, a He
IesiTeJIbHOe YYBCTBO, 1 IIpeJICTaBIIsIeT coboN Mo-
pastpHYIO MeuTy» (Ibid., S. 173; Tam xe, c. 392).

[TprMedaresIbHO, YTO B OOHOM W3 3aMeTOK
KaHT ykasbIBaeT Ha TO, UTO eCTeCTBEHHOe UyB-
CTBO IIO3BOJISIET VICIIOTHUTH obOsizaHHOCTE (Ibid.,
S. 19; Tam xe, c. 361), omHako B cammx «HaOsmo-
HOEeHUSIX...»» OH YTBEp)XKIIaeT, YTO IS VICIIOJTHEHVIS
00s13aHHOCTYI HeOOXOAMMO ee ITpaKTIUecKoe IIo-
3HaHVe, a YyBCTBO IIPUHINIINAJIBHO OTJIIMYHO OT
IIO3HaH, TIOCKOJIBKY TIO3HaHVe CBSI3aHO C BBISB-
JIEHVIeM CBOVICTB CaMOTr'O IIpefiMeTa (B 9TOM CMBIC-
JIe OHO OOBEKTVBHO), B TO BpeMs KaK 4yBCTBO JaeT
VICKJTIOUUTEIIBHO CyObeKTVBHOe IIpeicTaBJIeHIe.
Wrax, KaHT paccyxmaeT o uyBcTBe 100pa, KOTO-
poe Bceryia CyIIeCTByeT IIO OTHOIIEHMIO K BOC-
IIpMHMMaIOIeMy, a He B camon Bemm. Paccymox
TIOJKeH yKasaTh, KaK/M 00pa3oM IIOHATHe Jo0pa
BO3HMKAET 13 IIPOCTHIX omtyteHnit: «Ho eciu mo-
Opo ecTb HeUTO MPOCTOE, TO CYKAEHVe 3110 ecilb
0oOpo coBepllIeHHO HeflOKasyeMo 1 OyfeT Herlo-
CpefCTBEHHBIM eVICTBMEeM CO3HaHMs UyBCTBa
YIIOBOJIBCTBYSI BMeCTe C IIpeficTaBjIeHVieM O IIpe]l-
MeTe» (AA 02, S. 299; KanT, 19946, c. 189).

Cpenn paHHMX coumHeHMVT MMeHHO «Habiro-
IOeHUs...» 3aCJIyXXMBAIOT Oojlee IIPUCTaIBHOIO
BHVIMaHW$, IIOCKOJIbKY, KaK yTBEpP)KIaeT YOJIIIoTc,
MMEHHO 3mech KaHT m3jiaraeT cBoe HOHMMAHVIE
Teopuy MopayibHOro uyBcTBa (cM.. Walschots,
2017, p. 44).

Pasnensiga 4yBcTBa Ha IIpeKpacHBIE ¥ BO3BbI-
IIIeHHBble (UTO HAIllOMMHAET pas3jIndeHle, IIpoBe-
neHHoe XardecoHoMm)’, KaHT 3amedaeT, 4TO Iep-
Bble BHYIIAIOT yBa)keHVe, BTOPbIe )ke — JII00O0BB,

®IlepBbIM Xe 3Ty Hapy HOHSTUI B TAKOM BUJIE IIPEJJIo-
KIWI VI cpaBHWI DaMyHL, bépk B «Dutocodpckom mccrte-
JIOBaHMM O ITPOVICXOXKAEHMY HaIIIVIX V/IeVl BO3BBIIIIEHHOI'O
n nipexpacHoro» (bépk, 1979, c. 150). OnHako BeposTHO,
4uTO JaHHyIo Iapy KaHT BocIpmH:I Bce ke MMEHHO OT
XaTyecoHa, ITOCKOJIBKY C HeMeIIKIM IIepeBO/IOM yKas3aH-
HOro TpakTaTa bépka OH IO3HAKOMWWICS, ITPeIIOI0XN-
TeJIbHO, TOJIKO B 1773 1.
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cultivation of moral but inactive sentiments,
and is moral delusion” (BGSE, AA 20, S. 173;
Kant, 2011b, p. 186).

Interestingly, in one of the “Remarks” Kant
writes that the natural feeling makes it pos-
sible to fulfil an obligation (ibid., p. 80), but
in the body of Observations...he claims that
to fulfil a duty one needs to have a practical
knowledge of it, because cognition reveals the
properties of the object (in that sense it is ob-
jective), whereas feeling offers only a subjec-
tive perception. Thus, Kant speaks about the
feeling of good which exists with regard to the
observer and not the thing itself. Reason must
indicate how the concept of good arises from
simple sensations. “But if the good is simple,
then the judgement: ‘This is good’, will be com-
pletely indemonstrable. This judgement will
be an immediate effect of the consciousness of
the feeling of pleasure combined with the rep-
resentation of the object” (UD, AA 02, p. 299;
Kant, 1992b, p. 273).

Among Kant's early works Observations mer-
its closer attention because, as Walschots (2017,
p- 13) notes, in it Kant sets forth his views on
the theory of the moral sense.

Separating feelings into beautiful and sub-
lime (reminiscent of the distinction made
by Hutcheson),” Kant writes that the former
evokes respect and the latter love, with the two
often combined in one object. Even vices can be
beautiful or sublime, but only when they have
not yet been tested by reason, and have influ-
enced only feeling. Here again we see the rela-
tionship between feeling and reason Hutcheson
speaks about.

> The first to propose this pair of notions was Edmund
Burke (1767, p. 237) in his Philosophical Enquiry into the
Origin of Our Ideas of the Sublime and Beautiful. Howev-
er, it looks as if Kant borrowed this pair from Hutche-
son because he did not read the German translation of
Burke’s treatise apparently until 1773.
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IIprYeM 3a4acTyIo 00a 3TUX CBOVICTBA MOTYT coue-
TaTbCsl B OHOM IIpefmeTe. CBOVICTBOM ITpeKpac-
HOTO WUIV BO3BBIIIIEHHOTO MOTYT OOJIajaTh maxe
TIOPOKM, HO JI0 TeX IOp, II0Ka OHV He ITPOIUIN CY]I
pasyMa, a ycriesm BO3/IeViCTBOBAaTh TOJIBKO Ha UyB-
CTBO. 37Iech CHOBa BUJIHO COOTHOIIIEHVe YyBCTBa 1
pasymMa, 0 KOTOPOM FOBOPUT XaT4eCoH.

Mopaitb y KanTa B «HabsmorieHmsIX. . .» Takke MO-
JKET COOTHOCUTBCS C UyBCTBAMU ITPEKPACHOTO 71 BO3-
BbIIIeHHOr0. OTHAKO MOVICTVIHE BO3BBIIIIeHHa OTHa
TOJIBKO H0OporeTestb. OcTaIbHbIe TIOJIOKVTEIBHbIE
HpaBCTBEHHbIe KayecTBa PV TOM yCJIOBU, YTO He
IpOTMBOpeyat JoOposIeTes IV 1 COIJIaCHbI C Hevl, MO-
T'yT IIpeTeH0BaTh JIVIIb Ha TUTYJI IPEeKPacHOrO.
DTO He KacaeTcsd TaKMX HaMepeHWVI, KOTOpble MO-
T'yT IPVBOAUTE K TeM XKe CAMBbIM IIOCTyTIKaM, KOVIX
TpebyeT 11 J0OporIeTes b, HO KOTOPbIe He VCXOIST 13
ee ripyHIMIIOB. O6 3TOM KaHT OyzeT roopuTsb mos-
JKe B CBOVIX STWYECKVX COUYMHEHWSX, YTBepXKmaas,
YTO He VIMEIOT HPaBCTBEHHOVI IIeHHOCTVI TIOCTYTIKIA,
co0bpasHbie C OJITOM, HO COBEpITIEHHbIe TEM He Me-
Hee He 43 J0/ira. MOTUBBI, ABVIKYIIIVIE UeJIOBEKOM,
MOT'YT OBITH pa3sHOOOPa3HBIMM, B TOM UVICIIe IIOPOY-
HbMy. C ByAy HOOpPBIVI MOCTYIIOK BIIOJTHE MOXKET
VICXOUTh U3 TakKux MOTMBOB. OJHAKO IOVCTVHE
HPaBCTBEHHBIM OyZIeT TOT, KOTOPBIVI COBEPIIIaeTCs
TOJIBKO 3 yBayKeHs K 3aKOHY.

KaHT ykaspiBaeT Ha HEKOTOpPO€ CBOVICTBO J1yIIN
U ceplilia, KOTOpoe BJIedeT YesioBeKa K cocTpajia-
HUIO V1 COyYacTUIO B CyAb0ax IpyTrux. YKasaHHYIO
y4acT/IMBOCTD B Uy>kovi cyfiboe KaHT cunraet cia-
Gom M cjIernom IOCTOJIBKY, ITOCKOJIBKY OHa eCThb
CKJIOHHOCTB. Besikasi CKIIOHHOCTB, KaK Mbl y3HaeM
BITIOCJIEJICTBUM U3 KAHTOBCKMX COUMHEHMTA, ITOCBSI-
IIIeHHBIX ITpaKTu4ecKon duiocodnn, 1 BCIKoe
coryIacHoe C Hevl IeVICTBE, KOJIb CKOPO OHO OTHO-
cutcd K cdepe mopasn, KanTom ocykaroTcs Kak
MIPOTUBOIIOCTaBJIEHHbIe OJITY, VICXOMSAIeMY WC-
KJIIOUMTEJIbHO U3 IPVHIINUIIOB pa3yMa.

VictuHHast pobpomeTesns AODKHA OIMPaTh-
Cs1 Ha BCeoOIIVie MPVHIINIIEL, HO MHTEPECHO, YTO
oIperiesisieTCs OHa KaK OCO3HaHVe KaKOro-To Bce-
o01I1ero 4yBCTBa, K KOTOPOMY IIPWYacTeH BCSKWI
yesioBeK. JIF0OOIBITHO, YTO MpUHIIUIAMI 100pO-
netenu KaHT 371ech HasbIBaeT 4yBCTBa, a He ITPUH-
LWIIBL pa3yMa, a IMEHHO — YYBCTBO KPacOTBI U
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In Kant’s Observations morality may also cor-
relate with the beautiful and sublime. But only
virtue is truly sublime. The other positive mor-
al properties, as long as they do not contradict
virtue and are in harmony with it, may claim
only the status of the beautiful. This does not
apply to intentions which may lead to the same
acts as those demanded by virtue, but which
do not proceed from its principles. Kant would
make this argument later in his ethical works,
maintaining that acts congruent with duty but
not performed out of a sense of duty have no
moral value. The motives that drive the human
being may be diverse, some may be evil. An act
that looks good may be driven by such motives.
But a truly moral act is an act performed out of
respect for the law.

Kant writes about a property of the heart
and soul that makes the human being compas-
sionate and caring about others. Kant considers
compassion to be weak and blind because it is
merely an inclination. Any inclination, as Kant
would argue in his later works devoted to prac-
tical philosophy, and any act congruent with it
as long as it pertains to the moral sphere, are
condemned by Kant and juxtaposed to duty
which proceeds exclusively from the principles
of reason.

True virtue must proceed from universal
principles but, interestingly, it is defined not as
awareness of some common feeling of which
every person partakes. Curiously, Kant re-
fers here to the principles of virtue as feelings
and not as the principles of reason: the feel-
ing of beauty and feeling of the dignity of hu-
man nature, although dignity would, of course,
be directly associated with morality in Kant's
subsequent ethical theories. Kant describes the
feeling of dignity (in the pre-critical period it
is still a “feeling”) as the most common incli-
nation to which all other inclinations should



YYBCTBO JIOCTOMHCTBA YeJIOBEUeCKOV IIPWUPOLIbI,
XOTs JOCTOVMHCTBO, Oe3ycJIOBHO, OyZeT MMeTh He-
TIOCPENICTBEHHOe OTHOIIIeHVe K MOpaIi M B IIO-
CIIENTYIOIIVIX STUYeCKMX nocTpoeHmsix Kanra. O1o
YyBCTBO JOCTOMHCTBA — a B JOKPUTMYECKN ITe-
puozl OHO elle PUTYpUpPyeT MMEHHO KaK «4yB-
cTBO» — KaHT HasbiBaeT Hanbosiee BceoObeMIIIo-
IT[eVl CKIIOHHOCTBIO, KOTOPOV AO/DKHO MOIUYMHUTH
BCe OCTaJIbHbBIE CKJIOHHOCTYM TOYHO TakK ke, Kak, CO-
IJIaCHO €ro yTBepXieHuo B «MeTtadnsuke Hpa-
BOB», BCBO3MOKHBIE LIeJIM M3 CKJIOHHOCTEV HeoD-
XOIIMIMO ITIOIUMHWTD OIHOWM ITeJIM, II0CTaBJIeHHO
pasymom (AA 06, S. 380—381; Kant, 2018, c. 27).
Onnako BceoOlllee MOpaIbHOE YYBCTBO BCe ke He
VIMeeT JIOCTAaTOYHOW CWJIBI BO3JIEVICTBMS Ha ue-
JIOBeYeCcKyIo OyIry. B cBssu ¢ aTMM yesioBek ObLI
HaJleJleH JIOIIOJTHUTEIBHBIMIU  CTPeMJIEHVSIMY,
uTOOBI MATM IO MyTH OoOponeresnt. [laHHBIe
IPVHINIIBL TOOYXXIAI0T K JOOpOIeTeIbHbIM II0-
CTyIKaM. YKa3aHHBIe BBIIIe COCTpajflaHue U yc-
JIY>KJIMBOCTB CYTh 3TU IPUHUMUIBL VIMeHHO mX
KanT mmeHyeT agonTupoBaHHBIMMU [10OpoIeTe-
JIIMV B OTJIMYVIe OT VICTMHHOM toOponeTerm. Ho
yKa3aHHBIe IIPVHIINITEL MOT'YT OBITH Ha3BaHBI [10-
OporeTesisiMy, TOJIBKO KOIJIa BBICTYTIAIOT B CBSA3U
C MCTMHHOM H00poreTesbio. [TockoIbKy camut 1o
ce0e OHV He SBJISIOTCS JOOpOIeTesIsIMI, TO He Oy-
IyT VIMETBb JOCTATOYHOVI CVUJIBI JIsl TOITYKA K J10-
Oponerenn, eyt Bo3obagaeT rpyOrmn Bkyc. Co-
rimacHo KanTy, amonTmpoBaHHBIe 00pomieTesny
CXOIHBI C MICTVMHHBIMY, IIOCKOJIBKY COITPOBOX[Ia-
IOTCS UyBCTBOM YZIOBOJIBCTBUS V1 HEYIIOBOJIBCTBVAS
TPV CTOJIKHOBEHMV C XOPOIIVIMM V1 [Ty PHBIMM IIO-
crynkaMmn. Kak Mbl yXe roBopmiiv, IPMHIIUIIOB
HeJOCTaTOYHO /)15l yCTpeMIeHNsI K 1I00pozeTesi,
a TIOTOMY B IIPOTMBOBEC IPyOOMY BKYCY IIpOBUIe-
HVe BJIOKWIO B HaC HEKOTOpPOe TOHKOEe UyBCTBO
(BO3MOXKHO, B HEM VI IIPOSIBJISIIOTCSI OTTOJIOCKU Te-
opunt MopasibHOro uysctsa) (AA 02, S. 218; Kawnr,
19948, c. 99; cp.: KanT, 20244, c. 44—45).

KaHT Tak>ke BEIBOAUT afJONTHPOBaHHBIE T00PO-
ZleTeru ISl Kakaoro rosa. Takvm obpasom, B Ka-
YyecTBe CYITHOCTHOTO MpV3HaKa OH IIPUIIVCHIBaeT
JKEHCKOMY TIOJIy IIpeKpacHoe (aHaJIOTMYHO YyB-
CTBY IIPEKpPaCHOTO, VIV YyBCTBY KPacOTHI, KaK O
HeM nuiIreT XaT4decoH), a My>XKCKOMYy — OJ1aropoz-
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be subordinated, just like in the Metaphysics of
Morals he holds that all possible goals need to
be subordinated to one goal set by reason (MS,
AA 06, pp. 380-381). However, the common
moral sense is not strong enough to influence
the human soul. That is why man has been en-
dowed with additional inclinations to follow
the path of virtue. These principles prompt vir-
tuous actions. They are the above-mentioned
compassion and caring. Kant refers to them as
adapted virtues as distinct from true virtue.
But the above principles can be called virtues
only if they are connected with true virtue. Be-
cause they are not virtues in themselves, they
are not strong enough to give the first push to-
ward virtue, if vulgar taste prevails. Accord-
ing to Kant, adapted virtues are similar to true
ones because they are accompanied by the feel-
ings of pleasure or displeasure when faced
with good or bad acts. As I have said, princi-
ples are not strong enough to stimulate vir-
tue, so that as a counterbalance to vulgar taste
providence has endowed us with a fine feeling
(perhaps echoes there of the theory of moral
sense) (GSE, AA 02, p. 218).

Kant also derives adapted virtues for each
gender. The essential property he ascribes to
the feminine gender is the beautiful (analo-
gous to the sense of the beautiful, or the sense
of beauty, according to Hutcheson), and to the
masculine gender, the noble (corresponds to
the feeling of the sublime or the sense of digni-
ty with Hutcheson). The feminine yen for stir-
ring sensations is attributed to their morality.
Thus, Kant is inclined to think that the moral
sense is more characteristic of the feminine na-
ture.

For a woman a virtuous act is that which is
morally beautiful. She is not guided by prin-
ciples based on coercion. Instead, the woman
is endowed with a feeling that enables her to
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HOe (COOTHOCWUTC C UyBCTBOM BO3BBIIIIEHHOTO, VIV
4yBCTBOM JIOCTOMHCTBa y XardecoHa). CTpeMsieHue
JKEHIIMH K SPKOMY IHepeXVBaHUIO OIIYIIeHMI
CBSI3aHO C VX HPaBCTBEHHOCTHIO. TakmM oOpasoM,
KaHT cKJIoHeH roBopuUTb O TOM, UTO MOpasIbHOe
YyBCTBO OoJIee IpUCyIIie JKeHCKOV ITPUPOTIE.

JoGporeTesIbHBIM TIOCTYIIKOM I JKeHIIV-
HBI OyZIeT TOT, KOTOPBIVI HPaBCTBEHHO ITpeKpaceH.
OHa He pyKOBOJCTBYeTCs IIPUHIIMIIaMM, IIOCTPO-
eHHBIMI Ha IPUHYXIEeHWUN. B3ameH >XeHIIMHa
oflapeHa HeKOTOPBbIM UyBCTBOM, KOTOpOe II03BO-
JIgeT BbIOMpATh TO, UTO el 110 HpaBy. KaHT oTMme-
4yaeT, YTO Ba)KHO IPUBUTH eVl BKYC K TOMY, 4TO
MIOVICTVIHE sABJIsfeTCd moOpomeTepHBIM. KaxkeT-
Csl, UTO, OTKa3bIBasi )KEHIITHAM B YeTKO BBICTPO-
eHHBIX ITpyHIMIax, KanT n HazenseT nx dyem-To
Bpojie MOpaJIbHOIO 4yBcTBa. OHO, BEpOSITHO, VIMe-
€T HeKOTOPYIO eCTeCTBeHHYIO OrpaHNYUTeIIbHYIO
CUJIy, KOTOpasi He I03BOJIseT epecTyIUTh PaMKN.

J10BOJIBHO Ba)KHBIM [IJIsI IOHVMaHMS TOTO, Ka-
KM obpasoM KaHT mHKOpIioprpoBasl MopasibHOe
4yBCTBO B CBOV paHHVe pa3MblIUIeHVs, SBJIseTCs
" yXXe yIIOMSHYTOe KOHKypcHoe counHeHme «Vc-
cJlefloBaHMe OTYeTIMBOCTH...». KaHT 3meck pac-
CyXJaeT O HeIIPOsICHEHHOCTM CaMOrO IIOHSITMS
00s13aHHOCTI. DTO, B CBOIO OUepesb, He IT03BOJIIeT
obecriednTh JOCTOBEPHOCTH IJIABHBIX IIPVHIIVIIOB
npaxkTudeckot dprtocodpum. ITpobiema coctomt
B HaXOXIIeHWV HepasJIOKMMBbIX IIOHATUI, C KOTO-
PBIMU CBsI3aHO II0C/IeZIoBaTe/IbHOE 1 JIOCTOBEPHOe
nosHaHve. K TakuM MOHATUAM OTHOCSATCS pas-
JIMYHBIE YyBCTBa, 03 3HaHMSA O KOTOPBIX HeJIb3d
JleJ1aTh BBIBOJIBI O YesIoBedecKov Impupoe. Bvecte
C TeM YyBCTBO — OJIHA M3 CIIOCOOHOCTeVI, KOTopasi
MOXXeT TOBOPUTB 00 0043aHHOCTSIX.

KanT paccyxmgaeT o IpMHUIMIIVAJIBHOV HeJlo-
Ka3yeMOCTV OCHOBHOIO IIPVMHIIMIIA MOPaJIbHOV
dutococpum. TlpenanocbuIkovt Bcerja sIBJISeTCS
11eJIb, @ CPeJICTBOM — IIOCTYIIOK. Tak MBI y3HaéMm,
uTO SBJIgeTCs JOJDKHBIM. B HallleMm cilyyae MBI He
MOXkeM OOHapy>XUTb B3aIMOOTHOIIIEHMS «I1eJIb —
CPeICTBO», VHa4Ye HeOOXOOVMMOCTH IIeJIelt IIpuoo-
pernta Obl Bu HeoOxommMocTy cpeacTts (AA 02,
S. 298; KanT, 19946, c. 187).

Besiknil  1IOCTYNOK, ITpeACTaB/ISIOIINUIACS J10-
OpbIM 1 He HoOIpasyMeBaloOIINil Opyroro Osara,
OOHapY>KMBAIOIIErocs: TPV JIeTAIbHOM pa3sjioxkKe-
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choose what is after her heart. Kant believes
that it is important to instil in her a taste for
what is truly virtuous. It seems that while de-
nying women clear-cut principles Kant ascribes
to them something like the moral sense. Appar-
ently it has a natural restrictive power which
prevents transgressions.

Fairly important for understanding how
Kant incorporated the moral sense in his early
reflections is the above-mentioned Prize Essay
Inquiry Concerning the Distinctness. Here Kant
stresses that the concept of obligation itself is
unclear. This in turn calls into question the key
principles of practical philosophy. The problem
is to find indivisible concepts required for con-
sistent and accurate cognition. Such concepts
are the various feelings that must be known in
order to draw conclusions about human nature.
At the same time, feeling is a faculty that can
speak to obligations.

Kant meditates on the fact that the main
principle of moral philosophy is unprovable.
The prerequisite is always the end and the
means is the act. That is how we learn what
ought to be. In our case we cannot discover the
“end-means” relation, otherwise the necessity
of ends would morph into necessity of means
(UD, AA 02, p. 298; Kant, 1992b, p. 272).

Kant describes as perfect any act that ap-
pears to be good and does not imply another
good. The necessity of such an act is the mate-
rial principle of obligation mentioned above.
Kant elaborates that this material principle is
expressed in the proposition “[...] do that is in
accordance with the will of God [...]” (UD, AA
02, p. 300; Kant, 1992b, p. 273).

This fragment reveals the difference of the
philosopher’s moral quests in his early works
and his ethical views of the later period. The
difference, as pointed out above, is that the ma-
terial principle is unprovable whereas in the



HUM 3TOro nocrynka, KaHT HasbIlBaeT coBepIlieH-
HbIM. HeoOXomyMocTh Takoro IocTyIlka M ecThb
MaTepuaIbHBIVI IPUHIIUI 00A3aHHOCTY, KOTO-
PBIVI OBUI yHOMSIHYT Bbillle. KaHT yTOUHSeT, 4TO
BBIp@KEHIEM 3TOr0 MaTepVaJIbHOTO IIPMHIINIIA
Oynet monoxeHue «[lean To, YTO COIJIaCHO BOJIe
Bora» (Ibid., S. 300; Tam e, c. 190).

B nanHOM dparmeHTe MBI MOXKeM yCMOTPeTh OT-
JI4vie MOpaJIbHBIX M3BICKAaHWUL B paHHMX COUVHe-
HUAX dprtocoda OT ero e STMYeCKVX BO33peHNT,
M3JI0KeHHBIX B paboTax OoJlee Io3IHEro reprosa.
DTO oTIMYMe 3aKJIIoyuaeTcs, Kak OblJI0 OTMeueHO,
B HAJIMYMY HeOKa3yeMOro MaTeprasIbHOro IIPyH-
1IMIIa, TOrAa Kak B TOV Xe «MeTadmsuke HpaBoOB»
cdepa mpakTmaeckor dutocodmy B TOM ee Ya-
CTM, KOTOpas KacaeTcsi MOpasIv, peryIvpyercs
HaIIpaBJIsieTcs VICKJTIOUMTeIIbHO (POpMasIbHBIM Be-
sieHneM, xoTd KaHT Bce e mpuaepXmBaeTcs KOH-
LIeNILMY, IIpefiosiaramolmiel Hajamure opMbl 1
MaTepui KaK COCTaBJIAIOIIVIX BCSKOTO OTIIEITBHO-
ro nocty1ika. Kpome Toro, HaumHasi eltie ¢ paHHe-
ro nepuona KaHT ybexxieH B HefoKa3yeMoCT MO-
PaJIbHBIX IIPUHIIAIIOB ¥ YKOPEHEHHOCTI B CAMOM
pasyMe IIeHTpaIbHBIX STMUECKVIX [IOHA T, TaKMX
KaK 00s13aHHOCTB (HOJIT), JOOpo M Ap.

3areM KaHT nnepexogut x popMysIvpoBKe Tiep-
BOro (popMaIbHOIO OCHOBaHUs [1eVICTBOBaHNs,
KOTOPOe BIIOJTHE MOXKET CITy>KUTh HEKVM ITIPOTOTH-
IIOM KaTeropuyeckoro MMiiepaTiBa, OJHaKO 3BY-
YUT COBCEM MHade: «...Jejlayl COBepllleHHeVIIIee
13 BO3MOXHOrO i1t Teds» (Ibid., S. 299; Tam xe,
c. 188). B Taxovt dpopmysmmpoBKe MOXXHO YJIOBUTD
aKlleHT Ha MaKCMMaJIbHOV pean3allil JesloBe-
YecKIX BO3MOXXHOCTeVI B cdepe MOpasIl, a Takxke
3aMKHYTOCTh Ha caMoM ceOe, B TO BpeMsl KaK Ka-
TErOpMYeCcKNII VIMIIepaTB IIpeIoaraeT paBHOe
OTHOIIIeHNe K cebe 1 K APYTMM Kak K IIpeJIcTaBu-
TeJIsM desioBedeckoro poxa. OgHaKo, TOMUMO BbI-
IleyKa3aHHOro npuHInia, KaaTt roBoput o Heoo-
XOAVMMOCTY IPUCOeAVHeHVsI K HeMy IIPUHIIUIIOB
MaTrepuaIbHBbIX.

Tem He MeHee B paccMaTpyBaeMOM COYMHE-
HUW IIpUBJIeKaeT BHMMaHMe obparrienre Kanra B
CTOPOHY HPaBCTBEHHOIO (MOPaJIbHOI'O) UyBCTBa.
KanT oTmeuaeTt, yTO XaT4yecoH OTHMUM M3 II€PBBIX
HayaJl pacCyKJ1aTk O IpobiieMe TlepBOHaYaIbHbBIX
ocHosonooxeHmy mopaym. [Ipu sTom Kanr yka-
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Metaphysics of Morals, for example, the sphere
of practical philosophy that has to do with mor-
als is regulated and directed exclusively by
formal prescription, although Kant still presup-
poses form and matter as components of every
individual act. Furthermore, beginning from
the early period, Kant is convinced that moral
principles are unprovable and that central ethi-
cal concepts such as obligation (duty) and good
etc. are embedded in reason itself.

Kant then goes on to formulate the first for-
mal ground for acting, which can well be seen
as a prototype of the categorical imperative,
though it sounds different: “[...] perform the
most perfect action in your power” (UD, AA
02, p. 299; Kant, 1992b, p. 273). This wording
seems to emphasise maximum realisation of
the human moral potential as well as self-cen-
tredness, whereas the categorical imperative
applies equally to the self and to all the other
representatives of the human race. However,
in addition to the above-mentioned principle,
Kant speaks of the need to include material
principles.

Even so, what claims attention in the work
considered here is Kant’s turning toward the
moral sense. Kant notes that Hutcheson was
one of the first to address the problem of the
first principles of morality. In doing so, Kant is
mindful of the fact that the question of the pri-
macy of cognition or feeling is still debatable
and calls for further study.

The claim that “in the pre-critical period
Kant argued for the broadest foundations of
morality, but these should not be speculative
principles and prescriptions, but an expression
of the consciousness of the inner sense [...]”
(Apressyan, 2015, p. 262), is not quite valid if
only because, as has been shown above, in the
Inquiry Concerning the Distinctness Kant main-
tains that only virtue is sublime while all the
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3bIBaeT, YTO BOIIPOC O MEPBUYHOCTV IIO3HAHWS
VJIVL 9yBCTBA BCe ellle SIBJISeTCs CIIOPHBIM U Tpe-
OyIOIINM VcCTIeTOBaHMS.

YTBepXKaeHmne 0 TOM, 4TO «B HOKPUTUYECKUT
rieprior KaHT BeIIBUTaI TPEOOBaHIE TIOCTPOEHS
MopasI Ha KaK MOXXHO Oosiee oOmIVIX OCHOBaHWI-
gIX, HO B Ka4eCTBe TAaKOBBIX OH ITojlarajl He yMo-
3pUTeIIbHbIEe IIPVHIIVITBL VI TIOBEJIEHVIS, a BBIpake-
HVe CO3HaHMS BHYTPEHHEro 4yBCcTBa» (AIIpecsH,
2007, c. 262), He coBceM KOPPEKTHO XOTs ObI TIOTO-
My, UTO, KaK ObUIO IIOKa3aHO Bblllle, B «Vccierno-
BaHMV OTYETIIMBOCTH...» KaHT Bce e roBoput 00
VICTVHHO BO3BBIIIIEHHOM CBOVICTBE TOJIBKO JT0OpO-
JIeTeIV, OCTaJIbHBIE YKe ITPUHIINUIIBI — JIVIITh BCIIO-
MoraresibHble. TakXe OH mpemIaran opMaib-
HBIV ¥ MaTepurasIbHbBIV IIPUHIINIIBL IIOCTYIIKA, C
YyBCTBOM He CBSI3aHHBIE.

Takmm 00pasoM, MBI BUIVIM, UTO B PAaHHWUI TIe-
pvior cBoero TBopuecTBa KaHT ObUI IBHO BIJOXHOB-
sieH vpesmu [lledprcOepnt m XaruecoHa, XoTd 3TO
BIIOXHOBEHVIE He ObUI0 Oe3rpaHIYIHbBIM.

3. MopajibHO€e 4yBCTBO
B IO3THMX KAHTOBCKMX COYVMHEHMAX

Boritex KosroMmbl Tosiaraet, YTo B HO3THMUX CO-
uyHeHNsaX KaHT mpescrasiisieT Teopuio Mopaib-
HOTO YyBCTBa KakK 3TMKy sBaeMoHm3Ma (Kolomy,
2023, p. 109), v1 3TO AEVICTBUTEIIBHO, Ha MOV B3IJISI,
tak. Ho, onmpasdce Ha HeKOTOpble KaHTOBCKVE
JIeKIIVIOHHBIe KYPCBI 110 3TUKe, 3Ty TeOpUIO TOY-
Hee MOXHO HasBaThb YTWJIMTapPUCTCKOV, TTOCKOJIb-
KY MTOIOM MOPaJIbHOCTYM OKa3bIBAaeTCs I10JIb3a.

Onusep 3eH3eH yTBepXKJaeT, UTO UyBCTBa Kak
TaKOBbIe Ha caMOM Jiejie BaKHbI 1 KaHTa moss-
Hero Iileprosa, M MHO3TOMY TOT He CYMTasl, 4TO
4JesyIoBeK JIOJDKeH mx IpeomosieTs (Sensen, 2012,
p- 45). OnHako cTOUT OTMETUTH, YTO KaHTy mIpo-
CTO He OCTaeTCsl MHOIO BbIXOJIa, Bellb OH IIpeKpac-
HO IOHVIMaeT HEBO3MOXKHOCTb YeJIOBeUeCKO IIpy-
porbl 0e3 YyBCTBEHHOV COCTAaBJISIOIIEV], KOTOpast
VHOT/Ia BJledeT vesloBeKa B CTOPOHY ITopoKa. Bme-
CTe C TeM YyBCTBO He JJOJDKHO ObITh MOTVBOM Jesi-
TeJILHOCTY B STMYECKOM IIaHe. 3eH3eH OTCTanBa-
eT TOUKYy 3peHMs, COIJIaCHO KOTOpPOV UyBCTBa He
POU3BOOAT MOpaJslb, HO IIOATAJIKMBAIOT areHTa K
MopaJIbHO BepHOMY ToBerieHumio (Ibid., p. 46). Dta
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other principles are auxiliary. He also posited
the formal and material principles of an act un-
connected with feeling.

It will be seen, then, that in the early peri-
od of his work Kant was clearly inspired by the
ideas of Shaftesbury and Hutcheson, although
the inspiration was not boundless.

3. Moral Sense in Kant’s Later Works

Vojtéch Kolomy (2023, p. 109) argues that in
his later works Kant frames the theory of mor-
al sense as an ethic of eudemonism, a state-
ment I am inclined to agree with. However,
keeping in mind some of Kant’s lecture cours-
es on ethics, the theory may be more accurate-
ly described as utilitarian since the result of
morality is utility.

Oliver Sensen (2012, p. 45) holds that feel-
ings as such are important for Kant’s later pe-
riod, which is why he did not think that the
hunan being should overcome them. Howev-
er, it has to be noted that Kant simply has no
other options as he is fully aware that human
nature is impossible without the sensible com-
ponent which sometimes drags man in the di-
rection of vice. At the same time, feeling should
not be the motive of actions ethically. Sensen
maintains that feelings do not generate moral-
ity but nudge the agent toward a morally right
behaviour (ibid., p. 46). Fair enough, but then
no further reinforcement of the argument is
needed because Kant himself articulates it, for
example, in the Metaphysics of Morals. Even so,
moral sense has a special status, which calls for
a clarification.

Kant first sets forth his moral philosophy in
a systematic manner in Groundwork for the Met-
aphysics of Morals (1785). Insofar as the moral
sense stems from human nature, which cannot
be grounds of universal moral principles, the



HIO3UIIVIS CITpaBerljIBa, HO KakKeTcs, YTO OHa He
Hy)X[JaeTcs B JOIOJIHUTEIBHOV apryMeHTallnw,
IIOCKOJIBKY caM KaHT ocTtaTouHO SBHO apTUKY-
JIMpyeT ee, HaIIpuMep, B «MeTtadusrke HpPaBOB».
BmecTe ¢ Tem MOpasIbHOe UyBCTBO VIMeET OCOOBIN
cTaryc, 4To TpeOyeT IPOosACHeHMS.

B «OcHoBomonoxxeHmn Kk MeTadpmsnke HpaBOB»
(1785) KaHT BIIepBBbIe crcTEMAaTU3MPOBAaHHO M3J1a-
raeT IOJIOKEeHM CBOeV MopasibHOV drstocodpmm.
Kome ckopo MopajibHOe UyBCTBO CBSA3aHO C ITpU-
OOV YesloBeKa, a 13 Hee HMKAK HeJIb3sl BEIBECTU
BCeoOIITVie TPUHITUIIBI HPaBCTBEHHOCTH, TO M YKa-
3aHHOe YYBCTBO, KaK ¥ BCSIKOe UyBCTBO BOOOIIE,
He MOXeT CJIIY>XUTb MCTOKOM MOpajIbHOCTM (AA
04, S. 409—410; Kanr, 19976, c. 109—111).

B «Kputuke mnpakTtuyeckoro pasyma» (1788)
MOpaJIbHOe YYyBCTBO €CThb TOJIBKO IIOTEeHIIMasIb-
Has CITOCOOHOCTD MIMeTh YBakeHte K 3aKOHY pasy-
Ma (AA 05, S. 80; KanT, 1997a, c. 491). MoxHo cka-
3aTh, YTO B O3IHUM Iteprof, KaHT oToXIecTsiseT
MOpaJIbHOe 4yBCTBO CO CITOCOOHOCTBIO JKeJIaHWIs,
IIOCKOJIBKY OHO IIpejICTaBJIsieT cOOOVI He JI0JIT, HO
CyOBeKTMBHYIO BOCIIPUMMYMBOCTL K Tpebosa-
HWUIO JI0JITa.

Kpome Toro, B coumuenun «O BeJIbMOXXHOM
TOHe, HeTaBHO BO3HUKIIEM B dprstocodpum» (1796)
Ha yBaXeHMe K 3aKOHY BJIMSeT Jlake He CTOJIBKO
MOpaJIbHOe YYBCTBO — CKOpee CTOUT CKa3aTk, YTO
VIMEHHO II03HaHVe YOeXX/TaeT MOpaJIbHOe 4YyBCTBO B
VICTVIHHOCTVI CBOVIX IIPEIIVICAHVIVL, BO3IEVICTBYS Ha
Hero (AA 08, S. 403; Kanr, 20246, c. 229). AHTOHMHO
@DasIbAyTO CIIpaBelyIMBO yKasblBaeT, YTO MOpasib-
HOe YYBCTBO He paBHO yBa’keHUIO K HPaBCTBEHHO-
My 3aKoHy. OH TaK>ke OTMeuaeT pacIipocTpaHeHe
MOpPaJIbHOTO YyBCTBa B KaHTOBCKOVI dpusiocodum
3a ITpefieJTbl TUYEeCKOVI Teopum B cdepy Icuxmde-
ckont >xxm3HM (Falduto, 2014, p. 205—206).

ITommmo ckasaHHOro, B «KpuTnke mpaxTmde-
ckoro pasyma» KaHT oTMeuaeT, 4TO MMeHHO MO-
pajIbHOe YyBCTBO HY>KHO B3palllBaTh Ha IepBO-
Ha4yaIbHOM 3Tarle CaMOBOCIIUTAHMS B MOPaJIbHOM
IUIaHe, TaK KaK OHO — HambOoslee OaropomHoe
4yBCTBO, KOTOpOe, OJTHAKO, BCe JKe TOJIBKO UyBCTBO
u nosTomy st Kanra B ciity cBoero HeoOmesHa-
YMIMOTO XapaKTepa He MOXeT OBITh VMCTOYHVKOM
VIV OOBEeKTVBHBIM KpUTepUeM ISl OLIeHKN II0-
crynka (AA 05, S. 38; Kanr, 1997a, c. 367).
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sense referred to, like any feeling, cannot be a
source of morality (GMS, AA 04, pp. 409-410).

In the Critique of Pure Reason (1788) moral
sense is merely the potential capacity to respect
the law of reason (KrV, AA 05, p. 80). It can be
said that in the later period Kant identifies mor-
al sense with the capacity to desire since it is
not a duty, but a subjective susceptibility to the
dictate of duty.

Indeed, in his work “On a Recently Promi-
nent Tone of Superiority in Philosophy” (1796)
we see that respect for the law stems not so
much from the moral sense, rather it is cogni-
tion that convinces the moral feeling of the va-
lidity of its prescriptions and influences it (VT,
AA 08, p. 403). Antonio Falduto rightly points
out that moral sense is not equal to respect for
the moral law. He also notes that in Kant’s phi-
losophy moral sense spreads beyond ethical
theory into the sphere of psychic life (Falduto,
2014, pp. 205-206).

Furthermore, in the Critique of Pure Reason
Kant writes that moral sense, more than any-
thing else, has to be fostered at an early stage
of moral self-education since it is the noblest of
feelings which, however, being just a feeling,
does not have a universally significant charac-
ter and, for Kant, cannot be a source or an ob-
jective criterion in assessing an action (KrV, AA
05, p. 38).

This is borne out by the fact that to denote
the concept, for example in lectures on the nat-
ural law, Kant uses the word Gefiihl, which is
closer emotionally than the word Sinn, which
may be understood also as “sense”, which may
imply an intellectual component (Kant, 2016b,
p- 80). Moreover, Kant makes it clear that this
sense is no more rigorous than the other phys-
ical sensations, so that the person guided by it
is no more free at the moment of action than
somebody who acts on the basis of some physi-
cal sensation. (ibid.).
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DTO MOATBEPXXIIAETCS TeM, UTO IIJIsi 00O3Hade-
HUS MCCIIe[lyeMOro IIOHSITMS, HalpyuMep B JIeK-
LMSIX TI0 ecTeCTBeHHOMY IIpaBy, KaHT mcmionp3yer
cstoBo Gefiihl, 6osiee Gr1v3KO€ TI0 3HAUEHWIO K 3MO-
LVOHAJIPHOMY OIIYIIEHWIO, YeM, HaIlpyumep, CJIio-
BO Sinm, KOTOpoe MOXXHO TIOHSITh M KaK «CMBICTD»,
Y B KOTOPOM MOXeT IOfpasyMeBaTbCd HayIndye
VHTeJUIeKTyasIbHOM cocTasirsttorient (Kant, 2016,
S. 80). bornee Toro, dustocod mpsAMO yKasbiBaeT
Ha TO, YTO 3TO YYBCTBO HUUYEM He CTPOXe, 4eM
OCTa/IbHBbIe (pM3MUecKye OIIyIleHNs, a IOTOMY
4eJIoBeK, PYKOBOJICTBYIOIIUTICS VIM, TaK JKe HeCBO-
OoreH B MOMEHT JIeVICTBYS, KaK M TOT, KTO, COBEp-
ITTasi TIOCTYTIOK, OIVpaeTcsl Ha KaKoe-Tnbo pusu-
yeckoe ayBcTBO (Ibid.).

IToMuMoO 3TOrO, €ie B OIHOM TEKCTe, CBA3aH-
HOM C IIpaBoM, a MMeHHO — B «MeTadmsmaeckmx
IIlepBOHavYalaX y4deHUs O mpase» 3 «Mertadu-
3uKM HpaBoB» (1797), KaHT nomyepkuBaeT oT/IN-
4lle MOPaJIbHOTO YyBCTBa, OTpa’kaloIero OIleH-
Ky (IIycTh He CTPOro OOBEKTMBHYIO M 3a4acTyIO
OLIMOOUHYIO0) C TOUKM 3peHMsl STUYEeCKUX HOPM,
OT 3CTETUYECKOT0 BOCIIPUSATIISL, KOTOPOE SIBJISIeTCS
KavyeCcTBEHHO VHBIM:

Kasnb xak ¢popma — BOT UTO IPUBOAUT B CO-
IdporaHue AyIly 4deloBeKa, VICIIOJIHEHHYIO Mei
4eJI0BedecKOro IIpaBsa, M 3TO COIpOTraHve VICIIbI-
TBIBAIOT Ka)KIBIVI pa3, KOIraa AyMaroT 00 3TOM, Ha-
npumep o cyapde Kapiia I v JTriogosuka XVI.
Kak, omHako, 00BsCHSIIOT ceOe 3TO UyBCTBO, KO-
TOpOoe B JIaHHOM CJIy4dae He 3CTeTurdecKoe (He
COUYBCTBMe, JEeVICTBUe CWJIbl BOOOpakeHms, 3a-
CTaBJISAIOIETrO IIPEeICTABIIATE ceOs Ha MecTe IIo-
CTpajiaBIllero), a MoOpaJbHOe 4YyBCTBO — Belb
IIPOVICXOAUT IIOJIHOE HVICIIPOBEPXKEeHIEe BCex
npasosbix ToHsATHU? (AA 06, S. 320—321 Anm,;
Kanr, 2014, c. 331, npumeu.).

Eme ogmn acnekt, B xotopom KanT paccma-
TpVBaeT MOPaIbHOE YYBCTBO, — 3TO COOTBETCTBVIE
TOJITHHOMY, MOPAJIbHOMY YAOBOJIBCTBUIO, OT-
JIMYHOMY OT YIOBOJIBCTBUSI IIATOJIOT MTYECKOT O, VIJIV
YyBCTBEHHOI'O, YTO MOXXHO YBVIETH BO BTOPOVI Ya-
ctu «MeTtadr3mKy HpaBoB» — «MeTadm3naecKmx
TiepBOHavaJIax y4eHus o jooponeresv». I Tpu sTom
MOpajIbHOe YyBCTBO MOXXHO CUUTaTh CyObeKTB-
HOVI CTOPOHOVI pa3yMHOI'0 YBaXKeHVIS K 3aKOHY MO-
pamm (AA 06, S. 463 —464; Kant, 2018, c. 207).
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In another text connected with right, “Meta-
physical First Principles of the Doctrine of
Right” in the Metaphysics of Morals (1797), Kant
stresses the qualitative distinction between the
moral sense that reflects an estimation (even
if not strictly objective and often erroneous)
from the viewpoint of ethical norms, on the one
hand, and aesthetic perception, on the other:

It is the formal execution of a monarch that
strikes horror in a soul filled with the idea of
human rights, a horror that one feels repeatedly
as soon as and as often as one thinks of such
scenes as the fate of Charles I or Louis XVI.
But how are we to explain this feeling, which
is not aesthetic feeling (sympathy, an effect of
imagination by which we put ourselves in the
place of the sufferer) but moral sense resulting
from the complete overturning of all concepts
of right? (MS, AA 06, pp. 320-321; Kant, 2005,
p. 464; transl. corrected — A.P.)

Another angle from which Kant considers
moral sense is compliance with genuine moral
pleasure in contrast to pathological, or sensible
pleasure, which we find in the second section of
the Metaphysics of Morals, entitled “Metaphys-
ical First Principles of the Doctrine of Virtue”.
The moral sense can be seen as the subjective
aspect of reasonable respect for moral law (MS
TL, AA 06, pp. 463-464).

In addition to the characteristics described
above, it is important to note yet another vari-
ant of Kant’s definition of the moral sense: like
any feeling it is but a preliminary capacity to
cognise good, which has to be articulated in a
way suitable for reason (see: Walschots, 2017,
p. 46). At the stage of sensation the object of
perception has not yet been processed by rea-
son. Nicholas Dunn, examining the role of feel-
ing in practical judgment, stresses the decisive
role of reasoning about a worthy action. He ar-



IToMMMO OIMCaHHBIX XapaKTePUCTUK BaXKHO
yKasaTbh ellle OIMH BapuaHT ompeneneHus Kan-
TOM MOpPaJIBHOTO UyBCTBa: KaK M BCSIKOe YyBCTBO,
OHO eCTh TOJIBKO ITpellBapuTesIbHas CIIOCOOHOCTH K
IO3HAHMIO J00pa, KOTOPYIO HEOOXOAMMO apTUKY-
JIMPOBaTh B IIPUTOTHOM JIJIsl paccyjika Bujie (CM.:
Walschots, 2017, p. 46). Ha sTame uyscTBOBaHMA
IIpeMeT BOCIIPUSTHS ellle He IIpolliesl o0paboT-
Ky pasymom. Hukosac [laHH, aHanmsupys poib
4YyBCTBa B ITPAKTMUYECKOM CYXK[IeHWY, IOIUYepKu-
BaeT pelIalollyIo POJIb SMOLIMV B pacCy>KAeHUN O
IOIKHOM nocTyTike. OH yTBepXKaeT, YTo CyTh MO-
panpHOro cyxnaenus adpdekrusna (Dunn, 2024,
p. 72—73). [laHH CBOOWUT IIOHSTVE MOPaIbHOIO
4YyBCTBa K CyTry0O 3MOIVOHAIIBHOMY VM3MepeHUIO,
xorsi KaHT He Bcerga ynorpe0sisieT IIOHSTE MO-
PpaJIbHOTO UyBCTBa B TaKOM KOHTeKcTe. Oriopa mc-
KJIFOUMTEIIHHO Ha YyBCTBO BO3MOXKHA ITPY YCIIOBU
IIPOCTOTHI HOHATVS 10Opa 1 BO3MOXXHOCTH €T0 He-
IIOCpeICTBEHHOro cxBaTeiBaHMs. OmgHaKo 371ech
MOYXHO OOHApY>KIUTh HECKOJIBKO TPYIHOCTEVL.

Bo-miepBbIX, TIOCpeICTBOM YYyBCTBa MBI MOXXeM
BOCIIPMHIMATD KakK JI00pO TO, UTO BBI3bIBaeT B HaC
yIIOBOJIBCTBIME, HO BCSIKOE YYBCTBO HEIOCTaTOY-
HO IIJIsl OIperieieHNsl 4ero-inbo Kak MOpabHO
mobporo. 1 mpoBepKM IIePBUYHOIO UYBCTBEH-
HOTO «Cy>XIIeHWs» Ha MOpPaJIbHOCTb M HY>KHa MH-
cTaHIVsA pasyMa. V1 3ToT xof, Bee ellle HalloMHaeT
Xatuecona. Ecir MbI ocTaHaBI/IvIBaeMcsl Ha yPOB-
He 4yBCTBa ¥ BBIHOCUM Cy>XIIeHVe Ha OCHOBaHWM
IaHHBIX 3TOrO YYBCTBa, He o0palasch K MHCTPY-
MeHTaM pa3yMa, TO Torja He MOXeT AT peunt 00
YHVBepCaJIbHOCTV MOpaJIi, a OlleHVBaeMoe Jievi-
CTBUI€ COOTHOCUTCS TOJIBKO CO CKJIOHHOCTBIO, a He
C 3aKOHOM pasyMa. B Takom ciryuae 1o6po MoxeT
OBITH TIOHATO B CMBICJIE 3CTETUYECKON KaTeropum
IPUSTHOTO WM BO3BBIIIeHHOro’. KaHT mpsiMo
yKasblBaeT Ha 3Ty aHaJIornio B «KpuTuke criocoo-
HocTu cyxaeHus» (AA 05, S. 265—267; KanT, 2001,

¢ DaJIb/yTO IIpeIyIaraeT MHTepecHOe VCCIeoBaHe KaH-
TOBCKOWV «MopasibHOM ocreTnkim» (Falduto, 2014). Xors
UTaJIbsTHCKUI MICCIIeIoBaTelIb He (POKycHUpyeTcss Ha pac-
cmorpennm B3rsIos llledprcbepn m Xaruecona m mx
BvsiHVM Ha KaHTa, TeM He MeHee 3TO elrle OoJIbIlle 3a-
cTaBisieT gyMaTh, 4ro KaHT Bcerma — OCO3HAHHO WU
HeT — HaxOOWICs IIOJ BIIeyaT/IeHMeM OT COYVMHEHMN
OpWUTaHCKVX MBICIITEIIEVA.
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gues that moral judgment is essentially affec-
tive (Dunn, 2024, pp. 72-73). Dunn reduces the
concept of moral sense to the strictly emotional
dimension, although Kant does not always use
moral sense in such a context. Feeling can be
a sufficient base only if the concept of good is
simple and can be captured directly. However,
there are several snags along the way.

First, through feeling we can perceive as
good that which gives us pleasure, but not
every feeling is sufficient for defining some-
thing as morally good. Reason must be used
to test the primary sensible “judgment” for
morality. This move is still reminiscent of
Hutcheson. If we stop at the level of feeling
and pass judgment on the basis of the data
of that feeling without turning to the instru-
ments of reason then there can be no ques-
tion of universality of morals and the action
is measured only against inclination, and not
the law of reason. In this case good can be un-
derstood as an aesthetic category of the pleas-
ant and exalted.® Kant points to this analogy in
the Critique of Judgment (KU, AA 05, pp. 265-
267). Paul Guyer speaks about the problem of
the influence the noumenal law and the choice
involving a turn of mental attitude, on the ac-
tions in the phenomenal world. He notes that
the feeling of respect is the empirical result of
the influence of moral feelings on the will. But
he believes that the concept of moral feelings
is sufficient to explain and estimate a moral
action (Guyer, 2010, pp. 130-132). Thus, in ac-
cordance with this position we should use Oc-
cam’s razor, even assuming a metaphysical
explanation of the free will.

¢Falduto (2014) offers an interesting study of the Kantian
“moral aesthetics”. Although the Italian scholar does not
focus on the views of Shaftesbury and Hutcheson and
their influence on Kant, this is added reason to think that
Kant always, consciously or otherwise, was under the
impression of the works of the two British thinkers.



A. B. [loseueposa

¢. 305—307). I'Tosn T'avtep ToBOpUT O ITPOOIIEME BO3-
JeVICTBYISL HOyMeHaJIbHOTO 3aKOHa ¥ BbIOOpa, CBs-
3aHHOIO C II€PeBOPOTOM B YMOHACTpOeHWUV, Ha
HevicTBrA B peHoMeHaTbHOM Mype. OH HouepKu-
BaeT, YTO YYBCTBO yBakeHMs €CTh SMIIVIPUYECKUT
Ppe3yJIbTaT BIVSHMS MOPaJIBHOTO 3aKOHA Ha BOJIIO.
OpHako, KaK OH CYUMTaeT, IOHSTUS MOPasIbHBIX
4yBCTB JJOCTaTOYHO, YTOOBI OOBSICHUTD U OLIEHUTD
MopaibsHoe pmevicteue (Guyer, 2010, p. 130—132).
Taxym oBpasoM, coryiacHO 3TOVI HO3UIINAM, CIIefTy-
eT nnpuMeHNTH OpnTBYy OKKaMa, [1aKe ITperosia-
ras MeTadusnyeckoe 0ObsICHeHVe CBOOOJIBI BOJIA.

Bo-BTophix, MbIciib KaHTa 0 IIpocTovt Iipupose
mo0pa ecTb TOJIBKO IIPeIIONIOKeHNe, a TIOTOMY O
mo0pe MOXHO pacCyXKAaTh KaK O CJIOKHOM ITOHSI-
tyn. CaMo 110 cebe yKaszaHMe Ha «I0OPOTy» TOrO
VJIVL IHOT'O TIOCTYTIKa (BeIb TMKa OIleHMBaeT I10-
CTYIKW, a He CTaTUYHbIe IIpeIMeThl) MOXKeT IIOHW-
MaThCst B ABYX cMbIciiax. C O[THOVI CTOPOHBI, B Ka-
yecTBe JI0OpOVI OIleHVBaeTCsl BHEIIHSIS CTOPOHA
IEVICTBYSI KaK MUHMMAaJIbHOE YCIIOBME BO3MOXKHO
MOpPaJIbHOCTV, IIOCKOJIBKY eC/IV JIeVICTBUe axke
BHEIITHe BOCIIPMHVMAETCs IIOPOYHBIM, TO €ro He-
BO3MOXHO orrpasiaTb. C Apyrov cTOpoHbI, HeoO-
XOIAMMO TaKke OOpaTUThCS K BHYTPEHHVM MOT-
BaM, 0OyCJIOBIJIMBAIOIIVIM ITOCTYIIOK. MBI IOMHMM,
YTO JIJIs TOrO, YTOOBI Ha3BaTh IIOCTYIIOK MOpaJlb-
HO JI0OpBIM, IIpM €rO COBepIIeHUN HYXXHO PyKO-
BOJICTBOBATbCS  VICKJIIOUMUTESIBHO TpeOoBaHMeM
pasyMa, HO HMKaK He II00y>XXIIeHreM dyBcTBa. bo-
Jlee TOTO, MOPaJIbHBIVI 3aKOH pacIpoCTpaHseTcs
Ha BCceX pa3yMHBIX CyIIlecTB. YyBCTBO e He MMe-
eT TaKoI'o TOTaJIbHOI'O XapaKTepa, 11 y Hac HeT BO3-
MOYKHOCTVI TOBOPUTbH O HaJIMUUM CIIeLIPIUeCcKOm
UyBCTBEHHOCTU y JPYIMX PasyMHBIX CyIIecTB
IIOMVIMO JIIOfIeVi, TIOCKOJIBKY B «OCHOBOIIOJIOXe-
HUM...» KauT ybexeH B TOM, UTO OCHOBaHIe MO-
paiu He cJleflyeT BBIBOAUTD 113 YeJI0BeUecKoV IIpu-
pomst (AA 04, S. 410; Kanr, 19976, c. 111).

Amnuxkc KosH oTMmeuaeT, 4TO MOCKOJIBKY Kejla-
HMe 1 OTBpallleHle CBg3aHBbI C YII0BOJIbCTBUEM U
HeyJI0BOJIbCTBIEM, TO HeT IIPUYMH CUUTATh, UTO B
cdepe Mopasu AeVICTBYeT MHOVI, OCOOEHHBIVI Me-
XaHM3M, OPUBOAAIINI K IIOCTYIKY. VlcTouHMK
70007 MOTMBAIIUM JIEKUT TaK WV MHaYe B ad-
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Second, Kant’s notion of the simple nature
of good is merely a hypothesis, hence good can
be seen as a complex concept. Reference to the
“goodness” of this or that action (ethics esti-
mates actions and not static objects) can be in-
terpreted in two ways. On the one hand, the
external side of an action can be estimated as
kind as a minimum condition of possible mo-
rality because if the action is perceived as evil
even externally it cannot be justified. On the
other hand, we have to look at the inner mo-
tives of the action. We remember that to call an
action morally worthy it has to be performed
exclusively by the bidding of reason, but not
by emotional impulse. Moreover, the moral law
applies to all reasonable beings. Feeling, on the
other hand, does not have a universal charac-
ter, so that we cannot speak about the specif-
ic sensibility of reasonable beings other than
humans because in the Metaphysics of Morals
Kant maintains that the foundations of morals
should not be derived from human nature (MS,
AA 04, p. 410).

Alix Cohen believes that because desire and
revulsion correspond to pleasure and displeas-
ure, there is no reason to think that in the mor-
al sphere there is some special mechanism that
leads to an action. Any motivation is based
on affects, good or bad (Cohen, 2018, pp. 6-7).
However, Kant himself, in the Metaphysics of
Morals and in the Critiqgue of Practical Reason,
urges the need to improve one’s moral status to
such an extent as to act proceeding solely from
the moral law. This of course cannot be fully
attained since it would mean complete mor-
al sanctity, a state humans can never achieve,
owing to their nature (MS, AA 06, pp. 382-384;
KpV, AA 05, pp. 127-128, 157). And yet people
do behave virtuously, duty sometimes contra-
dicting their wishes. Kant attaches great im-
portance to the morally correct action in the
battle against inclination (MS, AA 06, p. 380). In



dekxrax, modpeix mim nopounbix (Cohen, 2018,
p. 6—7). Onnako cam KaHT yTBepXxaer 1 B «Me-
Tadm3mKe HPaBoB», U B «KpUTHKe ITPaKTUYeCcKO-
ro pasyMa», YTO HeOOXOOVMMO HacCTOJIBKO COBEp-
IIIEHCTBOBATh CBOE MOPAJIBHOE COCTOSIHIE, YTOOBI
ZIeVICTBOBAaTh WCXOAS JIMIIIb M3 3aKOHa MOpasIn,
YTO, KOHEYHO, He[JOCTVDKMIMO B IIOJTHOV Mepe, TaK
KaK O3Ha4aJio ObI HPaBCTBEHHYIO CBSITOCTH, HEJIO-
CTYIIHYIO UeJIOBeKY B Cily ero npuponsl (AA 06,
S. 382—384; Kaut, 2018, c. 31—-33; AA 05, S. 127—
128, 157, KanT, 1997a, c. 635, 715). Tem He MeHee
JIIOMV TIOCTYHAIOT H00poieTesIbHO, a TpeboBaHme
ZlojiTa 3a4acTylo IPOTMBOPEeUnT KeslaHMIO. [1i1g
kéHurcObeprckoro gwiocoda KpariHe BaXKHO IIO-
HSTVe IPUHYXIEHNS, 9TO U IIpuAaeT IIeHHOCTh
MOpaJIbHO IPaBVWJIBHOMY [eVICTBIIO B Oopnde co
cksioHHOCTEIO (AA 06, S. 380; Kanr, 2018, c. 25). C
TOUKM 3peHVs KaHTOBCKOV TEPMVHOJIOTMY OoJlee
Ba)XHBIM SIBJISIETCSI He JKeJlaHMe, a 11ejIb, KOTopas
B TO )K€ BpeMs eCTh MaTepus VIMEHHO MOpPaIbHO
OLIeHVBAeMOro IIOCTYIIKa, a He JII000ro JeviCTBS
(Ibid., S. 380—381; Tam e, c. 27).

Kpome Toro, B «KpuTrke mpakTHIecKoro pas-
yMa» drtocod IpsIMO yKasbIBaeT, UTO yBakKeHue
He VIMeeT IIaTOJIOIMYEeCKOro XapaKTepa ¥ HUKaK
He CBS3aHO C UyBCTBOM YIIOBOJIBCTBUSL M HEYIIO-
BosIbCcTBIS (AA 05, S. 80; KanTt, 19973, c. 489). KanT
JIOITyCKaeT BO3/EVICTBME UyBCTBA IIOCPEICTBOM
IIPUMEepPOB IOOPBIX MOCTYIIKOB IS BOCIIMTaHMS
ZI00porIeTeIIbHOrO HpaBa, HO 3TO TOJIBKO IIpeaBapyi-
TeJIBHBIV 3Tall, Cypporar MOIJIMHHOIO MOpaIbHO
ZI0OpOro cocTosiHVSA, Belb JOOpoIeTesb He TOIDK-
Ha OBITH JIUIIIL Pe3yJIbTaTOM MeXaHIYecKOM Tpe-
H1poBku (AA 06, S. 382—384; Kan, 2018, c. 31—-33).
B cBs13m ¢ oM Tesuc, orctanBaembt Kosh, miper-
cTasysieTcs maTkum. Kpome toro, 00 sMoroHasb-
HOM IV YyBCTBEHHOM W3MepeHUN 100poaeTen
He IIPVIXOIWUTCS TOBOPUTB ellle 1 IIOTOMY, UTO Jaxke
IOOpBle TIOCTYIIKV, COBEpIIEeHHBIe II0 CKJIOHHO-
CTV, K KOTOPOVI OTHOCSITCS BJIEUEHWST Pa3/INIHbIX
49yBCTB, OTBepraforcs KaHToM Kak He COOTBETCTBY-
IoIIye 3aKOHy Mopasii. [ToMmmo 3Toro mccrenosa-
TeJTb TOBOPUT O «4yBCTBE YBaXkeHVIs1», KOTOPOe, Oy-
IOy4y MOTMBOM [IOOPOIETeIbHOrO [IEVICTBUS, TeM
He MeHee He HapylIllaeT MOPaJIBHYIO YVCTOTY MO-
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Kant’s terminology, the wish is less important
than the end, which at the same time is the mat-
ter not of any action, but of a morally estimated
one (ibid., pp. 380-381).

Indeed, in the Groundwork for Metaphysics of
Morals he states in so many words that respect
does not have a pathological character and is
not in any way connected with the feeling of
pleasure or displeasure (GMS, AA 05, p. 80).
Kant allows for the impact of feeling through
examples of good actions for promoting vir-
tuous attitudes, but this is only a preliminary
stage, a surrogate of a truly morally virtuous
state, for virtue should not be the result sole-
ly of mechanical training (ibid., pp. 382-384).
Thus, Cohen’s thesis is shaky. A further rea-
son why the emotional and sensible dimen-
sion of virtue is beside the point is that Kant
rejects even good actions performed by inclina-
tion, i.e. the drives of various feelings, because
they do not comply with the moral law. He
also speaks about a “feeling of respect” which,
while being a motive of virtuous actions, does
not make moral motivation less pure (Cohen,
2018, p. 7, 8), although Kant never identifies
the respect due to the moral law and other
people as an end in itself with ordinary physi-
cal feeling. He merely indicates that respect is
only referred to as a moral sense subjectively,
but in itself it is a principle, and Kant stress-
es the theoretical character of respect in the
Metaphysics of Morals (MS, AA 06, pp. 448-449,
463-464). Thus, the attempt to reduce this spe-
cific kind of respect to “rational sense” (Cohen,
2018, p. 9) is untenable partly because Kant
does not allow for the existence of intellectu-
al sense, for example, in the Critique of Practical
Reason (AA 05, p. 117).

The term I am considering also occurs in
the lectures on ethics which he delivered in
the 1770s and 80s. In “Moralphilosophie Collin”,
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tusaniym (Cohen, 2018, p. 7—8), XoTs TO yBaxkeHIe,
KOTOpOe HeoOXOIIMO OKa3bIBaTh 3aKOHY MOPaJIv
IOPYTVM JIFOASM Kak I1eJ1v caMovi TIo ceOe, KaHT HIA-
KOI'7Ia He OTOXIIECTBJISIeT C OOBIYHBIM (PU3MUecKIM
qyBcTBOM. OH TOJIBKO yKa3bIBaeT, YTO 3TO yBaXke-
HVe JINIIb CyObeKTMBHO Ha3bIBAIOT MOPaJIBHBIM
4yBCTBOM, HO caMoO IIO0 ceOe OHO SIBJIsSeTCS IPUH-
uuroM, u B «MeTtadmsuke HpaBos» KaHT momuep-
KVIBaeT TeOPeTIYeCKI XapaKTep 3TOr0 yBakeHs
(AA 06, S. 448—449, 463—464; KanrT, 2018, c. 173,
207). Takum 0Opa3oM, HOIBITKA CBECTY 3TO CIIeIV-
draeckoe yBaxkeHe K «pallIOHaJIbBHOMY UyBCTBY»
(Cohen, 2018, p. 9) HecocTosiTelTPHA B TOM YNCIIE 1
oToMy, uTo KaHT cumTaeT HeBO3MOXHBIM CyIlle-
CTBOBaHMe VHTEJJIKTYa/IbHOTO YyBCTBa, O 4YeM
TOBOPUT, HampumMmep, B «KpuTuke mpaxTideckoro
pasyma» (AA 05, S. 117; Kanr, 1997a, c. 603).

B nexnusax mo stmke, koropele KanTt unran B
1770—1780-e rT., MBI TaKXXe BCTpedaeM yIIOMMHa-
HIS paccMaTprBaeMOro TepMMHa. B KoHcriekre
«Moralphilosophie Collins» 1o Kypcy 31MHero ce-
MecTpa 1784/85 r., okorueHHOMY 19 ampers 1785 T,
KanT nmiret, 9To Bcskoe MopaIbHOe yUueHVie VMe-
€T CBOVIM OCHOBaHVIeM JIM00 SMIIVIPUTUECKTA, JIN00
VIHTEJUTEKTYaJIBHBIVI TIPUHINIL DMIIMPUIecKiie
PVHLONIIBI MOTYT OBITh KaK BHEITHMMV, TaK U
BHYTpeHHVMI. BHyTpeHHIe IipefmionaraoT du-
3MYecKoe VIV MopaslbHOe uyBCTBO (AA 27, S. 253;
KanT, 2000, c. 46). Bce smmmprueckyie IpUHITAIIBL
cpasy ke oTcekaroTcsa KaHTOM B cuiTy HEBO3MOX-
HOCTV COOTBETCTBOBATh XapaKTepy BCEOOIITHOCTL.

IToxaityvi, MTOTOBBIM TEeKCTOM I aHasIn3a
KaHTOBCKOV TOYKM 3peHMs Ha MOpaJIbHOe UyB-
CTBO sIBJIsSIeTCSI BTOpasi 4acTh «MeTtadmsuku Hpa-
BOB» — «MeTadusndecke lepBoHavasia yueHs
o pobpopeTrenn». 37eck MOpaJIbHBIM UYyBCTBOM
dwocod Has3bpIBaeT HPaBCTBEHHOE COBEPIIIeH-
CTBO, COCTOdIIIee B HaMBbICIIIEM YPOBHe KyJIbTVBI-
poBaHMs COOCTBEHHOIO MOPAJIBHOTO COCTOSIHVIS,
IIpU KOTOPOM TpeOOBaHMS BHYTPEHHErO 3aKOHa
VICLIOJITHSFOTCSI €IMHCTBEHHO 73 CaMOr'o 3TOro 3a-
koHa (AA 06, S. 386—388; KanT, 2018, c. 39—41).
3nech ke KaHT mpefocreperaeT OT IIONBITOK CIe-
JIaTh 3TO YyBCTBO OCHOBHBIM, €CJIVI He eIVIHCTBEH-
HBIM VIHCTPYMEHTOM OIIpefieJIeHsl TpeOoBaHMUII
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a conspectus of the winter 1784 —1785 semes-
ter course finished on 19 April 1785 Kant pos-
its that every moral doctrine is based either on
an empirical or an intellectual principle. Empir-
ical principles may be external or internal. The
internal principles presuppose a physical or a
moral sense (V-Mo/Collins, AA 27, p. 253). Kant
brushes aside all empirical principles out of
hand because they are at odds with the charac-
ter of universality.

Perhaps the definitive text for the analy-
sis of the Kantian view on the moral sense is
“The Doctrine of Virtue”, the second part of
the Metaphysics of Morals. Here Kant defines
moral sense as moral perfection which consists
in the highest cultivation of one’s own moral
state when the demands of internal law are fol-
lowed solely out of this law itself (MS TL, AA
06, pp. 386-388). Here Kant also warns against
attempts to make feeling the main, if not the
only, instrument of determining the prescrip-
tions of duty and testing morally relevant ac-
tions. Cohen claims that with Kant feeling is a
component of virtue. Cohen associates virtue
not only with the will because it is precisely
moral feelings that prompt virtuous actions. In
that sense moral motivation is no different from
any other, and cultivation of certain moral emo-
tions means cultivation of virtue (Cohen, 2018,
pp- 3-4). He points out that a virtuous intention
influences feeling and the capacity of willing al-
though Kant seems to be referring to feedback
since it is education of simpler feelings that
generates respect for the moral law.

It can be said that in the Metaphysics of
Morals moral sense is a level of authority in
ethics which harmonises sensibility with rea-
son. Moreover, moral sense is innate as distinct
from the a priori origin of the law of reason in-
asmuch as Kant considers this sense to be in-
herent in the human race. It constitutes the



ZIoJITa VI IIPOBEPKM MOPaIbHO pejIeBaHTHBIX [IeVi-
crBuit. KosH yTBepX/aeT, YTO UyBCTBO SIBJISIETCS
cocTasJsromert Jooponerenn y Kanra. Takum 06-
pasoM, toOporieTestb cs3biBaeTcst KooH He TOIIBKO
C BOJIEVI, IIOCKOJIBKY MIMEHHO MOpPaJIbHbIe UyBCTBa
MIOATAJIKMBAIOT K 100pOAeTeIbHOMY IIeVICTBIIIO.
B 3TOM CMBICIIE MOpasTbPHASI MOTVBALIVS HE OTIIVI-
4JaeTcsi OT JIF0OOVI APYrovi, a B3pallliiBaHMe OIpe-
IeJIeHHBIX MOPAJIbHBIX 3MOIIUV COOTBETCTBYET
KyspTuBUpoBanmio nooponeresin (Cohen, 2018,
p- 3—4). Ilpu sTOM wmcCiIenoOBaTeNlb yKasbIBaeT,
uTO IOOponeTeIbHOE HaMepeHie BiIlseT Ha UyB-
CTBO M CIIOCOOHOCTD XKeJIaHWS, XOTsI, KaK KaXkeTcs,
KanT roBoput 06 00paTHOM BO3IEVICTBIM, TaK KaK
VIMEHHO BOCIIVTaHVe Oojlee IIPOCTBIX YYBCTB IIO-
POXIIaeT yBaskeHIe K MOPaJIbHOMY 3aKOHY.
Mox#o ckasare, uto B «MeTadnsvke HpaBoB»
MOpaJIbHO€ YyBCTBO BBICTYIIaeT HEKOeV MHCTaHIIN-
el B cpepe 3TUKM, KOTOpask IIPUBOANUT BIIEUEHVIS
YyBCTBEHHOCTVI B COOTBETCTBIE C pasyMoM. boiiee
TOTr0, MOpaJIBHOE UyBCTBO SIBJISIETCSI BPOXKIEHHBIM,
B OT/IMUVE OT 3aKOHA Pa3yMa, VIMEFOIIIero arrpyuop-
HOe ITPOVICXOXIeHMe, ITOCKOIIbKY KaHT yka3sbIBa-
€T Ha VM3HaYaIbHYIO IIPVCYITHOCTD UeJIOBEUeCKO-
My pomy 3Toro 4yBcra. OHO ITpeficTaBIisieT coOovt
HEKMW 3aJaTOK, KOTOPbIV HeoOX0IMMOo pa3BMBaTh.
Kpome Toro, Ha Takoe UyBCTBO BO3[IEVICTBYIOT He
BHeIITHVe 00beKThI, HO caM pa3yM. KaHT cHoBa Ha-
CTaMBaeT Ha TOM, YTO JIJISl TOrO TIOHSITHUS CJIeAyeT
VICTIONB30BaTh MMeHHO TepMuH Gefiihl, a He Sinn,
TaK Kak IIOCJIe[THee IIOfIpasyMeBaeT Cyry0o crie-
KYJISITUBHBIVI XapaKTep, HO He SBJISeTCS KPUTepU-
€M VICTVIHBI B OOJIACTV MOPaJIV, IIOCKOJIBKY TaKOVI
KPUTEPUIL OTCYTCTBYET 1 /ISl TEOPETIIEeCKOrO II0-
sHaHMA (AA 06, S. 399—400; Kanr, 2018, c. 67).

3ak/IroueHne

@aktruecku KaHT mnpusHaeTca B TOM, YTO
B MUpe 3TMKM MBI BBIHY)X[EHBI JIBUTaTbCs Ha
OllyIlb, a €JVHCTBEHHBLIM ITyTeBOIWUTeJIeM sIB-
JIIeTCsl BCe TO JKe MoOpasIbHOe UyBCTBO, KOTOpoOe
YOUBUTEJIBHBIM 00pa3oM OyITo IIperfcTaeT IIO-
CPeTHMKOM MeXJy HaMM ¥ HalllMM pa3yMoM,
IIpeAVChIBAIOIIM MOpaslbHbIV 3aKoH. [lo cyTn,
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makings of what needs to be developed. Be-
sides, this sense is influenced not by external
objects, but by reason. Kant reiterates that the
concept should be referred to as Gefiihl, and
not as Sinn, since the latter implies a strictly
speculative character, but is not a criterion of
moral truth, because such a criterion does not
exist for theoretical knowledge as well (ibid.,
pp- 399-400).

Conclusion

At the end of the day, Kant concedes that in
the world of ethics we have to grope our way,
the only guide being the moral sense which,
oddly, acts as a mediator between us and our
reason which prescribes the moral law. In
fact there is an analogy here between theo-
retical and practical cognition.” In the prac-
tical sphere the moral sense is an analogy of
the transcendental scheme (time) of the theo-
retical sphere inasmuch as it links the empir-
ical data of actions in the phenomenal world
and the moral prescriptions that Kant situates
in the noumenal sphere, containing the ratio-
nal (“moral”) and sensible (“sense”) elements.
Arguably, then, the moral sense is a synthet-
ic concept similar to the concept of the high-
est good Kant introduced in the Critique of
Practical Reason. While Hutcheson considered
the basic senses of morality and of the beau-
tiful to be formal and senseless, Kant consid-
ers space and time to be formal, with the latter
being primary. Kant apparently did not ques-

’Sensen (2012, p. 54) offers a hybrid view whereby pure
reason, in establishing the moral law, also performs
a practical function by influencing feelings. But he al-
lows for the possibility to ground Kantian morality also
through feelings, thus attempting to weaken morality as
universal and unconditionally relevant, which is an un-
tenable position (ibid., p. 58). At the same time Kant does
not deny the importance of feelings in human’s moral
life, but points to the need to restrain and control them
since they are no more than inclinations.
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MBI HaOJIIOfIaeM aHaJIOTVIO MeX/Iy IO3HaHVeM B
TEOPEeTNYECKOM U IIPaKTIYecKOM IUIaHe’. B mpak-
TUUYECKOV cpepe MOpaIbHOe YYBCTBO BBICTYyIIAeT
B KauecTBe aHaslora TPaHCIIeHIeHTAIbHOV CXeMbI
(BpemeHM) TeopeTyueckovt cpepbl, Tak KaK OHO CO-
eIVHSeT SMIIVIPUYecKyie JaHHbIe AeVICTBUNL B (pe-
HOMeHaJIbHOM MUPe VI MOpaIbHBIE IIPeIVICAHS,
oTrHeceHHble KaHTOM B cdepy HOyMeHaIbHOTO,
3aKJI04asi B cebe palyioHaJIBHYIO («MOpaIbHOe»)
UyBCTBEHHYIO («dyBCTBO») cOCTaBJIAtomye. Takim
00pa3oM, MOKHO ITPeITIONIOKNUTE, YTO MOpaIbHOe
YyBCTBO — 3TO CMHTeTUYeCKOe ITOHsTIe HaIlofo-
Ovie TIOHATVIA BBICIIIETO OJ1ara, BBemeHHOro KanTom
B «KpuTuke mmpakTdeckoro pasyMa». Eciv Xarue-
COH cumTasl 6a30Bble UyBCTBa MOpPaJIV 1 IIpeKpac-
HoOro camm 1o cebe popMasIbHBIMU U OeccoriepKa-
TeJTbHBIMY, TO Y KaHTa dopMatbHBIMM SABIISIOTCS
IIPOCTPAHCTBO U BpeMs, MOcjleflHee U3 KOTOPBIX
TIEPBIYHO.

Kanrt, no-suayMoMy, He COMHeBaeTCs B Cyllle-
CTBOBAaHWV MOpPAJIBHOIO UYBCTBA, HO OTBepraer
3TUYECKYIO TeOPUIO, IIOCTPOEHHYIO Ha 3TOM ITOHS-
Tv. MBI BUIOMM, YTO MccileflyeMoe IOHSTVe HU-
KOI7Ia He yCKOJIb3aJI0 OT BHMMaHMs dwtocoda. Ha
MIPOTSDKEHW BCETo CBOero pmiocodpcKoro Teopye-
CTBa OH JlaeT 3TOMY T€PMMHOJIOITYECKOMY CJIOBO-
COUeTaHMIO HeMasloe KOJIMYeCTBO OIlpefieIeHuit 1
HajleJIsieT ero PasHbIMI XapaKTepPUCTUKaMI.

MoXHO IpPeIoIoKNTh, YTO B PaHHUM Iepu-
o, KaHT Hampsmyro 3amMcTByeT y XaTdecoHa He
TOJIBKO IIOHSITVE MOPAJIBHOIO UYyBCTBa (KOTOpoOe
TOT, B CBOIO oueperib, BocripuHsil oT llledprcbepn),
HO VI KpayiHe Ba’KHble TEPMUHBI — «IIpeKpacHOe»
U «BO3BBIIIIEHHOE», (PUIYpUpPYIOIIMe He TOIBKO
B JOKpUTHUYecKon ¢usiocodpm, HO M B MO3IHEN
acTeTueckont Teopun. Ha 3TomM panHem sTare

7 3eH3eH IIpeyIaraeT rMOPUIHYIO TOUKY 3peHVs], corac-
HO KOTOPOVI YVCTBINI pa3yM, yCTaHaBJIVBasl MOPaIbHBIN
3aKOH, OCYILIECTBIIIeT TakKe IIPaKTUUecKylo (PYHKIIVIO,
BO3mIenicTBysl Ha dyBcTBa (Sensen, 2012, p. 54). Opna-
KO WCCIIe[0BaTelIb [JOITyCKaeT BO3MOXKHOCTh OOOCHOBATb
KaHTOBCKYIO MOPajIb B TOM UNCJIe ITOCPEICTBOM UYBCTB,
TOBOPSI TEM CaMbIM O ITOTIBITKE OC/TalJIeHMsT MOpasIi Kak
CTporo BceoOIIeVt 1 0e3yC/IOBHO HEOOXOAVIMOV, YTO He
nipericrasiisgeTcss KoppekTHbM (Ibid., p. 58). BmecTe ¢ Tem
KaHT He oTpuIIaeT BaKHOCTD UyBCTB B MOPaJIEHOVI XXU3HN
JeJIoBeKa, HO yKasbIBaeT Ha HEOOXOIVIMOCTb MX OrpaHM-
UeHUsSI ¥ KOHTPOJIS, TIOCKOJIBKY OHM MOTYT (PUTYpUpO-
BaTh JIVIIIh KaK CKITOHHOCTIA.

tion the existence of the moral sense, but re-
jected the ethical theory based on this concept.
We see that the concept of moral sense was al-
ways within Kant’s purview. His philosophical
works are strewn with definitions and charac-
teristics of this term. Arguably, in the early pe-
riod he borrowed from Hutcheson not only the
concept of the moral sense (which Hutcheson
in turn borrowed from Shaftesbury) but also
the extremely important terms “the beautiful”
and ‘the sublime” which are used not only in
Kant’s pre-critical philosophy but also in his
later aesthetic theory. There are no grounds for
questioning the influence of Shaftesbury and
Hutcheson on Kant because we know that he
was familiar with the translations of their main
treatises. At that early stage Kant seemed to be
sizing up the concept of moral sense because
he was impressed by Hutcheson’s doctrine, but
he already had reservations about it that an-
ticipated his views of the critical period. Kant
spots the weaknesses of the moral sense com-
pared with the rigor of virtue and objectivity of
knowledge.

At the later stage Kant’'s attitude to the
concept becomes still more nuanced as he is
convinced that feelings and reason work at
cross-purposes, but he still has sympathy for
the research of his British colleagues. The need
for theoretical rigor of the moral philosophy
and at the same time the poetic beauty of the
aesthetic doctrine which Kant does not aban-
don completely induces him, if not to recon-
cile the bidding of duty and the lure of sense, at
least to find a link between them. He rejects the
moral sense in principle as the basis of ethics,
but identifies it with respect for the moral law
thus retaining the characteristics of principle as
a rigorous proposition. Even so, I submit that
the question of the relation between the moral
sense and the aesthetic perception has yet to be
resolved.
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dmtocod ckopee rpricMaTpyBaeTcsl K MOpajIbHO-
My 4yBCTBY, IIOCKOJIbKY JOKTpVHa XaT4yecoHa IIpo-
M3BejIa Ha Hero sipKoe BIleuaTsIeHle, HO yKe IIpefl-
jlaraeT KpUTUKY, ITPeIBOCXMINAIONIYIO B3IJISIbI
KpUTH4YecKoro nepmopaa. Yxe sgecb Kant nogme-
YaeT CJIadOCTV MOPaJIbHOTO UyBCTBa, €r0 OT/INYle
OT CTpOrocTy 1oOpoaeTesut ¥ 0ObeKTVBHOCTH I10-
3HaHUSL.

Ha mo3gHeM 3Tare oTHOIIEHVe KEHUTCOeprcKo-
ro ¢wiocoda K paccMaTprBaeMOMY HOHSATUIO yC-
JIOXKHSsIeTcs eltle Oosiee, MockosibKy KaHT yOexeH
B pa3HOVI HaIIPaBJIEHHOCTM YyBCTB U pa3yMa, HO
BCe ellle CUMIIATM3MPYyeT WM3bICKaHMSAM OpuTaH-
ckmx Bu3aBu. CTpemileHMe K TeOPeTYeCcKoVt CTPo-
roCTV MOpaJIbHOVM vtocodmyt M Ipu 3TOM CO-
XPaHEHUIO IIO3TUYECKOV KPaCOTHI 3CTETUYECKO
IOKTPUHBI, OT KoTopornt KaHT He oTKasbIBaeTcd
TIOJTHOCTBIO, ITPUBOINUT K HEOOXOIMMOCTH eciIn He
IIPUMVPUTD BeJIeHNs JoJITa U BJledeHs 4yBCTBa,
TO XOTsI OBI OTBICKATh CBsI3yIOllee 3BeH0. Mopailb-
HOe YyBCTBO yXKe IIPUMHIMIIMAJILHO OTBepraeTcs
KaK OCHOBa 3TVIKM, HO OTOXIIECTBJIETCH C yBaKe-
HVeM K 3aKOHY MOpaJIui, B CBSI3U C 3TUM COXpaHss
XapaKTePUCTVKM ITPUHIIMIIA KaK CTPOroro IoJIo-
eHms. OHAKO BOIIPOC O COOTHOIIEHWY MOpaJlb-
HOTO 4UyBCTBa C 3CTEeTMYECKMM OIlyllleHueM, Ha
MOVI B3IJIsIZl, OCTAeTCsI BCe ellle HelTPpOsACHeHHBIM.

ITpobriemort siBIIsieTCs He TO, UTO pasyM, corylac-
HO B3I7IZIaM HEKOTOPBIX aBTOPOB, He MOXeT OBITh
MOTMBOM IIOCTyIIKa (Bedb i1 MOPaJIbHOCTU IIO-
crynka KaHT TpebyeT mMmeHHO cileioBaHMe 3aKo-
HY pa3yMa), a TO, 4TO 4YeJIOBeK B CIJTy HeCOBepIIIeH-
HOVI HPaBCTBEHHOVI IPVPOIbI HAXOOMUTCSA MeXITy
JIByMsI MOTVMBaMM — JIOJITOM W YyBCTBOM, 3ada-
CTyIO BBIOMpas HeBepHBIVL. MopaslbHOe Xe 4yB-
CTBO ITIOMOTaeT HPUMIPUTH pa3yMHoOe TpeboBaHe
1 9yBCTBEHHOE BOCIIPVISITIIE VIJIV JKe COOTHECTH 3a-
4JaTKM 100pa B YyBCTBEHHOVI IIPVIPOJIe JesioBeKa C
BeJieHueM J1oiira. Bvecre ¢ Tem KaHT Bee Jxe HUrIe
He TIPUXOOWUT K OMHO3HAYHOV ¥ OKOHYATEJIHLHOW
OlleHKe MOpaJIbHOIO 4yBCTBa. B pasHBIX coumHe-
HMSAX Y JaXke BHYTPY OIHOI'O IIPOM3BeIeHMs MOX-
HO HaVITV pa3/INuHble OIIperie/IeH s 3TOr0 TepMU-
Ha. VI ecsin paccMOTpeHMe MOpPaJIbHOTO UyBCTBa B
IIepCIieKTVBe KaHTOBCKOV 3CTeTVKWM ITpefiCcTaBIIs-
eT cobov1 MHTepeCcHYIO MpobiieMy, TO B STUUYECKOM
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The problem is not that reason, as some au-
thors argue, cannot be the motive of an action
(according to Kant, an action is moral if it fol-
lows the law of reason) but that the human be-
ing, owing to his imperfect nature, is caught
between two motives, duty and feeling, of-
ten making the wrong choice. The moral sense
meanwhile helps to reconcile reasonable de-
mand and sensible perception or to relate the
beginnings of good in human being’s sensible
nature and the bidding of duty. At the same
time Kant never delivers a flat and final ver-
dict on the moral sense. We find different defi-
nitions of the term in different works and even
within one and the same work. The study of the
moral sense in the perspective of Kantian aes-
thetics is an interesting problem. But in the eth-
ical dimension a consensus on this question is
unlikely to be reached because the relationship
between the moral sense and reason as well as
the moral feeling and feeling as such in Kant’s
ethics is unclear.
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