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JI. 3. Kpvimmon'!

B kanmoBedernuu npunamo Bosbooums yuernue Kan-
ma o peboayuu YMOHACMPOEHUS K YueHU1o o Hobom
poxodenuu 6 nuemusme. Haubosee noamo ocHobruie no-
A0XeHUA 0aHHO20 HanpaBienus OblAU U3A0XeHb. 6 npo-
epammublx  pabomax e2o ocHoBamens .. Illnenepa.
Ho mex0y amumu yueHusMu, HeCMOMps HA HeKOmopble
uepmol cxo0cmba, makxe ecns U Cyujectmbentvie pasiu-
uus. Jlaa yuenua Kawma xapaxmepHol cBedeHue noav3bl
peaueuu k ee 6030eticmbuio Ha HpabcmBennyio chepy u
noucky 603MOXKHOCU MOPAAbHO20 UcmoaKoBanus Beex
OCHOBHBIX 002MAMUYECKUX NOAOKEHUT Xpucmuancmeéa.
B nuemusme Heav3si ycmompemsans ocHOBaHUA 045 NO-
006H020 nodxoda x peaueuu. Kpome moeo, ucxoos us
YHeHUs nuemusma o Hobom poxoeHuu He yoaemcs 00ssic-
HUmMb mpancgpopmayuio 3navenus nonamus Gesinnung
(ymonacmpoetue), komopyio Mul Habawo0aem 8 «Peaueun
8 epanuyax 00Ho20 moavko pasyma». Ecmb docmamou-
HO ocHoBanuil npednosaeams Opyeotl UCHOYHUK BAuA-
Hus Ha Kanwma 6 dannom Bonpoce, a umenHo gpusocogp-
cko-meoso02uveckue 63ea0bl LInaivounea Ha obpaujerue
(Bekehrung) u cBssantoe c HuM paoukaibHoe UsMeHeHUe
8 ymonacmpoeHuu, ocobeHHo omuemAubo uU3A0XeHHble
um 6 «Mvicasax o yennocmu wybemé 6 xpucmuarcmée»
(1761). Kax sapuaniwuii npedcmabumert HeoA02UU,
HInarvourne noduepkubaem Hpabcmbernoe 3HaueHue pe-
AuUU U Unjem B03MOKHOCTU MOPAAbHOR0 MOAKOBAHUSA
0CHOB Xpucmuanckoil Bepul, umo 20pasoo dAu)e KaHmob-
ckomy nooxody. Kpome moeo, 6 smoii eeo pabome noms-
mue Gesinnung ynompebasemcs 6 3HaueHuu, cxo0HOM
c mem, komopoe 8 dasvHetiuiem 6ydem gpueypupobams 6
«Peaveun...» Kanma. Couunenue lInarsoutea o6v.10 xo-
pouto usbecmuo Kanmy, umo nosbossem npeonosoxums
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KANT’S PHILOSOPHY

JOHANN JOACHIM SPALDING
AND IMMANUEL KANT’S REVOLUTION
IN DISPOSITION

L. E. Kryshtop'

Kant scholars traditionally trace the origin of
Kant’s doctrine of revolution in the disposition to the
Pietist teaching on a new birth whose main tenets are
most fully set forth in the programmatic works of its
founder, Philipp Jakob Spener. However, in spite of
some similarities between these teachings there are
important differences between them. Chief of them
is Kant’s characteristic reduction of the usefulness
of religion to its impact on the moral sphere and the
search for the possibility of a moral interpretation of all
the main Chrisitan dogmas, an approach to religion for
which there are no grounds in Pietism. Furthermore, it
is impossible, proceeding from the Pietist teaching on a
new birth, to explain the transformation of the concept
of Gesinnung (disposition), which we find in Religion
Within the Bounds of Bare Reason. There is enough
evidence pointing to another influence on Kant in this
issue, and that is the philosophical-theological views
of Johann Joachim Spalding on conversion and the
related radical change of heart, most clearly observed
in Thoughts on the Value of Feelings in Christianity
(1761). An outstanding representative of neology,
Spalding stresses the moral significance of religion
and seeks opportunities for a moral interpretation of
the foundations of the Christian faith, an approach that
is much closer to Kant’s. Furthermore in this work the
concept of Gesinnung is used in the meaning similar
to that which would later appear in Kant’s Religion
Within the Bounds of Bare Reason. Spalding’s book
was well-known to Kant, such that it may well
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Bausnue nepBo2o Ha MpaHcOpMAayu0 3HAUEHUS 1OHA-
mus Gesinnung, Habawoaemyto 6 kanmoBckoil gpuaoco-

Gpuu.

KaroueBuvie caoBa: Kanm, Ilnarvoune, Ilnenep,
nuemusm, HeoA02us, YMoHacmpoerue, HoBoe poxoerue,
obpaujerue, peBoatoyus YMOHACIPOEHUS

OnHuM W3 HeHTpaJIbHBIX HOHATUI PUIIOCO-
vt perturnn Kanra siBj1sleTCsl IOHATVIE PEBOJIIO-
LMY YMOHACTPOeHMs. DTO MOHATHE IIproOpeTaeT
0cO0YI0 3HaYMMOCTD JINIIDb B «Pesiurum B rpaHu-
Ijax OJHOIO TOJILKO pasyMa», I[ie TeCHO CBA3aHO
C TIOHSTVEM KOPeHHOIo 3J1a, OyAydyu BO MHOIOM
npousBogHBIM OT Hero. [IpuHgaro ycmarpuBarh
OIIpeNe/IeHHYI0 IIPeeMCTBeHHOCTh MeX[y KaH-
TOBCKMM yUYeHMEM O PeBOJIIOLINY YMOHACTPOCHMA
¥ y4eHVeM O HOBOM POXIeHWUN B MueTm3Me (CM.,
Hanpumep: Bohatec, 1938, S. 331—335; Kobe, 2018).
Takort momxo, x0T v He JINIIeH CMBIC/Ia, TeM He
MeHee HecrIocOOeH OOBSICHUTH JiBe BaskKHbIe OCO-
GerHOCTI. Bo-TIepBBIX, 1)1 IIMETUCTOB He ObUIO
XapaKTepHO CBOOWUTL 3HaueHVe pPeJIUIVO3HOM
Bepbl K HpaBCTBEHHOMY BO3[IEVICTBIIO Ha Bepyro-
IIIero M HacTamBaTh Ha VCKJIIOUNUTEILHO MOpaIb-
HOM VCTOJIKOBAaHWMV JOIrMaTUYeCKMX ITOJIOKeHWI
XPUCTUAHCTBA, YTO CTaJIO BaXKHOVI COCTABJISAIOIIEN
KaHTOBCKOM wtocopum penmrun. Bo-BTOpbIX,
eI OPUHATH TUIOTe3y O IIPeeMCTBeHHOCTH,
OCTaeTCsl HeITPOSICHEHHBIM IOSIBJIeHVe B KOHTeK-
CTe pacCMOTpeHMsl PagVKaJIbHOIO BHYTPEHHEero
npeoOpaskeHMs YesloBeKa HoHsATH Gesinnung, Tie-
PEeBOIVIMOTO Ha PYCCKU SI3bIK OOBIYHO KaK «yMO-
HacTpoeHMe», IOCKOJIbKY B paboTax IIMeTHCTOB
OHO, XOT$I VI BCTpedaeTcsl, He IMeeT TOM crieldu-
YecKOVI CMBICJIOBOVI OKpacKy, KOTOPYIO IIprodpe-
TaeT B «Permrum...» KanTa. B TO e Bpems obenim
3TUM OCODEHHOCTSIM MOXKHO HalTu OObiICHeHUe,
€CJIV TIPeJITIONIOKUTD VHOV MCTOYHMK KaHTOBCKO-
rO BIOXHOBEHVISI, He CBSI3aHHBIVI HAIIPSIMYIO C V-
€TVICTCKOVI BePCHEN JIFOTEPAHCTBA, a BOCXOI I,
HaIIpOTMB, K BO MHOTOM BPakK[eOHOV NMeTU3MY
Teosioruu I Ipocserenms.

have influenced the transformation of the concept of
Gesinnung observed in Kant’s philosophy.

Keywords: Kant, Spalding, Spener, Pietism,
neology, disposition, new birth, conversion, revolution
in the disposition

The concept of revolution in the disposition
is one of the central ones in Kant’s philosophy
of religion. It was not until Religion within
the Bounds of Bare Reason, however, that it
acquired special significance, being closely
linked with and in many ways derived from
the concept of the root evil. There is thought to
be continuity between Kant’s teaching on the
revolution in the disposition and the teaching
on a new birth in Pietism (see, for example,
Bohatec, 1938, pp. 331-335; Kobe, 2018). This
approach, though not devoid of meaning,
fails to explain two important features. First,
the Pietists were not inclined to reduce the
significance of religious faith to its moral
impact on the believer and to insist solely on
the moral interpretation of Christian tenets,
which was an important component of Kant’s
philosophy of religion. Secondly, if we accept
the hypothesis of continuity, the appearance
of the concept of Gesinnung, usually translated
into English as disposition, remains unclear in
the context of the radical inner transfiguration
of the human being because, though it does
occur in the works of Pietists, it does not
acquire the specific connotation it has in
Kant’s Religion. At the same time both these
features can be explained if we consider the
possibility that Kant was inspired not directly
by the Pietist version of Lutheranism but, on
the contrary, by the theology of Enlightenment
which is in many ways hostile to Pietism.



PeBoJtIonysi yMOHaCTpOeHMsI
B dpmrocodpmm Kanra

IToHsITMIE «pPEeBOJIIOLNS YMOHACTPOEHMs» IIO-
gBiIsieTcsl B Ho3Hent pabore Kanra — «Penmrus
B I'paHMIIax OHOIO TOJIBKO pasyMa» (1793). 3mech
Xe MBI HaOJIr0[TaeM 1 crielndryaeckyro TpaHcdop-
MalVIo, IIPOVCXOMAINYI0 ¢ roHsATeM Gesinnung,
KOTOpoe yroTpedsssiock KanToM 1 paHee, oHa-
KO TOJIBKO B 3TOM COYMHEHUM HadlHaeT UIpaTh
0COOYIO POJIb, CTAHOBSCH OTHEJIBHBIM TEPMIHOM.
YMoHacTpoeHMe orperiesigeTcs Kak «1lepBoe cyOb-
eKTVBHOe OCHOBaHMe NPUHATISA MaKcuM» (AA 6,
S. 25; Kawnr, 2024, c. 104), HarrpaBieHHOe «BOOOIIIe
Ha Bce ymoTpeOreHme csobonbr» (Ibid.; Tam xe),
TO €CThb SBJILIOIIeeCs TaKOVI MaKCVIMOV, KOTopas
orpesiesisieT IPUHATYE Bcex Apyrux Makcum. OHO
JIXXUT B OCHOBe Halllero IIpOM3BOJIeHNs, oIpeie-
JI5s1, SBJISIIOTCS JIVL Hallly TIOCTYIIKM HpaBCTBEH-
HO IOOPBIMM VIV HPaBCTBEHHO 3/IbIMI. VIMeHHO
B 5TOM INIyOMHHOM yMoHacTpoeHvn KanT 1 ycMa-
TpUBaeT HPUCYIIYIO YeJIoBeKy ¥ YKOPeHEeHHYIO B
ero Inpupose M3HadaJIbHYIO VCIIOPYeHHOCTh, Ha-
KJIOHHOCTB KO 31y, KOTOPYIO Ha3bIBaeT «KOPeHHbIM
3710M». DTa HaKJIOHHOCTB, TaKM 00pa3oM, SIBJIseT-
Csl OCHOBaHMeM IPMHATUA MaKCMM, HO caMa He
XapaKTepu3yeT HUKAKyIO OTHeJIbHYI0 MaKCVMY.
IToHsTVIE KOPEHHOTO 3J1a YKa3bIBaeT JIMIIIb Ha U3-
BpallleHHOCTb ceplla (caMOro OCHOBaHWSI BHY-
TpeHHeV1 cpepbl MOTVMBALINI YeJIoBeKa), BhIpakato-
IITyIOCH B IIepeBePHYTOM HOPIKe VepapXiuecKom
ITOTYMHEHHOCTV MaKCUM, KOT7Ia BMECTO YBaskeH Vs
K MOPaJIbHOMY 3aKOHY IIJISl YesloBeKa Oostee Bak-
HBIM CTAHOBUTCSI MOTUB cebstoOms. VIMeHHO Ta-
KOT1 UeJIOBeK, C TIepeBepPHY THIM HOPSTKOM MaKCHM,
1 Oy[eT CUUTaThCSI HPaBCTBEHHO 3JIBbIM:

CireoBaTesIbHO, pas3/Iidyie TOTO, SBJISeTCs JI
4eJIoBeK JI0OpBIM VTN 371bIM, JIOJDKHO HaXOIUTh-
Csl He B a3y MOTMBOB, KOTOpPbIe OH IIPVHM-
MaeT B CBOIO MaKCMMYy (He B 3TOVI ee MaTepUN),
HO B noduunenuu (ee dpopme): kaxywo us 08yx ot de-
aaem ycaoBuem Opyeotl. CriemoBaTeNIbHO, YeI0BeK
(TaKe HAVUTYUIINT) 30J1 Y Ke TOJIBKO IIOTOMY, UTO
OH IlepeBOpauMBaeT HPABCTBEHHBIVI IIOPSIOK
MOTMBOB B IIPUHSITUV VIX B CBOVI MaKCHUMBL [OH]
IIpUHMMaeT B Hee MOpa/IbHBIVI 3aKOH Hap#ly C

L. E. Kryshtop

Revolution in the Disposition
within Kant’s Philosophy

The concept of “revolution in the
disposition” crops up in Kant’s later work,
Religion within the Bounds of Bare Reason
(1793). It is here that we observe a peculiar
transformation of the concept of Gesinnung,
which Kant had wused before but which
acquired a special role of a distinct term in
this work. Disposition is defined as “the first
subjective basis for the adoption of maxims”
(Rel, AA 6, p. 25; Kant, 2009, p. 26), directed
towards “the entire use of freedom” (ibid.),
i.e. a maxim that determines the use of all
other maxims. This lies at the basis of our
assumption, determining whether our acts
are morally good or morally evil. It is to this
inner attitude of mind that Kant attributes the
“radical evil” inherent in man. This inclination
is thus the ground for the adoption of maxims
but does not characterise any specific maxim.
The concept of “radical evil” merely points to
the perversion of the heart (the foundation of
human motivations) manifested in a perverted
hierarchy of maxims, when the motive of
self-love is put above respect for the moral
law. Such a person with a perverted order of
maxims is morally evil:

Therefore, the distinction as to whether the
human being is good or evil must lie not in the
distinction of the incentives that he admits into
his maxim (not in the maxim’s matter), but in
their subordination (in the maxim’s form):
which of the two he makes the condition of
the other. Consequently the human being
(even the best) is evil only because he reverses
the moral order of the incentives in admitting
them into his maxims: he does indeed admit
the moral law into his maxims, alongside the
law of self-love; but when he becomes aware
that one cannot subsist alongside the other, but
that one must be subordinated to the other as
its supreme condition, he makes the incentive
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ceOsuI0OMEM, HO TaK KaK OH OCO3HaeT, YTO OTHO
He MOXeT COCYIIeCTBOBATh C JPYIVM, HO OIHO
IIOJDKHO IIOYVHSATECS IPYTOMY KaK CBOeMy Bbic-
wemy ycaobuto, OH AejlaeT MOTVBBI CceOsuTroOvIs
M ero CKJIOHHOCTM YCJIOBVMEM CJIeIIOBAaHMS MO-
PaJIBHOMY 3aKOHY, TOT/ia KaK CKOpee IT0C/Ie[IHee
KaK BBICIIIee YCIIOBYE YIIOBJIETBOPEHVIS IIEPBOrO
IIOJDKHO IIPVIHMMATBECS BO BCEOOIIYI0 MaKCUMY
IIPOM3BOJIEHNS KaK eIVHCTBEHHBII MOTUB (AA
6, S. 36; Kaur, 2024, c. 116 —117).

B To xe Bpemsa KaHT 1osiaraer, 4to yesioBek
criocobeH Ha IpeoOpakeHNe, KOTOPBIM U SIBJIS€T-
¢l peBormoIs yMoHacTpoeHws. Ilof, pesorory-
eVl YMOHaCTpOeHMs IIpY 3TOM ITOHMMAaeTCs TBep-
Ji0e HaMepeHVie He OTKJIOHAThCs OOJIbIIIe HMKOTTIa
B CBOVMIX MaKCVMaX OT MOpPaJIbHOTO 3aKoHa. Takorn
IIepPeBOPOT MOXeT OBITh TOJIBKO MHTEJUINTIOeTb-
HBIM ¥ IIPOV3OVTV TOJIBKO eIuHOBpeMeHHO. Ho
IIpeTBOPEeHVe 3TOr0 MHTEJUINTMOEIPHOrO Ilepe-
BOpOTa CepAlla B JXXV3HB B UyBCTBEHHO BOCIIPU-
HIIMaeMOM MVIpe He MOXET CBEPIINTHCS TaK Xe, B
OIIH MWT. DTO IIOCTOSHHBIVI IPOIlecC IIOCTelleH-
HOTO, HO HeyCTaHHOI'O M3MeHeHs], B Xo7le KOTOpPO-
rO IPUBBIUKM K JOOpoeTes M AOJDKHBI 3aMeHUTD
HIPUBBIUKM K IIOPOKY. DTO CBOeoOpa3Hoe pa3Bopa-
4dyBaHVe BOBHE, B MVIpe SMIIMPUYIECKOM, TOrO 3a-
PomBIIIa, KOTOPBIV yKe COCTOSUICS BHY TPV, B MUpe
MHTeIUTNTOeTbHOM. Takoe HEYKOCHUTEJIBHOe
IIpeTBOPeHVIe B XV3Hb pedOpPMUPOBAHNIS CBOETO
SMITVPUYECKOTO XapaKTepa BMEHSIETCsI UeJIOBEKY B
00s13aHHOCTb.

B KoHTekcTe paccMOTpeHMsS BO3MOXKHOM JIsI
JesioBeKa PeBOJIIONNY YMOHacTpoeHns KaHT He
TOJIBKO BBICKA3bIBaeT Wyiey, OJIM3Kye II0 CMBICITY
OVOIIericKoMy «HOBOMY POXIEHMIO» U «obade-
HWIO B HOBOT'O YeJIOBeKa», HO U VICIIOJIb3yeT Tpa-
OVIIVOHHYIO OMOJIeVICKyI0 TepMMHOJIOIMIO (CM.:
Bohatec, 1938, S. 327—328), a Takke HpsIMO CCBI-
JlaeTcs Ha COOTBETCTBYIOMINIL Onbsterickmit dppar-
MeHT 0 HOBOM POXX/IeHWM 13 TpeThell I71aBbl EBaH-
resms ot Voanna (MH. 3: 5—7). DTo sBnsgercs
BIIOJIHE ITpaBOMEPHBIM OCHOBaHMEM 15 IIpOBe]ie-
HVISL OIIpefleJIeHHBIX IIapasliesieVi 1 yCTaHOBJIeHIS
3HAYNTEJIBHOV IIPeeMCTBEHHOCTI MEeX/Ty KaHTOB-
CKMM y4YeHVEM O PeBOJIIOLVM YMOHACTPOEHWS
ydeHVeM O HOBOM POXKIEHWN IIMEeTVICTOB.
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of self-love and its inclinations the condition
of compliance with the moral law-whereas, on
the contrary, the latter should be admitted into
the universal maxim of the power of choice as
the supreme condition of the gratification of
the former and as the sole incentive (Rel, AA 6,
p- 36; Kant, 2009, p. 40).

At the same time Kant believes the human
being to be capable of transfiguration, or a
revolution in the disposition. By “revolution
in the disposition” he means a firm resolution
never to deviate from the moral law in
one’s maxims. Such a revolution can only
be thus intelligible and has to take place at
one stroke. But the implementation of this
intelligible change of heart in the sensually
perceived world cannot take place at once. It
is an ongoing process of gradual and tireless
change whereby virtuous habits must replace
evil ones. It is an unfolding in the empirical
world of the embryo which has already come
into being inside, in the intelligible world.
Such unstinting work to implement the reform
of one’s empirical character is the duty of the
human being.

In considering the possibility of the human
being’s changing his disposition, Kant does
not only express ideas close to the biblical
“new birth” and conversion into a new man
but uses traditional biblical terminology (see
Bohatec, 1938, pp. 327-328), and directly cites
the relevant biblical fragment about a new
birth in the third chapter of the Gospel of John
(3: 5-7). This provides a legitimate ground for
drawing certain parallels and establishing
significant continuity between Kant’s doctrine
of the revolution in disposition and the Pietist
teaching on a new birth.



quHMe 0 HOBOM POXOE€HWM B IIMETM3ME

Camo moHsiITMe «HOBOe poxieHwue» (Wiederge-
burt) He ABJISETCS VICKIIIOYNTEIBHO VETUCTCKIM.
OHO BOCXOAWT K HOBO3aBETHBIM TE€KCTaM ¥ IIPOY-
HO BXOIWUT B XPUCTMAHCKYIO TPAOWIIVIO BCeX KOH-
deccurt 1 jeHOMMHAIMTL. Yallle Bcero OHO CBSA3bI-
BaeTcs ¢ nocjaHmamm arn. [lasma mn Epanrenvem
ot VMoanna (Ma. 3: 5—7). Kak pa3 nHa crux Epan-
remug oT VloanHa cceutaercsa n Kant. Tem ne me-
Hee caMO CJIOBO «HOBOe poXkJIeHue» (IaAtyyeveoia,
regeneration, Wiedergeburt) 8 popme cymiectsu-
TeJIPHOTO wcronb3yercss B Hosom 3aBere siminb
nBaxael — B Ilocstarym am. ITasma x Tury (Tur. 3:
5) u EBanrermu ot Matdes (Md. 19: 28). Bo Bcex
OCTaJIBHBIX CJIy4asix, B TOM uwciie B EBanresnvm ot
Moanna (VH. 3: 5—7) npumeHstoTcst 6rm3Kme 110
CMBICJTy IJIarosibHble popMbL. Bee aTn pparmeHTsI
OTCBUIAIOT K KPEeIeHMIO ¥ CBSI3aHHOMY C HUM 00-
pallieHnIo, a TakxKe ITpelBeIlaeMoMy IIOCIIeTyTo-
1eMy BocKpeceHwto. Hanbortee riosiHoe mipeicTas-
JIeHVe OOTOCTIOBCKOTO OCHOBAHS yUeH VISl O HOBOM
poxaeHv Mbl HaxoayM B Ilociannm ar. ITasia x
PvivszsiHam (Pym. 6: 3—11): yBeposasImi B Vcy-
ca XpucTa KpeCcTUTCs ITocpeicTBoM Boabl 1 [lyxa,
TeM caMbIM HpMOOIIadgck K KpecTHOV CMepTU VC-
KyIWTeNsS VI yMUpasi IjIs Tpexa; IpVOOIIVBIIVICh
K cMepTy XPUICTa, UeJIoBeK 0Ty YaeT BO3MOKHOCTD
¢ HuM ke BOCKpeCHYTb yKe IS KM3HV BEUHOTL.
ITociieHee v 3HAMeHyeT cOOOVT HOBOe pOXKAEHE.
Taxmm oOpasoM, yueHMe 0 HOBOM POXIAEHUN He
paccMaTpmBajIOCh OTEIBHO OT KpellleHMs U Bepbl
B CIIaceHMe, JOPOry K KOTOPOMY OTKpbIBaJIO Kpe-
IIIeH1e, VI TOJIBKO OHO. B TakoM Buje oHO mpucyT-
CTBOBAJIO U B JIOTepaHCTBe. TeM He MeHee cero-
HSl IPUHATO CYMUTaTh, YTO Y IIMETUCTOB yYeHWe O
HOBOM POXX[IEHVVI HAYMHAEeT UTI'PATh OCOOYIO POJIb.

B marrle Bpemsl mmeTH3M IIOHVMMAETCs KpariHe
IIMPOKO ¥ pa3sHOOOpa3HO. DTO IPUBOLUT K HEOO-
XOIAVIMOCTYM KOHKPeTW3MpPOBaTh TOT BUL ITVET3Ma,
¢ KoTopbeIM MBI cTasikuBaemcst B XVII-XVIII BB. B
HeMeIKVX 3eMJISIX, Ha3bIBasl ero KJIacCYeCK/M V-
eTm3MoM (cM. 00 stom: Kpemrrrorn, 2020, c. 80— 88).
OcHoBaTesieM 3TOro JIIOTEPaHCKOIO Ty XOBHOTO Te-
uveHns cumtaercs . 5. [lnenep (1635—1705), a oc-
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L. E. Kryshtop

New Birth Teaching in Pietism

The concept of “new birth” (Wiedergeburt)
is not exclusively Pietist. It goes back to
New Testament texts and is embedded in
the Christian tradition of all the confessions
and denominations. It is most frequently
connected with the epistles of St. Paul and
the Gospel of John (3: 5-7). Kant refers to
the latter. However, the word “new birth”
(maAwyyeveoia, regeneration, Wiedergeburt)
is used in the New Testament only twice, as
a noun, in Paul’s epistle to Titus (3: 5) and in
the Gospel of Matthew (19: 28). In all the other
cases, including John 3: 5-7, verbal forms of
similar meaning are used. All these cases are
directly linked with baptism and concomitant
conversion as well as with the promised
subsequent resurrection. The most complete
theological grounding of the teaching on new
birth is presented in St. Paul’s epistle to the
Romans (6: 3-11): Those who believe in Jesus
are baptised through water and the Spirit
thus, being united to the redeemer’s death
and dying to sin; by being united with Christ’s
death human being gains an opportunity to
be resurrected for eternal life together with
Him. The latter signifies a new birth. Thus,
the teaching on a new birth was not separated
from baptism and faith in salvation, the
road toward which was opened by baptism
and nothing else. It was in this form that it
was present in Lutheranism. Even so, the
prevailing view today is that the teaching
on a new birth starts to play a special role in
Pietism.

Today Pietism is interpreted broadly and in
many different ways. This makes it necessary
to define more concretely the variety of Pietism
that was current in the seventeenth and
eighteenth centuries in German lands, calling
it classical Pietism (see Kryshtop, 2020, pp. 80-
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HOBHBbIe JIMHWIM IaHHOIO HaIIpaBJIeHVs MBICIIN
JIOCTaTOYHO ITIOJTHO U YeTKO BBIpaXkaloTcsd B ITPO-
rpamMMHOVI paboTe aToro mMeicimTennss — «Pia De-
sideria» (1675). [larHOe HarIpasJieHVe M3HAYaIbHO
IIPOHM3aHO /Ty XOM CTpeMJIeHNs K HOBOV pedopMa-
LIV, BO3POXIEHMIO Jiesia JIroTepa, BbI3BOJIVBIIIETO
HeKoI7Zla XpUCTMaH M3 JIyXOBHOro pabdctBa Prm-
CKO-KaTOJINYeCKoV 1IepKBU (CpaBHMBaeMoVl C HO-
BBbIM Basusionom). ITpu aToM 1ipefiriosaraiocs, 4To
3aj10keHHBIe JIroTepoM ocHOBaHMS Tak 1 He ObLIN
J10 KOHIIa ITPeTBOPEHBI B XKU3HB M3-3a ITOCTUTTIIETO
JIIOTEPaHCKYIO 1IePKOBb KpM3Uica, IIPeoosieTh KO-
TOPBIVI BOSMOXKHO JIWIIIh OOpaTUBIIVICH K TIOMJIVH-
HOMY y4YeHIIO XpycTa 1 OTPeKIINCh OT 3a0iTyxK/ie-
HUM 1 cyesepuit. OIHMM U3 ITIaBHBIX CyeBepui
cumTasIachk IIpy 3TOM Bepa B BO3MOXXHOCTh oOpeTe-
HWSI CIIaCeH Vsl ITPY IIOMOIIN BBITIOJTHEHVIST OTHVIX
JIVIITB BHEITHVX KYJIBTOBBIX IEVICTBVAVI, UTO CBSI3BI-
BaJIOCh C KaTOJIMYECKVM IIPVIHIIUIIOM ex opere ope-
rato. Takasi Bepa B3pallliBaeT MHCTPYMEHTaJIbHOE
OTHOIIIeHVIe BepyIOIIVX K TafHCTBaM W Iy XOBHBIM
MpaKTVKaM, TaK KaK, Oy/Iy4un yBepeHHbIMU B TOM,
YTO OHW JAEVICTBEHHBI caMU TI0 ceOe, BepyloIye
HepeIKO CUNTAIOT HeOOXOAVMBIM ¥ IOCTaTOYHBIM
TS CTIACeHVIsI CaMo VX BHeIITHee VICTIOJTHEHMe, a He
BHYTPEHHIOI0 HaCTPOeHHOCTb JIIOZIeV, X IIPUHU-
MaloIMX MM B HUX y4YacTBYIOUIMX. B mpoTmso-
MOJIOKHOCTB 3ToMy LllTeHep 11 ero mocsiefioBaTesy
MOJTYepKMBaIVl BaKHOCTh BHYTpeHHew Ojiarode-
CTUBOV HaCTPOEHHOCTV BepyIollero, coOCTBeHHO
€ro Bepbl, UTO U CTaJI0 OCHOBaHWeM JIJIs Ha3BaHMs
JaHHOTO HarlpaB/leHUs (OT JiaT. pietas «Oiarode-
cTue»). B aTOM NMeTncTsl yeMaTpuBaIn BEpHOCTh
OCHOBOIIOJIarafoIeMy JII0TepaHCKOMY ITPUHIIN-
1y sola fide («TOJIBKO BepO») ¥ CBA3aHHOIO C HUM
HNpyHLMIIA sola gratia («TOIIBKO OJ1aroIaThIo»).
BoxecTsenHast OrarofgaTh [1apyeTcsl uesioBe-
Ky TOJIBKO IO €rO VICKpeHHeVl Bepe B MCKYIITe Ib-
HYIO XepTBy XpucTa, HO MeTOAbl HaIllOJIHeHWs
CaaTbim [IyxoM 10 5TOV Bepe y NMeTVICTOB BeCbMa
pasHooOpasHbL. K HiM oTHOCSTCA pasimdHble 60-
rOCITy>KeOHBIe ITPAKTVIKM, Ba)KHOE MeCTO 3aHVMa-
foT MostnTBa M uteHme CsireHHoro I Incanms. Ho
IIepBOCTeIIeHHOe 3HadeHue VIMeeT TaHCTBO Kpe-
ITIIeHIs, B KOTOPOM YeJIOBeK TOJIBKO 1 MOXeT oOpe-
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88). The founder of this Lutheran religious
trend is considered to be Philipp Jakob
Spener, and the main features of this current
of thought are fully and succinctly set forth in
his programmatic work, Pia Desideria (1675).
This trend was influenced from the start by the
drive towards a new reformation, the revival
of the cause of Luther who had liberated the
Christians from the spiritual slavery of the
Roman Catholic Church (compared to the
New Babylon). The assumption was that the
foundations laid down by Luther were never
fully implemented because of the crisis that
assailed the Lutheran church, the crisis that
could only be overcome by turning to Christ’s
true teaching and casting aside delusions
and prejudice. One of the main prejudices
was thought to be the faith in the possibility
of attaining salvation by following external
rituals in line with the Catholic principle of ex
opere operato. Such faith fosters an instrumental
attitude to sacraments and spiritual practices
since believers, being convinced that they
are effective in themselves, often think that
it is necessary and sufficient for salvation to
go through the motions, as opposed to being
inwardly committed to them and involved in
them. By contrast, Spener and his followers
stressed the importance of inner pious feelings
of the believer, the actual faith, which gave the
trend its name (derived from the Latin pietas,
or piety). Pietists considered this to be a sign
of adherence to the fundamental Lutheran
principle of sola fide (only by faith) and the
related principle of sola gratia (only by grace).
Divine grace is vouchsafed only to those
who sincerely believe in Christ’s redemptive
death, but with the Pietists the methods of
filling with the Holy Spirit vary a great deal.
These include various liturgical practices
in which prayer and reading of the Holy
Scripture figure prominently. But the most



CTU «HOBOe poxzieHme» (Spener, 1706, S. 47). Vimen-
HO B 9TOM TaMHCTBE ITPOVICXOOUT 3aK/IIOUeHVe
BeuHOro 3aseta ¢ borom. Co cropons! bora sToT
3aBeT OKa3bIBAaeTCs 3aBeTOM OJIaromarii, co CTOpoO-
HBI BEpPYIOIIIero — 3aBeTOM Bephl U JOOPOTI COBe-
cru (Ibid., S. 53). Takuim oOpa3oM, omUepKMBaeTCs,
UTO YeJIOBeK O0sI3yeTcsl MPUKJIafbIBaTh BCE CBOU
CWJIBI [IJISI TOTO, YTOOBI He TPEIINTh, UTO U SIBIIS-
eTCs eCTeCTBEHHBIM CJIEJICTBIEM ero Bephl B bora,
HO HMKaK He YCJIOBMEM ero CIlaceHus M He Ipu-
uyHOM 0oOpeTeHMs Oraromati. YesioBek, Bepyto-
IV B UICTMHHOro bora, He MoXxeT He jir00OuTh Ero
u He ObITh EMy OsraromapHBIM 3a Bce CBOe CyIIle-
cTBOBaHMe. I'pex e BOCIIpUHMMAaeTCs KaK OCKOp-
Osterme bora v HecoemuHEMM ¢ JIFOOOBLIO 11 OJ1aro-
mapHocThiO K Hemy. VIMEHHO Tak B 310Xy paHHEro
[TpocBelieHnss He TOJIBKO IMETVCTaMM, HO U BO
MHOI'OM IIPOTVMBOOOPCTBOBABIIVIMYL C HUMU BOJIb-
duaHIIaMM BO I71aBe ¢ cammM Xp. Boibdom noHm-
MaJics «CTpax Boxuir», SBJISIOMINMIICS OCHOBaHMW-
eM JoOporeTeNIbHBIX HOCTYIIKOB. Takom «cTpax»
HasbIBaJICA VHaue «IeTCKMM» VI CUMUTAJICS ITPOVIC-
TeKaolIM M3 HeXeJlaHWsS 4JesloBeKa Kak peOeH-
Ka boxust ockopOuTh 11 paccTponTh cBOero Hebec-
Horo Or1ra. Takort cTpax, KOTOPBIV OAVH 11 MOXKET
ObITP OCHOBaHVEM IOIJIVMHHON 100pOIeTeIbHO-
CTV, HIPOTMBOIIOCTABIIUICS «PabCKOMY CTpaxy»,
HoflpasyMeBaBIIleMy CTpax HaKasaHuM (11, KaK ero
00OpOTHYIO CTOPOHY, CTpeMJIeHVe K Harpajgam) B
KauecTBe OCHOBAaHISI COBEPIIIaeMBbIX ITOCTYIIKOB.
KperieHmte rpv1 5ToM BOCIIPMHMMAIIOCH KaK He-
00xoIMMoe ycjIoBrie BO3MOXKHOCTY BCTYIUIEHWS B
XPVICTMAHCKYIO XM3HB U CBSI3aHHOTO C 3TUM 00-
HoBileHUs. KpellieHre SBIIsieTCsl eIMTHOBpeMeH-
HBIM JIeVICTBOM, B pe3yJIbTaTe KOTOPOro YeJIoBeKy
maeTcst OokecTBeHHas OjylarogaTh Ha €ro ajib-
HeviIllee XpUCTMaHCKoe Bo3pactaHue. Kak 1 stro-
0oe TamHCTBO, caMoO KpellleHrie HeoOpaTmmo. Ho-
BOe pOXIIeHe Xe — 3TO IOC/IeAy IO IIpoLiecc
PasBUTVSI 3TOM Osraromaru, KOTOPBIV, B CBOIO O4e-
penb, MOXeT ObITh OOpaTMMBbIM (Or1aromaTb MOXeT
U yMeHbIIIaTbcd). TakuM oOpa3oM, HOBOe poKje-
HVe MOHMMaeTcsl IpollecCyaIbHO ¥ CBepIaeTcs
He eIMTHOBPEeMEeHHO, He O[IVIH pa3 Ha BCIO XI3Hb.
HexoTopsle vccrierioBaTesyt BbICKa3bIBaIVI MHe-
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important ritual is baptism in which alone
man is “born again” (Spener, 1706, p. 47).
This sacrament seals the eternal covenant
with God. From the standpoint of God it is a
testament of grace and, from the standpoint
of the believer, a pledge of faith and good
conscience (ibid., p. 53). This stresses the
human obligation to strive not to sin, which is
a natural consequence of human faith in God,
but it is emphatically not a condition of his/
her salvation or the cause of obtaining Grace.
The human being who believes in the true
God cannot but love Him and be grateful to
Him for all his/her existence. Sin is perceived
as an insult to God and is incompatible with
love and gratitude to Him. This was how, in
the epoch of early Enlightenment, the “fear
of God”, which is the foundation of virtuous
acts, was understood not only by the Pietists
but also by the followers of Christian Wolff
who opposed them in many ways. Such “fear”,
also called “child’s” fear, was attributed to
the reluctance of a human being, as God’s
child, to insult or upset their heavenly Father.
Such fear, which alone can be the basis of true
virtue, was contrasted with “slavish fear”,
which implied fear of punishment (and, as its
opposite face, the craving for reward) as the
basis of actions.

Baptism was seen as the precondition for
entering into Christian life and the resulting
renewal. Baptism is a one-time act which
confers divine grace on the human being’s
further Christian development. Like any
sacrament, baptism 1is irreversible. The
new birth is the subsequent process of the
development of grace which, in turn, may be
reversible (grace may diminish). Thus, the
new birth is a process and is not a once-in-a-
lifetime event.
investigators that the
concept of a new birth is central to Spener’s

Some believe
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HMe, YTO IIOHSTME HOBOTO POXAEHWS SBIISeTCs
LIeHTpaJIbHBbIM 1151 yueHmd lllnenepa u ommya-
€T TMEeTVCTOB OT IIPUBEp)KeHIIeB JIIOTepaHCKON
OPTOIOKCMM, TaK KaK 3aMelllaeT TpaJuIIOHHOe
JIIOTEPOBCKOe ydeHMe 00 ompapgaHuy. Hanbortee
APKUM IIpeficTaBUTeIeM 3TOVI TIO3UIIAW SIBJIdeT-
¢ M. Imunr (Schmidt, 19516; 1969b, S. 129-168;
1951a, S. 17—30; 1969a, S. 169—194; 1970, S. 9), miis
KOTOPOT'0 OHa CTaJla JIeMTMOTMBOM BCeX ero vccile-
pgoBaHm mvervsMma. OmHako mpm Oymoxarirem
paccCMOTpeHMM 3Ta TOUKa 3peHVsi OKa3blBaeTCsl He-
cocrogaTesibHON. Tak, IlInenep He TOIBKO He OIy-
CKaeT yueHVe 00 OIpaBiaHUM B €0 JII0TepaHCKON
BepCuy, HO, HAIIPOTWB, IIOYEePKIMBaET ero IIepBo-
CTeIleHHYIO 3Ha4MMOCTb [1J1s1 MICTUHHOV XPVCTU-
aHCKov Bepsbl (Spener, 1686, S. 62— 63). Kpome Toro,
v camo noHsATre Wiedergeburt, v Oi1m3Kuie eMy IIo-
HATUA (Harmpumep, neuer Geburt) MCHIONIb3yIOTCS
[IInenepoM kpariHe penko. B ero mporpammuon
pabote «Pia Desideria» 3TOT TepMuH ymoTpeOss-
eTcsl TOJIBKO TpvoKbl. HeT aToro Tepmumna 1 B iy-
KJIe TIponioBernient 1676/77 r. mox oOImMM 3ariaBu-
eM «HeoOXxomMoCTh 1 BO3MOXKHOCTB J1eITeJIbHOIO
xpuctuaHcTBa» («Des tdtigen Christentums Not-
wendgkeit und Moglichkeit»), xoropble Bo MHO-
TOM MOTYT pacCMaTpuUBaThCsl KaK PacIIVpeHHBIN
kommeHTapun K «Pia Desideria» (cm.: Wallmann,
2010, S. 50—51).

HemHoOro waiiie COOTBETCTBYIOIIME IIOHSTMS
BCTpedaroTcss B Mo3nHMX Ipornosersx Illmene-
pa, 9TO poXKJaeT IOIBITKY IIPOBEeCTV BoHopasel
MeXIy paHHUM U IO3IHVM 3TallaMy ero TBopue-
crBa. OmHAKO 1 3TOT MOAXO]], TAaKXKe ITpefiCTaBIIseT-
cs1 BecbMa Ipo0sieMaTaHbIM. Oco60ro BHMMaHMS
B 9TOM OTHOIIIEHWUN 3ac/IyXVBaeT LVKJI IIPOIIoBe-
nent 1691—1694 rr. mon oOrmM HasBaumeM «Oco-
G011 Ba’kKHOCTM IIOJIOXKEeHVIe O HOBOM POXKIIeHWUI»
(Spener, 1694). VIMeHHO 371€Ch MBI HaxOAVIM CaMoe
HOIpOOHOe OIMCaHVie HOBOIO POXKIAEHMIS, KaK ero
BUIST NWETNCTHI, a MMEeHHO KaK COCTOSIIEro 13
Tpex KOMIIOHEHTOB: IIpo0y>kJieHne Bephl (IHocperl-
CTBOM OJ1aroyjaTm), IpoIleHVe TPeX0B, COTBOPeH e
HOBOVI IIPVPOMIEI YesioBeka (cM., HarpvmMep: Ibid.,
S. 150—151). Takoe mpezcTaBieHie O HOBOM PO-
KIIEHWUN TOBTOpsieTcd U B Apyrux padorax Illme-
Hepa. TeM He MeHee 11 B 3TOM 1I1IKJIe, HSCMOTPsI Ha
€ro HasBaHIe, caMOMY HOBOMY POXIEHMIO yile-

teaching which distinguishes Pietists from the
adherents of Lutheran orthodoxy because it
supplants the traditional Lutheran teaching
of justification. The most notable proponent
of this view is Martin Schmidt (1951b, pp. 70-
112; 1969b, pp. 129-168; 1951a, pp. 17-30;
1969a, pp. 169-194; 1970, p. 9), for whom it
was the leitmotif of all his studies of Pietism.
However, on closer inspection this point
of view is untenable. Thus, Spener (1686,
pp. 62—63), far from omitting the teaching
on justification in its Lutheran version, on
the contrary stresses its primary significance
for true Christian faith. Indeed, Spener
very rarely uses the concept of Wiedergeburt
and related concepts (for example, neuer
Geburt). The term is used only three times
in his programmatic work Pia Desideria. Nor
does the term appear in his 1676/77 cycle
of sermons under the common heading The
Necessity and Possibility of Active Christianity
(Des titigen Christentums Notwendgkeit und
Moglichkeit) which in many ways can be seen
as an extended commentary to Pia Desideria
(see Wallmann, 2010, pp. 50-51).
Corresponding terms occur a little more
often in Spener’s later sermons, prompting
attempts to draw a distinction between the
early and late stages of his work. But this
approach is also highly problematic. The
cycle of sermons under the common heading
A Particularly Important Proposition on New
Birth (1691—1694) (Spener, 1694) contains
the most detailed description of new birth
as seen by the Pietists, i.e. consisting of three
components: awakening of faith (through
grace), forgiveness of sins, and the creation
of man’s new nature. This concept of new
birth is repeated in Spener’s other works (see,
for example, ibid., pp. 150-151). Yet even this
cycle, in spite of its heading, pays very little
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JIIeTCsl BechbMa He3HaduTeIbHOe BHUMaHme. VI3
66 IIporoBeIelt TOJIBKO 5 IOCBAIIEHBI Hellocpes-
CTBEHHO HOBOMY POXKIEHMIO. Bo Bcex OCTaIbHBIX
peub MaeT CKopee O ero IUIOHAX, TO eCTbh O TOM,
KaKVM JOJDKeH OBITh ITPeoOpa’keHHBIV UeTIOBEeK.
Taxum oOpa3om, OCHOBHOV aKIIeHT IIepeHOCUT-
cst [lIrmeHepoM ¢ caMOro HOBOT'O POXKIIEHMS Ha ero
pe3y/bTaT — HOBOI'O YeJIoBeKa, B KOTOPOI'O II0jI-
JKeH TIIPETBOPUTHCS MHIAVBUJ, YTO HUYEM ITPVH-
LIVIIVAJIPHO He OT/INYaeTcs OoT 0oJlee paHHUX pa-
6ot llInerepa (Wallmann, 2010, S. 53 —54). Bmecte
C 9TMM OTIaflaeT VI OCHOBaHMeE YTBEePXXIaTh, UTO B
IVieTr3Me TIOHSTVE HOBOTO POXJIeHMs IIprolpe-
TaeT KaKoe-TO 0coDoe 3HauveHle, CTAaHOBSICh 1IeH-
TPpaJIbHBIM VI CTPYKTYPOOOpasyIOImIyM.

Kax 6bI TO HI OBLIIIO, HEKOTOPOE CXOIICTBO MEX-
ny nosuuyen KanTa v ydeHneM IMeTVCTOB MOX-
HO yCMOTpeTb. be3yc/IoBHO Ba’KHBIM SIBJISIETCS TO,
4TO, KaK ¥ mmeTncTel, KaHT HacTtamBaeT Ha Iiep-
BOCTEITeHHO 3HaYMMOCTY BHY TPEHHVIX MOTVIBOB.
OnHako akIeHT y Hero sIBHBIM 00pa3oM IIepeHo-
cntca B cdepy HPaBCTBEHHOIO, Yer0 MBI He BU-
avM y nuetnctos. PakTrdecku B prsiocodpun pe-
mvrvvt KasTa MBI BUZIVIM MOpasIbHOE TOJIKOBaHVe
3TOW, caMoOWl 10 cede I JIIOTEPaHCKOV Tpaau-
IIMV He HOBOV, MIey HeJOCTaTOYHOCTY BHEIITHero
I IepBOCTEIIEHHOVI BaXKHOCTV BHYTpeHHero. [11s
TOTO UTOOBI HAIIIVI IIOCTYTIKV OBUIVI MOPAJIbHBIM,
HeJOCTaTOYHO, YTOOBI OHM OBLIIV COOOpasHBI JOII-
I'y, HeoOXomyMo, uTOOBI OHM BBITEKaIMI M3 IIpa-
BUJIBHOV BHyTpeHHen MoTuBaumm. V1 miis Kanra
IpaBUyIbHAS MOTVBALIVS 3aKJIIOUaeTcs yXke He B
Bepe B CIIAaCUTEITBHYIO XXePTBY XPICTa, a B yBaXke-
HUY K MOPaJIbHOMY 3aKOHY.

Yuaenwne V. V. HInaneamara o6 odpaimeHnmn
¥ M3MeHeHMUY YMOHACTpOeHMsI

VictounnkoM BimssHusa Ha KanTa B OoTHOIIe-
HUV ero y4eHWs O PeBOJIIOLMY YMOHACTPOeHNs
BIIOJIHE MOIJIa OBITh HEOJIOrMs, a KOHKpeTHee —
narpuapx 3Toro uiIocodcKo-TeoI0rm4eckoro
HanpasieHns V1. VI naneguar. Heostormsa no-
JIy4nla CBOe Ha3BaHMe OT [BYX JIpeBHeTr peuecKmx
CJIOB — VE0G (HOBBIVI) 1 AOYOG (CJIOBO, ydeHMe) — 1
IIOCJIOBHO TIEPeBOIINTCS KaK «HOBOe yUeHVie». DTO
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attention to new birth itself. Of the 66 sermons
only five are devoted to new birth. All the
other sermons look rather at its fruits, i.e. at
what the converted human being should be
like. Thus, Spener shifts the accent from new
birth to its result, the new human being which
the individual should become, which is not
fundamentally different from Spener’s earlier
works (Wallmann, 2010, pp. 53-54). This
strikes the bottom from under the claim that
in Pietism the concept of new birth acquires
some new meaning and becomes central and
structure-forming,.

Even so, some similarity between Kant and
the Pietists can be discerned. It is undeniably
important that both the Pietists and Kant insist
on the primary significance of inner motives.
However, Kant, unlike the Pietists, clearly
shifts the emphasis to the moral sphere. In
fact, Kant’s philosophy of religion offers a
moral interpretation of the old Lutheran idea
that the external is insufficient and the internal
is primary. For our acts to be moral it is not
enough that they should conform to duty;
they should have the right inner motivation.
For Kant, the right inner motivation lies not in
the faith in Christ’s redemptive death, but in
respect for the moral law.

Spalding’s Doctrine of Conversion
and Change of Disposition

The source of the influence on Kant’s
teaching on the revolution in disposition
may well have been neology, specifically the
patriarch of this philosophical and theological
trend, Johann Joachim Spalding. Neology
took its name from two Greek words: véog
(new) and Aoyog (word, teaching), the literal
translation being “new teaching”. This
appellation fully reflects the main idea of
this trend which tried to take a new look at
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Has3BaHIe IIOJIHOCTBIO OTpa’kaeT OCHOBHYIO Ha-
IIPaBJIECHHOCTb IIpefiCTaBUTelIell 3TOr0 TedeHMs,
KOTOpbIe IIBITAJIVCh ITPEeJIOKUTh HOBBIVI B3IJISAL
Ha XPUCTMAHCKOe BepoydeHMe, COOTBeTCTBYIO-
IINVI, TI0O X MHEHWIO, OTPeOHOCTSIM BpeMeHI.
K sromy TeueHmrio omrymanay ceOs MpUYacTHBI-
M nommMo Inanpamara taxke V. C. 3emsep,
A.®.B. 3ax, V1. ®.B. Vlepysanem, B. A. Tesutep n
MHOTMe IpyT¥e BUIHBbIe IIPefCTaBUTesIV TeosIo-
rum ITpocseltieHnist, B CMITy 4ero MOHATIS «HeOoJIo-
rus» U «Teostorus [IpocsertieHns» HepeIKO OTOX-
JIeCTBIISFOTCSL.

D1s10c0dCKO-TeosIornIeckoe TedeHye HeosIo-
ruy ObUIO KpariHe HeOIHOPOIHBIM (cM.. Beutel,
2009, S. 115—146). Tem He MeHee MOXHO BBI/IEJITNTD
OfIHY 4epTy, OeccriopHO 00beIMHSIONIYIO BCeX ero
npeJcTaBuTesiert. B permrmosHor Bepe OHM IIOMI-
YepKMBaJIl TO BO3[EVICTBME, KOTOpOe OHa OKa-
3bIBa€T Ha HpaBCTBEHHOe COBepIIIeHCTBOBaHMe
yejloBeKa; MMEHHO 3TO BO3/IeVICTBMEe CYMTaJIOCh
[IepPBOCTEIIEHHO 3HAYMMBIM, BCE OCTaJIBHOE OTXO-
IVJIO Ha BTOPOV IUIaH MJIV K€ BOBCE CUMTAIOCh
M30BITOUHBIM. VI3 OOrMaTMYecKmX IIOJIOKEHUI
IIPVHVMAJIVICh TOJIBKO Te, KOTOpble MOIJIVI OBITH
VICTOJIKOBaHBI KaK CITOCOOCTBYIOIIVE HPaBCTBEH-
HOMY BO3pacTaHMIO BepyIOIIero, Bce OCTaJbHOe
[PV3HaBaJIOCh JIOKHBIM WJIVI, 110 KpavHeV Mepe,
HY>KJAIOIIVMCS B JIONOJIHUTEILHOM TPOSICHeHWM
Y VICKJIIOYaJIOCh M3 IIpOorpaMM IIpoIioBesieVt 1 pe-
JINTVIO3HOTO BOCITUTAHMSL.

@aKTH4YecKN Y HeoJIOroB Mbl BUIVM aKIIeHT Ha
TeCHOVI B3aVIMOCBSI3V1 HPaBCTBEHHOCTY VI PeJTUT N
VI TIOIBITKY IIPENICTAaBUTh MOPaJIbHOE TOJIKOBaHMe
BCeX OCHOBHBIX JIOTMaTMYeCKVX ITOJIOKEHW XPU-
CTMAHCKOro BepoydeHwsl. Takovt Ioxort K XpuCTy-
aHCTBY ropaszio Orvike KaHTOBCKOMY, HEXeJIN TOT,
KOTOpBIN ITpefyiaraiu nvetucTel. Kpome Toro, cire-
IyeT oOpaTUTh BHVIMaHVIE U eIlle Ha OIHO SBHOe
IIperMYyIIecTBO ITovicKka OCHOBaHM yueHs KaHTa
O PEeBOJIIOIINY YMOHACTPOeHMs B (pvII0cOPCKO-Te-
OJIOTMYeCKMX B3IVIAaxX IIpefcTaBUTesIeNl HeoJIo-
rum, B ocobenHocty y Inanpamara. Yuenme mm-
eTy3Ma O HOBOM POXIIEHVV IIOMOraeT OOBSICHUTD
caMy WIel0 pafMKaJIbHOIO IepeBOopoTa BO BHY-
TPpeHHeVl MOTMBALMM, KOTOpasi, KaK Mbl TIOKa3aIn
BBIIIIE, He SIBJISIeTCS COOCTBEHHO IMETVICTCKOV 1 TI0

the Christian faith purportedly to be in tune
with the times. In addition to Spalding, many
prominent representatives of Enlightenment
theology, including Johann Salomo Semler,
August Friedrich Wilhelm Sack, Johann
Friedrich Wilhelm Jerusalem and Wilhelm
Abraham Teller, identified themselves with
this current, owing to which the concepts of
“neology” and “theology of Enlightenment”
are often used interchangeably.

The philosophical and theological trend
of neology was highly heterogeneous (see
Beutel, 2009, pp. 115-146). However, we can
single out one feature that is shared by all its
representatives. In religious faith, they stressed
the impact it had on the human being’s moral
improvement; its impact was thought to be
primary, all the rest was secondary and even
superfluous. Of the dogmatic tenets, only those
were accepted which could be interpreted as
contributing to the believer’s moral growth,
while all the rest was dismissed as false or
needing clarification and was struck out of
the programmes of sermons and religious
education.

In fact, neologists stressed the close
interconnection between morality and religion
and tried to interpret all the main Christian
dogmas in moral terms. This approach to
Christianity was much closer to Kant’s than
the approach advocated by the Pietists. We
should draw attention to one more obvious
advantage of the search for the foundations of
Kant’s doctrine of the revolution in disposition
in the philosophical-theological views of
the representatives of neology, especially
Spalding. The Pietists” teaching on a new birth
helps to explain the very idea of a radical turn
in inner motivation which, as shown above, is
not strictly speaking solely Pietistic and can
just as well be present in other strands of the
Lutheran (and not only Lutheran) tradition.
However, it does not explain the appearance,
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STOVI IIPVIYIMHE B PABHOVI CTEIIEHM MOXET IIPUCYT-
CTBOBATh U B IPYIVIX HaIlpaBJIeHMSIX JIIOTePaHCKOM
(v He TOJIBKO JOTepaHCKON) Tpagmmuy. OHO He
MO3BOJIIET OOBSICHUTD TIOSIBJIEHME B 3TOM KOHTEK-
CTe TIOHSTHUS «yMOHACTpOeHe», a TOUHee, TOV ero
CMBICJIOBOVI TpaHCOpMaIiny, KOTOpasi TOSBIISeT-
cs1 y KaHTa, HO Takoe 0OBsicHeHVe MOXHO IIOJTY-
YUTH IIpY OOpartieHu K B3rysaam HlmansayHra.

ITonsiTMe «yMOHACTpOEHMEe» CeTOHS CUMTaeT-
cst crienydpriueckt KaHTOBCKMUM. VI TevicTBUTe b~
HO, 3TOT IIepPeBOJ] VICIIOIb3YeMOro B OPWUIVHAaIb-
HOM HeMeIIKOM TeKcTe HoHSTus Gesinnung oo cux
IIOp IIPUMEHSUICS. TOJIBKO B KOHTEKCTe KaHTOB-
ckomt purtococpum. [Tpn aTOM cumTanock, 4To aaH-
HOe TIOHSITVE XOTS M yIIOTpeOIIsIoch paHee B He-
MeLIKMX (PryIocopCKIX ¥ TEOJIOTMYEeCKIIX TeKCTaX,
a Takke camMmM KaHTOM B ero IOKpUTUYEeCKMX U
KPUTUYECKMX COYMHEHMSIX 110 «Permrnu...», ofn-
HaKO He VIMeJIO CIIelpIuecKor TepMITHOJIOrIye-
CKOVI OKpacKM ¥ ObUIO IIPOCTO CMHOHVIMOM CXOZI-
HBIX 10 3Ha4eHMIo TOHATU (Absicht, Denkungsart
u 1p.). Takoe oOBsicHEHMe y>ke JaBHO CTaJIO CBOe-
'O porIa OOIIIVIM MeCTOM B VICCIIETIOBAHISIX KAHTOB-
ckovt dprtocodpumt permrun. Bmecte ¢ Tem gacTto
yIlycKaeTcsl M3 BUY, YTO JaHHas TpaHcdopMa-
Ly 3HadeHus NoHATus Gesinnung crajia IIPOVIC-
XOIIUTB ellle 3aJ0JIr0 10 KAHTOBCKOWM «PeJTiurmm. . .»
B coumHenmsx Lmanpamara.

IIapaMHT B CBOe BpeMs B Cpelle HeMeITKMX
IIpocBeTnTeNeVt ObUT OTHOV 113 HamOosIlee M3BecT-
HBIX 1 yBakaeMbIx puryp. CeromgHs ero mms ms-
BECTHO JIUIIIh HeOOJIBIIIOMY UMCITy CIEHVaIICTOB
B obOrmactit prstocopmm M TeosIormm HeMeIIKOro
ITpocBermenns. B mociieqHme OecaTwieTus ero
B3IJISIZIBL CTAJIVI IIPVBJIeKaTh OOJIbIllee BHVIMAHIE,
OIHAKO OHO TIO-IIpeXXHEMY OCTaeTCs BecbMa M301-
paTeTbHBIM.

WVccnenosanms Teopuectsa IllmanpanHra mpo-
BOZSATCH II0 IBYM BO MHOIOM He3aBVICMBIM JIPyT
OT Apyra HallpabjleHMsIM. B obmacTi wmcropum
IIPOTECTAHTCKOV TEOJIOTMY OH IIpuBIIeKaeT 00JIb-
II10e BHMMaHVIe KaK OVH M3 sSpUaiiIInX IpeicTa-
BuTestent Teostornu IIpocsemtennis. Ho atm mccrte-
ZIOBaHMS B OCHOBHOM aKIIeHTUPYIOT BHUMaHMe Ha
Te acmiekTel TBopdYecTBa lllmaspamHra, KoTopble
BBIZIEJISIIOT €0 IMEHHO Kak Heostora (Beutel, 2003;
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in this context, of the concept of “disposition”,
or rather, its semantic transformation by Kant,
an explanation that can be obtained by turning
to the views of Spalding.

Today the concept of “disposition” is
associated with Kant. And indeed, this
translation of the German concept of Gesinnung
has up until now been used only with regard
to Kantian philosophy. Although the concept
had been used earlier in German philosophical
and theological texts, as well as by Kant in pre-
critical and critical works before Religion within
the bounds of bare reason it was not considered
to be a term and was just a synonym of words
with similar meanings (Absicht, Denkungsart
etc.). This was a standard explanation in the
studies of Kant’s philosophy of religion. And it
is often forgotten that the transformation of the
meaning of Gesinnung began to take place long
before Kant’s Religion in the works of Spalding.

In his time Spalding was one of the best
known and highly regarded figures in
German Enlightenment. But today his name
is known only to a small number of specialists
in the philosophy and theology of German
Enlightenment. The past few decades have
seen a revival of interest in his views, but the
interest is still very selective.

Research of Spalding’s work follows two
largely separate paths. In the field of the
history of Protestant theology he attracts
considerable attention as one of the most
brilliant representatives of Enlightenment
theology. However, this research is focused
mainly on those aspects of Spalding’s work
which highlight his contribution to neology
(Beutel, 2003; 2006a; 2006b; 2014 and others).
Historians of philosophy concentrate on the
study of his Reflections on the Destination of Man
which triggered one of the most important
debates among German Enlighteners on
the mission of the human being and its
cognisability, and was an important factor
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2006a; 200606; 2014 u np.). Victopukmu dutocodpmm
110 OOJIBITIel YacTV KOHIIEHTPUPYIOTCS BOKPYT M3~
yYeHMs ero counHeHms «PasMblIIIUIeHe O IIperl-
Ha3Ha4yeHW 4YeJIOBeKa», JIETIIET0 B OCHOBaHUE
OIHOW W3 BeAyIIMX IVICKYCCUVI B CpeJie HeMell-
KVX IIPOCBeTUTeJIeNl O NpeJHasHadyeHU YejloBe-
Ka " ero Io3HaBaeMOCTH, a TaKXe CyIIeCTBeHHO
IIOBJIVSIBIIIETO HA IIepexor] OT IeCCUMUCTIYUECKO
AHTPOIIOJIOT MY JIFOTEPAHCKOV OPTOHOKCUM K Oo-
Jlee ONTUMUCTIYECKOMY B3IJISITy Ha IIPUPOLY 4e-
soBeka (Schollmeier, 1967; Tippmann, 2011; Raatz,
2014; Macor, 2012; 2013a n gp.).

Counnenme «Pa3MbllIeHVe O ITpeTHa3HaAuYeHU
JeJIoBeKa», 0ecCrIopHO, 3aHMMaeT IIeHTpaJIbHOe Me-
cro B Haciegum IlInasbayHra, HO He McYepIIbIBaeT
BCe OOraTcTBO PasHOOOPA3HOV HAINTPHI €r0 B3IJIS-
nos. V3-3a aklleHTHpOBaHMS BHVMaHMSA TOJIBKO
JIUIIIb Ha 3TOVI CTOPOHe ero prsiocodpcKo-Teos1oru-
4ecKoro TBOpYecTBa BCe OCTaJIbHble He TOJIBKO 3a-
TEeMHSIOTCSI, HO ¥ IIPe[ICTalOT B HEeCKOJIBKO VCKa-
JKEHHOM cBeTe. «a3MblIIUIeHe O ITpelHa3HauYeH
yeJIoBeKa» BIIepBble ObLIO oIy OvkoBaHo B 1748 I. 11
B JTaJIbHEVIIIIeM ITpeTepIie/io MHOXKeCTBO Ilepensia-
HWUI, CYIIIeCTBEHHO pacIIVpUBIIVCH B 00BbeMe (¢ 26
1o 244 ctpanym). ITpy 3TOM B HIOC/IETHEM TIepevi3-
IaHMM JaHHOI'O COYMHeHMs, BeiemineM B 1794 1,
IPUHSATO YCMaTpuBaTh CUJIbHOE BIIVISIHVE KaHTOB-
CKOM IIpakTideckon dutocodpum. IlapasiensHo
TaKoe BJIVsIHVe OOHapY KMBaeTCsl M B CaMoVi TI031-
Hent pabote IInaipamnara — «Pemris, geso gesio-
Beka» (1797) (cm.: Hinske, 1994, S. 139). B aTom1 cBsi3n
IIOMVMO OOITIel HaIlpaBJIeHHOCTH €TO pa3MBbIIILIe-
HUI VCCIlefioBaTesI OOBIYHO OTMeUaloT IIOsBle-
Hute y IlImaspayiHra IOHA TS «MaKCcyMa, OoIbliiee
BHMMaHVe K TOHATWUIO HPaBCTBEHHOIO 3aKOHa U
ap. B aTor e psapg nonagaeT v moHsTre Gesinnung,
KOTOpOe sIKOOBI TOJIBKO B TO3IHMX padoTax [nae-
AMHTa IproOpeTaeT SIBHO KAHTOBCKOe 3BydaHve. V1
ecJIM B OTHOIIEHMN JIPYTUX aclleKTOB YCMOTpeHVe
pvsiHus Kanra na HnasipayHra BIIOJIHE OITpas-
JaHHO, TO B OTHOIIeHUM IoHATUsA Gesinnung y Hac
HeT HMKaKMX OCHOBaHWUM mojiarark, uto Ilnaie-
AVHT IIpUIIel K CBOeVl KOHIIeIIIMV IIepeBopoTa
yMOHacTpoeHwsi (KpaviHe Ormskoro Kaury) Berten
3a KanToM wm nof, ero HerocpecTBeHHBIM BIIV-

18

in the transition from the pessimistic
anthropology of the Lutheran orthodoxy to
a more optimistic view of the human being’s
nature (Schollmeier, 1967; Tippmann, 2011;
Raatz, 2014; Macor, 2012; 2013a and others).

Reflections on the Destination of Man certainly
is central to Spalding’s legacy, but it does
not reflect the rich palette of his views. The
accent only on this aspect of his philosophical-
theological work overshadows and somewhat
skews the other aspects. Reflections on the
Destination of Man was published in 1748,
went through multiple editions and was
considerably enlarged (from 26 to 244 pages).
The last edition produced in 1794 is thought
to have been heavily influenced by Kant’s
practical philosophy. By the same token, such
influence has been found in Spalding’s last
work, Religion, Man’s Vocation, published
in 1797 (see Hinske, 1994, p. 139). In this
connection, apart from the general direction
of his reflections, researchers also note the
appearance of the new concept of maxima,
greater attention to the concept of the moral
law, etc. The same applies to the concept of
Gesinnung which allegedly acquires a distinctly
Kantian ring only in his later works. Whereas
with regard to other aspects, asserting Kant’s
influence on Spalding is justified, with regard
to the concept of Gesinnung there are no
grounds for claiming that Spalding arrived at
his concept of revolution of disposition (which
is very close to Kant’s) after Kant or under his
immediate influence. Indeed, considering that
the concept appears in Spalding’s works much
earlier than Kant’s Religion the reverse may
well be the case.

The clearest and most detailed exposition
of Spalding’s views on the revolution in
the human being’s disposition is found in
his work Thoughts on the Value of Feelings
in Religion (1761), whereas in Reflections on
the Destination of Man the subject is passed
over in silence. This may be one of the



sSHVEeM. A yIUTBIBas TOT (PAaKT, UTO 3Ta KOHIIEMITVs
riosiBIsieTcs B courHeHvsax 1naapamMHara HaMHOro
paHBIlle BBIXO/Ia B CBeT KaHTOBCKOV «Permmrum...»,
MOYKHO ITPeJIIIOJIOKNUTh, UYTO BIIMSIHME 371ech ObLIO
CKopee obpaTHoe.

CBort B3IVISAL Ha COBEpIIAIOIINIICS B desloBe-
Ke repeBopoT yMoHacTpoeHwms Ilnaneaunar Han-
Oosiee oTueTIBO M TIOAPOOHO IIpeNCTaBiIsieT B
counHeHMM «MBICJINT O IIEHHOCTV YYBCTB B XPU-
crraHcTBe» (1761) 1 oOxoguT MoryaHMeM B «Pas-
MBIIIUIEHUM O IIpeHa3HadeHM JesioBeKka». CaMo
1o cebe 3TO MOXeT ObITH OOHMM M3 (PaKTOPOB
TOrO, TIOYeMY 3Ta KpariHe VIHTepPeCHas M BaKHas
cTOpoHa (PMIIOCOPCKO-TEOTIOTMIECKIIX B3ITISIZIOB
[rraspayHra 10 CUX IOP OCTaeTcsl He3aMeueH-
HOVI, ITOCKOJIBKY, KaK y»Ke OTMeuasIoch BBIIIIe, 713
BCero KomIulekca courHennvt HInanpayara vate
BCEro TOBOPST JINIIb O «PasMbIIUIeHNM O TIpe]i-
Has3HauYeHWM 4eJIoBeKa», TOrfa Kak caM (pakT Cy-
IIIeCTBOBAHWS APYTMX PabOT Majlon3BeCcTeH M YK
TeM Ooslee Masio KTO oOpallfaeTcsl CeromHs K M3-
y4eHMIo 1x comepXaHus. Ho cosepiiieHHO MHOV
Obuta curyarms B 1760—1780-x rr. Kak m mpy-
rve counHenus HInanpavara, «Mpicim...» ObUIN
OYeHb IOIYJISIPHBL, XOPOIIIO M3BECTHBHI (B TOM UMC-
ie n Kanry (Macor, 20136, S. 116)) 1 HecKOJIBKO
pas niepensmaBayvich (B 1764, 1769, 1773 v 1784 rr).

Kak 1 mHorme gpyrue pabotst llInansanara,
Ka’K/IbIM HOBBIM M3[IaHVeM 3TO COUMHeHVe CTaHO-
BIJIOCH BCe TOJIIIIe U ToJIle. B pesyibraTte ueTBep-
TOe M3IaHNe, 3aBeplileHHoe pakTdecku B 1772 T,
HO natupoBaHHOe 1773 T, OblIO yXe Oe3 MaJioro B
IiBa pasa o0OBbeMHee IIepBOro, cocTasiisst 352 cTpa-
HUIIBI IIPOTUB IlepBoHavasIbHbIX 182. B TO ke Bpe-
M MBI He CMOXKEM HaWITV B HeM KaKMX-TO CyIIle-
CTBEHHBIX WM3MeHeHUV B3DIsaaos lllmasneayHra.
OuepenHoe M3IaHMe PacIIMPSIIOCh 3a CUET HEKO-
TOPBIX JIOIIOJTHEHMV, O0Jlee pa3BepPHYTHIX pasbsic-
HEHWVI, HO He BHOCWJIO HIYero MPUHIIUIIVIAIBHO
HOBOT'O B OCHOBHOE coflepKaHue paboTsl. He m13me-
HWIACh M CTPYKTypa COUMHEHMSI.

KimrogeBort TeMoVl 3TOro COUYMHEHWS SBJISIOT-
Csl YyBCTBa, a KOHKpeTHee — TO 3HadyeHMUe, KOTO-
poe oHM MMeIoT I peturui. IlapaiessHo mof-
HVMAaeTCsI BOIIPOC 1 00 VX 3HAaYeHWU N 1171 MOPaJIv,
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reasons why this exceedingly interesting and
important aspect of Spalding’s philosophical-
theological views still goes wunnoticed
because, as mentioned above, of the whole
body of Spalding’s works only Reflections
on the Destination of Man is discussed more
frequently while other works are little
known, let alone studied. The situation
was radically different in the 1760s—1780s.
Thoughts, like other works of Spalding, were
widely popular and well known, including
the works of Kant (see Macor, 2013b, p. 116),
and went through several editions (1764,
1769, 1773 and 1784).

Like many other works of Spalding,
Thoughts on the Value of Feelings in Religion
grew thicker and thicker with each new
edition. As a result, the fourth edition,
practically completed in 1772, but dated 1773,
was almost twice the size of the first one (352
pages versus 182). However, one does not
find any substantive changes of Spalding’s
views. Subsequent editions were enlarged
by additions and more detailed clarifications
without any fundamental changes in the core
content of the work. Nor did the structure of
the work change.

The key topic of this work is feelings,
more specifically, their significance for
religion. Along with this the question of
their significance for morality is raised,
which Spalding invariably closely links
with religious faith. The book was a reaction
of Spalding, who championed moderate
Enlightenment in all his works, to the rapid
spread of Pietist sentiments of a mystical
variety, as manifested in the emphasis on
constancy and conversion. Nevertheless, it
should be borne in mind that Spalding was
among the initiators of the discussion on the
role of feelings which would become one of
the main topics of German Enlightenment in
the last third of the eighteenth century. The
book is the first in a series of philosophical-
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KoTtopas y HInasnbanHra HeMsMeHHO paccMaTpu-
BaeTCsd B TECHOVI CBA3M C peJITo3HoM Bepon. Ha-
HycaHye JaHHOW pabOThl CTaJI0 HeIlOCpeICTBeH-
HOVI peakIiven ImranpavHra, OTCTaMBAIOIIEIO BO
BCeX CBOVIX COUMHEHMSX (Kak OoJlee paHHMX, TaK
Gostee mo3aHVIX) TO3MIIMM yMepeHHOro I Ipocsertie-
HMS, Ha IIMPOKOe 1 OBICTpOe pacIpoCTpaHeHVe
NVEeTUCTCKMX HacCTPpOeHMII MUCTUYeCKOV HallpaBs-
JIEHHOCTW, YTO BbIpa’kaJIoCh B BUax HAOOKHOCTY,
B KOTOPBIX aKIIeHT Jiejlajicsi Ha HeycTaHHOe ITOKa-
sHMe ¥ obparieHme. TeM He MeHee CTOUT TakXke
YUUTBIBaTh, YTO B JaHHOM ciydae IlmaneauHr
CTOUT Y VICTOKOB JAVICKYCCUM O POJIVI YYBCTB, KO-
TOpasi CTaHEeT OTHOV 13 OCHOBHBIX TeM HeMeIIKO-
ro IIpocsemienns B nociiennen Tpetu XVIII B. Do
COYVHEeHVie OTKpbIBaeT Yepey cCOOCTBEHHO PiyIo-
codpcko-Teostormueckmx pador Hlmanpamara, cos-
JaBasi COJIMIHBIN 3a/esl Ajig Oorlee TIO3MHMX €ero
pabot (Beutel, 2005a, S. XXVIII) u sBsisce peria-
FOILIEVI BEXOVI MEX/TY «Pa3MpIliUIeHIEM O IIpenHa-
3HaYeHUV JesioBeKa» 1 MO3IHen padoront «Penm-
T, aeiio gesioeka» (Beutel, 20056, S. V).
«MBpIcin...» BBI3BaJIM OOJIBIION pe3oHaHC. Bo
MHOTOM 3TOMY IIOCIIOCOOCTBOBaJI MIHTepec, IIpo-
SBJICHHBIVI K HeMy m3fjaTesieM «Bceobitieir Hemerl-
Kot ombmmorexkn» . Hukoran. Pertensns Ha BTO-
poe M3IaHMe 3TOro CouMHeHMs ObUIa HammcaHa
V3BECTHBIM B Cpefle IPOCBeTUTeJIell TeoJIoroM,
cropoHHuKoM Heosorum  @.I. Pesepuiiem. Ona
OTKpBIBaJIa TIEPBBIVT HOMep Wm3maHms «BceoOlrment
HeMeIIKOV OmOmoTekm», BuItenmii B 1765 1. Pe-
LIeH3eHT KPaTKO M3JIaral OCHOBHBIE Ve COUMHe-
HMs, YKasbIBasl PV 3TOM TakK)Ke, KaKye JacTy pa-
OOTHI IIpeTepriesINt CyIlleCTBEHHBIe M3MEHeHVs B
CpaBHeHUM C IepBbIM M3gaHveM. OOIIas olleHKa
couyHeHMs OblyIa TOTYEPKHYTO TIOJIOKUTETHHO,
ecIIi He cKasaThb Oojibllle — xBasteOHovL. Pesepuil
OTMeTWJI CKPOMHOCTb aBTOpa B M3JIOKEHNM, a TaK-
JKe SICHOCTB V1 071aropofICTBO €ro CTwiIsl, cooOpas-
Hble TOCTOMHCTBY camoro IiperaMera. OH IIpsgMO
BBICKa3bIBaJI TIOKeJIaHMe, YTOOBI «BCe TeosIoriye-
CKVe COUMHeHMS... CTPOWINCH IO 3TOMYy 00pas-
y» (Resewitz, 1765, S. 4). B 1770 r. Pe3esur mios1-
roToswI 1da «BceoOriert Hemerikon omnoImoTexm»
pelieH31I0 Ha TpeThe M3gaHue 3ToV paboThl, KO-
TOpasi TakXe ObUIa mooXuTeabHOM (Resewitz,
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theological works, creating a solid basis for
his later works (Beutel, 2005a, p. XXVIII) and
revealing the decisive landmark between
Reflections on the Destination of Man and the
later work Religion, Man’s Vocation (Beutel,
2005b, p. V).

Thoughts on the Value of Feelings in Religion
had great resonance, not least due to the
interest shown in it by the publisher of the
“Allgemeine deutsche Bibliothek”, Frederick
Nicolai. The second edition of the work was
reviewed for the first issue of “Allgemeine
deutsche Bibliothek”, which appeared in 1765
at the hands of Friedrich Gabriel Resewitz, a
well-known Enlightenment theologian and
advocate of neology. The review opened the
tirst issue. It presented the main ideas of the
work and pointed out the parts which had
undergone substantive changes compared to
the first edition. The general tone of the review
was positive, indeed laudatory. Resewitz
praised the author’s humility and at the same
time the clarity and elegance of style that
befitted the subject matter. He expressed the
wish that “all theological works [...] follow
this pattern” (Resewitz, 1765, p. 4). In 1770
Resewitz wrote a review of the third edition
of the book for the “Allgemeine deutsche
Bibliothek”. This was also positive in tone
(Resewitz, 1770). But it concentrated on the
additions and clarifications introduced in the
third edition.

In addition to Resewitz’s reviews there
were other reactions to the book, although
they were generally less detailed and less
eminent. The book was noted in passing in
works devoted to totally unrelated topics
(Beutel, 2005a, p. XXXVI). Some works were
critical of Spalding. The most significant
of these is Trescho’s “Condemnation of
the Work: on the Value of Feelings in
Christianity” which accused Spalding of
Pelagianism and Socinianism (Trescho,
1764). It prompted Spalding to introduce



1770). OnHako B Hel pelleH3eHT KOHIIeHTPUpO-
BaJICsL y>Ke VICKJIIOUMTEJIbHO Ha [OIOJIHEeHMSAX U
HOSICHEHWSIX, BHECEHHBIX B TpeThbe M3IaHue.

ITommmo perieHsun Pesesuiia HOSIBIISUINCE U
IpyTrvie OTKJIMKM Ha JIaHHOe COUYMHeHMe, XOT B
11eJIOM He CTOJIb IIOIPOOHBIE 71 MeHee M3BEeCTHBIE.
Muimvoxomom paboTa yIoMyHaIach HOPOVI B COUV-
HeHMsX 10 COBepIIIeHHO MHOoM TeMaTuke (Beutel,
2005a, S. XXXVI). Kpome Toro, Mo>xHO Ha3BaThb U
LIEJIBIVI PSATL TIOJIEMITYEeCKIIX paboT, HallpaBJIeHHbIX
B agpec Inanmpaynra. CaMon 3HaYMMON U3 HUX
MOXHO cumutarh coumHeHmne C.®. Tpemo «Ocy-
KJIeHVe COYMHEHVs: O IIeHHOCTU YYBCTB B XpU-
CTMAHCTBe» B KoTopoM lllmasnpamHr oOBMHSIICS
B IlejlarnaHcTBe 1 couyHuaHcTse (Trescho, 1764).
2to m nobynmto IImanpayHra BHECTV BO BTOpOe
M3aHVe psll BaXXHBIX IOSICHEHU, B KOTOPBIX OH
SIBHBIM 00pa30M BBICTYIIaeT KaK IIPOTVMBHMK 3TVIX
epeTmYecKIX Te9eHWI1 B JIFOOBIX, JaXke CKPBITHIX,
dopmax mx nposibieHumit. IlyGrnmkosasck Tak-
Xe 11 IpyTue TojleMudeckue courHenms (Aichin-
ger, 1771, Anonymus, 1772). HexkoTopele 13 HuxX
Jlake Ilepens3IaBaIiiCh, KaK, B YaCTHOCTW, COUM-
HeHMe OuiuioMara M nepesoguvika P . JIvHapa
«[Ipy>keckme oOCyXXIIeHMs O MIeVICTBUX Oyaroma-
Tv» (Lynar, 1769), vHMUIIMMpOBaBIllee OXMBIIEH-
Hble [1e0aThl, UTO VI IIPVBEJIO K HeOOXOIVIMOCTY €T0
pacimpenus v niepensganms B 1774 1. Eme ogHyM
BaXXHBbIM KpuTukoM Ilmaneamara cran V. Hlte-
ed, HamVcaBIINL TIOOPS/], CPa3y HECKOJIBKO II0jle-
Mudeckmux counHenun (Schleef, 1770; 1771; 1772).
Ha HekoTOpbIe 113 HIX, B CBOIO O4epe/b, BBIXOAVIIN
pelLieH31Y, B TOM 4Yucile U B y>Ke YIIOMIVHAaBIIIeViCs
«Bceobmert Hemerikon OmbOmoTeke» (cM.: Beutel,
2005a, S. XXXVII—XXXVIII). Vi3BecTHOCTb TaHHOV
pabote! [1naspayHra JOCTaTOYHO OBICTPO BBIIIIIA
3a IIpefiesIbl HeMelKMX 3eMeJib. B Hagase 1770-x rr.
KHMTa OblyIa TIepeBefieHa Ha TOJUIaHICKUI U JaT-
CKMM s13bIKN. TTOBBIIIIEHHOE BHMMaHMe K 3TOV pa-
oore IInanpamHra croesiajgo ee OIHOM M3 CaMbIX
umTaeMbIX 1 00cyxaaembix B 1760—1770-x rT. OHa
CTasIa TaK>ke 3Ha4YMMOVI BEXOV B pa3BUTIUM 1ebaToB
0 Ba’KHOCTY PeJIUTVIO3HBIX UyBCTB.

MOXHO BBIIEIUTE HECKOIBKO KJTIOUEBBIX VIe
maHHOV pa®oTel. OHM COCTaBISIOT, IO CyTH, Oa-
30Bple ycTaHOBKM IlInanpavHra, KOTopble, MyCThb
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some important clarifications in the second
edition in which he openly repudiates these
heretical views in any form whatever. Other
polemical works were published (Aichinger,
1771; Anonymus, 1772). Some of them were
even reprinted, e.g. “Friendly Discussions
of the Effects of Grace” by the diplomat and
translator Rochus Friedrich Lynar (1769),
which sparked off lively debates and led to its
being enlarged and reprinted in 1774. Another
important critic of Spalding’s was Schleef
(1770; 1771; 1772) who composed a series of
polemical pieces. Some of them were in turn
reviewed, e.g. by the “Allgemeine deutsche
Bibliothek” (see Beutel, 2005a, pp. XXXVII-
XXXVIII). Spalding’s work quickly became
known outside German lands. In the early
1770s the book was translated into Dutch and
Danish. Keen interest in Spalding’s book made
it one of the most read and discussed books
in the 1760s and 1770s. It was also a milestone
in the development of the debates on the
importance of religious feelings.

Several key ideas of the work stand out.
These are the fundamental ideas of Spalding
which were already present, albeit in a less
overt form, in the early editions of Reflections
on the Destination of Man and which manifested
themselves ever more with each new edition,
beginning from the 1760s. One such idea is
the emphasis, in all of Spalding’s writings, on
the human being’s absolute dependence on
the Creator. It informs all of Spalding’s works
and goes back to one of the key Lutheran
principles, sola gratia, whose presence is very
obvious in Thoughts on the Value of Feelings
in Religion. No less significant is the work’s
concept of “the whole man” for whom the
heart (feelings) and reason are equally
important. We find here the grounding of two
other themes that are central for Spalding. On
the one hand, it is the critique of cold and one-
sided enlightenment, falsely understood as
the development of reason alone and denying
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U B MeHee SIBHOM BUJIe, YKe JlaBajiv O cebe 3HaTh
B paHHMX m3gaHMsX «PasMbIIUIeHNS O IIpeIHa-
3HAUeHWM YeJIoBeKa» M KOTOpble C KaXKIbIM HO-
BBIM IlepeyslaHyieM JaHHOIO COYMHeHWs, Ha4l-
Has ¢ 1760-x T, IposBIIsUINCh BCe oTUeT/IVBee. B
YaCTHOCTY, K HVYM MOXXHO OTHECTM IIO[IUepKIBa-
Hye abCOJTIOTHO 3aBUCHMOCTH YesloBeka oT TBop-
11a. DTa MBICJIb, HaXOJI4IIIas OTpaskeHVe BO BCex Co-
umHeHMax InaneamHra, BOCXOOUT K OTHOMY W3
KJTIOUeBBIX IIPVHIINIIOB JIIOTepaHCTBa — sola gratia,
YTO KaK pa3 OTUETJIVIBO IIPOCIIEXVBAETCS B «MBbIc-
J5X. ..». He MeHblIIlee 3Ha"eHe vIMeeT V1 pa3BliBae-
Mas B 3TOM COYMHEHWV KOHIIEMIINS «11eJIOCTHOIO
4eJIoBeKa, [J1 KOTOPOT'O PaBHO BaXKHBI KaK Ceprilie
(4yBCTBa), TaK 1 pa3yM. 3[1ecb MBI Haxo[AVM OCHO-
BaHe BYX JIPYTVX [IeHTPaIbHBIX TeM TBOPYeCTBa
[rransayara. C OIHOV CTOPOHBL, 3TO KPUTHKA XO-
JIOIHOTO VI OIHOCTOPOHHETO IIPOCBEIeHVIs], JIOXK-
HO TIOHVIMAaeMOro KaK COBEpIIIEHCTBOBAaHE TOJTBKO
pasyma 1 HeOOXOOMMOCTh OOpBOBI CO BceM UyB-
crBeHHBIM. 1o mbicim [llmaseayHra, MMEHHO 3Ta
yCTaHOBKa IIPVBOANT KaK K PaIVKaIbHOV KPUTVIKE
permrmy BooOllle U TIOMNBITOK ee YCTpaHeHMs, TaK
U K [IepeKOCy B CTOPOHY Hay4HOV TeoJIOruM, y4e-
HocTu B camont pertirnuu (Spalding, 1773, S. 2—4, 17,
20, 99, 177—178, 304—305, 333—339). C mpyrom cTo-
POHBI, He MeHBIIIeVl KpUTUKM 3aciTy K/BaeT U JIpy-
ras KpamHOCTb — IIepeKOC B CTOPOHY YYyBCTBEH-
HOTO, HeKpUTH4JecKoe (0e3 KaKov-I100 pa3yMHOM
IIPOBEPKM) JIOBEpVe CBOVIM PeJIUTMO3HBIM Ilepe-
KMBaHVSM, Ha3bIBaeMoe B TO BpeMsl MeuTaTeJIbHO-
creio (Ibid,, S. 4, 13, 179, 301—330). Ob6e >t Kpart-
HocT mpeHTHdUIMpyoTcd llmampamHroM Kak
OCHOBHBIe Bpary UCTVHHOV PeJIUTMO3HOCTY, a BMe-
CTe C TeM ¥ ueJIoBeKa, TApMOHMYHOE pasBUTHeE U
CYacT/IVIBas KM3Hb KOTOPOrO HeMBIC/IIMa Oe3 Bepbl
(Ibid., S. 98—99, 158, 279, 294). B sTout ke paboTe
[raneauHr TIpeyiaraeT cBoeodpasHoe JIeKapCTBO
oT 00oMX 3TVX HeIyToB. B mpeomorieHnyt mepBoro
MOXKeT IIOMOYBb ITPAKTMYeCKV OpVEeHTUPOBaAHHOEe
XPUCTMAHCTBO, KOTOpOe KOHIIEHTPUPYETCs JIVIIIb
Ha CYIITHOCTHO Ba’KHBIX [IJTS CITACeHVIST YTV VICTV-
Hax, CBA3bIBas VX HEIIOCPEIICTBEHHO C ITIaBHOVA 11e-
JIBIO YesIoBeKa M ero IIpeHa3HaueHVeM — pas3BU-
TreM nobponerernu (Ibid., S. 99, 177178, 323 —324).
IToGopoTh BTOpoe MOXKHO PV TIOMOIIIV COBEepITIeH-
CTBOBaHM pasyMa 1 00s13aTeIIbHOVI CBEPKM JIFOOBIX
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everything sensuous. Spalding (1773, pp. 2-4,
17, 20, 99, 177-178, 304-305, 333-339) argues
that this attitude leads to radical criticism
of religion in general and attempts to dispel
it, as well as a tilt toward scientific theology,
learnedness in religion itself. Equally open to
criticism is the other extreme, a tilt toward the
sensuous, uncritical trust (i.e. not subject to
any reasonable verification) in one’s religious
experiences called dreaminess at the time
(ibid., pp. 4, 13, 179, 301-330). Spalding considers
both extremes to be the main enemies of true
religiosity and of the human being whose
harmonious development and happiness
are unthinkable without faith (ibid., pp. 98-
99, 158, 279, 294). In the same work Spalding
proposes a remedy for both these maladies.
The former can be aided by practically
oriented Christianity which concentrates only
on the truths that are essential for salvation
of the soul, linking them directly to the
human being’s supreme goal and vocation, the
development of virtue (ibid., p. 99, 177-178, 323-
324). The latter can be overcome by improving
reason and checking all inner impulses against
the Holy Scripture whose truth Spalding
never called into question (ibid., S. 15-16, 69-70,
78-79, 126, 326). However, the need to verify
religious experiences does not mean, according
to Spalding, that they are harmful and that
their impact on the religious sphere should be
minimised. On the contrary, Spalding tends to
consider them to be extremely important and
useful. If we approach them in the right way
and know how to work with them they can be
reliable fellow traveler on the path of moral
improvement (ibid., pp. 2-4, 127).

In this context Spalding raises the question
what a sincere purpose (Vorsatz) to be kind
should be and to what extent it is connected
with feelings. Such a resolution is a disposition
(Gesinnung), which, according to Spalding,
is often confused with a sense of pleasure



BHYTpeHHMX 1100y>XaeHum co CesiieHHbIM [lvica-
HVIeM, VICTVIHHOCTb KOTOPOrO HVKOI/Ia He IIofIBep-
rajiace y Inanpayura comueno (Ibid., S. 1516,
69—70, 78—79, 126, 326). Tem He MeHee HeoOXOmM-
MOCTB IIPOBEPKV PEJIUTVIO3HBIX IIEPEXVBAHII BO-
BCe He o3HauaeT, 1o llImaspamHAry, 9TO OHM caMu
110 ceOe BpeTHBI V1 VX BIIMSHYe Ha cdepy pesTnrios-
HOT'O JIOJDKHO MaKCVMAJIBHO OrpaHMuMBaThes. Ha-
rpotws, LImaapaMHr CKIIOHEH CUMTATh VX KpaviHe
Ba’KHBIMM 1 10JIe3HbIMM. Eciv K HUM ITpaBUiIbHO
OTHOCUTBCS VI YMETh C HUMMU PaboTaTh, OHM MO-
T'yT CTaTh Ha/IeXKHBIM IOy TYMKOM Ha ITyTV HpPaB-
cTBeHHOTO coBeprtieHcTBOBaHY (Ibid., S. 2—4, 127).
B srom xonTekcTe IlnansamHT paccMmarpuiBa-
€T BOIIPOC O TOM, YTO JOJDKHO IIPEeICTABIIATH CO-
6ot vickpeHHee rioctaHoBIIeHMe (Vorsatz) ObITE 110-
OpBIM 11 HACKOJIBKO OHO CBSI3aHO €O Chepovi UyBCTB.
Takoe mocraHOBiIeHMe SABJISETCA KaK pa3 HEKUM
yMoHacTpoeHneM (Gesinnung), KOTOpoe, IT0 MbICIIN
[raspamHra, O4eHb YacTo IyTalOT C IIPUSTHBIM
OIITYIIIeHVIEM VUJIVI MOJIMTBEHHBIM IIepeXXBaHeM,
HO KOTOpOe B JIeVICTBUTEIIbHOCTY He CBA3aHO Ha-
npsamyto co cdepont uyscTs (Ibid., S. 229). ITomo6-
HOe JIO)KHOe TIOHVIMaHVe BO3HMKAeT 3 TOro, YTO
VIMEHHO 3TO COCTOSIHVIE ¥ MOXKHO CUMUTATh COCTOSI-
HyieM OJ1arofgaTyi, Wi IyxXOBHOTo Os1aXkeHCTBa (Se-
ligkeit). Hepenko 3TO IIpMBOAUT K IIPUATHBIM Ile-
PeXMBaHMUSM BO BpeMsi MOJIUTBBI, HO 3TO CJle[lyeT
paccMaTpvBaTh JIMIIb KaK II00O0OYHOe BO3/IEVICTBIE,
a He Kak IIpsiMoe 00s13aTesIbHOe CIIefICTBYE.
CocrosiHMe OraromarTy, HETIOCPENICTBEHHO CB-
3aHHoe y IllmasibimHra ¢ mocraHoBjIeHVeM OBbITH
ZI0OPBbIM, MOXeT OBITh Pe3yJITaTOM JINIIIh IO IVH-
HOTO BHyTpeHHero oOpartieHns. PaKTudecKu 3T
7iBa TIOHSITUS OTOXJIECTBIISIIOTCS, TaK KakK oOpaiiie-
Hyte B oHVMaHVM HInanpayHra 1 SBIseTcs Hu-
criocstaHHOM Borom Graromarsio. OmHAKO HEKOTO-
poe He3HauMTeJIbHOe CMBICJIIOBOE PasJIiylie MeX/Ty
STVIMV HOHSTUSIMMU BCe e OcTaeTcs. bor Kak Jro-
Osrrmm Otert nockUIaeT Oy1aromarb BCeM CBOMM I1e-
TSIM ¥ IIPU3bIBaeT BceX K oOpallleHNIo, HO TOJIBKO
OT YesIOBeKa 3aBVICUT IIPVHSTH 3TOT IIPU3BIB VIV
ero oroOpocuTh. Takvm obpasoM, xots Llmameamar
ToJTUepKyBaeT M3HavaIbHYIO MHUIIMATUBY bora B
3TOM ITpoLIecce V1 HeBO3MOKHOCT J1JI5I YesIoBeKa J10-
CTUYB TaKOTO ITpeoOpakeHVsI OIHVIMMU JIUIIE CBO-
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or a prayer experience, but which in reality
is not directly connected with the sensuous
sphere (ibid., p. 229). This misconception
stems from the fact that it is this state that can
be considered as a state of grace, or spiritual
bliss (Seligkeit). This often leads to pleasurable
experiences during prayer, but it should be
seen merely as a side effect and not as a direct
obligatory consequence.

The state of grace which Spalding links
directly with the resolution to be kind
can only be the result of genuine inner
conversion. In effect these two concepts are
equated since in Spalding’s view conversion
is the grace vouchsafed by God. However,
there still remains a slight semantic
difference between these two concepts. God
as the loving Father bestows grace on all his
children and calls them to conversion, but it
is up to the human being to answer or reject
this call. Thus, although Spalding stresses
God’s initiative in this process, so that
man cannot attain conversion on his own,
nevertheless He does not deprive the human
being of free will and asserts the need for
voluntary interaction with grace bestowed by
God. Here we can easily discern an affinity of
Spalding’s ideas with the concept of synergy
embraced by Orthodoxy and going back to
eastern patristics. But there are no grounds
for claiming that Spalding was familiar with
this concept and that it exerted any influence
on him. Likewise, there is no direct evidence
of the influence of Catholic thought, which
in some ways comes close to the idea of
collaboration between the human being and
divine grace and which on the whole was far
better known among Protestant theologians
of the time (even though more often than
not presented in a polemical mode). Even so,
the seeming similarity of the main thrust of
Spalding’s thought to the Catholic teaching
was a cause of concern among the more
orthodox Lutherans. That is why Spalding
and his fellow neologists were regularly
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VIMI cyIamy, TeM He MeHee OH He JIMIIIaeT 4deJIo-
BeKa CBOOOIIBI BOJIV U YTBEp>KIIaeT He0OXOIMOCTh
OITperieJIeHHOT O JOOPOBOJIBHOIO B3aVIMOIEVICTBYS C
riocbuTaeMovt borom Gr1aromarero. B maHHOM Cci1yuae
HeCJIOKHO YCMOTPeTh HEeKOTOPYIO OJIM30CThb mien
[anpayHra K KOHIEIITNY CMHePIY, IPYHVIMA-
€MOVI IIPABOC/IABHBIMM V1 BOCXOISIIIIEV K BOCTOUHOV
narpuctike. OnHAKO HET HUKAKMX OCHOBaHUI
yTBepXX[1aTh, YTO [laHHas KOHIeMIIus ObUla 3Ha-
koma [InaspamHry 1 oKasajla Ha Hero Kakoe-jIn-
00 BimstHMIE. [laske BIIVISTHVIE KaTOJIMTYECKOVI MBICIIV,
KOTOpas TaK)Xe B HeKOTOPBIX acrieKTax OJIn3Ko Hofl-
XOOWT K Wfiee COTPYAHMYECTBa UesioBeKka 1 Or1aro-
maTtvt boxuernt v koTopas B 11€7I0M TOpaszo JIydllle
ObUIa 13BeCTHA TOITIA CPedy IIPOTECTAaHTCKIIX TeOo-
JIOTOB (XOT 4allle BCero M B MHOJIEMUYECKMX M3JI0-
JKeHMsIX), HallpAMYIO He IIpocsiexyBaeTcs. Tem He
MeHee TaKoe BUIVIMOe CXOIICTBO OCHOBHOVI HallpaB-
Jigromert JMHUN pasMbiiieHys mansauara ¢
KaTOJIMYeCKIIM BepOoyUeHVeM BbI3bIBaJIo OeCIIOKOT-
CTBO Y ITpeJicTaBuTesIeV Oojlee OPTOHOKCAJIBHO Ha-
CTpoOeHHOro JioTepaHcTBa. IlosTomy Ilnasnbamara
VI IPYTMX €r0 COPAaTHIMKOB 110 HEOJIOI MY C 3aBVIHOM
PEryIISIPHOCTHIO OOBVHSITI B CBOETO POJIA «KPUIITO-
KaTOJIMIIV3Me», XOTS TOpasfio dYallle 3Ta VerHas
HaIIpaB/IeHHOCTb aCCOLMMPOBAJIaCh C IleslarvaH-
CTBOM M ellle yarrle — ¢ coryHamaHcTBoM (Oemler,
1775, S. XXXII—XXXYV; Ulrich, 1778, S. 143 —144).

[napamHT coxpaHsieT yOeXXIeHHOCTb B TOM,
YTO O COCTOSHMV OJIarofaTyi Helb3sl CYAWUTH IO
BHYTPeHHNMM oOlIyIleHMsM. Takxke OIIyIeHMs
He MOTYT IIOMOYb OLIEHUTb 1 (PaKT oOpalreHmsl.
OHo sBiIsIeTCsl eVTHOBPEMEHHBIM 11 HeoOs13aTe Ib-
HO JIOJDKHO OBITH OCO3HaBaeMO CaMVIM UeJIOBEKOM.
OHO MOXeT CBepIINTbCA 1 HEOCO3HAHHO, TaK YTO
caM MOMEHT ODpalleHMsI OKaXkeTcs IS JesloBe-
Ka CKPBITBIM ¥ OH 3aMeTWUT JIUIIb ero CJIe[CTBUS
B cBOeV XM3HU. ENVHCTBeHHBIM Ha/IeXKHBIM KpU-
TeprieM OLIeHKV TOT0, HaXOIWMTCS JIVI YeJIOBeK B CO-
CTOsTHVM Oy1arofaTvi ¥ CBEpIIVIIOCH JIVI BHYTpeH-
Hee o0pallieHvie, MOXeT CJIY)KUTb ero IIOCTOSTHHOe
CTpeMJIeHVe CoBepIIaTh IIpaBeqHble feria (Spald-
ing, 1773, S. 256 —257).

B TO ke BpeMs IIpaBeJHOCTH BOBCE HEe O3HAYaeT
OIHVI JIVIIIb BHeIlIHe Jo0Opble mocTynku. Harrpo-
TUB, pedb MIeT O TaKMX [ejlaX, KOTOpble ITPOVC-
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accused of “crypto-catholicism”, although
this trend was far more often associated
with Pelagianism and still more often with
Socinianism (Oemler, 1775, pp. XXXII-XXXV;
Ulrich, 1778, pp. 143-144).

Spalding maintains that the state of
grace cannot be judged on the basis of inner
sensations. Nor can sensations be helpful
in assessing the fact of conversion. It is a
singular event of which a person may or may
not be conscious. A person may be unaware
of the moment when it happens and may
notice only the consequences of conversion
in one’s life. The only reliable sign that a
human being is in a state of grace and that
inner conversion has taken place is an abiding
desire to perform virtuous deeds (Spalding,
1773, pp. 256-257).

At the same time righteousness is not
confined to acts that appear to be good. On
the contrary, acts must flow from the inner
righteousness of the heart, sincerity, patience
and harmony of moods. God expects from
the human being only an inner righteousness
which comes from the heart, only growth in it
can be considered to conform with God’s will,
which alone has true moral value:

It would not depend on deeds, on acts
which externally or by themselves are right.
Although they must come from the goodness
of the heart they are not in themselves what
God seeks in man and what naturally lends
them moral value [...]. It is, after all, necessary
to know and think that it has to do with inner
righteousness and harmony of disposition, all-
conquering universal love of what is right and
good? (ibid., pp. 258-259).

2"“Es kommt hier nicht auf Werke, auf Handlungen an, die
duflerlich oder einzeln, dem Gesetze gemdf$ sind. Diese, so
nothwendig sie auch aus dem guten Grunde des Herzens
erfolgen miissen, sind freylich an sich dasjenige nicht, was
der Herr an dem Menschen sucht, und was diesen, auch
nattirlicher Weise einen moralischen Werth giebt [...]. Man
sollte es doch einmal wissen und daran denken, daf$ hier die
innerliche Richtigkeit und Harmonie der Gesinnungen, die
tiberwiegende allgemeine Liebe zu dem, was recht und qut ist,
verstanden werde.”



TeKaroT 13 BHYTPeHHeVI ITpaBeJHOCT cep/lia, 1c-
KPeHHOCTY, TepIlieHNs VI TapMOHMM HaCTPOEeHUTL.
Topko TakoVt BHyTpeHHeV IIpaBelHOCTH, ITPOVIC-
TeKalolllell 13 OCHOBaHMs cepialia, bor oxmmaer
OT 4YesIoBeKa ¥ TOJIBKO BO3pacTaHle B Hell MOXKHO
CUMTAaTh VICIIOJTHeHEeM BoyIv boxxmer, uTo ofgHo 1
VMeeT IOJIMHHYIO MOPaIbHYIO [IeHHOCTb!

DTO He 3aBUCEIO OBI OT JieJI, OT IIOCTYIIKOB,
KOTOpBble BHEIIHEe WIN MO0 OTHEIBHOCTU CO00-
pasHbl 3aKoHy. OHM, CKOJIb OB HEOOXOIVIMO OHI
He JIOJDKHBI ObUTM OBI ITpOMCTeKaTh U3 H100pOoro
OCHOBaHWS cepplia, camu 10 cebe, IpaBia, He
ABJTSIIOTCS TeM, 9TO ['OCITIOfIb MITIET B YesloBeKe U
YTO IPUJIAET VM TaKXe eCTeCTBEHHBIM 00pa3oM
MOpPAJIbHYIO 1I€HHOCTb... JJOJDKHO BCe ke 3HaTb
M yMaTb O TOM, YTO 3[1€Chb VIMEETCS B BU/LY BHY-
TPeHHSIS IIPaBeJHOCTb M TapMOHMS yMOHACTPO-
eHmI, Bce robexxmarolniasg BceoOmas JIro00Bb K
TOMY, 9YTO S$BJISI€TCS IIPABVWIBHBIM ¥ JOOPBIM

(Ibid., S. 258 —259).

B cBs3m ¢ sTim HInmamsayHT MHOTOKPATHO II0-
BTOpPsieT, YTO NIOOpOIeTeslb OLIEHWBAETCs He II0
BHEIIIHVM JleJlaM, HO 10 BHyTpeHHeMy yMOHa-
crpoenmio (Gesinnung), KOTopoe, ecJii OHO JieN-
CTBUTEJIBHO IIpaBe[IHO, Hen30eXHo Oy/eT BOILIO-
IIIaThCs BO BHEITHMX Orarvx gestHusx. VI iMeHHO
TaK TOHMMas JoOposieTesIb, Mbl MOXKeM T'OBOPUTD
0 TOM, UTO ODpallleHVe HeBO3MOXXHO 0e3 1oOpozie-
TeJI TaK Ke, KaK HEeBO3MOXXHO BOCKpeceHWMe 0e3
xm3HM (Ibid., S. 271). Ho peus mipm 3TOM BOBCe He
MIeT O TOM, UYTO 4YeJIoBeK ITocsle obOpallleHUs He
OyzmeT cosepIIiaTh TpexoB 1 He OyJieT HyXIaTbCs
B HpaBCTBEHHOV OOpbOe 1 coBepIlleHCTBOBaHWM,
IIOCKOJIBKY yoke OyaeT HeropodeH. HammpoTus, 00-
palreHyve IipefirosiaraeT Takyio 0opnOy, Oymyun
dyHmameHnTOM 151 Hee. VIMEHHO OHO [1aeT BO3-
MOXXHOCTB JIaJIbHEVIIIIeTO TyXOBHOTO PasBUTUS U
Bo3pacTaHus. [lociie obpartieHns BoIsl yeloBeKa
HaIlpaBJjIsieTcs B JPYryio CTOPOHY, OTBpalllaeTcs
OT rpexa ¥ >KeJlaHMs coBepIlaThk 3j10 U obparlria-
eTcs K J100py 1 KeJlaHUIO coBepIIaThk Jo0po. Tak
IIPOVICXOMIUT, ITOCKOJIbKY OHa HauMHaeT IoJiaraThb
cuacTee B Apyrux npenmMetax (Ibid., S. 261). Ho ato
JIVIIIB HadaJslo Iy TY, C KOTOPOTO YeJIOBeK B JIF000VI
MOMEHT MOXET CBEpPHYTh CHOBa Ha JIOKHYIO TPO-
my. 3ajavert desoBeKa SIBJISIeTCs HofepKaHue B
cebe 3TOVI IPaBMJIBPHOV HAIIPABJIEHHOCTV BOJIV,
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Spalding keeps repeating that virtue is
assessed not by external acts, but by the inner
disposition (Gesinnung), which, if it is truly
righteous, will inevitably be embodied in
external good deeds. It is proceeding from
this notion of virtue that we can say that
conversion is impossible without virtue, just
as resurrection is impossible without life (ibid.,
p- 271). This is not to say that after conversion
human being would not sin and would
not need moral struggle and improvement
because he/she would be without sin. On the
contrary, conversion presupposes and is the
foundation of such extensive effort. It makes
further spiritual development and growth
possible. Conversion redirects human will
away from sin and the wish to do evil towards
good and the wish to do good. The will
comes to see happiness in other things (ibid.,
p. 261). But this is only the beginning of the
road from which the human being may stray
at any moment. The challenge for the human
being is to preserve the right direction of the
will, which requires considerable effort. Thus,
conversion is only the beginning of the right
disposition, an advance payment for virtue
and fear of God.

A human being’s subsequent development
must follow the chosen path of spiritual
growth. The right directedness of the will
is called “the righteous heart”, or an inner
disposition, without which virtue cannot be
attained (ibid., p. 262).

All this shows that Spalding associates
the state of grace not so much with an
individual’s external deeds as with the inner
sphere of human dispositions. Thus, if it is
not finally clear whether a person is disposed
toward good or is still disposed toward evil,
we cannot say anything certain about the
person’s state of grace:



JI. 3. Kppiurron

4uTO TpebyeT OT Hero HeMaJIbIX yevumnit. Takvim 00-
pasom, obparrieHre — 3TO JIMIITb HavyasIo IpaBe]l-
HOTO HacTpOeHMs, CBOero poja 3ajlaTok J00po-
netenn 1 GorobogsHeHHOCTH. Bee mocitemyroriee
pasBuTHe YesloBeKa — 3TO IIPOIODKeHMe CIIefIo-
BaHM 110 5TOMY HaMeUeHHOMY ITyTU ¥ TIOCIIefy-
IoIllee JIyXOBHOe BO3pacTaHVe. DTO IpaBUjIbHOe
HarIpapjleHVie BOJIM KaK pa3 1 HasbIBaeTcs «IIpa-
BEIHBIM CeprieM», VIV MHade — BHYTPEeHHVUM
YMOHAaCTpoeHmeM, 6e3 KOTOPOro HeBO3MOYKHO OCy-
1tecTsiieHMe nobponeterm (Ibid., S. 262).

CocTosiHme Oraromariyt dejloBeKa CBSI3bIBAeT-
cs IInajapamHroM, cjiefioBaTesIbHO, He CTOJIBKO
co cdeport ero BHEITHVX IOCTYIIKOB, CKOJIBKO C
BHyTpeHHel1 cdpepol HacTpoeHu I JesloBeKa. Tak,
€CJIV He JI0 KOHIIa IIOHSATHO, SIBJISIeTCS JIV UeIIOBeK
yXe JoOpOHaCTPOeHHBIM WJIN ellle 3JI0HaCTpPOeH-
HBIM, TO VI O €T0 COCTOSTHMM OJ1arofiaTy Mbl TaKxXe
HIYEro yTBepXKIaTh He CMOXKeM:

Kak >m3Hp Ha4MHaeTcs HENOCPEICTBEHHO
TaM, TAe IIpeKpallaeTcss CMepTh, TaK M CIacu-
TeJIbHOe M3MeHeHVIe HaCTPOeHVIs CTOJIb JKe HeIlo-
CPeIICTBEHHO 3aK/II0YaeT B cebe JIydlliee Harrpas-
JeHMe Oymm wiv podpopererns. Ecim moxer
OBITH COCTOSIHVIE, B KOTOPOM ellle He JIOCTOBEPHO,
SIBJISIETCSL JIVI UeJIOBEK B OCHOBAHWVI CBOETO Cepy-
Ila ¥ B €ro TOCIOJICTBYIOIIEeV CKJIOHHOCTU eIlle
37IOHACTPOEHHBIM VTN YKe JOOPOHACTPOEHHBIM,
TO ¥ C eT0 COCTOSTHMeM Oy1arofgaTyvi Torya [ena 00-
crosT] Takke HemocrosepHoO (Ibid., S. 273 —274).

Taxvmm obpasom, mobpomererns y Illmaneamrra
TIOHVIMAeTCsl He KaK COOTBeTCTBVEe BHEITHUX JIeVi-
CTBVVI MOPaJIbHOVI HOPME, BBIPaKaIOIIEVICSI B 3a-
TIOBeJIsIX, HO KaK coIvlacuie BHYTpeHHero HacTpo-
enns Bosie boxwuern. Cdepa BHeITHVX [IEVICTBUI
IIpY 3TOM He VICKJIFOUaeTCsl M3 PacCMOTPeHMs], HO
OTOBUTAeTCs Ha BTOPOVI IUIaH, paccMaTpuBaeT-
Csl JIVIIITB KaK CJIeJICTBYIe 9TOIO CBepPIIVIBIIErocs B
Aylile yejloBeKa IlepeBOpOTa, M3MeHeHIs Hallpas-
JIEHHOCTW €r0 BOJIV OT HallpaBJIEHHOCTM Ha 3JI0 K
HaIIpaBJIeHHOCTI Ha JoOpo. K BHellIHe ITpaBe/THBIM
IIOCTYIKaM MBI BCe paBHO MPUXOAVM, HO He OHU
caMm 10 cebe CTaHOBATCSI KpUTepyieM OLIeHKN [10-
OporeTesTbHOCTH, a JIVIIL BHY TPEHHSIsS yMOHaCTPO-
eHHOCTh. CaMu BHEIITHVEe IIOCTYIIKWM ABJIAIOTCA HE-
ODOXOIMMMBIMIL, HO HE IOCTATOYHBIMIL YCIIOBVISIMYA,
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Just as life begins where death ends, so the
redemptive change of disposition contains the
best impulses of the soul, or virtue. If there can
be a state in which it is yet unclear whether a
person deep in his/her heart and in his/her
main inclination is still bent toward evil or is
already bent toward good, it is also unclear
[how matters stand] with his/her state of
grace? (ibid., pp. 273-274).

Thus, Spalding understands virtue not as
conformity of external actions with the moral
norm as expressed in the commandments, but
conformity of the inner mood with God’s will.
The sphere of external acts is not excluded,
but takes the back seat, as it were, and is seen
only as a consequence of the revolution that
has occurred in a person’s soul, a change of
the direction of the will from evil to good.
We still arrive at right actions, but it is not
these actions but only the internal disposition
that is the measure of virtue. External actions
are necessary, but not sufficient conditions
for claiming that somebody is virtuous and,
accordingly, for concluding that the person
is in a state of grace. If a person is virtuous,
he/she is disposed toward good, which
will inevitably lead him/her to perform
externally right acts. However, acts without
a corresponding disposition are dead and
do not warrant that the person has been
converted.

Conclusions

The above exposition of Spalding’s
views on conversion as a radical change of a

*“So wie unmittelbar das Leben da anfingt, wo der Tod
aufhoret, so fasset auch eben so unmittelbar die heilsame
Verinderung des Sinnes eine bessere Richtung der Seele,
oder die Tugend, in sich. Wenn es einen Zustand geben
kann, worinn es noch ungewifs ist, ob ein Mensch im Grunde
seines Herzens und in seiner herrschenden Neigung noch
bose oder schon gut gesinnet sey, so ist es dann mit seinem
Gnadenstande gerade eben so ungewifs.”



4TOOBI yTBEpPXKIIAaTh, UTO KTO-TO IOOpOeTesIeH, 1,
COOTBETCTBEHHO, YTOOBI J1eJIaTh BBIBOI, O TOM, YTO
OH HaxXOOWUTCS B cocTogHMM Onaromaru. Ecim ye-
JIOBEK J00pozieTesieH, TO OH IOOpPOHACTPOEH, UTO
Her30e)XHO OyneT IPUBOONUTH €r0 K COBEPIIEHIIO
BHeIIIHe ITpaBeHbIX IOocTynKoB. Ho cammt o cebe
IIOCTYIKM 0e3 COOTBETCTBYIOILIEro BHYTpPEHHero
YMOHaCTPO€eHsI MePTBBI 1 He Jaf0T HaM ITpaBa ro-
BOPWUTB O COBEPIIVIBIIIEMCS B UeJIOBeKe OOpaIlieHm.

Utorn

PaccmorpenHoe Bbiitie TipesicTasiieHve 1Imase-
IyHTa 00 oOpartieHny KakK O parKaJIbHOM M3MeHe-
HVV YMOHACTPOEeHMs YeJIoBeKa, BhIpasKarolieecs B
TOM, UTO BOJIA VM3MeHseT CBOIO HallpaBJ/IeHHOCTh Ha
HOPpsIMO MPOTUBOIIOIIOKHYIO — C HallpaBJIeHHOCTH
Ha 3JI0 Ha HaIlpaBJIeHHOCTh Ha I00pO, ITOKa3bIBa-
eT, HackosIbKo noaxoz, IImassayHra B JaHHOM CITy-
yae Oy1M30K KaHTOBCKOMY. PaccMoTpenme «Mplciieit
O 1IEHHOCTV YyBCTB B XPUCTMAHCTBe» B KadecTBe
OTHOTO 13 VICTOYHVKOB BJIVMSIHMS Ha (POpMMIpOBa-
HIe KaHTOBCKOTO YYeHMs O PeBOJIIOLI yMOHa-
CTpOeHNs TIOMOTraeT OOBSCHUTH Cpasy JiBe KITode-
Bble 0COOEHHOCTM TIOCJIe[JTHEr0 — HalleJIeHHOCTB Ha
MOpasIbHOe VCTOJIKOBaHVe BCeX OCHOBHBIX IIOrMa-
TUYECKMX TIOJIOKeHWII XPUCTMAHCKOIO BEPOVICIIO-
BeJlaHVs 1 HOgBJIeHre caMoro rnoHsaTus Gesinnung
(ymonacTpoenme). I IpuHyMast Bo BHUMaHVe TO, UTO
310 coumHenne lllmampamHara OeUI0 XOpOMmIO W3-
BecTHO KaHTy 11 Bce ero m3gaHms BBIIUIN 3a/10JITO
1o «Permru B rpaHMIIaX OJHOIO TOJIBKO paszyMay,
MOXHO Ipefriosiararb, 4To «Mbiciam...» [llmans-
IOVHTa ¥ Ta TpaHcdopMalys 3HaueHMs ITOHSATUS
Gesinnung, KOTOPYIO MBI TaM HaXOJIVIM, BIIOJTHE MOT-
JIVI CTaTh VICTOYHMKOM BIIOXHOBEHMs J1JIsi KaHTOB-
CKOTO y4eHsI O PeBOJIIOINI YMOHACTPOEHSI.
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person’s disposition as a result of which the
will reverses its direction from being oriented
towards evil to being oriented towards good
shows the closeness of Spalding’s position
to that of Kant. Regarding the Thoughts on the
Value of Feelings in Christianity as a source of
influence on the formation of Kant’s doctrine
of the revolution in disposition helps to explain
two features of the latter: its commitment to
moral interpretation of all the main Christian
dogmas and the emergence of the very concept
of disposition (Gesinnung). Considering that
this work of Spalding was well known to
Kant and that all its editions saw the light of
day long before Religion within the Bounds of
Bare Reason, it is not unlikely that Spalding’s
Thoughts on the Value of Feelings in Religion
and the transformation of the concept of
Gesinnung that we find there could have
inspired the Kantian doctrine of the revolution
in disposition.
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