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KAHT "1 HOBOE ITPOCBEIIIEHME:
O BAJIAHCE MEXY OOJITOM
N YTUWINTAPHBIMW HEJISIMU

A.C. Suavoep’

IIpedcmabren awaius coomuouienus puiocogpuu
Kauma ¢ «gpuaocogpueii baranca», komopas onucaua 8
ooxaade «Come On! Kanumaiusm, HedaivHoBuoHocmy,
HaceeHue U paspyuienue NnAGHembl», NpoHUmanHom 6
2018 e. 014 Pumcxoeo xayba. ABmops. 0ok1a0a omHocam
Kanma x gusrococpam eBponetickoeo [IpocBewjerus, xo-
1mMopoe 3a40)KUA0 He M0AbKO 0CHOBbL cOBpemenHo20 Mupa,
HO U UCMOYHUKU 2100a1bHblX npobsem. Dusocogputo
I1pocBewyenuis 6 dokaade xapaxmepusyom kax 00HO00KU
PAYUOHAAUSM — (hUA0COPUI0 UCcKATOHeH s Bce2o, HimO He
00.1adaem xesamenvHvimu cBoticmbamu. Baamen abmopol
npedaaeatrom ¢pusocogputo dasarca, komopas onucaua 6
HECKOALKUX MYHKMAX KAK 0A1aHC MeXOY KOHpAUKIYIO-
wyumu yennocmamu. Odwas pamounas npobiema guio-
cocpuu basrarca — 3mo cepxubaniie 320U3ma, NOIMOMY
cHauaa s 00pawacy, kK COOMHOUEHUI0 MexXOY 00420M U
ues0Beveckumu ckroHHocmAamuy 6 smuxe Kanma. 3amem
A N0KA3bL6A10, UIMO MEMAMUKA NOAUTNULECKUX 1PO2H0308
u pexomenoayuii, komopuie Kanm npediazaem u npeonu-
colBaem 6 cBoetl ghusocogpuu ucmopuu, a marke 6 cboux
paccyxoenusx o nosumuxe, npabe u cnpabedsubocmu, no
cymu, c6ooumcs Kk mpem nyHKkmam gpuiocogpuu baran-
ca: amo basarc mexoy pasbumuem u cnpabediubocmoio
(kanmuanckutl pecnydAUKAHU3M), MeXOY CKOPOCTIbIO U
cmaduvHocmuio pasbumus (BHeuwHAL NOAUMUKA, KAH-
MUAHCKUTE MUPHDBLIL NPOeKN), Mex0y KpamkocpouHou
U 00420cpouHOll nepcnekmuboi (noaumuka pegopm).
Hanee s sampaeubato Bonpoc o npobiemax npakmute-
ck020 Bonaoujenus kanmobekux npunyunod 6 nosumu-
ke ¢ yuemom onvima peyenyuu Kanma 6 coBpemenmolx
MeopusxX COYUAALHBIX KOHPAUKIOB, meopuu KOMMY-
Huxayuu FO. Xabepmaca u meopuu cnpabedsubocmu
IIx. Poasa. Obujuii 661600 cocmoum 6 mom, umo ¢pu.io-
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KANT AND THE NEW ENLIGHTENMENT:
ON THE BALANCE BETWEEN DUTY
AND UTILITARIAN ENDS

A.S. Zilber!

The relation between Kant’s philosophy and the
“philosophy of balance” as it is described in the report
Come on! Capitalism, Short-termism, Population
and the Destruction of the Planet, delivered to the
Club of Rome in 2018, requires some analysis. The au-
thors of the report consider Kant to be a philosopher of
European Enlightenment which laid the foundations
of the modern world, but also proved to be the source
of global problems. The report characterises the phi-
losophy of the Enlightenment as lop-sided rationalism
which dismisses everything that does not possess de-
sirable properties. In exchange, the authors offer a phi-
losophy of balance, described in several points as the
balance between conflicting values. The overarching
problem of the philosophy of balance is the restraining
of egoism. For this reason I first examine the relation-
ship between duty and human inclinations in Kant’s
ethics. I then demonstrate that the topic of political
forecasts and the recommendations which Kant pre-
scribes both in his philosophy of history and in his re-
flections on politics, right and justice, essentially boils
down to three points of the philosophy of balance: the
balance between development and justice (Kantian re-
publicanism), between the speed and stability of devel-
opment (external policy, the Kantian peace project),
and between the short-term and long-term perspec-
tives (reform policy). I then touch upon the problem
of the implementation of Kantian principles in poli-
tics in the light of the reception of Kant in the modern
theories of social conflicts, the communication theory
of ]. Habermas and the justice theory of |. Rawls. The

! Immanuel Kant Baltic Federal University (IKBFU).

14 Aleksandra Nevskogo st., Kaliningrad, 236041, Russia.
Received: 28.01.2023.

doi: 10.5922/0207-6918-2023-2-3

KanmoBexuii cooprux. 2023. T. 42, Ne 2. C. 40— 67.

Kantian Journal, 2023, vol. 42, no. 2, pp. 40-67.



cogpuss Kanma ne a6asemca gpusocogpuerl uckaoueHus,
KANUMAAUCTIUMECKUX YeHHOCel U YMUAUMAPUIMA U
He npedocmabasien 045 HUX UOETUHYI0 0CHOBY.

Karouebote caoBa: s20usm, coyuabesvHocmn, 0a-
aane, Pumcxuii xayb, nybauunocms, npedBapument-
HOCMYb, KOHpAUKM, naanupobanue nepcnexmubo

B noxsame mist Pumckoro xiry6a 2018 T (ma-
nee — Jlokyazm) DpHCT ¢doH Bariizexkep 1 AHmepc
BurikmaHn (c coaBTOpaMm) IpefCcTaBuI Te3VICHI O
HeoOxommmMocTn «HoBoro ITpocsertieHis», B OCHO-
By KOTOPOTO CJIefyeT ITOJIOKWUTB MJIelo IOVcKa U
yCTaHOBJIEH S 3KOJIOTTYeCKOro M COLMaJIbHO-3KO0-
HOMMYECKOro OajlaHCa B pa3BUTUM UeJIoBeYeCTBa
(Weizsdcker, Wijkman, 2018, p. 95—96). bananc
IOJDKEH CITYKUTD PelIeHnIo IIpobieM coBpeMeH-
HOT0 00111ecTBa, KOTOPBIE, COITIACHO aBTOpaM, IIPo-
VICXOISAT OT IIpeodsiafiaHms palyioHasIi3Ma (B IIu-
POKOM cMBICTIe), Oepy1riero Hadasio B driocodpmm
snoxut IIpocserenys. Benyime 1iem vHTe JIeK-
Tyasios sn0xu [Tpocsemenns (ot Dpasma go Kan-
ta 1 Apama CMurTa), corrniacHo Jlokitamy, — cBobo-
Ila MBICTIV W JIeVICTBUs, CBOOOIa Hay4HOro IIOVC-
Ka 1 npennprHmMaresscrsa (Ibid., p. 92—93). Bo-
IIJIOIIIEHVIe 3TOVI CBOOOIIBI Ha ITIPAKTMKE IIOBJIEKIIO
3a coOOVT S CITENCTBUM — VI TIO3UTVBHOTO, 1 He-
TaTMBHOIO XapakTepa. Tak, rajieHrie MOHapXde-
CKOT'O CTPOsI 11 OTZeJIeHVie IIepKBI OT TOCyapcTBa
ObUI0 671arOM, ITOCKOJIBKY YCTPaHSIJIO MCKYCCTBEH-
HBle CIMJTBI, 3aKperolaBIe JIMIHOCTh. OgHaKo
BMeCTe C 3TMM IIPOM30IUIa aroMu3alys oolie-
CTBa, OCJIa0JIeHVe COITMAITBHBIX CBsI3€Vl, B KOTOPBIX
JIIONV HY)XKIAIOTCSL eCTeCTBeHHBIM oOpasoM. CBo-
6oma oOepHyITack MHAVBYAYaIM3MOM. ITpoMbIII-
JIEHHAsI PeBOJIIOLNS TaK)Ke BOCIIPYHYIMAIach IIpe-
MMYIIIeCTBeHHO Kak Os1aro, Ho mpusesia K KOJIO-
HUaIM3MYy, IJI00aIM3auun 1 3arpsi3HEHNIO OKPY-
Karoren cpenbl. I1loaToMy HOBOe IIpocCBelleHIe,
HeoOXOIIMOe COBpeMeHHOMY OOIIIeCTBY, HOJIKHO,
cortacHo [lokiazmy, n30eXaTh HeOCTaTKOB IIPeX-
Hero OfHOOOKOTro pallMoHaIM3Ma ¥ CTaTh prIto-
codpment GastaHca, a He MICKJIIOYeHVIS.

OCHOBHOVI BOITPOC MOETO VCCIIeIOBaHMS — Ha-
ckosibko pvtocodpmst KanTta coBmecTmMa ¢ Iipesi-
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overall conclusion is that Kant’s philosophy is not a
philosophy of exclusion, capitalist values and utilitar-
ianism and is not their ideological basis.

Keywords: egoism, sociability, balance, the Club of
Rome, publicity, provisionality, conflict, planning per-
spective

In the 2018 report to the Club of Rome (here-
inafter the Report) Ernst von Weizsdcker and
Anders Wijkman (with co-authors) make a case
for a New Enlightenment based on the idea of
the search for and establishment of ecological
and socio-economic balance in the development
of humanity (Weizsdcker and Wijkman, 2018,
pp- 95-96). The balance should make it possi-
ble to solve modern society’s problems which,
according to the authors, stem from the preva-
lence of rationalism (in the broad sense) which
has its roots in the philosophy of Enlighten-
ment. The key goals of the intellectuals of the
Enlightenment era (from Erasmus to Kant and
Adam Smith), the authors believe, are freedom
of thought and action, freedom of scientific in-
quiry and entrepreneurship (ibid., pp. 92-93).
The practical implementation of this freedom
entailed both positive and negative conse-
quences. Thus the fall of the monarchic system
and separation of church from state was ben-
eficial because it removed the artificial forces
which bound the individual. At the same time
it brought about the atomisation of society and
loosening of social ties which are a natural hu-
man need. The reverseside of freedom turned
out to be individualism. The industrial revolu-
tion, which was largely thought to be a boon,
led to colonialism, globalisation and environ-
mental pollution. Therefore, the Report argues,
society needs a New Enlightenment which
would rid the world of the former one-sided ra-
tionalism and become a philosophy of balance
and not exclusion.

The main question I address in my study is
to what extent Kant’s philosophy is compatible
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craBieHHOV B [lokiane «driocodrert OaraHcay.
HecmoTps Ha 1ieHTpasIbHOe II0JIOKeHVe 3TOro Ho-
HaTUA B prstocodpekont wactu [lokiaga, ymraTess
He HayijIeT TaM ero YeTKOI'O OIlpeJle/IeHNs: B CBA3M
¢ «baslaHCOM» aBTOPBI YIIOMMHAIOT MAEI0 «MHb —
sIH», KOPITyCKYJIIPHO-BOJTHOBO [IyasIv3M B pU3u-
Ke, IMaIeKTVKy leressi, coderaHme moTpeOGHOCTI
4JesloBeKa B Hay4YHOM 3HaHWM C ero ke CKJIOHHO-
CTBIO K MMCTUYECKMM BepoBaHMsSAM... XoTs KaHt
He yTIoTpeOsIsieT IoHATHe «0ajlaHC», OH MILeT ITy T
paspelieHnsl IPOTUBOPEUNIT MeXIy ITPUHIINIIA-
MU TIOBeleHVsl, VHTepecaMi JIIoAeyl M TOuKamu
3peHMs Ha ycrponictBo Mupa. Kpome toro, B [o-
KJIajie YIIOMSHYTBI IIPO0JIeMBl, KOTOpbIe 0COOEHHO
obocTpruvich B KoHITe XX B., HO Ha3peBaIv JOJIroe
BpeMsi 1 ObUIM 3aTPOHYTHI ellle B pacCy>KIeHMsIX
Kanra. V13 H1x s HaMepeH 0OCYANTE IJIaBHBIM 00-
pasom nosunyy KaHra 1o 1oBoy COOTHOIIeHS:

®  MeXIy KpaTKOCPOYHOWM ¥ TOJITOCPOYHON
TIePCIIEKTVBO,

®  MeXIy CKOPOCTBIO U CTaOVJTBHOCTEIO,

*  MeXJy pasBUTHEM U CIIPaBeJIIBOCTBIO.

ABTOpSHI [l0KJIazia OTMEYaroT, UTo JIIOAM Oortee
CKJIOHHBI CTPEMWUTBHCS K pesyJibTaTaM B KpaTKO-
CPOYHOVI MepcHeKTMBe: HapallliBaTb CKOPOCTb
pasBUTHA U JOCTVKeHMs pesysbraToB (Weizséack-
er, Wijkman, 2018, p. 96). CrpemsieHne oiny4mnThb
ObICTpBIe YIOBOJIBCTBUS M KPAaTKOCPOUHYIO BBITO-
Ay, KOTOPYIO OTpakaloT, HaIlpyMep, IoKa3aTesIn
pocTa B KBapTaJIbHBIX OTYeTaX TOPIOBBIX KOMIIa-
HWV, OKa3bIBaeTcsl Oojlee IIPOCTBIM U eCTeCTBeH-
HBIM I10 CPaBHEHMIO C TeMV CTpaTernsMu pacipe-
JIeJINTEeIIbHOVI CIIpaBeyINBOCTY, KOTOpble Tpely-
I0T OOJIBIINX IIAHOMEPHBIX YCVIIMV W OIpere-
JIEHHOTO aJIbTPyu3Ma, ITpeofoJleHNsl 3romsMa U
NapTUKYJIIPHOCTI. be3 cTpemyleHmsi K KpaTko-
CPOUYHBIM JIOCTVDKEHUAM TOXe HejIb3sl 00OMTICH,
KOHCTaTUPYIOT aBTOpbI JloKilaja, OfHaKO YCKO-
peHve pasBUTHS pacllaThlBaeT OCHOBBI LIVIBUJIVI-
3alMy, HapyllaeT CTaOWIBHOCTb ¥ paBHOBecHe.
CooTBeTCTBeHHO, I BOCCTaHOBJIeHMsI OajiaHca
TpebyeTcss BOCIIOJIHUTH HEIOCTATOK CIIpaBelsIv-
BOCTV, CTaOVUIBHOCTV M OpVEHTAIlMV Ha [I0JITO-
CPOUYHYIO ITePCIIeKTUBY. DT Ulen (CIIpaBerInBo-
CTU, CTaOMJIBHOCTY M OpVEHTalUM Ha JI0JIrOCpOY-
HYIO IepCIIeKTVBY), Ha MOV B3IJIA[I, B3aIMOCBs3a-
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with the “philosophy of balance” presented in
the Report. Although the concept is central to
the Report’s philosophical part, the reader will
not find there a precise definition: in connec-
tion with “balance” the authors merely mention
the yin-yang idea, corpuscular/wave dualism
in physics, Hegel’s dialectics, and the combi-
nation of man’s need for scientific knowledge
with his propensity to entertain mystical be-
liefs... Although Kant does not use the concept
of “balance” he seeks ways to resolve the con-
tradictions between principles of behaviour or
people’s interests, and views on the structure
of the world. The Report also refers to the prob-
lems that came to a head in the late twentieth
century, although they had been brewing for a
long time and were already mentioned by Kant.
Of these I propose to discuss the relationships
between

e the short-term and long-term perspec-
tives,

e speed and stability,

e development and justice.

The authors note that people tend to seek
short-term results by increasing the speed of
development (Weizsdcker and Wijkman, 2018,
p- 96). The desire for instant gratification and
short-term benefits, as reflected, for example, in
the growing indicators in the quarterly reports
of commercial companies, turns out to be more
simple and natural than the strategies of dis-
tributive justice which call for major strenuous
efforts and a measure of altruism, the overcom-
ing of selfishness and particularity. The authors
admit that short-term results are also impor-
tant, but accelerated development rocks the
foundations of civilisation and leads to instabil-
ity. To restore balance, the shortage of justice,
stability and orientation toward the long-term
perspective should be remedied. In my view,
the ideas of justice, stability and orientation to-
ward the long-term perspective are intercon-



HbL. [losirocpouHasi rmepcrieKTvBa TpedyeTcs [Jis
peltieHNs 17100aIbHBIX ITpO0JIeM, KOTOpbIe, B CBOIO
ouepesib, 00yCJIOBJIeHBI HeCIIpaBeJIMBOCTBIO TIO
OTHOINIEHMIO K HavMeHee 3alllUIIEeHHBIM CJIOSIM
HaceJIeHMs IUIaHeTHI (M., Hatp.: Sticker, 2021) —
1 3TO 71aBHas 3a0o0Tta Privckoro kiry0a. Crabumie-
HOCTb TpeOyeTcs 1151 YCTOMYMBOIO BOCIIPOM3BO/I-
CTBa TeX OCHOB TPaJVIINT U KYJIBTYpP, Ha KOTOPBIX
TIeP>KUTCS IMBVIIM3ALIIVL.

Hasee s nokaxy, uro KaHT 3arparusaer 1mpo-
671eMBI CTaOVIIBHOCT, JOJIITOCPOYHOV IIePCIIeKT-
BBI V1 CITpaBeIJIMBOCTY 110 OTIeIBHOCTY U B VX B3a-
VIMOCB:I31, KOI'TIa PacCy’KaeT O COOTHOIIIEHUM II0-
JIUTVIKV C MOPaJIblO, KOI/Ja peub MAEeT O TOM, KaK
BO3MOYXKHO COIJIACOBATh VIHTEPECHI W ITPVHIIVIIEL
IIOJIMTVIKOB C TaKMMM IIeJIsMM, KaK OJ1arococTosi-
HMe, cBoOoma M Ge3oracHOCTH rocymapcTsa. Mo-
pasIbHasl CTOpPOHA JIejIa IIPUBOAUT K TeMe HpaB-
CTBEHHOVI IIPVPOZBI YeJloBeKa 1 K TeMe OajraHca
MeX]Iy IIOJITOM ¥ CKJIOHHOCTsMM. IlommTiyeckast
CTOpOHA fiejIa IPUBOAUT K BOIIPOCY O TOM, KaKMM
o0Opa3oM caepXMBaTh 3rOM3M I'paXkIaH C IIOMO-
IIIBIO IIPABOBBIX PaMOK ¥ TOCY[IapCTBEHHOV BJla-
CTH, a TaKXe K BOIIPOCY O COOTBETCTBUM, VI Oa-
JIaHCe, MeX/y BHYTPEHHeV ¥ BHEITHeV ITOJINTH-
Kom. Bce 3t paccyxnenns Kanra cpopmysmpo-
BaHBI, pasyMeeTcsi, B KOHTEKCTe ITpOOJIeMaTVIKI
€ro BpeMeHM, IO3TOMY IIpVMeHeHVe ero ykKasa-
HU K IIpobsieMaM ¥ yCJIOBYSIM COBPEMEHHOro 00-
IecTBa TpedyeT HOBBIX a/JallTaI[VIOHHBIX pa3pabo-
TOK, VI OHV BeyTCS B COLMaJIbHBIX HayKax, 3a IIpe-
ZlestlaMm co0cTBeHHO dvtocodmm. B aTont cBsasm s
3aTPOHY BOIIPOC O TOM, KaK OIIeHVBaIOT ITpaKTiye-
cKkyto dwiocodprio KaHTta B 3THx paspaboTkax, n
CpaBHIO C TOYKOV 3peHMs aBTopos Jlokitama. DToT
BOITpOC OyJIeT pacCMOTpeH B IOCJIeIHMX IIYHKTaX
CTaTBbV B CBSA3M C IIpobsIeMort cOaslaHCPOBAaHHOTO
Pa3BUTVSL 5KOHOMUKM ¥ ITyOJIMYHO cPepBl.

1. DTuKa: MeXXay JOJITOM
¥ STOUCTUYECKMMM CKJIOHHOCTSIMM

Tema mpeomorieHVst sromsMa, JieXxarras B OC-
HOBe ITperIokeHHOM B [lokiage dpnmocodprm Oa-
aHca, paspaborana y KaHTa B 3TMKe 11 aHTpPOIIO-
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nected. The long-term perspective is needed
to solve global problems which, in turn, stem
from injustice toward the more vulnerable stra-
ta of the planet’s population (see, for example,
Sticker, 2021), which is the main concern of the
Club of Rome. Stability is needed for sustained
reproduction of the foundations — traditions
and culture — on which civilisation rests.

I will then show that Kant touches upon the
problems of stability, the long-term perspec-
tive and justice separately and together when
he reflects on the relationship between politics
and morality, where he suggests how the inter-
ests and principles of politicians can be harmo-
nised with such goals as well-being, freedom
and state security. The moral aspect leads to the
theme of the moral nature of the human being
and the balance between duty and inclinations.
The political aspect has to do with the question
how the egoism of citizens can be restrained
through legal frameworks and state power,
and the question of the balance between inter-
nal and external policies. Kant’s reasoning is,
of course, anchored in the context of his time,
so that his prescriptions cannot be applied to
the problems and conditions of modern society
without adaptation, work which is being done
in the social sciences outside the scope of phi-
losophy proper. In this connection I will look at
how these studies assess Kant’s practical phi-
losophy and consider the position expressed
in the Report. The issue will be discussed in the
final part of the article in connection with the
problem of balanced development of the econo-
my and the public sphere.

1. Ethics: Between Duty
and Egoistic Inclinations

The theme of overcoming egoism which in-
forms the philosophy of balance set forth in the
Report has been addressed in Kant’s ethics and
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morum. Kareropudecknii MMIIiepaTiB IIPEIIIVCHI-
BaeT IIOCTYIIATh TI0 TAaKOMY ITPVHIINITY, KOTOPBIN
Mor OBbI CTaTh BCEOOIIVIM 3aKOHOM. DTOT MMITEpa-
TVB MOYXHO OXapaKTepr30BaTh KaK CTPaTer o I10-
MCcKa OasylaHca MeXAy pPas/IMYHBIMM VHIVBUILY-
QJIBHBIMM VI TPYIIIOBBIMM II€HHOCTSIMM, IIOVICKA
0e3yCIIOBHBIX IIPWHIINIIOB IJISI OIperiesleHms 00-
pasa AevCTBUI Ha BCe BpeMeHa 1 IJIsl BceX 00CTo-
aTenbcTB’. Takye HTPUHIIAIIEL OPMEHTVPOBAHBI
Ha JI0JITOCPOYHYIO IEePCIeKTUBY — B IIPOTMBOIIO-
JIOXKHOCTB KPaTKOCPOYHOV BBITOfIE. DTO OTYETIIN-
BO BBIpaXkeHO, Kak ItokaseiBaeT . FO. CosioBbeB, B
KpuTHKe KaHTOM 3TMKM «pacyeTIMBOrO 3BIeMO-
HM3Ma» MarepuaictoB lensseryst m TonbbOaxa
(Conosres, 2005, c. 64). OHM nonaraay, 4To B OC-
HOBY 3TWIKM CJIeIyeT KJIacTh «IIPaBUJIBHO IIOHS-
TBIVI COOCTBEHHBIVI THTEPeC», «pa3yMHOe CeOsiIIo-
Oue», crpemiieHMe K cgacTbio (Tam xe, c. 46). DToT
BBIOOP B TIOJIB3Y JIMYHBIX JKEJIaHUM ¥ CKJIOHHO-
CTell — IIO CYTW, BBIOOP B IIOJIB3Y Pa3BUTMS, CKO-
POCTM ¥ KPaTKOCPOYHOV ITePCIIEKTBBL.

KaHT KpUTMKOBaJI yCTAaHOBKY Ha CTpeMJIeHVe
K CYACTBIO KaK BeIyIINI MOTUB IIOCTYIIKOB, M30-
OpasuB wckaresert 3Toro cuactbsi. OHU pasoda-
POBaHBI B OIPaHMYEHHOCTV BO3MOKHOCTEV pasy-
Ma Ha 3TOM IYTW — BIUIOTH [0 HEHaBVICTU, M-
COJIOIMV, TIOCKOJIBKY, HaIIpVIMep, TOYHBIVI pacyeT
BBITO7] 00OpaumBaeTcst OOJIbIIIe TATOTAaMVI, HEXXEIN
GosIbliiert cTerieHbIO cyacThbd (cM.: Tam e, c. 65). To
e, YTO «IIPVMHOCUT WCTUHHYIO ¥ IIPOYHYIO BBI-
TOMIy, €cJIV 3Ta BBITOIA JOJDKHA IIPOCTpaThCs Ha
BCe CYIIeCTBOBaHMeE, BCerTa IOKPHITO HEIIPOHVI-
11aeMBIM MpPaKoM, 1 TpeOyeTcss MHOTO yMa, UTOOBI
HallpaB/IeHHble Ha 3TO IIPaKTUYecKye IIpaBuia
Oortee VIV MeHee yIOBJIETBOPUTEITBHO IIPYCIIOCO-
OVTB K LIeJISIM JKM3HY Yepe3 XUTPOYMHBIE VICKITIO-
ueHms» (AA 05, S. 36; KanT, 1997, c. 363).

Kpurnka sBmeMoHM3Ma Ha ypOBHE STUYECKOV
Teopun BoBce He npmBoauT KaHTa K 3ampeTry Ha

2 KaTeropmdHsl JI1 KaHTOBCKIE MOpPaJIbHbIE TpeOOBaHIS
IIO CBOEVI CYTI — 3TOT BOIPOC OBUI V1 OCTAETCS IPEIMETOM
nvckyccum. Cwm., Hanp., aHaiams gosoos k. Makmayan-
JIa, KOTOPBIV JOKa3blBaeT HEIIPEeIOKHOCTb MOPaIbHBIX
BBIBOOB 110 KaHTy, HO meaer 3T0O ¢ MO3MINIT TAPTUKY-
JISIPUICTCKOTO 9TOCa, B ctaThe: (bakxépcer, 2022).
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anthropology. The categorical imperative pre-
scribes acting according to a principle which
could become a universal law. The imperative
can be described as a strategy of the search for a
balance between different individual and group
interests, the search for unconditional princi-
ples determining behaviours for all times and
circumstances.” Such principles are oriented to-
ward the long-term perspective as opposed
to short-term benefits. As Erikh Yu. Solovyov
(2005, p. 64) shows, this is clearly expressed in
Kant's critique of the ethics of “calculated eude-
monism” of the materialists Claude A. Helvetius
and Paul-Henri d’"Holbach. They believed that
ethics should be based on “correctly under-
stood self-interest”, “reasonable self-love” and
the pursuit of happiness (ibid., p. 46) The choice
in favour of personal desires and inclinations is
effectively a choice in favour of development,
speed and the short-term perspective.

Kant criticised the commitment to achiev-
ing happiness as the key motive of actions and
portrayed the seekers of such happiness. They
are disenchanted by reason’s limited potential
on that path to the point of hatred and misol-
ogy because, for example, precise calculation
of benefits may lead to greater hardship rather
than increased happiness (see ibid., p. 65). As
for “what brings true, lasting advantage, if this
advantage is to be extended to [one’s] entire ex-
istence”, it is “shrouded in impenetrable obscu-
rity and requires much prudence in order that
the practical rule attuned to that [aim can] be
adapted even tolerably to life’s purposes by
means of suitable exceptions” (KpV, AA 05,
p- 36; Kant, 2002, p. 54). Critique of eude-
monism at the level of ethical theory does not
lead Kant to deny personal pursuit of happi-

2 Whether Kant’s moral precepts are essentially cat-
egorical is still a moot question. See, for example, in
Bakhurst (2022) an analysis of the arguments of John
McDowell, who claims that Kant’s moral principles are
immutable, but does so from the standpoint of the par-
ticularist ethos.



IIepCOHAJIFHOE CTpeMJIeHVe K CYacTBIO caMoO IIO
cebe 1 maxke He mpormBopeunt emy. KanT mon-
yepKMBaJl, YTO «eCTeCTBeHHble CKJIOHHOCTW, pac-
cmampubaemvie camu no cebe, HOOPEL, T.e. IIprieMIle-
MBI, 1 OBUTO OBL... BPETHO ¥ JJOCTOVIHO TIOPVIIAHVIS
IIBITATBCS VICKOPEHUTH MX...» (AA 06, S. 58; KanT,
19947, c. 58—59). @opmMas3M KaHTOBCKOV 3TMKM
He BefieT K puropmsmy (Conosbes, 2005, c. 125). bo-
niee Toro, 2. 1O. CoroBreB, aHanM3Mpys COOTHOIIIe-
HVe SBIeMOHM3Ma 1 KAaHTOBCKOV [JI€OHTOJIOI VA, TIO-
Kas3bIBAEeT, YTO MMEHHO STVKa ceOsTFo0NsI ¢ ee Te3u-
COM O TOM, YTO MOTVBBI BCSIKOT'O CTPEMJIEHVIST, B TOM
YICITe MOTMBBI MOPaJIbHBIX ITIOCTYIIKOB, BOSHUKAOT
3 XKeJIaHUS «CYACHbS B CAMOM ODIIIEM CMBICIIE 3TO-
ro csioBa» (AA 08, S. 281; Kant, 19948, c. 259), dop-
MaJIMCTVYHA ¥ abcTpakTHA. YTO KacaeTcs MHOro
«popmarm3ma» B Br/ie HaBsI3UMBBIX ITPEIIIVICAHIT,
KOTOPBIVI CTVIXUVIHO yTBEP>KIaJICs B HPaBCTBEHHOM
co3HaHMM BO BpeMeHa KaHTa, TO TToc/ieHMII ObLT
ero kputykoM (Conosses, 2005, c. 57).

CoracHo KaHTy, cTpemsteHMe K c4acThIO HeJlb-
351 OOBSIBUTD JOJITOM, a Cy>KIIe€HMe O Iy TSIX JOCTH-
JKEHWSI CYacThs, PaBHO KaK U O BBITOIE, CIIEIIyeT
IPeOCTaBUTh «CaMOMY CYObeKTy JieicTBus» (AA
05, S. 20; Kanr, 1997, c. 323), npusHaTh YaCTHBIM
ZIeJIoM, TIJTISL KOTOPOTo He MOXKeT OBbITh oOIImX pe-
rrerrToB. ViMeHHo sto yactHoe aesio . FO. Costo-
BbeB Has3bIBaeT «3BIEMOHVICTUYECKOM... ¥ YTUIN-
TapHOV aBTOHOMVEV», TIOMYepKMBas, UTO C 3TOM
mgeert KaHT IOCTOSIHHO COOTHOCWUT «CBEPXYTU-
JIUTapHYIO» Mel0 KaTeropuyeckoro MMIiepaTiBa
(Cososbes, 2005, c. 63, 87). baytarc Mexy J0IIromMm
VI CKJIOHHOCTSIMVM COCTOUT B TOM, YTOOBI He 3aripe-
ITIaTh, He VICKJIIOYATh CTPEMJIEHVIE K CUaCThIO 1 He
OTKa3bIBaThCs OT HEro, HO OTINYaTh MHVBUILY-
aJIBHYIO, CIIOHTAaHHYIO ¥ IIepeMeHYNBYIO CKJIOH-
HOCTB V1 OOYCJIOBJIEHHBIE €0 ITPUHITUIIBI OT BCeoO-
IIIero [10Jira, He CMeIVBaTh MOTVBBI IIOCTYIIKOB,
IIOCKOJIBKY 3TO YacTO HMPMBOAUT K OMIMOKaM (CM.:
AA 06, S. 29, 36; KanT, 19947, c. 29, 37).

[TpOTMBHMKIM STMKM [I0JITa IIBITAfOTCS JIOKa-
3aTh, YTO KaTETOPWIECKUII MMIIEPATVIB HEBO3MOX-
HO BOIUIOTUTH B IIPaKTVMKe IIPUHSTHS pPelleHuN
(cMm., Harp.: DHckoM, 2008, c. 75—77, 84). Hackorb-
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ness and does not even mean that eudemonism
contradicts it. Kant stressed that “natural incli-
nations, considered in themselves, are good, i.e.,
irreprehensible; and not only is it futile, but it
would also be harmful and censurable, to want
to eradicate them” (RGV, AA 06, p. 58; Kant,
2009, p. 63). The formalism of Kant’s ethics
does not lead to rigorism (Solovyov, 2005,
p. 125). Moreover, Solovyov, analysing the re-
lationship between eudemonism and Kantian
deontology, shows that precisely the ethics of
self-love with its claim that the motives of all
striving, including the motive of moral acts,
arise from the desire for “happiness, in the most
general sense of the word” (TP, AA 08 p. 281;
Kant, 1991, p. 67), is formalistic and abstract. As
for the other kind of “formalism” in the shape
of insistent prescriptions which was sponta-
neously affirmed in moral consciousness in
Kant's time, it was criticised by Kant (Solovyov,
2005, p. 57).

According to Kant, the pursuit of happiness
cannot be declared to be a duty and it should
be left to “the agent himself” to judge about the
ways of achieving happiness and about bene-
fits (KpV, AA 05, p. 20; Kant, 2002, p. 31). It is
a private matter in which there can be no pat
recipes and which Solovyov calls “eudemonis-
tic ... and utilitarian autonomy”, stressing that
Kant constantly conflates this idea with the “ul-
tra-utilitarian idea of the categorical imperative
(Solovyov, 2005, pp. 63, 87). The balance be-
tween duty and inclinations does not consist in
banning or excluding the pursuit of happiness
or renouncing it, but in distinguishing indi-
vidual, spontaneous and fickle inclination and
the corresponding principles from universal
duty, in not confusing the motives of acts since
this often leads to mistaken incentives (RGV,
AA 06, p. 29; Kant, 2009, p. 32, 40).

Opponents of the ethics of duty are at pains
to prove that the categorical imperative can-
not be applied to the practice of decision mak-
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KO OOBIYHBIVI YeJI0BEK CIIOCOOEH 0OCO3HATh CBOVI MO-
TUBBI, YTOOBI BEIOpATh Cpeyt HyX HOOYXIeHs 13
yBakeHMsI K JOJITy? DTOT BOIPOC IIpaBOMepeH He
TOJIPKO BBUJLY BCEV CJIOKHOVI IIPUPOLbI YeJIOBEKa,
HO 1 B 0COO€HHOCTY ¥3-3a CKJIOHHOCTM K CaMO00-
MaHy, KoTopyio KauT ormeuaer B mopsax. OH Ha-
3bIBaeT 3TO MyJpcTBoBaHMeM. CIIOCOOHOCTE YesIo-
BeKa IIOJIHOCTBIO OTHaBaTh caMOMy cebe OTueT B
CBOVIX MOTMBaX, HeoOXomyMas J1JIs1 MOpaIy, OKa-
3bIBaeTCs TI0]l COMHeHVeM. DTa IpoliieMa aKTVB-
HO 0OCYy>XIaeTcsi B COBpeMEHHOM KaHTOBEIEHWIL.
Ypcyra Penis nogcHseT, 4To Tsira K caMooOMaHy He
HaJjlaraeT HeITpeofo/IVIMBIX OrpaHMYeHNII Ha CBO-
Gomy BOJIM, MOCKOJIBKY KaHT IOHMMaeT 3Ty TATy
«COBCeM He KakK (IIepBIYHYIO) IIPUYVHY, a, Ha000-
POT, KaK 3peKT MV CUMIITOM OrpaHMYeHMs Je-
jloBevyeckoro camorniosHaHms» (Penrr, 2021, c. 14).
[TpusHaHMe MyApCTBOBaHMS, KaK IIOKa3blBaeT
PeHTI1, 1T03BOJISIET JTIOMISIM ITPEOIOTIETH OTHOCTOPOH-
HOCTB BOCIIPUSATHS ce0st KaK aBTOHOMHBIX MOpaJIb-
HBIX areHTOB (KaKMMM MBI XOTes Obl ObITh) (Tam
xe, c. 40). Tak nosiBiIsieTcs TOMOJTHUTEIIBHOE CBSI3Y-
IoITIee 3BeHO MeXX/Ty JI0JITOM ¥ CKJIOHHOCTSIML.
OnHo 13 1leHTpaIbHBIX KAHTOBCKMX TOHATU
B PasMBIIIUIEHMAX O IIPeolosIeHUM 3romsMa —
«HeoOIMTeIbHasa OOIIMTEe/ILHOCTL». BCIKMUIT ye-
joBeK, 1o KaHTy, nMeeT kejtaHue o0IIaTBCs, HO
OITHOBpeMeHHO >KejlaeT [leJlaThb BCe II0-CBOEMY.
ITbITasich pasperInTb 3TO IIPOTUBOPEeUNIe, YeJIoBeK
UILET ITy TV JOOUThCS MPV3HAHM B I7Ia3ax OKpY-
JKaIOIIMX, «CO31aTh cebe II0I0KeHMe» Cpefay HUX
CBOMIMM JOCTVDKEHUSIMU — TaKuM obpaszoMm dop-
MUpyeTcsd KyJIbTypa B IIMPOKoM cMbiciie (AA 08,
S. 21; KanT, 1994a, c. 91-93). KanTt npnsHaer on-
HOBpeMeHHO HaJIn4ye pa3HOHAIIPaBJIeHHBIX TeH-
AEeHIIUT B IIPUpOJie YeoBeKa — ¥ BO3MOXKHOCTD
paspelnTh 3Ty IIpoliieMy, IIPUCYIIYIO KaKIOMY,
COOCTBEHHBIMM YCHMIIMAMM. B KaXkmoM MHIMBUTY-
aJIbHOM CJIyYae ¥ B TeueHVe XXVM3HM 3TOT OaslaHc
arov3sMa U CTpeMJIeHUsl K OOIIeHUIo oOpeTaeTcs
I0-pa3sHoOMYy. DTa UJlesl Ha CThIKe KaHTOBCKOVI aH-

O npobieMax, ¢ KOTOPBIMM COIpsDKEHa KaHTOBCKas
vpes caMooOMaHa B popMe My pCTBOBaHVIs, a TakKKe O HO-
BEVIIIINX MCCIIeToBaHMsIX 3Tov TeMbl cM.: (LLItnkep, 2022).
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ing (see, for example: Anscombe, 1958, pp. 5-8,
13). To what extent is an ordinary person ca-
pable of being conscious of his/her motives to
choose incentives in deference to duty? This is
a valid question not only because of the com-
plexity of human nature but also because hu-
mans are prone to deceive themselves, as Kant
remarks. He calls it “rationalising”. The human
being’s capacity to be fully aware of his/her
motives, something which is necessary for mo-
rality, comes into question. The problem is hot-
ly debated in modern Kant scholarship.’ Ursula
Renz (2021, p. 14) explains that the proneness
to self-deception does not impose insuperable
limitations on freedom of will because Kant
sees this proneness “not as the (prime) cause,
but, on the contrary, as the effect or symptom
of the limitations of human self-knowledge”.
Awareness of “philosophising”, Renz argues,
enables people to overcome one-sided percep-
tion of themselves as autonomous moral agents
(such as they would like to be) (ibid., p. 40).
This introduces an extra link between duty and
inclinations.

One of the central Kantian concepts in the
reflections on overcoming egoism is “unso-
ciable sociability”. According to Kant, every
person wants to communicate, but to do so in
one’s own way. In trying to resolve this con-
tradiction, people see recognition in the eyes of
those around them, “to establish a position for
themselves among their fellows” (IaG, AA 08,
p- 21; Kant, 2006b, p. 7) by their achievements.
Thus is formed culture in the broad sense. Kant
recognises the simultaneous existence in hu-
man nature of oppositely directed tendencies
and every person’s possibility to resolve this
problem, which confronts everyone, by his/
her own effort. The balance between egoism

> On the problems with the Kantian idea of self-decep-
tion in the form of rationalising and the recent research
into this topic see Sticker (2022).



Tpornosiorny, durocodpunt mpasa u driocodpurm
UCTOpUNM — SAPKWUI IIpUIMep AMaeKTNYIecKOro
cTwiIs MbluleHns. KaHT IepBbIM 3aHSII TaKylo
MHOTOCTOPOHHIOIO TOUKY 3peHUs IIpy oOcyxXie-
HUM POJI STOUCTUYECKMX CKJIOHHOCTEeW B COLM-
aspHOVI cdepe’, UTO TIO3BOIIMIIO eMy wm30eXaTh
KpalfHOCTeVI aHTPOIIOJIOTMYeCKOro ¥  Colallb-
HO-TIONIMTMYecKoro IeccMmsma (Iob0c) n orrrm-
mumsMa (I'pormit u Pycco) B olleHKe IpupozIsl 371a
(cM. 00 sToMm: Zagirnyak, 2021, p. 1113; XKasopon-
k0B, 2019, c. 190).

Wrax, ¢ Touku 3permns KanTa, mmytem pacripo-
CTpaHeHMSI MOPaIBHOV KYJIBTYPBI BIIOJIHE BO3-
MOXKHO YPaBHOBECUTH €CTECTBEHHBIVI STOV3M, He
BIIa/Iasi B KPaHOCTY Ype3MepHOro pallyioHasIv3-
Ma VIM puropmsma B 3Tuke. Kpome toro, B ob1ie-
CTBe 3rOV3M YPaBHOBEIIVBaeTCs uepe3 «HeoOII -
TEJIBHYIO OOIIMTEIBHOCTE» OTYAaCTV CTUXWIIHO,
€CcTeCTBEHHBIM 00pa3oM, HO TOJIBKO OTYACTH, II0-
CKOJIBKY TaK’kKe 3HaUMMYIO pOJIb B 3TOM IIpoIiecce
UT'PaeT TOCyAapCTBO.

2. bastaHc pa3BUTHA U CIIpaBeINBOCTIL:
pecniy061mKa 1 pedpopMbI

B ocHOBe «HeOOIIMTEIFHOV OOIIUTEeILHOCTI
JIeXXaT VHOVBUIyaJIbHble CTpeMJIeHUs K CJIaBe,
Bi1acTy u b6orarcTy. Camu 110 cebe 3T cTpeMile-
HVs HallpaBJleHbl Ha KpamkocpouHy0 IepcreKTy-
BY, Ha cKkopetiuiee TIOCTVDKEHVE pe3ysIbTaTa B paM-
Kax cOOCTBEHHOVI XXVM3HM. B KOHEUHOM cueTe OHU
pasBuBaOT KyabTypy. OmHAKO pasBUTHE KYITb-
TypBl Ha OCHOBE 3TUX Pe3yJIbTaToB B I0JITOCPOY-
HOVI TIepCIIEKTVIBE He MOXKET ITPOVICXOANTE OHVIM
TOJIBKO CTUXMUVIHBIM 00pa3oM, IIOCKOJIBKY CKJIOH-
HOCTW JIIOHEV TaKOBbI, UTO «IIPU H€O6y3,£[aHHOT7[
cBoboOIe OHM He MOTYT [IOJITO YXKMBAThCS APYT C
IPYTOM», U «HavIydlllee BO3IEVICTBIIE» UesloBede-
CKV€e CKJIOHHOCTVI IIPOV3BOIST «JINIIIb BHYTPU Ta-
Ko “orpampl”’, Kak IpakgaHCKuU coo3» (AA 08,
S. 22; Kant, 19%4a, c. 97). B aToM coroze obecrreun-

*Ilo sroMy Bompocy BbICKaseBach M. MoHTeHb,
I'. Tportni, A. Illedprcbepu, @. Xargecon, XK.-K. Pycco n
npyrue (mogpobree cMm.: 2Kasoponkos, 2021, c. 117).
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and the wish to communicate is achieved dif-
ferently in each particular case and through-
out life. This idea at the intersection of Kantian
anthropology, philosophy of right and philos-
ophy of history is a vivid example of dialecti-
cal thinking. Kant was the first to take such a
multi-facetted stance on the role of egoistic in-
clinations in the social sphere,* which enabled
him to avoid the extremes of anthropological
and socio-political pessimism (Hobbes) and
optimism (Grotius and Rousseau) in assessing
the nature of evil (¢f. Zagirnyak, 2021, p. 1113;
Zhavoronkov, 2019, p. 190).

Thus Kant maintains that the spread of
moral culture can counterbalance natural ego-
ism without going to the extremes of excessive
rationalism or rigorism in ethics. Besides, in
society egoism is counterbalanced by “unsocia-
ble sociability” spontaneously, but only part-
ly so, because the state also plays a significant
part in this.

2. Balance between Development
and Justice: The Republic and Reforms

“Unsociable sociability” arises from the lust
for fame, power and wealth. These drives are
oriented toward the short-term perspective, e.g.
quick results during one’s lifetime. Ultimately
they develop culture. But in the long-term, cul-
ture cannot develop only spontaneously since
people’s inclinations “make them unable to
live together in a state of wild freedom for very
long”, and human inclinations have “the best
effect” “only in a refuge such as a civic union”
(IaG, AA 08, p. 22; Kant, 2006b, p. 8). This union
ensures compatibility of acts “with the freedom
of everyone in accordance with a universal

* The issue was discussed by M. Montaigne, H. Grotius,
A. Shaftesbury, F. Hutcheson, J.-J. Rousseau and others.
For more detail see Zhavoronkov (2021, p. 117).
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BaeTCsl COBMECTMMOCTD TIOCTYIIKOB «CO CBOOOIOV
Ka’KIIOT0, COOOPa3HOV CO BCEOOIINM 3aKOHOM» —
3TO TpeOoBaHMe KaHTOBCKOIO «BCEOOIIero IIpuH-
uma mpasa» (AA 06, S. 230; Kanr, 2014, c. 89),
MIOJTATVIKA JIOJDKHA CJIYKUTB €rO BOIUIOMIEHWIO.
CocTaBiisisi «IIpOeKT KOHCTUTYIIUM TOCyIap-
CTBa», citefyeT, 1o KaHTy, OpaTh 3a OCHOBY mjie-
a1 pecriyorimkaHckoro ycrpovicrsa (B 372—373;
Kanrt, 2006, c. 481). OHO OcHOBaHO «Ha HAU00Ab-
wet yes0B8eueckoti c6o000e corsiacHO 3aKoHaM, Or1a-
rofapsi KOTOpbIM c60000a kaxo0o2o cobmecmuma co
cBoboooti Bcex ocmaavhbix...» (Tam xe). IaBHBIE
MIPU3HAKM KaHTOBCKOVI PeCcyONvKy — paszesie-
HVIe BETBEV BJIaCTV, IIpefICTaBUTe/ IbHAS 3aKOHO/Ia-
TeJIbHAS BJIACTh, IOJINTMKA MOPAJIBHOV CBOOOIIBI
Y paBHOIIpaBMe TpaXXaaH. B MexXxyHapomHO I1o-
JIUTVIKe pecryOIMKaHCKOMY YCTPOVICTBY COOTBET-
CTByeT IIPUHLINII CyBepeHNTeTa ¥ HeBMelllaTelIb-
CTBa BO BHYTpeHHME [ieJla TocyaapcTs. B «TpaHc-
LIeH/IeHTaJIBHOV TyajieKTrke» KaHT Ha mpumepe
IJIATOHOBCKO peciyOsIMKy cpaBHMBAET IIOINTH-
4ecKMVI vifieasl BOOOIIIe ¢ myIeent pasyMa’.
VicTopudecknt rocymgapcTBa Hem30e)XHO 00-
pasyioTcst B opMe, [ajsleKoml OT maeasa, M MX
yCTPOMCTBO, To1araeT KaHT, cienyer mocrerneH-
HO pedpopMMpoBaTh B HallpaBjleHUM HIpuOIVIKe-
HMS K HeMY, XOTsl IIPaBUTeIN He JKeJIaloT IeJINThb-
cs BrtacTeio (AA 08, S. 371, 373; Kanr, 199406, c. 433,
439). OnuH 13 TpUMepPOB TaKMX YIIyUIIeHU —
Haspeslllad B 110Xy KanTa oTMeHa Hacsle[ICTBeH-
HBIX COCJIOBHBIX IIPVIBMIIET VI [IBOPSTHCTBA 7 LIePK-
BII, KOTOpbIe CTajIM IepeXuTKamu deomaamsma.
Yke camo 1x BBeZleHMe ObUIO OIIMOKOV rocyaap-
cTBa, mmmreT KaHT (XOTS OH IpU3HaET I1ej1ecoo-
Opa3sHOCTB «JIEHHOI'O YCTPOVICTBA, KOTOpOe HOYTH
LIeJIMKOM OBUIO PacCYMTaHO Ha BOVIHY»), a 3aTeM
OOIIIeCTBO CBBIKJIOCH C HaJIMYVeEM IBOPSHCTBA, U
Terlepb OCTAeTCs TOJIIBKO JOXK/IAThCs IIepeMeHbI 00-
IIIeCTBEHHOTO MHEHWs, BPEMEHHO COXPaHSTh TU-
TYJIbI, HO B KOHIIe KOHIIOB OTMEHWUTD VIX IIyTeM pe-

5 ITox mmeent KaHT moHMMaeT He BCSIKOe IIpeJCTaBIIeHNE,
HO IIOHATHE pa3yMa, KOTOpPOe COCTaBJIeHO M3 YMCTHIX I10-
HATUI pacCydKa ¥ BBIXOOWUT 3a IIpelesIbl BO3MOXKHOIO
onslTa (B 378; Kant, 2006, c. 487).
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law” demanded by Kant’s “universal principle
of justice” (MS RL, AA 06, p. 230; Kant, 1999,
p- 30), such that politics should serve its imple-
mentation.

According to Kant, in drawing up “the pri-
mary plan of a state’s constitution” one should
proceed from the republican ideal (KrV, B 373;
Kant, 1998, p. 397). It is based “on the great-
est human freedom under laws thanks to which
the freedom of each is compatible with the freedom
of all the rest [...]” (ibid.) The main features of
the Kantian republic are separation of powers,
representative legislative power, the policy of
moral freedom and equality of citizens. In in-
ternational politics the republican system cor-
responds to the principle of sovereignty and
non-interference in the internal affairs of states.
In “Transcendental Dialectic” Kant uses the ex-
ample of Plato’s republic to compare the politi-
cal ideal with the idea of reason.®

Historically, states at their inception are
far from the ideal and, according to Kant,
they should be gradually reformed in the di-
rection of the ideal, although the rulers are
loath to share power (ZeF, AA 08, p. 371,
373; Kant, 2006¢c, p. 95, 97). One example of
such improvements was the abolition of so-
cial estate privileges of the nobility and the
church, survivals of feudalism whose aboli-
tion was already overdue in Kant’s time. Even
their introduction was a mistake of the state,
writes Kant (although he recognised the ra-
tionale of “the lien system which was almost
entirely intended for war”); later society be-
came used to the existence of the nobility, so
that it now remains to wait for public opin-
ion to change; titles will temporarily be pre-

® By ‘idea” Kant means not any representation, but the
concept of reason, composed of pure concepts of under-
standing and transcending possible experience (KrV,
B 378; Kant, 1998, p. 399).



dopm, «cepxy» (AA 06, S. 328—329; KanT, 2014,
c. 355, 357). [lobuBaTbcs CIipaBelyIMBOCTH IIyTeM
pesomoniny, 1o KaHTy, HermpuemsieMo IO Tom
IIpUYMHE, YTO, 10 CYyTH, 3TO HOJIHOCTBIO pa3pylla-
eT CICTeMy IIpaBa. BepxoBHas B1acTb MOXeT OBITH
CKOJIb YTOIHO HecIIpaBeljIiBa, HO JOIYCTUTb Msi-
TEeXX O3HadYaeT 3aMeHWUTh 3aKOHOHATEILCTBO Ha
CWIIy, I B TaKOM ciIy4dae, cortacHo KanTy, obmras
BOJISI IIpoTMBOpeunT cama cebe (AA 08, S. 352;
KanTt, 19946, c. 381). Takmm oOpa3oM, IIeHHOCTH
MIOJIMTUYECKON CTaOMJIBHOCTYI WMTPaeT BaXKHYIO
poitb B mosmmTdeckon dustocodpmmt Kanra, Ho oc-
HOBHOVI CMBICJI 9TOV CTaOVIJIIBHOCTY COCTOUT B TOM,
4TOOBI 00ECITIEYNTH BO3MOXHOCTB YCTOMYMBBIX 13-
MeHeHWUVI TOCy1apCTBEHHOTO CTPOsi, UICITPaBJIeH s
ero HejjocTaTkoB. KaHT o4eHb paj] TOMY, 4TO eBpo-
rlevickas MyOyIvKa B posIv HaOJIrofaTesiet couyB-
crByeT paHITy3CKOVI PeBOJIIOLNM, IIOTOMY YTO
3TO IIPOsiBJIeHVIe MOPaJIBHOIO IIporpecca ¥ MOHU-
MaHM TOro, K 4eMy cjlemyeT cTpeMuThbest (AA 07,
S. 85, 88; Kant, 1999, c. 202, 208). OmHako OCHOB-
HOTO ITPOSBJIEHVsI MOPaJILHOIO IIporpecca cjiesy-
eT oXuaaTh, 1o KaHTy, B pocTe jierajibHOCTH IOBe-
nenms (AA 07, S. 91; Kanr, 1999, c. 216).

B mectoMm niortoxxeHmu «Vimen BceoOITIeN MCTo-
pun» KaHT 3asBIgeT, 4To 4esioBeK clieslaH 13 Ta-
KOT'0 «KPMBOT'O JiepeBa», 13 KOTOPOro He MOJTyYnT-
CsL HMYEro IIPSIMOro — ¥ 3TO MOXKHO MCTOJIKOBAaTh
KaK KpavHUI CKeIICVC B OTHOIIIEHUV TIePCIIeKTB
Borwtomennsd pecriyormmkmu (AA 08, S. 23; Kawr,
1994a, c. 99). BiracTe KOHTpONIMpYeT IpaXkiaH —
HO KTO OyZeT criep)XmBaTh caMy BjlacTb? Benb mpa-
BUTEJIb TAKOW K€ UeJIOBEK, KaK OCTa/IbHBIE, KTO
Oymer emy «rocrionyHOM»? OObBICHSS IO3UIIVIO
Kanra no stum Bompocam, 2. 0. CostoBbeB onm-
paetcs Ha nosteMuky Kanra c Tepmepowm, ¢ rep-
ZIEPOBCKVMU «JIMOePaIbHBIM IIaTepHAIM3MOM» 1
«ITQaHTEUCTUYECKMM IIPOrPeccu3MOM» — VHBIMU
CJIOBaMV, C KOHLIEIILIVe OOXXeCTBEHHOI'O BOCIIV-
TaHWs vesioBedecTBa. [eprep cTpeMmiicsd BbIBECTU
oIperiesieHVe YejloBeKa M3 VICTOPUYECKOTrO OITbI-
Ta, HO He JI0BeJI 3Ty IOIBITKY 10 KOHIIa M OCTa-
BUJI IIpaBuTesid B nosiokeHun orekyHa (Corto-
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served but eventually be abolished by “top
down” reforms (MS RL, AA 06, pp. 328-329;
Kant, 1999, p. 134, 135). Kant maintains that
seeking justice through revolution is unaccept-
able because essentially it destroys the system
of law. Supreme power may be totally unjust,
but to allow a rebellion means replacing law
with force, in which case, Kant argues, “gen-
eral will stands in contradiction with itself”
(ZeF, AA 08, p. 378; Kant, 2006¢, p. 76). Thus,
political stability is important in Kant’s polit-
ical philosophy, but the main purpose of sta-
bility is to ensure the possibility of sustained
changes of the state system, to remedy its
shortcomings. Kant welcomes the fact that the
European public, watching from the sidelines,
has sympathy for the French Revolution since
this is a sign of moral progress and an under-
standing of what goals to strive for (SF, AA 07,
p- 85; Kant, 2006d, p. 155, 158). But the main
manifestation of moral progress, according to
Kant, should be increasingly lawful behaviour
(SF, AA 07, p. 91; Kant, 2006d, p. 161).

In point six of his Idea for a Universal His-
tory he observes that man is made from such
“crooked wood” from which nothing straight
can be made. This can be interpreted as ex-
treme scepticism concerning the perspective
of the republic (IaG, AA 08, p. 23; Kant, 2006b,
p- 9). Power controls the citizens but who will
restrain power itself? The ruler is a human
being like everyone else — who will be his
“master”? Explaining Kant’s position on these
issues, E. Solovyov turns to Kant’s polemic
with Herder, with Herder’s “liberal paternal-
ism” and “pantheistic progressivism”. Here
we are confronted with the concept of divine
education of humankind. Herder sought to
derive the definition of the human being from
historical experience, but he did not follow it
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BbeB, 2005, c. 246—253). KaHT 1mokasbIBaeT, 4To 10
OIIBITYy MICTOPMM OOBIYHOMY UeJIoBeKy TpebyeTcs
CUJIbHAS BJIACTh B €e JIeCIIOTMYHON BepCUM, U CaM
IIPaBUTEIIb TaKXXe He MOXeT OBITh MIIeasIbHBIM,
ecJIVl OH CO3[aH «M3 MOJIMTUYEeCKOro Marepuasla,
71O CMIX TIOP JIOMMHWPOBABIIIETO B MCTOPUM» (CM.:
Tam xe, c. 278). [l Kanrta 3T0, OMHAKO, O3HaYa-
eT He IIecCMM3M, HO NPVHIMINAIBHYIO OTKPbI-
TOCTb Oy[Iylllero, OTCyTCTBYe IpeonpeieleHHO-
CTM M OpaMaTUYHOCTh VICTOPUN: pecryosvka m
TUPaHWs B PaBHOVI CTeIIeHV BO3MOXXHBI B ICTOPU-
YeCKOV IIePCIIEKTIBE.

IlyTb «BBITECHIBAHMS», KaK MBI MOXeM CYAUTb
1o counHeHMsIM KaHTa, — 3T0 MyIITpa 1 oTOOp,
BOCHIMTHIBATH HApO[, TaKMMM MeTOogaMy — 3Ha-
UUT YOPaBJIATE B «IyXxe Ipuanpok» (AA 08, S. 374;
Kant, 19946, c. 441). K sToMy myTu JIerKo CKJIO-
HUTBCS, eCJIV CYAUTh O JIOAAX II0 TOMY, KaKOBBI
oHM ecTh. KaHT ommchIBaeT MO3UIINIO «IIPaKTV-
Ka» — IIpaBUTesIs VIV IOPUCTa: B CUITY CIIy>KeOHO-
rO IOJIOXKEeHMsI OH HepeaKO CTaJIKMBaeTcd C XY-
VMY TIPOSIBJIEHVSIMI UeJIOBEYEeCKOVI ITPUPOLIBI,
clepXvBaHVe KOTOPbIX TpeOyeT CTPOrot IoInTH-
K11 11 cTporux 3akoHoB (Tam xe). C aTovt Toukm 3pe-
HVS, B JIIOASX HE HaUTM CIIOCOOHOCTh K MOpaIb-
HoMYy Iporpeccy. KaHT gacTuHO coriariaercs ¢
3TVIM, HO HacTaMBaeT Ha TOM, YTO JlaXkKe XYIIINI
4eJIoBeK He OTpeKaeTCsl OT MOPaJIbHOIO 3aKOHa, CO-
XpaHsieT yBaXkeHVe K IIpaBy M oOiIajjaeT MOpaib-
Hom ceobomont (AA 06, S. 36; KanT, 19947, c. 37).

Cpeny peIrsiTCTBUN K BOIUIOMIEHVIIO TIOJIVTH-
YeCcKoro maeaia — He TOJIBKO CJIOKHAas uejioBede-
CKasi IIPUPO7Ia, HO 1 OCO3HAHHOE «IIpeHeOpexeHe
K VICTMIHHBIM WJIesIM IIPU COCTaBJIEHMN 3aKOHOB»
(B 373; Kaurt, 2006, c. 481). OHO yXyZIIaeT IIpak-
TUKY BOIUIOIIEHWS 3aKOHOB, IIOCKOJIBKY BO3HMKa-
eT BIleyaTsieHVie, YTO CYIIeCTBYIOIMINIL IIOPSIOK He
CTpajiaeT OT yMepeHHOro o0beMa MeJIKMX Hapy-
meHnt. HakorsieHve yBepeHHOCTY B TOM, UTO Ta-
KOe TIOJIOKEHVe [IeJT BITOJTHE MOXKeT COXPaHSIThCS
CTaOVIBHBIM, BelleT K TOMY, UTo ellle cj1abee cTa-
HOBUTCS JIOBepYe K MesM, — U TaK 10 OecKoHed-
HocTn. [I1st KaHTa BaykKHO, UTO «MbI HE TOJIIBKO SIB-
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through and left the ruler in the position of
guardian (Solovyov, 2005, pp. 246-253). Kant
shows that from historical experience the or-
dinary human being needs a strong power in
its despotic version, and the ruler, too, cannot
be ideal if he is made “from the political ma-
terial that hitherto has been dominant in his-
tory” (ibid., p. 278). For Kant, however, this is
not about pessimism but about the essential
open-endedness of the future, lack of prede-
termination and the drama of history: republic
and tyranny are equally possible in the histor-
ical perspective.

Judging from Kant’s works, the path of
“honing” is drill and selection; to educate peo-
ple in this way means to rule “in the spirit of
chicanery” (ZeF, AA 08, p. 374; Kant, 2006c,
p- 98). It is all too easy to choose this path, judg-
ing from what people are like. Kant describes
the position of the “practitioner”, the ruler or
lawyer: in performing his duties he often en-
counters the worst manifestations of human
nature which must be curbed by strict policies
and severe laws (ibid.). From that point of view,
humans have no capacity for moral progress.
Kant agrees with this up to a point, but insists
that even the worst human being does not abdi-
cate the moral law, retains respect for law and
possesses moral freedom (RGV, AA 06, p. 36;
Kant, 2009, pp. 39-40).

Along with the complexities of human na-
ture another obstacle in the way of implement-
ing the political ideal is conscious “neglect
of the true ideas in the giving of laws” (KrV,
B 373; Kant, 1998, p. 397). It impairs law en-
forcement practice because there is an impres-
sion that the existing order does not unduly
suffer from a moderate amount of petty trans-
gressions. The growing sense that such a state
of affairs can remain stable undermines trust



JjseMcsl IPOAyKTaMI Halllero VHAVBUILYaJIbHOTO
Y COLIMAJIBHOTO PasBUTMS, HO U caMy (POpMUPY-
eM ero npuHIuIe» (JKasoponxkos, 2019, c. 190).
VI3 5TOT TOUKM 3peHms BhITeKaeT Apyrasi MofIesb
BOCIIUTAHMUS IIpaBUTeIIs: «B3pawjubarie, TeCHO
CBg3aHHOe C MjeajioM BCeoOlllero HpaBCTBEHHO-
ro cosepririeHcTBoBaHMs» (Costobes, 2005, c. 279).
Ha sTOoM myTi «BocmTaHme pa3yMHOI'O IIpaBuUTe-
J1 AOJDKHO CTaTh CJIeICTBMeM HpaBCTBEHHO-IIpa-
BOBOI'O CAaMOBOCIIMTaHMs Hapoga», HO OHO CTaHO-
BUTCSI BOSMOXXHBIM TOJIBKO B Te€X YCJIOBMSX, KOTO-
pBle obecrieunBalOTCs B peciy OlIMKaHCKoM popme
ycrpovictsa rocyapcersa (Tam xe, c. 281).
HecmoTpst Ha oOpas «kpuBoro aepesa», Kant
I03Xe XapaKTepu3yeT OCHOBBI IIPaBOBOIO CTaTyca
rpaxgaH B peciyOrike IIOCPeICTBOM IIOUTH pe-
BOJIIOIIVIOHHOTO JIO3yHTa c0600a — pabercmbo —
camocmoamesviocms (AA 08, S. 290; KanT, 19948,
c. 283). Curyanms coxpaHeHMs IIepeXUTKOB deo-
nasibHoro crpod a1 Kanrta — 3To cutyanms «ic-
KYCCTBEHHOT'O HeCOBepIIIeHHOJIeTVsI», Korja Ipu-
pora yKe co3ziajia yCJIOBUS ISl TOTO, UTOOBI O0IIb-
sl 4acTh ITOJJIAHHBIX IIePeIOBBIX T'OCYyHapCTB
Mupa oOpesla CaMOCTOSITEJIBHOCTb, TO €CTb, IIO
KanTy, craTyc 3akoHOmareseri, a KOHKpeTHee —
msOuparepHble pasa. CoBepIlieHHOTIETE U Ca-
MOCTOATEJIbHOCTh — Ormskue moHsTHs y KanTa,
HO He IIOJIHBblE CVHOHVIMBI, IIePBBIVI TEPMUH VIC-
TI0JIB3yeTCs B cTaThe «OTBeT Ha BOIIPOC: UTO TaKOe
mpocsertienvie?» (AA 08, S. 35; KanT, 1994, c. 127),
BTOpOo1 — B cTarbe «O moroBopke...» (AA 08,
S. 290; Kant, 19948, c. 283). Ha mont B3rytsiy, co-
BepIlleHHOJIeTie — 3TO BHYTpeHHssl OCHOBa ca-
MOCTOSITEJIBHOCTY KaK BHeITHero craryca. Cocro-
sHVIe HeCOBEePIIIeHHOJIeTNsI — 3TO COCTOsIHUE Be-
ZIOMOTO, TOTO, KTO He MBICJIUT CaMOCTOSITeJIbHO I10
IIBYM OCHOBAHMSIM: ITOCKOJIBKY He peIllaeTcs caM U
IIOCKOJIBKY 3TOTO €My He JIafoT «OIeKyHb». KaHT
yTBepKaeT: HaJlo pellaTbcsl ¥ caMyM IIpeofioie-
BaTh COOCTBEHHBIE JIEHOCTh U Mastofy1mve (AA 08,
S. 35; Kanrt, 1994r, c. 127). Kak 3T0 BO3MOXHO?
2.10. Conosre BuauT 3meck y Kanra mpaero
«pedpopMariyi HpaBCTBEHHOIO CO3HAHWS»: <«OKW-
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in ideas, and so on ad infinitum. For Kant it is
important that “we are not only products of
our individual and social development, but
ourselves shape its principles” (Zhavoronkov,
2019, p. 190). This point of view suggests a dif-
ferent model of education: “fostering, closely
linked with the ideal of universal moral im-
provement” (Solovyov, 2005, p. 279). On this
path, “education of a wise ruler should be the
consequence of moral and legal self-education
of the people,” but it is only possible under
conditions provided by the republican form of
state government (ibid., p. 281).

Notwithstanding the image of “crooked
wood”, Kant would later characterise the legal
status of citizens in a republic by an almost rev-
olutionary slogan freedom — equality — indepen-
dence (TP, AA 08 p. 290; Kant, 1991, p. 74). Kant
described the situation of surviving vestiges
of the feudal system as a situation of “self-in-
curred immaturity”, when nature had already
created conditions for the greater part of the
subjects of advanced states of the world to ob-
tain independence, that is, according to Kant,
they have the status of law-makers, i.e. the
right to vote. With Kant the concepts of matu-
rity and independence are similar, but not syn-
onymous; the former is used in the article “An
Answer to the Question: What Is Enlighten-
ment?” (WA, AA 08, p. 35; Kant, 2006a, p. 17),
and the latter in the article, “On the Common
Saying...” (TP, AA 08, p. 290; Kant, 1991, p. 77).
As I see it, maturity is the core of independence
as an external status. The state of immaturi-
ty is the state of someo ne being led, of some-
one who does not think independently for two
reasons: because he doesn’t dare to do so and
because he is prevented from doing so by the
“guardians”. Kant asserts: one should make up
one’s mind and overcome “idleness and cow-
ardice” (WA, AA 08, p. 35; Kant, 2006a, p. 17).
How is this possible?
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BOTHO-TIOJIUTMYECKasl HYXX[Ja B TOCIIOVHEe» Ha
Iy TU IIPOCBEIIEHNS «HAYHeT YTOJISATBCS 20CN00-
cmbom uenobexa Had camum coboil» (CortoBbeB,
2005, c. 281). Borrpoc B TOM, KTO MOT YCJIBIIIATh B
TO BpeMs IIpu3blB KaHTa 1MMeTh My>kecTBO MOJIb-
30BaTbcsA cobcTBeHHBIM yMoM (AA 08, S. 35; KaHr,
1994r, c. 127). Ynraromas nyonvka? Ee mipencra-
BUTeIM HOJIy4wIn oOpa3oBaHMe, CTajIV aBTOpa-
MM, y4aCTHUKaMM KYJIBTYPHBIX CaJIOHOB U Hayd-
HBIX 00I1IecTB. A 3HaYNT, HofpasyMeBasl 3To Kant
VIV HeT, eT0 IIpu3bIB ObLI O0JIbIIIe afjpecoBaH BTO-
POV CTOpOHE — 3JIMTe, APUCTOKPATUN, 3TO IPU-
3BIB CO37IaTh YCJIOBYS IS ITPOCBeIeH s Hapoa.

ITonmmTrka pedopM B HarTpaBJIeHNY ITOCTETIEH-
HOTO BOIUIOIIeHMs Wieasa TpeOyeT OCO3HaHMs
TOTO, UTO BCE PeIIeHIsI MEIOT HeOKOHYATEe TbHBIVI
XapaKTep ¥ YCTaHOBJIEHHBIVI COIVIACHO MM IOPsi-
JIOK cjleflyeT BOCIIPMHMMATh KaK OTKPBITBIV IS
HajipHenIIero pedopMupoBaHusa. B 3Toit KoH-
LNV IIPeIBaPUTEeIbHOCTY, He3aBepIIeHHOCTI
YCTaHOBJIEHWUVI, OTKPBITOCTM Pa3BUTUIO (provi-
sionality) cocTouT Ampo HonMUTUYecKoV rII0co-
v KanTa, kak cumraeT Dnmszaber Diwimc. OHa
rojiaraeT, 4YTo pyHIaMeHTasIbHOe MOJIMTIYecKoe
conditio humana no KaHnTy — cocTosHMe MOCTO-
SIHHOT'O CTpeMJIeHMS K MjieaslaM: «IJIsl HOJIUTUKA
Ba)KHa He yOeInTeIbHOCTh KaKoV-I100 KOHKpeT-
HOW ATUYEeCKOM CUCTEMBI, a a6CTpaKTHa$I Be3Jie-
CYILIHOCTh MOPAJIBHOTO apryMeHTa B IIOJIUTIIUe-
cxom xm3Hm» (Ellis, 2008, p. 2—3). [Tpensapnrens-
HOCTb IIPOSIBIISIETCS, C OTHOVI CTOPOHBI, KaK Teo-
pust Measa, ¢ APYyroi — Kak IIpakTHKa IIepMa-
HEHTHOTO IIPUOJIVDKeHM K HeMy.

Tema He3aBepIIEHHOCTV B IOJIMTUKE PacKpbI-
BaeTcd y KanTa Hambosiee sSIBHO B ero Ipejioxe-
HUM BBeCTU B IIPaBOBYIO ITPAKTVKY «IO3BOJISIO-
IITVie 3aKOHBI». DTO MHCTPYMEHT 1711 BOCCTaHOBJIe-
HVISI TOV HeCIIpaBeJIIBOCTYL, KOTOPOVI B IIPOIIJIOM
HeJIb3g ObUIO M30eXxaTh 1 KOTOPYIO O4eHb Hexe-
JlaTeJIbHO OCTaB/IsATh Ha Oymaymee (AA 08, S. 350;
Kant, 19946, c. 371). 3axoHBI ObIBAIOT ITPEIIIVCHI-
Barollye WIN 3allpellaolle, HO He Bce yHaeT-
Cs1 OCYIIIeCTBUTH HEMEJIEHHO — W JIOJDKHO OBITh
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Solovyov (2005, c. 281) sees here the idea
of “reformation of moral consciousness”: “the
gut political feeling of needing a master” on
the path of enlightenment will “come to be as-
suaged by man’s mastery over himself’. The ques-
tion is, who at the time could hear Kant’'s call
to have the courage to use one’s own reason?
(WA, AA 08, p. 35; Kant, 2006a, p. 17). The read-
ing public? Its members had acquired an educa-
tion, had written books and took part in cultural
salons and scientific societies. Hence, whether
Kant implied it or not, his call was addressed
more to the other side, the elite, the aristocra-
cy and was a call for creating conditions for en-
lightenment of the people. The policy of reform
toward gradual implementation of the ideal im-
plies an awareness that no decisions are final
and that the order they establish should be seen
as open to further reform. The concept of pro-
visionality, non-finality and openness to change
constitute the nucleus of Kant’s political phi-
losophy, Elizabeth Ellis maintains. She believes
that according to Kant the fundamental politi-
cal conditio humana is constant striving toward
ideals: “What matters for politics is not the con-
clusiveness of any particular ethical system [...]
but the abstract ubiquity of moral argument in
political life” (Ellis, 2008, pp. 2-3). Tentativeness
is manifested, on the one hand, as the theory of
ideal and, on the other, as the practice of con-
stant movement toward the ideal.

Kant’s idea of the absence of finality in pol-
itics is most clearly expressed in his proposal
to introduce “permissive laws” in legal prac-
tice. It is an instrument of redressing an injus-
tice which could not be avoided in the past but
would rather be got rid of in the future (ZeF,
AA 08, p. 350; Kant, 2006c, p. 72). Laws can be
prescribing and proscribing, but not all of them



paspeliieHie OTCPOUNTh WCIIOJIHEHMe 10 Oraro-
HIPUSTHBIX OOCTOSITEIIBCTB, TOJIIBKO He JI0 Oecko-
HEYHOCTVL

VITaKk, KaHTOBCKOe TIOHSTME PecyOrMKy, Ha
MOVI B3IVISI[I, COOTBETCTBYeT ITYHKTy Jokiiama c
TpeboBaHVeM OajlaHCca MeXly pasBUTHEM U CIIpa-
BeIJIMBOCTBIO. PasBurie obecrieuymBaeTcs qOCTa-
TOYHOVI CBOOOION [JI «HEeOOIMTe/IbHO OOIIi-
TEIbHOCTV», JIS 3TOMUCTUYECKMX CKJIIOHHOCTEV,
I7I CTpeMJIeHMsl K CYacThIO M K yCIexXy B Kpa-
TKOCPOYHOV IiepcriekTBe. CIIpaBeIMBOCTh Ta-
PaHTMpyeTCsl IIPAaBOBBIMM paMKaMU COIJIacOBa-
HVSI BHEIITHeVI cBOOOBI TpaXaaH. B ciemyroriem
IIyHKTe IIPEeJICTOUT yTOYHUTD, KaKye IIPUHIINIIBI
yIpaBiieHMsl TocyaapctBoM KaHT mpemrmonaraer
Ha JI0JITOCPOYHYIO TIePCIIEKTVIBY.

3. banaHc ckopocTM 1 cCTaOMIIBHOCTH
Ppa3sBUTMSI: BHEIIHAA IIOJIUTUKA

3a00Ta 0 OJIITOCPOYHOV MEepPCIIEKTVBE — 3TO
TeMa paccyxneHnit Kanra o crparermsx obecrre-
yeHMs 0e30I1acHOCTY U 0J1arocoCTOSIHMS rocyaap-
crBa. [Tomo6HO TOMY, KaK rpakIaHVHY TpeOyroTcs
3aIIuTa Ipas 1 cBOOOIA [IeATeTIBHOCTY M TIOVCKa
CYACThS, TAK U pecIyOJIviKe Hy )KHBI MUPHBIE 3aKO-
HOCOOOpa3Hble OTHOIIEHMS C IPYyrMMU rocyaap-
cTBaMU. Bo-TIepBBIX, 3TO HPEeNmCHIBAIOT IIPUH-
LIVIIBI KAHTOBCKOTO YUeHMS O IIpaBe, 0e3 KOTOPbIX
yHKIIMOHVpOBaHMe IIpaBa HEBO3MOXKHO, BO-BTO-
PBIX, MUP HeoOXoamM paziy Oraronosyuns u Or1a-
rococrosgHusd rocymapcrsa. Ilopsamok, mo Kanry,
VIMEHHO TaKOB: CIIPaBeJIMBOCTD JOJDKHA OBITH B
IIPUIOPUTETE, XOTS BOIUIOIIATE ee CIIeyeT C yue-
TOM OOCTOSTEINIbCTB: HaIlpUMep, BHyTpeHHIe pe-
dopmbl Or1aropasyMHO IIPOBOAUTE B YCIIOBUAX OT-
CYTCTBUSI 3HAaYMUTEIILHOV BHEIITHEVI YIPO3bI CBOOO-
ne rocymapcrsa (AA 08, S. 373; Kant, 19940, c. 439).

TakuM obpa3oM, BHYTpeHHss IOJIUTHUKA Tec-
HO CBsi3aHa C BHEIIIHeV, M BO3HWMKaET ITpoldreMa
OastaHca MeXy HMUMM, B 0COOEHHOCTM IIpo0ile-
Ma oOecriedeHNsI BHYTpPEHHEro 0OJ1arornosyumns
crIpaBeyIMBBIM OOpa3oM. KaHT BBICOKO CTaBUT
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can be implemented immediately, and there
should be a chance to postpone their enforce-
ment until the circumstances are propitious, but
not ad infinitum.

Thus, the Kantian concept of the republic,
in my opinion, chimes with the item in the Re-
port urging the need for a balance between de-
velopment and justice. Development is ensured
by sufficient freedom for “unsociable sociabili-
ty”, for egoistic inclinations, the pursuit of hap-
piness and success in the short term. Justice is
guaranteed by the legal framework for external
freedom of citizens. The following section will
look at what Kant considers to be long-term
principles of state governance.

3. Balance between the Speed
and Sustainability of Development:
External Policies

Concern for the long-term perspective in-
forms Kant'’s reflections on ensuring the secu-
rity and well-being of the state. Just as a citizen
needs protection of his rights and freedom of
activity and the pursuit of happiness, so a re-
public needs peaceful and rules-based relations
with other states. First, this is prescribed by the
principles of Kant’s teaching on right, without
which law cannot function, and second, peace
is necessary for the well-being and prosperity
of the state. The priorities, according to Kant,
are as follows: justice should come first, but
it should be implemented taking due account
of the circumstances: for example, internal re-
forms should preferably be implemented in
the absence of a significant external threat to
the state’s freedom (ZeF, AA 08, p. 373; Kant,
2006¢, p. 97).

Internal politics is thus closely bound up
with external politics, so that there arises the
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1IEHHOCTb CBOOOIBI M CaMOCTOSITEJIBHOCTU TOCY-
IapCTBa, KOTOpBIe SIBJISIOTCS YCJIOBMEM IS ca-
MOV BO3MOXXHOCTVM BHYTPEHHUX IIpeoOpa3oBa-
HUV B HallpapJleHuUM pecyOinmkm. KaHT cunTaer
TOCYHAapCTBO IMOJIMTUYECKMM OPraHM3MOM, KOTO-
PBIVI JIOJDKEH pa3BMBAThCS CaMOCTOSITEIIBHO, MHa-
Ue BO3HMKAIOT OoJIbllIVie PUCKM 3JI0yIIOTpeOITe-
HUV BJIMSHMEM OOHMX TOCydapcTB Ha [pyrue
(AA 08, S. 344; KanT, 199406, c. 359). CooTBeTcTBEH-
HO, OH BUIWUT HeIOITyCTUMBIM BMeIIIaTeJIbCTBO BO
BHYTpeHHIe [Iejla JIPyrMX FoCyHdapcTB, IoJIara-
eT HecIIpaBe[lJIMBBIM 3a00TUTbCS O COOCTBEHHOM
GesoracHOCTM M 0JIaroCcOCTOSIHMM TOCydapcTBa
B ymiep6 apyruM rocygapcrsam (AA 08, S. 383 —
384; Kant, 199406, c. 469, 471).

B «Criope dpakynsreTos» KaHT 3asBi1s€T 0 TOM,
YUTO HVM HapOI, HY IIPaBUTEIBCTBO He ITOXKeIa-
IOT ¥ He CMOT'YT CaMM BCTaTh Ha IYTh IIpOCBeIIe-
HM, TIOKa He YVIeT B IIPOIIIoe BOVIHA KaK ITOJIV-
Tdeckumt peHomeH (AA 07, S. 92—93; KanT, 1999,
c. 220). PakTU4yecKn IpyccKasi BJIaCTh CTajla BCe-
ppe3 00Cy>XKaaTh IIaryl B 9TOM HallpaBJIeHWN pa3Be
YTO IIO7], JIaBJIeHVeM VICTOPIYecKOV HeoOXOmMo-
CTW, TOYHee, BHeIITHeN yrpo3bl. Eciu 11 ctout mmpo-
BOINTH JIOepasibHbIe ITpeoOpa3oBaHMs, a VIMeH-
HO HaAeJISATh T'PaXkIaH IOJIUTUYEeCKVIMU ITpaBa-
MM, TO C LIeJIbI0 YKPeNUTh IPakIaHCKYIO CO3Ha-
TeJIBHOCTB ¥ IIaTPUOTV3M 1, KaK CJIeJICTBIE, JKeJla-
HMe TpaXJaH 3allliIlaTh CBOIO CTpaHy — TaKue
paccy>XaeHNsi BCTpedyaloTCsl B MaTepuasiax MoJIv-
Taecknx auckyccun B [Ipyccum Bo Bpemsa Harro-
71eoHOBCKMX BOMH (cM.: Cavallar, 1992, S. 95). [en-
CTByIOmM napriaMeHT B [Ipyccmm mosiBuics erte
rosxe, B cepennHe XIX cronerns.

B monmmtirgeckont dpvtocodpmm Kaxnra momyym-
JIa 3aKOHOMEpPHOe IIPOIOJDKeHVe KPUTHMKA BIeMO-
HM3Ma B ero stuke’. KénurcOeprekmm dvtocod
OCyXXJaeT IIOTOHIO 3a JIOCTVDKeHVeM OJ1aromosry-
4l TOCYIapCTBa B MI3MEHYMBBIX OOCTOSTEIbCTBAX
B yiep0 crpasemmsocTt (AA 08, S. 378; KaHr,
19946, c. 453). TouHOTO OIIpeEeTIeHNIs CIIPaBEeIIVIBO-
CTVI OH He JTaeT, HO CBS3bIBAET 3TO IIOHSTHE C IIPVH-

¢ O mosIeMn4ecKoM KOHTEKCTe 3TOV KPUTUKM CM.: (3WIb-

Gep, 2020; Stolleis, 1972).
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problem of balance between them, especially
the problem of ensuring internal well-being
in a just manner. Kant puts a high value on
the freedom and independence of the state —
conditions which make internal transforma-
tions in the direction of a republic possible.
Kant sees the state as a political organism
which should develop independently in or-
der to avoid great risks of abuses of influence
of some states on others (ZeF, AA 08, p. 344;
Kant, 2006c, p. 68). He therefore considers in-
admissible interference in the internal affairs
of other states and believes it is unfair to seek
one’s own security and well-being at the ex-
pense of other states (ZeF, AA 08, pp. 383-384;
Kant, 2006c, pp. 106-107).

In The Conflict of the Faculties Kant asserts
that no people and no government would
be willing or able to embark on the road of
enlightenment until war as a political phe-
nomenon recedes into the past (SF, AA 07,
pp- 92-93; Kant, 2006d, pp. 162-163). In fact,
Prussian power did not begin to discuss steps
in this direction until historical necessity, or
rather, an external threat demanded it. If liber-
al reforms, i.e. the granting of political rights to
citizens, is at all worthwhile, it is to bolster civic
consciousness and patriotism and consequent-
ly citizens’ readiness to defend their country.
Such thinking is to be found in the political dis-
cussions in Prussia during the Napoleonic wars
(see: Cavallar, 1992, p. 95). Prussia did not get a
functioning parliament until the middle of the
nineteenth century.

Kant’s political philosophy logically con-
tinued the critique of eudemonism in Kant's
ethics.® Kant condemns the pursuit of a state’s
well-being under changeable circumstances at
the expense of justice (ZeF, AA 08, p. 378; Kant,

®On the polemical context of this critique see Zilber
(2020) and Stolleis (1972).



IIIIaMI €CTECTBEHHOTO IIpaBa M C «IIapCTBOM UV-
CTOro IIpakTudeckoro pasyma» (Tam xe). Hecripa-
BEIJIVIBBIM OH CUMTAET CTPEMUTHCS K IOCTVIKEHIIO
Gr1aronosTyuns J1000V1 1IeHOV, IToA0Vpasi ITPUHIIV-
ITBI KaK CPeICTBa COOOpa3HO TOJIBKO C IIEITBIO 11 00-
CTOSITEIIbCTBAMML. Bep IPVHIINIIBI IOJDKHBI OITpe-
HeIATh 00JIacTh AOMYCTUMBIX CPECTB, AOIYCTH-
MBIX ¥ IIpHOpUTETHBIX Liestent (AA 08, S. 376—377;
Kant, 19940, c. 449). Ha mpakTuke CKOpemIImii
ITy Th K 0DecIieueH o OBICTPOro pocTa 61arococTo-
SHIS TOCyapCTBa — 3TO POCT €ro MOryIIecTsa 1
yCUJIEHVIe €0 MeXIYHAapOIHOTO BIIVISIHWS, 3ada-
CTYIO HecIlpaBe[lJIMBbIMU cpercTBamyu. KaHT cy-
JIAT TIpeMMYyIIecTBa VIHOrO IyTHu: 3a00Ta O crpa-
BEIJIVBOCTY IIPUBENET K COCTOSHMIO MUpa ¥ TeM
CaMBbIM K JIOCTVDKEHMIO OJIarOCOCTOSTHVS TOCyIap-
CTBa, XOTS 3TOT IIyTh OyAeT MeJIEHHBIM VI COIIpsi-
JKEHHBIM C OIpefiesleHHbIMY jtnteHvissMm’ (AA 08,
S. 378—379; KanT, 19940, c. 453, 457).

B xparkocpounont nepcrnekrmse KaHT BBICTY-
IIaeT 3a CHVDKEHVE pacxofoB Ha apMUIO B IIOJIB3Y
yBeJIMUEeHNs COLMAIbHBIX PacxoIoB rocydapcTBa
(AA 07, S. 93; Kanr, 1999, c. 220). MupHBble 3aKOHO-
cooOpa3Hble OTHOIIEHNMS MeXIy rocyAdapcTBaMm
OH IIpeZICTaBIIsIeT B POpMe TIOCTEIIEHHO PacIIvps-
IOIIerocsl COIpyKecTBa («Coro3a, «penepariyi»)
TOCYHApCTB € 3aKJII0YeHVeM JIOTOBOpa O MUpe 1 C
Co3[IaHVIeM MeXX/TyHapOJHOTO COBeIaHMs 1171 00-
CyXXIeHMs IpobsieM M yJIaXMBaHMSL CIIOPOB C CO-
OrrorieHVeM PaBHOTO IIPABOBOIO CTATyCa CaMBIX
PasHBIX TOCYHapcTB. B ycroBusix riobaimsarivm
3TOT IIPOEKT MOXXHO JIOTIOJIHUTBH OoJjiee TecHOV

7 KaHT 371ech paccTaBiIsgeT IIleHHOCTHBIE IIPVOPUTETHL. B TO
Ke BpeMsI 3TO BBICKa3bIBaHe MOXXHO CUUTaTh PUTOpIUYe-
cKov ystoBKot. B XX B. moxokast popMyIia BcTpedaeTcs y
Hasuga I'oTbe: «[]osIr mmpeBElllie BEITObI, HO CilefoBaHue
JI0JITY BOMCTUHY BbiroftHo» (Gauthier, 1985, p. 2). T'otse
dopMyTUpyeT CBOIO BepCHIO OOITIeCTBEHHOTO JI0TOBOpa
KaK palyOHaJIbHOV CHEJIKM MeX[y STOUCTUUYHBIMU WH-
nusupaMy. OHY UIIYT cCOOGCTBEHHOM BBITOIEI, HO CITOCO0-
HBI K MIPUHATUIO PAIVIOHAJIBHOTO PelieHns KaK yCIoBus
KooIlepaluyi B JOJTOCPOYHOM TepcrekTuse. CXOmHbIN
MeToy, ipuMensieT JIx. Pois, Korjga cTpouT Ha KaHTHaH-
CKMX OCHOBaHMSIX CBOIO TeOpUIO clipaseyimsocTy. Kant,
OJIHAaKO, apTyMeHTHUPYeT B I10JIb3y MOPaJIi, a IOCTPOeHsI
ToTwe emBa JI MOXKHO CUMTATh MOPAIBHOVI TeOpWe (CM.
00 sTom: Yritesa, 2021, c. 142).
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2006¢, p. 101). He does not give a precise defini-
tion of justice, but links it with the principles of
natural right and “the kingdom of pure practi-
cal reason” (Ibid.). He deems it to be unjust to
seek well-being at any cost, selecting principles
as means in accordance with goals and circum-
stances. For principles should determine the
area of permissible means, permissible priori-
ty goals (ZeF, AA 08, pp. 376-377; Kant, 2006c,
p. 100). In practice, the quickest way to ensure
rapid growth of the state’s well-being is the
growth of its power and international influ-
ence, often by unfair means. Kant promotes the
advantages of a different path: concern for jus-
tice would lead to a state of peace and thus to
the well-being of the state although progress
along this path would be slow and would in-
volve certain hardship” (ZeF, AA 08, pp. 378-
379; Kant, 2006c, pp. 101-102).

In the short-term Kant supports cutting mil-
itary spending in favour of state social spend-
ing (SF, AA 07, p. 93; Kant, 2006d, pp. 162-163).
He sees peaceful law-governed relations be-
tween states as a gradually expanding commu-
nity (“union”, “federation”) of states with the
signing of a peace treaty and the calling of an
international conference to discuss problems
and settle disputes, with all the states having
equal status. In the context of globalisation this
project can be complemented by closer eco-
nomic cooperation and the formation of conti-

7 Kant here sets forth value priorities. At the same time,
this utterance can be seen as a rhetorical ploy. In the
twentieth century a similar formula was proposed by
David Gauthier: “Duty is above benefit, but following
duty is truly beneficial” (Gauthier, 1985, p. 2). Gauthier
formulates his version of the social contract as a ratio-
nal deal between egoistic individuals. They seek benefit
for themselves, but are able to make a rational decision
as a condition of long-term cooperation. Rawls uses a
similar approach when building his theory of justice on
Kantian principles. Kant, however, argues in favour of
morality, while Gauthier’s theory can hardly be consid-
ered to be moral (see Ugleva, 2021, p. 142).



A.C. 3unsbep

SKOHOMMUYECKOV Koorlepaiyern ¢ oOpa3oBaHVEM
KOHTVHEHTaIbHBIX OpraHm3almit o Ty Espo-
TIEeVICKOTO CO03a — Tak cumTaeT FOpren Xabepmac
(cm.: Xabepmac, 2008). DTo, ogHaKO, Ipenrosiara-
€T yXXe 3HaumnTeJIbHOe OrpaHudYeHVe CyBepeHV-
TeTa KaXJoro rocymapcrsa. Xabepmac BIoOaBok
HbITaeTcs couerarsb men KaHTa ¢ HeOKOHcepBa-
TH3MOM, Korza 3assiseT, uto CIITA kak cBepxaep-
JKaBa MMeIOT 0OOCHOBaHHBIE IIPETEH3MM Ha OCOo-
Oy10 SKOHOMWYECKYIO U CVUJIOBYIO POJIb B YJIaXK-
BaHWM JIOKAJIBHBIX KOH(JIVKTOB B Pa3HBIX Pero-
Hax Mupa (Xabepmac, 2008, c. 164). KauT Bpsaz amn
comTacwIcs ObI C 3TOVI ITO3MIIVEVI, TIOCKOJIBKY BBI-
CTYyIIaJI IIPOTVB KOHCEPBATMBHBIX MV CBOVIX CO-
BPEMEHHMKOB (cM. 00 3Tom: 3umibbep, Jlyrosors,
2021; 3upbep, 2020), 1 cTOMIB ke UyKaa eMy Oblia
Obl WeosIorvsl HEOKOHCepBaTV3Ma, ITOCKOJIBKY
OHa CKEeIITIYeCKV OTHOCUTCS K MeXIYHapOITHOMY
IIpaBy, ofj00OpsieT BMeIIaTeIbCTBO BO BHyTPeHHe
fiefIa TOCyIapCTB (B TOM YVICIIe MIIEOJIOTMIeCcKYIo
5KCITAHCVIIO) U yBeJIMYeHVie BOEHHOTO OIoJIKeTa.

B sTOM OTHOIIIEHMM TTOKa3aTe/IbHa MoJIeMVKa
Kanra ¢ Xpuctnanom l'apse, KOTOpEBIVI, KakK ITOKa-
3biBaeT M. IllTosuiavic, ibITasicst codeTaTs BOJIbU-
aHCKOe CTpeMJIeHMe K COBEpPIIeHCTBY ¥ aHIJINM-
CKUV SMIMPU3M. [apBe cTpeMwics B IIOIUTIYeE-
ckomt (prstocodprvt HaTVL GaslaHC MeXIy OIOpPOV
Ha OITBIT IIPOIIIOrO VI TBEPABIMY IIPABMIIaMU (CM.:
Stolleis, 1972, S. 43—50). B paccyxmeHMsIX O COOT-
HOIIIEHUV TIOJINTUKN Y MOpaJIVl 3TO O0epHYIIOCh
TeM, 4To ['apBe, IO CyTH, IOCTaBVII PSAIOM JIBE M-
PaMUIBbI IPVHIIVIIOB ¥ OIIMPAJICS TO Ha OIHY, TO
Ha IpPyryio, HO TaK ¥ He CMOI IIPeBpaTuTh MX B
enVHyI0 KOHCTpyKumo. OH 3amasics BOIIPOCOM,
Kak obecreunThb 0e3011acHOCTH 1 0JIar0COCTOSIHME,
ecJIV TIpOBepeHHbIe YTV K HUM OTYacTy IIPOTH-
BOITOJIOKHBL. OTHOCUTETPHO OOIIMM CpPeICTBOM
SIBJISIETCSI CTAOVJIBHOCTB, HO B TO JKe BpeMs Tpely-
€TCsI paBHOBECHE CIJI, KOTOPOE TO 1 [IeJI0 OKa3bIBa-
€TCsl HeyCTOMYMBBIM. Payi BocCcTaHOBIIEHWMST paB-
HoBecwsl [apBe orrpaB/pIBajT IOBOJIBHO PVICKOBAH-
HEIE IIIary BO BHEIITHEV IIOJIUTYKE, BIUIOTH 10 BOC-
CTaHOBJIEHNS CBOETO MOT'YIIIeCTBa 3a CUeT KOro-TO
Oosee cimaboro (cMm.: 3masbep, 2020, c. 62, 67). D10
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nental organisations modelled on the European
Union, Jiirgen Habermas (2004) believes. This,
however, would impose significant restrictions
on the sovereignty of each state. In addition,
Habermas (2004, p. 74) tries to combine Kant’s
ideas with neo-conservatism in arguing that
the US as a superpower has a valid claim to a
special economic and military role in settling
local conflicts in various regions of the world.
Kant, who opposed the conservative ideas of
his contemporaries, would hardly have agreed
with this position (see Zilber and Lugovoy,
2021; Zilber, 2020); the same applies to the
ideology of neo-conservatism, seeing that it
is sceptical of international law, approves in-
terference in the internal affairs of states (in-
cluding ideological expansion) and growth of
military budgets.

In this respect, Kant’s polemic with Chris-
tian Garve is revealing. Garve, as Michael
Stolleis (1972, pp. 43-50) shows, tried to com-
bine the Wolffian quest of perfection and Eng-
lish empiricism. In political philosophy he
sought a balance between past experience and
hard rules. In his reasoning about the rela-
tionship between politics and morality, Garve
ended up building two pyramids of princi-
ples to which he alternately leaned, but never
managed to turn them into a single structure.
He asked the question, how to ensure secu-
rity and well-being if the tried paths toward
them are partly opposed. Stability is a rela-
tively common means but, at the same time,
there needs to be a balance of forces, which
often tends to be unstable. To restore equilib-
rium, Garve justified fairly risky steps in for-
eign policy, e.g. restoring a state’s might at
the expense of a weaker state (see Zilber, 2020,
pp. 62, 67). Garve (1788, pp. 47-48) justifies
such unfairness by bringing in the principle
of prevailing interests of the majority, where-



HapyllleHe CIIpaBeINMBOCTY OIpaBIbIBAeTCs Y
l'apBe ¢ IOMOIIIBIO IPVHITNIIA TTPeOOIIaTa s MH-
Tepecos OomnbiHCTBa. CoriacHO eMy, paau O1ara
OOJIBIIMHCTBA AOITYCTUIM HEKOTOPBIN yiepd B OT-
HOIIIEHV MEHBIIVHCTBA, aHAJIOIMYHO KPYIIHBIE
coo0I1iecTBa JIIOEV MMEIOT MOpPaJIBHBIN IepeBec
Hajl, HeOOJIBIIIIMY, KPYIIHbIe TOCYIapCTBa MOTYT
HapyIIaTb CBOOOIY ¥ CyBepEeHWUTET MaJIbIX IOCY-
napcts (Garve, 1788, S. 47—48). 11151 KarTa Henipu-
eMJIEMO IIPVMHOCUTB CIIPABEIJINBOCTh B JKEPTBY
KaK CTaOVJIBHOCTY, Tak ¥ pa3uTiio. OHAKO CTa-
OVJIBHOCTB [IJIs1 HETo Bce XKe Oojlee BaykKHa KaK yc-
JIOBVI€ JIJTSI TIOCTEIIEHHOTO BOIUIOIIEH WS ITPVHITN-
TIOB CITPaBeJIMBOCTH (€CTECTBEHHOIO IIpaBa).
VITak, mmpoliecc coBepIIeHCTBOBaHVS TOCyHap-
CTBEHHOI'O0 OpraHm3Ma JOoJDKeH ObITh, o KanTy,
He CJIVIIIIKOM TTOCIIEIITHBIM, rocTerteHHbIM (AA 08,
S. 378; KanT, 19940, c. 453). Obecnieuenme He3omac-
HOCTU ¥ 0OJIarOCOCTOSIHMS TOCyIapcTBa Tpedyer
GaslaHCa MeX/y BHEIIHeVl ¥ BHyTpeHHeV II0JIV-
TUKOV: corlacHO KaHTy, cipaBemyIBO OTKIIabl-
BaTb pedOpMBl B HaIIpaBJIEHUN PECIyOIMKI 10
HaCTYIUIeHMs OJIaronpusTHBIX BHEIIHMX 00CTO-
SITeJIbCTB, HO HeCIIPaBeJIVBO HapalllBaTh MOTY-
ITIeCTBO ¥ 0JIarOCOCTOsIHVIE CBOETO TOCyIapCTBa 3a
cueT Ipyrux. B Borrpoce o OastaHce MeXy pasBu-
THEM ¥ CIIpaBeIMBOCTBI0 KaHT SIBHO CKIIOHSET-
Csl K CIIPaBeJIMBOCTY U TIOJIaraeT, YToO pa3BUTHe
JIOJDKHO OBITH He CTOJIBKO OBICTPBIM, CKOJIBKO CTa-
OVJIBHBIM, IIOCKOJIBKY CJIEyeT OpPVeHTMpPOBaTh-
cs Ha AOJITOCPOYHYIO HepcrekTusy. OT BiIacThb
MMylIero TpeOyeTcs MOHMMATbh HEOOXOHVIMOCTb
VM3MEHEHUVI ¥ CTPEMUTHCS K COBEpIIeHCTBOBa-
HMIO IIpaBoBoro ycrpovictsa (AA 08, S. 372; Kawr,
19946, c. 437). Kakue ertie o6cTogTeNIbCTBa CIIeAyeT
CcUMTaTh OJIArOIPUSTHBIMYU IJIS IIPOBEHNEHMS pe-
dopM, TOMMMO OTCYTCTBVISI BOGHHOV YTPO3bI?

4. DKOHOMMYeCcKOoe pa3BUTHe

MupHble OTHOIIIEHSI MEXAY CTpaHaMM TpeOy-
FOTCs He TOJIBKO paJiyi CIIpaBelIMBOCTY, HO VI paau
YTWIMTApHOV LIeJIV — MEXIYHapOLHOVI TOPIroB-
7, oOMeHa CBIPbeM ¥ TOBapaMy, HeOOXOIVMBI-
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by some damage to the interests of a minority
can be tolerated for the good of the majority,
just as large communities have a moral edge
on smaller ones, large states may infringe on
the freedom and sovereignty of small states.
Kant considers it inadmissible to sacrifice jus-
tice for the sake of stability, as well as devel-
opment. However, stability is more important
for him as a condition of implementing justice
(natural right).

So, in Kant’s view, the process of improve-
ment of the state organism should be grad-
ual, not too fast (ZeF, AA 08, p. 377; Kant,
1991, p. 122). Ensuring state security and
well-being calls for a balance between exter-
nal and internal policies: according to Kant, it
is fair to postpone reform in the direction of a
republic until external circumstances become
favourable, but it is unfair to build up the
might of a state at the expense of other states.
On the issue of the balance between develop-
ment and justice Kant clearly leans toward
justice, believing that development should
be sustained rather than rapid because one
should keep in mind the long-term perspec-
tive. The powers should be aware of the need
for change and seek to improve the legal sys-
tem (ZeF, AA 08, p. 372; Kant, 2006c, p. 96).
Other than the absence of a military threat,
what other circumstances should be consid-
ered favourable for reform?

4. Economic Development

Peace between countries is required not
only for the sake of justice, but also for a util-
itarian goal: international trade, exchange of
commodities and manufactured goods need-
ed for life. To this end “states have (not out
of moral motives, of course) to promote peace
and avert the threat of war”, Kant notes, and
in his opinion this is a more secure way than
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MU I KM3HW. Pamm aToro «rocymapcrsa BbI-
HY>X/IeHBI (KOHeUHO, He 110 MOpaJIbHBIM ITOOYK/Ie-
HWSIM)» COJIEVICTBOBATb MUPY W IIPeIOTBpallaTh
yIpo3y BOMHBI, OTMeuaeT KaHT, 1, 110 ero MHe-
HWIO, 3TO pealn3yeTcs AaXke HaleXXHee, dyeM 3a-
KJIIOUeHVe BOeHHBIX co030B (AA 08, S. 368; Kanr,
19946, c. 423—425). Toprosis, B CBOIO OdYeperb,
JIOJDKHA OBITH CIIpaBeJINBOVL, C COOIIOIeHEM yC-
JIOBUI TOCTEIPUIMCTBA, KoTopble KaHT cpopmy-
JINPOBAJI B TE3VCe O IIpaBe BCEMMPHOIO IPakIaH-
cTBa: abopureHsl He IOJDKHBI BpakaeOHO oOpa-
IIIAThCS C TOCTSIMY, TIOKa Te BeIyT ceOst MUPHO 1
He yTpoXaroT GesoracHocT rocygapcrsa (AA 08,
S. 357—358; KanT, 19940, c. 397). CxogHbIM 00Opa-
30M, €CJIV peub MIIEeT O IIOrOBOpe MEXy rocyaap-
CTBaMM O HOMOIIV VIV YCTYIKe M T.IL, TO CIIpa-
BeIJIVBO COOJIIOAATh JOrOBOp, [IaXke ecyIn KO Bpe-
MeHV MCTIOITHEeHMS 00s13aTeTbCTB M3MEHMIIVCH 00-
CTOSITEJIBCTBA VI OH ITepecTasl ObITh BBITOEH JIN0O
HeceT yOBITKI 17151 OTHOVI M3 CTOPOH (B TaKOM CJTy-
4ae, eIV IIPOIOJDKUTE MBIC/Ib KaHTa, BO3MOXKHBIE
00CTOsITeIIbCTBA CTIeIyeT IIPOIyMaTh 3apaHee, a B
IIporiecce 3aKJTFOUNTH JOIIOITHVUTEIBHOE COIJIalile-
HVIe, He OTKa3bIBasICh OT JJOrOBOPA IIOJTHOCTHIO).
KaHT ocyXmaeT KOJIOHMaIV3M, HO TIOJIOKMTEIb-
HO OIIeHVBaeT ITI00aIbHBIV TOPrOBbINI OOMEH Kak
MUPOTBOpYecKm pakTop. MOoXKHO j111 Ha 3TOVI OC-
HOBe 3aIlvicaTh €ero B CTOPOHHMKN IJI00aI3arm?
Kak orieHmBaTh ¢ KaHTMAHCKVX TO3VLIVI COBpe-
MEHHOe Pa3BUTVIe S3KOHOMMKY, B KOTOPOM aBTOPBI
Joxiaza BUASAT KpeH B CTOPOHY YCKOPEHMS pas-
BUTHS VI KPAaTKOCPOYHOVI IIePCIIeKTVBbI, a 3KOHO-
MMYeCKIUVI POCT M3MePSIeTCs He 10 AeCATIIIETIISIM,
HO 110 TofaM M KBapTasiam? OAVH IIyHKT IS OT-
BeTa Ha 3TOT BOIIPOC TOYHO WM3BECTEH W3 COUVIHe-
Huit KaHTa: OH HeraTuBHO OIleHVIBaeT IIepeyCTyIl-
Ky JI07IToBBIX obsi3aTeribcTB (AA 08, S. 345; Kanr,
19946, c. 361, 363). BeposiTHO, OH HacTamBasl Obl Ha
CTPOrOM OTPaHMYEHWN TOV IIPAKTUKW IIPOV3BO-
ITHBIX (PMHAHCOBBIX MHCTPYMEHTOB, KOTOpasl Be-
feT K oOpa3soBaHWMIO «IepPUBATVBHBIX ITy3bIPEV».
Yro KacaeTcs 3KOHOMMYECKMX CBOOOZ, M COLaIb-
HOVI TIOJIUTVIKY, TO cyneHns KaHTa Ormoke K co-
Hya-bepasn3My, HeXXerv K HeoymbepasmsMy 1

58

forming military alliances (ZeF, AA 08, p. 368;
Kant, 2006¢, p. 92). Trade, in turn, should be
fair and follow the rules of hospitality which
Kant formulated in his thesis on the right of
world citizenship: natives should not be hos-
tile to visitors as long as they behave peaceful-
ly and do not threaten the state’s security (ZeF,
AA 08, pp. 357-358; Kant, 2006¢c, p. 82). Simi-
larly, if a treaty on assistance, concessions etc.
between states is signed, it is fair to honour
the treaty even if by the time obligations have
to be met circumstances have changed and it
has ceased to be beneficial or even brings loss-
es to one of the parties. To continue Kant’s
line of thought, possible circumstances have
to be foreseen and in the process an additional
agreement should be signed without renounc-
ing the full treaty.

Kant condemns colonialism, but considers
global trade to be a peace-making factor. Does
this warrant considering Kant to be an advo-
cate of globalisation? What would Kant’s atti-
tude have been to the modern development of
the economy in which the authors of the Report
see a tilt toward speeding up development and
the short-term perspective, as economic growth
is measured not by decades but by years and
quarters? Part of the answer can be gleaned
from Kant’s works: he was against the assign-
ment of debt obligations (ZeF, AA 08, p. 345;
Kant, 2006c, pp. 69-70). He would probably in-
sist on strict control of the practice of deriva-
tive financial instruments, which leads to the
formation of “derivative bubbles”. As for eco-
nomic liberties and social policy, Kant’s views
are closer to social-liberalism than to neo-lib-
eralism and classical liberalism. The wish to
measure social relations by market criteria is
contrary to Kantian ethics.

The ideas of the Report are consonant with
Kant’s: albeit in different ways, both recom-



KJIaccrgeckoMy Jibepanmsmy. CTpemyieHVe M3Me-
PUTB Bce OOIIIeCTBeHHbIe OTHOIIIEHVISI PhIHOYHBIMU
MepKaM¥ ITPOTVBOHOJIOKHO KAHTOBCKOVI ITVIKE.
Vneun aBropos Jloxiiaga v e Kanra co3Byu-
HBI: OHV, XOT4 M IIO-Pa3HOMY, peKOMEeH/IYIOT B I'O-
CYZAapCTBEHHOM IUIAHMPOBAHUM W B IIpedIpu-
HIMAaTeJIbCTBe CMOTpPeTh JasIbllle, YeM TOJIBKO Ha
KPaTKOCPOYHYIO IEpCIeKTUBY, ¥ He OrpaHMU4N-
BaTbCS Y TVIMTAPHBIMMU LIeJISAMU U LIEHHOCTAMIAL.

5. IlonuTu4ecKass KOMMYHMKAaIIMs
¥ KOHQIMKTBI COIIMATbHBIX TPYIIIT

Ecim rpakxpmaHaM JOJDKHO OBITH [I03BOJIEHO
MICKaTh CYaCThsl CBOOOIHO, IO CBOEMY YCMOTpe-
HIIO, TO KaK 00ecTieunTh CIIpaBejInBoe cobIroe-
HVe VIHTepPeCcoB pa3INMYHBIX COIVaIbHBIX TPYIIIT?
Crorta IpUMBIKaeT BOIIPOC O TOM, KaKOBBI IIaHCHI
rpa’kiaH MOBJIVSTD Ha TeX, KTO IIPMHMMAET II0JIN-
Tudeckue petteHs. Y KaHrta cpeacTBom oHecTm
TIO3UIINIO T'PakKAaH /10 BJIaCTV BBICTYIIaeT CBOOO-
Ila TledaTy, cBOOO/Ia BBICKa3bIBaTh CBOM COOOpake-
HMS TI0 TIOBOAY ITyTeVl BO3MOXKHOIO YJTyUIleHMs
KM3HM 0OIIIecTBa. DTO CpeficTBO OCOOEHHO aKTy-
aJIBHO, KOI'la rOCyJapCTBEHHBIVI CTPOVI MOHaPX M-
YecKU ¥ 3aKOHOJaTeJIbHOe ITPeJICTaBUTeIIbCTBO B
HeM OTCYTCTByeT. B Hallle BpeMs B OOJIBIIIHCTBE
BeIyIIVX TOCyJapCTB IIPOXOIST IapilaMeHTCKe
BBIOOPBI, CMJIBHO BBIPOCJIO PasHOOOpasue CTVIeN
KV3HU U CYOKYJIBTYP, BBICOKOTO yPOBHS JJOCTUT-
JIO pa3sBUTHeE CpeAcTB MHPOpMaLIUM 11 KOMMYHM-
Kallu. Bece aTo cTaBUT HOBBIE BOITPOCHI, TaKVie Kak
npoOsieMa MaHWITYJIAIIAV CO3HaHMEM ¥ oOlle-
CTBEHHBIM MHeHVIeM, a TaKxe Ipo0sieMa cIrpaBesl-
JIMBOTO yd4eTa VHTEPeCOB pa3/IMYHBIX COLMaIb-
HbIX rpyni. OOIiecTBeHHOe MHeHVe CTaHOBUTCS
SMIOVPUYECKUM OINOJIHeHeM K Ipobreme 00-
IIIeCTBEHHOI'0 JIOr0BOPa, KOTOpasl B KJIaCCMYeCKMX
KOHTPaKTYaJIMCTCKIX Teopusix, Hampumep JIok-
Ka 1 KaHTa, Oblsta ckopee ymospuTtesibHOM. Teo-
pus crpasenyBocT k. Porisa — mipumMep mim-
POKO M3BeCTHOVI MONBITKM VCIOJIb30BaTh KaHTU-
aHCKMe IPUHITNIIBEL 0e3 KaHTOBCKOV MeTadpV3VIKI
[JIS1 TIOCTPOEHVISI COBPEMEHHOVI COLIVIAJIBHOVI T€O0-
pun. [Ipyrag mssectHasi Teopusi, FO. Xabepmaca,
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mend, in state planning and entrepreneurship,
looking beyond the short-term perspective
and not being confined to utilitarian goals and
values.

5. Political Communication
and Conflict between Social Groups

If citizens should be allowed to freely pur-
sue happiness as they see fit, how can one en-
sure that the interests of various social groups
are fairly met? A related question is, what
chance do citizens have of influencing the de-
cision-makers? According to Kant, the vehicle
for bringing citizens’ positions to the author-
ities is the free press, the freedom to express
opinions on ways to improve society’s welfare.
This instrument takes on added importance in
a monarchy where there is no representative
branch. Today the majority of leading states
hold parliamentary elections, there is an in-
creased diversity of life-styles and subcul-
tures, and information and communications
have taken a great leap forward. All this rais-
es new questions such as the manipulation of
consciousness and public opinion, and the
problem of taking into account the interests of
various social groups. Public opinion becomes
an empirical addition to the problem of social
contract which was rather speculative in the
classical contractualist theories, for example,
of Locke and Kant. In his theory of justice John
Rawls famously made an attempt to use Kant-
ian principles without Kantian metaphysics to
build a modern social theory. Another famous
theory is that of Habermas. It is not Kantian,
but he obviously has sympathy for Kant. As-
sessments of the theories of Rawls and Haber-
mas are germane to my theme in connection
with the question of the relevance of Kant’s
practical philosophy today.



A.C. 3unsbep

He KaHTMAaHCKasi, HO aBTOp SIBHO CHMITaTU3VIPyeT
Kanry. Onierxn Teopn Posisa 1 Xabepmaca mHTe-
PeCHBI B KOHTEKCTe Hallleyl TEMBI B CBSI3 C BOIIPO-
COM O TOM, HACKOJIBKO aKTyasIbHa CEerOIHs ITpak-
Tyeckas dputocodpns Kanra.

[lyGmmraHoe mIpuiMeHeHMe pasyMma B KaHTOB-
CKOM CMBICJIe T'paeT BaXXHYIO poJib B Teopum Poil-
3a. OH cYmMTaeT, 4TO «yCJIOBME ITyOJIMYHOCTI CO-
HOepXXUTCS B HESIBHOM BUe B KaHTMAHCKOV JIOK-
TPpUHe KaTeropMyecKoro MMmIeparusa». 9TOT UM-
repatB TpeOyeT MCKaTh 3aKOHBI I IIapcTBa
nesenn — KaHT MBICTIIT €ero «KakK 3TI4ecKoe Co-
IApPYy>XecTBO, KOTopoe OyZeT MMeThb TaKue 3Tude-
CKMe IIPUHIIUIIBI B KauecTBe CBOeVl IyOJIMYHON
xaptum» (Poms, 2010, c. 125). Berpewatorcs, on-
HaKO, COMHeHMs B TOM, HacKOJIbKO COBpeMeHHOe
1y06sIMYHOe MPOCTPAHCTBO CIIOCOOHO BBHITIONIHSTH
Te PYHKIIMM, KOTOPble OXMIasl OT ITyOIMIHOCTI
Kant. VIHdopmalinmonHoe IIpoCTpaHCTBO OLIeHW-
BaIOT, K IIpUMepY, KaK CTUXWIO M CPeICTBO MaHU-
IIyJIAINV, HallpaB/JIeHHBIX KaK Ha Hapof B MHTe-
pecax JIUTHI, TaK M Ha JIUTY CO CTOPOHBI YacTu
Hapojia — OIlpeJieJIeHHBIX TPYIIII CO crielndmye-
cknmm nHTepecaMmn (cM.: Kactmwino, 2013; Yrie-
Ba, 2022, c. 145). «3abuTas KapTMHKaMI 1 BUPTY-
aJIBHBIMY PeaIbHOCTSIMY, CEeMaHTUYeCK JereHe-
pUpoBaBIliasi» — TaK BBICKA3bIBAETCH O MacCOBOVI
nyormke IO. Xabepmac (Xabepmac, 2001, c. 293),
mo0aBiisist K TOMY ellle CKJIOHHOCTh K HallMOHa-
nusMy 1 kceHodpobum (Tam ke, c. 287), KoTopble
KanT He oOcyxgai B KauecTBe yrpo3 IyO/IMyHO-
My IIpUMeHeHUIo pasyma®. D. Dimic obparmaer
BHMMaHUVe Ha TO, 4YTO, HeCMOTPsI Ha BCIO CMJTy 00-
IIIeCTBEHHOCTY, apIyMeHTHI B II0JIb3y CIIpaBe[lJIN-
BOCTV TOP>KeCTBYIOT 3a4acTyIO CJIMIIIKOM ITO3[IHO,
KOI7Ia Tparmdeckue COOBITUS yyKe ITPOM3OIIUIN,
Oynp TO sKoJIOrMueckas KaracTpoda, TeHOL,
VIV HeuTo nofobHoe. JlocTikeHne KOHCeHCyca B
MIOJTUTUYECKOM ITpollecce MPVHATUS pellleHui B
PecITyOIMKaHCKOV BJIACTV BCeTTIa MMeeT He3aBep-
menHbIV xapakTep (Ellis, 2008, p. 19, 23—53).

8 [TompoOHee o comepyxaHum 1 IpobrieMax MHTepIIpeTa-
LM KaHTOBCKOV KOHLIEIMIINI ITyOIMYHOCTI CM.: (3WIb-
Gep, 2016).
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Public use of reason in the Kantian sense
plays an important role in Rawls’s theory. He
claims that “the publicity condition is clearly
implicit in Kant’s doctrine of the categorical im-
perative” (Rawls, 1999, p. 115). The imperative
dictates the search for rules of the kingdom of
ends. Kant “thought of this kingdom as an eth-
ical commonwealth, as it were, which has such
moral principles for its public charter” (ibid.).
Doubts have been expressed, however, as to
how far the public space today can fulfil the
functions Kant expected from it. For example,
the information space is often seen as the ele-
ment and instrument of manipulations directed
at the people in the interests of the elite and at
the elite on the part of a segment of the people,
i.e. certain groups with specific interests (see:
Castillio, 2013; Ugleva, 2022, p. 145). “Full of
pictures and virtual realities, semantically de-
generate”; this is how Habermas describes the
mass public (Habermas, 1996, p. 300), adding
the proclivity for nationalism and xenophobia
(ibid., p. 287), which Kant did not mention as
threats to the public use of reason.® Ellis points
out that in spite of the strength of public opin-
ion, arguments in favour of justice often tri-
umph too late after tragic events have already
happened, be it an ecological disaster, genocide
or something similar. Achievement of consen-
sus in the political process of decision-making
under republican government is never com-
plete (Ellis, 2008, pp. 19, 23-53).

Alexey G. Zhavoronkov notes that Rawls re-
places Kant’s idea of unsociable sociability with
the concept of conflict of interests. It takes into
account differences of views of various groups
and forms of possible consensus, but does not
envisage mechanisms for addressing the causes
of conflicts. Achievement of a merely political

8 For more on the content and problems of interpreta-
tion of Kant’s concept of publicity see Zilber (2016).



A.T. )KaBopoHKOB oOOpalljaeT BHMMaHWe Ha
TO, 4TO POJI3 3aMeHsieT KaHTOBCKYIO Me0 Heoo-
IIUTEILHOM OOMIMTEeILHOCTY KOHIICIIITMe KOH-
drmkTa MHTepecoB. B Helt yunThIBaroTCA pasiiv-
4y B3IVISIIOB Pa3sHBIX IPYHII ¥ (POPMBI BO3MOX-
HOTO KOHCeHCyca, HO He IIpedyCMOTpeHBI MeXa-
HV3MBI pabOTBI C IpUUYMHAMM VX BO3HVKHOBE-
Hus. JocTvokeHe KOHCeHCyca B cdpepe He MIMpo-
KO IOHSITOTO COLIMAJIBHOIO, a TOJIBKO IIOJIVITIYE-
CKOTO, TIO CyTH, CITy>KUT 0DecTieueHIO «CTaOvIb-
HOCTM CUCTEMBI, HO He Pa3BUTMS COLIMAIBHBIX
CTpyKTyp. VIHBIMU cii0BaMu, mMopesnb Pomnsa smyu-
I11e TOJIXOIUT ISt PYHKIIVIOHVPOBaHMS CUCTeMBbI
B OOBIYHOM peXXVMe, HO He [1JIs1 CUTYyaIlui Kpu3u-
ca TpaJgWMIIMOHHBIX IOHATUN V1 LIEHHOCTEVI, JIeXXa-
X B ee ocHoBe» (JKasoponkos, 2021, c. 122). Tem
cambIM «Poi13 pakTIYecKn oKasbIBaeTcsl OJIvDKe K
MozeIV TpaKaaHCKOM naeHTaHocT Pycco, a He
K Kanry», — ormeuaer >KaBOopoHKOB, coraiia-
gce ¢ MHeHMeM K. [demmmmxopmxut (Tam xe, c. 123;
Deligiorgi, 2005, p. 8).

Xepra Hamip-[lonekasne 1osiaraeT, 4Tro OOro-
BopHBIe Tomxonel Porsa m Xabepmaca, KOoTopble
OTHOCHT K «IIOCTMeTapM3M9IeCcKIM» KOHIIEIIITVISM
MopaJIyi, yKe IToKa3ajIvi CBOIO HeCOCTOSI T IbHOCTb.
Jlesto B TOM, UTO JOrOBOPHBIE COIIAIlIeHNs HeJlb-
351 pacCMaTpuBaTh KaK Ha/le)KHOe V1 TJIaBHOe Cpefl-
CTBO (POpMUPOBaHMS MOPaJILHBIX YCTAHOBOK M VX
V3MeHEeHVIs B CUTYyallyl MOpaIbHbIX KOH(PIIVIKTOB.
CorvialreHnss MOTYT C HaZIeXKHOCTBIO [1aTh TO, UTO
KaHT Ha3bIBaeT coo0pa3HOCTHIO ¢ AOJIroM Oe3 yBa-
JKeHVs K HeMy. YBaskeHue, 1o MHeHnro Haris-/Io-
1eKaJIb, BCe Xe HeOOXOOVMMO B «HAIlleM OObIU-
HOM B3IJIsiZIe Ha Mopaiib» (Harye-[onekass, 2021,
c. 161-162). @opmupoBaHMe yBakeHUs TpeOyeT
BOCIIMTaHMs, IIPMOOIIeHNs K KYJIBType 100pore-
TeJIBHOrO O0pas3a MBICTIEVI, KOTOPOe BO3MOXXHO He
CTOJIBKO B OOCYKHIEHMSIX U «B3aIMHOM OIlpaBJia-
HIW», @ CKOpee B 3TIYeCKOV OOIITHOCTY, IOTIOIH -
fo111ert oOITHOCTE noymTrdeckylo (Tam xe, c. 181).
Harnp-Jlonekanp gaXke CUMTaeT «3TUUYECKOe Io-
CyHapcTBO» KaHTMaHCKOM Iiesibio mctopum (Tam
Xe, ¢. 168). Droxa, B KOTOpOVI IIpeodsIaiaeT CBeT-
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rather than a broad social consensus essentially
contributes to the “stability of the system and
not to the development of social structures”. In
other words, Rawls’s model is better attuned to
the functioning of a system in standard mode
and not to situations when its underlying con-
cepts and values are in a crisis” (Zhavoronkov,
2021, p. 122). Thereby “Rawls turns out to be
closer to Rousseau’s model of civil identi-
ty than to Kant”, Zhavoronkov (2021, p. 123)
writes, echoing the ideas of Katerina Deligiorgi
(2005, p. 8).

Herta Nagl-Docekal claims that the con-
tractual approaches of Rawls and Habermas,
thought to be “post-metaphysical” concepts of
morality, have proved to be untenable. Con-
tractual relations cannot be a reliable and main
method of forming moral attitudes and chang-
ing them in situations of moral conflict. Con-
tracts can reliably deliver what Kant calls
consistence with duty without respect for it.
Respect, Nagl-Docekal (2021, pp. 161-162) in-
sists, is necessary in “our ordinary way of look-
ing at morality”. Respect is fostered through
education, exposure to the culture of virtuous
thinking which is possible not so much in dis-
cussions and “mutual justification” as in ethical
community, complementing political communi-
ty (ibid., p. 181). Indeed, Nagl-Docekal believes
“the ethical state” to be the Kantian goal of his-
tory (ibid, p. 168). In an era when the secular
world view is in the ascendant,’ the question
of preventing the growth of the natural human
proclivity for conflict assumes a different com-
plexion, such that the Kantian concept of moral
religion becomes a suitable instrument" (ibid.,

? And “hedonist consumerism prevails” (Nagl-Docekal,
2021, p. 183).

0 Rawls does not envisage ethical community because
he disagrees with Kant on the question of the possibil-
ity of a universal moral theory. As Vadim Chaly has
shown, Rawls interpretation of the categorical impera-
tive in his theory of justice leaves its functions undeter-
mined and uses only a hygothetical imperative. This is
why Rawls’s attempt to “build a bridge between Eng-
lish liberalism and Kantianism [...] can hardly be called
completed” (Chaly, 2013, p. 37).



A.C. 3unsbep

CKOe MUPOBO33peHvie’, TI0-HOBOMY CTaBUT BOIIPOC
O IIpefOTBpallleHUN POCTa eCTeCTBEHHOV KOH-
IMKTHOCTM JIIOTIeVI, ¥ KaHTOBCKas KOHIIEIIIIVS
MOpaJIbHOV peJIUI MU ITpeJICTaeT 371ech Kak II0/IXO0-
syt uHcTpyMeHTY (Tam e, c. 175). ITpu sTom
Harb-[loriekabs B cBOMX pacCy K/IeHMSIX OCTaeT-
Cs1 B 11eJI0M, Ha MOV B3IJIsi/I, Ha TeX JKe «JIEBBIX» II0-
3ULMAX, 4TO XabepMmac, XOTs ¥ KpUTUYeCK! olle-
HVBaeT IOTeHIINaJl ero STUKM AVCKypca.

DTOT KpaTKuUil 0030p I03BOJIgeT 3aKIIIOUUTh,
YTO TIOIBITKV aarTalyiy KaHTOBCKOVI KOHIIETI-
Iy IIyOJIMYHOrO IIpMMeHeHMsl pa3yMa K HOBBIM
CoIVaIbHBIM TeOPVIsIM M K IIpo0JIeMe IIOInTIde-
CKOVI I MEXKYJIBTYPHOVI KOMMYHVKAIIVIV BBITJISI-
IISIT MHOT0O0eIIaroIne, HO COXpaHsoT IpodieMa-
TUYHOCTb ¥ BCTPeYaloT IIPOTUBOPEUNBYIO OlleH-
Ky. OHV He 10OABIISIOT HIYErO HOBOI'O K BOIIPO-
cy o cootHoueHnn dpvtocodpnm Kanra c pustoco-
dwent GarraHca.

3aKJ/IroueHve

I'lo nToram mcciieoBaHMsI MOXKHO OIIpefiesieH-
HO yTBepXIaTbh, YTO aBTOpHl [loKjlaza HecIpa-
BemIMBO OTHOCAT KaHTa K OCHOBOITOJIOXKHMKAM
ToV (prstocodpmyi, KOTopas IIpuBeiia K COBpeMeH-
HBIM IJI00aJIPHBIM ITpOo0JIeMaM, K COCTOSTHUIO He-
CTaOWJIBHOCTM U pa30alaHCMPOBAaHHOCTM B pas-
BUTUM IJ100aILHOV YeJI0BEeYeCKOV IIMBVIIN3AIINAL.
®dutocodms snoxu [pocserenns n dprtocodms
MoZIepHa JOBOJIBHO MHOTOOOpa3HBI 1 CJIOKHBI TI0
copepxanuio. Cyxaennsa KaHrta cBumgeTebCTBy-
IOT O TOM, UTO OH OXOTHO ITpMCOeIVHMIICS OblI K
aBTOpaM /loKJIazia B KpUTUKe yTUIINTapHBIX I1eH-
HOCTe U M3ep>keK KarmTaansma. OCHOBBI 3TUKM

°Vl pmaxe «TOCIIOOCTBYeT TeJOHMCTUUYECKUIT KOHCIOMe-
pvsm» (Harms-[Ionekans, 2021, c. 183).

10 Poss He mpenycMaTpuBaeT STUMUECKYIO OOIIIHOCTb, II0-
CKOJIBKY pacxoamnTcsi ¢ KaHToMm B BOIrpoce 0 BO3MOXKHOCTM
YHVMBepCcaJIbHOI MopasibHOV Teopun. Kak mokasbiBaeT
B. A. Yamem, Poris B cBoert Teopum cripaBeIMBOCTY TIPU
VIHTEPIIpeTAlIVV KaTeroOpmM4ecKoro MMIIepaTBa OCTaBIIsa-
eT ero PyHKIIMV HeoIIpeleIeHHbIMI U 3a[IeVICTBYeT TOJIb-
KO TMUITOTeTUYeCKUI VIMIIepaTyB. BBUIy 3TOro IIOMIBITKY
Pos13a «110CTpOMTB MOCT OT aHIVIOSI3BIYHOTO JIMOepas3Ma
K KaHTWMAHCTBY... CJIOXKHO Ha3BaTb 3aBeplleHHOV» (Ya-
e, 2013, c. 37).
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p- 175). Even so, Nagl-Docekal, in my opinion,
basically shares the “left” position with Haber-
mas, while being critical of the potential of his
ethic of discourse.

The above overview warrants the conclu-
sion that attempts to adapt the Kantian concept
of the public use of reason to new social theo-
ries and the problems of political and inter-cul-
tural communication may look promising, but
are still problematic and controversial. They do
not add anything new to the question of the re-
lationship between Kant’s philosophy and the
philosophy of balance.

Conclusion

From the results of the study it is safe to say
that the authors of the Report wrongly refer to
Kant as one of the founders of the philosophy
which has led to global problems, the state of
instability and imbalance in the development of
global human civilisation. Enlightenment phi-
losophy and the philosophy of the modern pe-
riod are diverse and complicated. Kant’s ideas
suggest that he would readily have agreed with
the Report’s critique of utilitarian values and
the abuses of capitalism. The foundations of
Kant’s ethics and political philosophy are en-
tirely compatible with the Report’s philosophy
of balance.

In Kant’s philosophy we find at least three
aspects of the search for balance out of those
mentioned in the Report which I have chosen
for my study. First, the aspect of the sponta-
neous balance between the formation of culture
and the realisation of personal interests in the
idea of “unsociable sociability”. Second, justice
in the concept of the republic, or “law-governed
civil society” which, according to Kant, is called
upon to establish a balance between freedom
and coercion. Third, the aspect of the long-term
perspective, the establishment of rules-based



u noymTrdeckot dpustocodpmn Kanra sronse co-
BMECTVMBI C IIperjiokeHHON B [lokitaze dpwioco-
duert Gatarca.

B dwtococpmm KaHta mpescrasieHbl Kak MU-
HUMYM TPW acIleKTa IIoVcKa OastaHca M3 Tex, 9YTO
YIOMSIHYTHI B JloKJIazie ¥ 94To s BBIOpaI [AJIsl CBO-
ero vcciieoBaHMs. Bo-TIepBbIX, 3TO acIeKT CTU-
XUVMHOro OastaHca MeXy POpMUPOBaHEM KYITh-
TYPBI U peasv3aliviert JIMIHBIX MHTEPeCOoB, BbIpa-
JKeHHBIV B Mee «HeOOIMTeILHOM OO Te TLHO-
CTV». BO-BTOPEBIX, aclleKT CIIpaBeIMBOCTI B IIO-
HATUW PecITyOIVKM, WM «[IpaBOBOIO TpakKHaH-
CKOro obrecTBa», KoTopoe, 1o Kanry, mpussaHo
YCTaHOBUTH OaslaHC MeXIy CBOOOMION M IIPUHYX-
neHveM. VI B-TpeTbiX, acIIeKT JI0JITOCPOYHONI ITep-
CHEeKTWBBI — YCTAHOBJIEHNMS 3aKOHOCOOOpa3HBIX
MMPHBIX OTHOLIEHUV MEXAY TOCyIapCTBaMM U
nposerieHNe pedOpM BO BHYTpPEHHEV MOJIUTHKE.
Taxme orHomIeHMs TpeOyIOTCS B KOHEUHOM CUeTe
I719 BHYTpPEHHeV CTaOVIIBHOCTM, YCTOMYMBOCTU
PasBUTUS TOCYAAPCTB B JOJITOCPOYHOV IT€PCITEK-
tuse. [Ipobiiema mipeomosieHs arovisMa, KOTopas
Takke oOo3HaueHa B JloKJIaze, 3aTparmBaercs y
KanTa mprMeHnTeTPHO KaK K IIpaBUTeISM, TaK U
K Hapony. KaHToBcKasi KOHIIEMIINS IIPOCBEIeH s
KaK BOCIMTAHMS CaMOCTOSTEILHOIO M II0C/IeI0-
BaTEJIBHOTO MBIIIIEHMUS — He UYTO MHOE, KaK KOH-
LIETIIIVST BOCHMTAHMS B HapOJe CIIOCOOHOCTVI BU-
ZIeThb JOJITOCPOYHYIO IIEPCIIEKTVBY, O KOTOPOVI Io-
Boputcs B Jlokiiaze.

MoOXXHO CKa3arbh, YTO C TOYKM 3pEHMS IOVCKa
OastaHca mMcKyccTBO monmTuKM y KaHTa coctomT
B TOM, 4TOOBI COUeTaTh CTpeMJIeHe K 0J1aromnosy-
YMIO TOCYIAPCTBA U K YCTAHOBJIEHWIO OIIperieIeH-
HOVI CKOPOCTV PasBUTUS C COOJIIOIEHVEM CIIpa-
BemIMBOCTI. CTpeMJleHMe K OBICTPOMY HOCTVIKeE-
HWIO MHAVBUIYaJIBHOTO ycrexa, 1o KaHTy, mormxk-
HO VI MOXKET Y PaBHOBEIIBATHCS IIPABOBBIMY PaM-
KaMM ¥ IpencaHsIMI [10JITa, OPMeHTVPOBaH-
HBIMV Ha VHOVBUAYAJIBHYIO HPaBCTBEHHYIO CBO-
Oomy v cripaBeJIViBble OTHOIIEHVISI MEeX/Ty VHIIV-
BugaMmn. CtabviIbHOe pasBUTHe ToCydapcTBa dpu-
j10cod YBsI3BIBAaeT C OpMeHTAallMell Ha JOJIT0CpoY-
HYIO IIepCIIeKTUBY.
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relations between states and internal policy re-
forms. Such relations are ultimately required
for internal stability, i.e. the sustained develop-
ment of states in the long-term perspective. The
problem of overcoming egoism, which is also
mentioned in the Report, is touched upon by
Kant in relation to the rulers as well as the peo-
ple. Kant’s concept of enlightenment as educa-
tion of independent and consistent thinking is
precisely the concept of fostering people’s abili-
ty to see the long-term perspective advocated in
the Report.

It can be said that from the viewpoint of the
search for balance, Kant’s notion of statecraft
consists in balancing the quest for the welfare
of the state and speed of development with the
requirement of justice. According to Kant, the
desire to achieve quick individual success can
and must be balanced by legal relations and
the dictates of duty oriented toward individual
moral freedom and just relations between indi-
viduals. Kant associates sustained development
of the state with orientation toward the long-
term perspective.

True, we cannot find in Kant solutions of
the complex economic and political problems
which emerged after him and which engage
our minds today. Ecological matters that are
so central to the Report were on the periphery
of his practical philosophy. Addressing these
themes in the Kantian way is a distinct chal-
lenge today. Kant interprets the resolution of
political contradictions and recommends avoid-
ing extremes at the level of general normative
principles, while remaining in the mainstream
of idealistic concepts of politics (in contrast to
the political realists in the broad sense). The
philosophical part of the Report deals not only
with applied, but also with fundamental, philo-
sophical principles, which draws the following
comment from Vadim A. Chaly: “Contempo-



A.C. 3unsbep

Y Kanra, npasaa, He HalITV pereHni 11 TexX
CJIOXKHBIX 3KOHOMMYECKMX W ITOJIMTUYECKMX IIPOo-
0r1eM, KOTOpbIe IIPOSIBVIIVCEH ITO3KE ¥ IIOTydaloT
ocMbIciIeHVe B Hallle BpeMs. Ha nepudepun ero
IpaKTrydeckon dpriocodnm ocTasaach 3KoIorye-
CKasl TeMaTMKa, KOTOPYI0 OCOOEHHO BBILEIISIOT B
Hoxnane. PassepTeiBaHVe 3TOVI TeMaTUKM ITO-KaH-
TVIAHCKI SBJISIeTCSA CEerOdHS OTOEJIbHOWM 3aliavert.
KaHT ocMbIciisteT paspellleHVe IOJIMTUYECKIX
IIPOTMBOpeUnil 1 peKOMeHJyeT M30erarb Kpar-
HOCTeVI Ha ypOBHe OOIIVX HOPMATMBHBIX IIPVIH-
LUIIOB, OCTaBasCh B PyCiIe MIeaIMCTNIeCKIX KOH-
LTIV TIOJIMTUKM (B ITPOTMBOIIOJIOKHOCTB ITOJIV-
TUYEeCKMM peasiicTaM B IIMPOKOM cMbicte). ITpo-
Orrematmika dpvtocodpckort gacTu [Jokiama 3aTpa-
rMBaeT He TOJIBKO IIpUKJIaHble, HO M yHOa-
MeHTaJIbHble PVI0cOdCKIMe MPUHIINIIBL, B CBA3M
c ueM B.A. Yasbin oTMeuaeT, 4YTO «COBpeMeHHbIe
COLIMaJIbHBIE, 3KOJIOrMYecKre M 3KOHOMWYeCcKue
Ipo0sIeMbl IMEIOT HpaBCTBEHHbIE OCHOBAHMS —
VIMEHHO MOpaJIbHasl JVIKOCTh YeJIOBeKa SIBJISeTCSI
VICTOYHMKOM BCeX KpM3mcoB» (mT. mo: CrapiieBa,
Cabanos, 2023, c. 144; cp.: Hansm, 2023).

Bbaaecodapnocmu: Cmamoes nodeomobiera 6
pamxax peasusayuu npoexma PH® Ne 22-28-20165
«Modeau coyuabervrocmu 6 Heoxanmuarcmbe pyc-
CK020 3apybexva: CUHIME3 COYUOA02UHECK020 HOMU-
HAAU3MA U YHUBEPCarUIMa».

Cnmcok MTepaTypbl

bakxépem . KaTeropmueckue MopaJibHble TpeboBa-
Hust // KanTosckum coopramk. 2022. T. 41, Ne 1. C. 40—59.
doi: 10.5922/0207-6918-2022-1-2.

KabBoponxob A.I. CoumanbHBIe acIIeKThl aHTPOIOJIO-
vt KanTa 11 vx pivsgaMe Ha corponorio XX BeKa: IIpo-
Gr1embI 11 ipuMeps! // Borrpocsr domrtocodpum. 2019. Ne 12.
C. 187-197.

Kaboponxob A.T. Kant, Pois n mpoGriema myGmmaHOro
IIpYIMeHeHMs ITparMaTndeckoro pasyma // OOriecTBeH-
Hble HayKu 1 coBpeMeHHOCTh. 2021. Ne 2. C. 114—125.

64
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have moral origins; it is the human being’s
moral dereliction that is the source of all the
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