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KAHT "1 «MOPCKA I BOJIE3Hb»
COBPEMEHHOCTU

B. A. Yaavuii-?

B xanyn mpexcomaemus Kanwma, xax u cmo sem
Ha3a0, kanmuarncmBo ucnvimovibaem 00HoBpemenHo y0a-
pbL UCMOpUU U amaxy CONnepHUUAnUWUX Guiocopcrkux
napmuil, Kak npoepeccUucmckux, max u peaxyuoHHbLX.
Obuyee 015 padukaivHuix Kpbliveb mex u Opyeux nap-
muil — nepexubanue cobpemeHHOCU KAK MA20CIH020,
MOWHOMBOPHO20 COCMOAHUSA, KOMOpoe HeodX00UMo npe-
0dosems paszpuiBom u yxodom 6 npouiioe 1160 6 6yoyuiee.
O0un u3 camvlx OpueUHALLHBIX U 24Y0OKUX OuazHo306
omoi yemarnoBku npedioxus Xarnc Vonac, ycmompes-
wuil 6 padukaibHuIX 00KMpUHAX crmoiemuei 0aBHocmu
cxo0cmBo ¢ no30HeaHmuuHbIM eHocmuyusmom. JJuaeros
Vlonaca He ympamua axmyaisHocmu, noImomy yeH-
mpaivHas npobiema 3mo2o ucciedobanus 36yuum max:
Kakoil peyenm npediazaent KAHMUAHCKAS NPOPAMMA
01 «2HOCMUHecK020 204080KpYyKeHUA» coBpemenHocmu?
Sl ymBepxodaro, umo kpumuueckuil nepebopom Kanma
caykum pabomarwoujen cmpameaueil KOMNeHCAyU He-
OKUOAHHLIX Nepepy30K U «SHOCUHeCKUX 10361606,
cnpobBoyupobantivix  cobpementon  MupoBo33peH4eckoll
pebBoatoyuetl, 6o36paujaem «opueHmayuio 6 MoluAeHUU»,
¢ komopou BosBpawaemcs opuenmayus 6 mupobom npo-
yecce u 6 unoubudyasvHou desmesvrocmu. TpeboBarnue
Bceeoa Budemsv u yBaxams ues0BeuHocs 6 KOHKpenHoMm
uen06exe npedynpexcoaen om «KameeopuassbHou ouiud-
Ku», coBepuiaemotl coBpemenHbiMU padukaramu 6 npu-
nucolbanuu azenmuocmu (cyovekmHocmu) He Mo2YusUM
001a0amy smum kauvecmbom HeuesoBerweckum adbcmpax-
yusam. B meopemuueckom ommouienuu Karnm 0060cHoBoi-
Baem HeobX00UMOCHb CMUPUTNBCA C 02PAHUUEHHOCIIbIO
u A0KasbHOCHIbI0 YesoBeyueckon nepcnexkmubul. Kanmob-
ckas npaxmudeckas cpuiocopus cuabxaem mnymeuie-
cmBenHuka Kapmou pecyAAmuBHbLX 1oeil U «<MOPaALbHbIM
KOMNAacom» ¢ 00bACHEHUeM UCKIKAOuUX e20 padomy
haxmopoB, daem pabouee 00vsCHeHUe CUMYyAyUU U ee
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KANT AND “SEASICKNESS”
OF MODERNITY

V.A. Chaly'?

On the eve of the tercentenary of Kant’s birth, just
as it was a hundred years ago, Kantianism is simulta-
neously on the receiving end of the blows of history and
attacks by rival philosophical parties, both progressiv-
ist and reactionary. The radical wings of both parties
perceive modernity as a depressing, nauseating period
which must be broken with by moving toward the past
or toward the future. One of the most original and pro-
found diagnoses of this attitude was offered by Hans
Jonas, who discerned in radical doctrines of a hundred
years ago a similarity with the gnosticism of antiqui-
ty. Jonas’s diagnosis has not lost its relevance. That is
why the central question addressed in this study is as
follows: what prescription does the Kantian programme
offer for modernity’s “gnostic dizziness?” I maintain
that Kant’s critical turn is still an effective strategy by
means of which to compensate for the sudden stresses and
“enostic impulses” provoked by the modern worldview
revolution, bringing back an “orientation in thinking”
which reorients the world process and individual activ-
ity. The imperative to always see and respect humanity
in a particular individual warns against the “catego-
ry mistake” committed by modern radicals who ascribe
agency (subjectivity) to non-human abstractions which
cannot possess this property. In theory, Kant grounds
the view that humanity should resign itself to the fact
of its perspective being limited and local. Kantian prac-
tical philosophy provides the traveler with a map of
regulative ideas and a “moral compass”, along with an
explanation of disruptive factors, offering a working
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BosmoskHbix  ucx0008. «Konepnuxarckuil nepeBopom»
Kanma BosBpawjaem uesobexy yenmparvtoe noioxerue,
npubooum 6 nopsdox Boobpaxerue u nosbossem Hade-
Amovea ycnewiHo Gempemuns HoBvle Bbi306bL.

KaroueBvie croBa: Kanm, coBpemennocmy, eHocmu-
YU3M, OPUEHIMAYUSA, HUUAUSM, KAMESOpUALbHAs Ouub-
Ka, NepcoHarU3M

51 He Kacaroch 371eCh TOTO, UTO eCTh He Pe3yIIb-
TaT HAaMepeHHO IIPVIMeHeHHOTO CPeJICTBa, a CKO-
pee ecTecTBeHHOe CJIe/ICTBVIE TIOJI0XKEHWs, B KOTO-
poe Toma/iaeT yesioBek, Korja OH TepsieT BJlacTb
Hai coOOVI 1oz, IeVICTBYIEM CBOETO BOOOpaKeHNIsL.
Croga oTHOCUTCS 2041060KpYysxKeHue TIPU B3IVIsAIe
BHI3 C Kpas KPyTOV BepIIMHBI (WIN JaxXe IIpo-
CTO C Y3KOro MocTa Oe3 mepwsi) u mopckas 0o-
se31b. — Jlocka, Ha KOTOPYIO BCTyIlaeT YyBCTBY-
FOLIIN CJTaDOCTB YeJIoBeK, He HarHasia Obl Ha Hero
cTpax, ecut Obl JIeXkala Ha 3emyle; HO KOTjla OHa
TI0JIOKeHa KaK MOCT Ha/l I7TyOOKOV ITponacThio,
OIHa MBICJTb O BO3MOXKHOCTU OCTYIIWUTBCS JIeVi-
CTByeT TaK CWJILHO, YTO OHa caMa IpesICTaBIIsdeT
OITaCHOCTb ISl COBEPIIAFOIIIero IOIBITKY YesIo-
Beka. — Mopckas 0osie3sHb (KOTOPYIO s caM WC-
TbITas1 B Iy Terectsvm n3 ITnyotay 8 Kénnrcbepr,
€CJIV TOJIBKO 3TO MOYKHO Ha3BaTh MOPCKMM ITyTe-
IIIeCTBYIEM) C ee II03bIBaMM K PBOTe 3aBlicerIa, KakK
MHe I10Ka3aJI0Ch, TOJIBKO OT 3peHwst; 100, HalIIro-
Jasi 32 KauKOW M3 KaloThl KopabJis, s BUIesT TO 3a-
JIVB, TO BO3BBIIIIEHHOCTh bastbru, 1 mosropeHme
IIOTPY>KeHMsI TI0CjIe TIoTbeMa CTUMYJIMPOBajIo
aHTUIIePUCTAIIBTIYECKOe [IBVDKEHIEe KUIIeUHV-
Ka IIOCPeIICTBOM BOOOpakeHMsI uepe3 MBIIIIIbI
xmBoTa (AA 07, S. 169 Anm.; Kant, 199%4a, c. 190
IpyMeY.; TTlepeBoyT yTouHeH. — B. Y.).

OmnbIT Mopckovt 6ostesHM, KOoTopbint KanT orm-
ChIBa€T B 3TOM MaJIO3aMeTHOM HpMMeYaHUM B
«AHTPONOJNIOTMM C IParMaTudeckKoV TOYKW 3pe-
HUs», CJIydWwICd C HUM IPUMEPHO B CeMHajla-
TV MOPCKMX MWISX OT MecCTa, Ije Xujl, TpyauJl-
cs1, yMep 1 noxopoHeH Hukonan KonepHuk, ven
TpakTar «O BpaieHun HeOecHBIX cdep» (1543)
CUMBOJIV3MIPYET HavyaJI0 COBPEMEHHOW Hay4HOWM
VI MMPOBO33peHUYecKo pesormonun. IIpumepro
JBeCTV TPUALATE JIeT pas3aelisioT IepeBopoT Ko-
repHuka u nepepopor Kanra, 1 Takas e Bpe-
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explanation of the situation and its possible outcomes.
Kant’s “Copernican revolution” brings human beings
back into focus and imagination to order, allowing for
the hope that new challenges will be successfully met.

Keywords: Kant, modernity, Gnosticism, orienta-
tion, nihilism, category mistake, personalism

I pass over here what is not a means to
a purpose but a natural consequence of a
situation in which someone is placed, and
where his imagination alone disconcerts
him. Examples of this are dizziness, caused by
looking down from the edge of a steep height
(perhaps also by looking down from a narrow
bridge without railings) and seasickness. — The
board on which a human being who feels faint
steps would strike no fear in him if it were
lying on the ground, but when it is placed over
a deep precipice as a footbridge the thought of
the mere possibility of taking a false step is so
powerful that the person attempting to cross
over really is in danger. — Seasickness (which
I myself experienced on a voyage from Pillau
to Koenigsberg, if indeed one wants to call
this a sea voyage), with its attack of vomiting,
came, as I believe I observed, merely by means
of my eyes; because the rocking of the ship, as
seen from the cabin, made me see now the bay,
now the summit of Balga, and the recurrent
falling after the rising of the ship provoked,
by means of the power of the imagination, an
antiperistaltic movement of the intestines by
the stomach muscles (Anth, AA 07, p. 169n;
Kant, 2007a, p. 280n).

Kant had an encounter with seasickness he
describes in an obscure footnote in Anthropolo-
gy from a Pragmatic Point of View, approximately
seventeen nautical miles from where Nico-
laus Copernicus lived, worked, died, and was
buried. Copernicus’” On the Revolutions of the
Heavenly Spheres (1543) ushered in the modern
scientific and worldview revolution. The Co-
pernican revolution and the Kantian revolution
are separated by some two hundred and thirty
years, the same period that separates us from
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MeHHasl OVCTaHIIMS OTHeNIsieT HaCc OT KaHTOB-
CKOM KpuTmuecko dpvtocodpmm. Mors 1 niepu-
Ofl BOJIH, TIOHSITBIX 3TUIMM COOBITMSAMM, U3 KO-
TOPBIX OITHO OBUIO peakIiyell Ha IpPYyroe, OrpoM-
HBI M C TPYJIOM HOAJAIOTCs OCO3HAHMIO. beiBaroT
IOJITVIe 3aTUIIIbsI, KOrla KaskeTcs, UTO BOIbI COBpe-
MEHHOCTW YCIIOKOVUIVICh, TpeOyIolllee OTBETCTBEH-
HOI [1esTeJIbBHOCT OITacHOe IJIaBaHMe IIpeBpaTy-
JIOCh B TYPUCTUYECKUT KPyn3 JInOO BOBCe 3aKOH-
YIITOCH’, — HO BOT KOpadJIb CHOBA KPEHWTCS, ero
IaccaXMpoB TOIIHUT, a usocod BbIIETaeT U3
TUXOV aKaJIeMWYecKoV KalOThl, yaapseTcs O Iia-
71yOy 1 IIpOCHITaeTCs OT IOrMaTMYecKOro CHa.
Wctopuu o mepeBopote KomepHmka oObraHO
OTMeYalOT ero HelpeIHaMepeHHOCTD: BeIVKU
acTpOHOM, TIOMVIMO HAy4HOW YCTPeMJIEHHOCTU
K VICTVHe, MMeJl BIIOJIHe KOHCepBaTMBHOe >Kejla-
HVie TIONKPeVTh Hallly Bepy B pa3yMHOCTb DoXe-
CTBEHHOT'O MM POYCTPOVICTBA* V1 caM He [1ej1aJI FOJIo-
BOKPYKUTEJIBHBIX 3K3VCTEHIIMAJIBHBIX BBIBOIOB,
XOTS I TIOHVIMaJI, UTO €ro VZeV MOT'YT B3BOJIHO-
BaTh BOOOpakeHwe unTaresien. [IpuBers B IBroke-
Hue 3eMIIIo, OH He coOmpasics IIPUBOOUTE B [IBU-
XeHme ee oburarentent. Hamporms, Kaut npumia-
BaJI CBOMM WIesiM MMPOBO33peHUYeCcKYyIo Halpas-
JIEHHOCTb ¥ HaMepeBaJICs ciejlaThb MaKCHMaJIbHO
OYeBMIHBIMI OCHOBAHWS 171 BEPhI B Pa3yMHOCTh
VI JOCTOMHCTBO YeJIoBeKa ¥ B Hallly CIIOCOOHOCTB
CTOSITH Y PyJ/I B HaYaBIIIEMCSI CaMOCTOSIT€IIBHOM
Iy T, 1aTh «MOPaJIbHBIV KOMITac» U «KapTy», YKa-
3aTb MasIKVl PETyISTUBHBIX MOV Y HaVUTyJIIN
MapHoIpyT IS 4desioBedeckou opyccen. OOrmp-
HBIVI KaTaJIor peaklui Ha Iepesopor Konepnu-
Ka BKJIIouaeT yxkac ITackaisis, Bocropr ['éTe, ropeun
Hymme (Blumenberg, 2011, p. 100). KasToBckmit
IIepeBOPOT TaK)Ke BBI3BaJI VI BOCXMIIIEHVE ITOCTIe-

* Taymient Ha npoTsbkeHMM «[luasora o AByX IJIaBHEVI-
IMX CHCTeMaxX MUpa» pasOupaer 3Ty WIIIO3MIO OTCYT-
CTBUIS TIBVDKEHMST KOpaliist 1, TTo aHamormy, 3eMITi.

* «Pa3Be dYesOBeK, MPIJIEIUISIONINIICS K TOMY, YTO OH
BVIUT IIOCTPOEHHBIM B HaWIydllleM IOpSIKe U YIIpaB-
JITIOMIMMCS OOXKeCTBEHHBIM V3BOJIeHVIeM, He OyeT mpu-
3bIBATHCS K JIyUIIIeMY I10CIIe TIOCTOSTHHOT'O, CTaBIIIero Kak
OBI TPUBBIYKOVT CO3EPIIAHMS STOTO U He OyIIeT YAUBIIATh-
Cs1 TBOPITY BCETO, B KOM 3aKJIFoUaeTcs BCe cyacThe U Oria-
ro?» (Konepnuk, 1964, c. 16).
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the Kantian critical philosophy. The power and
period of the waves made by these events, one
of which was a reaction to the other, are huge
and astonishing. There are periods when, while
modernity seems to be in the doldrums, the
dangerous and stressful journey turns into a
pleasure cruise or has even come to an end® —
but then the ship begins to list again, passen-
gers feel queasy, and the philosopher is thrown
out of his quiet academic cabin, lands on the
deck with a thump and awakens from his dog-
matic slumber.

Historians of the Copernican turn tend to
stress its unintended character: the great as-
tronomer, while striving toward scientific truth,
was driven by the conservative wish to bolster
our faith in the wisdom of the Divine order*
and himself did not draw dizzying existen-
tial conclusions, although he was aware that
readers might find his ideas unsettling. By set-
ting the Earth in motion he did not intend to
set its inhabitants in motion. By contrast, Kant
gave his ideas a worldview thrust and want-
ed to elucidate the grounds of faith in the rea-
sonableness and dignity of human being and
our ability to undertake the autonomous jour-
ney; to give a “moral compass” and “a map”;
to show the beacons of regulative ideas and
the best route for mankind’s odyssey. The vast
catalogue of reactions to the Copernican revo-
lution includes Pascal’s horror, Goethe’s ecsta-
sy, and Nietzsche’s distress (Blumenberg, 2011,
p- 100). The Kantian revolution, too, was hailed
by its followers and criticised by those who
considered its consequences terrifying, its as-

* Galileo in his Dialogue Concerning the Two Chief World
Systems unravels the illusion of the ship standing still
and by analogy, of the Earth standing still.

* “For who, after applying himself to things which he
sees established in the best order and directed by divine
ruling, would not through diligent contemplation of
them and through a certain habituation be awakened to
that which is best and would not wonder at the Artificer
of all things, in Whom is all happiness and every good?”
(Copernicus, 1952, p. 510).



JioBaresiev, I KPUTUKY CO CTOPOHBI TeX, KTO cuesl
ero IIOCJIe[ICTBUSA Y KacalollyMM, OIyIeHs
OIIMOOYHBIMY, pacCyXaeHWsl HellocsieloBaTelIb-
HBIMM, @ HaMepeHWs Ype3MepHBbIMM JI00, Hao0o-
POT, HeJIOCTaTOYHO pafuKaIbHbIMKU. OHaKO Kak
B IIepBOM, TaK VI BO BTOPOM CJIy4ae C Hallleyl VICTO-
PUYecKOV IVCTaHIIUY yyKe He MOXKeT OBbITh COMHe-
HWVI B MacIITabe COOBITMS.

CrryumBiieecss MOXeT He HpaBUThbCA. VIcrbl-
ThIBAIOII[/e TOIITHOTY OT KauKM MOI'YT XOTeTb 3a-
ObITH MJIM OTMEHUTb COBPEMEHHYIO CUTYalMIO.
DTUM TATOCTHBIM COCTOSIHVIEM BITOJIHE OOBSICHSI-
eTCs TI03bIB MHBIX KOTO-TO COpOCUTB, IPyTUX —
CHPBITHYTh CaMOMY, TPeTbMX — IOTOIWUTEL Bech
KOpaOsib. MOXHO MOHATH HerofoBaHMe TeX, KTO
YyBCTBYeT, 4TO ObLI «3a0portien» Ha KopaOiib CIisi-
IIMIM: He3alla/THble CTPaHbl U BEIXOIIIBI 3 HUX Ha-
KOIVUIV OOJIBIIION CIVICOK ITPETeH3UM K TeM, KOro
CUMTAIOT KOJIOHM3aTopamu. Poccus, BTAHyTas B
MoziepH IleTpoM M COBETCKVMM CTPOMTEIBLCTBOM,
TaK BIIOJIHe ¥ He IIPVDKIMJIach B HeM, U ceyyac ee
peakIMOHHbIe CUJIBI IPeTeHAYI0T Ha IIo0ab-
HYIO POJIb JINJIepoB conpoTusiieHmns. He prosxe
Gr1aronosTyuHbl M KOJIbIOeIh coBpeMeHHOCTU EB-
poria, 1 ee HeIHEITHMV snuIeHTp B Amepuke. Of-
HaKO Hauabllleecsl «IJIaBaHVie» HeJlb3s OTMEHUTE,
XOTSI OHO VI He OBbIJTO IIpeaMeTOM SIBHOTO COTTIACHs
BCex ero yuacTHuKoB. Terephb ero ycrex Oyzer 3a-
BICETb He TOJIBKO OT IIPOYHOCTM MaT4acTi, HO U
OT My>KecTBa PyJIUTh. VI OT TOro, HaCKOJIBKO pas-
YM CMOXeT YCIIOKOMTBL pasryJisgBilieecss HepasyM-
HOe BOOOpa’keHe.

B dwnocodpum HbIHemHMII KOHeL «IIpeKpac-
HOW 3II0XM» TIOXOX Ha HpenblayIimi. Tpexcort-
netvie KaHTa HamoMMHaeT O €ro JIByXCOTJIETUML.
Hapg MHOroromHOV M WMCTOHYEHHOW KaHTMaH-
ckom dpustocodment peet TeHs asoca. Tor daxr,
uTO I00WIeVHbIT KaHTOBCKMUII KOHrpecc cMAT U
pasopBaH paklMsMK, pasie/IleHHbIMI 110 BHe-
durtocopckoMy MPUHLNITY «4deil [IOMeH — TOro
" Bepa», CBUIETEILCTBYeT O KpU3¥ice, BO3MOXHO,
Jaxe spue, ueM Heylada Kaccupepa B osiemuke c
Xamperrepom. B aToT pas KaHTHaHIIaM He XBaTH-
JI0 aBTOHOMMM JaXke I ceds, 4TOObI HOMHATHCS
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sumptions false, its arguments inconsistent, its
intentions over-ambitious or, on the contrary,
not radical enough. However, in both cases,
from our historical distance, the magnitude of
the event is not open to question.

What happened may not be to everybody’s
liking. Those who feel seasick may want to
displace or cancel the modern condition. This
uncomfortable feeling may well explain why
some would like to throw some passengers
overboard, others to jump ship themselves,
and yet others to sink the entire vessel. One
can understand the anger of those who feel that
they have been brought on board while asleep:
non-Western countries and people coming
from there have a long catalogue of grievanc-
es against those they consider to be colonisers.
Russia, drawn into modernity by Peter I and
the Soviet experiment, has never felt at home
in it, such that today its reactionary forces are
claiming leadership in the resistance. Europe,
the cradle of modernity, and its current epi-
center, North America, are not quite happy ei-
ther. However, the “journey” has started, it
cannot be canceled, although not all of its par-
ticipants agreed to the journey in the first place.
Now its success depends not only on the ro-
bustness of the ship, but also on the courage of
those who steer it. And on the extent to which
their reason can calm down their misguidedly
riotous imagination.

In philosophy, the end of the current belle
epoque is similar to that of the previous one.
Kant’s tercentenary is reminiscent of his bi-
centenary. The shadow of Davos hovers over
the sophisticated crowd of Kantian philos-
ophers. The fact that the jubilee Kant congress
is trampled down and fragmented on the
non-philosophical principle cuius regio, eius
religio attests to a crisis perhaps more vivid-
ly than Cassirer’s lack of success in the po-
lemic with Heidegger. This time around the
Kantians could not muster autonomy even for
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HaJl COOCTBEHHBIMI SMOLIVISIMY VI BHEIITHVMM I10-
JTATVYECKMMV OOCTOSATEIILCTBAMM W TIOITBITAThCS
BEPHYTB VX B IIpeJiesIbl CMBbICTIa. BripodeM, He cTo-
UT IIpeyBeJIn4YMBaTh M pasyMHOCTb (prtocodos,
¥ BO3MOXXHOCTM prtocodpum. Briepennt Oyzet rio-
CTaTOYHO CyMepeK /1JIsi KaHTVAHCKOV COBBIL.

KpI/ITI/IKa criepeamn M ¢c3aam

Ente HeckoybKO JIeT Ha3aj, MOIJIO IT0Ka3aThCH,
4TO KaHTOBCKAasl MBIC/Ib IIpefijlaraeT HaOop Tpro-
VI3MOB. PasyMHOCTb €CThb CYIIHOCTHAsI XapaKTe-
pYICTHMIKa YejloBeKa, YeJIOBEYHOCTh eCTh KOHeUHas
LIEHHOCTH, ITOCTOSIHHBIVI MWD MEXIy Hapomammu
€CTb L1eJIb, IIPaBO CBSIIEHHO, aBTOHOMMSL V1 OTBET-
CTBEHHOe JIeVICTBYE eCTh CIIOCO0 YesIOBeUeCKOVl CO-
BeplIleHHOJIeTHel XIM3HN. KoHedHOo, 3T HOpPMBI
He Be3JIe U He BCeryla BbIIIOIHAIIVICH, IHOT1a He BbI-
MOJIHSUIVCEH C CaMBIM VM30IIPEeHHBIM JIMLIEMepreM,
HO OHM He BBI3bIBaIM IYOJIMUYHBIX BO3pakeHUT],
JIVIIIb HEeBHSITHOE HeyJIOBOJIbCTBMe Ha (pritocod-
cKom epudpepun, a VX IIOCTEIIeHHAs peaIn3alins
BUZIesIach OCHOBHBIM COIlep’KaHVeM U OOIIVM Ha-
IIpaBJIeHVeM MCTOPUYecKoro mporlecca. Kasasocs,
KaHT BMecTe ¢ mpupoiort rapaHTUPYIOT yCIieX, U
OT ero — WX — IocjlefioBaresiert TpeOyeTcs: JINIIb
OBUTATHCS TI0 IIPEIyCTaHOBIIEHHOMY MapIIPYTy U
orJialiaTh MBICJIV BEJIVKOIO KJIACCMKa IIeper IIy-
OJIMKOVI Ha TOP)KeCTBEHHBIX aKa/IeMIIEeCKVIX CVM-
HO3VyMax.

CerogHs cuTyanus BeIITIAAUT MHade. KoHceH-
CyC O4eBMIHBIM 00pa3oM paspyllleH, 1 cpa3y He-
CKOJIBKO OOJIBIIINIX MVPOBO33PEHYECKIIX ITPOEKTOB
BeyT O0pbOy 3a JeMOHTak KaHTOBCKOIO Hacjle-
nvst v 3baBiieHe oT Hero. Kak n mpexze, Kpu-
Tka Kanra Befercs ciieBa u cripasa. Tounee Oy-
JleT cKas3aTh, crepeny u czaan. «MopaJibHbIV KOM-
ac» KaHTOBCKOWM dwiocodpum — IeHHOCTh CBO-
OOMIBI 1 YeJIOBEUECKOI'O JOCTOMHCTBA — IIO3BOJISI-
eT JIyullle COPVMEHTUPOBATBECS B IIOJIMTIYECKOM
IIPOCTPAHCTBE, CO3IAHHOM Pa3IMYHBIMI prto-
codpckMm PpakIIMsMY, YeM CilydariHoe U Hesc-
Hoe JieJIeHle Ha «JIeBBIX» U «IIpaBbIx». VI3 KaHTU-
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themselves in order to rise above their own
emotions and external political circumstances,
and try to bring these into the bounds of
sense. Having said that, we should not exag-
gerate the reasonableness of philosophers and
the powers of philosophy. There is enough
twilight ahead for the Kantian owl.

Critique from the Front and from Behind

Until a few years ago Kantian thought might
have seemed to be a range of truisms: reason-
ableness is the essential characteristic of man,
humanity is the ultimate value, enduring peace
among peoples is the goal, right is sacred, au-
tonomy and responsible action is the way of
life of mature humankind. These norms, of
course, were not followed everywhere and al-
ways, and sometimes were not followed at all,
being covered up by sophisticated hypocrisy,
but they were not publicly challenged, meeting
with mutterings on the fringes of philosophy,
while their gradual implementation was seen
as the main content and direction of the histor-
ical process. It seemed that Kant, and nature,
guaranteed success, and all his — their — fol-
lowers had to do was to stick to the road map
and voice the classic’s thoughts at gala academ-
ic symposiums.

The current situation is different. Consensus
has obviously broken down, with several philo-
sophical projects seeking to dismantle the Kant-
ian legacy and get rid of it. Like before, Kant
is criticised from the left and from the right or,
more precisely, from the front and from behind.
The “moral compass” of Kantian philosophy —
the value of freedom and human dignity — is
more helpful in gaining one’s bearings in the
political space created by various philosophi-
cal factions than the contingent and vague dis-
tinction between “left” and “right”. From the
Kantian perspective, these factions are located
on the arrow of historical time stretching from



aHCKOV IePCHeKTUBbI (PPaKIIUY PACIIOIOKEHBI
Ha cTpeJjle MCTOPMYECKOrO BpeMeHW, TSHYILEeVICs
OT IpoOyXXAeHMs pasyMa K PeryJIsiTUBHOV ujee
€ro ITOJTHOTHI B «I1apCTBe IieJie», Te Ipuporia He
IIPEIISITCTBYeT CBOOO/IE, a JIFOIM HaXOOATCI B 3TU-
YecKoM cooOlIecTBe, IpaXk[IaHCKO-IIPaBOBOM CO-
CTOSTHUM ¥ IIOCTOSIHHOM Mupe. BeiOpaB KaHTHaH-
CKYIO IIPOrpaMMy 3a TOYKY OTCUeTa, Mbl YBUIVM
KPUTHUKOB B VIX yCTPeMJIEHUM C pa3HO CTeIleHbIO
PeImMTesIbHOCTY JIN0O0 Ha3azl, K JI0OCOBpeMeHHOMY
MUPY TpaguInT, BHEPAIIVOHAILHOV BEPBI, Yyzec
VI TaviH, aBTOPUTETOB U MepapXui, «I1aCThIper»
U VIX «IOMAIIIHEr0 CKOTa», MO0 BIiepen, K vyiea-
JTy TIOJTHOVI SMaHCUIIALV ¥ JeKOHCTPYKLIMM BCex
OrpaHUYMBAOIINIX YeJloBeKa CTPYKTYP.

Briepenyt BunHBI Te, KTO HaxonuT KanTa Hemo-
CTaTOYHO IIPOrPECCUBHBIM, TEMIIOPaIbHO 3aTop-
MOXXeHHBIM. VIHTeHCMBHOCTb " O)KeCTOUEHHOCTb
MX KPUTVUKW pasHUTCS, OIHAKO Hamboslee 3aMeT-
HBl He TIONBITKM «IIOATOJIKHYTh» KaHTa BHeper
yepe3 aKKypaTHbIe PeBU3MH U JIOKaJIbHBIe arljievi-
TBI, Yepe3 yCKOpeHe KaHTUAaHCKOro pedopMm3Ma
VI CMsTYeHe ero aHTPOIIOJIOTMYeCKOro peasin3ma,
a gpKue Kapukarypsl Ha KanTa B posm arocrosa
KOJIOHMAJIBHOTO YIHETeHWs VI OTHOIO M3 OCHO-
BaTesIeVl pacucTCKoy aHTporosorum. V3 Poccun,
oOXker1Irericsi Ha IIPOTrPecCcUCTCKOM paguKaln3Me
U cefuyac METHYBIIIEVICS. MaTHMKOM OOpaTHO IO
VICTOPMYECKOMY BpeMeHV, TPYIHO CYAUTb O MO-
TUBALIMSIX VI CIOKETHBIX IIOBOPOTax B TpuIIIaTH-
JIeTHeM ITporiecce «aeKorioHm3anyy KanTa», Hava-
ToM DManyarteM D3e (Eze, 1997), PobepTom bep-
HackoHM (Bernasconi, 2002) 1 npyrumMm u 10 cmux
1op MMeloIieM HesicHble TiepcriekTnBeI (Kleingeld,
2007; XKasoponkos, 2021; Lu-Adler, 2023).

B mamen mectHOmM mepcriektmse «KpuTnka
YMCTOro pasyma» n «OCHOBOMOIOXKEHNE K MeTa-
dw3IIKe HpaBOB» A0 CMX IIOP CUMUTAIOTCS HaMHO-
ro Oosiee BECOMBIMI, YeM 3aMeTKM K (PU3IIecKom
reorpacdum u anHtponosornu. KaHToBckme ceH-
TEHIIMM O PYCCKMX M3BECTHHI (CM., Hamp.: AA 25,
S. 542), HO He BBI3BIBAIOT a3apTa — [IETCTBO YeJIo-
BeyecTBa TIOJTHO IIPeIpacCyAKOB, M IIPOHOIIKATh
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the awakening of reason to the regulative idea
of its fruition in “the kingdom of ends” where
nature does not obstruct freedom and peo-
ple are in an ethical community, civil and le-
gal state in a perpetual peace. With the Kantian
programme as a reference point, we see critics
looking, with varying degrees of determina-
tion, either backward, to the pre-modern world
of traditions, extra-rational faith, miracles and
mysteries, authorities and hierarchies, “shep-
herds” and their “flock”; or forward, toward
the ideal of complete emancipation and the dis-
mantling of all structures that constrain human
being.

In the front ranks we see those who find
Kant not progressive enough, lagging behind
the times. The intensity and vehemence of their
criticism vary, but what stands out is not the
tendency to “nudge” Kant forward through
careful revisions and local updates, the speed-
ing up of Kantian reformism, and the dilution
of his anthropological realism, but rather the
graphic caricatures of Kant as an apostle of
colonial oppression and one of the founders of
racist anthropology. From Russia, which, hav-
ing burned its fingers on progressivist radi-
calism and swung back in historical time, it is
hard to judge the motivations and twists and
turns in the thirty years-long process of the
“decolonisation of Kant” started by Emmanuel
Eze (Eze, 1997), Robert Bernasconi (Bernasconi,
2002) and others, a process whose outcome is
still unclear (Kleingeld, 2007; Zhavoronkov,
2021; Lu-Adler, 2023).

From our local perspective, the Critique of
Pure Reason and the Groundwork of the Metaphys-
ics of Morals are still considered to carry more
weight than the notes on physical geography
and anthropology. Kant’s pronouncements
on the Russians are known (see, for exam-
ple: V-Anth/Fried, AA 25, p. 542), but not giv-
en much attention — humankind’s childhood
is full of prejudices, and to continue spending
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TPaTUTh Ha HUX BpeMs O3HadaeT 3aTATVBaTh HeCo-
BepIIleHHosIeTVie. BO3MOXXHO, 3TO MecTHast 0cO0eH-
HOCTb: B OfiHOV onTuke Poccust He 3HaeT KoJIoHMa-
JIM3Ma, B IPYTOV 371eCh KOJIOHVU3VPOBaHbI 11 yTHe-
TeHBbI Bee. V1 B TOM, 11 B APYTOM ciIydae Bce — IOYTH
BCe — HaXOMSATCS B PaBHBIX YCIIOBSIX VI HE VIMEIOT
TIOBOZIOB [IJISI B3aVIMHBIX PeTPOCIIEKTUBHBIX ITpe-
TEH3WV1, BBISICHSISI OTHOILIEHWS 110 VHBIM ITOBOZAM
v Ha uHbIX g3biKax (Yaem, 2020). Tax v nnade,
caMm KaHT cTaBuT BOIIPOC O PasyMHOCTH, KyJIETYpe
VI IIMBVWIIM3AIMY HAMHOTO IIVIPe PacoOBBIX PaMOK.
On He HajensgeT HOpUBWIETVeN 4YeJIOBeUeCKU
croco0 peayMsaluy pasyMa ¥ cAepkaH B OlleH-
Kax II0JIOKeHS YeJI0BEUEeCKOro poJia B IUIIOTeTH-
YeCKOM Py «pa3yMHBIX CyIIIeCTB BOOOIIe». DTO
BU/IHO U B €T0 I'UIioTe3ax 00 MHOIUIaHEeTHOM pas-
yMe, 11 B SIBHOVI CKEIITYeCKOVI IPOHWY TIO TIOBOLY
3HTYy3Ma3Ma [eprepa, mpenBKyIIaroero pagocTb
HaIIX OoJlee Pa3syMHBIX «OpaTheB» TPV BCTPeYe C
Hamu (AA 08, S. 51; KanT, 19947, c. 45—46). B stro-
OoM ciTy4ae Takye BBI30BBI, KaK ITIOOaIBHBIV I10-
ImTrdecKun Kpusuc, passutue VIV, orpanvuen-
HOCTb PecypcoB M IpyTvie Ipo0sieMbl IIaHeTap-
HOTo MacIiTaba, TpebyIOT OTJIOKUTE «CIIOP MEXITy
coborr» 1 BMecTe 3a7lyMaThCsl O Halller oo1iiern Je-
JIOBEYECKOVI pa3yMHOCTV VI ee HOPMaTMBHBIX paM-
Kax, OIpeJleISIONIX Hallly oOIIyIo cyap0y.

Yro BUIHO B aKTyaJIbHBIX JIEBBIX IIVICKYCCHSIX
(Os1aromapst OoraTomy OIBITY PYCCKOTO paiyiKa-
mmsMa XIX mn XX BB, oT KoTOoporo 3amnaj caM He
«BaKIIMHMPOBAJICST»
MOM), TaK 3TO OOIas TeH[eHIIVs, YBOIsIas B
CTOPOHY OT KaHTMAHCKOIO (BOCXOISIIEro K Xpu-
CTMAHCKOMY) IIOHVMMAaHMS YejloBeKa KaK COBep-
IIaroIer KakJI0IHeBHOe HPaBCTBEHHOE YCUIve
orBercTBeHHOM JIyHOCTU (Personlichkeit). [Iiis
KaHTOBCKOI'O 4eJIoBeKa TPy, pryIocodpcKot Kpu-
TUKM HeoOXOIVM, YTOObI T0OUThCS npexde Bcezo
om cebs Bce MeHee IIPeMB3STOrO U STOUCTUYHOIO
B3IVIsAla Ha MUp, IIPV 3TOM C COXPaHeHVeM CO3Ha-
HUsI Hen30eXHOM OrpaHMYeHHOCTV CBOeV Iiep-
CIEKTUBBI M CITyYalfHOCTVI SMITMPUYECKOV Tpa-
eKTopui. BmecTo JIMYHOCTM COBpeMeHHBIVI ue-

JIGHVHM3MOM W CTaJIMHWM3-
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time on them is to prolong our age of minority.
This may be partly a local feature: on one fram-
ing Russia does not know colonialism, and on
another all peoples in Russia are colonised and
oppressed. In both cases everybody — or near-
ly everybody — is in equal circumstances and
has no reason for mutual retrospective claims
and the settling of accounts on other matters
and in other languages (Chaly, 2020). Be that
as it may, Kant himself approaches the ques-
tion of reasonableness, culture, and civilisation
with a much broader perspective than that of
race. He does not confer privilege on the hu-
man way of actualising reason in the hypothet-
ical range of “reasonable beings in general.”
This shows clearly in his hypotheses about ex-
tra-terrestrial reason, and in his undisguised
skeptical irony concerning Herder’s enthusiasm
in anticipating the joy of our more advanced
“brothers” at meeting with us (RezHerder, AA
08, p. 51; Kant, 2007¢c, p. 130). In any case, such
challenges as the global political crisis, the de-
velopment of Al, limited resources, and other
global problems dictate putting aside our “in-
ternal arguments” and thinking together about
our shared human sapience and its normative
frameworks, which determine our common
destiny. What stands out in the current leftist
discussions (thanks to the rich experience of
Russian radicalism in the nineteenth and twen-
tieth centuries, against which the West was not
“vaccinated” by Leninism and Stalinism) is the
general trend away from the Kantian (origi-
nally Christian) understanding of the human
being as making a daily moral effort to be a re-
sponsible personality (Personlichkeit). For the
Kantian human, the labour of philosophical cri-
tique is necessary to cultivate, above all in one-
self, a less and less prejudiced and selfish view
of the world while being aware of the inevita-
ble limitations of one’s perspective and the con-
tingency of one’s empirical trajectory. Instead



JIOBEK paccMaTpuBaeTcd Kak «IIy4OK» eCTeCTBeH-
HBIX YacTHOCTeV, 00pa3yIoIX KOHTMHIeHTHYIO
VUIIEHTUYHOCTb ¥ TPeOyIOomVX BHEIIHero IIpu-
3HaHMS B KadecTBe IleHHOCTN. TpeboBaHme mpu-
3HaHIsI, KOTOpoe TPyIHO 000CHOBaTh 13 KOHTMH-
TeHTHOCTM, YacTo IIoIMeHsIeTCs TpeOoBaHMeM pe-
Iapalni 3a IPOoIUIble IIPUTEeCHEHMs, 13 KOTOPbIX
COCTOUT uyestoBeveckast mcropms®. OTBIIEKasiCh OT
3amaun co3upgaHms ceOsl B HacTosIIeM paau Oymy-
ITIETO ¥ OT BBICTPavBaHMS OOIIVIX OCHOBAHWV IS
JacTHOCTeV, prytocodpckoe BHMMaHVIE ITOCBSIIA-
eT ce0si MPOIUIOMY B TIOVCKaX IIOBOIOB IJIst OOV,
VI peceHTVMeHTa, B IOVMCKaxX BMHOBATBIX APYTHUX,
Ha KOTOPBIX MOXXHO BO3JIOXKUTBH OTBETCTBEHHOCTH
3a CBOe HeCOBEepPIIIeHCTBO M Ha YbMX KOMIIeHCaIl-
SIX MOYKHO JKITb, He TPYISCh WIIN «0apcTBys» (AA
08, S. 389—391; Kant, 19948, c. 481—485). B mpe-
zeste prstocoduisi OKas3bIBaeTCs JINIID CITy KaHKOW
PeCeHTVIMeHTHOI'O CO3HaHWs, pallMiOHaINU3PY-
IOIIIeN «eCTeCTBEHHOW OMaJIeKTUKOVI» 60pb6y 3a
BJIaCTh, @ MBICJIb IIPOIIJIOTO — CKBOTOM, KOTOPBIV
MOXXHO OKKYIIMPOBaTh M 3KCIUIyaTMpPOBaTh, IOKa
OH He IpuJIeT B OKOHYaTeJIbHbIV yITaI0K.
3aJHeOpVMeHTPOBaHHAsl MBICIIb, KOTOPYIO B
POCCUVICKOM AVICKypce 0ObIaHO Oe3 pasbopa mMe-
HYIOT KOHCepBaTM3MOM, TakXke aTpuOyTupyer
MBIIIIJIEHVIE U JIEeVICTBIE, aBTOHOMMIO U ITeHHOCTh
JeMy-TO VIHOMY, YeM 4YeJIoBeK. PasHuIia B ToM, 9To
TaM, I7le pafVKajibHble ITPUBEPXKeHIIbl ITporpec-
Ca pacIrio3HalOT B MHOM BHeJIpeHHble B CO3HaHUe
CTPYKTYPBI YITHETeHWs], peaKIIVIOHePbl BUJISAT €ro
KOHCTUTyUpYyIolye (OpMbl, MOpPaJIbHBIN «9K-
30CKeJIeT» YeJIoBeKa, KOTOPBI TOT, 4TOOBI BOOO-
Ile COCTOSIThCS, JOJDKEH MHTePHOPU3MPOBaTh, Kak
IIPOM30IUIO B XPUCTMAHCTBE C MaCKOVI-JIMTYHOCTBIO,
VIV aKTMBMpPOBATh KaK IIpe3aflaHHbI «pas-
paboTUMKOM» HATVBHBIV  «IIMBVJIV3ALIVIOHHBIN
kozl». [lepBble TpeOyIOT aMaHCHIIALINN OT JIOKHO-
rO CO3HaHWS, BTOPBle, HAOOOPOT, HacaXXIafOT e€ro
KaK MCTUHY JIMOO «II0JIe3HBIT MMd», MHOIIA Tak-
JKe He OCTaHaBJIMBasiCh Hepen, HacumeM. Koneu-

> O030p 1O3MINIT 1 APTYMEHTOB, a TakKe ITOIIBITKA 000-
CHOBaHMA penapanui ngesmu Kanra mmpeyicrasiieHsl, Ha-
npumep, B crarbe: (Fisette, 2022).
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of personality, the modern human is seen as “a
bundle” of natural particulars that form a con-
tingent identity and claim external recognition
as a value. The demand for recognition, which
is hard to derive from contingency, is often
supplanted by the demand for reparations for
the past injustices of which human history con-
sists.” Instead of addressing the task of creating
oneself in the present for the sake of the fu-
ture and building general foundations for par-
ticulars, philosophy devotes itself to the past
in search of causes for grievances and ressen-
timent, of others who can be blamed for our
own faults and on whose compensations one
can live “idly” without working (VT, AA 08,
pp- 389-391; Kant, 2002a, pp. 431-432). Carried
to its logical conclusion, this approach turns
philosophy into a maidservant of the resentful
consciousness which uses “natural dialectics”
to rationalise the struggle for power, and past
thought into a squat which can be occupied and
exploited until it runs to seed.
Backward-oriented thought, which in Rus-
sian discourse is usually lumped together as
being all conservative, also attributes thought
and action, autonomy and value to something
other than human being. The difference is that
where the radical progressivists see in the oth-
er oppressive structures embedded into con-
sciousness, the reactionaries see its constituting
forms, the moral “exoskeleton” of human being
which human being, in order to exist, must in-
teriorise, as happened in Christianity with the
mask-personality, or activate, as the native “ci-
vilisational code” pre-installed by the “devel-
oper”. The former demand emancipation from
false consciousness and the latter, on the con-
trary, instil it as the truth or “a useful myth”,
sometimes also not stopping at using violence.

> For a review of positions and arguments and an

attempt to justify reparations by Kant’s ideas see, for
example, Fisette (2022).

83



B. A. Yanpi

HO, BbIBEJIeHVIe HOPMATVIBHOCTY M3 «TIOJIE3HBIX MVI-
doB» mpesicTaB/IsieT He MeHbIIIVie TPYAHOCTY, YeM
oITpaB/iaHVie KOHTVHTE€HTHOV MIEHTIIHOCTIS.

OxpaHuTeIBHBIV KOHCEpBaTM3M aTprOy TUpyeT
MBIIIIJIeHVie, HaMepeHe U JIeVICTBIe TOCYAapCTBY,
a HeIOJKOHTPOJIBHYIO TOCYJapCTBY areHTHOCTHb
HNPUIINCHIBAaeT HepPyXXeCTBeHHBIM CWIaM, IIO-
CKOJIBKY CaMVl ITOIJaHHBIe, «CJIa0OCTIbHBIe OyH-
TOBIIVIKI1», B 9TOVI MI/IEOJTOI MV K aT€HTHOCTV ITPVIH-
LUIIVAJIbHO He CIIOCOOHBI. TpanIinoHaMCTCKIIA
KOHCEpPBaTM3M penduIpyeT TpaguIINIO, ITyTasiCh
B TOM, YTO MOXXHO CUMTATh TPaJWIIVie], B YaCTHO-
ctu B Poccmm, TpucTa jieT nofBeprasIIevicsl paay-
KaJIBHOW MoIepHM3armmu csepxy. OTHomeHus c
TOCYZIapCTBOM Y TPaAWIIMOHAJINCTOB HecTaOIb-
HBL: TOTZIa U B TOVI Mepe, KOIfa rocygapCcTBeHH-
KaM IoTpeOHa TpagUIIMOHAJIVCTCKAsl pUTOPUKa T
o0pas3 XIM3HV, CTOPOHHVIKV CTApVHBI BUIST B TO-
CyHapcTBe 3allUTY, a ceOsi OIMOO0YHO MHST 11eJIBI0
rOCyJapCTBEHHBIX YCUJINTL; KaK TOJIBKO CUTYallVs
U TpebOoBaHMS MEHSIOTCS, TOCYHapCTBO, CBS3aH-
HOe Hen30e)XHOCTBIO MOJIePHM3AIINY, OKa3bIBaeT-
Csl U1l TpaAMIIVIOHAJIVICTOB Bpak[IeOHOM CuIov,
HeayTeHTVWYHOV, KOJIOHVAJIBHOV ¥ OOCITy>KMBaFO-
mient uyxue (B Poccuyt oObIuHO 3amajiHbIe, HO Te-
ITepb BO3MOYKHBI BAPVAHTHI) THTEPEeCH.

Taxvm obGpasoM, 1 c3azm, U criepeny uaeT aTa-
Ka Ha (yHIaMeHTaJIbHbIe OIIOPHI, pasziesisieMble
KaHTMaHCKom dprtocodpmert. C 0benx cTOpoH KaH-
TOBCKOMY YHVMBEpPCaIM3My IIPOTMBOIIOCTABIISIeTCS
VICTOPVICTCKVIVI PEJISITMBII3M JIOKAJIBHBIX HOPM, ITO-
HIMMAaHMIO YeJIOBeYeCKOTO JIOCTOMHCTBA KaK HOp-
MaTMBHOIO OCHOBaHMS ¥ JIOJIra KaK HeoOXormu-
MOVI HEIIPEeaB3sITOV CWJIbI — HUIMJIU3M U Jelvi-
3VI0HM3M, aBTOHOMUM — T'eTepOHOMMS, MUPY JIIO-
Hen — PemyKIIMOHUCTCKYE VIV XOJIMCTCKYE OH-

¢ KaHT mpsiMO TIpMpaBHMBAET «IIOJIe3HBIE MUPBD» KO

7oK «MOXKeT CIIydnThCS, 9TO He BCe, IPVMHIMaeMoe Je-
JIOBEKOM 3a VICTIHHO€, SIBJISIETCSI UCHUHHbIM (BEIb OH MO-
JKeT 3a01y#0ambcs); HO BO BCeM TOM, UTO OH FOBOPWUT, OH
IOJDKeH Obimb npaboubvim (OH He HOIDKEH 00Manbibans) —
Oynp ero mcropefaHve JIMIIb BHYTpeHHUM (mtepen bo-
roM) WIN e BHeIlIHMM. — Hapylenue storo mosra
OBITh IIpaBIVBBIM HA3bIBAETCS 40Kbl0; IIPUTIEM JIOKb MO-
JKeT OBITh KaK BHEIIHSS, TaK VI BHYTPEHHSIS; TaK UTO Ta U
Ipyras JI0OXb MOI'YT OOBEAVHATHCS, a MOTYT 1 IIPOTVBO-
peuntsb Opyr apyry» (AA 08, S. 421; Kaur, 1994r, c. 555).
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Needless to say, deriving norm from “useful
myths” is as difficult as justifying contingent
identity.

Protective conservatism attributes thought,
intent, and action to the state, and ascribes
agency that is not controlled by the state to un-
friendly forces since the subjects themselves,
these “weak rebels”, are incapable of agency
in principle. Traditionalist conservatism rei-
fies tradition, not always being sure what tradi-
tion is, for example, in Russia, which has been
exposed to attempts at radical modernisation
from the top for at least three centuries. The
state’s attitude to traditionalists is changea-
ble: when and to the extent that the state can
benefit from traditionalist rhetoric and ways
of life, those who pine for old times see them-
selves, mistakenly, as the aim of the state’s ef-
forts; as soon as the situation and requirements
change, the state, bound by the inevitability of
modernisation, becomes for the traditionalists a
hostile, inauthentic, colonial force serving alien
interests (in Russia usually the West, though as
of lately not necessarily).

Thus, the fundamental principles shared
by Kantian philosophy are attacked both from
behind and from the front. From both sides,
Kantian universalism is opposed by historicist
relativism of local norms; the concept of hu-
man dignity as the normative foundation and
duty as a necessary impartial force, by nihilism
and decisionism; autonomy by heteronomy;

¢ Kant expressly equates “useful myths” to lies: “It may
be that not everything is frue which a man takes to be
so (for he may err); but in everything he says he must
be truthful (he must not deceive), whether his profession
be merely internal (before God), or also an external one.
The violation of this duty of truthfulness is called a lie;
whence there can be not only external lies, but also an
internal one, so that both may occur united together, or
also in contradiction to one another” (VNAEF, AA 08,
p- 421; Kant, 2004, p. 459).



Tojormn. YTO He MeHee BaXKHO, KaHTWMAHCKOMY
YMepeHHOMY PeasucmuueckoMy OnmuMusmy Ipo-
TVBOIIOCTABIISICTCS IK3AAbIMUPOBAHHBITL IK3UCTHEH-
YUAAbHbIU HeeamubBusm, JOXOOSIINI 10 204060-
KPYKUMEAbHOU NAHUKU VI Yokaca. DTO YMOHACTPO-
€HUie SIBJISIeTCS ICTOYHVIKOM OITaCHOCTM U TpedyeT
CIIeIMAJILHOIO BHUMAHTVIAL.

B OKPY2>Ke€HMV I'HOCTUKOB

Xanc VioHac OHVMM M3 TIEpPBBIX KBAJIMWUIIV-
poBaJI oMVCcaHHOe YMOHACTpOeHMe KaK THOCTV-
yeckoe. Hacitemyst HeMelkov Tpaguimm vcciieno-
BaHusa rHoctuimsMa (P.I0 bayp, A. ¢on TapHak,
K. IIMuaT v Ap.), OH IIpMMeHWI ee arrapaT v CBOu
obmmpHble 3HaHMA (Jonas, 1934) K 3K3nUCTeHIMA-
JIM3MY CBOETO Hay4dHOIO PyKOBOHMTesIs Xarizer-
repa (Jonas, 1952; 2001; Vionac, 1998). ITocnenosa-
1a avcKyccus ¢ ydactueM SIkoba TaybGeca, Dpuka
®dérenmmua, XaHca biromenbepra, Ono Mapksap-
11a, l'epmowma Ilonema u gpyrux, ¢ pasHbIMM Bapyi-
anyaMu 3adpVKCHPOBaBIIIasl BaXKHBIVI OO Te-
31C, YTO COBPEMEHHOCTh TaK WJIVM MHaue 3apsiKe-
Ha THocTudeckon ycraHoskon (Hotam, 2007; Styf-
hals, 2019). B dwiocodckornt smmreparype HIpomIos-
JKaeTcst AMCKYCCHUSL O TOM, KOrO 1 Ha KaKOM OCHOBa-
HUM MOXXHO VUIM HeJb3sl, IPOLyKTUBHO 1IN Oec-
CMBICJIEHHO CUMTaTh «rHOCTMKOM» (Culianu, 1992;
O'Regan, 2001; 2002). TTosnris Vomnaca coxpaHs-
eT CIJIy, B ee Pa3BUTIe BBICKa3bIBAIOTCS 11 0OOCHO-
BBIBAIOTCS JIOBOIBI O TOM, UTO HUTTJIMCTIYECKUT
9K3MCTEHITMAIN3M, TIpeX/e BCero XaviaerrepviaH-
CKI1, CaM eCThb He IIpeofiojIeHVie, HO JIVIITb He3MI0-
poBasi MpPOBO33peHuecKasl peakiys, Mopckasi 0o-
JIe3Hb B IUTaBaHUM coBpeMeHHOCTN (Herskowitz,
2022).

B Bepcum VlioHaca 'HOCTHMIIM3M XapaKTepusy-
IOT [IBe YepThbL PaaVKaJIbHBIN 0YaAiusM VI Hu2u-
Ausm. lyaisM COBpeMeHHOIrO CO3HaHWS VIHCIIV-
pupoBaH (PrI0cOPCKO-HAYUHOW PEBOJIIONIVEN W,
B YaCTHOCTY, KapTe3MaHCKVIM pPa3pbIBOM MeXIy
HEMBICJISIIEV IIPOTSHKEHHOV MaTepuen M MbICIIS-
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the world of humans by reductionist or holis-
tic ontologies. Also very importantly, Kantian
moderate realistic optimism is opposed by ex-
treme existential pessimism, sometimes border-
ing on frenzied panic and horror. This mindset is
a source of danger that demands special atten-
tion.

Surrounded by the Gnostics

Hans Jonas was one of the first to qualify
the mood described above as gnostic. Follow-
ing the German tradition of the study of Gnos-
ticism (F. G. Baur, A. von Harnack, C. Schmidt
and others), he applied its apparatus and his
vast knowledge (Jonas, 1934) to the existen-
tialism of his academic supervisor Heidegger
(Jonas, 1952; 2001). The discussion that fol-
lowed involved Jacob Taubes, Eric Voegelin,
Hans Blumenberg, Odo Marquard, Gershom
Scholem and others who each in their own
way expressed the shared thesis that moder-
nity is infected with gnosticism (Hotam, 2007;
Styfhals, 2019). The discussion still continues
in the philosophical literature as to who and
on what grounds can or cannot be considered
a “gnostic”, usefully or meaninglessly (Cu-
lianu, 1992; O’Regan, 2001; 2002). Jonas’s po-
sition is still valid, bolstered by the argument
that nihilistic existentialism, especially of the
Heideggerian persuasion, constitutes not an
overcoming, but a morbid philosophical re-
action, a seasickness on the modern journey
(Herskowitz, 2022).

Jonas’s version of gnosticism stressed two
features: radical dualism and nihilism. The du-
alism of modern consciousness is inspired by
the philosophical-scientific revolution, specif-
ically the Cartesian gap between unthinking,
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MM CO3HaHMeM. MBICIISIINUI YejIoBeK OKa3bIBa-
eTcsi 3a0poIlleHHBIM B OeCCMBICIIEHHYIO 11 Oe3pas-
JIMYHYIO K HeMy IPUPOAY — CUTYallyis, BIlepBble
nousTas ITackaiem (I7IOHaC, 1998, c. 321). TTono6-
HO IO3JTHEAaHTUYHOMY THOCTUKY, 3aMKHYTOMY B
CO3JaHHOM YY KOV OIIMOKOV VIV 3JI0V HacMelll-
KOV MUpe, COBpeMEeHHBIV 4eJIoBeK OOHapy XMBa-
eT cebs1 OpollleHHBIM B OeCKOHEeUHYIO 11 OeccMBbIc-
JIEHHYIO BCeJIEHHYIO M IPUXOAUT B OTYasiHVe U
gpocte. Olmyiasi CBOIO pajuKaJIbHYIO HeHyX-
HOCTb ¥ CBOOOMY, TakKoOVl dYeJIOBeK HallpaBiIgeT
CBOIO BOJIIO Ha OOpBOYy ¢ MMPOM U C TeM, UTO OH
IIpVYHMMaeT 3a ero coszaresid. «Mwup (He oTuyXe-
HVIe OT Hero) JOJDKHO ITPeoI0iIeTh; VI MUP, HaXOs-
IIMVICS B COCTOSIHMM yTIajKa, pa3KaloBaBIII CH-
CTeMy BJIaCT¥, MOXKHO IIPeoJIoJIeTh TOJIbKO Yepes
Bi1acTh» (Tam xe, c. 329).

Ha MecTe memumypra coBpeMeHHOro Mupa OKa-
3bIBAIOTCS penduIpoBaHHble abCcTpakmm —
KaITmMTamsM, KOJIOHMAJIVI3M, [7I00aI3M U T.IL, —
oBJIajieBalollyie VHAMBUAYaIbHBIMI CO3HAHMS-
MM VI CTaBAIIVE VX Ha CTy>k0y. [lyamsMm nmeer He
TOJIBKO BHEITHWV, KOCMOJIOIMYeCKNVI, HO W BHY-
TPeHHUTI IICUXOJIOTMYeCKMTL XapaKTep: THOCTIYe-
CKUTL IyasIv3M YU U J1yXa, ncroxe v nHebmol, Ha
pasHble JIajlbl IOBTOPsIeTCA B JyaIu3Me JIOXKHOIO
CO3HaHVI U TomTMHHOV caMmocTu. [ locemass mMo-
JKeT IIpeJiCTaBaTh, HAIIpUIMep, B BiJIe OCBOOOXKIeH-
HOTO OT YTHeTeHWs WHAVBUIyaJIbHOro Habopa
«TIOIJIVHHBIX», «IOJINTUYECKM KOPPEKTHBIX» W
IIPOYMIX VIEHTUYHOCTEVI VIJIV B BIAZIe OUMIIIEHHOTO
OT BPEIOHOCHBIX «BUPYCOB» KOJUIEKTMBHOIO «IIV-
BIJIM3ALIMIOHHOTO Kofa». Kak 1 y THOCTUKOB, 10-
Opast nHe6ma B IIperierte MOXKET OKa3aThCs JINIIIeH-
HOVI COHepKaHVsI YVMCTOVI HEeraTMBHOCTBIO: IIOfI-
JIVHHOEe OKa3bIBaeTCs TaKOBBIM JIMIIIb O TeX IIOp,
II0OKa HOBOe KpUTMYeCKOe ycuiIvie He pa3o0siaumT
B HEeM areHTa JIO)KHOTO co3HaHMsA. OTCyTCTBUe y
MO/UIVHHOIO  «CYIAMMOCTM» OKa3blBaeTCsl JINIIb
BpeMeHHOVI He[TopaObOTKOVI TOVI MHCTaHITNM, KOTO-
POV CIIy4MIIOCh 3aXBaTUTh Cy1eOHYIO BJIaCTh.

VloHac KOHCTaTUPYeT, UTO BUIMIMOCTD «CMEpPTI
bora» BiredeT 3a coOOII OTpUITaHE YHUBEPCAIBHO-
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extended matter and thinking consciousness.
Thinking beings are thrown into a meaning-
less nature which is indifferent toward them,
a situation first understood by Pascal (Jonas,
2001, p. 322). Like the gnostic of late antiqui-
ty, trapped in a world created by someone’s er-
ror or wicked prank, the modern human finds
oneself thrown into an infinite and meaningless
universe, which makes one desperate and fu-
rious. Feeling one’s redundancy and freedom,
such a person directs his will toward fighting
the world and what he considers to be its cre-
ator. “The world (not the alienation from it)
must be overcome; and a world degraded to a
power system can only be overcome through
power” (ibid., p. 329).

The place of the demiurge in the modern
world is taken by reified abstractions — capi-
talism, colonialism, globalism, etc. — which en-
trap and harness individual consciousnesses.
Dualism has not only an external, cosmologi-
cal character, but also an internal, psychological
character: the gnostic dualism of soul and spir-
it, psyche and pneuma, manifests itself in various
ways in the dualism of false consciousness and
genuine selfthood. The latter may take the guise
of an individual set of “authentic”, “political-
ly correct”, and other identities, or a collective
“civilisational code” purged of harmful “vi-
ruses”. Like with the gnostics, the good pneu-
ma may turn out to be pure negativity, devoid
of content: the authentic retains its status until
some new critical effort exposes it as an agent
of false consciousness. The authentic’s inculpa-
bility turns out to be a temporary oversight of
the organisation which happens to have seized
the judiciary power.

Jonas notes that the seeming “death of God”
entails a denial of the universal moral law. Eth-



r'O MOPaJIBHOIO 3aKOHA. DTUUYECKUV PeJISITUBI3M
IIPOBOLIMIPYeT BCeoOIIy o GOpLOY 3a BJIaCTh 1 JlaBa-
eMYIO eVl BOSMOKHOCTB AeLV3VIOHVICTCKY CYIUTh:

HucposeprxeHme ment 3aKoHa, HoMoca, IpU-
BOOWUT K STUYECKUM IIOCJIEACTBVSIM, B KOTOPBIX
HUTWJIUCTUYECKUI TIOATEKCT THOCTUYECKOIO
aKoCMM3Ma ¥ B TO K€ BpeMsI aHaJIOI'Msl OoIpee-
JIEHHBIM COBPEMEHHBIM pPacCyXIeHMSIM CTaHO-
BSITCS Jayke DoJIee 0OYeBMIHBIMI, YeM B KOCMOJIO-
rmdeckoM acrekre. <...> To, or yero m30aBmINCh
B O[ITHOM CJTy4ae, OBUIO HpaBCTBEHHBIM HaCIIe-
€M 30JI0TOr'0 BeKa JpeBHEeV LIVBIWIN3ALIVV;, B IPYy-
rOM CiIy4dae m00aBMIIOCh TO, YUTO CyILIECTBOBAJIO
[Be TBHICSYV JIET 3aIlaJfHOVI XPUCTMAHCKOV MeTa-
dM3MKM KaK OCHOBA MIeV O HpaBCTBEHHOM 3aKO-
He (Tam xe, c. 330).

VloHac PUBOIMT BaJIEHTMHUAHCKYIO POPMY-
1y craporo rHoctmimsMa: «lo, 4TO AeslaeT Hac
CBOOOIHBIMI, €CTh IIO3HAHVE TOr0, KTO MBI ObI/IN,
yeM MBI CTajIV; I7ie MBI ObUINM, Ky[da MBI 3a0po-
IIIeHBl; KyZa MBI CTPEMMMCS, YTO VICKyIIaeM; UTO
eCTh POXIEHIE, 1 9YTO — BO3poxaeHMe» (Tam e,
c. 333). OH BUAUT B ee IMHaMM3Me «HeoOpaTIMoe
HaIlpaBjleHVe OT IIpoIuIoro K Oymymemy» (Tam
xe). K aTomy criezryer no6aBuTh, 9TO OMHAMM3M
MOYKeT OBITHh IIPOYMTAH He TOJIBKO 3CXATOJIOrIIve-
CKU-TIPOIPECCUCTCKI, HO ¥ PeaKI[MOHHO: cIiace-
HVIe 13 Halllell 3a0pOIIeHHOCTY JIEKUT M03aAM, B
BooOpaxaemont Tpanuiny. Obe ycTaHOBKM 0OBe-
IVHSeT HeIPUsTIEe HaCTOSIIEro, IIpeObIBaHE B
KOTOPOM He IIPOCTO «COKpaIIaeTCs» IO, IeVICTBY-
eM HaOmparomyx Xof, 0ObeKTMBHBIX IIPOIIeCCOB
coBpemeHHOCTM (/T1000e, 1994), HO cTaHOBUTCS He-
BBIHOCVIMBIM, BBI3bIBaeT OyHT: «...He CyIIeCTByeT
HAaCTOSIIIETO JJISi OOMTaHMs, TOJIBKO KPU3MC MeX-
Iy HPOLUIBIM M OyIyIInM, YKa3aHHBIVI MOMEHT
MeX1y HUMV, OaJIaHCUPYIOIINTI Ha JIe3BU pellle-
H¢, TOJIKAIOIIIEro BIIepem» (VIOHaC, 1998, c. 336).
DToT OYHT, BO3MOXHO, JTaKe SIPOCTHee VI OTYasH-
Hee y peakllVioHepa, YeM y PeBOJIIOIIOHepa: pe-
aKIIMOHEeP ITBITAeTCS VIZITY IIPOTUB €CTeCTBEHHOIO
TedeHVIsI BpeMeH C CO3HaHVEM, UTo B¢ Ucmopus,

V. A. Chaly

ical relativism provokes a universal struggle for
power, which allows it to pass this decisionist
judgment:

The subversion of the idea of law, of nomos,
leads to ethical consequences in which the
nihilistic implication of the gnostic acosmism,
and at the same time the analogy to certain
modern reasonings, become even more obvious
than in the cosmological aspect. [...] What was
being liquidated, in the one case, was the moral
heritage of a millennium of ancient civilization;
added to this, in the other, are two thousand
years of Occidental Christian metaphysics as
background to the idea of a moral law (ibid.,
p- 331).

Jonas cites the Valentinian formula of
old Gnosticism: “What makes us free is the
knowledge who we were, what we have be-
come; where we were, wherein we have been
thrown; whereto we speed, where from we
are redeemed; what is birth and what rebirth”
(ibid., p. 334) He sees in its dynamism “irre-
versible direction from past to future” (ibid.).
To this we should add that dynamism can be
interpreted not only in the eschatological-pro-
gressivist way, but also in a reactionary way:
salvation from our thrown state lies in the past,
in an imagined tradition. Both attitudes have in
common the rejection of the present, a sojourn
which is not only “shrunk” under the impact
of accelerated objective processes of moderni-
ty (Ltibbe, 2013), but becomes unbearable and
triggers a revolt: “there is no present to dwell
in, only the crisis between past and future, the
pointed moment between, balanced on the ra-
zor’s edge of decision which thrusts ahead” (Jo-
nas, 2001, p. 337). This revolt is perhaps even
more furious and desperate with the reaction-
ary than with the revolutionary: the reactionary
tries to swim against the natural flow of time
with a notion that the whole history, the whole
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Becv mup He Ha ero ctopoHe’. B mpeziesie aTo obopa-
YMBAETCS TPArn4yecKon YCTaHOBKOVI Ha BpeMeHHoe
«yaep’KaHMe» MVpa OT HeM30e)XHOro KOHIIa («Ka-
TEXOH»), 32 KOTOPBIM, BITPOYEM, JOIDKHO KaKVM-TO
CBepXbeCcTeCTBEHHBIM 00pa3oM IIOciIefIoBaTh ole-
IITaHHOE OTKPOBEHVIEM TOPXKECTBO ITPABEIHBIX.
MHorve sgpKue 3MIM300bI POCCUIICKOV COBpe-
MeHHOVI VICTOPUW CBUIETeILCTBYIOT O CBOoeoOpas-
HOM ¥ CWJIBHOM IIPUICYTCTBUM MUPOOTpPUIIATeIIb-
HOVI yCTaHOBKM, orcanHov Vloracom. Harpumep,
vcriontb3oBaHHas JlenOHmiem metadopa Poccrm
KaK «JVCTOTO JIVICTa» ¥ «HETIOJHSITOVI IIeJIVHbBD
(Jlent6um, I'epoe, 1873, c. 52; I'epre, 1871, c. 64) cta-
HOBWTCS OTHVIM W3 IJIaBHBIX «COITVIOTEXHIIYECKVIX
BOOOpakaeMbIX» PYCCKOV COBPEMEHHOV «IIepMa-
HEHTHOVI PEBOJIIOIINI, «IIaXOThl» CBEPXY, CBEPXY-
v «3a00Th» O CBETIIOM OyAyImeM IIpu Kaxy-
ImeMcss OTCYTCTBUM IIPOIUIOTO ¥ paJVKaIbHOM
HeyJI0BJIeTBOPEeHHOCTY HacCTOSIINM (CM. 00 3ToM
nogpobree: Chaly, 2023). Yaamaes rosoput o my-
ctote Poccum kak «He-mecta» (cM.: Chepurin, Du-
bilet, 2019). 13 coBcem gpyroro sareps IloGemo-
HOCILIEB B YaCTHOVI, HO CTaBIIIell 3HAMEeHITON Oece-
Je Ha3bIBaeT CTPaHy «IEASHOVI IIyCThIHEN, I10 KO-
TOpOVI OpOIMT JTVXOV YertoBeK»®. HurvmisMm, Kpu-

7 MOJHO COIIOCTaBUTh 3TO OTYAsHNE peakiMoHepa, Ha-
npuMep, ¢ TopkecTBoM pepornonyoHepa I'. B. ITnexamno-
Ba, CO3HAOIIIETO CBOE CIIVMSIHVIE C SHEPTIENT ICTOPITIECKO
HeOoOXOIVMIMOCTH 1 IIePeXXVBAOIIero SKCTaTNIeCKIMI IIPO-
PBIB K IOIUIMHHOMY OBITUIO: «...KOT/Ia MBI TOBOPYM, YTO
JaHHag JIMYHOCTH CUYMUTAET CBOKO [IeSITeIbHOCTH Heoo-
XOAVIMBIM 3B€HOM B IIel HeOOXOIMMBIX COOBITHVI, 3TO
3HAYNT, MEXAY IIPOYMM, UTO OTCYyTCTBUE CBOOOIBI BOJIN
PaBHOCWIBHO [Tl Hee COBEPIIIEHHOVI HecnocoOHoCU K 0e3-
deticmbuio VI 9TO OHO, 3TO OTCYTCTBIE CBOOOIBI BOJIN, OTpa-
JKaeTcsl B ee CO3HAHUM B BuUle HeB03MOKHOCTIU NOCTIYNAND
uHae, ueM OHA NOcMynaem. DTO IMEHHO TO IICHXOJIOTde-
CKOe HacTpOeHMe, KOTOpOoe MOXeT OBITh BBIpaXKeHO 3Ha-
MeHUTBIMU cjtoBamm JTiotepa: “Hier stehe ich, ich kann
nicht anders” (“Ha Tom cToto, 11 He Mory unaue”. — B. 4.),
v Or1arofrapst KOTOPOMY JTIOITV OOHapY KMBAIOT CaMyIo He-
YKPOTVMYIO 3HEpPIUIO, COBEepIIaloT camble IOpasuTesIb-
Hble noagsur» (Il1exanos, 1956, c. 302).

8 «He Mory ckasaTb HaBepHOe, K TOMY JI BpeMeHW VTN
Gosee mo3gHeMmy otHOcUTCs cBumanue [Im. C-4ua co Bce-
CWIBHBIM 00ep-pokypopoM Cunoma [TobemoHoCIIEBBIM,
KOI'Zla 3TOT KPEeIKWUI1 4ejIoBeK CKasal eMy 3HaMeHUTYIO
dpasy: “na sHaete jm BBI, uTo Takoe Poccwsa? Jlemsinas my-
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world are not on his side”. Ultimately, it turns
out to be a tragic commitment to temporarily
“holding back” an inevitable end of the world
(katechon) which, however, would somehow
be followed by the triumph of the righteous
promised in the revelation.

Many high-profile events in Russia’s mod-
ern history reveal an unusual and strong pres-
ence of the world-negating attitude described
by Jonas. For example, Leibniz’s metaphor-
ic reference to Russia as “a blank slate” and “a
virgin soil” (Leibniz and Guerrier, 1873, p. 52;
Guerrier, 1871, p. 64) becomes one of the main
“sociotechnical imaginaries” of the modern
Russian “permanent revolution”, “upturning”
of virgin soil from the top, “a striving” toward
a bright future in the seeming absence of a past
and radical dissatisfaction with the present (see
more on this: Chaly, 2023). Chaadayev speaks
of Russia as an empty “non-place” (Chepurin
and Dubilet, 2019). From an entirely different
camp, Pobedonostsev, in a private conversa-
tion which has become famous, describes the
country as “an icy desert in which a dashing
man wanders”.® Nihilism, critically introduced

7 One can compare, for example, the despair of the re-
actionary with the triumph of Georgy V. Plekhanov, the
revolutionary who is conscious of being merged with
the energy of historical necessity and is experiencing ec-
static striving toward authentic being: “[...] when we
say that a certain individual regards his activities as
an inevitable link in the chain of inevitable events, we
mean, among other things, that for this individual, lack
of free will is tantamount to incapability of inaction, and
that this lack of free will is reflected in his mind as the
impossibility of acting differently from the way he is acting.
This is precisely the psychological mood that can be ex-
pressed in the celebrated words of Luther: ‘Here I stand,
I can do no other,” and thanks to which men display the
most indomitable energy, perform the most astonishing
feats” (Plekhanov, 1940, p. 12).

8 “I] cannot say for sure whether it was then or later
that D.S. met the almighty Chief Procurator of the Syn-
od, Pobedonostsev, when this strong man said famous-
ly: ‘Do you know what Russia is? It is an icy wilderness
in which wanders an evil man.” Apparently D.S. [Mere-
zhkovsky] replied, rather boldly, was it not he and
others of his ilk who were turning Russia into an ic
wilderness... or something like that” (Gippius, 2002,
pp. 281-282).



TU9ecKy BBeZleHHBbIV B 00opoT P. I SIkobn B oTHO-
IIIeHV COBpeMeHHOV eMy prIocodum, CTaHOBUT-
Cs1 OJTHOVI M3 XapaKTepHBIX TeM PYCCKOVI KJlaccuye-
CKOVI JINTEepaTyphl M 3ariedaT/IEHHOV B HEW JKM3-
Hu XIX B, peIxuM IprMepoM yCIIeIHON ajiarTa-
LMY 3aIlaflHOTO IIOHSTMS K PYCCKOV peasIbHOCTM.
bucmapk, cormacno rynssment B konne XIX B. mo
MWPOBBIM TaseTaM WCTOpUM, HOpuBO3UT m3 Poc-
CUM 3aredaTieHHOe VM Ha KOJIblle IepeXyBaHue
BCTpeYM C PYCCKMM «Huuero»’. OOparHasi MoIy-
JIIPHOCTB CJIOBA «HWYET0» B €BPOIEVICKIIX SI3bIKaX
¢ xoH1ta XIX B. 1 0 HaIIMX JTHEV CBUIETeIbCTBY-
eT O cywIe ¥ OCOOEHHOCTM €ro PYCcCKMX CMBICTIOB
(Podhajecka, 2022). 'HOCTMUIIN3M HeTIOCPeNCTBEH-
HO TIOBJIVIST Ha HEKOTOPbIe CTOPOHBI (pvytocopmm
B. C. Conospesa, JI.I1. KapcaBuna n MHOImMx py-
rvx, BooO1ie Ha KyseTypy CepebpsiHoro Beka (Ko-
3pIpeB, 2007). PeBOTIOLMOHHBIV OOJIBIIEBU3M U
CTJIMHM3M C «4UCTKaMV» OT BParoB peayin3yioT
THOCTMYeCKUI paguKaibHbemi ayaansm’. Ceron-
HSI MHTEJUIMTeHTCKU IIPOrPeCcCUCTCKUT THOCTH-
1m3M «Poccum B IJIeHy aBTOKpaTUM 37I0KO3HEHHO-
TO TeHMs» COCeACTBYeT U M0 popMe CXOX C peak-
IIVIOHHBIM THOCTMIIM3MOM «Poccum B miteHy Ii1o-
0asIMCTCKOro KOJIOHWMAJIBHOTO IIpoeKTa». JoxommT
mesto 1o Toro, uro KaHT nepcoHasIbHO OOBSIBIISAET-
Cs1 IeMIYProM, CO3/JaBIIIVIM 3JI0M 3arla/JHbIVI MUP.

CTBIHS, a 110 Hew xoaut jmxont yernoBek” . Kaxercs, [. C.
[MepexxkoBcknyi] Bo3pasiil eMy TOI7Ia JOBOJIBHO CMeJIO,
YTO He OH JIM, He OHM JIV CaMM YCTpanBaloT 3TY JIeMSHYIO
ITyCTBIHIO 13 Poccumi... BO BCSIKOM Cilydae, YTo-TO B I10100-
HOM pope» (I'mmmmyc, 2002, c. 281 —282).

® B cepenyre 1880-x rr. 110 raseram ot Esporer mo CIIIA
u Hosow 3eaHnym IMpKyJIMpOBaI pasHbIe BepCun
ncTopum, OO BIACHSIOIIE TOT q)aKT, YTO «XKeJIe3HbI KaH-
IIep» HOCUT KOJIbLO ¢ Hagnvckio «Nitschewo». B ogrmx
BEPCIUAX OH efIBa He 3aMep3 B PYCCKOV «JIEASHOVI ITyCThI-
He», II0Ka 3a0iyamBIImiics Kydep Iosropsul «Hugero,
GapwmH, Hitdero» (Bismarck’s Iron Ring, 1885; Bismarck’s
Ring, 1886). B mpyrux, MeHee npaMaTU4HBIX, OH obelrias
napio 1 ['opuakoBy HayaTb TOBOPUTH IIO-PYCCKY, KOTTIA
OH yCBOWT CMBICJT HETIOHSITHOTO CJIOBA «HIYEro», KOTOpoe
ceimt nosctofy (Rjabowa, 2015).

10 CekTaHTCKas IIPUPOLIA M 3CXaTOIIOTMIECKIIT XapaKTep
OosIbleByI3Ma M OPYTMX PEBONIIOLVOHHBIX IPOrpaMM —
M3BecTHas TeMa pryIocodoB PyCccKoro 3apy0Oesxps.
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by Friedrich Heinrich Jacobi with respect to the
philosophy of his time, becomes a stock theme
of Russian literature and the nineteenth-centu-
ry life it portrays, a rare successful adaptation
of a Western concept to Russian reality. An an-
ecdote widely recounted in the world newspa-
pers in the late nineteenth century has it that
Bismarck, after a trip to Russia, had brought
back a ring with the Russian word Nitsche-
wo (literally “nothing”, loosely, “take it easy”,
“don’t worry”) reminding him of his experi-
ence there.” The reverse popularity of the an-
alogue of the Russian nichevo in the European
languages since the late nineteenth century un-
til today attests to the tenacity and peculiarity
of the word’s Russian connotations (Podhajec-
ka, 2022). Gnosticism had a dire impact on
some aspects of the philosophy of Vladimir
S. Soloyov, Lev P. Karsavin, and many oth-
ers, and in general on the Silver Age culture
(Kozyrev, 2007). Revolutionary Bolshevism
and Stalinism with their “purges” of enemies
realise gnostic radical dualism.!” Today, the
intelligentsia’s progressivist “Russia-under-the-
autocracy-of-an-evil-genius” gnosticism chimes
with the reactionary “Russia-in-the-grip-of-a-
globalist-colonialist-project” gnosticism. It even
comes to Kant being personally declared to be
the demiurge who created the evil West.

9 In the mid-1880s, versions of the anecdote circulated
in the newspapers from Europe to the USA and New
Zealand explaining why the “iron chancellor” was
wearing a ring with the inscription Nitschewo. Some
versions had it that he nearly froze to death in the Rus-
sian “icy desert” while the cabman who had lost his
way kept saying, “Nitschewo, sir, nitschewo” (Anon.,
1885; Anon., 1886). In other, less dramatic versions, he
promised to the Tsar and to Gorchakov to start speak-
ing Russian once he grasped the meaning of the mys-
terious Russian word “nichevo” which he was hearing
everywhere (Rjabowa, 2015).

10" The sectarian nature and eschatological character of
Bolshevism and other revolutionary programs is a pet
topic of Russian émigré philosophers.
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ITmarosiv vi stedeOHBIC BAHHBI

DK3aJIBTPOBAHHOMY  CO3HAHMIO,  YTOOBI
«IIPOVITY TIO JOCKEe HaJl IPOIacTbiOo» MJIN BBICTO-
AT «y Pyl KOpabdsisi», IpuaeTcs YCIOKOUTH yCy-
ryOsisioltiee peasibHble TPYAHOCTY BOOOpakeHUe,
3Ty «CJIENYI0, XOTS VI HeoOXOIMMYI0 (PYHKIIVIO
aymm» (A 78 / B 103; Kanur, 2006, c. 171). KanT yka-
3bIBaeT Ha TepalleBTMYecKre BO3MOXKHOCTV hu-
socodpum B JledeHUM «Oosie3HeNt rojiosel». OmHa-
KO HeoOXomyMo, 4TOOBI JIeKapCTBa BBIINCHIBAIN
«IIpVHAIIeXaIIye K TVUIBIV MeIVIKOB», a He JII0-
OGuTeM-3HTYy31acThl 11 Oe30TBeTCTBeHHBIe Iapiia-
TaHBl, Ybe JIeYeHVe TOJIBKO yCyryouT Hemyr (AA
08, S. 414; Kant, 1994r, c. 535).

IlepBermass KaHTOBCKasl peKOMEHIAITNS CBs-
3aHa C ero IepBbIM BopocoM dutocodpmm: «HTo
g MOTY 3HaTb?» 3HaTh MOXXHO TOJIBKO TO, YTO 00-
HapyXVBaeTcsi B UyBCTBEHHOM OIIbITe ¥ IIOBO-
IOWTCS TION IIOHSATWS: «MBICIIM 0e3 ComepKaHWS
IIyCThI, CO3epLIaHIs 6e3 nmoHsTI CIlenpl» (A 51 /
B 75; Kanr, 2006, c. 139). [TosTomy oTOop mOHS-
TUVL, TO €CTb VX KPpUmuxa, eCTb eJI0 OTBETCTBEeH-
HOe, 11 OLIMOKM 3[1eCh MMEeIOT caMble IJTyOOoKe I10-
cnenctsus. KaHuT cumras, 94To HEKOTOPHIT HAbOp
IIOHSATWI TIOCTIe TIATeJTbHOIO VICITBITAaHWS IIPU-
XOOUTCS IPW3HATh HEOOXOMVIMBIM [IJISL BCSIKOTO
BO3MOXXHOI'O OITbITa ¥ IIPENIIeCTBYIOIINM €My,
TO eCTbh IIPUJIATh 3TOMY CBSI3HOMY HaOoOpy cTaryc
anpuopu, OOVIHAKOBBIV IJI BCeX pasyMHBIX CY-
11ecTB. B coBpemenHom drstocodpmmt crstbHOeE T10-
HIMaHVe KaHTOBCKOTO allpyop3Ma BbI3bIBaeT CO-
MHEeHW, OJJHAKO CJIA0BIVI alIpyIopM3M JOCTaTOYHO
pacrpocTpaner'. V1 oH 1o3BOJIsieT pa3obIaunTh
«MVP BUVIMOCTV», HaCeJIEHHBIVI TPV yYacTUV BO-
oOpa’keHVE MHVIMBIMU CYyIITHOCTSIMY BpOJie MEHb-
IIVHCTB, HAalIU, KJIacCOB, IMBWIM3ALIUIL 11 TOCY-

1 Xoporro m3BecTHBI TIpuMep faeT Xwiapu IlaTHem:

«...MOS$I IpOIIeflypa TeCHO cBsi3aHa ¢ TeM, uro KaHT Ha-
3bIBJI ' TpaHCIIeHeHTaJIbHBIM  VICCIIeIOBaHVEM; 100
3TO VICCIIeOBaHME. .. IIPEAIIOCEUIOK pedpepeHIInm i, cile-
JTOBaTEJILHO, MBIIUIEHVSI — IIPEIIOChUIOK, BCTPOEHHBIX
B IIPUPOIY CaMMX HaIIVIX YMOB, XOTS M He IIOJIHOCTBIO
He3aBUCUMBIX (KaK Hamesuica KaHT) oT sMImpumdecKmx
npemtiosioxenunin» (Putnam, 1981, p. 16).
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Pills and Curative Baths

An inflamed mind, in order to “walk on a
footbridge over a precipice” and “stand at a
ship’s helm”, will have to calm the imagination,
this “blind though indispensable function of the
soul” (KrV, A 78 / B 103; Kant, 1998, p. 211),
which magnifies the real difficulties. Kant
points to the therapeutic potential of philosophy
to treat “the maladies of the head”. But the
remedies should be prescribed by “qualified
physicians”, and not by enthusiastic amateurs
and irresponsible charlatans whose efforts can
merely aggravate the disease (VNAEF, AA 08,
p- 414; Kant, 2004, p. 454).

Kant’s prime recommendation is linked
to his first question to philosophy: “What can
I know?” One can only know what is in sen-
sual experience and accords with the thesis:
“thoughts without content are empty, intu-
itions without concepts are blind” (KrV, A 51 /
B 75; Kant, 1998, pp. 193-194). That is why se-
lecting concepts, i.e. their critique, is a crucial
task, such that errors here may have profound
consequences. Kant believed that a set of con-
cepts, after thorough testing, has to be recog-
nised as necessary for all possible experience
and as preceding any experience; that is, that
this set should be given the status of a prio-
ri for all thinking creatures. In current philos-
ophy the hard version of Kantian apriorism
raises doubts, but soft apriorism is fairly wide-
spread."” It makes it possible to expose “the
world of illusion” inhabited, with the help of
the imagination, by fictitious entities such as
minorities, nations, classes, civilisations, and
states, and downgrade them to their proper sta-

I Hilary Putnam (1981, p. 16) famously gives an ex-
ample: “My procedure has a close relation to what Kant
called a “transcendental” investigation; for it is an inves-
tigation [...] of the preconditions of reference and hence
of thought — preconditions built in to the nature of our
minds themselves, though not (as Kant hoped) wholly
independent of empirical assumptions.”



IapCTB U BEPHYTh MM CTaTyC TeXHUYECKMX IOHS-
TWVI, IIOMOTAIOIINX pellaTh IIPoOIeMbI B OTIe/Ib-
HBIX IIPEeIMETHBIX 00JIacTsIX 11 OeCCMBICIIEHHBIX B
OCTaJIbHBIX.

[TpumiceiBaHVe MHVIMBIM CYIITHOCTSM aTpU-
OyTOB WM CITIOCOOHOCTEV! TO-pa3sHOMY MMeHyeT-
Csl B pa3sHBIX MapaIuTIMaJIBHBIX XKaproHax. Tak, B
MapKCH3Me TOBOPST 00 OBeIIeCTBIIEHNN (VUIU pe-
mdnKanmm) Kak odesInueHny, JernepcoHndrKa-
IV YeJlOBeKa ¥ HaJleJIeHUM BeIleyl CBOVICTBAMI
cyObeKTa vV IepcoHsl; Y. [IKeViMC IIAIIIeT O «I10-
pouHoM abcTpakumonmsmMe»?, A.H. Yanrxem —
00 «ommOKke HeyMeCcTHOV KOHKpeTHOCTI»'; b. JTa-
Ty P KPUTUKYeT TUIIOCTa3MPOBaHVIe «COIVIaIbHBIX
CWJI», «OOIeCcTBa» ¥ «COIMAJIBHOTO»'Y; B Teopwm
apryMeHTalM M3BECTHBI OIIMOKM, CBSI3aHHBIE C
HEYMeCTHOV aTpuOyIvierl IIepCOHaIbBHOCTY, Ta-
KMe KakK «1aTeTmdeckas ommbka» (Fogelin, Dug-

12 «JTo3BonpTe MHe Ha3BaThb “IIOPOYHBIM abOCTpaKLVO-

Hy3MOM~ CII0cO0 WICITOJIB30BAHMS IIOHSTUV, KOTOPBIV
MOXXHO OITMCaTh CJIEAYIOMVM OOpa3oM: MBI ITOCTHUTaeM
KOHKPETHYIO CUTYaLVIO, BBIIEJISAS B Hell KaKylo-TO Xa-
PakTepHYIO WIM BaKHYIO 4epTy WM KIacCUpuuupys ee
IO 3Ty YEepTYy; IIOC/Ie, BMECTO TOrO, YTOOBI IIpnOaBIIATh
K ee IIpeIbIIyIyM IIpU3HaKaM Bce IIOJIOXKITeIIbHbIe II0-
CJIEZICTBYS, KOTOPBIE MOJKET IIPMHECTM HOBBIV CII0COD
IIOHVMMaHMS CUTYaLlMM, MBI IIepPeXOnnM K IIPUBaTUBHO-
My WCIIOJIb30BAHWIO HAIIleTO IIOHATHS; CBelleHe IIepPBOo-
Ha4daJIbHO OOraToro sIBJIeHMs K TOJIBIM IIPeJIOKEHVISIM
3TOrO MMEHW, B3STOro abCTpakTHO. <...> 5] yOexeH, 4To
3JI0HaMepeHHOe VCIIO0Ib30BaHMe aOCTpaKTHBIX IIepCOHa-
JKeV M KJIacCOB SIBJISIETCSI OIHWMM M3 BeJIMYANIINX IIep-
BOPOIHBIX I'PEXOB PaLMOHAJIMCTNYECKOro yMa» (James,
1988, p. 951).

B «HeBO3MOXXHO IpeyBeINMInTh 3HaYeHWe TOro 00CTOos-
TEeJIBCTBA, YTO KIIIOY K IIPOLIECCY MHAYKTMBHOIO BBIBOZA,
Oymb TO B HayKe VIV IIOBCEIHEBHOV XV3HM, TOJDKeH OBITh
HaviJIeH B IIPaBIIbHOM IIOHVIMaHWIM HEeIIOCPeICTBEHHOTO
COOBITVIS 3HAHWS B €r0 MCYePIIbIBAOIIEV] KOHKPETHOCTH.
VcwmrounrerpHas BaXXKHOCTb COBPEMEHHBIX JOCTVIKEHN
B (PM3MOIIOIMI U IICVIXOJIOTMM OOHapPY KVBaeTCs MMEHHO
B OTHOIIIEHMM HaIllei CIIOCOOHOCTM CXBaTbIBaTh 3TU CO-
ObITUSI B 11X KOHKPEeTHOCT!. <...> Korpga mMbpr mogMeHseM
9TO KOHKpeTHOe COOBITVE IIPOCTOV abCTpaKIiert, KOTo-
pas OmIMChIBaeT JIMIIb MaTepuallbHble IIPeIMeThl B X
V3MEHSIOIIVXCS B IIPOCTPAHCTBE 1 BpeMeHM KOHUrypa-
LVSIX, TO 3aIlyThIBaeMcs B HepaspellVMbIX IIpoOreMax»
(Yamrxem, 1990, c. 100).

4 Hanpuwmep, «[pynmner — He Ge3MoiIBHBIE OOBEKTEL, a
BpeMeHHOe IIOpOK[IeHVe IIOCTOSHHOTO IyJla, CO3[laBae-
MOTO MWJUIVIOHaAMM TOJIOCOB, CIIOPSIIMX O TOM, UYTO 3TO
3a TpyIIla M KTO K KaKOV IpyIiie mpuHamieXxuT» (Jlatyp,
2014, c. 48).
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tus of technical concepts which help to solve
problems in some domains and make no sense
in other areas.

Imputing attributes or capacities to imag-
ined entities has different names in different
paradigm jargons. Thus, Marxists speak about
reification as the depersonification of human
being and imputing properties of a subject or
person to things; William James writes about
“vicious abstractionism”,’? Alfred North White-
head about the “fallacy of misplaced concrete-
ness”;®® Bruno Latour criticises hypostatisation
of “social forces”, “society”, and “the social”;"
argumentation theory speaks about errors of
inappropriate attribution of personality, such
as “the pathetic fallacy” (Fogelin and Duggan,
1987), etc. In the language of analytic philoso-
phers, including of those who have been influ-
enced by Kant, ascription of attributes, such
as thought, intention, interest, value, decision,

12 “Let me give the name of “vicious abstractionism” to
a way of using concepts which may be thus described:
We conceive a concrete situation by singling out some
salient or important feature in it, and classing it under
that; then, instead of adding to its previous characters
all the positive consequences which the new way of
conceiving it may bring, we proceed to use our concept
privatively; reducing the originally rich phenomenon
to the naked suggestions of that name abstractly taken,
treating it as a case of ‘nothing but’ that concept, and
acting as if all the other characters from out of which the
concept is abstracted were expunged. [...] The vicious-
ly privative employment of abstract characters and
classnames is, I am persuaded, one of the great original
sins of the rationalistic mind” (James, 1988, p. 951).

B3 “Tt is impossible to overemphasise the point that the
key to the process of induction, as used either in science
or in our ordinary life, is to be found in the right under-
standing of the immediate occasion of knowledge in its
full concreteness. It is in respect to our grasp of the char-
acter of these occasions in their concreteness that the
modern developments of physiology and of psychol-
ogy are of critical importance. [...] We find ourselves
amid insoluble difficulties when we substitute for this
concrete occasion a mere abstract in which we only con-
sider material objects in a flux of configurations in time
and space” (Whitehead, 1948, pp. 44-45).

4 For example, “Groups are not silent things, but rather
the provisional product of a constant uproar made by
the millions of contradictory voices about what is a
group and who pertains to what” (Latour, 2005, p. 41).
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gan, 1987), u 1. 11. B sa3bike pustocodos-anammTm-
KOB, B TOM YVICJIe MCIIBITaBIIMX BiausgHue Kawrta,
HNpUIICBIBaHMe aTpUOyTOB, TaKMX KaK MBIIIIjIe-
HIe, HaMepeHne, MHTepeC, 1IeHHOCTh, PellleHle,
OTBETCTBEHHOCTb, YeMy-JI100, KpoMe >KMBOI'O CO-
3HAIOIIIETO CYIIeCTBa, KAKOBBIM SBJISIETCS UesIo-
BEK, — 3TO BUJI kame2o0puaivHotl ouiubku, Helpa-
BIJIBHOTO YIIOTpeOJIeHMs si3blKa, POXKIAIOIIEero
OeccMBICTIMITY BpOfe HpejIokeHns «Cy0boTa je-
JKUT B TTIOCTEJIV», CO3IAFOIIETO TICEBI0-MUPBI, KOTO-
Ppble MBI cam1 J1151 ceOsT He MOXKeM c/1eJ1aTh ITOHSIT-
HeiMK (Magidor, 2022), BaBusioHCKMe OarHM, —
VIV, €CJIV YTOIIHO WCIIOIb30BaTh KOHTMHEHTAIb-
HBIVI SI3BIK, «/TOMa OBITMS», KOTOPbIe HEIIPUTOTHBI
IS «9eJI0BeYecKOro IIPUCYTCTBUS». B mrepary-
pe TTogpobHO 00CYXKIaeTcs Mepeotoeuueckas pas-
HOBVIHOCTb KaTerOpMaJIbHOV OIIVIOKM, 9acToO CO-
BepIIIaeMoVl B HellpoHayKax, KOIJja JacTsM CyIlle-
CTBa — MO3TY, €ro pasjesiaM, KjIleTKaM ¥ T.JI. —
«IIPUIVICBIBAIOTCS aTPUOY ThI, KOTOPBIE JIOTMTUEeCK
MOT'YT OBITB IIPUIIVICAHBI TOJIBKO CYIIIECTBY 1IeJIV-
kom» (Bennett, Hacker, 2021, p. 38). PesyibsraTom
CTaHOBUTCSI OHTOJIOIVsL, KOTOPYIO MOXKHO Ha3BaTh
PenyKIVOHVCTCKOV, VI AedIISIVOHHON, «CIy-
Baloller» IV TIOHVDKAIOIIe «(yHIaMeHTaIb-
HBIV» YPOBEHb OBITISI OTHOCUTEIIBHO YesIoBeKa.

B HamreM KOHTEKCTe MOXXHO TOBOPUTH O Ha-
IIpaBJIEHHOV B IIPOTVMBOIIOJIOKHYIO CTOPOHY X0-
AUCMCKOU KaTeropmasIbHOV ommbKe, KOrma To XKe
camoe IIpOJIe/IbIBAeTCs C aOCTPAKTHBIMM OOITHO-
cravm. «VIHIIAIIMOHHAsS» OHTOJIOIMS «HAlyBa-
eT» IICeBIOCYIIHOCTY, CBOVIMM MacIITabaMm IIpe-
BOCXOJISIIIIVIE YeJI0BeKa ¥ I1oryioriarore ero. Ecin
MepeosIordeckas OIIoKa BefeT K HelposIorye-
CKOMY ¥ APYTMM Pa3sHOBMIHOCTAM 3JIUTUCTCKO-
rO TeXHO3HTY3Ma3Ma, TO XOJIMCTCKasl IIPUBOAUT B
ABVDKeHMe Maccel. VI To, U Ipyroe ceromHs IIps-
MO yrpoXkKaeT 4eJIOBeUYeCTBY B JIMIle KaXKIIOro ue-
JIoBeKa KaK eIVMHCTBEHHOMY npabuivHomy cyOb-
eKTy aTpuOyLIV MBIIIIeHVS, HaMepeH!s], He-
CTBUS, OIbITa M T.7. KaHTOBCKMII KpUTUIIM3M U
CeroTHS MpeoXpaHsIeT OT OHTOJIOITUECKVIX VICKa-
JKEHUVI, MIMEIOIIIX MHOXeCTBO BPEeTHBIX ITOCIIeI-
cTBuit. Beerma IPUINCHIBaVl areHTHOCTh TOJIBKO
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responsibility to anything other than a living
being such as human is a kind of category mis-
take, wrong use of language which produces
nonsense, such as the sentence “Saturday is in
bed”, which creates pseudo-worlds which we
cannot explain to ourselves (Magidor, 2022),
towers of Babel — or, to use continental lan-
guage, “houses of being” unfit for “human
presence”. The literature discusses in detail
the mereological variety of the category mistake
frequently committed in neurosciences which
“consists in ascribing to a part of a creature at-
tributes which logically can be ascribed only to
the creature as a whole” (Bennett and Hacker,
2021, p. 38). The result is an ontology that can
be called reductionist or deflationary, which
lowers the “fundamental” level of being in rela-
tion to the human.

In our context, we can speak about a reverse,
holistic category mistake when the same thing
is done to abstract generalities. “Inflational”
ontology blows up pseudo-entities which are
larger than humans and absorb us. While the
mereological mistake leads to neurological and
other varieties of elitist techno-enthusiasm, the
holistic mistake sets the masses in motion. To-
day, both of these pose a direct threat to hu-
manity insofar as the person of every human
being is the sole subject to which thought, in-
tentions, actions, experience, etc. can be rightly
attributed. Kantian criticism to this day pro-
tects against ontological distortions which have
multiple harmful consequences. Ascribe agency
only to human beings: this is how the second
formulation of the categorical imperative may
sound today."”

15 Tt would not come amiss to mention that Michel Cal-

lon (2001) warns against imputing agency to actors/ac-
tants, and Bruno Latour uses “agency” agnostically to
preserve “uncertainty”, such that “the type of agencies
participating in interaction seems to remain wide open”
(Latour, 2005, p. 22). Activity in the actor-network theo-
ry is not identical to philosophical agency and does not
claim to draw ontological conclusions, a claim some-
times enthusiastically ascribed to it.



JINIIB YeJIOBeKYy — TaK MOXEeT 3By4aTh aKTyaslb-
Has Bapyallysi BTOpPor (POPMYIIbl KaTeropmyecKo-
ro MMneparmsa’’.

Cnenyer ckasarp, uto camoro KanHTa mHorma
KPUTHUKYIOT 3a perduKaimio 6e3IMIHoro «TpaH-
CIIeH/JeHTaIbHOro CcyOBekTa». CIipaBelIMBOCTb
3TOVl KPUTMKM ¥ YCIEITHOCTh IOIBITOK 3aMeHbI
TpaHCIIeHIeHTaJIbHOTO CyOBbeKTa ApyrumM, Oosee
KOHKPETHBIM, «IeVICTBYIOIIVIM JIVIIIOM», HaIlpu-
Mep peudUIIMpPOBaHHBIM ITpojleTapyaToM Kak
«CyObeKT-00BeKTOM» VCTOPUUYECKOro Ipoliecca B
kputuke Jlykaua (Jlykau, 2003, c. 179—302), Tpe-
OyeT crieraIbHOro 00CYXIeH M. 3[1eCh MBI JIUIITb
yKakeM Ha IIeHTpasIbHOe 3HadeHVe KOHKPEeTHOV
JIMYHOCTYU B IPAKTMYECKOM OTHOIIIEHU, KOTOpoe
g KanTa mMeer mpuMar Haj, TeOpeTUYecKom
o0sacThIO, cperort oOMTaHMs abCTpaKIIMY TpaHC-
IIeHJIeHTaJIbHOro cyobekTa. O 1eHTpaIbHOM 3Ha-
ueHMM jaHOocTH KaHT mmiet, Hanpumep, B «Pe-
JUTUV B IIpefiejlax TOJIBKO pasyMar: «3afaTKu
AUYHOCMU — 3TO CIOCOOHOCTH BOCIIPUHMMATh
yBakeHIe K MOPaJIbHOMY 3aKOHY kKak cam 1o cebe
docmamounbiil Momub npousbosa. <...> ...VJI€I0 MO-
PpaJIbHOTO 3aKOHa C HEOTHeIMMBIM OT Hee yBake-
HUeM K HeMy HeJIb3sl Has3BaThb 3a0amKaMu AU4HO-
Cmu; OHa yKe caMa JIMYHOCTb...» (AA 06, S. 27—28;
Kanr, 1980, c. 97—98). IIpusHaHue HeycTpaHVIMOIO
3HaueHMsI KOHKPETHOV JIMYHOCTY BO BCAKOM OC-
MBICJIEHHOM ITPaKTMUeCKOM OIIbITe, HeBO3MOKHOM
6e3 JIMYHOTO IOCTYTIKA, CBOOOIBI ¥ OTBETCTBEHHO-
CTV, MIMeeT lIeHTpaJIbHOe 3HauyeHVe B KaHTOBCKO
dwtocopum 1 He MoOJIy4YaeT JOCTAaTOYHOIO BHU-
MaHWs B COBpeMEeHHBIX JIVICKYCCUSIX.

Bropas 3amaua — yHSTb THOCTMYECKUI yXKac,
OBJIa/IeBAIOIINII 3K3aJITMPOBAaHHBIMY yMaMU B
MUpe BUAVMMOCTY ¥ TOJIKAIOIMIUI K MUPOpaspy-
IIUTEIBPHBIM «IIOfBUTaM». Ero mpomcxox/ieHme
obbsicaster Vonac:

5 3pmech Ha BCSKWUM CJIyYarl CJIeyeT CcKasaTb, 9To Mu-
mestb Kajuton mpenymnpexaaeT oT HajiesleHsI aKTopos /
akraHToB areHTHOCThIO (Callon, 2001), a bpyno JlaTyp
yIIOTpebJIsieT «areHTHOCTh» arHOCTIYeCK), YTOOBI coXpa-
HUTh «HEOIIpeeJIeHHOCTb» U «OCTaBUTh OTKPBITOV Ka-
TETOPUIO areHTOB, YYacTBYIOIINX BO B3alIMOIEVICTBUI»
(JTatyp, 2014, c. 36). AKTMBHOCTb B aKTOPHO-CETEBOVI Te-
opuM He TOXIecTBeHHa (PrI0codCKOVI areHTHOCTH 1 He
IpeTeH/lyeT Ha OHTOJIOIYeCKVie BHIBOIBI, MHOITIA el YB-
JIe4eHHO IPUIIVChIBaeMBbIe.
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It is important to note that Kant himself is
sometimes criticised for reifying the imperson-
al “transcendental subject”. The merits of this
criticism and the success of the attempts to re-
place the transcendental subject with another,
more concrete “actor” — for example, a reified
proletariat as the “subject-object” of the his-
torical process in the critique of Lukacs (1972,
pp- 83-222) — calls for a separate discussion. At
this point, it is enough to stress the central role
of the concrete individual in practical terms,
which for Kant has primacy over the theoretical
sphere, the habitat of the transcendental subject
abstraction. Kant writes about the centrality of
the personality, for example, in Religion Within
the Bounds of Bare Reason: “The predisposition
to personality is the susceptibility to respect
for the moral law as of itself a sufficient incen-
tive to the power of choice. [...] The idea of the
moral law alone, together with the respect that
is inseparable from it, cannot be properly called
a predisposition to personality; it is personali-
ty itself” (RGV, AA 06, pp. 27-28; Kant, 1996a,
p. 76). Recognition of the abiding significance
of personality in all meaningful practical expe-
rience, which is impossible without a person-
al act, freedom, and responsibility, is central to
Kant’s philosophy, a fact that does not get its
due share of attention in modern discourse.

The second task is to mitigate the gnos-
tic horror that takes possession of inflamed
minds in the world of appearance and prompts
world-destroying “feats”. Jonas explains its
origin thus:

A universe without an intrinsic hierarchy
of being, as the Copernican universe is, leaves
values ontologically unsupported, and the self
is thrown back entirely upon itself in its quest
for meaning and value. Meaning is no longer
found but is “conferred”. Values are no longer
be held in the vision of objective reality, but
are posited as feats of valuation. As functions
of the will, ends are solely my own creation.
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Bcenennasi Oe3 BHyTpeHHeV mepapXxumn ObI-
TUsI, KaKoW sBjIseTcs BcelleHHas KorepHuka,
MOKVIAET IIEHHOCTV, OHTOJIOITYECKM HeIIOIep-
JKBaeMble, ¥ CAaMOCTh OKa3bIBA€TCsI IOJTHOCTHIO
IIpe/IoCTaB/IeHHOV caMovl cebe TIpu CYXKIIeHUM O
3HaueHMsX ¥ IIeHHOCTsAX. 3HaueHue OoJibllle He
HaXOOUTCs, HO «mapyetcs». Llernoctn Gosbiire
He BUIATCS B CBeTe OOBEKTMBHOW PeasIbHOCTH,
HO TIOCTYJIMPYIOTC KaK IOABUTrM oneHkn. Kak
dyHKIIMM BOJIV, LeJIN SBJIAIOTCS €IVHCTBEHHO
MOVIM COOCTBEHHBIM TBOpeHMeM. Borsd 3ameHs-
eT BUjIeHVe;, BPEeMEHHBIVI XapaKTep JeVICTBIA
BBITECHSIET BeUHOCTh «0ora B cebe». DTo HUILIIIIe-
aHCKasl CTamus JAaHHOW CUTYaIUi, IIOBEPXHOCTD
KOTOPOVI paspyLIvI eBPOIIEVICKMUVI HUITUIV3M.
Tenepr desioBek ocTaeTcsi HaedMHe C CaMVMM CO-
6ot (Vonac, 1998, c. 323).

Kpurnaecknii nepesopot KanTa mpussan xom-
nexcupofams TV HeOXMIaHHbBIE Ieperpys3kKu OT
niepesopota KomepHuKa 1 COBpeMeHHOV peBO-
JIIOIMY — 130aBUTh UesioBeKa OT MVPOBOTO OV-
HOYECTBa, OT IepeXMBaHMS PaIVKaIbHON 3a0po-
IIIeHHOCTY, IIpefocTepedb OT «CJIabOCVIIBHOTO
OyHTa» WM [JOOPOBOJIBHOIO HeCOBepIIIeHHOJIe-
T, «OercTBa OT cBOOO/IBI», yKa3aTh Ha 3HAYEHWIS
U IIeHHOCTM BHYTPWM caMoro dvesioseka. Kputu-
yvecKast utocodus IpusBaHa BEpPHYTh «OpUeH-
TaIVII0 B MBIIIUIEHNI», C KOTOPOV BO3BpAIIIAiOT-
Csl OpMeHTalVsl B MUPOBOM IIpoliecce ¥ B MH/IV-
BU/IyaJIbHOVI IeSITeJIBHOCTY; OHA — <«IIVUTIOJIS» OT
«MOPCKOVI 0OJIe3HW» COBpeMeHHOCTN. B Teoperm-
yeckoM oTHomreHum KaHT o0ocHOBBIBaeT He0OXO-
AVIMOCTb CMUPUTBHCS C OTPaHWYEHHOCTBIO M JIO-
KaJIBHOCTBIO YeJIOBEYeCKOVI ITePCIIeKTVBBI — HaJle-
JKeH, TO eCTh YHUBepcaJleH, JINIIIb TOJIbI 0e3K3-
HEHHBII «OCTPOB» UMCTOTO pPacCcydKa B «OyIIy-
IOIIeM OKeaHe VUUIIO3WVI», B KOTOPBIVI BCE PaBHO
npvixogutcst oTapasuThest (A 235 / B 295; Kawr,
2006, c. 391). B mpaxTiyeckoM ke KaHT, Hao60poT,
IbITaeTCs 000CHOBATh IEMUYPrUYecKyIo posib ue-
JIOBeKa B TBOPVIMOM 4eJI0BeYeCKOVl MOpPaJIbHOV BO-
sient (Wille), HO Tak>Ke 11 BHEMOpaJIbHBIM ITPOM3BO-
neavem (Willkur) «iapcTse», rpgnyimen «3emiie
00eTOBaHHOVI».
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Will replaces vision; temporality of the act
ousts the eternity of the “good in itself”. This
is the Nietzschean phase, of the situation in
which European nihilism breaks the surface.
Now man is alone with himself (Jonas, 2001,
pp- 323-324).

Kant’s critical revolution is called upon to
compensate for these unexpected overloads
caused by the Copernican revolution and the
modern revolution, and to rid human beings
of loneliness in the world, of a sense of be-
ing abandoned, to warn against “weak re-
volt” or self-incurred immaturity, “flight from
freedom”, and to point to the meanings and
values intrinsic to human being. Critical phi-
losophy is called upon to bring back “orienta-
tion in thought” which facilitates orientation
in the world process and in individual activity;
it is a “pill” for the “seasickness” of the mod-
ern age. In theoretical terms, Kant grounds the
need for humans to confine themselves to the
limited and local human perspective: only the
bare lifeless “island” of reason is reliable, that
is, universal in the “stormy ocean of illusion”
which nevertheless has to be navigated (KrV,
A 235 / B 295; Kant, 1998, p. 339). In practical
terms, Kant, on the contrary, tries to ground the
demiurgic role of humans in the “kingdom” be-
ing created by man’s moral will (Wille), but also
by extra-moral volition (Willkur), the future
“promised land”.

Left to themselves, humans inspect their
storm-battered boat. Like in pre-modernity, the
question of the good is key to practice. “What
could be good in our current situation?” we
ask ourselves. The Kantian answer is almost
analytical: the very ability to ask the question
about the good and the will to work toward it
is “good will”. “It is impossible to think of any-
thing at all in the world, or indeed even be-
yond it, that could be considered good without
limitation except a good will” (GMS, AA 04,
p- 393; Kant, 1996, p. 49).



«OcTaBImmricsd HaeauHe ¢ caMuM coDo» ue-
JIOBEK MHCIIEKTUPYeT CBOIO IIOIaBIIYIO B IITOPM
nonxy. Kak 1 1o coBpeMeHHOCT, BaXKHEWIIINM B
IIpaKTHUKe SIBJISIeTCSL BOIIpOC o Ortare. «H4To MoxkeT
OBbITH Oy1aroM B MOeVI HBIHEITHeVI CUTyallumu?» —
cripammvBaeT oH cedsi. KaHTOBCKMTI OTBET HOYTH
aHAJIMTMYEH: caMa pa3yMHasl CIIOCOOHOCTBH 3ajia-
BaThCs BOIIPOCOM O Oj1are 11 BosieBasi CIIOCOOHOCTD
IesiTeJIbHO CTPEMUTHCSA K HEMY, TO eCTh «Io0pas
Bois». «Hurme B Mupe, ma gaxxe BHe ero, HeBO3-
MOYKHO MBICJIUTDH HMYEro, YTO MOIJIO Obl CUMTATh-
csi Oe3 orpaHMYeHNs JOOPhIM, KpOMe TOJIBKO /I0-
opont Bosmm» (AA 04, S. 393; Kanr, 1997, c. 59).

Kakmm Moxer M OO/DKeH OBbITh CIIoco0 mevi-
CTBUMI /:Lo6p0171 posmn? Takast BojIsI He MOXeT [evi-
CTBOBATh C MHVMMBIX «BBICOT artodpeo3a», SIKOOBI J10-
CTVDKVIMBIX O€e3 IIpeIIIecTBYIOIer KPUTUKHA 1 He-
nofoT4YeTHBIX pasyMy (AA 08, S. 390; Kant, 1994a,
c. 485). IlomoTueTHOCTD pasyMy O3Ha4daeT COOTBET-
CTBVE €rO allpVOPHBIM ITPAKTMUYECKVM IIPUHIIV-
I1aM, He 3aBUCAIIVIM OT Hallleyl SMIIMPUYecKOV C1-
tyarvm (AA 04, S. 390; Kaur, 1997, c. 49). VinbiMu
cJI0BaM¥, 10Opast BOJISI MOXKET OBITH TOJTBKO 3aKO-
HOCOO0Opa3HOTL, ee IeVICTBIISI MOT'Y T OBITh JIVIIB VC-
IIOJTHEHVSIMY TIOJTIaJAIOIINX T107], 0OI1Iee IIpaBIIo
YaCTHBIX CJTy4YaeB ¥ He MOT'YT ObITh IeIV3VOHVICT-
CKVIMVI YPe3BbIYaHBIMIM aKTaMIA. JTrobom CJIyvarni,
Ka KYIIUVICH VICKJTFOUMTEIIbHBIM, JOJDKEH U1 MOXKeT
repecTaTb MM Ka3aTbCs, IIOJIyUMB Ty WIU MHYIO
KBaJIM(PUKAIIMIO B TepMMHaX IPVUHINUIIOB pasy-
Ma. Co3HaHMe Hajlnums ¥ HeVJUTIO30PHOCTH pas-
YMHOV JOOPOVI BOJIM paccerBaeT MJIIIO3MIO TOJI0-
BOKpPY>KeHVs U [Ie30pMeHTalM KaK CyIIITHOCTHOIO
CBOVICTBA BCEVI COBPEMEHHOVI CUTYal U He [1aeT
TpaKTOBaTh 3Ty CUTYalIMIO KaK J1jIdIIieecs Ype3Bbl-
YJarHOe IIOJIOKEHVIE, B KOTOPOM «BCE JI03BOJIEHO».
KanaT yTBepXmaeT, uTo oOpeTeHMe OpuMeHTAIIVN
He TpeOyeT CIelaJIbHBIX CIEKYJISTUBHBIX YCU-
JIATL V1 AOCTYTIHO OOBIYHOMY UeJIOBeYeCKOMY pasy-
MY, KOTOPBITI «C 3TVM KOMIIaCOM [CBOEro IPWHIIV-
1a] B pyKax, BO BCeX IPENCTABIISIONIVIXCS CITyda-
SX OYeHBb XOPOIIIO YMeeT Pa3INuMUTh, UTO XOPOIIO
1 4T6 OypHO, YTO cOOOpa3HO C JOJITOM U UTO eMy
IpoTuBopeunt...» (AA 04, S. 403; Kant, 1997, c. 91).
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How can and must a good will act? Such a
will cannot act from “soaring apotheosis”, al-
legedly attainable without prior critique and
not accountable to reason (VT, AA 08, p. 390;
Kant, 2002, p. 432). Accountability to reason
means conformity with its a priori practical
principles, which do not depend on our empir-
ical condition (GMS, AA 04, p. 390; Kant, 1996,
p. 45). In other words, good will can only be
exercised under law, its acts can merely fulfil
individual cases under a general rule and can-
not be decisionist, extraordinary acts. Any case
that seems to be exceptional must and can cease
to be perceived as exceptional by being quali-
fied in terms of the principles of reason. The
awareness of good will’s non-illusory existence
dispels the illusion of dizziness and disorienta-
tion being the essential properties of the mod-
ern condition, and prevents this condition from
being interpreted as a lasting state of exception
in which “anything goes”. Kant maintains that
finding one’s bearings does not require spe-
cial speculative efforts and is accessible to ordi-
nary human reason, which, “with this compass
in hand, knows very well how to distinguish
in every case that comes up what is good and
what is evil, what is in conformity with duty or
contrary to duty” (GMS, AA 04, S. 404; Kant,
1996, p. 58).

Kant describes the workings of this “moral
compass” in the formulations of the categorical
imperative: the end is humanity in every per-
son, the bearings are taken in the form of de-
liberative attempts to universalize maxims, and
the destination, the “Ithaca” of the journey is
“the kingdom of ends”. The readings on that
compass will not always be certain: the con-
cept of humanity is multi-faceted (Chaly, 2021),
maxims may turn out to be temporary, local
and defeasible (Chaly, 2022), any human obvi-
ously falls short of being a “universal law-giv-
er” in reality beyond a thought experiment, and
the coherence of all the laws of nature and free-
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YCTpOVICTBO 3TOr0  «MOPAIBHOIO KOMITaca»
KanT packpeiBaeT B popMysiax KaTeropmdecko-
ro MIMIIepaTVBa: MeJIbI0 SIBJISETCS YeJIOBEYeCTBO
B JIVIIe KaXXIO0ro, CBepKa OCYIIeCTBIISeTCs HeIIv-
OepaTMBHBIMM IIOHBITKAMM yHVBEpPCaIM3aInmI
MaKCyM, a uToroM, «/ITakov» ITyTeIecTBIs Bbl-
CTyHaeT «IIapcTBO mesienr». [lokazaHMsS 3TOro
«KOMIIaca» He Bcerjla OyayT oIpefesleHHBIMI:
HOHSITVIE «YeJIOBeUeCTBa» CJIOKHO ¥ MHOI'O3HAau-
Ho (Chaly, 2021), yHMBepcamM3MpyeMOCTb MakK-
CUMBI MOXKET OKa3aTbCsl BPEMEHHOW W JIOKaJIb-
Ho1, Mogudumpyemon (Hassrir, 2022), mosuiims
«BCEODIIero 3aKOHOIATE IS» B HeVICTBUTEILHOCTA,
a He B MBICJIEHHOM 3KCIIEpVIMEHTE YeJIOBeKY SIBHO
Hecopa3MepHa, a MIMeHyeMas «I1IapCTBOM IieJIein»
KOTepeHTHOCTb BCeX 3aKOHOB IIPUPOLIBI 1 CBOOO-
bl TIPEBBIIIIAET HAIIly CIIOCOOHOCTB IIpeJicTaBIIe-
HUS U B JIy4IlleM cJIydae, ecyIi BOOOIIe BO3MOX-
Ha'®, BBITJISIANT JajieKnM peryssTuoM. OmHako,
no MHeHMio KaHTa, 5TMX IMOKasaHWUI JOCTATOU-
HO, 4TOOBI IIPOJOIIKATh JBVDKEHE VI He TepsTh
HaeXabl. Ero MopasibHBIT KPUTUIIV3M IIPOTH-
BOCTOUT VI CKEIITMUYECKOMY pPa30dyapOBaHMIO, Be-
AyIieMy K pesIsiTUBM3MY 100 K MedTaresIbHO-
My VIIOBaHMIO KOHTPIIPOCBEINleHMsI Ha OTdue-
ro-To 3a00T/IMBOe BHeIIIHee yIIpaBJleHWe, W JI0T-
MaTMYeCKOMYy SHTY3Ma3My, He IIOHMMaIOIIeMy
Mepbl CJIOKHOCTY 3aad VI CIIellaleMy HaBCTpe-
uy ommbkaM. Ha xarTranckom xopabiie, 1o 3a-
MBICITY, He [JOJDKHO OBITh HV OyHTa, HU KaIlUTY-
TSN, HY Oe3paccyzcTBa.

PaboTe «MOpasIbHOrO KOMITaca» MeIllaeT ecTe-
CTBEHHOe VICKakeHMe, «IeBUalliisi», KOTOPYIO
KanuT nogpobHo onmiceiBaeT B «Pesmirum B mipesie-
JlaxX TOJIBKO pasyMa». JesloBeK «XpyHoK», «Hemo-
OpocoBecTen» 1 «310HpaBer» (AA 06, S. 29—-30;
Kant, 1980, c. 100), nomycTuTeILCTBYeT Hapyllle-

16 KaHT caM yKasblBaeT Ha IIPUCYLIMI IIPUPOLe aHTa-

TOHM3M 1 IIpociasisieT pasaop (AA 08, S. 20—22; Kawr,
199406, c. 91—95) n maxe BoHy drstocodckyro (AA 08,
S. 414; Kant, 1994r, c. 533), a TaK>ke rOTOB IIPMU3HATH HEKO-
TOpOe TIO3UTVBHOE 3HaueHVe Y BOMHbBI OyKBaibHOM (AA
05, S. 263, 433; Kanr, 2001, c. 299, 703 —705). byger mm
3TOT HPUPOOHBINI aHTATOHMU3M COXPaHSThCA B «IlapCTBe
11eJ1ev» 1 B KaKom (popMe — OCTaeTcst BOIIPOCOM.
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dom, called “the kingdom of ends”, exceeds
our capacity of representation, resembling at
best a remote regulative ideal, if attainable at
all.’* And yet Kant believes these readings are
sufficient to continue moving and not to lose
hope. His moral critique challenges both scep-
tical disenchantment, which leads to relativism
or starry-eyed counter-enlightenment hope for
some inexplicably benign external guidance,
and dogmatic enthusiasm, which is unaware of
the complexity of its tasks and rushes headlong
toward making mistakes. On the Kantian ship,
there should be neither mutinies, nor capitula-
tion, nor recklessness.

The work of the “moral compass” is hin-
dered by the natural “deviation”, which Kant
describes in detail in Religion within the Bounds
of Bare Reason. Human being is “frail, impure,
depraved” (RGV, AA 06, pp. 29-30; Kant, 1996a,
p- 77), condones the violation of the order of
personal motivation and its corruption by self-
ishness. Kant doubts that humans can challenge
the inner moral law “in rebellious attitude”
(RGV, AA 06, S. 36; Kant, 1996a, p. 82), but the
subsequent course of modernity has produced
a whole gallery of types of the “underground
man” or the modern gnostic, to use Jonas’s
terminology, which puts into question Kant’s
complacency. Nevertheless, rebellion serves as
additional evidence of human freedom (SF, AA
07, p. 85; Kant, 1996b, p. 302), bringing back the
Kantian question of how to make the best use
of it. Human capacity to do evil, which is in-
evitably linked to the capacity to be free, gives
no grounds for the return of complaints, “as

6 Kant himself points to nature’s inherent antagonism
and praises discord (IaG, AA 08, pp. 20-22; Kant, 2007,
pp- 110-112) and even philosophical war (VNAEF, AA
08, p. 414; Kant, 2002b, p. 453), and is prepared to con-
cede that real war may have some positive significance
(KU, AA 05, p. 263, 433; Kant, 2000, p. 146, 300). Wheth-
er this natural antagonism will survive in “the kingdom
of ends” and in what form remains a question to be an-
swered.



HVSM TOpsifika COOCTBEHHOV MOTMBAIIUV, ee W3-
BpalteHuio ceOsurrooneM. KauT comHeBaercs, 9To
4eJIoBeK CII0cOOeH BOCCTaTh IPOTUB BHYTpEHHe-
TO 3aKOHa «KakK MsTexHMK» (AA 06, S. 36; Kanr,
1980, c. 106), oyHAKO [TAITBHENIIIINT X0, COBPEMEH-
HOCTV IIPOAEMOHCTPVPOBaJl LIeJIyI0 Tajlepero TH-
TIaKeV1 «TIOMITIOIIBHOTO YesIoBeKa» VIV, B TEPMIHO-
norvm VIoHaca, cOBpPeMEHHOIrO0 THOCTVKA, CTaBsi-
IITYTO TION BOIIPOC KaHTOBCKOe Oraromyimme. Tem
He MeHee OYyHT CTAHOBWUTCS [IOIOJTHUTEIIHHBIM
CBUIIETEIIBCTBOM B IIOJIb3Yy UeJIOBEYECKOVI CBOOOIIBI
(AA 07, S. 85; KanT, 1994, c. 102) n Bo3BparaeT K
KaHTOBCKOMY BOIIPOCY O ee HawlydllleM IIpuMe-
HeHVM. CIIOCOGHOCTH YesioBeKa K 31y, HeoOXomm-
MBIM 00pa3oM CBS3aHHasl CO CIIOCOOHOCTBIO K CBO-
Oore, He JaeT OCHOBAHMI [JISI BO3BpAIIleHNs CTa-
PBIX, KaK «peJIUTIs XKPeLioB», XKajlo0 Ha SKOObI 3a-
XBaTMBIIIVe KOHTPOJIb HaJl MIPOM 3JIble CUJIBI (A A
06, S. 18; Kant, 1980, c. 89).

Kanrosckas dpwiocodns ctopun He IpocTo
OIIVICBIBAET, HO Oedyyupyem u3 cBoiicmb nymeuie-
cmbenHuka KapTy MECTHOCT U ITPEJICTOSIIINIL eMy
MapIIpyT, BeOyLINil K OCYIIeCTBIEHNIO IIpelHa-
3HaueHMsl 4YeJIoBeYeCKOro popa. TpaHclieHzeH-
TasIbHasl AeMyKINS U3 Xaoca MUPOBBIX COOBITMII
KaK-eCJI1-0bI-CyIIIecTBYIOIIero «3aMbicia [Ipupo-
e (AA 08, S. 18—22; Kant, 19946, c. 83—95) n
ee «rapaHTUm» (AA 08, S. 360—368; KanTt, 199%4e,
c. 405—425) npusBaHa yKasaTb PYyJIeBbIM IIeJIb U
COXpaHWUTBh KOMaH/Ie HaJleXy ¥ OHTMMM3M B Cy-
POBBIX IOBOPOTaxX VCTOPWUM, «ITOBTOPSIOIINX IIO-
rpyXeHne 1ocje mnogbema» (cm.: AA 07, S. 169
Anm.; Kant, 1994a, c. 190 mpumeu.). Kaut orcra-
VBaeT OYEBMTHOCTH I1€JIeCOO0Pa3HOCTM IIPVUPOL-
HOTO ITpOIlecca ¥ OTBETCTBEHHOCTH YeJloBeKa Kak
ero (co)aBropa u ncrnonHuTes. IIprsHanme rese-
PaJIBHOTO 3aMbIC/Ia JOJDKHO IO3BOJINTD KakKIOMY
uleHy 3KMIIaXka OCO3HATh CBOe MeCTO U POJIb 1 ITe-
penTy oT 6ecCMBICIIEHHBIX T'Pe3 VI XaOTMYHOIO I10-
BeIeHMs K OCMBICJIEHHOV M CJIaXKeHHOV JesITelIb-
HOCTW, TI03BOJISIIOLIEV 0OOCHOBAHHO HaesIThCs Ha
ycIiex IpeIpusTHsL.
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old as [...] the religion of the priests” (RGV, AA
06, p. 18; Kant, 1996a, p. 69), about evil forces
which have seized control over the world.

Kant’s philosophy of history does not just
describe but deduces from the properties of the
traveler the map of the terrain and the route
leading to the fulfilment of the mission of the
human race. Transcendental deduction of
the presumed “plan of Nature” (laG, AA 08,
pp- 18; Kant, 2007b, p. 109) from the chaos of
world events and its “guarantee” (ZeF, AA
08, pp. 360-368; Kant, 1996d, pp. 331-337) is
called upon to point out the aim to the helms-
man, and to preserve the crew’s hope and op-
timism at severe turns of history, “recur[ing]
falling after the rising” (Anth, AA 07, p. 169
Anm.; Kant, 2007, p. 280n). Kant upholds the
obvious purposiveness of the natural process
and humanity’s responsibility as its (co)author
and executor. Recognition of the existence of
the master plan should enable every member
of the crew to understand their place and role
and pass from meaningless dreams and chaotic
behaviour to a meaningful and concerted activ-
ity which gives grounds for hope that the enter-
prise will be successful.

Conclusion

No philosophical doctrine possesses apodic-
tic certainty, i.e. it does not necessarily turn the
one who becomes familiar with it into its fol-
lower. In the modern philosophical tailor shop,
garments are chosen at will or on a whim of the
customer, and depend on the consumer’s imag-
ination. It has to be admitted that today, like a
hundred years ago, the Kantian “suit” is going
out of fashion. However, this does not make
it a less effective tool. It has been cut with de-
tailed and precise knowledge of the human
physique and its needs in modern conditions,
with an awareness of the stresses and loads ex-
perienced by an autonomous traveller away
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3aK/IroueHve

Hwu omnHa dwtocodpckas AoKTpuHa He oOiIa-
JlaeT aTloMKTIYeCKON JOCTOBEPHOCTBIO, TO €CTh
He IIpeBpalllaeT 03HAKOMVBIIIETOCS C Hell B ee TI0-
CIIefIoBaTesIs C HeOOXOIMMOCTEIO. B coBpeMeHHOM
MMPOBO33PEHYECKOM aTejIbe HapsIIbl BEIOMpPAIOT-
Cs1 TIO JKeJIaHWMIO U IIPUXOTY TIOTpeOuTesIs 1 3aBU-
CAT OT NOTPeOnTeTbCKOro BooopaskeHms. ITprixo-
AUTCS IPU3HATh, UYTO, KaK M CTO JIeT Has3al, KaH-
TUAHCKUV «KOCTIOM» BBIXOAWT 13 Monbl. OmHAKO
3TO He JIeJIaeT ero MeHee 3(pPeKTUBHBIM pabounm
MHCTpyMeHTOM. OH CKpOeH ¢ TIOfIpOOHBIM 1 TOU-
HBIM ITOHVIMaHVIeM 4eJIOBeUeCcKOV KOHCTUTYIIN 1
ee IOTPeOHOCTEN! B COBPEMEHHBIX YCIIOBMSIX, C IIO-
HVIMaHVeM IIeperpy30K ¥ HallpsDKeHWs, BbIIIajia-
IOITVX Ha JI0JII0 aBTOHOMHOT'O ITy TellleCTBeHHNKa,
OTOPBAHHOIO OT JIoMa. B HeM IpuIeTcs He IIero-
JIATHh VIV KPVBJIATBCSA, HO paboOTaTh, IIPeBO3MO-
rasi TOIIHOTY, — TSHYTb KaHATbI, JIPauTh I1aJTyOy,
TepIIeINBO yOrpaTh 3a TeMI, KOTro yKayaJio, YCIIo-
KauBaTh OTYASBIINXCS, pasHUMATh IePYIINXCS
Y B [IeJIOM IIBITaThCS He AaTh IIPeBPaTUTh CyITHO
B KOpalOJIb IypaKoB, MIYIINI K KpyIIeHno. Bos-
MOXKHO, 3TO He TOT Iapa/iHbI 0OJIMK, B KOTOPOM
KaHTMaHIIaM XOTeJIOCh TIOONTH K TPEeXCOTIIETIIO
BeJIMKOro prtocoda, HO 100MIIers, myCcTh 1 OO~
ITIOVI, — 3TO He WUTOT, a COOBITHE B Ty TIL.

Jannas nybaukxayus nodeomobiena npu puran-
coboii noddepsxxe Munucmepcmba nayxu u Boicuie-
eo 0bpaszoBanusn Poccuiickon @edepayuu, npoexm
Ne 075-15-2019-1929 «Kanmuanckas payuonans-
HoCMb U ee nomenyuas 6 cobpemennon Hayke, mex-
HOA0UAX U COYUAABHBIX UHCTHUMYMAX», peausyje-
MbLil Ha base baamuiickoeo ghedepasvrozo yHubepcu-
mema um. V. Kanma (Kasununepao).
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from home. In this suit, one is not to preen but,
overcoming seasickness, to do the hard work:
pull the ropes, scrub the deck, patiently clean
up after those who have fallen sick, calm down
those who have succumbed to despair, separate
those who fight, and, in general, try to prevent
the vessel from becoming a ship of fools head-
ing for a wreck. Perhaps this is not the festive
look the Kantians would have liked to assume
as they celebrate the tercentenary of the great
philosopher; but then a jubilee, no matter how
significant, is not the end, but a milestone along
the way.

This research was supported by the Ministry of
Science and Higher Education of the Russian Feder-
ation grant no. 075-15-2019-1929, project “Kantian
Rationality and Its Impact in Contemporary Sci-
ence, Technology, and Social Institutions” provid-
ed at the Immanuel Kant Baltic Federal University
(IKBFU), Kaliningrad.
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