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VMMAHYWI KAHT
Y «<HOBOE ITPOCBEIIIEHWVE».
OB30P MEXXTYHAPOIHOV HAYYHOM
KOH®EPEHIINU

A. Cmapuyeba®, A. O. Cabanob'

B 0630pe npedcmabaerst ocHoBHble udeu, 0bcyxoab-
uiuecs Ha Mexo0yHapoOHOoU HayuHO KoHgpeperyuu «Vm-
manyus Kanm u “no6oe IpocBeujerue”». Kongpepernyus
npoxoousa 20 — 22 anpeas 2022 2. 6 baamuiickom ghede-
pairvHom yHubBepcumeme um. V. Kanma 6 Karununepa-
de. Opeanusamopom Bvicimynuio HayuHoe noopasoeserue
BE®Y um. U. Kanma Axademus Kanmuana npu noodepx-
ke @opyma «Ilemepbypeckuil duaroe». B doxaadax Oviau
npoanaiusupobans mesucst 0oxkaada Pumcxomy xayby
«Come On! Kanumaiusm, kpamxocpouHocms nepcnex-
mub, uacesenue u paspyuienue nianemovi» (2018), ab-
mopul komopoeo, D.Y. chon Baiiysexkep u A. Butikman,
Boicmynuau ¢ npusvibom k «Hobomy IlpocBeujeruio».
Vuacmuuxu conocmabasiu amu mesucst ¢ huA0copcKu-
mu udesmu Kawma u uckaiu ombemot na Gonpoc, cie-
dyem au kpumuyeckyio gpusocogpuro Kawma ommuecmu
Kk «cmapomy» IlpocBewjernuio uau e 6 Heil cOOepKUMCA
NOOAUHHBLI NOMeHYUas uckomozo «Hoboeo ITpocBeuye-
Hus». Kpamxoe codepxarue nposbyuabuiux 00k1a0o8 u
cocrmosBuiuxca ouckyccuil ompaxeno 6 coomBemcmbuu
c nopsaokom Bvicmynaenuil. Koudpepenyus noxasaia,
umo xanmobckoe [IpocBewjenue ne nomepsao cboei ax-
myasvHocmu, a udeu «HoBoeo ITpocBewjernua» Hyxoaiom-
cs 6 0anvHeriuieM hua0COGCKOM OCMbICACHUU.

KatoueBvie caoBa: Kanm, IlpocBewjenue, Hoboe
IIpocBewsenue, Pumckuii xayd, coBepuienHosemue, 0a-
AAHC, npoepecc

B npenasepumn 298-ro nHa poxngeHus Vimma-
Hywia Kanra 20—22 anpessa 2022 1. B basrmuiickom
denepansHoM yHUBepcuTeTe nM. V. KanTa cocto-
dylach MeXyHapolHasi Hay4dHas KOH(epeHIIVs
«/Immanymi Kaut u “Hosoe Tpocseriernie”». Kon-
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IMMANUEL KANT
AND THE “NEW ENLIGHTENMENT".
INTERNATIONAL
CONFERENCE REPORT

A. Startseva', A.O. Sabanov!

The review surveys the main ideas discussed at the
international scientific conference “Immanuel Kant
and the ‘New Enlightenment’” hosted by the Imman-
uel Kant Baltic Federal University (IKBFU) in Ka-
liningrad on 20-22 April 2022. It was organised by
IKBFU'’s research unit Academia Kantiana with the
support of the Petersburg Dialogue Forum. Speakers
analysed the theses of the Report to the Club of Rome,
Come on! Capitalism, Short-termism, Population
and the Destruction of the Planet (2018), whose au-
thors, Ernst Ulrich von Weizsiicker and Anders Wijk-
man, initiated a call for a “new Enlightenment”. The
participants compared these theses with Kant’s philo-
sophical ideas and looked for an answer to the question
whether Kant’s critical philosophy should be consigned
to the “old” Enlightenment or whether it has real po-
tential for the desired “new Enlightenment”. The sum-
maries of papers and discussions are arranged in order
of their presentation. The Conference has shown that
Kant’s Enlightenment has not lost its relevance while
the ideas of the “new Enlightenment” need to be fur-
ther examined philosophically.

Keywords: Kant, Enlightenment, “new Enlight-
enment”, Club of Rome, maturity, balance, progress

On 20-22 April 2022 the Immanuel Kant Bal-
tic Federal University hosted an international
conference “Immanuel Kant and the ‘New En-
lightenment’”. The conference was organised
by the Academia Kantiana (IKBFU) with the sup-
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depentms Oblta oprasms3oBata Axanemuen Kan-
TraHon (b®Y mm. V. KanTa) ripu noppepxke do-
pyMa «l leTepOyprckmit ayasior» 1 obpaliieHa K Te-
3ucaM J1okitaga Prvvckomy xi1yOy «Come On! Ka-
IIUTaJIV3M, KPaTKOCPOYHOCTE, HaceJleHe 1 YHWY-
TOXXeHWe IUTaHeThl» (2018) (masiee — [lokyiazm), aBTO-
pr1 KoToporo, D.Y. dpon Bariizekkep 1 A. Buiikmas,
BBICTYIIVUIVL C IIPU3BIBOM K «HOBOMY IIpocserre-
HUIO». BBUIly MaciTabHBIX ITI0OAJIBHBIX BBI30BOB
B 00J1acTV HayKy, SKOHOMVIKM, TEXHOJIOTUV U IIO-
JIATUIKV aBTOPBI JIOKJIazia TIPU3BbIBAIOT K Iepeopu-
eHTallVV B OTHOIIeHWV IIPUHIIUIIOB, KOTOpPbIe CTa-
JI PYKOBOJISIIIVIMM B 3II0XY MOJIepHa V1 IIPUBeJIV K
TOCHOJICTBY 3aIla/IHOrO palloHa/IM3Ma ¥ MaTepia-
JIMCTVYeCKV OPVeHTHUPOBaHHOV IIOrOHe 3a ITPVObI-
JIBI0. B micTOprueckor peTpoceKTBe 3TO HPOosiBY-
JIOCh B KOJIOHVAJIMICTCKOVI ITOJIUTVIKE VI YHUYTOXe-
HUYM UMBWIV3aLNI 3a Opefesiamu EBporsr; B Ha-
CTOsIIIeM — B OHACHOVI JJIsl KM3HM YeJloBeuecTBa
SKCIUTyaTalyy IPUPOIHBIX pecypcoB 3emin. Kpo-
Me TOro, aBTOPbI YIIOMMHAIOT II0CIIefICTBIS HOBO-
rO VIHAVIBUyaIni3Ma, KOTOPBIVI OOYCIIOBVIT TIOBBI-
IIIeHVe [IeHHOCTV VHAVBUTyaIbHBIX JOCTVKeHU
1 yacTHOro borarctsa. ITosTroMy omHO 13 Tpebosa-
HU «HOBOro [IpocBerieHnis» TOJDKHO 3aK/TI0UaTh-
Csl, TIO VIX MHEHWIO, B OTKase OT eBPOIIoLIeHTpr3Ma
1 obpallleHnN K BeJIMKUM TPaauIVsaM MHBIX V-
BIWIM3allNW, a Ipyroe — B HEOOXOIVMMOCTU Cliep-
XVBaTh «CyUIVaIbHbIE UePThl COBPEMEHHOTO Ka-
muTtaymsMa» (Weizsdcker, Wijkman, 2018, p. 93).
LleHTpa/IbHYIO TeOpPeTMYEeCKyIO 3a7ady «HOBOTO
ITpocsemienns» Banisekkep n Buiikman BugAaT B
cosnaHmm driocodun He pasfeeHus U VCKITIO-
ueHIs, a OajlaHca ¥ B3aVIMOIOIIOITHEH L.

Ha xoHdepeHIMM BBICTYOWMIIVM BedylIlye Vc-
cnenosarern n3 Poccun, AprenTuHsbl, Benmko-
O6pwuranum n CLIA.

B cBoem oOpareHuu k ydacTHMKaM KoHe-
peHIIM peKkTOop Asekcandp Asexkcandpobuu
®@edopob (BDY wmm. V. Kanra, KaymmauHrpan)
clles1ajl aKIIeHT Ha OCTPOV aKTyaJIbHOCT Te31COB
Jokiiasia B Tpex OCHOBHBIX pperiMax — 3KOJIOT-
YeCcKOM, MIe0JIOrMYecKOM 1 SKOHOMIYECKOM, YTO
HallUIO OTpakeHVe M B HefdaBHMX KHUTrax [13su-
na Yoruteca-Yasuica (2019) (cM. pycckui mepeBos;:

A. Startseva, A.O. Sabanov

port of the “Petersburg Dialogue” Forum and
took as a starting point the theses of the Re-
port to the Club of Rome, Come on! Capitalism,
Short-termism, Population and the Destruction of
the Planet (2018), (hereafter — Report) whose au-
thors, Ernst Ulrich von Weizsidcker and Anders
Wijkman, formulated a call for a “new Enlight-
enment”. In the face of the formidable global
challenges in the fields of science, economics,
technologies and politics, the authors of the Re-
port call for a reorientation with regard to the
principles which have prevailed in the modern
epoch, leading to the dominance of Western ra-
tionalism and the materialistic pursuit of profit.
In the historical perspective this was manifest-
ed in the colonialist policy and the destruction
of civilisations outside Europe; and in the pre-
sent in the exploitation of the Earth’s resources,
which threatens the existence of mankind. The
authors also refer to the consequences of the
new individualism which has put greater val-
ue on individual achievement and private
wealth. Therefore one of the imperatives of the
“new Enlightenment” should be the renuncia-
tion of Europe-centrism and a turn to the great
traditions of other civilisations, and the oth-
er is the need to restrain “the suicidal features
of modern capitalism” (Weizsdcker and Wijk-
man, 2018, p. 93). Weizsdcker and Wijkman
see the main task of the “new Enlightenment”
in developing a philosophy not of division and
exclusion, but of balance and mutual comple-
mentarity.

Speakers at the Conference were promi-
nent researchers from Russia, Argentine, Great
Britain and the USA.

In his address to the Conference the Rector,
Alexander A. Fedorov (IKBFU, Kaliningrad),
stressed the relevance of the Report in three
main frames: ecological, ideological and eco-
nomic, which has been reflected in the recent
books by David Wallace-Wells (2019) and Sho-
shana Zuboff (2018). The reading of these books
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Yormec-Yaric, 2020) m lomansr 3ybodd (2018)
(em. pycckum nepepon: 3yoodd, 2022). Ilo mpo-
UTeHWUM 3TUX KHUI BO3HMKAEeT, B YaCTHOCTW, BO-
IIPOC, MOXKeT JIVI HbIHeIlIHee ITOKOJIeHVe, KOTopoe
CTOUT Y BJIaCTHBIX PbIYaroB, olpesiesiseT IOTOKM
ABVDKeHVs KalluTaJIoB U 3a/1aeT TOH U BKyC COBpe-
MEeHHOCTW, IPeJIOKUTL HOBBIVI IYyTh Pa3sBUTHUSL.
ITo muenmIo A. A. @ertopoBa, B 3TOM OTHOIIEHW
HeOoOXOIMMO JIOBEPSITh HOBOMY IIOKOJIEHUIO, BO3-
JlaraTh Ha Hero 11 OOJIBIITYI0 Haflex 1y, 1 OOJIbIIIyI0
OTBETCTBEHHOCTD, BUIETh B HEM Ty CWUJIY, KOTOpasi
MOXeT J1aTh HafeXay Mupy. Bosspariasice k Te-
sucam [lokiiazia, HaydHBI OVPeKTOp AKageMun
Kautmansr Huna AnamoaveBua mumpueba
(BDY mm. V. KanTa, Kannuaunarpan / MIIT'Y, Mo-
CKBa) 3aMeTWIa, YTO ero aBTOpPbI HasbiBaloT Vim-
MaHywiIa KaHTa B uncize HamOoJlee BIIVSITeIIbHBIX
MBICJIUTeJIeN «CTaporo» esporterickoro IIpocserrie-
HM Y TeM caMbIM ITepeKJIaflbIBaloT Ha Hero 4acThb
OTBETCTBEHHOCT 3a VICTOPUYECKYIO CyIbOy 3TOro
npoekra. IToaTomy ydacTHMKaM KoHdepeHIIVM
IPeZICTOUT OTBETUTh Ha BOIIPOC, IIpaBbl JIV aBTO-
pel [lokjiazia B TOM, YTO OTHOCAT KPUTUYECKYIO
durocoduro Kanra k «crapomy» ITpocsertienno,
VIV, WiJIs1 Ha TIOBOALY VICTOPVYECKMX KJIVIIIe, OHU
YIIYCKaIOT B Hel To, Oe3 uero «Hopoe IIpocsere-
HVie» IIOIIPOCTY He COCTOUTCSL.

OGcyxeHne 3TUX M OPYTUX BOIPOCOB OT-
KpbUI Hokiian Asekcesa HuxoaaeBuua KpyeaobBa
(PITY, Mocksa), B KOTOpOM ObUIM IpOaHaJIN3N-
PpOBaHBI TIOHSTHMS IIPOCBEIeHNs, ajbTepHATVB-
Hble KaHTOBCKOMY: OBUIO IIPOBEIIEHO pasiindiie
MeX]ly cOOCTBEHHO KaHTOBCKMM IIOHATHEM IIpO-
CBellleHMs 1 TeM, KaK 3TO TIOHSITIe BOCIIPYHVIMa-
j10ck BO BpeMeHa KaHTa, a TakXe TeM, Kakoe — CO-
OGupartesibHOe — MOHATHE IIPOCBEIIeHN s BOIIIO B
vctopudeckum oomxon. Kax nmokasan A.H. Kpy-
108, Ha pybexxe XVIII—-XIX BB. HacumMTBEIBasIOCH
Gosiee IByX [eCATKOB 3HaAUeHWUII TepPMMHa «IIpO-
CBellleHMe», IpY 3TOM KaHTOBCKOe IIOHATHe He
ObUIO TOMMHMPYIOIIVM ¥ OIIpeflesIdioiiM B He-
MeIIKoV PprsI0codCKOV MBICIIVI TOTO BpeMeH; OHO
COCYIIIeCTBOBAJIO C OIlpefie/ileHVsIMMU, ITpeJIoKeH-
HBIMY MeHpaenpcoHoM, D0epxapmom, Hmansamns-
rom, [vtepom, I'epnepom u ap.
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prompts, among other things, the question
whether the current generation which holds the
levers of power, determines the flows of capi-
tal and sets the trends is capable of proposing
a new path of development. In Fedorov’s opin-
ion, one has to trust the new generation and
pin greater hopes on it, invest it with greater
responsibility and see it as the force which can
give hope to the world. Going back to the the-
ses of the Report, Nina A. Dmitrieva, the scien-
tific director of the Academia Kantiana (IKBFU,
Kaliningrad / MPGU, Moscow), noted that the
authors mention Immanuel Kant among the
most influential thinkers of the “old” Enlight-
enment and thereby make him partly responsi-
ble for the historical fate of the Enlightenment
project. Thus, the conferees should answer the
question whether the authors of the Report are
right in consigning Kant’s critical philosophy
to the “old” Enlightenment or, misled by his-
torical clichés, miss something without which
the “new Enlightenment” will simply be a
non-starter.

The discussion of these and other questions
was initiated by Alexey N. Krouglov (RSUH,
Moscow) who analysed the concepts of en-
lightenment that are alternatives to Kant’s: he
drew a distinction between the Kant’s concept
of enlightenment as seen today and how it was
perceived in his time. He also distinguished
the generic concept of enlightenment that be-
came common in later history. A. Krouglov
showed that at the turn of the eighteenth and
nineteenth centuries the term “enlightenment”
had about two dozen meanings, whereby
Kant’s concept was not dominant in German
philosophical thought of the time; it coexist-
ed with the definitions proposed by Mendels-
sohn, Eberhard, Spalding, Schiller, Herder and
others.



Orsedas Ha Bopoc P.I. AmpecsHa? o cooTHO-
IIEHWV TIOHSTUV IIPOCBeIeHNs] Y PYCCKUX U He-
Menknx MpiciiTesiert, A. H. Kpyrios sameTit, uto
B Poccum ObITOBasIO cBOeoOpa3HOe, MHOTO3HAYHOe
TIOHSTME IIPOCBEIIeHVSI M PEeIUTVO3HBIV acIIeKT
ObUI B HEM OIHVIM W3 3HAYMMBIX: CUMTAJIOCh, YTO
HOIJIMHHO IIPOCBellleH TOT, KTO IIO[JIMHHO Bepy-
eT (cM. 06 atom: Kpyrsos, 2023). TTocTerrenHO 3TO
TIOHSTIE CO BCEMM erO KOHHOTAIIMSIMM KaK Obl Ha-
KJIa/IpIBAJIOCh Ha TO IOHSATHME, KOTOPbIM B 3ariajl-
Hov EBporte cTayivt 0603Ha4aTh IpoLiecchl, Ha3BaH-
Hble TipocserienvieM®. Ha sompocsr A.T. 2Kaso-
porkosa 1 C. H. I'panynpoBcKkoro o ToM, 4Tod B3I
XX croreTvie M COBPEMEHHOCTh M3 KaHTOBCKOTO
MIOHATMS ITPOCBeIeH s, JOKJIaJUMK OTBETWII, YTO
B IIOCJIeIHME JecaTieTrs XX BeKa B I10j1e BHMMa-
HVie HeKOTOPBIX VICCiIeroBaTesiert B obmact du-
j1ocodpum TIpaBa MOMNayIo MOHSTHE «COBepIIeHHO-
JIeTVS», HO OHO, K COXKaJIEHMIO, TePsIOCh Ha (poHe
r7100aIbHBIX 00001TIeHMTI. Hanbosiee akTyaipHOM
171 COBPeMeHHOCTV OKasaslach mosuims Moseca
MenpennbcoHa B OTHOIIEHMM ITpOCBellleHMs Kak
BEpPOTEPIMMOCTH U PEJIUIVIO3HOTO PaBHOIIPaBIsL.

Poman  Buxmopobuu CBemao8 (bDY
M. V1. Kanrta, KaymmHuHrpam) B Havdasle CBOEro
JIoKJIafia corocTaswl B3IsAAbl KaHTa, m3ioxkeH-
Hble B TpakTare «[IpenronaraeMoe Hadaso 4esio-
BEYeCKOVl VCTOpUM», U pedrleKCHBHOe OIlVicaHe
«rapcrBa KpoHoca» w3 mospnero nmasiora Ilma-
ToHa «[lommTuk». OKa3bIBaeTCsl, 4TO B XOfe KaTa-
CTpOodbI — yTpaThl paricCKOro IPUPOTHOrO COCTOSI-
Hug (KanT) mm xoHI1a 3o510toro seka (Iiaton) —
JTIony, coracHo KaHTy, HeoOXomyMO BBIXOOAT 13
BeKa «HEeBMHHOCTM», a comtacHo Iliatony, Koc-
MocC caM «BbIOpachkIBaeT» mx oTTyaa. Ho mmenHo
TaK POXKIIaeTcs YeloBeK, oOpeTasi JIOroc 1 cBoOOIy.
I'lo muenuro P.B. CeetsioBa, CTOpPOHHMKN «HOBOT'O
ITpocsereHns» ToararoT, 4To B3MIAAbI [ taToHa
u KanTta cdopmmposans! B jioruke «[lycron 3em-
IM» — TeppUTOpUM, TpeOyIoIell YCTaHOBJIeHVIS
TOCIIONICTBA HaJl HeVl, — VI B3aMeH IIpeJyIaraioT I1o-
HaTve «[Tormnon 3emnn», HyXgaroreecs B ajIbTep-
HaTVBHOW 3TUKe C CYIeCTBeHHBIM OrpaHNYeHU-

2 [Ipmssas MuHiocTroMm Poccmm MHOCTpaHHBIM areHTOM.
* O ¢pyuxumonmposanmmu B Poccrit 00001meHHOroO IoH-
Tnst npocsertierns cM.: (Dmitrieva, 2023).
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Asked by Ruben Apressyan? about the rela-
tionship between the concepts of enlightenment
in Russian and German thinkers, A. Krouglov
noted that in Russia there was a peculiar, pol-
ysemantic concept of enlightenment, with the
religious element being one of the most impor-
tant: a truly enlightened person was one whose
faith was true (see: Krouglov, 2023). Gradual-
ly, this concept with all its connotations was
superimposed, as it were, on the concept that
denoted the processes that were called Enlight-
enment’ in Western Europe. Asked by Alex-
ey Zhavoronkov and Sergey N. Gradirovsky
what the twentieth century and contemporane-
ity took from the Kant’s concept of enlighten-
ment, he replied that in the final decades of the
twentieth century some researchers in the phi-
losophy of law took up the concept “maturity”
but unfortunately it was lost against the back-
ground of global generalisations. Nowadays
the position of Moses Mendelssohn on enlight-
enment in religious tolerance and equality has
prevailed.

Roman V. Svetlov (IKBFU, Kaliningrad) be-
gan his presentation by comparing the views
Kant set forth in the treatise Conjectural Begin-
ning of Human History and a reflexive descrip-
tion of “the kingdom of Chronos” in Plato’s late
dialogue Statesman. It turns out that during a
catastrophe — the loss of the original paradisi-
acal state (Kant) or the end of the Golden Age
(Plato) — humans, according to Kant, inevita-
bly emerge from the state of “innocence” and,
according to Plato, the Cosmos itself “throws
them out”. But this is how the human being is
born, obtaining logos and freedom. In R. Svet-
lov’s opinion, the advocates of the “new”
Enlightenment believe that Plato and Kant pro-
ceeded from the logic of an “empty world” —
territory that needs to be dominated — and

? Declared a foreign agent by the Russian Justice Min-
istry.

*On the functioning of the generalised concept of
enlightenment in Russia see Dmitrieva (2023).
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eM, ycedeHMeM psifia IpaB 1 cBobor. VIHTesieKTy-
aJIbHas HeCOCTOSITeIIBHOCTh TaKOr'o oxoaa Obljia
HPOVUIIOCTPUpOBaHa JOKJIaUMKOM IIpyMepamu
U3 COBpPEeMeHHOW Hay4HOV (paHTacTMKW, PeKOH-
CTPYMPYIOIIMMY IIOIOOHBIE CTpaTEeT UL

B nuckyccnonnon vactu C. H. I'pagmposckmin
Ipennonoxmi, 94To B [loknazne «Hosoe I Ipocsertie-
HMe» [IOHVMAaeTCs KaK MY>KecTBO OTKa3a OT «pa3o-
THaAHHOTO IIOTpelJIeHNs», U 3aJaJicsd BOIIPOCOM O
dmtocodpckort cioe 3TOro NoHATHA. B peruikax
P.T. Atipecsina u B. A. Hastoro BHMMaHMe OBIIO ak-
LIEHTVPOBaHO Ha CBsi31 «HoBoro IIpocsertienns» 1
«"oBOTrO JleBMadaHa», KOTOPYIO HIpOoOIeMaTusu-
posa1 P. B. CeTsioB, 110Ka3aB, UTO yTONMs BOILIO-
IIleHHasl CTAaHOBUTCS aHTUyTonmen: «Hosoe IIpo-
CBellleHMe» CTaBUT 3a7ady HOBOI'O COLMAJIBHOIO
YCTPOVICTBA, HOBOT'O TIOpsi/IKa Yepes MAeosIor3u-
poBaHVe 1 MHAOKTpuHauio. [loHsaTre «HOBOrO
ITpocsemenns» y Banizekkepa n BurikmaHa, Kak
sameTw1 B. A. YasblIii, 1ericTBUTeIFHO BBIIIOTHSET
cyryb0 MHCTPYMEHTaJIBHYIO (PYHKIIMIO, HO, MO-
XeT ObITh, «HOBBIN JleBradpaH» — Ta peasIbHOCTB,
B KOTOpPOVI MBI XXVBeM, a «HOBoe [IpocserrieHve»
CIjleflyeT paccMaTpuBaTh KaK COIIPOTVBIIeHYE eVl U
CcTpeMJIeHVe K HOpMaJIn3allum.

Amnanmsupys 3agaun «HoBoro IIpocserenms»,
Pyben I'panmobuu Anpecan (Vlucturyt du-
mocodpumn PAH, Mocksa) oTMeTWII He TOJIBKO He-
BO3MOXHOCTb B COBPEMEHHBIX POCCUVICKMX pe-
alMsIX OTKasaThCs OT 3adad «cTraporo» IIpocse-
IIIeHs], M3JI0KEHHBIX B KaHTOBCKOM cTaTbe «OT-
BeT Ha BOIIPOC: UTO TaKoe ITpOCBellleHue?», HO U
VIX aKTyaJIbHOCTb cerofHs. KaHToBckmi Mopasib-
HBIVI aTeHT, 110 CyTH, OeCcuyBCTBEH: eMy J03BOJIEHO
JIVIIIb YYBCTBO YBa)keHMsI K MOPaJIbHOMY 3aKOHY,
BCe OCTaJIbHbIe UyBCTBa HOIUMHAIOTCA f1oiry. Co-
eIVH4As KaHTOBCKYIO 3TUKY C COBPeMeHHOV Teo-
purert 3MOITMOHAIBHOTO MHTeJIJIeKTa, JOKJIaIumK
IIBITAETCS IIPUIMUPUTD «CTapoe» 1 «HoBoe» [Ipo-
CBellleHVe VI IIPeJIOKUTh TaKM 00pa3oM OCHO-
BaHM [IJIs1 ICKOMOVI aBTOpaMM JI0KJIafia «(puIIoco-
v Oaranca, HO He mckoueHMs» (Weizsdcker,
Wijkman, 2018, p. 95). M. IllTukep, mojeMusupyst
C JOKJIAIUMKOM, OTMEeTWI, UTO 3MOIIMOHAIbHBIN
VIHTeJUIEKT OTKpbIBaeT BO3MOXXHOCTb Il MaHW-
YAV OPYTUMM JIIOABMY TIOCPeICTBOM aHa-
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instead propose the concept of the “full world”
which needs an alternative ethics which sub-
stantially limits and curtails some rights and
freedoms. The speaker demonstrated the in-
tellectual fallacy of this approach by citing ex-
amples from modern science fiction which
reconstruct such strategies.

During the discussion Sergey Gradirovsky
suggested that the Report understands the “new
Enlightenment” as the courage to renounce
‘speeded-up consumption” and looked at the
philosophical layer of this concept. In their re-
marks Ruben Apressyan and Vadim Chaly fo-
cused on the connection between the “new
Enlightenment” and the “new Leviathan”, a
problem flagged by R. Svetlov who showed
that a utopia, put into practice, becomes an an-
ti-utopia: the “new Enlightenment” seeks to es-
tablish a new social arrangement, a new order
through ideology and indoctrination. V. Chaly
noted that with Weizsdcker and Wijkman the
concept of the “new Enlightenment” does per-
form a strictly instrumental function, but per-
haps the “new Leviathan” is a reality in which
we live and the “new Enlightenment” should
be seen as resistance to it and a push toward
normalisation.

Analysing the tasks of the “new Enlight-
enment”, Ruben G. Apressyan (RAS Institute
of Philosophy, Moscow) noted that in mod-
ern Russian reality it is impossible to renounce
the tasks of the “old” Enlightenment as set out
in Kant’s article “An Answer to the Question:
What Is Enlightenment?” and stressed the rel-
evance of these tasks today. Kant’s moral agent
is essentially unfeeling: it can only feel respect
for the moral law, while all other feelings are
subordinate to duty. Combining Kantian eth-
ics with the modern theory of emotional in-
tellect, the speaker tried to reconcile the “old”
and “new” Enlightenment and thus suggested



JIi3a SMOLIUVL, YTO ITPOTMBOPEUYUT KaHTOBCKOMY
noHvMaHMIo mpocsetieHus. P.I. AnpecsH, cora-
I1asCh, yKa3asl Ha HeOOXOIMMOCTb YCTaHOBKM 3TH-
YecKMX paMOK JJId IIPOrpaMM COIIVaIbHO-3MOLI-
OHaJIbHOTO O0yueHMs. B. A. YasibIni, IpuHSIB BO3-
paxenne M. Illtukepa, IpeaIionoXmI, 9TO BOC-
IMTaHVe SMOIVOHAJIBHOIO WHTEJUIEKTa OpMeH-
TUPOBaHO Ha IIOCJIe[ICTBYS, a B KAHTOBCKO 3TUKe
IIOCJIE[ICTBYA He MOTYT HpuaaTh IeVICTBUSAM Oes-
YCJIOBHOVI MOPaJIbHOV LIEHHOCTVL.

Muxaua IOpvebuu 3azupnaxk (bDOY
M. V. Kanrta, KajimHMHTpam) B cBoeM OKIIa-
Tle IpeJIoKIII TaJIbHeVIIIe apryMeHThl B I10JIb-
3y IpWU3HaHMS IIPOCBETUTEILCKOTO ITOTeHIIMasia
aTmdecknx naevt Kanra v nokasas, uro Tpu dop-
MyJIBl KaTerOpMyYecKoro MMIieparsa, — yHUBEp-
cayIM3anyy, T'yMaHHOCTM M aBTOHOMUM — pac-
CMaTpMBAIOT WHAMBUAYAJIBHYIO CBOOOOY Kak
BHYTpPeHHe CBg3aHHYIO C yd4acTueM B colLyalb-
HOVI JKVM3HM, B KOTOPOW YCTaHaBJIMBAIOTCS IIPVIH-
MBI POPMUPOBAHMS V1 OBITIS COLIMIyMa 1 OIIpe-
TeJISIeTCS TIOHSITYIE JIMYHOV OTBETCTBEHHOCTV 3a
okpyxarorum mup. OcozHaTh cBOOOITY Kak JOJIT
IoMoraeT Ilefjarorvka, KoTopas orpepesisieT Avc-
UMUIUIVMHApPHBIe IPUHIIAIIEL M IIpUydaeT K caMo-
muictiniumiie. OqHaKo AUCIIMIDIVIHA JIUIIb CIIO-
coOCTBYeT OCO3HAHMIO 0JIra, HO caMa IIo ceOe He
ABJIsIeTCS HPaBCTBEHHBIM MHCTpyMeHTOM. Omnm-
pasch Ha IIe[JarorMyecKyio KOHIIEIIINIO0 HeoKaH-
tnaHua C. VL. Teccena, M. IO. 3arupnsx mpemsio-
XWJI paccMaTpuBaTh 3Tudeckue upaeu KaHrta B
KadecTBe OCHOBAHWMS JIJISI OCO3HAHMSI YeJIOBEKOM
B XoIle 0Opa3oBaTesIbHOro IIporecca JIMYHOM OT-
BEeTCTBEHHOCTH Ilepe[], 4eJIoBe4eCTBOM U MIUPOM
(cMm. mogpoOHee: Zagirnyak, 2021). OTseyasi Ha Bo-
npoc B.A. Yasoro o coOTHOLIeHMUM OVICLIVIUIV-
HBI, cBOOOIBI 1 aBTOHOMMM BosIn, M. IO. 3arup-
HSK yKasall Ha pasindeHne [ecceHOM TIOHSATUI
OVICLHIUTUIMHEL 1 IpeccupoBkn. Tak, mpeccupoBka
He IIPUBOAUT HM K OCO3HAHWUIO 10JIra, HU K IIO-
HVMaHWIO CBOeVl pOJIM KaK ydacTHMKa COLlMyMa.
HuctniuivHa ke HarpasjleHa IMEHHO Ha BCeCTO-
PpOHHee pa3BUTHe JIMYHOCTY — Ha OCO3HaHMe MH-
IIVMBUJIIOM CBOMX CIIOCOOHOCTEV M BO3MOYKHOCTEVI.
Bomrpoc JI. O. Kopawmiaesa o pormt 1 obpase 1ie-
narora y KanTa nossomt M. YO. 3arnprsxy nop-
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grounds for the “philosophy of balance and not
exclusion” sought by the authors of the Report
(Weizsdcker and Wijkman, 2018, p. 95). Mar-
tin Sticker, in polemical vein, said that emo-
tional intellect makes it possible to manipulate
other people by analysing emotions, which
contradicts Kant’s concept of enlightenment.
R. Apressyan agreed and pointed out the need
to establish ethical frames for programmes of
social-emotional education. V. Chaly, accept-
ing M. Sticker’s objection, suggested that the
education of emotional intelligence is focused
on consequences, while in Kantian ethics con-
sequences cannot impart any unconditional
moral value to actions.

Mikhail Yu. Zagirnyak (IKBFU, Kalinin-
grad) laid out further arguments in favour of
recognising the enlightenment potential of
Kant’s ethical ideas and showed that the three
formulas of the categorical imperative — uni-
versalisation, humanity and autonomy — see
individual freedom as inherently linked with
social life in which the principles of the forma-
tion and being of society are established and
the concept of personal responsibility for the
surrounding world is defined. Pedagogy pro-
motes awareness of freedom as duty by setting
disciplinary principles and instilling self-disci-
pline. However, discipline merely helps to be-
come aware of duty, but is not in itself a moral
instrument. Proceeding from the pedagogi-
cal concept of the Neo-Kantian Sergey Hessen,
M. Zagirnyak proposed considering Kant’s eth-
ical ideas as grounds for instilling in the course
of the education process a sense of personal
responsibility to mankind and the world (for
more detail see: Zagirnyak, 2021). Replying to
V. Chaly’s question about the relationship be-
tween discipline, freedom and autonomy of
will, M. Zagirnyak pointed out that Hessen dis-
tinguished discipline and drill. Drill does not
lead to awareness of duty or the individual’s
role as a member of society. By contrast, dis-



A. Crapuesa, A. O. CabanoB

UepKHYTb MX 3HaA4MMOCTb I1JI1sg «HOBOro ITpocse-
meHus»: 1o Kauty u 'ecceny, mezaror He 1oJpkeH
AVIAKTUYeCKM «HaceqaTh», HO JOJDKeH BOCIIUTATh
IpeXyie BCero CBOOOAHYIO JIMYHOCTH, KOTOpas
0CO3HAET ceds 11 IOHMMAaeT CBOIO CBOOOTY KaK BO3-
MOYKHOCTB [1JI51 TBOPUYECTBa.

B cBoem noxkiiame Aaxexcenn I'ennadveBuu
2KaBoponxo8 (Vluncturyt dumocodpun PAH,
Mocksa / YHusepcuter mm. V. B. I'éTte, ®pank-
dypr-Ha-Marine) paccMOTpes1 BO3SMOXKHOCTH HPU-
MeHEeHMsSI IParMaTUYecKoyl  pariOHAJIBHOCTY
Kanra ny1s onmcanmss myOnmuHOM cdepwl, TeM
caMbIM IPOAOJDKMUB JIMHUIO 3alllUThl KaHTOBCKO-
ro («craporo») Ilpocserenms. ITparmarmyeckast
PaLVIOHAJIBHOCTD, CBSI3aHHAS C TeOPeTYeCcKOm 1
MPaKTUYeCKOVl palIOHaIbBHOCTBIO, HO He mcuep-
IIbIBaeMasi IMVI, IMeeT OTUET/IVIBBIV COLIVIaIbHBIN
xapakTep B aHTponosiorny KaHTa 1 IpoKIIaibl-
BaeT MOCTMK K €ro ITOJIMTI4ecKor dustocodmmt.
HenoonieHeHHast paHee, mparMarndeckasi pariy-
OHAJIBHOCTH B NPWIOKEHUN K ITyOrmdHOM cde-
pe MoXeT MMeThb Psfl IPeuMYyIIecTB: HallpuMep,
BBICTYIIaTh CBA3YIOIIVIM 3B€HOM MeXIy pa3HBIMU
CJIOSIMY KaHTOBCKOM (prstocodpmyt, TTO3BOIISAST HaM
IIOHMMAaTh OCOOEHHOCTM TpaHCOPMAIIUTL COLIV-
aJIBHBIX IIPVHITUATIOB ITOBEJIeH NS U aJallTPOBaTh
HEKOTOpBble KAaHTOBCKME TIOHATUS (Harpumep,
«TpaKIaHVH MUPa», «<KOCMOIIOJIUTI3M» U IpP.) K
SMIMPUYECKN OPVEeHTMPOBAaHHBIM MeTomaM (CM.
nofpobHee: Zhavoronkov, 2022).

ITpu obcyxpermm nokiaga P. I Ampecss 3apgain
BOIIPOC O TOM, KaK/M 00pa3oM 11 B KaKOM CMBICITe
IIparMaTmydecKasl palyiOHaJIBHOCTh MOXeT OBITh
IIPVHIIVIIOM COLIVIaJIBHOTO B3aIMOZIEVICTBS B ITy-
6rmranom cdepe. A.T. JKaBOpoHKOB IIOTUEPKHYII,
YTO IIPUHIIVIIEI B3aVIMOOEVICTBIMS B COILIVMAJILHON
cdepe nHAMMYHEL a KAHTOBCKASI aHTPOIIOJIOT Vs
IIO3BOJISIET afaliTUPOBaTh pa3jIMUHBble 3JIeMEeHTHI
KaHTOBCKOVI 3TMKM ¥ HOJIUTIUYIeCKON prstocodpmm
K HY)XJaM COLMAJIBHBIX HAayK M K COIIMAJIBHOV
npaxTuke. OTBeuasd Ha Borpoc A. C. 3wisbepa o
B3alIMOCBS3V1 3HaHMS O MIpe KaK ITparMaTiyecko-
TO VI OITHOV M3 MaKCVM CaMOCTOSITEJTBHOTO MBIITI-
JIeHUsl (MBICJIS, CTaBUTH ceOsi Ha MeCTO BCSIKOTO
apyroro) Kak mmyosranoro, A. I. 2KaBopoHkos pac-
KPBUI IBOSIKOTO POfia MeXaHW3M 3TOVI CBSI3WL: C Ofl-

cipline is aimed at all-round development of
the individual, making the individual aware of
his/her capabilities and opportunities. Leonid
Yu. Kornilaev’'s question about Kant’s percep-
tion of the role and image of the teacher ena-
bled M. Zagirnyak to stress their importance
for the “new Enlightenment”: according to
Kant and Hessen, the teacher should not “pres-
sure” his pupils didactically, but should above
all foster a free individual who is aware of him-
self and understands his freedom as freedom of
creative endeavour.

Alexey G. Zhavoronkov (RAS Institute of
Philosophy, Moscow / Goethe University,
Frankfurt am Main) looked at the possibili-
ty of using Kant’s pragmatic rationality to de-
scribe the public sphere, thus continuing the
defence of the Kantian (“old”) Enlightenment.
Pragmatic rationality, connected with theo-
retical and practical rationality but not con-
fined to either, has a distinctly social character
in Kant’s anthropology, thus building a bridge
to his political philosophy. Previously under-
estimated pragmatic rationality applied to
the public sphere may have some advantages:
for example, it may act as a link between dif-
ferent levels of Kant’s philosophy, giving us
insights into the transformations of social prin-
ciples of behaviour and enabling us to adapt
some of Kant’s concepts (for example, “citizen
of the world”, “cosmopolitanism”, etc.) to em-
pirically oriented methods (for more detail see:
Zhavoronkov, 2022).

In the discussion R. Apressyan asked how
and in what sense pragmatic rationality can
be a principle of social interaction in the pub-
lic domain. A. Zhavoronkov stressed that the
principles of interaction in the social sphere are
dynamic, and Kant’s anthropology makes it
possible to adapt various elements of Kantian
ethics and political philosophy to the needs of
the social sciences and social practice. Asked
by Andery Zilber about the interconnection be-
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HOVI CTOPOHBI, YTOOBI Ooslee 3pPeKTMBHO TIOITy-
4JaTh 3HaHMS O MVIpe, HeOOXOIVIMO YKe YMeTb CTa-
BUTBH ce0si Ha MecTO IPyroro, a ¢ Apyrom — mIpu-
oOpeTeHwe 3HaHWI O MVIpe TIOMOTaeT JIydIlle CTa-
BUTBH cedsi Ha MecTo fpyroro. OH Takxke IIperio-
XIJI paccMaTpyBaTh KAHTOBCKYIO aHTPOIIOJIOI VIO
KaK OCBEIOMJIEHHYIO OTHOCKUTEIBHO OCTaJIbHOTO
KOpIlyca KaHTOBCKOV dprstocopmmt.

Jlycuana Mapmunes (Yausepcurer bys-
Hoc-Aripeca, ApreHTVHa) B CBOeM BBICTYIIJIEHUN
oOpaTmilach K aHaJIM3y pasIvdms MeXIy MHe-
HVeM, BepoBaHVeM 1 3HaHVEeM B TeopeTIYecKom
dwtocopum Kanra. 3HaHme — Takasi mHPOpMa-
115, KOTopasi CyOBeKTMBHO 1 OOBEKTMBHO 000-
CHOBaHa M JOCTUTaeTCs IIPOoLeLy pov yoexaeHms.
V6exnenue (Uberzeugung) onpesiesnsieTcst Kak To,
YTO CUMTAETCS VICTUHHBIM Ha PaIllMiOHaJIBHBIX OC-
HOBaHMSX ¥V YTO [JO/DKHO OBITh MICTMHHBIM IS
BCeX MBICJISIIIIMX CYIIeCTB; BepoBaHMe 00OCHOBa-
HO JINIIIb CyOBEKTMBHO I MOXET OBITh JIOCTWUI-
HyTO Tiporierypoit yropapusanms (Uberredung);
MHeHUe e He 000CHOBaHO HV CyOBbeKTVBHO, HI
obbexTmBHO. JI. MapTiHes mokasbIBaeT, UTO, BO-
IIpeKn 3asBJIeHNIo PriMckoro xi1y0a, Mbl He 00-
JajjaeM 3HaHMeM o OyylneM, a [jIsg TOrO YTOOBI
IIPVHVIMATh peIeHNs U JIeVICTBOBATh, Ba)KHO He
IyTaTh yroeapumaHue c yOexmeHueMm. IlosTomy
cJleyeT He TepsIThb U3 BUIY IIpeIMeT pa3MBblIle-
HMS, a TaKXXe Bcerma OBITh YacTBHI0 COODIecTBa, B
KOTOPOM OOCY>KHAIOTCH VI IlepecMaTpuBalOTCs OC-
HOBaHMS HaIMX CYXXIAEHWUV, YTOObl obecriedmThb
IIPOCTPAHCTBO OOMyMBIBaHMS [IJIs1 BCeX y4acTHU-
KOB I7T00AJIbHBIX IIePeMEH.

B. A. Hasbli1 mpensiokmI o0paTuTeCs K IIpo-
6r1eme I'eTTuepa 1 3ayMaThCs Ha/l, BOIIPOCOM, ITO-
magaer ;i KaHT B JIOBYIIKY, e/l CUMTaeT 3Ha-
HVeM 0O0BbeKTVMBHO IOCTaTouHble yOexmeHms. I1o
MueHwmto JI. Maptunes, KaHuTt yxonut ot 3Tov 11po-
OrreMBbl, pa3Idasi TO, UTO MBI CYMTAEM VICTVIHOV
CyOBEKTMBHO, 1 TO, O YeM MBI IMeeM OO BEeKTVIBHOE
3HaAHVe, YTO OHO VICTMHHO.

Oaubep 3ensen (TyneviHCKUVI yHUBepCUTET
Jlynsmuansl, CIIIA) 3aBepiivl HepBbIvl JIeHb KOH-
depeHnM TOKIIaoM «3aveM m3ydarb KaHTa?».
ITo ero mueHMIO, aBTOPHI [J0K/Iaza, TOBOPsL O He-
0OXOIMMOCTY TIPeOIoJIeHNs «CTaporo» IIpocse-
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tween knowledge of the world as pragmatic
and one of the maxims of independent think-
ing (putting oneself in the place of the other)
as public, A. Zhavoronkov pointed to the two-
way mechanism of this connection: on the one
hand, to obtain knowledge of the world more
effectively one already should be able to put
oneself in the other’s place and, on the other
hand, obtaining knowledge of the world facil-
itates putting oneself in the place of the other.
He also suggested considering Kant’s anthro-
pology as cognisant of the whole corpus of
Kant’s philosophy.

Luciana Martinez (University of Buenos-Aires,
Argentine) analysed the difference between
opinion, belief and knowledge in Kant’s the-
oretical philosophy. Knowledge is informa-
tion grounded subjectively and objectively
and achieved through the process of convic-
tion. Conviction (Uberzeugung) is defined as
that considered to be true on rational grounds
and must be true for all thinking beings; be-
lief is grounded only subjectively and may be
attained through the procedure of persuasion
(Uberredung); opinion is not grounded either
subjectively or objectively. L. Martinez showed
that, contrary to the statement of the Club of
Rome, we do not possess knowledge of the fu-
ture and, in order to make decisions and act,
it is important not to confuse persuasion with
conviction. Therefore one should never lose
sight of the object of reflection and always be
part of the community in which the founda-
tions of our judgments are discussed and re-
vised to provide space for reflection for all the
participants in global change.

V. Chaly, recalling the Gettier problem,
raised the question whether Kant might fall
into a trap if he considered objectively suffi-
cient convictions to be knowledge. L. Martinez
replied that Kant sidesteps this problem, dis-
tinguishing what we consider to be true sub-
jectively and that of which we have objective
knowledge that it is true.
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IIleHNs, cTaBsaT B BuHY KaHTy mponBirokeHme Ta-
KVX UIeV, KaK pallViOHaJIV3M, VHAVBUAYaIN3M,
OTCYTCTBMe OajlaHca MeXIy pa3yMOM ¥ 3MOIIMS-
mu. Ceont gokstaz O. 3eH3eH HOCTpOWI KakK pa3oop
Ka>KIOV 3 OTUX MIIEeV C KaHTOBCKMX ITO3UITUM. 10-
BOps O pauyoHamsMe, Pumckum xiy0 mMeeT B
BUy OTMEHY PasyMOM TPamyLIMVi Y LHEHHOCTEVL.
Pasym B dwtococdpmm KaHTa, AevicTBUTEIBHO 3a-
HMMaeT IJIaBeHCTBYIOIIYIO pojib, HO He abCOoIIoT-
Hylo. PasyMm duejioBeKa He MOXeT OXBaTUTH BeCh
MWUp, OH He MOXXeT II03HaTh HEeKOTOpbIe Ven, Ha-
npumep bora, ceoOomsr n gymm. ITostomy Kant
ocTasiisieT MecTo 11 Bepbl (B XXX). On He npu-
3bIBaeT HaC K OTKa3y OT IIeHHOCTeV, HO IIpefIocTe-
peraet OT IIoIazilaHMs B pabCTBO K OObIYAlO, IIPU-
3bIBaeT HaC MBICJIUTh CAMOCTOSATEJIbHO, IOCIIefIo-
BaTeJIbHO U B COTpyIHMYecTBe ¢ npyrumm. Ot-
Bedasl Ha oOBmHeHMs: KaHTa B MHOVBUIIyaIM3Me,
O. 3eH3€eH OTMeTNJI COLMAIIBHBIN XapaKTep prto-
cocdprm KaHTa, a MMEeHHO ero y4eHwe O BCeOOIIVIX
11eJI51X, COIVIaCHO KOTOPOMY MOpaJsIbHO€e JeVICTBIIe
npezrmosiaraet 6saro aj1d Becex. IloaToMy KaHTOB-
CKasl aBTOHOMVISI BOBCE He O3HadaeT ITOJTHOTO VIH-
avBuayansMa. OTHOCUTEIBHO TPEThEro OOBIIHe-
Hud B agpec KaHra, 6yTo Obl B ero dustocodpmn
OTCYTCTByeT OaslaHC MeX/y pa3yMOM ¥ YyBCTBEH-
HocThio, O. 3eH3eH yKasasl, 4yTo KaHT, momyepkm-
Bas BaXKHOCTB UVICTOrO pa3yMa, B CBOeV TeOpeTu-
YecKOV U IIpaKTudecKon dpniocodpun He yMails
posu 9yBCTBeHHOCTH. be3 uyBcTBeHHOCTM HaM He
ObU1 OBl JaH HM OAMH IIpeaMeT, a 0e3 paccylika
HI OAVH IIpeaMeT He Mor Obl MbICIIMThCS (B 75).
B obGsractn mpaxTmueckon driocodpnn KaHT Tak-
Xe coOrmrofaeT OaslaHc, paspabarbIBas aHTPOIIO-
JIOTMIO KaK 3MIMpUYecKoe 3HaHVe YeloBeuecKom
HPUPOLBI, HEOOXOOMMOe 11 KOHKPETHOI'O IIpU-
MeHeHVSI MOPaJIbHBIX ITPUHIINIIOB.

B cBoem BeIcTyIUIeHUM Amndpeit CepzeeBuu
Suavoep (BOY um. V. Kanra, Kanunannrpan), ot-
MIPaBJISIsACh OT Meu OaslaHca, M3JI0KeHHoV B lo-
KJIajle, COCpeloTouwIcs Ha IIpoOsieMe Oasas-
ca MeX[1y KpaTKOCPOUHOVI 1 JOJITOCPOYHON IIep-
CHIEKTUBOVI, MEXIy CKOPOCTBIO U CTaOVJIBHOCTHIO,
MeX]1y PasBUTHEM U CIIPaBeIJIMBOCTHIO B KAHTOB-
ckovt prstocodpmnt. Pekomennarimm Kanrta obHapy-
JKMBAIOTCS B €r0 3THUKE JI0JIra, B KOTOPOV! BBICIIIVIE
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Oliver Sensen (Tulane University of Louisi-
ana, USA) brought the first conference day to an
end with a paper called “Why Study Kant?” By
his account, the authors of the Report, speaking
about the need to overcome the “old” Enlight-
enment, accuse Kant of promoting such ideas
as rationalism, individualism and lack of bal-
ance between reason and emotions. O. Sensen
structured his presentation by unpicking each
of these ideas in the light of the Kantian posi-
tion. Speaking about rationalism, the Club of
Rome refers to reason cancelling traditions and
values. Reason plays the dominant but not an
absolute role in Kant’s philosophy. Human rea-
son cannot embrace the whole world, it is un-
able to grasp some ideas, e.g. God, freedom
and the soul. That is why Kant leaves space for
faith (KrV, B XXX). He does not call on us to
renounce values, but warns us against becom-
ing slaves of custom and urges us to think in-
dependently, consistently and in cooperation
with others. Responding to the accusation of in-
dividualism in Kant, O. Sensen noted the social
character of Kant’s philosophy, viz. his doctrine
of universal goals, whereby a moral act implies
good for all. That is why Kant’s autonomy does
not mean complete individualism. Concerning
the third charge against Kant, i.e. that there is
no balance between reason and sensibility in his
philosophy, O. Sensen pointed out that Kant,
while stressing the importance of pure reason,
in his theoretical and practical philosophy did
not belittle the role of sensibility. Without sen-
sibility not a single object would be given us,
and without understanding no object could be
thought (KrV, B 75). Likewise, Kant keeps a bal-
ance in the field of practical philosophy by de-
veloping anthropology as empirical knowledge
of human nature, necessary for applying moral
principles in practice.



IIpeNIIICaHs MMeIOT Oe3yCIIOBHBIVI XapaKTep, a
VIX VCIIOJIHEHVe paboTaeT Ha JOJITOCPOYHYIO TIep-
CIIeKTMBY (OHAKO He IIpefriojaraeT VMCKOpeHe-
HMS eCTeCTBeHHBIX CKJIOHHOCTEVI YejIOBeKa, IIO-
CKOJIBKY 3TO HeBO3MOXXHO). IIperncrasiieHne o 1io-
JINTUYECKOM Wjleasle Kak 0a30BOM IIPMHITNIIE TIpa-
Ba CJIYXKWUT PeryJIsTUBHON MieeVt, KoTopasi Tpeby-
eT IIOCTelleHHBIX YJIYYIeHUN U HOOTaIKMBaeT K
IIOVCKY OaslaHCca MeX1y KpaTKOCPOYHOV U JOJITO-
CPOYHOVI ITIEPCIIEKTMBOV, & CTAOVIIIBHOCTD BOCIIPO-
M3BOMICTBA SIBJISIETCSL YCJIOBMEM IS CTaOVIIBHO-
CTU mocTernieHHoro passutus. /g Kanrta BakeH
OasraHC MeXIy O00JIacTBIO HpPaBCTBEHHBIX ITPUH-
LIVTIOB 1 OOJIaCTBIO YTUJIUTAPHBIX I1eJIe, OfHaKO
IIPVHLIVIIBL TOJDKHBL OIIPeNesIaTh NpuopumenHole
1IeJIv 1 cpefcTsa, a He HaoOopot. A. C. 3uindep
ykaszas, uro B ¢wtocodpumn Kanrta obHapyxu-
BalOTCAd VMHCTPYMEHTBI, KOTOpble MOT'yT OKa3aTb
BIIVISTHVE Ha IPUHVMAIOMIVIX PeIleHms M IIPOBO-
OAImyX pedOpMbl, — 3TO IIyOJIMYHOCTb, CTUXWTI-
HOCTBb KOTOPOV CeroflHsl OTYacTy IIpeBpaTusia ee
B CpeZICTBO MaHWITYJISLINIL, Y1 BPeMEeHHOCTD, VIV
He3aBepIIeHHOCThb ITpaBOBBIX ycTaHOBJIeHM. o-
CIIeMHsIs codeTaeT COOIIOfIeHVe CIIPaBeIMBOCTI
VI OIIpe/ieJIeHHOVI CKOPOCTW Pa3BUTMA.

Kax samerwn B obcyxpennn C.H. I'pagm-
POBCKMUVI, M3 JIOTMIKM JOKJIaJa CJleflyeT, YTO caM
KaHT co3mair McKOMBIN Baﬂu3eK1<ep0M n Bumk-
MaHOM KOHIIeNTYyaIbHbIN (PrIocodpCKmUit amia-
pat, 1 mo3ToMy HeoOxomyMo BepHyThcs K Kan-
Ty. A. C. 3mwipbep moaTBepansI ¥ HAIIOMHMJI, YTO
KaJIMHMHTpafgckum Kanrtoser, J1 A. KanmvaHmkos
(cm.: Buebep, JIyrosows, ITorosa m fp., 2021) ripen-
JlaraeT paccMmaTpuBarh dutocodpmio Kanta ot-
nenbHO oT IIpocserenns (cm.: Kalinnikov, 2023),
1 B 3TOM €CTh CBOVI Pe30H, IIOCKOJIbKY Te HeJIoCTaT-
ku I TpocsertieHns, 0 KOTOpBIX MAET peub B [loKiIa-
Ile, He OTHOCSITCS K KAaHTOBCKOMY ITPOCBETUTE Ib-
CKOMY IIPOEKTY — WIey IOCJIeIHero Gosee KoM-
IIJIEKCHBI ¥ CIIOCOOHBI 3a/1aTh KapKachkl IS COBpPe-
MeHHOro rnovicka 6asasca. P.I. Anpecsn sameti,
YTO JOKJIaIuMK JesiaeT KaHTa aKTyasIbHBIM JIVC-
Iy TAaHTOM IIO ITOBOJIy COBPeMeHHBIX ITpobiieM, HO
BO3HMKaeT BOIPOC, IMpM KaKMX MeTOHOoJIoride-
CKMX YCJIOBMSX MOXHO paccMaTpuBaTb ero B Ta-
koM KauecTse. A. C. 3uisbep nipusHai, uro KauT
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In his presentation Andrey S. Zilber (IKBFU,
Kaliningrad), proceeding from the idea of bal-
ance set forth in the Report, concentrated on
the problem of balance between short-term
and long-term perspectives, between speed
and stability, between development and jus-
tice in Kant’s philosophy. Kant’s recommenda-
tions are found in his ethics of duty in which
the highest prescriptions are unconditional
and their fulfilment works for the long-term
perspective (though it does not envisage the
eradication of the human being’s natural in-
clinations since this is impossible). The notion
of the political ideal as the basic principle of
law is a regulatory idea which calls for gradu-
al improvement and prompts the need to seek
a balance between short-term and long-term
perspectives, while stability of reproduction is
the condition of stability of gradual develop-
ment. For Kant the important thing is the bal-
ance between the realm of moral principles and
the realm of utilitarian goals, with the princi-
ples determining the priority ends and means,
and not vice versa. A. Zilber pointed to in-
struments in Kant’s philosophy which may
influence those who make decisions and imple-
ment reforms: such an instrument is publicity,
whose spontaneous character today has partly
turned it into an instrument of manipulation;
another is the temporariness or incompleteness
of legal regulations. The latter combines com-
pliance with justice and a certain speed of de-
velopment.

In the discussion, S. Gradirovsky observed
that it follows from the logic of the paper that
Kant himself had created the conceptual phil-
osophical apparatus sought by Weizsdcker and
Wijkman. This would dictate a return to Kant.
A. Zilber confirmed this and recalled that Leon-
ard Kalinnikov, a Kaliningrad Kant scholar (see
Chaly, et al., 2021), suggests that Kant’s philos-
ophy should be seen separately from the En-
lightenment (cf. Kalinnikov, 2023). This makes
sense, seeing that the shortcomings of the En-
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B OIIpelleJIeHHOM CMBIC/Ie OIlepeisl CBoe BpeMs
” cyMesl cOpMyIMpOBaTh Measlbl, CPerCcTBa BO-
IIJIOIIEeHVsT KOTOPBIX HadasIy MOSBIIATHCS TOIIBKO
GrTvKe K HallleMy BpeMeH.

B cBoem noxiame Mapmun IImukep (bpu-
CTOJIBCKUVI ~ YHUBepcuTeT, BenmkoOpuTaHs)
MPeIOKWI PacHIpeHHYI0 (POopMyily T'yMaHHO-
CTM KaHTOBCKOIO KaTerOpudYecKoro VIMIlepaTiBa
(AA 04, S. 429; Kanr, 1997, c. 169): I locTynan Tax,
4TOOBI THI OTHOCWJICSL K UeJI0BEUeCTBY, KaK B TBOEM
JInIle, TaK U B JIMIIe BCSKOTO JPYToro, Beerfga Kak
K 11eJIV, VI HUKOI/a TOJIbKO KaK K cpericTsy (1), Hu-
KOIZIa 1M04bko Kax k Bewju (2) V711 HUKOTA 1M04bKO
kax k Bpaey (3)». Pacimpenve ¢popmyJibl F'yMaHHO-
CTV TI03BOJIsIeT IIIyOXKe pacKpHITh BbIpa’KeHHBIE B
Hen 1leHHOocTH 1 uzen ITpocsemenns. Tak, Tpe-
GoBaHMe, 3alIpeliaioniee OTMeUeHHbIe KaTeropum
OTHOILIEHN K 4YeJIOBeKy, B cJlydae oTHoreHms (1)
«HVKOTTIa TOJIBKO KaK K CpeJICTBY» 3allpelraeT 3Kc-
IUTyaTalyio, OOMaH U IIPUHYXAeHIe, B CTydae OT-
HOIIIeHMs (2) «HMKOTZA TOJIBKO KaK K BeIly» 3a-
npernaeT Oe3pasane u obeclieHVBaHMe, B CITy-
4ae OTHOIIeHM (3) «HMKOIIa TOJIBKO KaK K Bpary»
3arpeltaeT JIMKBUAALINIO YeloBeKa (KakK IIperpa-
IIBl) ¥ MCKJIIOUeHMe 13 olIlecTBa. YKasaHHbBIe Ka-
TEropyyL OTHOIIEHNVI OIITMOOYHBI 1 He ITO3BOJISIOT
OTHOCUTBCS K UeJIOBEKY KakK K I1eJIV1 CaMOVI ITo cele.
Cornacno M. lllTnkepy, aTMUeCKye TeOPUN JI0JDK-
HBI yYUTHIBATh 3TV OLIVOKY B OTHOIIIEHWY K YeJIo-
BEeKY, YMeTb VX Pas3/Indarh U IPeoCTaB/IsTh BeCo-
MBbIe 3TUYeCKVe apryMeHTBI IIPOTUB TaKuX popM
oOpaliieHs K 4eJioBeKy. B KoHIle cBoero BBICTY-
IUIeHMs] JIOKJIaJ4MK oOpaTwicd K ayauTOpUM C
BOIIPOCOM O TOM, SIBJISIeTCS JIV BblIeJIeHHBIV CIIV-
COK OIIVOOYHBIX KaTeropmii 1o popmysie ryMaH-
HocT vcuepnbiBaromyyM, Ha uto A.O. CabaHoB
3aMeTWI, 4To, TI0 er0 MHEeHUIO, YKa3aHHbIe dop-
MYJIBL IIPEACTaBIISIOT COOOVI IMITOTeTIYeCKIe M-
IIepaTmBbl, VI IIPEIJIOKVIT KaTeTOpuIOo OTHOIIEHMS
«TOJIBKO KaK K paly», KOTopasi ITofMeHsieT CBOOOIy
IPYTOro CBOMIM IIpeJiCTaB/IeHVeM O CBODoIe.

Habud Oaezo6uu Poxxun (bDY mm. V. Kanra,
Kanuunnrpam) B cBoeM J10KjIa/ie IIpoaHaIn3npo-
BaJI HIOHSATVE IIporpecca 1 ero MCTopudeckoe pas-
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lightenment referred to in the Report do not ap-
ply to Kant’s Enlightenment project since its
ideas are more comprehensive and can serve
as a framework for the search for balance to-
day. R. Apressyan noted that the speaker made
Kant a relevant disputant on contemporary
problems, but the question suggests itself: Un-
der what methodological conditions can he be
seen in this capacity? A. Zilber conceded that
Kant was in a certain sense ahead of his time
and managed to formulate ideals whose imple-
mentation only became possible nearer to our
own time.

Martin Sticker (Bristol University, UK) pro-
posed an extended formula of humanity for the
Kantian categorical imperative (GMS, AA 04,
p- 429; Kant, 2011, p. 87): “So act that you use
humanity, in your own person as well as in the
person of any other, always at the same time
as an end, never merely as a means (1), never
merely as a thing (2) or never merely as an enemy
(3).” The extension of the formula of humani-
ty gives a deeper insight into the values it ex-
presses and the ideas of Enlightenment. Thus,
the ban on the categories of the attitude toward
human beings, in the case of the relationship (1)
“never merely as a means” forbids exploitation,
cheating and coercion, (2) “never merely as a
thing” forbids indifference and devaluation,
(3) “never merely as an enemy” forbids elim-
ination of the person (as an obstacle) and ex-
clusion from society. The above categories of
relations are mistaken and prevent the human
being from being treated as an end in him/her-
self. According to M. Sticker, ethical theories
should take into account these mistakes in the
attitude toward the human being and should
be able to perceive and present weighty ethical
arguments against such forms of treating the
human being. Toward the end of his presenta-
tion M. Sticker asked the audience if his list of
mistaken categories under the formula of hu-
manity was exhaustive. Aleksandr O. Sabanov
observed that in his opinion the said formulas
are hypothetical imperatives and suggested



suTre!. OH TOKa3aJl, YTO B HOCTMOEPHVCTCKIX
drtocopckmx KOHLEMIMAX IIporpecca, a Takxke
B KOHIIEMIIMY Hay4YHO-TeXHWYEeCKOro IIporpecca
CTpeMJIeHMe K BBICIIIeMY HpaBCTBEHHOMY Wjieasry
BBIHOCUTCS 32 CKOOKM. DTMKa M IIPOrpecc yrpadm-
BaloT CBSI3b APYT C JPYroM. 3afaBIINCh BOIIPOCOM
0 HpPaBCTBEHHOM Mjieajle 1 ero MecTe B IIOHSATUM
niporpecca, . O. Poxun obpatmicsa x Kanrty kak
IJIABHOMY TeOPeTMKY aBTOHOMHOV 3TMKM ¥ ITOKa-
3aJI, YTO KaHTOBCKasl KOHIIeMIIVs 9BOJIIOIIN CTPO-
UTCA Ha «3TUYECKOM IIepepOoXXAeHNUN», KOTOpoe
BO3MOXKHO TOJIBKO OJlarofapst Mopasiy, OCHOBaH-
HOVI Ha uee cBoOompl. Takum obpasoM, MMEeHHO
durocodpms Kanra criocobHa mpeomorneTs Kpu-
3uc, mpossuBIIMica B XX B. BCJIECTBYE YTpPaThl
CBSI3M MeXJy COBPEMEHHBIM Hay4YHO-TeXHIue-
CKVIM IIPOIPeccoM M 3TUKOL.

3aBeprmr  KOHepeHIMIO A0KIan Baoduma
Aanexcandpobuua Yaaoeo (bBOY wm. V. Kanra,
Kanununrpan) «Bosspaiiag “KyJIbTypHBIVT MaH-
naT”: uzesl yCTOMYMBOIO PasBUTHS B KaHTMAHCKOV
IIePCIIeKTIBe», KOTOPBINI COCTOSUICS. B BuUie OT-
KpbITON Jlekuyu B Kadpernpansaom codope B geHb
poxaennsa Kanra. B. A. Yanemm npoananmsmpo-
BaJI VJIEI0 «YCTOMYMBOIO PasBUTWS» B COBpeMeH-
HBIX KOHILIEMIIVSX M PacKpbll ee prytocodpckme 1
peruruosHble KopHu. OH 0OHapyXwi1, 4TO wzes
«YCTOVYVBOTO Pa3BUTVsL» IOSIBIISIETCS B COBpEMeH-
HOM MMpe KaK peaklys Ha KPWU3WC, BbI3BAHHBIV
yeJIoBeYeCKOoV JIesiTe/IbHOCThIO. B cBa3yt ¢ uesose-
YeCKOW JIesiTeJIbHOCTBhIO ObUIO BBeIeHO IIOHSTe
KyJIBTYPHOIO MaHjaTa Kak IIpaBa udejloBeKa BJla-
JIbIYeCcTBOBaTh HaJl, IIPUPOION. «YcTordmBoe pas-
BUTVE» CTAaHOBUTCH «HOBbIM» [Ipocsertienmiem, ko-
TOpOe IIPOTUBOIIOCTaBIIeTcsl aBTopaMu [lokitazia
«ctapomy» IIpocsemenuro. «Crapoe» IIpocserie-
HV€, TI0 X MHEHWIO, JIOJDKHO OBITh ITpeojIosieHo,
BeJlb OHO B KaKOVI-TO CTeIleHW 3aJI0KMJIO OCHOBBI
9KCIUIyaTaTOPCKOro, KOJIOHMAJIbHOIO OTHOIIeHVS
K IIpUpozie, BOOPYXMJIO YesloBeKa Hay4HOV paliy-
OHAaJIBHOCTBIO VI CHAJIO CBOEVI HaTy paJIICTYeCKOV
3TMKOV HpaBCTBeHHbIe OrpaHMYeHVs, HaJIoXeH-
Hble Ha 4YeJIoBedecKuyi sromsMm pevrven. Kyib-
TYypPHBINI MaHAaT B dpustocodpum Hosoro Bpemenn

* B moxjiazie HaIUIM pas3BUTIE B TOM UNCIIE VIIEW, M3JI0-
KeHHbIe B ctaThsx: (Poxunn, 2020; Poxwnn, 2022).
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adding the category of treatment “merely as a
slave”, which supplants the freedom of the oth-
er with one’s own notion of freedom.

David O. Rozhin (IKBFU, Kaliningrad) an-
alysed the concept of progress and its histori-
cal development. He demonstrated that the
post-modernist concepts of progress, as well
as the concept of scientific-technological prog-
ress bracket out the striving toward the highest
ideal. Ethics and progress are thus disconnect-
ed. Having raised the question of the moral
ideal and its place in the concept of progress,
D. Rozhin turned to Kant as the main theore-
tician of autonomous ethics and demonstrated
that Kant’s concept of evolution is built around
the idea of “ethical rebirth”; this is only possi-
ble thanks to morality based on the idea of free-
dom. Thus, it is precisely Kant’s philosophy
that is capable of overcoming the crisis brought
about in the twentieth century by the loss of
connection between modern scientific and tech-
nological progress and ethics.

The conference was crowned with the pre-
sentation by Vadim A. Chaly (IKBFU, Kalin-
ingrad) “Turning in the ‘Cultural Mandate’:
The Idea of Sustainable Development from a
Kantian Perspective”. This had the form of an
open lecture at the Cathedral on Kant’s birth-
day. V. Chaly reviewed the idea of “sustain-
able development” in contemporary theories
and traced its philosophical and religious roots.
He found that the idea of “sustainable devel-
opment” in the modern world emerged as a re-
action to the crisis caused by human activity.
Human activity led to the introduction of the
concept of the cultural mandate as the human
being’s right to dominate nature. “Sustainable
development” becomes the “new” Enlight-
enment which the authors of the Report coun-
terposed to the “old” Enlightenment. They
maintain that the “old” Enlightenment should
be overcome, because to a certain extent it laid
the foundations of an exploitative, colonialist

* The paper also reflected the ideas set forth in his articles
(see: Rozhin, 2020; 2022).
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CTaJI HOBBIM OpPY>KVeM ITPOTUB ITPUPOLI VI ITPVIBeJT
K coBpeMeHHOMY Kpwusucy. Bmecte ¢ Tem B. A. Ya-
JIBIVI TIOKa3aJl, YTO BBIBOMBL, CIeJlaHHbIe B JOKJIa-
ne Prvmvckoro kiryba oTHocuTebHO «cTaporo ITpo-
CBeIIeHVs», HeOMHO3HaYHbL. Ecym paccmarpuBars
COBpeMeHHBIVI KPU3VC B KaHTOBCKOV IepPCIIeKTY-
Be, TO OH BbI3BaH He dKCIUIyaTallyieVi IIpUpobl, a B
IIepBYyIO Odepe/ib OTCTaBaHVeM JIIoeV B X HpaB-
CTBEHHOM pa3BUTWM, MX HeCOBepIIeHHOJIeTVEM.
CoBpemeHHEbIe coOLMaIbHbBIC, SKOJIOTMYecKye U
SKOHOMMYecKye ITpo0sIeMbl IMeIOT HpaBCTBeHHbIe
OCHOBaHWs — VIMEHHO MOpaJIbHasl JUKOCTh YeJIo-
BeKa SIBJISIeTCS ICTOYHMKOM Bcex Kpm3ncoB. Obpa-
I1asgCh K KaHTOBCKOV KOHIIEIIINM «yCTOMYMBOIO
PasBUTHs», MBI CMOXXeM OoJlee TOYHO 1 He TaK I10-
BEPXHOCTHO pa3pelmnTh COBPeMEeHHBIVI KPU3VC.
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attitude to nature, equipped the human being
with scientific rationality and by its naturalis-
tic ethics lifted the moral restrictions religion
imposed on human egoism. The cultural man-
date in modern-day philosophy has become a
new weapon against nature and has led to the
contemporary crisis. At the same time V. Cha-
ly argued that the conclusions reached in the
Report about the “old” Enlightenment are con-
tradictory. If we look at the contemporary cri-
sis from the Kantian perspective, it is caused
not by the exploitation of nature, but first and
foremost by the human being’s moral lag, his/
her immaturity. Contemporary social, ecologi-
cal and economic problems have moral origins;
it is the human being’s moral dereliction that is
the source of all the crises. By turning to Kant’s
concept of “sustainable development” we can
resolve the modern crisis more effectively and
less superficially.
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