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«BEJIIKUV PALIMOHAJIVICT»:
AJIEKCEV BBEOEHCKWV O KAHTE
B KOHTEKCTE PYCCKOVI KAHTVAHBI

A. U. B6eodenckuii, 1. O. Poxun®

B 1904 e. 8 nocaednem anBapckom Homepe easemvi
«MockoBckue Bedomocmu» Bviuiia 3amemxa npogpecco-
pa MockoBcxkoi 0yxoBHotl akademuu, gpusocogpa u 6020-
c108a Asexces MBanoBuua BBederckoeo, o3aeiabrennas
«Beauxuil payuonarucm. ITo no6ody cmosemus co OHa
cmepmu Kanma». Xomsa nasbamo amy nybaukayuio yHu-
KaAbHOLL 045 1020 Bpemenu mpyoHo, NOCKOAbKY MHO2ue
poccuiickue gpuaocopoL u nYOAULUCTILL OMKAUKHYAUCD 6
newamu Ha 3my w00uUAelHY0 0amy, 3aMemKa uHmMepecHa
u mem, kax npeocmabaen 6 nei Kanm, u mem, umo no-
36015em nposcHUmMsb Xapaxmep omrouiernus Bbedernckozo
Kk kanmoBckotl gpusrocogpuu. Cam Asexceil B6ederncxuii 0o
CUX 10p 0CIMAeMCS NpaKmu4ecku HeusBecmmoi guypoi
ucmopuu pyccko gpusocogpuu, 8 cbasu c uem 6 npedu-
ca06uu k nybauxayuu npedcmabaervt ocHoBHvle Bexu
uHmesrexmyalsbHou buozpagpuu  pycckoeo usocoga.
Taxoxe npodemoncmpupoBar HeoOHO3HAYHDLI Xapaxmep
omuouienus BBedenckoeo k xanmobekoil ¢pusocogpuu.
B uacmuocmu, noxasaro, umo pycckuil gpusocogp, ¢ 00-
HOTL CIMOpOHBL, npussiaem «Bo3Bpamumsca k oduenpu-
3HanHomy yuumento, — Kanmy», eenuil Komopozo oH
0e302060pouro npusnaem, a ¢ opyeotl — ymbepxoaem,
umo Kanma neobdxo0umo He moavko usyuums u aay0o-
K0 NpoO0yMarms, HO U 1peodoerny, NOCKOAbKY UMEHHO e20
PAUUOHAAUSM <UCCYULUA MbICAL HOBelluie20 KYAbIMYpPHO-
20 uenoBevecmba».

KarouebBvie caoBa: Aaexceir BBedernckuii, Kanm,
100-2emue co Ona cmepmu Kanma, pycckas kanmuaua,
IOpxebuy, Huvywe, [Tramon, Oyave, payuoHaiusm

3a Top)kecTBaMM, IIOCBAIIEHHBIMM IIpa3IiHO-
BaHmio 300-1eTns co nHA poxaeHus Vimmanyn-
ia KaHTa, cKkpeiBaeTcst gpyras, Oojlee CKpOMHas

! Baryrrurickum deniepaibHeI yHUBepcuTeT M. V1. Kanra,
Poccust, 236041, Kasmmuauarpan, yir. A. Hesckoro, 11. 14.
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“THE GREAT RATIONALIST"”:
ALEXEY VVEDENSKY ON KANT
IN THE CONTEXT OF RUSSIAN KANTIANA

A. I. Vvedensky, D. O. Rozhin'

In 1904, the last January issue of the newspaper
“Moskoskiye vedomosti” carried an article by Alexey
I. Vwedensky, philosopher and theologian, Professor of
the Moscow Theological Academy, entitled “The Great
Rationalist. On the Centenary of Kant’s Death”. Al-
though the publication could hardly be called unique
for its time, as many Russian philosophers and jour-
nalists commented on this date, the article merits at-
tention because of the way it represents Kant, and the
fact that it sheds light on Vvedensky'’s attitudes toward
Kantian philosophy. Alexey Vvedensky is to this day
a little-known figure in the history of Russian philos-
ophy, such that I thought it would be helpful to pref-
ace the publication with a review of the landmarks in
the Russian philosopher’s intellectual biography. I go
on to demonstrate the ambivalent character of Vveden-
sky’s attitudes toward Kant’s philosophy. To this end,
I show that the Russian philosopher, on one hand, calls
for a “return to the universally acclaimed Kant”, whose
genius he unreservedly recognises; and on the other
hand, he argues that Kant should not only be studied
and profoundly reflected on, but also overcome because
his rationalism “has desiccated the thought of the new
cultured humanity”.

Keywords: Alexey Vvedensky, Kant, centenary of
Kant’s death, Russian Kantiana, Yurkevich, Nietzsche,
Plato, Fouillée, rationalism

The celebrations of the tercentenary of Im-
manuel Kant’s birth may overshadow a more
modest event: 220 years since the death of the
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o0wrenHaga nata — 220 jieT co THI KOHYMHEL Be-
JIMKOro KéHurcOepxiia. MoxeT ITOKa3aTbCs, UTO
HallOMMHaHMe O CMepPTM OMpadaeT HBIHEITHUN
100wtent, Ho B Poccuy BriepBblIe B IIMPOKOM Mac-
mtabe ObUIO OTMeUeHO VMIMeHHO CTOJIeTVe CO JIHS
cMepTn wtocodpa. B gacTHOCTM, HOMYJISpPHBIN
reTepOyprckum XypHan «Husa» B 4-M HOMepe
3a 1904 r. pasMecTnI IO HOBOAY CTOJIETUS CO JHS
cmepT KanTa Onorpadmueckyro 3aMeTKy, 3aBep-
maBIIyrocs cjioBamu: «Benmkwme saciyrm Kanra
BIIOJIHE OlleHeHbI BCeM MIPOM, U VICTeKIllee HbIHe
CTOJIeTVIe CO JHS €r0 CMepTU BbI3BaJI0 MHOI'OUVIC-
JIeHHBIe TOp)KeCcTBa B YeCTh V1 IlaMATh 3HaMeHUTO-
ro ¢wiocoda B pasHbix MecTax Espors (Mmma-
nyw1 Kanr, 1904, c. 77)%

ITpaspHoBaHMe cronerust co gHA cmepTn Kan-
Ta He obOomwiock 1 B Poccum Ge3 Gosibiioro uwic-
Jla TOP>KeCTBeHHBIX 3ace/laHUV B pa3/IMYHbIX Ha-
YUHBIX OOIIlecTBax M MyOIMKaluil B eprognye-
CKOVI TIeJaTy ¥ CIlelasIbHBIX M3aHmsX. Bot mpu-
MepHasi Oubivorpaduisi, OTHOCSINASACS K 3TOMY
cooprtmro: C. C. ImarormeB «PenmrvosHast wto-
codmst KanTa (K CTOJIETUIO CO THS €ro CMepTu)»
(Bepa n pasym. 1904. Ne 3. C. 91—114), A. Bernbiit
«Kputnimsm n cnmBonmsM: 1o mosomy croneTs
co nHg cmepTnt KanTa» (Becsr. 1904. Ne 2. C. 1-3),
E. A. bobpoB «K cTOIeTHeV romoBIIVIHE CMEPTU
Vmmanywia Kanra» (Bapriasckie yHuBepcuTeT-
ckue m3Bects. 1904. Ne 7. C. 1-21), EC. «K cro-
neTrio cMepTy DMmaHywia KanTa» (HosbIi xyp-
HaJI MHOCTPaHHOM JIUTepaTypbl, MCKycCTBa ¥ Ha-
ykn. 1904. Ne 3. C. 344—347), B. H. VIBaHOoBCKM
«[Tamsatn V. KanTa: (ITo mosomy cromeTmst co
IHs ero KoHUMHBL 12 depp. HOB. cT. 1804 . — 12
desp. 1904 r.): Peus, ckas. B 3acemaHmm u3.-Mar.
o-Ba mpu Kasan. yn-te 13 mapra 1904 r.» (Kazans,
1905), B.I. KamOypos «K cToseTnio co gHsI cMepTH
Kanra: Peus, mponsnec. 2 mast 1904 r. B rogasOM
cobpanwvm 1opu. o-Ba mpu Tomck. yH-Te» (Tomck,
1906), II B. Tmxommpos «K cromeTnio cmeptn
Kanra (1804—1904). I. JImunocts KanTa B 1300pa-

2 Ha moBcemMecTHOe IIpasgHOBaHVE 3TOro coOBITHSL B

Esporie B 1904 r. TakKe yKasbIBaeT B CBOEM MCCIIeIOBaHMI
H. A. Ivmurpuesa (Imurpuesa, 2014, c. 47).
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great citizen of Konigsberg. The mention of
death may introduce a somber note into the cel-
ebrations, but the fact remains that in Russia it
was the centenary of the philosopher’s death
that was first marked at a large scale. For ex-
ample, the popular Petersburg journal Niva in
Issue 4 for 1904 published a biographical ar-
ticle timed for the centenary of Kant’s death.
The article ended with the words: “Kant’s great
achievements have been fully recognised in the
world, and the centenary since his death gives
cause for numerous celebrations in honour and
in memory of the famous philosopher in vari-
ous places in Europe” (Anon., 1904, p. 77).2

In Russia, too, the centenary of Kant’s death
was marked by numerous meetings of various
academic societies and publications in period-
icals and specialised journals. The event was
covered in: Sergey S. Glagolev, “The Religious
Philosophy of Kant (on the Centenary of his
Death” (Vera i razum / Faith and Reason, 1904,
Ne 3, pp. 91-114), Andrej Bely, “Criticism and
Symbolism: on the Centenary of Kant’s Death”
(Vesy / Libra, 1904, Ne 2, pp. 1-3), Evgenij A.
Bobrov, “On the Centenary of the Death of Im-
manuel Kant” (Varshavskie universitetskie vedo-
mosti / Warsaw University Newsletter, 1904,
Ne 7, pp. 1-21), E.S. “On the Centenary of the
Death of Immanuel Kant” (Novyi zhurnal inos-
trannoy literatury, iskusstva i nauki / New Mag-
azine of Foreign Literature, Art and Science,
1904. Ne 3. pp. 344-347), Vladimir N. Ivanovsky
“In Memory of I. Kant: (on the centenary of his
death: 12 Feb., New Style, 1804 — 12 Feb. 1904)
Speech delivered at the meeting of the Kazan
University Physical and Mathematical Society
on 13 March 1904) (Kazan, 1905), Vyacheslav G.
Kamburov “On the Centenary of Kant’s Death:
Speech Delivered on 2 May 1904 to the Annu-
al Meeting of Tomsk University Legal Society”
(Tomsk, 1906), Pavel V. Tikhomirov, “On the

2 Nina A. Dmitrieva (2014, p. 47) points out the wide-
scale celebration of this event across Europe in 1904.



JKEHWV €T0 COBPeMEeHHMKOB» (borocstoBckmit BecT-
HUK. 1904. T. 1, Ne 2. C. 317—335; T. 1, Ne 6. C. 229—
247), H. H. CtpaxoB «KaHT — Kak BeJIVIKUI y4u-
TeJIb HPaBCTBEHHOCTW, B COITOCTaBJICHUM C COBpe-
MeHHBIMM pedOopMaTOPCKMMM CTpeMJIEHUSIMU K
repeolieHKe HpaBCTBeHHbIX Hadasl Xn3Hu. [o 11o-
BOJ1y VICIIOJIHVMBIIIETOCS CTOJIETUS CO JHSI CMePTH
KanTa» (Bepa m pasym. 1904. Ne 8. C. 289—304),
B. A. ®msaxcbeprep «Pustocodms Kanra», peus,
npousHeceHHasi B 3acegaHum OOIecTsa MCTO-
pumn, dwiosorun u npasa 1-ro despais 1904 r.,
TIIOCBSAIIIEHHOM YecTBOBaHMIO IaMsaTu Vimmanywn-
na KaHTa 1o moBojty cTosIeTHel TOIOBIIVHBL ero
cvepty (3anmckm OOriecTsa mcTopmy, PUIIOIIO-
rMy ¥ IpaBa Ipu BapriasckoM yHUBepcuTeTe.
1904. Bem. 3. C. 107—150), a Takke ynoMsHyTast
BBIIIIe 3aMeTKa B XypHaile «Hwmsa» (VMMManymt
KanT, 1904). B xypnane «Borpocs! dnocodpum
VI TICVIXOJIOT MV» OBLIV Oy OJIMKOBaHBI TPU JIOKJIa-
7la, TTPOV3HECeHHBIX Ha TOP)KeCTBEHHOM 3acefla-
Hviu [Icvxonorraeckoro o0recTBa, KOTOpoe ObLIO
nocesiteHo maMmsaTn Kanra, 28 mexkabpst 1904 r.:
JI. M. Jlonatnx «Yuenwne KaHnTa o mosHa"um» (Bo-
pocel pustocodnn u ncuxostorum. 1905. Ku. 76,
Ne 1. C. 1-18), IT. V1. Hosroponties «KaHT, Kak Mo-
panmct» (Ykas. m3n. C. 19—36), B. V1. Bepraackum
«KanT n ecrectBo3zHanme XVIII cronerns» (Ykas.
usg. C. 37—70). OtaesibHO cileqyeT yIIOMSIHY Th He-
cocTosiBIIytocs pedb npodeccopa CaHkr-Ilerep-
Oyprckomt myxosHom axamemuu [.I1. Muprosa,
IIpeHa3HAYaBIIYIOCS K IIPOM3HECEHUIO B aKaje-
MWYEeCKUN aKTOBBIN JleHb 17 despasts 1905 r.,, HO
H0o3Xe ONyOIMKOBAaHHYIO B HECKOJIBKIX BBIITYCKaXx
XypHasia «XpucTraHcKoe uTeHne» 3a 1905 . nop
HaspaHMeM «HpapcTBenHas aBroHoMMs 110 KanTy
v Hurme». [IpyiMeuaTesibHO, Kak MMUpPTOB BbICKa-
3bIBaeTCs O CTOJIeTUM co AHs cMepTn KanTa:

3HaveHne KaHTa CTO/IB BEIMIKO B MCTOPUMU
MBICTI M prIocodpcKort 1 OOrOCIIOBCKOVL, 9TO,
COOCTBEHHO, HEeT HYXX/bl VICKaTh OIIpaBIaHVS 1
IIOBOJIOB K TOMY, YTOOBI BCIIOMHUTB 3TO CJIaBHOE
viMs. OTHAKO MIMEIOTCs 11 0coOble OOy KIeHvIs
K TaKOMy BOCIIOMMHaHMIO. ['ofy ToMy Hasaj B
FepMaHVM W APYyIMX IPOCBEIEHHBIX CTpaHaXx
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Centenary of Kant’s Death (1804 —1904)”. I. The
Personality of Kant as Portrayed by His Con-
temporaries” (Bogoslovskiy vestnik / Theological
Bulletin, 1904. Vol. 1, Ne 2. pp. 317-335; Vol. 1,
Ne 6. pp. 229-247), Nikolaj N. Strakhov, “Kant
as a Great Teacher of Morality Compared with
Modern Reforming Trend Toward Reapprais-
ing the Moral Principles of Life” (Vera i razum,
1904. Ne 8. pp. 289-304), Vladimir A. Flaksberg-
er, “The Philosophy of Kant”, Speech delivered
at the meeting of the Society of History, Philol-
ogy and Law on 1 February 1904 to Commem-
orate Immanuel Kant on the Occasion of the
Centenary of His Death (Proceedings of the So-
ciety of History, Philology and Law at Warsaw
University, 1904, Issue 3, pp. 107-150), and the
above-mentioned article in the journal “Niva”
(“Cornfield”) (Anon., 1904). The journal “Vo-
prosy filosofii i psikhologii” (“Issues in Philoso-
phy and Psychology”) published three papers
delivered at the Kant commemoration meet-
ing of the Psychological Society on 28 Decem-
ber 1904: Lev M. Lopatin, “Kant’s Teaching on
Cognition” (1905. Book 76 (1), pp. 1-18), Pavel
I. Novgorodtsev, “Kant as a Moralist” (ibid.,
pp. 19-36), Vladimir I. Vernadsky, “Kant and
Eighteenth-Century Natural Sciences” (ibid.,
pp- 37-70). Special mention should be made of
the undelivered speech by Professor Dmitry P.
Mirtov of the St. Petersburg Religious Acad-
emy, intended to be delivered on 17 February
1905, but later published in several issues of
the journal “Khristianskoye chteniye” (“Chris-
tian Reading”) under the title “Moral Autono-
my According to Kant and Nietzsche”. Mirtov’s
remarks on the centenary of Kant’s death are
worth noting;:

So great is the significance of Kant for the
history of philosophical and theological thought
that there is no need to look for a justification
or excuse for remembering this glorious name.
But there are some special reasons for such
remembrance. A year ago Germany and other
enlightened countries celebrated the centenary
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IIpa3IHOBAJICA CTOJIETHUM FOOWMIIeN cO JHS KOH-
umHbI BesimKoro dwiocoda (30 aus. / 12 des.
1804 r.), M OCTaHOBWUTH Tellepb BHMMAaHNE Ha
KanTe — 3HaUMT OKa3aTh XOTs HECKOJILKO 3aI103-
TlaJIyIo, HO JOJDKHYIO JTaHb ero naMsaTi (MupTos,
1905, c. 313).

DTOT HaBepHsKa HEIOJIHBIVI CIVICOK POCCUI-
ckom roomtertHo KaHTMaHbI MOXHO TOITOJTHUTH
pykonmceio 13 apxusa b. B. Hukosnbckoro 3a as-
TOpCTBOM HpeanonoxnTensHo Ceprest Bramymvuyr-
posmya Bemposa (1855—1909)°, moBoom 1 Ha-
HycaHud KOTOPOV IOCIYXWIO CTOJIeTVe CO JIHS
cvmeptn Kanra. OHa mHTepecHa KaK MVUHUMYM
AByMsi MoMeHTaMu. Bo-miepsrix, Benpos ormeua-
T, UTO Teopusi IIpaBoOBOro rocygapcrsa Kanra or-
paswiack B psiie pedpopMm B Poccuiickov mMmepum,
O3HaMeHOBAaBIIIVIXCSl, B YaCTHOCTV, 3HaUMTe/IbHell-
IITVIMV VICTOPVUYECKVIMY COOBITMSMIL: «OCBOOOX]Ie-
HueM KpecTbsH 19 despasrs 1861 roma, mpeobpa-
30BaHMSMM 3eMCTBa ¥ FOpojia... yJacTyieM Hapoj-
HOTO 37IeMeHTa B Cyje, OecCIieH3ypHOIO IIPeccolo,
drHAHCOBOIO OTMEHOIO IIOAYIITHOVI IOIATH...»
(Cratps..., 1904, 1. 4). Bo-BTOPBIX, CTaThS 3aBepliia-
eTCsl HeCKOJIBKO HeOXXWUJaHHOVI JIJIs1 ITPVBBIYHOIO
obpasa KaHTa xapakTepucTuKOV ero Kak HaIluo-
Haymmcra: «CTo JIeT IpOoIUIo, KaK HaBcerya yMOJIK-
am Bemye ycTa duitocoda, HalMOHaIVCTa II0
JINYHBIM CBOMM KadecTBaM U ITPMBS3aHHOCTAM,
HO TeHVs BCeMUPHOIO IO YUYeHWIO, HO Be4Hoe
He yMepsIo: cBOOOIHAasi MBICIIb TIOJIeTesIa I10 Bee-
My Oesty cBeTy 1 Be3jle, I7ie ObIIv JIFOIM 3HaHWS U
TpyJia, IIpMHecIa CBOIO JI0JIIO IT0JIb3bl, BBUIMIIACh
B JXeJlaHHYIO popmy» (Tam sxe). OueBnHO, onHa-
KO, UTO aBTOP yKasblBaeT Ha HalvoHannsM Kanra

* B KOHILle PYKOIMCHOIO TeKcTa paMIwIns aBTOpa BbI-
MapaHa ¥ OCTaBJIeHbI ToyIbKO MHMIMaie «C. B.». Ho mo
ouepTaHMsIM OHa HaromyHaeT «Bemposb». Kpome Toro,
B TIOJIb3y €r0 aBTOPCTBA T'OBOPWUT LEJIBIV psif 0OCTOS-
TeNbCTB: Bempos ObuT 1o 1901 1. mpodeccopom mosriert-
ckoro npasa IlerepOyprckoro yHuBepcureTa, a B TEKCTe
pyKonmcu peub MAET Cpely IIPoYero O IIOJINIIEVICKOM
IIpaBe; B HAY4HOV I10e371Ke oH roceTt B 1878 r. 'evierns-
Gepr, rae MOr IIOIYYNTh IPVBUBKY KaHTMAHCTBA; Bermpos
SIBJII€TCS aBTOPOM Hekporiora o0 Visare Edprmosnue AH-
ZIpeeBCKOM, YIIOMIHAEeMOM W B 3TOVI PyKOIIMCH, YIVIICS Y
Amnppeesckoro B IlerepOyprckom yHuBepcuTeTe.

of the great philosopher’s death (30 Jan. / 12
Feb. 1804) and to pay attention to Kant means to

pay belated, but still due tribute to his memory
(Mirtov, 1905, p. 313).

This far from complete list of the Rus-
sian jubilee Kantiana should also include the
manuscript from Boris V. Nikolsky’s archive
presumably authored by Sergey V. Vedrov
(1855 — 1909),° written on the occasion of the
centenary of Kant’s death. It is interesting on at
least two counts. First, Vedrov notes that Kant’s
theory of the law-governed state was reflected
in several milestone reforms in the Russian Em-
pire: “[...] emancipation of serfs on 19 February
1861, transformations of zemstvo and city [...]
through introduction of the popular element in
the law court, lifting of press censorship, and
abolition of chevage, or tribute per head [...]”
(5.V., 1904, fol. 4). Secondly, the article ends
with a somewhat unexpected reference to Kant
as a nationalist: “A hundred years have passed
since the oracular tongue of the philosopher, a
nationalist by his personal properties and at-
tachments, but a worldwide genius by his teach-
ing, fell silent, but the eternal has not died: free
thought flew across the whole wide world and
wherever there were people of knowledge and
labour, bringing its share of good and taking the
desired form” (ibid.). Obviously, the author calls
Kant a nationalist not in the sense that the latter
was convinced of the superiority of the German
nation, but because he was embedded in his na-
tive culture in daily life.

* Atthe end of the hand-written text the author’s name is
scratched out leaving only the initials S.V. But in outline
it is reminiscent of “Vedrov”. Besides this, a number of
circumstances point to his authorship: until 1901, Vedrov
was a professor of police law at Petersburg University,
and the text refers, among other things, to police law;
during an academic voyage he visited Heidelberg in 1878
where he could have received an injection of Kantianism;
Vedrov wrote an obituary for Ivan E. Andreyevsky who
is mentioned in this manuscript, and was Andreyevsky’s
student at Petersburg University.
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He KaK Ha yOeXX[IeHHOCTh IIOCJIeTHEerO0 B IIPeBOC-
XOJICTBEe TePMaHCKOVI HalluM, a KaK Ha yKOpeHeH-
HOCTB €T0 B POIIHOV KYJIBType ¥ IIPVBBIYHON I10-
BCEJTHEBHOCTA.

B umciie mipounx myOimKanmii, MOCBAIIIEHHBIX
CTOJIETHEMY OONJIel0, MHTepeC BbI3bIBaeT 3aMeT-
Ka B raseTe «MOCKOBCKMe BEIOMOCTVI» IIOf] Ha3Ba-
HyeM «Bermmkuit parmoHasnmct. Ilo rosoy crorte-
Tnst co nHs cmMepty KanTa. (1704 — 31 guBaps —
1804)», aBTOpOM KOTOpOVI SIBJII€TCS PYCCKUI pu-
socodp, OorocsioB 1 myormimcT Asiekcet VIBaHo-
B4 Beemerckum (1861—1913)%. Ona oOparraer Ha
cebs BHMMaHMe He TOJIBKO TeM, UTO B ee Ha3BaHUM
nepenyTaHbl JaThl — B KayecTBe rofia poXIeHus
Kanra Bmecro 1724 . ykaszan 1704-v1, v ke MOX-
HO IIPeIIOJIOKNTh, UYTO IIpWU Habope OKa3ayvch
riepertyTaHbl CTOJIETVs, OOO3HaJaloIIVe IepHo]l,
IPOIIeNIIINI cO IHA cMepTu dustocoda: 1804 —
31 saaBaps — 1904 (Beemenckmi, 1904, c. 3). Ora my-
GrIMKarys MMeeT 3HaYeHVe Kak ISl UICTOPUM pyc-
cKomt prstocopu B 11eJI0M, TaK M JIJIs1 ITPOSICHEH WS
cnemdurkn oTHomreHus: Beemerckoro k Kawnry,
YTO MOYKHO $ICHO YBUII€Tb, OOPaTMBIINCE K MHTEJI-
JIeKTyaJIbHOV Ouorpadum pycckoro dpusiocoda.

Ha ceropHsAmHMUM [eHb B UCTOPUM PUIIOCO-
vt BeemieHCKIT gBIIsieTC MaJIoM3yYeHHOM pu-
rypori, 1, 6e3 coMHeHMs, He3aC/Iy)KeHHO, XOTs OBl
IIOTOMY 4YTO OH ObUI IpernofasaresieM B Mockos-
CKOVI TyXOBHOM akafemun (najiee — MJIA) y ms3-
BeCcTHOro pycckoro dwiocoda Ilasna Ajsekcan-
nposuda PriopeHckoro (VI3 akageMmdeckon XKms3-
HI..., 1912, c. 441). M. M. XXycT niminet, 4To vMeH-
HO «11071, BiIsiHeM BemeHckoro dropeHcKum B
riepBeIV Tof, 00yueHms [B MIJA] ouens 3amHTepe-
coBasicst butocodmert Karra» (Zust, 2002, p. 88).
T. Hemer cumraet, uto yTBepXaeHue JKycra He-
BepHO, HO ITpM3HaeT, uTo BeermeHckuir ybexmarn
Dr10peHCKOro Oy 0JIKOBaTh ero IepeBo], KaHTOB-
ckomt «Pusmyeckon MoHagostornm» (Kaut, 1905) B
«Borocs1oBcKOM BecTHMKe» 1 OKasajl eMy B 3TOM
nomorttib (Nemeth, 2023, p. 305). O6 orHOIIEHMN
dropenckoro k KaHTy B meproy ero sHakoMcTBa

* TlogpoOnee o BeemeHckoM cM. B HOBerIer Kuure To-
maca Hemera: (Nemeth, 2023, p. 252 —256).
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Among the publications devoted to the cen-
tenary, there is a notable article in the newspa-
per “Moskovskiye vedomosti” (“Moscow News”)
entitled “The Great Rationalist. On the Cente-
nary of Kant’s Death. (1704 — 31 January —
1804)” written by the Russian philosopher,
theologian and social commentator Alexey I.
Vvedensky (1861 — 1913).* It catches the eye
not only because the title contains a mistake,
with Kant’s date of birth being given as 1704
instead of 1724 (or else the centuries indicat-
ing the period of time that elapsed since the
day of the philosopher’s death were mixed up
during type-setting: 1804 — 31 January — 1904
(Vvedensky, 1904, p. 3)). The publication mat-
ters for the history of Russian philosophy as
a whole, and sheds light on Vvedensky’s atti-
tudes toward Kant, which becomes clear if we
look at the Russian philosopher’s intellectual
biography.

Today, Vvedensky’s role in the history of
philosophy is unfairly under-studied, if only
because he was a teacher of the well-known
Russian philosopher Pavel A. Florensky at
the Moscow Theological Academy (elsewhere
MTA) (Anon., 1912, p. 441). Milan M. Zust
(2002, p. 88) writes that it was “under the in-
fluence of Vvedensky that Florensky in the
first year of study [at the MTA] developed a
keen interest in Kant’s philosophy”. Thomas
Nemeth (2023, p. 305) disagrees with Zust's
claim but admits that Vvedensky did urge Flo-
rensky to publish his translation of Kant’s Phys-
ical Monadology (Kant, 1905) in Bogoslovskiy
Vestnik and helped him to do it. Florensky’s at-
titude toward Kant during the period of his ac-
quaintance with Vvedensky is illustrated in the
following statement from his maiden lecture in
1908: “Plato and Kant [...]. These names forever
stand for what is the most significant in philos-
ophy, and if all the philosophical works would

* Read more about Vvedensky in the latest book by
Thomas Nemeth (2023, pp. 252-256).
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¢ BBerleHCKMM CBUIIETEIIBCTBYET €ro yTBepKIIeHe
m3 1ipobHom stekiym 1908 r.: «[Imaton n Ka#HT...
C mMmeHaMM 3TVMMM HaBeKV CPOCIIOCh caMoe 3Ha-
4JUTeIbHOe, UTO ecTh B dpwiocodpmm, 1 ecsint Obl
rorno6ym Bce prstocodpckme Ipon3BeaeHs, Kpo-
Me Jnanoros Iliarona n Kputnk Kanra, TO, Ka-
JKeTcs, MBI BCe-TaKM COXpaHWIN OBl IIpaBO rop-
IUTBCS PVITOCOPCKOI0 OMONIMOTEKOI0 YesloBede-
crBa» (Dropenckurs, 1909, c. 596).

Astekcest BBeieHCKOro He cileyeT IIyTaTh C M3-
BECTHBIM PYCCKMM KaHTMAHIIEM AJleKCaHIpOoM
VBaHOBUueM Bemenckmm (1856—1925), kak 3TO
OIHa Kbl CJIyYMIIOCh C OAHVM W3 BBIITYCKHUKOB
MIA ViBanom Kysemumuem CmupHoBbIM (1833 —
1912), nepentytaBmiM cTtaTtbu Ajiekces Baemen-
ckoro 1 AjtekcaHypa BeemeHckoro B Xy pHarte «Bo-
rnpocel dpwtocodun n ncyxosnorn» (CMUPHOB,
1914, c. 134). Cam Ajexcent BBemeHckmii, KcTatw,
GBI 3HAKOM CO CBOVIM JIOCTOIIOYTEHHBIM OfHO(Da-
MWIbLIEM, O KOTOPOM OTO3BaJICd JOCTaTOYHO Terll-
JIO B pelieH3MV Ha BBIIIOJIHEHHBIN IIOf], PyKOBOJI-
CTBOM ITOCJIETHErO IlepeBof, KHWUIM Buibresbma
Bunpenbbanna «Pvtocodnst Kanra (13 Vicropun
Hosont ®wiocodpvm)» (Beemerckmr, 1895a, c. 119).

VHTeruieKTyasibHas rcTopus BeemeHckoro Tec-
HO cBs3aHa c ero alma mater — MJIA, xyna crry-
CTs1 TOf], TI0CTIe OKoHYaHMs, B 1887 1., oH ObLIT IpU-
IJlalleH Ha Kadenpy wmctopum duiocodpumt 1o
PpeKOMeHIallM CBOero yuwuTeslsd M HacTaBHUKa
B. 1. Kynpsasuesa-Iliaronosa (manee — Kynpss-
11eB) (V13 akageMmdecKom Xm3HN. .., 1912, c. 394).

B 1891/92 yueGHoM ronmy BeemeHckmit ormpa-
BIJICS [1J1s1 y4eOBl Ha 3MIMHUTI ceMecTp B beprima-
CKIVI YHMBEPCUTET, Ha JleTHUI — B Ilapvokckmi
yumsepcureT (Tam xe, c. 395)°.

> Tlo mpyruM MCTOYHMKAM, BBelleHCKUI OTIIpaBUIICS B
1891/92 yuebrom romy TonbsKo B 'epmanmio, a dpanto
IIOCeTWI Y Ke BO BpeMsi BTOPOVI CBoel Ioe3iku, B 1896/97
y4ueOHOM rofy (Abpamos, Barmuyros, 2010, c. 373). OngHa-
KO B IOOWIEVMHOW CTaTbe, ITOCBSIIEeHHOV BBEHGHCKOMY
(M3 akapemuraeckovt Xm3HMU...., 1912, c. 395), coolrraercs,
uro B 1891/92 y4yebHOM rony oH moceman u 'epmanuio,
v dpaHIMIO, 0 YeM TaKXe CBUIETeIbCTBYIOT €ro MVCh-
Ma m3-3a TpaHmibl (Beemerckui, 2015). Yro KacaeTcs mar
BTOpOM TI0e3/1KM BeerieHckoro, To B XypHaax CoseTa
MJA conepsxwtest H@oOpMars o moesaxe He B 1896/97,
a B 1897/98 yuebHOM romy, npasza, Oe3 ykasaHMs MecTa
komaHavposanvs (KypHaiet..., 1898, c. 274).
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perish except Plato’s Dialogues and Kant’s Cri-
tiques, we would probably still have the right to
be proud of mankind’s philosophical library”
(Florensky, 1909, p. 596).

Alexey Vvedensky should not be confused
with the well-known Kantian scholar Alexan-
der I. Vvedensky (1856 — 1925), as happened
with Ivan K. Smirnov (1833 — 1912), an MTA
graduate who confused articles by Alexey Vve-
densky and Alexander Vvedensky in the jour-
nal Voprosy filosofii i psikhologii (Smirnov, 1914,
p. 134). Alexey Vvedensky (1895a, p. 119), by
the way, was acquainted with his illustrious
namesake and wrote a favourable review of the
translation, made under the latter’s guidance,
of Wilhelm Windelband’s book The Philosophy
of Kant (from the History of New Philosophy).

Vvedensky’s intellectual biography is closely
bound up with his alma mater, the MTA, where
he was invited a year after graduation, in 1887,
to take up the Chair of the History of Philoso-
phy on the recommendation of his teacher and
mentor Viktor D. Kudryavtsev-Platonov (here-
after, Kudryavsev) (Anon., 1912, p. 394).

In academic year 1891/92, Vvedensky spent
the winter semester at Berlin University, and
the summer semester at Paris University (ibid.,
p. 395).°

After Kudryavtsev’s death in 1892, Vveden-
sky transferred to the MTA Chair of Logic and
Metaphysics, in 1896 was confirmed as profes-
sor extraordinarius, and in 1905 was promoted
to ordinary professor of the same Chair (ibid.,
p- 396). Vvedensky’s predecessors in this Chair

> Other sources say that in 1891/92 Vvedensky went
only to Germany and visited France only during his
second trip in 1896/97 (Abramov and Vanchugov,
2010, p. 373). However, the jubilee article devoted to
Vvedensky (Anon., 1912, p. 395), reports that in the
1891/92 academic year he visited both Germany and
France, which is corroborated by Vvedensky’s letters
from abroad (Vvedensky, 2015). As for the dates of
Vvedensky’s second trip, the journals of the MTA
Council report that the trip took place not in 1896/97,
but in 1897 /98, without naming the places (Anon., 1898,
p. 274).



ITocie cmeptn Kypapsisiesa B 1892 . Beepnen-
CKUTI Tlepelriesl Ha Kadeapy JIOTUKM 1 MeTadpu3u-
kvt MIIA, B 1896 r. ObIT yTBEp)KAEH B 3BaHWM 3KC-
TpaopavHapHoro mpodeccopa, B 1905 . Bo3BerneH
B 3BaHMe OpAMHApPHOro IIpodeccopa Tom e Kade-
npsl (Tam xe, c. 396). ITpodeccopamm ykazaHHO
kKadenpsr 1o Beenenckoro 0wt . A. TonyOus-
ckun u Kypapsisues, ubn dustocodpckme B3ITIAIbI
ObUTI cpOpMYITVIPOBAHBI He 0e3 BIIVSHIIS KAHTOB-
CKOro arpuopusMa (rompobree cm.: Poxus, 2021;
2023) n upM uaen BeemeHCKMII B omperesieHHON
CTelleH ITPOo0JIKajl pa3BuBaTh.

B 1897/98 yuebnom rogy BeemeHckmit cHOBa e3-
JIVJI B 3arpaHUYHY 0 KOMaHAMPOBKY. CBelleHmni1 o
MecTe ero IpeObpIBaHMs OOHAPYXUTh He y1aI0Ch.
Kaxk ormeugaer O. T. Epmuiins, B 3ToV oe3iKe OH
3aHMMaJICS M3ydyeHMeM permruvt Vinnum (Epmu-
e, 2009).

3a Oortee uem 25 1eT CBOET! ITPeToaBaTe IbCKO
ZlesATeJIbHOCTY BBefeHCKI ory0OsIMKoBasl CBBIIIe
100 pabor (M3 axameMmueckovt Xu3HMU..., 1912,
c. 448—454), TIOCBSAIIIEHHBIX IIPEVIMYIIECTBEHHO
dwtocodpckont Temarvke. Haunnag ¢ 1897 r. pe-
TYJISPHO TevaTayics B «MOCKOBCKVIX BEIOMOCTSIX»
B otete «Kpurtndeckne 3ametkn» (Tam xe, 1912,
c. 453), rme u omny0OiMKoBaHa IIperCcTaBleHHas
HVDKe cTarhg o KamTe.

Yxe Ha 3ape IIperiofaBaTe/IbCKOV Kapbepbl Y
pycckoro dustocoda cKiiagplBaeTcs HeIpOoCToe
orHomenue K Kanry. C ogHoi cropoHsl, Beenen-
CKMVI BBICOKO OlleHVBaeT HeKoTopble mien KaHTa,
C IPYTOVi CTOPOHBI, KPUTUKYET ero:

I'myGokast mpiciie KanTa... uTo abcoiroTHOE,
II0 CaMOMY IIOHSTHMIO CBOeMYy, He MOXeT OcCy-
IIIECTBUTBCS. B MVIpe HaIllero OIbITa M IIOTOMY
IIOJDKHO HaBCerJa OCTaThCsl TPaHCIIeHIeHTasIb-
HBIM 1leaJIOM Halllero pasyMma, — 3Ta MBICIIb
COIEP>KUT B CBOEVI OCHOBE OeCcCIIOPHYIO MICTUHY.
Bermkmiit arHOCTVIK, KaK M arHOCTMKV BCeX Bpe-
MeH, 3a0JTy>kKasics JIUIIb B TOM, YTO HacTauBal
Ha 0e3yca06Hoil v Bceyenoll TpaHCIIEHIEHTHOCTH,
a CJIemoBaTeIbHO, M HeII03HABAeMOCTI abCOITIOT-
Horo (Beemenckmu, 1892, c. 135).
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were Fyodor A. Golubinsky and Kudryavtsev
whose philosophical views were influenced by
Kantian a priorism (see more in Rozhin, 2021;
2023) and whose ideas Vvedensky, in some
ways, continued to develop.

In 1897/98 Vvedensky went on another for-
eign trip. Nothing is known about the place of
his sojourn. Oleg T. Yermishin (2009) reports
that during that trip he studied Indian reli-
gions.

During the course of more than 25 years of
his teaching, Vvedensky (1912, pp. 448-454)
published more than a hundred papers most-
ly devoted to philosophy. Beginning from 1897,
he regularly contributed to “Moskovskiye ve-
domosti”’s “Critical Remarks” section (Anon.,
1912, p. 453), where the article about Kant be-
low was published.

Already at the dawn of his teaching career
Vvedensky’s attitude to Kant was bifurcat-
ed. On one hand, he speaks highly of some of
Kant’s ideas, while on the other, he criticises
Kant:

Kant’s profound idea [...] that the absolute,
of its very essence, cannot be realised in the
world of our experience and hence is destined
to remain forever a transcendental idea of
our reason — this thought is indisputably
true. Where the great agnostic, like agnostics
of all times, was wrong was in insisting
that transcendence is unconditional and all-
encompassing and hence that the absolute is
unknowable (Vvedensky, 1892, p. 135)

It may seem surprising that Vvedensky, as
if following Otto Liebmann, calls on contem-
porary philosophers to “return to Kant”. In an
1884 article devoted to the philosophy of the fu-
ture, he writes: “[...] the only option is to return
to the universally recognised teacher, Kant,
and ‘penetrate into the kernel of his philoso-
phy’ [...]. So, what can be found in Kant that
can rescue modern philosophical thought from
the troubles it has got itself into historically?”
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MoxxeT 1okasaTbCs YOMBUTEJIBHBIM, 4TO BBe-
meHckum, 6yaTo Besten 3a Otro JImbmaHoOM, Tpu-
3bIBaeT coBpeMeHHBIX prtocodos «Haszam xk Kan-
Ty!». B ogmHOM M3 crarenm 1894 r., mocesiieHHON
dutocodpum Oyayliiero, oH MUIIET: «...HUYEro
APYTOro He ocTaeTcsl, KaK BO3BPaTUThCA K OOlile-
Npu3HaHHOMY yuuTtento — KaHTy, 1 “BHUKHYTB
B 3epHO ero dwiocodpun”... VITaK, 4To ke MOXKHO
HavTi y KanTa Takoro, 4To ObI MOIJIO CIIacT CO-
BpeMeHHYI0 PrI0cOPCKYIO MBICIIb OT ee, ICTOPU-
4UecK! HaXXUTBIX, Heypsauil?» (Beemenckuri, 1894,
c. 82). Ho u B aTOM IIpM3bIBe OOHApPYXMBaeTCs He-
OTHO3HAYHOe OTHOIIIeHVe BBeIeHCKOro K BeJIKO-
My KéHurcoepxily. Y pycckoro dwiocoda, Kpo-
Me IOWCKOB yHIaMmeHTa st dpuiocodpum Oy-
AYIIero Cpeay «IUIOHOTBOPHBIX 3e€peH» KaHTOB-
ckovt pustocodpun, ObUIa U IpyTas ek oOpariie-
HUS K HeVl — «100e0umms (ee paliyioHaIbHBIV dJle-
MeHT. — /1. P), TOHATH, CO3HATh HETOCTAaTOYHOCTH
¥ BOCIIOJIHUTH HOBBIM HauajioM» (BBemeHckumi,
1892, c. 142—143). IlosTomy BBenmeHckmit cumTaert,
uTo «KaHTa HeJlb3s 00OTY TOMY, KTO XO4eT 3aHU-
MaThCst prstocodment cepresHo. Ero men Heobxo-
AVIMO V3YUUTH U KPUTUYECKN IIPOIyMaTh: MHaye
OH Oy/IeT BEYHO CTOSITh IIpel] CO3HaHVeM TeMHbBIM
VI CMYIIAIOIIVIM TIpr3HakoM» (Beemenckmii, 18950,
¢. 390). MoxeT nokasaTbcsl, UTO BBermeHCKMTI 5BO-
JIIOLIVIOHVPOBAJT B CBOEM OTHOIIIEHMN K HeMell-
KoMy pmitocody B CTOPOHY KPUTWMKM ¥ HEIIpu-
SATVSI, HO B OHOV M3 JIEKLUVI, IIPOUYMUTAaHHBIX VM
B 1907 r. B MockoBckoM EmnapxmasibHOM f1oMe, co-
nepxatcsa ciemyromme ciosa: «Cokpar m KaHr,
OeccriopHO, paBHOBeJIVIKIE TeHUM B obracTi -
sococpunt. Ho xakoe pasiane B ux TBopeHmsx! V
3TO TIOTOMY, UTO MeXly HVMM JIeXXaT LIeJIbIX JBa
ThICAUesIeTusE — C 1x OoraTelM, yHacIeloBaHHBIM
KanToM myXOBHO-MIEVIHBIM HproOpeTeHVIeM»
(Beenmenckmri, 1909, c. 100). CriemyeT 3aMeTUTB, UTO
BBeneHckmii, BeposiTHee BCEro, UMTasl 3TV JIEKITNN
rieper; JyXOBeHCTBOM MOCKOBCKOVI elapXum, UTO
IertaeT ero IpusHaHue KaHTa renmem Oosee Be-
COMBIM, ITOCKOJIbKY eMy He ObUIO HeoOXOIMMOCTH
riepes; coOpaHVeM IYXOBHBIX JIVIL [IaBaTh II0JIO-
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(Vvedensky, 1894, p. 82). Yet even this call re-
veals Vvedensky’s ambivalent attitudes toward
Kant. In addition to seeking foundations for the
future of philosophy in the “fruitful kernels”
of Kantian philosophy, another aim of turning
to it was “to overcome [its rational element —
D.R.], to understand, become conscious of its
insufficiency and complement it with a new el-
ement” (Vvedensky, 1892, pp. 142-143). Thus,
Vvedensky (1895b, p. 390) is convinced that
“[h]e who wants to do philosophy serious-
ly cannot sidestep Kant. His ideas need to be
studied and critically thought through: other-
wise he will forever loom before our conscious-
ness as a dark and troubling ghost.” One might
get the impression that Vvedensky’s attitudes
toward the German philosopher had evolved in
the direction of critique and rejection. But con-
sider what he says in one of his lectures, deliv-
ered in 1907 at the Moscow Eparchial House:
“Socrates and Kant are indisputably equal ge-
niuses in the domain of philosophy. But what
a difference in their works! This is because of
the two millennia that separate them — with
their rich spiritual and intellectual acquisi-
tions which Kant inherited” (Vvedensky, 1909,
p- 100). It must be noted that Vvedensky most
likely delivered these lectures to the Moscow
Eparchy clergy, which lends greater weight to
his recognition of Kant as a genius, since he had
no reason to extol to an assembly of clergy the
German philosopher who was popular mainly
in the philosophical circles.

In terms of content, the article being pub-
lished here falls into two parts. The idea that
runs through both parts is that the “mystical
depths”, or “mystical attractions” revealed in
Plato’s philosophy are important for the devel-
opment of world-historical thought. In the first
part, Vvedensky claims that mystical depths
nourish our thought and our activity, where-
as in contrast “pseudo-creative capacity” and
“pseudo-divine self-sufficiency” lead to “the



KUTeJIbHbIe XapaKTePUCTUKIM HeMelKoMy ¢rio-
codpy, MOTHOMY IpeuMYyIlecTBeHHO B dpusiocod-
CKMX KpyTax.

ComepxaTeslbHO ITyO/IMKyemasl HVDKe 3aMeT-
Ka JIeJINTCA Ha JiBe JacTiu. Pamkon 11 obenx da-
CTeVI CITy>XKUT WMIies O TOM, UTO JIJIsl pa3BUTUS BCe-
MUPHO-MCTOPUYECKON MBICIIM BaKHOe 3HaueHle
VIMEIOT «MUCTUYeCcKIe TIIyOMHbI», VIV «MUCTUYe-
CKVe IIPUTSDKeHMS», pacKpblBaeMble B pyciie pu-
nocodwum ITnarona. B nepsort wactu Beemenckui
yTBEpXKIIaeT, UTO MVUCTIUECKVe ITTyOMHBI IUTAIOT
HaIIly MBIC/Ib V1 HAIlly JIeSTeIbHOCTb, B TO BpeMs
KaK ITPOTVMBOCTOSIINE VIM «MHMMO-"TBOpUecKas”
CIIOCOOHOCTBE» U «MHUMO-OOXKeCcTBeHHasl CcaMo-
IIOCTATOYHOCTb» BeAYT K «Haubosiee OLIyTUMBIM
B JIyXOBHOW JXM3HWM KYJIBTYPHOIO dYeJloBeuecTBa
nepTypbaryam» (cM. HiKe, . 159). B nociennem
cJly4ae pedb MIET O TaK Has3blBaeMOM pallVOHa-
JIM3Me «BEeJIVIKOTO aBTOHOMUCTa» KaHTa, KOTOpBIN
drtocodprm
ITriaToHa, OTHaBas e sIBHOe IIpeIiouTeHe.

Beemenckmin mpormBoIIOCTaBIIsET

Bropasi gacTh cocpeioToueHa mperMyIiecTBeH-
HO Ha KPUTHMKe KaHTOBCKOTO CyObeKTUBI3Ma B Te-
opeTudeckovt ¢priocodun 1 KOHLEMNIMN aBTOHO-
MUV HPaBCTBEHHOIO 3aKOHa B IIPaKTI4ecKoit (u-
j10codum, KOTOpas 3aBeplaeTcs OOBMHeHVeM He-
MeIlKoro ¢wiocoda B HOSIBJIEHUN TaKOTO pallyio-
HaJTM3Ma, KOTOPBIV «VICCYTITMIT MBICITH HOBEWIIIETO
KyJIBTY PHOTO YesloBedecTBa» (CM. HVIKe, C. 167).

B xon1ile 3ameTkm BeerieHckui TeM He MeHee
HaIrlOMMHaeT YMuTaTeIsIM O 3acjIyrax «BeJIMKOro
palyioHaIICTa», KOTOPLIMY IOC/IeIHMI «CTsKaJl
cebe HecOMHeHHOe, HeOCITIOpMMOe J1a 11 He OCTiapy-
BaeMoe IIpaBo Ha OeccMepTye B UCTOPUM, Ha Beu-
HyIO MPU3HATEeJILHOCTh KYJIBTYPHOTO dYesioBede-
CTBa» (CM. HVIKe, C. 168).

TexcT craTey my0OIMKyeTcs B COBpeMeHHOM Op-
dorpacdun u nyHkTyauumn. Bce MHoroTouns mpu-
Hajjiexar BsemeHckoMmy. CMBIC/IOBBIe  BCTaBKU
JaHbI B YIJIOBBIX CKOOKaX. AcCTepucKaMy OTMeue-
HBI ITpYIMeYaHNs], IIpYHA/IJIeXalllye aBTopy; apao-
CKMMM IUdpaMyt — KOMMeHTapuu Iy oJiMKaropa.
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most tangible perturbations in the spiritual life
of cultured humanity” (this publication, p. 159).
In the latter case we are talking about the so-
called rationalism of Kant, “the great auton-
omist” whom Vvedensky contrasts with the
philosophy of Plato, whom he clearly prefers.

The second part focuses on critiques of
Kant’s subjectivism in theoretical philosophy,
and the concept of autonomy and the mor-
al law in practical philosophy, culminating in
the accusation that the German philosopher
is responsible for a kind of rationalism which
“desiccated the thought of the new cultured
humanity” (this publication, p. 166).

At the end of his article, Vvedensky never-
theless reminds the reader of the achievements
of “the great rationalist” which “earned him an
unquestioned, indisputable, and undisputed
right to immortality in history, and to the eter-
nal gratitude of cultured humanity” (this publi-
cation, p. 167).

The text of the article uses modern spell-
ing and punctuation. All suspension points are
Vvedensky’s. Explanatory inserts are in angled
brackets.

THE GREAT RATIONALIST
On the Occasion of the Centenary
of the Death of Kant
(1704 — 31 January' — 1804)

I

The royal road of world-historical thought,
which brings life-giving moisture to the soil
tilled by cultured humanity, does not always
go in a straight line, and often takes shortcuts,
splitting off into smaller creeks. As a result, irri-
gation is not always even: some areas occasion-
ally suffer from a surplus of moisture, while
others, on the contrary, from a shortage of it.

Or take another simile. Sometimes there oc-
curs a kind of thrombosis, a morbid clogging of
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BEJIMKUW PALTIIOHAJIVICT
ITo moBoxy croneTns co nust cmepTy KaHTa
(1704 — 31 saBaps’ — 1804)

I

Maructpais BceMUPHO-MCTOPUYECKOV MBICIIN,
MIpUHOCSINA 11 ITUTaHWs BO3/Ie/IbIBaeMOVI KYJIb-
TYPHBIM UeJIOBEUYeCTBOM ITOUBBI IyXa KMBOTBOP-
HYIO BJIaTy, M7IeT He Bcerza B IIPSMOM HallpaBJile-
HVW, HO HepeJKO IIpMHMMaeT OOXOIHbIe ITyTH,
IprYeM 4acTo pacliajlaeTcsi Ha Oosiee Wi MeHee
MeJIKMe IpOoBOfdAIIMe pyKasa. BcirercTsue 3Toro
OpOIlleHVie COBepIIaeTCs He BCerjila PaBHOMEPHO:
OITHV paViOHBI CTPAZAIOT MHOITIA OT M30BITKA Bila-
'/, TOT7Ia KaK JIpyTuie, Ha00OpOT, OT ee HefIoCTaTKa.

Vv BosbMeM Jipyroe cpaBHeHwe. ITporcxoaut
IIOpot KaK ObI TpoM0O03, OojIe3HeHHas 3aKyIOpKa
apTepuil, IPUHOCSIINX B OpPraHM3M o0IIledesIoBe-
UeCcKOVI MBIC/IVI BMECTe C KPOBBIO IIITaTeIbHbIE Be-
ITIeCTBa, BCJIEMICTBYIE YeTO COBepITaeTCs TUIePTPO-
s OmHMX OpraHOB M OMEPTBEHWE, YacTUIHOe
VJIV BCellesloe, IPYT1X.

ITpramHBI TOJIBKO YTO YKa3aHHOW HaMM aHO-
MaJIVVi B YMCTBEHHOVI KI3H UeJI0OBe9eCcTBa O9eHb
CJIOKHBI, ¥ OBIJIO OBI HEYMEeCTHO BXOIIWTH 371eCh B
ux mssioxeHue. Ho omHy, ocHOBHYIO 110 TpeboBa-
HWIO Hallleyl TEMbI, MBI yKaKeM.

CponMu 1yOOUamImMMy KOPHSMM Ty XOBHasI
JKV3HD 4eJIOBEeYeCTBa YXOIWUT B MUCTIUECKYEe TTy-
OVIHBL, 113 KOTOPBIX, KaK 13 TIOJI3eMHBIX POTHMKOB,
IIpOOVBAOTCS MUTAOIIVE HAITy MBICIb VI HaIly
JesITeJIbHOCTh KJTFOUM KMBOW BOABI WIIV, KaK W3
ceprlia, CTPYWUTCSA IO apTepmsaM Kposb. Hu xu-
BOVI BOZIbI, HV OXXMBJISIIOLLEVI OPraHM3M KPOBVI MBI
TBOPUTBH HE MOXKEM: MBI MOYKEM JIUIIIb «IIOMOTraTh
HpUpoze» obeperas YMCTOTY >KM3HECIIOCOOHBIX
HayvaJl opraHmusma. Ho mHora yesioBeuecTBo B Ka-
KOM-TO HETOCTVDKVMMOM TyXOBHOM OCJIeTUIEHUN
IIPOHMKAETCS BEPOIO B CBOIO COOCTBEHHYIO MHVI-
MO-«TBOPYECKyI0» CIIOCOOHOCTB ¥ BMECTO TOTO,
49TOO OrpaHMYMBATBCS CKPOMHOVI POJIBIO  «IIO-
MOIITHVIKOB IIPUPOJIbl», OepeTcs 3a co3aBaHue ca-
MBIX HavaJI I ICTOYHVKOB JKV3HL.
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arteries which, along with blood, bring to the
organism of common human thought nutri-
tious substances owing to which some organs
grow too large and others die away, partially or
wholly.

The causes of this kind of anomaly in hu-
mankind’s intellectual life are highly compli-
cated and it would be inappropriate to go into
their discussion here. However, I will point out
one cause that is more important for our theme
than all the others.

Mankind’s spiritual life has its deepest roots
the in mystical depths from which springs living
water which nourishes our thought and activity
like blood flowing through our arteries from the
heart. We cannot create either the living water
or the blood that nourishes the organism: we
can merely “assist nature” by keeping the viable
elements of the organisms clean. But sometimes
humankind, incomprehensibly blinded by faith
in its own pseudo-“creative” capacity, instead
of confining itself to the modest role of “nature’s
helpers”, undertakes to create the very origins
and sources of life.

It is then that the anomalies pointed out above
occur: the springs get clogged, the world’s royal
road diverts from its course and the pulse of the
arteries changes its rhythm.

The eternal tautology of history!

The voice of temptation the first humans
heard in the Garden of Eden (“you will be
like God knowing good and evil”?) and
later echoed through the whole history of
humanity from ancient Prometheus to
the modern “Ubermensch”]? — the voice of
temptation seducing humanity by the ghost of
pseudo-divine self-sufficiency (“autonomy”) is
constantly weaving itself into the fabric of world
history; and it is this voice, and not anything
other, that produces various deviations from the
normal course and various perturbations.

Kant, whom we are commemorating on
the occasion of the centenary of his death
(12 February New Style and 31 January Old
Style) today unites all cultured humanity, is



V1 BOT TOrma-To HACTYHaIOT Te aHOMayIuM, Ha
KOTOpBIe MBI YKa3aJIl BbIIIIe: ICTOUHVMKN 3acopsi-
IOTCSI, MMPOBasi MarmcTpaslb OTKJIOHSETCS OT CBO-
€ro IIyTU ¥ IyJIbcallysl apTepuil M3MeHseT CBOM
PUTM.

Beunas TasTosnorus vctopmm!

Tonoc co0a3sHa, IOC/IBIIABIINTICS II€PBBIM
JIIONISIM B palto («OyzeTre, Kak Ooru, 3Haromue o-
Opoe 11 JTyKaBoe»?) 1 ITIOTOM, KaK 3X0, OTO3BaBIIINI-
Csl BO BCeVl VICTOpUY YeJloBedecTBa — OT JpeBHe-
ro Ilpomeres 1O COBpeMEHHOro «CBepxyesioBe-
Ka»’, — TOJI0C co0JIa3Ha, MaHSIII YeJIOBEYeCTBO
OpU3pakoM MHMMO-OOXKeCTBEHHOV —CaMOI0CTa-
TOYHOCTM («@aBTOHOMMI»), TIOCTOSIHHO BIUIETaeT-
Csl B TKaHb MVPOBOVI VICTOPUM ¥ IIPOM3BOOUT —
VIMEHHO OH — BCSIKM€e OTKJIOHEHMS OT HOpMaJlb-
HOT'O TeueHMs 1 BcsyecKe IepTy pOarimm.

KanT, yecTBOBaHMe MaMsATV KOTOPOTO IIO CIIy-
4aro CToJIeTs co IHs ero cmepTu (12 depparis 1o
HOBOMY 1 31 gHBapsi 110 CTApOMY CTWJII0) O0OBeIN-
HsieT Tellepb BCe KYJIBTYpPHOe JesloBeuecTBO, eCcTh
2CHUANbHETMUT ABMOHOMUCT, VICTVHHBIV HpOMe—
TeVl HOBOI'O BpeMeHW, M II09TOMY-TO pacIIBeT ero
dwtocodmm ecTp BpeMsl HaMOOIIBIIETO OTKIIO-
HeHVsI MMUPOBOVI MarucTpasiy, BpeMsl HamOosee
OIITYTMMBIX B JIyXOBHOV KM3HW KYJIBTYPHOIO Ue-
JIOBeUeCTBa IepTypOarinii.

O KanTe B HacTogIlee BpeMsi roBopsT Bce. Ho
noHumams KaHTa Temepb IlepecTaloT, Ka’keTcs,
ZIake ¥ cCaMble PeBHOCTHBIE 113 €T0 afIelTOB U ITPO-
IIaTraHAVICTOB ero PVyIoCOPUL.

Hesio B TOM, UTO 3a CTOJIETHE, VICTEKIIIee CO THS
€ro CMepTV, OKOJIO ero MMeHM oOpa3oBajiach He
TOJIBKO JIUTepaTypa, HO, TaK CKa3aThk, V1 JIUTepaTy-
pa nuTeparypsl. Benencrsue storo Kanra sHator
B HaCTOsiIIlee BpeMs IJIaBHBIM 00pa30oM 13 BTOPBIX
1 Taxe TpeTbyx pyk'. Camu crieyaancThl, puto-
codprl o TIpodpeccum, TePSIIOTCS U 3ally ThIBAIOT-
Csl B COTKQHHOV OKOJIO HETrO JOCYXMMM KpUTVKa-
MM ¥ KOMMeHTaTopaMM ero prstocodnmt ray TiiHe
11, OyIyum IIOfIaBJIeH bl BeJIIVieM erO aBTOPUTETa,
COBEpIIeHHOI0 VCK/IIOUMTEeIbHOCTBIO ero duiio-
codpCKOVI TeHMaIbHOCTM, YacTO 3a0bIBAIOT B3IVIS-
HYTb Ha HETO B MCTOpUYecKou nepcrekruse. OT-
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the pre-eminent autonomist of genius, a veritable
Prometheus of the modern time, which is why
the flourishing of his philosophy is the time of
the greatest deviation from humanity’s royal
road, the time of the most tangible perturbations
in the spiritual life of cultured humanity.

Everybody is talking about Kant today. But
today even the most zealous of his adepts and
propagandists of his philosophy are ceasing to
understand Kant.

The thing is that in the hundred years that
have elapsed since his death, there has grown
up around his name not only a literature, but,
as it were, a literature of literature. Consequent-
ly, knowledge of Kant today is second-hand
and even third-hand.* The specialists, pro-
fessional philosophers, get lost and confused
in the cobwebs created around him by self-
styled critics and commentators of his philos-
ophy and, overwhelmed by the grandeur of
his authority and his exceptional philosophical
genius, often forget to look at him from an his-
torical perspective. Hence, it is mainly due to
the loss of the habit of putting him in perspec-
tive and seeing him from the viewpoint of eter-
nal ideals of human thought and life, that we
are witnessing a reappraisal of Kant, a one-sid-
ed glorification of his achievements and sig-
nificance which are becoming more and more
commonplace today.

“Kant is a genius”.’

Everybody repeats it; it has become a com-
monplace.

But, one may ask, what does his genius con-
sist in? Let us put Kant in perspective.

In the distance of time, there is another,
equally indisputable genius, Plato. If we take a
closer look at one and the other “genius”, we
will readily see the different characters, dif-
ferent shades of genius in the two intellectual
leaders and, let it be said now, not to Kant’s ad-
vantage.
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Crofia, IJIaBHBIM 00pa3oM MMeHHO W3 3TOV OTBBIU-
KV CTaBUTb €ro B IepCIeKTUBY 1 paccMaTpuBaTh
C TOYKM 3peHVs BEUHBIX MlealoB UeJI0BeUecKom
MBICJIV VI JKVW3HW, VI ITPOVICXOAWUT Ta NepeouyeHKa
KanTa, To ofHOCTOpOHHee ITpeBO3HeceHue ero 3a-
CJIYT U 3Ha4YeHsl, KOTOpBIe Tellepb Bce OoJiee 11 00-
Jlee ieJ1at0TCs OOIIIMYL MeCTaML.

«KaHT reHmanen»’.

DTO TIOBTOPSIOT BCe, I 3TO JABHO yXe ciella-
JIOCH OOIIVIM MeCTOM.

Ho 1mosBonTeIbHO CIIPOCUTE: B YeM VIMeHHO
3aKJIIOYaeTCs ero reHnajIbHOCTh? B3risneMm, mpe-
Xpe Bcero, Ha KanTa nepcnexmubno.

BoT B masiv BpeMeH gpyTovi, He MeHee OeccIiop-
Hem dutocodpckmn reunt — IDiaron. Bemo-
TPVIMCS B «T€HMaIbHOCTH» TOTO VI IPYTOTO, U IIpe]]
HaMU cpa3y Xe BBICTYIUT PasINuHbIV XapaKTep,
pasjMJHble, TaK CKas3aTb, OTJIVMBBLI TeHVaIbHOCTY
000X BOX/IEV MBICIVI I — CKakKeM Tellepb JKe —
He K BoITozIe 1 Kanra®.

ITnaTon HaumHai feporo 6 pasym, B BbICIIEM
CMBICJIe 3TOrO CJIOBa IOACITYIIVBAIOIINI XKy pUa-
HVe TeX MUCTUYECKMX POJHMKOB, O KOTOPBIX MBI
TOBOPWJIV BBIILIE, U V13 HYX TI0JIy YarOIINii IJIaBHbIe
COCTaBHBbIe 2JIeMeHTbI CBOero MUTaHMs.

Hanporus, KanT HaumHaeT kpumukou pasy-
Ma, KOTOPOMY He JI0BepsieT, CIIOCOOHOCTb KOTOPO-
rO BOCIIPMHVMATB VI IIPOBOAUTH B JIyXOBHBIV Op-
raHV3M 4YeJloBedecTBa MUCTUYeCKNe OTKPOBeHVIs
CyIIIero OTpuIlaeT, IIOTOMY YTO OTpUIIAeT U pe-
aJIBHOCTBH caMom Bricttrert [1evicTBUTETRHOCTL, TaK
UTO eMy HIYero He O0CTaBasIoCh, KaK VICTVHHO [Ty~
XOBHYIO ITNIIy 3aMEHUTh ee CypporaTroM — «OITbl-
TOM».

ITpoTuBomnonoXHOCTh To1Hast: IliaTon maet 4
AUHUY BBICIIVIX VHTEPeCcoB YejioBedyecTBa, Kant —
Hanepexop um. V6o ITnaron osapseT smom Mup
mem MUpoM, O1arofapsl yeMy Hallla 3eMHasi Jevi-
CTBUTEJIBHOCTD IIOJIy4aeT BBICIINI cMbICi, KaHT
Ke XOueT nocmabums 3mom MUup Ha Mecmo 1mo2o,
IIPUTBO3IVB IIpelBapuTeIbHO IMEeHHO K HeMy Bce
HaIIIV TIOMBICJIBI U1 IHTEPECHL.

MBpI 3HaeM, UTO € TOUKM 3peHNsI COBPeMEeHHOIO
KAHMONoKAoHHU4ecméa 1porosegyeM epech. Ho
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Plato started with faith in reason, overhear-
ing, in the highest meaning of the word, the
gurgling of the mysterious streams we spoke
about earlier and extracting from them the
main nutrients.

By contrast, Kant starts with critique of rea-
son, which he does not trust, denying its abili-
ty to perceive and introduce into the spiritual
organism of humanity the mystical revelations
of being, and thereby denying the reality of the
Supreme Reality, such that it only remained for
him to supplant the true spiritual food with its
surrogate: “experience”.

The polarity is total. Plato proceeds in line
with the highest interests of mankind; Kant pro-
ceeds against them. Plato casts on this world
that world thanks to which our earthly reality
acquires a higher meaning, while Kant wants to
put this world in place of that one after nailing all
our aspirations and interests to it.

I am aware that from the viewpoint of mod-
ern Kant-worshiping I am preaching heresy. But
this heresy — if it is heresy — has long been
heard in Russia as well, and what is more, in
a situation that made this voice — alas, a lone
voice — especially clear and sonorous.

Incidentally, this is what Moscow University
philosophy professor, the late P.D. Yurkeich,’
said nearly forty years ago in his profound uni-
versity speech:*

“The intellectual character of the modern
time is most starkly revealed by the fact that
the philosophy of modern time began not with
acknowledgement of the truth of pure reason
but with critique of pure reason.

Kant’'s great work of that title is in stark
contrast with the principles that prevailed in
knowledge that was predominant during the
time from Plato through Leibniz. The contrast
can be summed up in the following theses.

* Reason According to Plato and Experience According to
Kant. Speech delivered at a gala meeting of the Imperial
Moscow University, 12 January 1866. See Moskovskiye
universitetskiye izvestia (Moscow University Newsletters),
1865, Ne 5, pp. 356-7.8



3Ta «epech» — eCJIM TOJIBKO epech — yKe JaBHO
nposBydasia 1 y Hac B Poccum, 1 iputom 1 mipu
TaKol oOCcTaHOBKe, KOTOpas fiejlajla 3TOT — YBbI!
TOT/Ia OVMHOKMUI! — roJI0C 0COOEHHO OTUeT/IVBBIM
VI 3By YUHBIM.

BoT uTo Mexay mpoumm ckasasl IIOUTH COPOK
JIeT TOMY Ha3a/l B CBOeVI [Ty OOKOMBICJIeHHOV yHU-
BEPCUTETCKOV aKTOBOW pedn” IIOKOVIHBIV IIPO-
deccop dusocodpmrt B MOCKOBCKOM YHUBEPCUTe-
te 1. [1. FOpkesmy”:

«YMcTBeHHOe HallpaBJieHVie HOBeVIIIIero BpeMe-
HY 0COOeHHO ITTyOOKO XapaKTepu3yeTcs: TeM, YTO
dwtocodrs 3TOro BpeMeHM Hadasla CBOe pas3BU-
THe He IpV3HaHVEM VICTVHBI YMCTOTO pa3syMa, HO
KpUmuxou 4ucmoao pasyma.

I'ennanbHOe counHeHVe KaHTa, M13BecTHOe 1107
3TVIM VIMeHeM, 0Opa3yeT pelnTe/IbHYIO TPOTHUBO-
TIOJIOKHOCTb C TeMM COCPeIOTOYMBABIIVIMI 3Ha-
HIISl HavaJlaM¥, KOTOpble TOCrofcTBoBaIv ot [ Tia-
ToHa J10 JlentOHMITa BKITIOUMTEIIbHO. B crremyroryix
Te31cax MOXXHO BbIPa3UTh BCIO SPKOCTb 3TOV IIPO-
TVBOIOJIOXKHOCTL.

ITramon. Tonbko HeBMOVMAas CBepX4yBCTBEH-
Hasi CyIITHOCTb Belllyi II03HaBaeMa.

Kanm. ToipKo BUAMIMOe, UyBCTBEHHOE SIBJIeHVIe
IIO3HaBaeMOo.

[Tramomn. Tlore ombITa ecTh 0OIACTh TEHEW U
rpes: TOJIBKO CTpeMJIeHVe pasyMa B MUP CBepx-
4yBCTBEHHBIVI €CTh CTpeMJIeHe K CBeTy 3HaHVIs.

Kanm. CTpeMUTBCS pasyMOM B MUP CBEPXUYB-
CTBEHHBIVI 3HAYUT CTPEMUTCS B 00JIacTh TeHen
U Tpe3; a [AedTesIbHOCTh B OOJIACTM OIIbITa €CThb
cTpeMJIeHMe K CBeTy 3HaHWSL.

ITramon. Hacrosiiee mosHaHMe Mbl VIMeeM,
KOTTIa JIBVIKEMCS MBIIIUTEHVIEM 011 uoeil, upe3 uoeu,
K uoesm.

Kanm. Hacros1tiee mozHaHMe MBI IMeeM, Korja
IIBVDKeMCsl MBlIJIeHVieM om 6033penuti, upes 603-
3penus, Kk 6033peHusim.

* Pasym no yuenuto Ilramona u onwvim no yuenuto Kanma.
Peus, r1pomsHeceHHast B TOp)KeCTBEHHOM coOpaHmm VM-
nepaTopckoro MOCKOBCKOTo yHUBepcuTeTa, 12 sHBaps
1866 roma. Cm.: Mockobekue YuubBepcumemckue Msbecmus,
1865 1., Ne 5, cTp. 356 — 75,
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Plato. Only the invisible supra-sensual
essence of a thing is cognisable.

Kant. Only the visible sensual appearance
cognisable.

Plato. The domain of experience is a domain
of shadows and dreams; only reason’s striving
toward the supra-sensual world is a striving to-
ward the light of knowledge.

Kant. To strive by reason to the supra-sen-
sual world means to strive toward the domain
of shadows and dreams; activity in the domain
of experience is a striving toward the light of
knowledge.

Plato. We have true knowledge when we
move through thought from ideas, through ideas,
toward ideas.

Kant. We have true knowledge when we
move through thought from intuitions, through
intuitions, to intuitions.

Plato. Cognition of the essence of the human
spirit, its immortality and higher mission de-
serves being named science: the king science.

Kant. This is not science, but a formal disci-
pline which cautions against barren attempts to
claim something about the essence of the hu-
man soul.

Plato. Cognition of the truth is possible for
pure reason.

Kant. Cognition of the truth is impossible
either for pure reason or for reason enriched
by experiments. The truth [is] that in the lat-
ter case cognition is possible: but it would not
be cognition of the truth but common cogni-
tion. Science is possible not in the sense that we
have access to the truth itself, but in the sense
that from the principles of reason and forms of
intuition arise universal judgments and neces-
sary judgments, i.e. those suitable for all expe-
rience, hence for every human being. Science
has everything required for communicating
to us commonly useful data, and nothing for
enabling us to find the truth.
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[1ramon. Tlo3HaHMe cylecTsa 4YeI0BeYeCKOro
myxa, ero OeccMepTHs M BBICIIIETO Ha3HauYeH 3a-
CJIyKMBaeT II0 IIpeVMYIIecTBy Ha3BaHMS HayKIM:
3TO Yapb-HAYKA.

Kanm. D10 He Hayka, a dpopMasibHas IVCIIN-
IUTVHa, IIpefiocTeperaromias OT OecIUIomHBIX II0-
IBITOK yTBEPXKAATh YTO-INOO0 O CyIIlecTBe YesloBe-
YEeCKOVI Y.

I aamown. TTosHaHME MCTUHBI BO3SMOYKHO IJI UM-
CTOro pasyMa.

Kawnm. IlosHaHMe MCTUHBI HEBO3MOXKHO HU IS
YJCTOrO pasyMa, HU IS pasyMa, oOOraIieHHOro
onbiTamm. [Ipasaa [B ToM], uTO B HOCIIeTHEM CITy-
Jae TI03HaHMe BO3MOXXHO: HO 3TO Oy/eT He MO3Ha-
HUE UCMUHbL, a TOITBKO TT03HaHMe 00ujeco0Hoe. Ha-
yKa BO3MO)KHA He B TOM CMBICJIe, UTOOBI HaM Obljla
JOCTYIIHA caMasl MICTMHA, HO B TOM, YTO W3 HaJaJl
pasymMa 1 popM BO33peHMsI IPOUCXOIST BCeod-
IIIVie VI HeOOXOMMMBIe CYXXIEeHMsI, TO eCTh TOIHbIe
IIJIST BCSIKOTO OITBITA, CJIeIOBAaTeIBHO, JJISI BCSIKO-
ro gesiopeka. Hayka vimeeT Bce ycIioBuIS 1711 TOTO,
YTOOBI COOOIIMTL HaM OOIIeroaHble CBeIeHs, T
HVI OTHOTO YCJIOBVISL [IJIs1 TIO3HAHMS VICTVIHBL

DTO yauBUTENIbHOe yueHMe IpumupseT Ilia-
ToHa ¢ [Iporaropom m JlenOuwmia ¢ [dasumom
IOMoM, 11 0HO-TO cocTaBJIsIeT AyIITy Hallleyl HayKu
¥ Haien KyasTypsl. OHO COOTBETCTBYET TOM CO-
LIVIaJIBHOVI TeOpuy, KOTOpasl HaJleeTCsl OCHOBATh
oOrrecTBeHHBIN OBIT 1 071ar0 HAPOIOB HE Ha BeY-
HBIX 3aKOHAaX CIIPaBeJIMBOCTY, HO Ha BceoOIeM
JIVTYHOM COIJIACUV TPak/IaH».

B aTnx 3ameuaresnbHbIX ci10Bax Ipod. IOpkesu-
Ja MeTKO CxBadeHa caMasi CyIIHOCTb, caMasi, TaK
cKasaThb, 0yuia dpuocodprm Kanra, B ee oTimanm
ot dutocodpwvm [TrratoHa 11 BMecTe — B ee YKJIOHe-
HUV OT MarvcTpav oOIIedesIoBe9eCKOV MBICIIV,
IIPOHVKHYTOVI ICKaHVIeM 410U UCHIUHbL VI TIOTO-
My OOBeSHHOVI AbIXaHWeM XVMBOTO U XXVBOTBOPSI-
miero [lyxa Mcmunui.

II
Y KaHnTa ecTb cTpaHUIIBI YAVBUTEIBHON XYI0-
JKeCTBEHHOVI KPacOThI ¥ IOUTV CMyIIAoIIeN pe-
IINTeJIbHOCTY, KOTOpbIe, IIPUTOM, MO-BUIVIMOMY,

This remarkable teaching reconciles Plato
with Protagoras and Leibniz with David Hume,
and it constitutes the soul of our science and
our culture. It accords with the social theory
which hopes to see social being and the good
of peoples to be based, not on eternal laws of
justice, but on universal personal agreement of
citizens.”?

These remarkable words of Prof. Yurkevich
pinpoint the essence, so to speak, the soul of
Kant’s philosophy in its difference from Pla-
to’s philosophy and at the same time in its de-
viation from the royal road of universal human
thought imbued with the quest of pure truth
and therefore with the living and life-creating
Spirit of Truth.

II

Kant has pages of striking beauty and al-
most awesome determination which, howev-
er, seem to challenge the answer we have just
given to the question about the true meaning of
Kant's philosophy.

Being open to the deepest spiritual feelings,
Kant, as he admitted, was constantly spell-
bound by the beauty of the starry sky above
and the moral law within him — the two most
powerful manifestations of the Exalted. Ac-
cording to the “categorical imperative”, he
demanded from himself and from others an un-
conditionally moral way of life and, based on
practical moral motives, he “postulated” free
human will, immortality of the soul, and the
existence of God. In short, he “destroyed the
edifice of science in order to build a temple of
God”.10

Thus, even through these lofty and poet-
ic-sounding aphorisms of the Kantian philos-
ophy, the popular notion of it is formed, with
the philosopher naturally coming across as a si-
mon-pure idealist.

And yet, let us not leave the solution of such
an important matter to opaque references, to

162



BCe1IeJI0 TOBOPAT ITPOTUB TOJIIBKO UTO YCTaHOBJIEH-
HOVI HAMVI TOUKVI 3peHVIsI Ha BOITPOC O HOIJITHHOM
CMBICJIe KaHTOBCKOV (pryIocOpmL.

C OT3BIBUMBOCTBIO HATYP, CIOCOOHBIX K IITy-
OouanmM TyxXOBHBIM IlepexviBanmsaM, KaHT, o
€ro CJI0BaM, IIOCTOSTHHO VICIIBITBIBAJI OOasiHVIe He-
OTPa3VIMOVI KPAaCOTHI 3Be3THOro Heba Hajl co0ok0 11
HPaBCTBEHHOT'0 3aKOHa B caMoM cebe, — 3TMX IBy X
HanbosIee SICHBIX OTKpOBeHMIT BospbIieHHoro. ITo
CVJIe KaTeropmyeckoro «imiepariBa» (0e3ycios-
HOTO TIOBeJIeHNsl), OH TpeboBasI OT ceds 1 ApyTmX
0e3yCIIOBHO-HPaBCTBEHHOro oOpasa XM3HM, a 10
MOTVMBAM HPaBCTBEHHO-ITPAKTUYECKM «IIOCTY-
JIMpOoBas» CBOOOIY YesloBeuecKovl BV, Oeccmep-
e gymmu u obiTe boxne. CrioBoM, oH «paspy-
I 37IaHVie HayKy, YTOObI co31aThk xpaM bory»".

Tax, B HarrpaB/IeHN VIMEHHO 3TVIX, BO3BbIIIIEH-
HO 7 TIO3TWYECKV 3Bydallyx, adOpv3MOB KaHTOB-
ckomt pvtocodun ciiaraeTcsl IOMYJISpHOe IIpef-
CTaBJIeHMe O Hevl, IpydeM pvIocod ecTeCTBEHHO
BBIPVICOBBIBAETCS KaK V/I€aJIVICT YVICTEVIIIIETO THIIA.

He Oymem, omHako, IpeaoOCTaBiISATh pellleHve
Ba)KHOTO Jiejla IJIYXMM CCBIJIKAM Ha BIJOXHOBEH-
HO-HesICHbIe CJIOBECHBIe KPACOTHI M IIOIIBITaeMCs,
HACKOJIBKO ITO3BOJISIET XapaKTep HACTOSIIEN CTa-
TBV, BOWUTM B IOIJIMHHOE 3€pHO IIPVBEIEHHBIX
adopn3MOB.

«3Be3HOE HEDOO»... «HpaBCTBEHHBIN 3aKOH». ..
Ho uTo0 ckasast Obl IpencTaBnTeIb IOMYIISPHOIO
nioHMMaHMs drtocodpmn KaHTa, ecsit Ol oH y3-
HaJl, 9TO, CO2AACHO ee NOOAUHHOMY CMbICAY, VI 3BE3I-
Hoe He0o, I HpaBCTBEHHBIVI 3aKOH — BCe 3TO 011
yesyloBeKa M TOJIBKO § yejioBeke Kak e2o coOcmben-
Hble C030aHUA, VI 9TO, eCIIVL KaK HeA0Bex u npocmo
cmepmublil KaHT CKITOHSIICS nped STUMW OTKpPO-
BEHMSIMI BO3BBIIIIEHHOTO B YYBCTBE TPEIIETHOrO
CMUpeHMs, TO kak ¢hu.10coch OH co3HaBas1 ceds Hao
HUMU KaK Ux mbopey?.. A MeXJy TeM 3TO VIMeH-
HO TaK.

TpynHO B HIOIMyJIIPHON CTaThe IIOCTABUTH Y-
TaTeJIs Ha TIOJITHHO-KAHTOBCKYIO TOUKY 3pEHVIS.
Ho BOT psipy yIIpoOIIeHHBIX COOOpaKeHMIT — IIpe-
KJIe BCeTo IO BOIIPOCY O 3Be37IHOM Hele 11 Bcevt BO-
o0rrte pupoze.

A. L Vvedensky, D. O. Rozhin

inspired but vague verbal splendours, and try,
as far as the character of this article permits, to
penetrate into the real kernel of the above-cited
aphorisms.

“The starry sky...” “The moral law...” But
what would someone with a superficial ac-
quaintance with Kant” philosophy say if he
learned that, according to its real meaning —
the starry sky and the moral law — all come
from man and all are his own creations; and that
whereas Kant, being human and mortal, bowed to
these manifestations of the Exalted with trepi-
dation and humility, as a philosopher he felt he
was above them, as their creator? And yet this
was so.

It is difficult in a popular article to commu-
nicate to the reader the genuine Kantian point
of view. But here are some simplified notions,
above all on the question of the starry sky and
of nature as a whole.

Philosophical analysis (let us not forget that
Kant is above all an analyst and critic) resolves
all external reality into rows and groups of sen-
sations. Sensations, according to Kant, are sub-
jective through and through; that is, are within
us and nowhere else.

Further, sensations abide in the forms of
space and time. But again, these forms are sub-
jective, that is, are only within us and nowhere
else.

Finally, sensations, united by the forms of
space and time, make up stable groups which
are not amenable to our arbitrary shifting,
called “objects” according to categories: sub-
stances, causality, quantity, quality, etc. But
these links, again, are subjective, that is, they
are within us and nowhere else.

Thus, from the viewpoint of the genuine Kant
our reason creates things in the true sense, and
things exist only for us and not by themselves.™

What, then, are we to make of “the beautiful
starry sky” which so inspired Kant?
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I'lop BitacThIO Beepassiaratorero pniocodcko-
ro aHasIM3a (He 3abyeM, uTo mpexye Bcero Kanr
AQHAJIVTUK Y KPUTWK) BCSI BHEIITHSS JIEVICTBUTE b~
HOCTBb paspellaeTcs B PsObl M TPYIIIBL OMIyIIle-
Huit. OmyieHus xe, 1o KanTy, Bcellesio n Ha-
CKBO3b CYOBEKTMBHBI, TO €CTh HaxOHAATCd B Hac U
HUTIe OOJIbIIe.

Harnee. OmrymieHns pasMemarorcss B dop-
Max IIpPOCTpaHCTBa M BpeMeHM. Ho 3Tt dpopmsl
OIATh-TaKM CYOBEKTMBHBEL, TO €CThb HaXOMSTCS
TOJIBKO B Hac ¥ HUTTIe OosTblIe.

Haxoner, omryiieHusi, oObenvHeHHbIe QOp-
MaMM IIPOCTpaHCTBa M BpeMeHU, CBA3bIBAlOTCS B
yCTOVYVBBIe, He IMOJIeXalllyie HalleMy IIpou3-
BOJIBHOMY IlepeMellleHNIO TPYIIIbl, Ha3blBaeMble
HaMI «IIpegMeTaMI», TI0 KaTeropmsm: CcyOcTaH-
LY, TIPUYVHHOCTY, KOJIMYeCTBa, KavecTsa U T. /1.
Ho >Tu cBsi3n onsATb-Taky CyOBEKTUBHBI, TO €CTh
OITSATH JKe HaXO[IATCS B HaC VI HUT/e OOJIbIIIe.

TaxmM oOpaszoM, ¢ TOUKM 3peHMUsT NO0AUHHO20
Kanra, Haw pasym B cOOCTBEHHOM CMBIC/Ie SBJIS-
eTcst mbopyom Bewjeil Vi BEIV CyIeCTBYIOT 11104bK0
044 HAC, a He caMu no cebe.

Yro e, — cIIpalBaeTcs Terepb, — MBI [JOJDK-
HBI IyMaTh O «IIPeKPacHOM 3Be3THOM Hebe», KOTo-
PBIM TaK BIOXHOBIIsUIcH KaHT?

OHo oTcTynmto B 0671acTh COOCTBEHHBIX CO3/1a-
HMV HaITlero ayxa, — IIyCTh CO3MaHmM «HeobXomm-
MBIX», TO €CTb OOIIIerOJIHBIX, OIVIHAKOBBIX Y BCEX U
I BCeX, — B JEVICTBUTEJIBHOCTI XK€, CAMOro II0
cebe, ero HeT. YesloBeK, KaK Ky pIWIBIIMK OIIyMa,
cosmaet cebe MIMpaXy M KapTUHBI 1, TaK KaK 3TUM
IIeJIOM 3aHVIMAIOTCS BCe VI BIIOJIHE Cepbe3HO, TO
BCEM Kaskemnicsi OIHO I TO JKe, OITHa M Ta e «IIpu-
pona». Ho dwiocod-aHanmTnk mpospepaeT-Iie
VUUTIO30PHBIVT XapaKTep HalllVX IIpecTaBleHu
0 3Be3JHOM Hele, KaK 1 BceV BOOOIIIe IIpupoie, 1
JKaJIb TOJIBKO, YTO OH OIVHOK, YTO «4dy>Kaas IJTy-
OGOKOMBICTIVISI» TOJIIA. .. O Hero He IOPOcCIIa. ..

HeuTo 110106HOE, C TOUKM 3peHMs IO/ IMHHO-
ro KaHrTa, MBI TOJDKHBI CKa3aTh 1 O HPaBCTBEHHOM
3aKOHe.
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It has receded into the domain of the fig-
ments of our spirit, perhaps “necessary” ones,
that is, commonly useful, the same with all
and for all — but in reality it does not exist in
itself. Man, like an opium smoker, creates mi-
rages and pictures for himself and, since all
people are into this business, and seriously so,
the same picture and the same “nature” ap-
pears to everyone. The analytical philosopher
sees through the illusory character of our rep-
resentations of the starry sky, and nature in
general, but unfortunately he is alone because
the “unthinking crowd”... has not grown up to
his height...

Something similar, according to Kant, we
have to say about the moral law.

Kant’s moral philosophy is known to have
two distinguishing features: first, the teach-
ing on the moral self-legislation of man, or so-
called autonomism; and second, the teaching on
his moral self-sufficiency, or so-called autarchy.

The human being is morally autonomous:
this means that he should be the law unto him-
self. The “autonomous” moral law says: “act
so that the rule which guides your will in each
particular case could become a universal law;
that is, have the form of a universal law”."?> But
whether your way of acting in some case or
other “can become a universal law” is some-
thing that is known to you and to no one else.”
Consequently, you lay down the moral law.
You are a self-contained moral subject.

The human being is morally self-sufficient:
this means that in order to live morally man
does not need any help, not even from God,
and should not seek it, for this would demean
the dignity of a good deed; he should not even
bring in his good inclinations, but should act
exclusively out of a sense of duty."

Just as the teaching on the moral autonomy
of man elevates him to the position of maker of
his own moral law and of unassailable moral
authority, so his teaching on moral autarchy
vests him with unlimited power.



MsBecTHO, 4TO HpaBCcTBeHHas dustocodus
KanTa xapakTepusyeTcs OByMs YepTaMuL: YUeHW-
€M O HpPaBCTBEHHOVI CaMO3aKOHHOCTM YeJIOBeKa,
VJIVI TaK Ha3bIBa€MbIM a6110HOMU3MOM, BO-TIEPBBIX,
I yU4eHMeM O eT0 HpaBCTBEHHOV CaMOJIOCTaTOYHO-
CTV, WJIV TaK Ha3bIBaeMoVi a6mapkuiu, BO-BTOPBIX.

YesioBeK HPaBCTBEHHO aBTOHOMEH: 3TO 3HAYNT,
YTO OH caM IJIg ce0sI JoDKeH ObITh 3aKOHOM. «AB-
TOHOMHBIVI» HPABCTBEHHBIV 3aKOH T'OBOPUT: «IIO-
CTymay TakK, 4TOOBI TO ITpaBWJIO, KOTOPBIM B Ka-
XKIIOM OT/[eJIbHOM CJIy4ae PYKOBOICTBYETCSI TBOS
BOJIsI, MOIJIO OBI CA€IaThCs BCEOOITVIM 3aKOHOM, TO
ecTb MMeJIo Obl popMy BceoOrrero 3akoHa»'?. Ho
KaK peInTb, UYTO I TOrO VIV IPYroro ciydas
TBOVI 00pa3 MeVICTBUI «MOT OBl ClielaThCs BCeoO-
IIIVIM 3aKOHOM», — ITPO 3TO BeIaelllb ThI CaM U H-
k10 Oonbire’®. CireroBaTelIbHO, Thl — €IMHCTBEH-
HBIVI HPABCTBEHHBIV 3aKOHoOmaTeb. Thl camo-
VICTOUHBIVI HPABCTBEHHBIVI CyObeKT.

YertoBeK HpPaBCTBEHHO CaMOIOCTATOYEH: 3TO
3HAYWUT, YTO JIJISI TOTO, YTOOBI JXUTh HPaBCTBEHHO,
4eJIoBeK He Hy)K/JaeTcsl HY B KaKOVI TIOMOIIIV, XOTS
Ob1 TO 1 ToMoII boxuiert, 11 He TOJKeH K Hew 00-
paraTecsi, 100 3TO YHM3MUIIO ObI JOCTOMHCTBO JI0-
Oporo rera, He JOJDKEH HYXXIATBhCS JaXke B IIOA-
JIep>XXKe CO CTOPOHBI CBOVIX JIOOPBIX CKIIOHHOCTEV],
HO JIOJDKEH JIeVICTBOBATH VICKJTIOUMTEIIFHO II0 CO-
3HaHMIO 00sI3aHHOCTII™.

Kak yueHmeM o HpaBCTBEHHOV aBmoHOMUU Ue-
JIOBEKA OH BO3BOMTCS B JIOCTOVHCTBO CAMOVICTOU-
HOTO HPaBCTBEHHOI'O 3aKOHOMATesIs M Oe3yciIoB-
HOTO HPaBCTBEHHOI'O aBTOPWUTETa, TaK yUYeHMeM
O HPaBCTBEHHOVI aBTapKMV €My YCBOSIeTCSI MOIIb
Oe3rpaHMyHas.

3ameTVM, KaK IIpeyCMOTPUTEIBHO V1 ITOCIIeI0-
BaTeJIbHO 3aKPBIBAIOTCS 3[1€Ch BCE BBIXOIBI B MUP
BbICIINTL, BoxxecTBeHHBIN: ¢ Touku 3peHUsa Kan-
Ta, OH IIPOCTO OKa3bIBaeTCs U3AUUHUM, TIOTOMY
YTO — IIpenrioyaraeTcs — 4eyioBeK B caMoM cebe
VIMeeT BCe TO, YTO HeOOXOIVIMO ISl er0 HOpMalTh-
HOVI XM3HW, TO €CTb M cobcmbeHnblil 3aK0H, V1 00~
cméenHble CVITBL IJISL €70 BBIITOJTHEH NS,

B wutore, Takvm 0b6paszoMm, 1 371eck oIy 9aeTcs TO
Xe, 4YTO B IpPVYIMEHeHUN K TpyIiIie APyrux BOIpO-
COB MBI BUJIEJIVI BBIIIIE: V1 B )KVM3HM KaK B IIOCTAHOB-

A. L Vvedensky, D. O. Rozhin

Let us note how circumspectly and consis-
tently all exits to the higher, Divine world are
shut: according to Kant, it turns out to be super-
fluous because it is assumed that man has with-
in himself all that is needed for his normal life,
that is, his own law and his own power to ob-
serve it.

As a result, we arrive at the same conclu-
sion we saw with regard to the group of oth-
er questions we mentioned earlier: in life, as in
the positing of an external reality, man, accord-
ing to the real Kant, too, is a self-generating el-
ement other than which there are basically no
realities, not excluding the unconditional reali-
ty... Such is the true meaning of Kant’s abstruse
explanations shorn of their abstract purity,
their nebulous covers.

Hold on a minute, we may be stopped and
asked. Didn’t Kant teach us about Divinity, im-
mortality of the soul, and free will?...

Fair enough. But there again we have to
take Kant’s teaching in its genuine and proper
meaning.

The thing is that God and the immortal, per-
sonally free human spirit, from the point of
view of the real Kant, are not realities but mere-
ly the demands (“postulates”) of our thought
and at best “regulative” principles of life: we
must live, Kant teaches, as if these were reali-
ties, but the existence of these realities cannot
be proved.”

We should carefully weigh the meaning of
the assertions of the true Kant before hastening
to declare him a “simon-pure idealist”. If it is
true that the existence of higher realities (God
and the human spirit) cannot be proved, then
everyone will be living in his own way: one as
if these realities really existed and another as if
they did not exist at all. What would you say
to the latter in response to his statement that he
does not want to forgo the real goods — even if
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Ke BHeIIIHeN JIeVICTBUTEIBHOCTM YeJIOBeK, C TOUKI
3peHms nommHHOro KaHTta, ecTh caMOMCTOYHOe
HavaJio, KpoMe KOTOPOro HeT, B CYLIHOCTY, HUKa-
KVIX IPYIVX peasIbHOCTeV, He MCKITIodas 1 Oesyc-
JIOBHOM... TakoB 100/4UHHbII CMBICIT TITyOOKOMBIC-
JIEHHBIX pa3bsicHeHUT KaHTa, B3SITBIX B X OTpe-
IIIEHHOVI YVCTOTe, O3 YCJIOBHO-HESICHBIX IIOKPOBOB.

Kak >xe, omHako? — OCTaHOBAT ¥ CIIPOCST
Hac: — Ho Benp KanT yunit n o Boxecrse, 11 0 Gec-
CMepTUM YN, 11 O CBOOOIIE BOIINA?..

CoseprieHHO BepHO. Ho 11 311ech omsiTe ciiemy-
€T B35Th KaHTOBCKOe yUeHVe B ero IO[JIMHHOM 1
COOCTBEHHOM CMBICIIE.

Henno B ToM, uto boxxecTBo 11 OeccMepTHEBIN,
CBOOOTHO-JIMYHBIN YeJIOBEYeCKMUI TIyX, C TOUKM
3penust nomnHHOro KaHTa, He CyTh peasibHO-
CTW, a CyTb JIUIIIb TpeboBaHMs («II0CTyIaThbl») Ha-
ITIeVl MBICJIV U, B JIy4IlleM CJTyJae, HallpaBJIsSIoIie
(«peryaTvBHBIe») ITPUHINIIBL XXU3HN: HYXXHO —
yunt KaHT — mericTBoBaTh M XUTh Tak, kak 0y0mo
0b1 3TO OBIJIV peasIbHOCTY, HO JI0Ka3aTh CyIIeCTBO-
BaHVIE 3TVX peaJIbHOCTelT HEBO3MOXKHOY.

CiemyeT XOpOIIIO  B3BECUTH CMBICTT  3TUX
yTBepXXaeHnN nommHHoro KaHra, mpexae yeMm
IIOCITEIITHO BBOAWTD €r0 B PSABI «1/1eaJICTOB Y-
CTeVIIIIero Tuila». Beab eciti, B caMoM fejte, 00Ka-
3amb ObrTvie BBICIIMX peanbHOCTeN (BoxectBa 1
4JeJI0BeUecKoro yxa) Hejlb3sl, TO KaX[Iblil OyaeT
JKUTb IIO-CBOEMY: OIVH TaK, KaK OyATo ObI 3T pe-
aJIBHOCTY JIEVICTBUTEIIBHO CYIIeCTBOBAJIV, a JpPY-
rovi TaK, Kak OyZTo ObI 11x BoBce HeT. Il uTo e Bbl
CKakeTe 3TOMY IIOCJIe[THEMY B OTBeT Ha €ro 3asB-
JIeHVe, UTO OH He XOYeT OTKa3bIBaThCs OT pedlb-
Hoblx Or1aT, — MYCTh U IIPEIOCYANUTETBHBIX C TOU-
KV 3peHUs] «KaTeropmyecKoro VMIlepaTiBay,
pamu npobiemamuyeckux HaaeXI Ha IIPOIOIDKe-
HVe XV3HU B MUPe TIOTYCTOPOHHEeM?..

«Tparmueckoe, morpsicatoriee B rrocodrm
Kanrta», — mnmimer oguH M3 ero IpOHMIIATEIb-
HeMIMX VCToJIKoBaTesient (Bunoeavbarno, «Durto-
codpmsa Kanra», crp. 105), — «cocTouT B TOM, YTO
LIEHHOCTh II03HABATEIBHOM [IeSITeIbHOCTM YesIo-
BeKa COCTOWT JIMIIb B paboTe AJIs 11e/IV, KOTopast
no camomy cboemy NMoHAMUI0 HUKOTA HE MOXET
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they are reprehensible in terms of the “categor-
ical imperative” — for the sake of problematic
hopes for life after death?...

“The tragic and astonishing thing about
Kant’s philosophy”, writes one of the most in-
sightful interpreters of Kant (Windelband, The
Philosophy of Kant, p. 105), “is that the value of
man’s cognitive activity consists only in work-
ing toward a goal which intrinsically cannot be
achieved, such that an irreconcilable contradic-
tion arises between the tasks of cognition and
the means it has for solving them.”*¢

The contradiction is indeed “irreconcilable”.
Not only irreconcilable, but downright fateful.
On the one hand, it is true that reason is de-
clared to be the self-contained element of na-
ture and life, their law-giver and creator; on the
other hand, you are told in advance that what-
ever your work renders is only a hypothesis,
a surmise, a postulate, but not the truth in the
proper (objective) sense.

We are looking at a game of juggling with
concepts, something like the futile work of Pe-
nelope who by night undid part of the shroud
she had weaved by day.

And yet Kant’s critique exerted a fateful in-
fluence on all the following European thought.

It was undoubtedly due to Kant’s influence
that the West saw the emergence of rationalism,
which measures everything against human rea-
son, and which has desiccated the thought of
the new cultured humanity; and of criticism,
which robbed life of all concrete content and all
creatively positive inspiration. All that is neg-
ative and destructive, however its blood kin-
ship with Kant’s philosophy may be disguised,
is linked to it directly or indirectly,"” and any
whiff of the “critical spirit” can often be traced
to where it would seem to be least expected —
from theology to political economy and from
the theory of knowledge to the arts.




OBITH JOCTUTHYTA, TaK YTO BO3HMKAET Hepaspeuiu-
Moe npomuBopeure MeXy 3aadaMy TIO3HAHMS
CpercTBaMy, KOTOPBIMI OHO OOJIafiaeT [jId UX pe-
IIEHMS'.

[TpoTuBOpeure NEVICTBUTEIBHO «Hepaspelu-
Moe». VI He TOJIBKO HepaspemmMoe, HO ¥ Ips-
MO-Taky pokoBoe. C OIHOV CTOPOHBI, B CaMOM
Ziesie, pasyM oOObsBIIsieTCS CaMOWMCTOYHBIM Ha-
YJasioM HPUPOABl M KU3HM, VX 3aKOHOAATeIeM U
TBOPLIOM, C IPyTONl — 3apaHee OOBSABIIAETCS, YTO
BCe, 710 uero ObI OH HM J0paboTasics, ecThb JIVIID
TUIOTe3a, IIperiookeHe, IIOCTYyJIaT, HO He VC-
TVHA B COOCTBEHHOM (0O'beKTVIBHOM) CMBICTIE.

[TosryuaeTcs TakmMM oOpasoM KaKas-TO WUrpa
B IIOHSTUS — HeUYTO IOoIoOHOe Oe3pe3ysIbTaTHO-
My Tpyny IleHestomsl, koTopast HOYBIO cama Xe U
pacIryckasia Bce TO, UTO eVl yAaBaJloch cpaboTaThb
ITHEM.

A Mexnay TeM KpuTuKa KanTa nmera pokoBoe
BJIMSIHVE Ha BCIO IIOCJIEAYIOMIIYIO €BPOIEVICKYIO
MBICJIb.

HecomMHeHHO, YTO WMMEHHO TIIOf, BIVMSHMEM
Kanra Ha 3amane passuics TOT, Bce Ha CBeTe U3-
MEPSIIOIINTI MEPKOIO YeJIOBEYeCKOro pasyMeHMUs],
payuoHaAU3M, KOTOPBIVI VICCYIIVII MBICJIb HOBEVI-
IIIero KyJIBTYPHOTO 4eJloBeuecTBa, M TOT Bce Oe3
OCTaTKa B 4eJIOBEYeCKMX BEPOBaHMSAX VI IIOJIOXKM-
TeJIPHBIX HaydaslaxX >KM3HV IIPOCEBAIOIINIL Kpumu-
4U3M, KOTOPBIVI JIVIIIIAJI XXU3Hb BCSIKOTO KOHKpPET-
HOTO COIepyKaHMs, BCeX TBOPUECKV-TIOTIOXKITEIb-
HBIX BIIOXHOBEHWIL. Bce oTpuliaTessbHOe 1 paspy-
HIUTesIbHOe, KaK Obl HY ObUIO MHOIIa 3aMacKMpo-
BaHO OT IIOBEPXHOCTHOTO B30pa ero KPOBHOE CPpofl-
cTBO ¢ pwtocodpment Kanra, mpssMo v KOCBeH-
HO CTOWT C HEIO B CBsI3M', VI OTHAJIeHHOE BesHe
«KPUTUYECKOTO JyXa» 4acTO MOXXHO ITPOCIIeINTh
ZlaXke VI TaM, T7ie ero, IO-BUIVMOMY, BCETO MeHBbIIIe
MOXXHO OXWJaTh, — OT TeOJIOIMM [0 HOJIUTIYe-
CKOVI 5KOHOMW VI OT TeOPVIVI 3HaHW 10 VICKYCCTB.

KoHeuHo, MBI He MOYXKeM 3a0bIBaTh, — 11 0COOeH-
HO VIMEHHO Tellepb, B THV I0OVJIEVTHBIX YeCTBOBa-
umn Kanra, — He MoxeM 3a0bIBarhb 6eCCMepTHbIX
3aCJIyT «BEJIVIKOI'O PaLlVIOHAJIVICTa» IIPef, ICTOPH-
€1 MBICJIVL.
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Of course we cannot forget — especial-
ly at present during the jubilee celebration of
Kant — we cannot forget the immortal ser-
vices of “the great rationalist” to the history of
thought.

He awakened mankind from dogmatic slum-
ber and confronted it with all the questions
“one cannot help thinking about”.® His genius
gave a powerful impetus to all thought in the
past century. He imposed an authoritative ban
on dogmatic negation by saying that while we
have no right to assert the existence of higher
realities, we have still less cause to deny them.
He gave firm speculative principles to empiri-
cal natural science devoid of “deep thought”.
He laid an imprint of serious “moralism” on
our activity. He promoted the development
and triumph in the first half of the nineteenth
century of the teaching on “selfless” aesthetic
intuition. For the first time, with remarkable se-
riousness he developed... the idea of universal
“perpetual peace”...

All this is true and all this, and much else,
earned him an undoubted, indisputable and
undisputed right to immortality in history, to
the eternal gratitude of cultured humanity.

And yet the meaning of jubilee celebra-
tions consists not only in providing an occa-
sion for remembering and extoling the person
being honoured, but also, and even more im-
portantly, so that we may better find our bear-
ings in the surrounding reality and the tasks of
thought and life, in the light of the activity and
thought of the person being honoured.

Just like the heavenly bodies day and night
show the people who understand their silent
language their paths, so the great people who
have left us for silent eternity, by the traces of
the deeds and thoughts they have left behind,
help us directly or indirectly to find our own
path to eternity.

And so, if on the day of the centenary of
Kant’s death we look at what in all justice can
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OH npoOymmsl yesioBedecTBO OT HOrMaTiye-
CKOVI CIISTYKV M TIOCTaBWJI IIpeJ, €ro CO3HaHVeM B
HEOTCTYIIHOV (pOpMe Bce Te BOIIPOCHI, «O KOTOPbIX
HeJIb3d He IyMark»®. MoryumM TOJIYKOM CBOEV
TeHVaJIbHOCTVI OH COOOIITNII IBVIKEH Ve BCeVl MbIC-
IV VICTeKIIero Beka. OH IT0JI0KVII aBTOPUTETHBIV
3aIpeT JOrMaTu4ecKOMY OTPUIIAHWMIO, CKa3as,
YTO eCJI MBI He VMMeeM IIpaBa ymbepxoams Obl-
TUe BBICIIIVX peasIbHOCTell, TO ellle MeHbIIle VMe-
eM mpaBo mx ompuyams. OH JajI TBepAble YMO3pU-
mebHble Havdasla J1jIs «JIUIIIeHHOTO IITyOOKOMBIC-
JIVis» SMIVPUYECKOro ecTecTBo3HaHMs. Hanoxmr
Ha Hallly JesTeJIbHOCTh IleYaTh Cepbe3HOro «Mo-
panusma». ComericTBOBaI PasBUTUIO VI TOPXKECTBY
B niepsont nosiopnHe XIX Beka ydeHUsS O 4MCTOM
«OeCKOPBICTHOM» ~ 3CTETMYECKOM  CO3epIIaHMIL.
BriepBhle ¢ JOCTOVIHOKO BHVIMAaHWS CEPbe3HOCTHIO
pasBuUBaJlL. .. M0 BCeoOIero «BeYHOro Mupay. ..

Bce 3TO Tak m BceM 3TMM, KaK ¥ MHOI'MM JIpy-
rumM, KaHT cTsaxas cebe HecoMHeHHOe, HeOCIIOpY-
Moe J1a ¥ He ocIlapyBaeMoe ITpaBo Ha beccmepTie
B VICTOpWUY, Ha BEYHYIO ITPM3HATEJIbHOCTh KYJIb-
TYPHOIO 4yeJloBedecTBa.

OnHako cMBICIT IOOVIIEVTHBIX YeCTBOBaHUM, KO-
HEYHO, He B TOM TOJIBKO COCTOWT, UYTO OHWU CJIy-
KaT MOBOJIOM 1711 BOCLIOMMHAaHWS V1 BOCXBaJIeHWS
JIVI] YeCTBYeMbIX, HO TaKxke — U fJake B OOJIbIIIe
Mepe — ¥ B TOM, YTOOBI Upe3 HUX IIpU CBeTe Jie-
ATeJIBHOCTY VI MBICJIV JIVILL, YeCTBYeMBIX MbI caMU
MOLIJIN JIydIlle OPVEeHTUPOBaThCs B OKpY Karomen
Hac JeVICTBUTEILHOCTY VI B 3a/1a9aX MBICIIV VI K3~
HIL

IToo6HO ToMy, KaK cBeTwIa HeOecHBIe V1 THEM
VI HOYBIO YKasbIBAIOT JIIOISAM, YMEMOIIVIM IIO-
HVIMaTb VX MOJITYaJIIBBIV S3BIK, VIX IYTW: TakK W
yllesiiye OT Hac B MOJIYaJIVBYIO BeUHOCTh BeJIV-
KVie JIFO[IV CJIeflaM¥ OCTaBJIeHHBIX VMM [1eJI ¥ MbIC-
JIeVI TIPpSIMO MJIV KOCBEHHO ITOMOTaloT HaM B OTBI-
CKaHWUM HaIlIVX COOCTBEHHBIX BEAYIINX K BEUHO-
CTU ITyTEeVL.

V1 BOT eciu1 B IeHb CTOJIETHETO I00VUIes CO ITHS
cvepTn KaHTa MBI B3IJIZHEM Ha TO, UTO IIO BCell
CIIpaBe[lJIMBOCTY MOXXHO Ha3BaThb JeJIOM ero >KI3-
HI, Ha ero ¢pwIiocodnio, 1 IPUTOM BO3bMEM ee
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be called his life’s work, his philosophy (and
not in the superficial popular later interpre-
tations, but in their true essence), side by side
with reasons for remembering “the great ra-
tionalist” with gratitude, we should derive an-
other lesson: namely, an indication of how and
under what circumstances even great minds
may stray from the royal road of thought illu-
mined by universal human ideals.

Living thought — this is the jubilee lesson —
inevitably dries up and turns into lifeless
rationality if it is divorced from the mystical at-
tractions and principles of thought, and is sus-
tained not by faith in them, as with Plato, but by
their critique, as with Kant whom we are cele-
brating today.

Professor Alexey Vvedensky

Commentary

!'The date according to the Julian calendar;
12 February according to the Gregorian calen-
dar.

2 Vvedensky quotes the Bible, Genesis (3:2)
in the Russian translation by Pavel Alexan-
drovich Yungerov (1856 — 1921) (c¢f. Yungerov,
2007).

* Vvedensky was familiar with Nietzsche’s
work and had an idea of Nietzschean eth-
ics (see Vvedensky, 1909, pp. 64, 75, 134, 136-
137). Interestingly, 1905 saw the publication of
a Russian translation of a 1903 book by Alfred
Fouillée Nietzsche et “l'immoralisme” (Fouillée,
1905). The 2006 reprint mentioned A.I. Vve-
densky as the translator from the French, but
contained no information about him. I sur-
mise that “A.” stands for Alexey (Vvedensky),
which is corroborated by several facts. First,
Vvedensky showed an interest in the philoso-
phy of Fouillée long before the publication of
the translation, as witnessed by the 1892 ar-
ticle “Fouillée and the Metaphysics of the Fu-
ture” (Vvedensky, 1892). Second, Vvedensky



He B IIOBEPXHOCTHO-TIOITYJISPHBIX HACIOEHVISX,
HO B IOMJIMHHOM CYIIECTBE, TO PsIOM C II0BOHA-
MM K IIPM3HATEeIbHOMY BOCIIOMMHAHMIO O «BeJIN-
KOM pallVIOHAJIVICTe» MOXKEM V3Bjieub IS ceds 1
IOy YMTe/IbHOE YKa3aHe — VMMEHHO yYKa3aHvie Ha
TO, KaK ¥ PV KaKMX YCJIOBMSIX [Ia)ke reHuaIbHbIe
VMBI MOI'YT YKJIOHSTBCS OT MarvCTpajivi MBICIIV,
O3apeHHOVI CUSHMeM O0IIeuesioBeuecKrX Jea-
JIOB.

JKuBast MBICITB TaKOB 3TOT FOOMJIETTHBIN
YPOK — Hen30e)XHO MCChIXaeT ¥ IIpeBpalljaeTcs
B OMEPTBEBIIIYIO pacCyJOYHOCTh, KOJIb CKOPO OHa
pasbeuHeHa ¢ MUCTUYECKUMU TTPUTSDKEHUSMU
Y HadaJlaMV MBICJIVI M IePXKUTCA He 6epoio B HUX,
Kak [Iimaron, a vx xkpumuxoii, Kak HbIHe 4ecTBye-
Mot KaHT.

IIpogpeccop Axexceni B6edenckuii
KommeHnTapun

! Jlata yka3aHa IIO FOJIMAHCKOMY KaJIeHZIApIo,
110 rpuropmasckomMy — 12 despasis.

> BBemeHCKMVI IIPMBOAWT IIUTATy w3 Oubrien-
ckort KHurn bertue (3: 2) o pycckoMy mepeBosy
[TaBra Ajsexcangposuda OHTreposa (1856 —1921)
(Kawura..., 2007).

* BeeeHCKMYI OBLI 3HAKOM C TBOpUecTBOM Hurl-
111e 1 VIMeJI IIpeJICTaBJIeHye O HULIIIIeaHCKOM 3TH-
Ke (cMm.: Benmenckmii, 1909, C. 64, 75, 134, 136 —137).
JIroOorbrTeH TOT pakt, uTo B 1905 1. GBI OITY 6111~
KOBaH pyccKui rrepeBoyt, Bbiesert B 1903 r. kun-
rn A. @ynwe «Nietzsche et “I'immoralisme” (Dy-
e, 1905). B nepenspganum 2006 r. ykasaHO, 4TO
riepeBoy], ¢ paHIty3ckoro BbIoiHMUIT A. V. Bee-
JIeHCKUM, IIpydeM Oe3 KaKMx-JIMOO CBeIeHMU O
nepesoguvike (Pyiwe, 2006). 51 ripesrosnaraio, 4To
3TO ObUT MMeHHO AJleKcert BeermeHcKkni, B TIOJIB3Y
4yero roBoputT psip daxTos. Bo-mepsblx, Beemen-
CKUML CBOVI MHTepec K dmtocodpum Dyribe 1mpo-
SIBJISUI ellle 3a7I0JIro JI0 TOsIBJIeHMs paccMaTpyBa-
eMOro IIepeBofia, CBUAETEJIbCTBOM YeMy CITYXKUT
crarba 1892 1. «Dynpe 1 MeTadmsuka Oymyie-
ro» (Beemenckuni, 1892). Bo-sropsix, Beenenckmi
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had a good command of French, having spent
the 1891/92 semester at the Paris Universi-
ty (Sorbonne and Collége de France), where
he attended lectures in various philosophi-
cal disciplines (Vvedensky, 1893, p. 438; see
also footnote 5 on p. 154 of this issue). Third,
Vvedensky was a connoisseur of contemporary
French philosophy, as witnessed by his hefty
“Essay on Contemporary French Philosophy.
The Philosophy of Modern France”, serialised
in the journal “Vera i razum” for 1893 and 1894.
Further indirect proof may be the translation
of selected parts of Fouillée’s monograph pub-
lished in 1904 in “Vera i razum” under the title
“Nietzsche’s Philosophy Critically Rendered
by Alfred Fouillée”, signed by a D. Vveden-
sky (Fouillée, 1904a; 1904b) — possibly Bibli-
cal scholar Dmitry I. Vvedensky (1873 —1954),
of whose interest in Nietzsche or Fouillée noth-
ing is known. If we suppose that “Vera i razum”
printed Russian “/1” (“D”) instead of “A” this
may point to Alexey Vvedensky. However, a
cursory comparison of an abridged 1904 trans-
lation and the full Russian translation of 1905
reveals significant differences, which makes it
less likely that the two translations were made
by one and the same person.

* Most probably Vvedensky has in mind the
proliferation of interpretations of Kantian texts
by representatives of those philosophical trends
who, at the turn of the nineteenth and twenti-
eth centuries, sought to proceed from Kant’s
philosophy and at the same time “to comple-
ment and correct it” (see Vvedensky, 1891,
p. 306).

> Vvedensky appears to be mocking such
pronouncements about Kant but, almost three
years after the article being published here,
Vvedensky (1909, p. 100) will say in a 1907 lec-
ture: “Socrates and Kant, undoubtedly, are
geniuses of equal stature in the field of philos-
ophy.”

¢ Many Russian religious philosophers tend-
ed to juxtapose Plato and Kant, and to prefer
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XOpOIIO BJIafiesl PpaHITy3CKMUM SI3BIKOM: TaK, OH
IIPOXOA VI CTKVMPOBKY B JIeTHMT ceMecTp 1891/92
yueOHoro roga B Ilapvokckom yHusepcutete (Co-
poorHa u College de France), roe mocerast jiek-
IWUM TI0 Ppa3/IMYHBIM (PUII0COPCKUM AUCITUTIIV-
HaMm (Beemenckmii, 1893, c. 438; cM. Takke cH. 5 Ha
c. 154 nmact. my0s1.). B-rpeTsux, Beemenckuir Obi
3HATOKOM COBpPEMEHHOVI eMy (PpaHITy3CKOM PuIo-
codpum, 0 YeM CBUIETESIbCTBYET ero 0OCTOsITe/Ib-
HbIV «OuepK coBpeMeHHOV dpaHITy3cKov uio-
codpum. Pustocodrist B coBpeMeHHOV DpaHITNIL»,
OITyOJIMKOBaHHBIV B HECKOJIIBKMX YacTSIX B XYp-
HaJle «Bepa n pasym» 3a 1893 m 1894 rr. B kaue-
CTBe ellle OJTHOTO KOCBEHHOTO IO TBEPXKII€HIS MO-
JKeT OBITH ITpVBIIeUeH IepeBoy], M30paHHBIX YacTel
MoHorpadum Pyrbe, onyonkoBaHHEI B 1904 T.
B XypHasle «Bepa 1 pasym» 1oz Ha3BaHMeM «Pe-
vy Huine B KpUTHMYECKOM M3JI0KeHUN AJlb-
dpena Pynbe» HekuMm [. Beemenckum (Pyiiwe,
1904a; 19040) — BO3MOXXHO, OMOITemcTOM [IMUTPI-
eM VIBanosnuem Beenenckmm (1873 —1954), 00 mH-
Tepece Kotoporo Hu K Hurme, vy x @yiwe, of-
HaKo, H/Yero He M3BecTHO. Eciiv mipeonoxmnTs,
4uTO B XypHasle «Bepa 1 pasym» B 0003HaueHMNU
VIMeHM aBTOpa ObliIa JIOITyIlleHa oredarKa 1 BMe-
CTO «A» TIOIBWIOCH «[1», TO peub MOXeT MATU 00
Artexcee BeenenckoMm. Bmecte ¢ Tem Oersioe cpas-
HeHIe coKpallleHHoro repesopa 1904 r. v rmostHOro
pycckoro miepesoria 1905 1. oOHapy>XvBaeT 3HauM-
TeJIbHBIEe TEKCTOBBIE Pa3JIN4Ms, YTO He TOBOPUT B
IOJIB3Yy Bepcuy, OyATO IepeBOIUMKOM ObIIT OVH
VI TOT JK€ YeJIOBEK.

* Ckopee Bcero, BeemeHckm1 3mech nomgpasyme-
BaeT oOWIIVe MHTepIpeTaryi KaHTOBCKMX TeK-
CTOB IIpeACTaBUTEIAMMU TeX (PUIocodPCKMX Ha-
IpaBjleHnl1, KoTopble Ha pyOexe XIX—XX BB.
CTpeMWINCh orepeTbcss Ha dwtocodpmio Kanra
VI OIHOBPEMEHHO «ee BOCIIOJIHUTD U MCIIPaBUTH»
(cm.: Beenmenckmi, 1891, c. 306).

> MoxXeT IIOKas3aTbCs, UTO BBemeHCKMI mMpo-
HU3MPYyeT Haj, IOJOOHBIMI BBICKA3bIBAaHUSAMI B
agpec KaHTa, HO cIycTss HodTu Tpu Tofa Iociie
BBIXOZla B CBeT ITyOJIMKyeMom 3aMeTKu BeereH-

Plato to Kant. However, this position diverges
from that of Neo-Kantians and from the results
of modern Kantians—for example, Manfed
Baum (2019), who has demonstrated Plato’s
influence on Kant’s moral philosophy. Neo-
Kantian Paul Natorp noted that “[i]t was only
the rebirth of Kantian idealism that at the same
time brought about a complete understanding
of Plato’s idealism”” (Natorp, 1921, p. VI), and
described Hermann Cohen, the founder of the
Marburg school of Neo-Kantianism, as “the
person who opened our eyes to Plato, as he did
for Kant”® (ibid.). Before Cohen, an interpreta-
tion of Plato’s teaching on ideas was proposed
by Rudolph Hermann Lotze (1912, pp. 505-523)
in his Logic, whose ideas, according to Vasilij V.
Zenkovsky, were partly borrowed by Natorp in
the reading of Plato (Zenkovsky, 1908, pp. 591-
592). At the same time, it has to be noted that
Zenkovsky, while crediting Natorp’s commen-
tary on Plato’s dialogues, writes: “Natorp com-
mitted a grave sin against the genuine Plato
by discolouring and desiccating his colourful
thought [...]. It was the philological sin that en-
abled Natorp to turn Plato into a Greek Kant,
shutting him off from the metaphysical mean-
ing of Plato’s teaching” (Zenkovsky, 1908,
p. 612). Zenkovky comes to the conclusion that
“Natorp misunderstood Plato” (ibid., p. 619).

7 Pamfil D. Yurkevich (1826 —1874) was in-
vited to Moscow University in 1861 from the
Kiev Theological Academy, partly under the
influence of Mikhail N. Katkov (Pavlov, 2007,
pp- 98-99). At Moscow University, Yurkevich
was frequently a target of criticism and at-
tacks, sometimes bordering on baiting. So, he
committed his creative potential to pedagogy
as well as the history of the philosophy of law
(ibid., pp. 103-104).

7 Cf. “Erst die Wiedergeburt des kantischen Idealismus
hat zugleich fiir den Idealismus Platos volles Verstindnis
gezeitigt.”

8 Cf."Ich stehe nicht an, Hermann Cohen als den zu nennen,
der uns, wie fiir Kant, so fiir Plato die Augen gedffnet hat.”
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ckuit B coei jiekimn B 1907 r. ckaxet: «Cokpar
u KanT, GeccriopHoO, paBHOBesKIe TeHUM B 00J1a-
ctu pwtocodmm» (Beemercknr, 1909, c. 100).

¢ ITpoTmBoriocTasiieHye 1 npenmnodrerve [ia-
ToHa KaHTy xapakTepHO IJIsi MHOIMX PYCCKMX
permrnosHeix utocodos. OpHAKO Takoe BO3-
3peHue pacxXoIuTcd KaK C IO3UIVell HeOKaHTU-
aHIIeB, TaK M C pe3yJIbTaTaMM VCCIIeOBaHMI CO-
BpeMeHHBIX KaHTOBeIOB, HallpuMmep MaHdperna
bayma, memoncrpupyromero siausHue IDiarona
Ha KaHTOBCKYIO MOpasIbHYI0 dvtocodpuio (baym,
2019). HeokanTtnaner Ilayines Haropn ormeua,
YTO «JIVIITh BO3POXKIIEHVIE KAHTOBCKOTO MjeasIn3-
Ma IpWBeJIO K IIOJIHOMY MOHVMMaHWIO MIleaIns3-
Ma Ilnarona» (Natorp, 1921, S. VI), a ocroBaresns
MapOyprckort IIKoiIbl HeOKaHTMaHCTBa lepma-
Ha KoreHa oH Ha3Bajl «4eJIOBEKOM, OTKPBIBIIVIM
HaM Ivla3a Ha [T;1aToHa, Kak OH OTKpBLI HaM IJla3a
Ha Kanra» (Ibid.). Vi3BecTHO, uTO 10 Korena ma-
TeprpeTanuio yueHns [IinaroHa o6 maesix mpen-
noxwi Pynonbed Iepman JloTie B cBoeit «Jloru-
ke» (Lotze, 1912, S. 505—523), Ha mmen KoToporo,
o MHeHuto B.B. 3enpkosckoro, Haropmr B mpo-
ureHun I[D1arona ordacT m ommpasicd (3eHb-
koBckui, 1908, c. 591—592). B To xe BpeMsi Hellb-
35 He 3aMeTWUTb, YTO 3eHBKOBCKMUV, BBICOKO Olle-
HuBasg KomMeHTapun Hatopna k nuasoram ITna-
TOHa, BMecCTe ¢ TeM oTMedaeT: «HaToprr coseprrit
TSDKKUV T'pex II0 OTHOIIEHUIO K IIOfJIMHHOMY
ITrtaToHy, obecliBeTMB M MCCYLIVB €ro o0pasHyIo
MBICIIE. .. VIMeHHO dwloniornyeckui rpex Imo3Bo-
mvin Haropny npespatuts [laToHa B rpeuecko-
ro Kanra, 3akpbul 1iepes; HUM MeTapu3mdecKuit
cMmbicit yueHns [inatora» (Tam xe, c. 612). B urore
3eHBKOBCKU pe3toMupyeT: «...Haropr He moHs1
[TiaToHa...» (Tam xe, c. 619).

7 IMamdwmn Jaumnosna FOpkesira (1826 —1874)
ObU1 HmpuIIalieH B MOCKOBCKUTI YHUBEPCUTET B
1861 1. 13 KneBckovt myxoBHOV akazgemMuu He Oe3
ivsiHM M. H. Karxosa (I1assos, 2007, c. 98—99).
B MockoBckom yHmBepcuTeTe IOpkeBua pery-
JIIPHO TofIBeprasics KpUTUKe ¥ HallajikaM, MHO-
I71a Jaxke TpaBsJle. Ho:-)TOMy BECb CBOVI TBOPYECKUT
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Of the well-known disciples of Yurkevich,
Vladimir S. Solovyov gave him this assessment:
“Yurkevich was a deep thinker, an excellent
connoisseur of the history of philosophy, espe-
cially ancient, and a very able professor who
delivered highly informative lectures which
were exceedingly interesting for those who un-
derstood them” (Solovyov, 1900, p. 332). As for
Yurkevich’s attitude toward Kant, Solovyov
makes this comment: “In May of 1873 he spent
a whole evening explaining to me that Kant
had the only sound philosophy and that Jacob
Boehme, Leibniz, and Swedenborg were the
last of the truly great philosophers. From Kant,
philosophy is beginning to go mad, and with
Hegel the madness takes the incurable form of
megalomania” (Solovyov, 1900, p. 334).

One of the Yurkevich lectures attendees,
V. Lebedev, recalled: “In my time, P.D.’s tru-
ly remarkable lectures on Kant were very pop-
ular. [...] In the Kant lectures, P.D. corrected
many inaccuracies committed by Kuno Fischer
in rendering that philosopher’s teaching” (Le-
bedev, 1874). Even after Yurkevich’s death his
name was attacked. For example, another of
Yurkevich’s listeners wrote in an anonymous
letter that “journalism took care to present the
late professor as an obscurantist and a monster
of depravity” (Anon., 1874, p. 2).

Gustav G. Shpet wrote that “the philo-
sophical buttress of Yurkevich was Platonism,
and the touchstone on which his thoughts
were honed was Kant’s Critigue” (Shpet, 1914,
p. 687). Leonard A. Kalinnikov (1997, p. 95) be-
lieves that “Yurkevich initiated more than a
century-old tradition of the Russian religious
philosophy of trying to build a modern episte-
mological theory on the basis of a synthesis of
the philosophical systems of Plato and Kant.”

8 Yurkevich’s speech was published in the
1865 volume of the Moscow University News-
letter, put out in 1866 (cf. Yurkevich, 1865).
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ITOTEHIIVaJI OH HaIIpaBwI Ha IIpo0iIeMbl Iiefraro-
T'MKM, a Takxke uctopum dprtocodpun mpasa (Tam
xe, c. 103—104).

Yro KacaeTcs M3BeCTHBIX ydeHUKOB IOpkeBn-
ya, To oigHuM m3 Hux 0611 B. C. CooBbEB, TaBIIN
CBOEMY HaCTaBHUKY CJIeIYIOIIYIO XapaKTepucTu-
Ky: «fOpkeBrd ObUT TIIyOOKMUII MBICIINTEITb, IIpe-
BOCXOIIHBIVI 3HATOK mcTopum dutocodnm, oco-
OGeHHO IIpeBHeV1, 1 BecbMa [eJIbHBIV IIpodpeccop,
UUTaBIINI Ype3BblUallHO MHTepecHble I I0-
HUMAIOIIMX U cofepxKaresibHble JleKinm» (Corto-
BreB, 1900, c. 332). Yro kacaetcs oTHomeHms fOp-
keBrua K Kanry, To Cojl0BbEB OTMeUaeT: «...B TOM
e Mae 1873 rofa oH 11eJ16IV1 Bedep OOBSICHSIT MHE,
uTo 31pasas dpuocodms 6pu1a TOTEKO 10 KanTa,
VI UTO TOCJIEAHVIMY M3 HACTOSIINX BEJIMKMX Pu-
s10codoB ciefyeT cunTarh Skoba béma, JlentoHM-
11a u Cegerbopra. Ot KanTa xe dwtocodns Ha-
4YMHaeT CXOAUTb C YMa, ¥ 3TO CyMacIllecTBIe IIpy-
HuMaeT y Ieresis Henseunmyto popmy manuu Ge-
aunus» (Tam xe, c. 334).

Onmun ms caymarerient FOpkesnda, B. JleGenes
BCIIOMMHAI: «B Harre BpeMs CJIaBWIINCH JIEKIINN
IT.1. o KanTe, OeVicTBUTEILHO 3aMedvaTesIbHbIE.
<...> B nekumax o Kanre IL JI. vcmpaBur MHO-
rve HenpaBWIbHOCTY, crertanHble Kyno @wire-
POM B M3JI0KeHUN y4eHms 3Toro duiocoda» (Jle-
Oenes, 1874). [Jaxe mocize cmepTu KOpKeBiya ero
VIMSI TIOJIBeprajloch HallajlkaM, B YaCTHOCTU JIpy-
ron cinymarens KOpkeBrda B aHOHVIMHOM IIVCh-
Me 3aMeTWJI, YTO «KYpPHaIMCTVKa I103a00TmIach
IIPeICTaBUTh IIOKOVHOTO IIpodpeccopa Mpakobdec-
11IeM ¥ HpaBCTBeHHBIM yporom» (Heckobko ciios
o I'L. IT. FOpkeBnue, 1874, c. 2).

I.T. IlIrzeT oT™MeYaeT, 4TO «PUII0COPCKON OIOo-
pont IOpkeBrya OBUI IUIATOHM3M, a OCEJIKOM, Ha
KOTOPOM TaK TOHKO OTTOYVIJIVICh €70 MBICIIV, ObljTa
Kpurnka Kanrta» (Inet, 1914, c. 687). JL A. Ka-
JIVHHUKOB cumnTaeT, uTo «fOpkeBnu Havasr Oosiee
UeM BEKOBYIO TPaJVIIVIO PYCCKOV PeIvrVO3HON
dmtocoduy TIBITaThCS ITOCTPOUTE COBPEMEHHYIO
THOCEOJIOTMYECKYI0 TeOpUIO Ha OCHOBe CUHTe3a
dumocodpckmx cucrem Ilnatona mn Kanra» (Ka-
JIMHHUKOB, 1997, c. 95).
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° In 1914 Shpet (1914, pp. 682-683) quot-
ed practically verbatim an extract from
Yurkevich’s speech in an article dedicated to
him, which gives us an idea of the resonance
Yurkevich’s speech had in Russian philosoph-
ical thought.

19 Presumably Vvedensky’s paraphrase of
the famous sentence from Kant’s preface to
the second edition of the Critiqgue of Pure Rea-
son: “Thus I had to deny knowledge in order
to make room for faith” (KrV, B XXXI; Kant,
1998a, p. 117).

'Vvedensky reduces Kant’s transcendental
idealism to phenomenalism, or subjective ide-
alism. This interpretation harks back to the fa-
mous “Gottingen Review” (1782), by Christian
Garve and Johann Georg Heinrich Feder, of the
tirst edition of the Critique of Pure Reason (Rohlf,
2020). This review started the “Kant-Berkeley
tradition”, whereby we deal not with the ap-
pearances of objects, but with their representa-
tions in our consciousness (Howell, 2017, p. 35).
This approach holds that things in themselves
belong to objective reality, and things for us to
subjective reality (Rohlf, 2020). Kant is known
to have objected to such a reading of his first
Critique, such that in the second edition he
made changes in “The Transcendental Esthet-
ic” and added a section entitled “Refutation of
Idealism” (KrV, B 274-279; Kant, 1998a, pp. 326-
329), in which he refutes Descartes’s problem-
atic idealism and Berkeley’s dogmatic idealism,
concluding that “the consciousness of my own
existence is at the same time an immediate con-
sciousness of the existence of other things out-
side me” (KrV, B 276-277; Kant, 1998a, p. 327).
Indeed, that Kant never questioned the status
of external objects is already clear from “The
Transcendental Esthetic”: sensations arise with-
in us precisely due to the impact of an object
on our sensibility (KrV, B 33-34; Kant, 1998a,
pp- 172-173). In “The Transcendental Aesthet-
ic” Kant writes: “Our transcendental idealism,



8 Peup IOpkeBnya Obljia ory0sMKoBaHa B TOMe
«MOCKOBCKMe YHUMBEPCUTETCKME W3BeCTUs 3a
1865 rom», xoTopsIi BeImen B 1866 1. (IOpkesny,
1865).

? B 1914 r. mouTn B ToM Xe Bupe LlIner mpencra-
BUT BBbIIEPXKYy 13 peun IOpkeBnua B crenyaib-
HO ITOCBsAIIIeHHOV eMy cTaThbe (IlInet, 1914, c. 682—
683), 4TO TIOKas3bIBaeT, HAaCKOJIbKO peub IOpkeBrua
ObUIa pe30HaHCHOV B ITOCJIeIyIOIIeNt PyccKov dou-
JI0COPCKOI MBICIIVA.

0 TIpenmonoxmurensHO Tapadpas BeemeHckM
M3BECTHOIO BbICKa3biBaHMS KaHTa "3 mpenu-
CJIOBMSI KO BTOpOMY m3aHuio «KpuTukm umcro-
ro pasyma»: «l/ITak, s JOIDKeH ObLII IIPUIIOTHSTE,
OTOIBVHYTbH 3HaHMe, YTOOBI [CBOe] MeCTO 3aHsijla
Bepa» (B XXXI; Kant, 2006, c. 33).

! TpaHcrieHIeHTaIbHBIN Mdeay3M KaHTta Bee-
JEHCKUV CBOAUT K (peHOMeHaIn3My, WiIn CyObek-
TUBHOMY Maeaym3My. Takas vHTepIpeTaliys BOc-
XOOUT K WM3BECTHOVI «TETTUHIEHCKOV PereH3UI»
1782 r. K. I'apse 1 /1. I. ®enepa Ha nepBoe M3gaHVe
«KpuTrkn umcroro pasyma» (Rohlf, 2023). VImen-
HO yKasaHHasl pelleH3Ms IOJIOXKMIIa Hadalo TaK
HAa3bIBAEMOVI «KAHTO-OEPKIIMAHCKON TPagVIINII»,
COITIaCHO KOTOPOVI MBI VIMeeM [1eJI0 He C gBJIeHU-
SIMV OOBEKTOB, a C MX pellpe3eHTallMsIMI B HallleM
cosHanum (Xayarwi, 2017, c. 35). B pamxax manHo-
ro TIOFIXOMIa Bery B cebe IIprHaIeXXaT OObeKTIB-
HOVI peaJIbHOCTV, a Belly I HaC — CyObeKTUB-
Hom (Rohlf, 2023). Kak mssectHo, KanT Bo3pakait
IIPOTWMB TaKOr'o IIpOUTeHMs cBoe riepsont «Kputu-
K11», IO3TOMY BO BTOPOM M3[IaHMV OH BHEC M3MeHe-
HusA B «IpaHCIieHIeHTaIbHYI0 3CTeTUKY», a TaKxkKe
mobaBwI paszes], o3amiaBiieHHbINT «OmpoBepiKe-
Hue nneamsma» (B 274—279; Kant, 2006, c. 369—
373), rhe 1oKasasl HEeCOCTOSTENIFHOCTD ITpo0sIeMa-
TUYeCKOro mleaansMa JlekapTa v JOrMaTiieckoro
uneaysMa bepkiin, 3aKiTIOUMB: «...CO3HaHVE MOe-
ro coOCTBEHHOIrO OBITMSI €CTh BMECTe C TeM HeIo-
CpeficTBeHHOe CO3HaHUe ObITVIS IPYTVIX Belllell BHe
MeHs» (B 276—277; KanT, 2006, c. 371). XoTs TO, 4TO
KanT craTyc BHenIHmXx 00beKTOB He TIofiBeprasl Hu-
KaKOMYy COMHEHMIO, sICHO yxe 13 «IpaHclieH/IeH-

A. L Vvedensky, D. O. Rozhin

on the contrary, allows that the objects of outer
intuition are real too, just as they are intuited in
space, along with all alterations in time, just as
inner sense represents them” (KrV, B 520; Kant,
1998a, p. 511). As for the subjective status of in-
tuitions given in forms of space and time, for
Kant they have empirical reality, i.e. have ob-
jective significance for all the objects that may
be given us through our senses; and transcen-
dental ideality, i.e. they belong to the objects
themselves if we perceive them (KrV, B 43-44,
52-53; Kant, 1998a, pp. 177-178, 181-182). Kant
could not impute space and time to things in
themselves because this would inevitably turn
things into mere illusion (KrV, B 69-70; Kant,
1998a, p. 190).

2Cf. GMS, AA 04, p. 421; Kant, 1998b, p. 31.

B In Groundwork of the Metaphysics of Morals
Kant twice uses examples to illustrate the func-
tioning of the categorical imperative: the first
time in the section “Transition from common
rational to philosophic moral cognition” (GMS,
AA 04, pp. 402-404; Kant, 1998b, pp. 14-17),
and the second time in the section “Transition
from popular moral philosophy to metaphys-
ics of morals” (GMS, AA 04, pp. 421-424; Kant,
1998b, pp. 31-33). It is noteworthy that Vve-
densky does not mention, and hence does not
comment, on the other formulation of the cat-
egorical imperative which goes a long way to
clarify the first one: “So act that you use hu-
manity, whether in your own person or in the
person of any other, always at the same time as
an end, never merely as a means” (GMS, AA
04, p. 429; Kant, 1998b, p. 38).

*See GMS, AA 04, pp. 440-445; Kant, 1998b,
pp. 47-51.

In “The Transcendental Dialectic” Kant
comes to the conclusion that in allowing ideal
entities corresponding to such ideal concepts
of reason as God, immortality of the soul, and
freedom, “we do not really extend our cogni-
tion beyond the objects of possible experience,
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TaJIBHOVI SCTETVKVI»: OIIYIIIeHVS] BOSHMKAOT B Hac
VIMEeHHO OJraromapsi BO3[IEVICTBUIO HEKOEero IIperl-
MeTa Ha Hamly 4yBcTBeHHOCTH (B 33—34; Kawnr,
2006, c. 89). B «TpaHcIieHI€HTaIIBHON AVIAJIEKTIKE»
Kant numer: «Harrr TpaHcHieHIeHTaIbHBIN ifIea-
JIM3M, HaIIpOTUB, JIOITyCKaeT CIleflyfoliiee: peame-
TBI BHEIITHETO CO3epIIaHMs IeVICTBUTEIbHBI VIMEH-
HO TaK, KaK OHWV CO3€pIIalOTCs B IIPOCTPAHCTBE, a
BCe VI3MEHEHVsI BO BpeMeHV [IeVICTBUTEIIbHBI TaK,
KaK VX ITpeJicTaB/IsieT BHy TpeHHee uyBcTBO» (B 520;
Kant, 2006, c. 651; nepeson mcpasiied. — /1. P).
Yro KacaeTcsi CyOBEKTVBHOIO CTaTyca JAHHBIX B
dopMax mpocTpaHCTBa " BpeMeHM CO3epLIaHNI,
TO OHM 111 KaHTa 001amaroT sMmmprdeckon pe-
aJIBHOCTBIO, TO €CTh VIMeIOT OOBeKTMBHYIO 3HauM-
MOCTB /151 BceX IIpeIMeTOB, KOTOpble MOT'yT OBITh
JaHbl HaIllell YyBCTBEHHOCTW, ¥ TpaHCIIeH/eH-
TaJIBHOV MI€aJTBHOCTBIO, TO €CTh He IIpVHa/IeXxar
caMMM IIpeIMeTaM, eCIIVi MBI VX He BOCIIPUHIMaeM
(B 43—44, 52—53; Ka#nT, 2006, c. 101, 111-113). I[Tpu-
IIVICATh >Ke BelllaM CaMMM II0 ce0e ITPOCTPaHCTBO U
Bpems KaHT He Mor TI0 TOVI IIPUUMHE, YTO ITOH00-
HOe [IeVICTBYIe HeV30e)XHO IIPeBpaTUT Bellly B IIpo-
cryto Buaumocts (B 69—70; Kawr, 2006, c. 131—133).

12Cp.: (AA 04, S. 421; KanT, 19976, c. 143).

B KaHT B «OCHOBOIIOJIOKEHUY K MeTadu3uKe
HPaBOB» IBa’K/IbI ITOSICHSET Ha IIpUIMepax, KaK Mo-
XeT (PYHKIMOHMPOBATh KaTerOpMYecKmi VMITe-
paTuB: B IIepBBIV pa3 B paszerie «[lepexon oT 00bI-
JIEHHOT'O HpaBCTBEHHOT'O TIO3HAHMS pa3yMa K pu-
socodpckomy» (AA 04, S. 402—404; Kant, 19976,
c. 85—91), Bo BrOpomt — B pasmeie «[lepexom ot
TIOITYJISIPHOVE HpaBCTBeHHOM dmytocopmm K MeTa-
dmsuke HpaBoB» (AA 04, S. 421—424; Kanr, 19976,
c. 143—155). OOpartjaer Ha ce0si BHMMaHME TO,
4uTO BBemeHCKNMI BOBce He YIIOMIMHAeT 1, COOTBET-
CTBEHHO, HKAaK He KOMMEHTUPYeET OPyryo ¢op-
MyJIy KaTeropmyieckoro MmIieparBsa, CyllecTBeH-
HO IPOSICHSIONIYIO IIPUMEHVIMOCTD IepBort: «[1o-
cmynaii mak, 4modbl mul HUK020a He OMHOCUACA K
uen0Bevecmby, kax 6 mboem auye, max u 6 auye 6es-
K020 0pyeoeo, MoAvko kak k cpedcmby, Ho Bceeda 6
mo sxe Bpemsa u kax k yeau» (AA 04, S. 429; Kawur,
19976, c. 169).

“CMm.: (AA 04, S. 440—445; Kanr, 19976, c. 205—
219).

but only extend the empirical unity of these ob-
jects through the systematic unity for which the
idea gives us the schema; hence the idea holds
not as a constitutive but merely as a regulative
principle” (KrV, B 702; Kant, 1998a, pp. 607-
608). In the Critiqgue of Pure Reason, he elabo-
rates that the existence of God, immortality of
the soul, and freedom are postulates that are
not theoretical dogmas, but mere suppositions.
Postulates “do give objective reality to the
ideas of speculative reason in general [...] and
entitle it to concepts [...]” (KpV, AA 04, p. 132;
Kant, 2002, p. 167). But at the same time, Kant
draws attention to the fact that although he is
postulating God, the immortal soul, and free-
dom within the framework of practical reason
while allowing theoretical reason to presup-
pose them, “this expansion of theoretical reason
is not an expansion of speculation, i.e., no pos-
itive use can now be made of it for a theoretical
aim” (KpV, AA 04, p. 134; Kant, 2002, p. 171).

16 Vvedensky is quoting Volume 2 of The
History of the New Philosophy as translated by
Nadezhda Platonova changing, probably inad-
vertently, the word order in one phrase: “[...]
toward an end which, of its very concept, can
never be achieved [...]”? (Windelband, 1895,
p. 105; my italics — D.R.).

7Vvedensky’s conclusion in some ways an-
ticipates Vladimir F. Ern’s report “From Kant to
Krupp” (1914), presented at a public meeting
of the Religious-Philosophical Society to com-
memorate V1. Solovyov. Ern had been critical of
Kant since before the First World War. Thus, in
his “Critique of Kant’s Concept of Truth” (1912)
he accuses Kant, who “has reigned in Europe-
an thought for a hundred years already” (Ern,
1912, p. 49), of “bad psychologism” (ibid., p. 61).

? Cf."Das ist das Erschiitternde, es ist das Tragische in dieser
Kantischen Untersuchung, dass der Werth der menschlichen
Erkenntnissthitigkeit nur in der Arbeit fiir ein Ziel besteht,
welches seinem Begriffe nach niemals erreicht werden kann,
dass ein unldsbarer Widerspruch hervortritt zwischen den
Aufgaben der Erkenntniss und den Mitteln, welche sie zur
Losung derselben besitzt” (Windelband, 1880, p. 96).
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B «TpaHCIIeHIeHTaIbHON IyiajieKTrKe» KauT
HNPVIXOOUT K BBIBOLY, YTO, JOITyCKasl MeaIbHbIe
CYIIIHOCTY, COOTBETCTBYIOIIVIEe TaKMM leaIbHbIM
IIOHATUAM pasyMa, Kak bor, Geccmeprme myrmm
" cBoOOIa, «MBI, COOCTBEHHO, He paclIupsieM Ha-
1IIer0 3HaHMA 3a Iperesibl 00BeKTOB BO3MOXKHO-
rO OIIBITA, a TOJIBKO PacIIMpsieM ero SMIIMpuye-
CKOe eIIVMHCTBO IIOCPENCTBOM CHCTEMAaTIYeCcKOro
eIVHCTBa, A1 KOTOPOro uies AaeT HaM CxeMmy,
VIMEIOIIIYIO, CTaJIO OBITh, CVJTY He KOHCTUTYTUBHO-
ro, a TOJIBKO PeryJIsiTUBHOrO IpumHInma» (B 702;
Kanr, 2006, c. 861). ITpn sTom B «Kputuke mpak-
TUYeCKOro pasyMa» HeMelKuil priocod yTouHs -
eT, uTo ObITHe Bora, OeccmepTmie myrmm 1 cBoboma
CYTb HOCTYJIaThl, KOTOpPbIe He SIBJIAIOTCS TeOpeTu-
YeCKVMU JIOTMaMV, a TOJIBKO ITPeIIIOIOKEeHVISIMAL.
ITpu 3TOM TIOCTY 1aTHI «B0 Bceobujem CMBICIIE JAIOT
UesM CIeKyJISSTUBHOIO pasyMa... 0ObeKTUBHYIO
PeasIbHOCTB U HAIOT pasyMy IIpaBO Ha TaKye II0-
HATU...» (AA 04, S. 132; Kanr, 19974, c. 647). Ho B
TO e Bpemsi KaHT obOpalilaeT BHMMaHMe, YTO HO-
CTYJIpOBaHMe B paMKaX IPaKTMUUYeCKOro pasyMa
bora, GeccmepTHOT Ayt 11 cBOOOIBI XOTS U J1aeT
TeOpeTYeCKOMY pasyMy IIpaBO IIpefIiojararb
VX, «HO TaKOe pacIIrpeHie TeOPeTYecKOro pasy-
Ma He eCTh pacllyipeHVe CIIeK YIS, T.e. 3T II0-
HSATIS He JOJDKHBI IMeTB HO3UTVBHOIO IIPYIMeHe-
HU B meopemuueckom omuouenuu» (AA 04, S. 134;
Kanr, 1997, c. 655).

' BeepmeHckumt nmTupyer 2-m ToM «VcTopun
HOBOVI (prstocodmm» BuHmensbaHma no mepesBo-
ny H. ITiaToHOBOWI, M3MeHMB, BUAMMO CIIyYaiiHO,
HOPSIOK CJIOB B OHOM 00opoTe: «.. .1 11ejn, KO-
TOpas, 1o camomy cboemy noHAmMuUN0, HUKOTHAA He
MOXKeT OBITh JOCTUTHYTA...» (BuHnmensbanma, 1895,
c. 105; kypcus mon. — /1. P)

17 Takovt BBIBOZ, BBeIEHCKOTO B HEKOTOPOVI CTe-
IleHy TIpeaBocxuinaeT Aokian B.d. Dpaa «Or
KanTa x Kpynmy» (1914), mpounTaHHBII UM Ha
nyOimuHOM  3acemaHum  PenmryosHo-duiocod-
cKoro oOrrecTsa, nocssiieHHoM HamMsTu B Co-
noBbeBa. Kputnueckoe orHomenmne DpHa k Kan-
Ty cdpopMmpoBasIock ere A0 Hadasa [lepson mu-
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Earlier Ern charged Kant with immanentism,
linking this to Berkeleyan idealism (Ern, 1910,
pp- 427-430).

In his speech “From Kant to Krupp”, Ern
blames Kant for German militarism, which sets
him apart from the thought represented by
Vvedensky. Ern’s argument revolves around
the thesis that “German militarism is a natu-
ral child of Kant’'s phenomenalism (Ern, 1991a,
p. 313; my italics — D.R.). Later, responding
to the puzzlement expressed by Russian phi-
losophers over the report, Ern explained what
he meant by phenomenalism: “[Kant] declares
all cognised reality without exception to be
created by the cognising reason” (Ern, 1991b,
p. 323). Thus, Ern makes the same mistake as
Vvedensky in the article being published here:
namely, he misinterprets Kantian transcenden-
tal idealism as phenomenalism and on that ba-
sis attempts to link Kant and Krupp to draw
the false conclusion that “Krupp’s guns logi-
cally hold pride of place in the Zion of German
phenomenalism where the Critique of Pure Rea-
son is the holy of holies” (Ern, 1991a, p. 315).

! Kant considered such questions to be
“What can I know? What ought I to do? What
may I hope? What is man?” (Log, AA 09, p. 25;
Kant, 1992, p. 538), linking them to “philosophy
according to the worldly concept”, as “a science
of the highest maxim for the use of our reason”
(Log, AA 09, p. 24; Kant, 1992, p. 537), which
has to do with that which “necessarily interests
everyone” (KrV, B 867; Kant, 1998a, p. 695).

This research was supported by the Ministry of
Science and Higher Education of the Russian Feder-
ation grant no. 075-15-2019-1929, project “Kantian
Rationality and Its Impact in Contemporary Sci-
ence, Technology, and Social Institutions” provid-
ed at the Immanuel Kant Baltic Federal University
(IKBFU), Kaliningrad.
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posort BoHEL Tak, B «KpuTnKe KaHTOBCKOI'O I10O-
HATUS UCTUHBD (1912) o oOBuHSeT KaHTa, KOTO-
PBIVI «y>Ke CTO JIeT LAPWT B €BPOIIEVICKOVI MBICIIV»
(OpH, 1912, c. 49), B «nypHOM IicxosiormsMe» (Tam
Xe, c. 61). E1te panbiiie DpH yrpekast Kanra B M-
MaHEHTW3Me, CBS3bIBasi €ro C OepKIIMAaHCKVIM Vifie-
anmmsMoM (DpH, 1910, c. 427—430).

B moximage «Ot KanTa k Kpyny» DpH Bosia-
raeT Ha KaHTa OTBeTCTBEHHOCTb 3a TepMaHCKUI
MWINTApW3M, UTO OT/INYaeT HallPaBIIeHHOCTh €ro
MBICJIVI OT IpeJicTaB/IeHHOM y Beenernckoro. Csoro
apryMeHTalMIO DpH, IO CYTH, BBICTpauBaeT BO-
KpyT Te3yca: «HeMeIIK1V MYJINTapu3M ecTh HaTy-
pasnbHOe netuire KanTosa enomernarusma» (OpH,
1991a, c. 313; xypcus mom. — JI. P). Tloszxe DpH,
oTBeuasi Ha BO3HUKIIIVe He[JOyMeHWsI Cpelly pyc-
cKMX prI10codoB 110 OBOJY CBOETO JI0KJIajia, Io-
SICHSIET, YTO OH IIOHMMaeT 11071 (PeHOMeHaIM3MOM:
«[TosHaBaemy?to mevicTBUTeIbHOCTE OH [KaHT] 00B-
SIBJISIeT BCIO M 0e3 ocTaTKa TBOPVIMOW ¥ CO3MIae-
MOV TIO3HAIOIIVIM pa3yMoM...» (DpH, 19916, c. 323).
Taxmm obOpasom, DpH MOBTOpsIET Ty e OLINOKY,
yTO U BBemeHCcKM B HACTOSIIIEN Hy6JIVIKaLU/H/I, a
VIMEHHO HeIIpaBWIbHO MHTepIpeTupyeT KaHTOB-
CKMV TPpaHCLIeHIeHTaJIbHBIN ViIeaIn3M Kak dpeHo-
MeHaJIV3M, Ha 9TOM OCHOBaHWMM IIHITAETCS CBI3aTh
Kanra 1 Kpymma u fgertaeT HeKOppeKTHBIV BBIBOLL
o ToM, uTO «B Cr10He HeMeITKoro peHoMeHaJIM3Ma,
I7ie CBsITOe CBATBHIX ecTh “KpuTuka umcroro pasy-
Ma”, opyaus Kpyrima saHuMaroT nodeTHoe 1 JIo-
raecKy Heobxonmmoe Mecto» (OpH, 1991a, c. 315).

18 Takymu Bormpocamm KaHT cumrart «Yro s Mory
3HaTh? YTO g morpkeH mertath?! Ha uto o cMmero Ha-
nesTbest? Uro Takoe yertoBek?» (AA 09, S. 25; KaHT,
1994, c. 280) 1 cBsA3BIBaII MIX C MMPOBBIM IIOHSITVIEM
drrtocodpmm Kak «HayKu 0 TIOCTIeTHMX LeJIsX YeJIo-
BeuecKoro pasyma» (AA 09, S. 24; Kanr, 1994, c. 279),
KOTOpasi KacaeTcsl TOro, YTO «HeOOXOIVIMO MHTepe-
cyet kaxgoro» (B 867—868; Kaur, 2006, c. 1051).

Hannas nybaukayusn nodeomobiena npu puran-
coboti noddepxke Munucmepcmba Hayxu u Boicuie-
2o obpasobanus Poccuiickon Dedepayuu, npoekm
Ne 075-15-2019-1929 «Kanmuanckaa payuoHab-
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