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DOUNIJIOCODPUA TEPMAHA KOTEHA

A.JI. Cakkemmu

[y6auxayus, npeouciobue u KoMMeHMAapuu
H. A. ImumpueBou?

ITpenmucioBue

[Ty6imMKyeMBIil TEKCT PYCCKOTO HEOKaHTU-
aHna Ajekcanapa JIumBepmebnua CakkeTTu
(13[25].08.1881, Cankt-IlerepOypr — 15.02.1966,
Mocksa) 6bU1 OOHapyxeH B OTHesie pyKomwicen
Poccuvickort HarMoHasIbHOM (paHee — IyOyImd-
Hom) Ombimmorekn CaHkt-IleTepOypra B doHme
D.J1. PapytoBa 11 1IpeicTaBiIeT coOOVI aBTOPM30-
BaHHYIO MAaIlIVHOIVCHYIO KOIINIO, IaTUpOBaH-
Hy1o 8 o 1918 r., o6bemom 30 J1. yBesIM4eHHO-
ro ¢popmara (35,0 x 22,0) (CakkerTn, 1918).

A.JI. CakkeTT — CBIH WM3BeCTHOTO B Hadya-
je XX B. My3bIkoBefa, mpodeccopa IletepOypr-
ckont KoHcepsaropum JI A. Cakkerrn. B 1901 r.
A.JI. Cakkertnt okoHuwt [lepsyro Kiaccuyeckyro
rumHasuo B CaHkT-IletepOypre m moctymnm Ha
fopuandeckut daxysisreT CankT-IlerepOypreko-
r'O YHUBepCcUTeTa, 00ydeHue B KOTOPOM 3aBepIIiIl
B 1908 r. ¢ muriomoM 1-71 crerrenu 1 OBUI OCTaB-
JIeH Ha Kaderpe rocyIapCTBEHHOrO IIpaBa s
IIPUTOTOBJIEHMS K ITPOPeCCOPCKOMY 3BaHUIO (CM.:
Casenko, 2002, c. 232—233). B cTyeHYecKme rombl
CakkeTTy «IIpyHMMaJl y4acTe B 3aHATUSAX KPyK-
Ka dpustocodpun npasa mpod. J1. V. ITerpaxuiiko-
r0, YWIEHOM KOTOPOTO COCTOSI, a TaKXKe y4acTBO-
BaJI B MPaKTUYeCKMX 3aHATUAX IO JIOTMKe oblle-
crBoBerieHmMsl akamemmka A. C. Jlanmo-IlaHmiies-
cKkoro (reopermdeckasi dprtocodpust Kanra u le-
rejisg 1 npaxkTudeckas dpwiocodpus Kanra). Kpo-
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Foreword

The text by the Russian Neo-Kantian Alek-
sandr L. Sakketti (Sacchetti, born: 13 (25) Au-
gust 1881, St. Petersburg, died: 15 February
1966, Moscow) which is published here was
discovered at the Manuscript Department of
the Russian National (formerly Public) Library
of St. Petersburg in the Ernest L. Radlov collec-
tion. It is an authorised typewritten copy dated
8 July 1918 (Sakketti, 1918).

Aleksandr Sakketti was the son of Live-
rii Sakketti, well-known in the early twenti-
eth century as a music scholar and professor
at the St. Petersburg Conservatory. In 1901
A. Sakketti finished the First Classic Gymnasi-
um in St. Petersburg and enrolled at the Law
Department of the St. Petersburg University.
Upon graduating with a First Class Diploma
in 1908 he was retained at the State Law Sec-
tion to prepare for a professorship (cf. Saven-
ko, 2002, pp. 232-233). During his studies at
the university Sakketti “was a member of the
law philosophy circle conducted by Professor
Petrazhitsky and took part in practical classes
in the logic of social science under Academy
member A.S. Lappo-Danilevsky (theoretical
philosophy of Kant and Hegel and practical
philosophy of Kant). In addition to lectures

! Moscow Pedagogical State University.

1/1 Malaya Pirogovskaya st., Moscow, 119991, Russia.

2 Immanuel Kant Baltic Federal University.

14 Aleksandra Nevskogo st., Kaliningrad, 236016,
Russia.

Received: 16.12.2020.

doi: 10.5922/0207-6918-2021-2-4

KanmoBexuir cooprux. 2021. T. 40, Ne 2. C. 95 —130.

Kantian Journal, 2021, vol. 40, no. 2, pp. 95-130.



A.JI. CakkerTu

Me JIeKIUV ¥ KypPCOB IO IpefMeTaM Iopujide-
CKMM TIOCeITal TaKXXe JIEKIMM 10 PryIocopCKIM
VI VICTOpUYeCcKM HayKaM Ha MCTOPUKO-(PVIIONO-
rudeckoM ¢akysbrere» (Cakkerrn, 1914). Kpo-
Me Toro, CakkeTTV [JBaXk[Ibl CTa)XMpPOBaJICS B He-
OKaHTMAaHCKMX IeHTpax: jerom 1905 r. «arpocity-
I1aJI OfIVIH CeMeCTp JIEKLMVI B YHUBEpCUTeTe B TO-
pore Ieienibbepre (110 rocyjapCcTBEHHOMY ITpaBy
y Ennmuaeka m nio dpustocopun y Bunnensbanma)»
(Tam xe), a stetom 1910 r. B MapOypre moceriait
nexuyu I. Korena 1o mctopum HoBow dmstocodmm
u I1. Hatopna mo sroruke (cm.: Imutpuesa, 2007,
c. 201—202). B rogpl IIOATOTOBKM K MarvCTepCKIM
vicnibITaHVsAM CaKKeTTV TakKe CITy KWJI IO BeJOM-
cTBy MwuHMCTepcTBa IOCTUIIMM B KaHLEIAPUN
Ilepporo pemnaprameHTa IlpaBuTe/IbCTBYIOIIErO
ceHara (c 17 HosOps 1908 r)°, 6 cenTsadps 1911 r.
ObLT «IepeBerieH Ha CIyXKOy B MuHMCTEpCTBO Ha-
POIHOrO IIpOCBelleHms C IPUYNCIeHieM K OHO-
My ¥ OTKOMaH[JVpOBaHVEM B Y4YeHBIVI KOMUTET
cero MuHMCTepCTBa 11714 VICTIOJTHEHMsI 00si3aHHO-
cremt gestorrpoussonuTesid VII kiiacca. 20 despasis
[1912 ] mpousBeneH 3a BBICJIYTY JIET B TUTYJISIpP-
Hble COBETHVKI» (POPpMYJISpHBIN CIIVCOK. .., 1914).
C 1914 r. — npuBat-noreHTt, B 1918 . — mpodec-
COp MO TeopwM IIpaBa ¥ VICTOPWUM IIOJIUTUYECKIUX
yueHumn B IlerporpanckoM yHuBepcuTere. [laib-
HeMIast gedaTebHOCTh CakkeTT Oblila CBsI3aHa C
Coserckovt Poccuernt: B Hauaste 1920-x rT. oH pabo-
TaJl B BBICIINX yueOHbIX 3aBefeHMax KocTpoMsbl 1
VBaHOBO-Bo3HeceHcka; B 1923 r. ObUT IIpUIIIaIlIeH
B MockBy KoHcysisTaHTOM IIpyrt CoBeTe HapOHbIX
komuccapos PCOCP wn Hapkomare roctuimuy; c
1923 o 1927 1. 61 aKTMBHBIM usleHOM Pritocod-
cKoro oTfiesieHNs [ocymapcTBeHHOM aKaIeMmM XY-
JIO)KeCTBeHHBIX HaykK; HaumHas ¢ 1930-x rr. MHOro
3aHVMAaJICS TlepeBolaMy C HeMellKoro, dopaHITys-
CKOT'O ¥ JIATMHCKOTO $I3bIKOB, B YaCTHOCTU TpaKTa-
ToB I'yro I'porns (CaBenko, 2002, c. 237—241).
IlepBoHauaibHOE Ha3BaHMe ITyOIIKyeMOro Tek-
CTa IPeTIoNIOKUTENIBHO — «KIM3HEeHHBIV TTOIBUT
I'epmana Korena»: miepsble /1Ba cJjioBa B Ha3BaHWM
BbIMapaHbl YepHWIaMM, HO PacIlO3HAIOTCs, Hajl

* 3pmech 1 gajtee B IMTaTax a1 coobrTmit no 1917 r. mpu-
BOJISITCSE [IATBI TI0 CTAPOMY CTVJIIO.
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and courses in legal subjects he attended lec-
tures on philosophical and historical sciences
at the History and Philology Department”
(Sakketti, 1914). Furthermore, Sakketti spent
two training periods at Neo-Kantian centres in
Germany: in the summer of 1905 he “attend-
ed one semester of lectures at the Heidelberg
University (on state law by Jellinek and on
philosophy by Windelband” (ibid.) and in the
summer of 1910 in Marburg he attended Her-
mann Cohen’s lectures on the history of new
philosophy and P. Natorp’s lectures on logic
(¢f. Dmitrieva, 2007, pp. 201-202). While pre-
paring for his magisterial examinations Sakket-
ti also worked at the Governing Senate Office
of the First Department (from 17 December
1908) and on 6 September 1911 was “trans-
ferred as staff member to the Ministry of Pub-
lic Education and seconded to the Ministry
Academic Council to perform the duties of fil-
ing clerk VII class. On 20 February [1912] he
was promoted to the rank of titular council-
lor” (Anon., 1914). From 1914 he was privatdoz-
ent (senior lecturer) and from 1918 professor
of the theory of law and history of political
doctrines at the Petrograd University. Sakket-
ti’s further activities were associated with So-
viet Russia: in the early 1920s he worked at
the institutions of higher education in Kostro-
ma and Ivanovo-Voznesensk; in 1923 he was
invited to Moscow to work as adviser to the
RSFSR Council of People’s Commissars and
at the People’s Commissariat of Justice; from
1923 until 1927 he was an active member of the
Philosophical Department of the State Acade-
my of Art Sciences; beginning in the 1930s he
translated copiously from German, French and
Latin, including the treatises of Hugo Grotius
(cf. Savenko, pp. 237-241).

The supposed initial title of the text here
published was “The Life Achievement of Her-
mann Cohen”. The first two significant words
were blocked out in ink, but are visible. On



HVIMM BIIVCaHO cJioBO «Puytocodmsi». Tlossrienne
3TOTO TEKCTa, BEPOSTHO, CBSA3aHO ¢ paboroit CakkeT-
TM B TIETPOrpajiCKOV KHUTOITPOIABYECKON M KHU-
rovsaTesbckon Tpyaosovt apres «Hayka v Hko-
J1a», JEVICTBUTEIILHBIM YJIEHOM ITPaBJIeHVISI KOTOPOV
OH OBUI C CaMOTO ee OCHOBaHWs, TO eCTh ¢ 22 MapTa
1918 r. (Pesundenko, 2017, c. 97). Ha oboporte 1. 16
coxpaHMJIach TIOMeTKa OT PyKu: «67/1928 Pykonvick
nieperada B Plyxomvicubm] O[taer] B. A. BersteBbim
no nopyuenwuto 2.J1. Pagyosa, 15 asrycra 1928 1.
Bukrop Anpuanosnu bersie (6[18].01.1883 — mo-
cte 1953) mo pepormorvt ObUT IIPMBAT-ZIOIIEHTOM
norviku 1 Metadpmsvky CaHkT-IlerepOyprekoi may-
xoBHOM akazgemuy, B 1910 1. mocerriayr 3aHATHUS 10
dumtocodrm B MapOy prckom yHMBepcuTete ([Imu-
Tpuesa, 2007, c. 169), 8 1919—1921 rr. 6pu1 podecco-
poM dustocodpum TleTporpazckoro yHMBepcuTeTa
n wieHoM Puytocodckoro obmiectsa (cm.: I1Inios,
1999). C 1922 o 1929 r. pabora B ITyGmvraron Ou-
6mmmorexke Ilerporpana (JlenmHrpana), 11, BEpoATHO,
uepe3 Hero mpodeccop dutococdpun IlerepOypr-
ckoro (Ilerporpanckoro, JleHMHrpajcKoro) yHU-
Bepcuteta U B 1918—1924 rr. nupexrop IlyGrmnu-
Hovi Oubimorexkn Dprect JIboBMu Pamios (20.11
[2.12].1854 — 28.12.1928) nepenasal B OTHENI PYKO-
rvicevt ceont apxwB. C ampers 1918 1. Papyios Obit
4JIEHOM TOVI JKe KHUTomsaaTesibckon apreym «Ha-
yka n Ikora», uto n CakkerT (cM.: PesHrrueHKo,
2017, c. 97—98), u TecHO coTpygHMYAI ¢ berisgeBbIM
He TOJIBKO B paMKax cBoel paboTsl B ITyOmiraron
GubimoTeke, HO 11 B PrytocodpcKoM obliiecTse Ipu
Ilerporpaackom yHuBepcuteTe (1921—-1922) (cm.:
PesBrix, 2014, c. 480).

s Kakoro wm3maHMd MOr IIpeHa3HadaTb-
csl Iy OJIMKYeMBITI TeKCT, YCTAaHOBUTH He YI1aJIoCh.
DTO OOMH U3 paHHUX OTKJIMKOB B Poccum Ha ms-
BecTre O CMepTHU OCHoBaTesIss MapOyprcKovt IIKo-
JII HeoKaHTMaHcTBa [epmana Korena (ywm. 4 arrpe-
14 1918 r). Heckosibko HEKpOJIOrOB, BBIIIEIIINX B
aripeste 1918 r. B pycckovi epro4ecKor revaTu
(cm.: Kortepos, 2018), ripeficTaBisiyivt cobovt B OCHOB-
HOM JIMIIIb KPaTKVe 3aMeTKN B IIaMITh O HEeMeILIKOM
MeIcsiTeste. CakKeTTV Jke CTpeMWICs JaTh JJoCTa-
TOYHO TIONPOOHBIVI HayYHO-IIOYJISIPHBIV O4YepK
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top of them is written the word “Philosophy”.
The appearance of this text was probably con-
nected with Sakketti’s work for the Petrograd
book-selling and publishing artel “Science and
School” of which he was a full member of the
board from its foundation on 22 March 1918
(Reznichenko, 2017, p. 97). A surviving hand-
written note on the back of page 16 reads:
“67/1928 Manuscript conveyed to M[anu-
script] D[epartment] by V. A. Belyaev at the
request of E.L. Radlov, 15 August 1928.” Vic-
tor A. Belyaev (6 January 1883 — after 1953)
was before the Revolution a privatdozent (senior
lecturer) of logic and metaphysics at the St. Pe-
tersburg Religious Academy, attended philoso-
phy lectures at Marburg University (Dmitrieva,
2007, p. 169), in 1919-1921 was a philosophy
professor at the Petrograd University and a
member of the Philosophical Society (cf. Shilov,
1999). From 1922 to 1929 he worked at the Pub-
lic Library of Petrograd (Leningrad) and it was
apparently through him that Ernest L. Radlov
(20 November [2 December] 1854 — 28 Decem-
ber 1928), professor of philosophy at the Peters-
burg (Petrograd, Leningrad) University and
Director of the Public Library, conveyed his
archive to the Manuscript Department. From
April 1918 Radlov was a member of the “Sci-
ence and School” book-publishing artel (cf.
Reznichenko, 2017, pp. 97-98) and closely col-
laborated with Belyaev not only at the Public
Library but also in the Philosophical Society at
the Petrograd University (1921-1922) (cf. Rez-
vykh, 2014, p. 480).

It is unknown for what publication the text
was intended. It is one of the early reactions
in Russia to the news of the death (on 4 April
1918) of Hermann Cohen, the founder of the
Marburg school of Neo-Kantianism. Several
obituaries, published in April 1918 in Russian
periodicals, were mainly brief notes in mem-
ory of the German thinker. Sakketti aimed to
give a detailed popular science review of Co-
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dwtocodmn Korena, cBoero pora BBefieHVe B €r0
duocodckyro crcreMy, 4TO B II€JIOM COOTBET-
CTBOBAJIO 3ajlavaM M3daTeIbCKoV apTen (cM.: Pes-
H1ueHKo, 2017, c¢. 102—103). ITprmevaresibHO, 4TO B
KayecTBe YeTBepTOV YaCTV 3TOV CHCTeMbI, Haps/1y
C JIOTMKOW, 3TMKOM M 3cTeTnkKor, CakkeTTm yKa-
3bIBaeT IICVXOJIOIIO: B TeUeHVie HeCKOJIBKMX ceMe-
crpoB B MapOypre, a 3atem B bepiHe, He3azosiro
110 cBOeVl KoHUMHBL, KoreH umTart jIeKimm o 3Tov
IOVICLIUIUIVIHE, OIIperielIsis ee KaK «3HIIVKIIOIeIIIO
drtocodpnm» 1 «yueHMe O egUHCTBE KYJIBTYPHO-
ro cosHaHMS» (IMurpuresa, 2007, c. 101)*. Ho Bme-
CTO KHWTM IO IICHXOJIOI MV Yepe3 rof, ocjie cMep-
T KoreHa cocrosyioch m3gaHue ero KHUTM 110 pu-
socodpvmt permurun — «Peyuruisg pasyma 13 MCToU-
HUKOB MyHam3Ma». Ellle omHa 0COOEHHOCTH ITy-
O/IMKyeMoro TeKcTa 3aKjItodaeTcs B ToM, uTto Cak-
KeTTV IPW PacCMOTPeHMI KOTeHOBCKOV (puIoco-
dum ynommHaeT Te BO3paskeHWs, KOTOpble ObUIN
BBICKa3aHEBI B ee aJipec PYCCKUMU PesIUTVIO3HBIMM
dutocodpamm (cM. u. 1.1 v 1.3), 1 ibITaeTcs pasbsic-
HUTb BO3HVIKIIIEE «HeOyMeHVIe».

B mammHOnmcyu Bce 3auepKuBaHMS ¥ BCTaB-
KM cfieJlaHbI OT PyKu YepHmIaMu. Hemerikue, j1a-
TUHCKVE VI IpeBHeTrpevuecKyie CJI0Ba ¥ BhIPaskeHs
BIIVICAHBI OT PYKM, B IIyOJIMKyeMOM TeKCTe Ilepe-
parorcss KypcusoM. [lpepeiBucThle IomUepKiiBa-
HMs, BCTpedarolyecs: B MaIlIMHOIINCY, TaKxXe Ile-
penaHbl KypcuBoM. KaBelukyt B HasBaHMSAX du-
JI0COPCKMX TEKCTOB 1 B HEKOTOPBIX LIMTaTax, rie
OHW OBUIV IIPOIyIIeHBl, H100aBJIeHbI 1Ty OIKaTo-
poM mo ymorrgaHmio. TekeT HamvicaH B gopedop-
MeHHOV opdorpadum, myOIMKyeTcs: TIOITHOCTHIO
B coBpeMeHHOV opdorpadun 1 nyHKTyauumn. B
nyOIMKaIMy CoXpaHeHbl IIPONVCHbIe OyKBBI B
CJIoBaX, KOTOpPbIe aBTOPY IPeICTaBIIsIINCh 0CO00
3HAYMMBIMM, OCTaBJIeHbI yJapeHUs Hall OTIesIb-
HBIMI CJIOBaMM, TIOCTaBJIeHHbIe OT pyku. MHoro-
TOUMsl, BCTpevarolyecs: B TeKCTe, — aBTOPCKMe.
Bce xoHBEKTYPBI JaHBI ITyOJIMKATOPOM B KBajlpaT-
HBIX CKOOKax. KoMMeHTapum aBTopa B oT/IM14Ie OT
KOMMeHTapueB ITyOiIMKaTopa OTMeYeHbl CIIely-
aJIbHBIM yKa3aHMeM B CKOOKax.

4 3ammicy JIEKLIM ¥ VICCIIenoBaTesIbcKye MaTepraisl Ko-
reHa CUMTAIOTCS YTpayeHHBIMI.

98

hen’s philosophy, a kind of introduction to his
philosophical system, which was in line with
the tasks of the publishing artel (cf. Reznichen-
ko, 2017, pp. 102-103). It is notable that, along
with logic, ethics and aesthetics, Sakketti in-
cludes psychology as the fourth part of the sys-
tem: during several semesters in Marburg and
then in Berlin, shortly before his death, Cohen
delivered lectures on that discipline, defining it
as “the encyclopaedia of philosophy” and “the
teaching on the unity of cultural conscious-
ness” (Dmitrieva, 2007, p. 101).> However, a
year after Cohen’s death, instead of the book
on psychology, his book on the philosophy of
religion was published — Religion of Reason out
of the Sources of Judaism. Another feature of the
text published here is that Sakketti, in render-
ing Cohen’s philosophy, mentions the objec-
tions raised by Russian religious philosophers
(see parts 1.1 and 1.3) and tries to clear up the
“misunderstanding”.

In the typewritten text all the deletions and
insertions are made by hand in ink. German,
Latin and Greek words and expressions are in-
serted by hand and are printed in italics in this
text. Dotted underlining in the typewritten text
is also conveyed in italics. Quotation marks
in the titles of philosophical texts and in some
quotations, where they are missing, have been
added by the publisher by default. The publi-
cation retains upper case in the words deemed
particularly important by the author. The text is
published in full. The suspension dots are the
author’s. All conjectures are given in square
brackets by the publisher. The author’s com-
ments, unlike those of the publisher, are indi-
cated by a special note in brackets. The English
translation omits the publisher’s comments in-
dicating the initial variants of corrected and au-
thorised words and expressions.

* Cohen’s notes of these lectures and his research
materials on psychology are deemed to have been lost.
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I. ®Punocodns v Hayka

[1]

1918° rom, crosb OOMIIBHBIVI KPYIIEHWSMU W
yTparamu, yHec B Morvity Tepmana Korena. Yrac
BBIJJAIOIIVICS. MBICINTEIIb, CO3/1aTellb 1BV KeHs
B 00J1aCTV JTyXa, OCHOBaTeJIb MapOy prcKOVI IITKOJIbI
Hay4HOI'O WJIeaI3Ma, 1y XOBHBIVI BOXK/Ib peJIuIu-

5 BcTraBKa BMECTO 3a4YE€pKHYTOI'O CJI0Ba <<TeKyU_[I/IT?I>>.
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O3HOTO ITpoTecTaHTCTBA® B Mmydansme. [Tpn xm3Hu
KoreH siB1s151 cOO0I0 BeslyecTBeHHBIVI 00pa3 Io-
JIMHHOIO aTjleTa YeJIOBeYeCKOVW MBIC/IM. B Harre
BpeMs SIWUTOHOB, M300MJIVs BCSKOTO pofa IIKOJI
VI HallpaBJIeHUV, y4uuTesIierl MyIpoCcTI U IIpodec-
copoB wtocodpry, HACTaBHMKOB JIIOOOMYIpVs
u mypapomobusa Iepman Koren, kak efipa i KTO
A PYyTOV, BOCKpelllaJI HaMsATh O IMOAJIVTHHBIX KOPU-
desx dprtocodpckort meicin. Bokpyr nvenn Kore-
Ha B IIOCJIeIIHee BpeMs Kuilejla 0opp0da, cKpery-
BaJIVICh KOITbsl’, 3BeHeIM KJIMHKM. B Poccum mipo-
TUB HEro, Kak BOX/Ig® «MMMaHeHT3Ma», ObLIV Ha-
IIpaBJIeHbl OCTPVIS IOJIEMUKM OJTFOCTUTENIeN IIpa-
BOBePs TPaHCIIeH/IeHTHOV MeTap31KI, KaK 3TO
[IOKAa3bIBaeT M HeIaBHUIT® 3aMedaTesIbHBIN TPyA,
kH. E. TpyOerxoro', sToT noytHOBeCHBIVI BKJIAJI B
COKPOBUITHMITY PrytocodpcKot KpuTHKU. Bee 1o
IIOKas3bIBaeT, UTO He YJIEIJIVCh ellle CTPacTV BOKPYT
km3HeHHoro noasura I. Korena, uro mjisg Hero
elrie He HaCTaJI0 TIOTOMCTBO.

KoreHn cortres1 B MOrmiTy MacTUTBIM ceMMIecs-
TUIATWIETHUM CTaplieM, BBIIIOJIHVB B IJIABHBIX
yuepTax CBOVI XXV3HEHHBIVI IIOBUT, T. €. 3HaUNTe Ib-
HYIO YacTh CUCTeMbl (pryIocodms; JOHBIHE BBIIUIN
B CBeT TPM YacTU CUCTeMbL: «Jlormka gmcroro mno-
3HaHWMS», «DTHKA YMCTOV BOJIM» U «DCTeTUKa UM-
CTOro uyBCcTBa». He HameuaraHa 10 cvix mop mocsien-
HsIs, YeTBepTasi yacTb cucteMbl — [lcmxormormsi.

VIms Tepmana Korena, HecoMHeHHO, ITpvHa/-
JIEXUT VICTOpUM M Oyayliemy, ceifdac ke IIpu
olleHKe maéila ero JKM3HM HeM30eXHBI «OIo-
KU IIepCIeKTUBb: 1J1s ogHuX KoreH errie He BbI-
POC BO Bech CBOVI JIyXOBHBIVI POCT, [IJISI VIHBIX XK€,
BCIIeiCTBMe OymsocTu paccrosHMs, KoreH Hems-
Oe>XXHO BBIpacTaeT Ype3MepHbIM ruranToM. [lombr-
TaeMcs Xe'' BozmaTh JospkHoe rmaMsaTy KoreHa, He
yMaJlisgsl ero KM3HEHHOTrO IOIBUIa 1 He BO3BOAMA
eMy He3acJIy>KeHHOI'O MaB30JIesl...

¢ BcraBKa BMECTO 3aUepKHYTOTO CJIOBA «HaIIPaBJIEHVs».
7 BcTaBKa BMECTO 3a4epKHYTOTO CJI0Ba «MeUV».

8 Jlarree 3a4epKHYTO: «<HEYECTUBOTO».

¢ BcraBKa BMECTO 3a4epKHYTOTO CJI0Ba «ITOCTIEHIVI».

0 Ka. E. TpyGenxor. Mertadwsndecke ITpemonoxe-
Hys no3HaHu. V3m. aBropa. M. 1917 1. (npumey. abm.).

1 Jlariee 3auepKHYTO: «B KPaTKOVI [TOCMEPTHOVI 3aMeTKe».
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I. Philosophy and Science

[1]

The year 1918, replete with disasters and
losses, carried away the life of Hermann Co-
hen. An outstanding thinker, creator of a
movement in the realm of the spirit, founder
of the Marburg school of scientific idealism,
the spiritual leader of religious Protestantism
in Judaism passed away. In his lifetime Co-
hen was a magnificent image of a true athlete
of human thought. In our time of epigones,
an abundance of various schools and trends,
teachers of wisdom and professors of philos-
ophy, mentors of love of wisdom, Hermann
Cohen, perhaps like no one else, brought
back memories of true titans of philosophi-
cal thought. In recent times the struggle was
raging, lances were broken and swords were
crossed over Cohen’s name. In Russia, he, as
the leader of “immanentism”, has been the
target of polemical arrows of the guardians
of orthodox transcendental metaphysics, as
witnessed by the recent remarkable work of
Prince Trubetskoy,* that weighty contribu-
tion to the treasure-house of philosophical cri-
tique.” All this shows that passions around the
life achievement of H. Cohen have not subsid-
ed and that he has not receded into the past.

Cohen descended into the grave as a seven-
ty-five-year-old Grand Old Man, having largely
tulfilled his life achievement, i.e. producing a
significant part of a philosophical system, three
parts of which have already appeared: The Logic
of Cognition, The Ethics of Pure Will and The Aes-

* Prince Evgeny N. Trubetskoy. Metafizicheskie predpolo-
zheniia poznaniia. Opyt preodoleniia Kanta i kantianstva
[Metaphysical Presuppositions of Knowledge. An Attempt
to Overcome Kant and Kantianism]. Author’s publication.
Moscow, 1917. [In Rus.] (author’s note).

> For an analysis of this book see: Krouglov, A.N., 2016.
Evgeny N. Trubetskoy and Overcoming the Neo-Kan-
tian Kant. Russian Studies in Philosophy, 54(5), pp. 408-
421. doi: http://dx.doi.org/10.1080/10611967.2016.129
0417



CBoro Hay4HO-IUTEpaTyPHYIO JesATeJIbHOCTh
Koren Hauvas1 JaBHO, B IIIECTUIECATHIX' 2 TOHAX M-
HYBIIIETO CTOJIETVs, COTPYAHMYECTBOM C repOap-
Trannamu Jlamapycom m Ilrenmnranem. Torma xe
HOSIBUJIVICH, YacThIO0 Ha CTpaHMIIaX OCHOBaHHOIO
MIOCJIEAHVIMY XKy pHasla', 11 TilepBble JIF0OOITBITHEIE
paboTel OymyIero sHaMeHUTOro gusiocoda, Io-
CBAIIIeHHBIe IICMXOJIOrny MudoTBOpYecTBa. Bes
rocjIeflyIomas padoTa ero MbICJIVI MOXeT OBITh B
M3BECTHOM CMBICJIe oIlpefiejleHa KaK IIOCTelleH-
HOe ¥ HACTOMYVMBOE OCBOOOXIEHWE, SMaHCHIIA-
Vs OT ICKUXOJIOrM3Ma B IIO3HAHWUM U IIpeoaosie-
Hyie Muda, Mudoornmn B obactu peraurun. Pe-
IIITEIIbHBIV I OKOHYATEeIBHBIV TIOBOPOT B 0Opa-
3€ MBICJIEV U B HalIpaBJIEH WV JaJIbHEVIIIIEro Hayv-
Ho-dwtocodpckoro TBopuectBa KoreHa cpsizaH c
ero obpaillieHVeM K M3yYeHWIO ¥ VCTOJIKOBAaHMIO
dntocodpum KanTa, uTéd 1Ipomn3omnuio B ceMmaecs-
TBIX rofiax'* MUMHYBIIIETO CTOJIETHSL.

C storo momeHTa KoreH ctaHOBUTCS B psifIbI ITe-
PeoBbIX BOX/IE ¥ OOVIIIOB MOI'YUYero ABVIKeHMs
«Hazaf, K KanTy», Ha ojirve rofpl orpesiesvsIie-
ro cyapObI ¥ HaJIOKMBIIIETO HEM3IVIAANMYIO Iie-
yaTh Ha XOfl, pa3sBUTVs PUIIOCOPCKOV MBICIIN TIO-
cnepHux gecatvuietunt XIX Beka He Tonbko B [ep-
MaHWM, HO Takxe 3a IpefernaMmn ee. C 3Tux 1op
KoreH Hen3sMeHHO CTOUT B psifiax IIepPeioBbIX O0v-
LI0B kKaHmMuaucmba ¢ TO TOJIIBKO pasHUIIEI0, UTo,
TOorga Kak Jpyryve CTOPOHHMKW 3TOrO Hallpas-
neHns, Kak Pwp, Ilynme, Pemke, BociieacTBmm
npuoImsmwIncy K IOMy 1 o3uTmBM3MY, Opyrue,
Kak BunpensOann, Pukkepr, JTack, oOpaTimch K
@uxTe, IBITJIVBas MbICJIL Korena He y0BIIeTBO-
PsUIach STVIMM OJIVDKAVIIIIMM STallaMy PasBUTS
eBpoIericKoV (pry1ocodCKOV MBICIIV U, OTBICKMBas
Oosiee T1yOOKMe MICTOUYHVIKY M KOPHM COBpEMeH-
HOTO KYJIBTYPHOIO CO3HaHM, Bocxoamsia ot Kan-
Ta K JIyde3apHeVIIMM ¥ IO/ IMHHEeNIIINM CBeTo-
yaM MuUpoBom MeIcI — JlentOnwmity, [lekapTy n,

12 BcTaBka BMECTO 3a9epKHYTOTO CJIOBa «CEeMVIIECSTBIX».
13 Zeitschrift fiir Volkerpsychologie und Sprachwissen-
schaft (ocaoBaH B 1859 r.) (npumeu. abm.).

4 BcTaBka BMECTO 3a9e€pKHYTEIX CJTOB «B ITOJIOBVIHE CeMM-
TIeCSATBIX TOJIOB».
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thetics of Pure Feeling. The final fourth part of
the system — Psychology — has yet to be pub-
lished.

The name of Hermann Cohen undoubted-
ly belongs to history and the future, but today,
in assessing his life’s accomplishment, “errors
of perspective” are inevitable; for some, Cohen
has yet to attain his full spiritual stature while
for others, at close range, Cohen inevitably be-
comes a towering giant. Let us try to give Co-
hen’s memory its due without belittling his
life’s achievement or erecting an undeserved
mausoleum to him...

Cohen started his scholarly and literary ac-
tivities a long time ago in the 1860s, in co-
operation with the Herbartians Lazarus and
Steinthal. It was at that time, partly in the pages
of a journal founded by the latter,® that the first
interesting works of the future famous philos-
opher were published, devoted to the psychol-
ogy of myth-making. The subsequent work of
his thought can be in some sense described as
gradual and relentless liberation, emancipation
from psychologism in cognition and the over-
coming of myth and mythology in the field of
religion. The decisive and final turn in Cohen’s
mode of thought and the direction of his fur-
ther scientific and philosophical work occurred
in the 1870s when he undertook the study and
interpretation of Kant’s philosophy.

From that moment onward Cohen joined
the ranks of advanced leaders and fighters of
the powerful “Back to Kant” movement which
determined the fate of, and left an indelible
imprint on, the development of philosophical
thought in the last decades of the nineteenth
century in and outside Germany. Since that
time Cohen was constantly in the front ranks
of the champions of Kantianism with this dif-
ference that, while other followers of this trend
such as [Alois] Riehl, [Wilhelm] Schuppe, and

6 Zeitschrift fiir Vélkerpsychologie und Sprachwissenschaft
(founded in 1859) (author’s note).
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HaKOHell, K BeJInJanIieMy cosjarento dpuocod-
CKOro mpeansMa, boxectseHHOMY IliaToHy.

JlosyHr «Haszang k KarTy» 0BT COOTBETCTBEHHO
Buzon3MeHeH KoreHoMm 11 3aMeHeH OoJiee Jiep3HO-
BeHHBIM IIPU3BIBOM «Ha3asl K ITiraToHy».

ITpuseiB «Ha3a1» U «BCHSATH» BMeCTe C TeM 3BY-
4aJl Kak IIPU3bIB «BIIEpe», MO0 pa3bICKaHVe VICTO-
PUYeCcKMX MICTOYHMKOB VI KOPHeVI KYJIBTYPHOI'O CO-
3HaHMS IOJDKHO OBLJIO BMeCTe C TeM JaTh OCHOBY
VI OHIOPY [JIsl PasBUTHMS VI IBVDKeHUs BIleperl, OT-
KpPBITb OecKOHeUHBbIe fajv rpaayiero. [Tocrernen-
Ho BOKpyT I. Korena cocpemorounBaeTcs: rpymra
COIO3HVKOB, e[IMTHOMBIIIeHHMKOB, Kak [ Tayss Ha-
topn, Asryct Ilragnep, @opnenpep, Kaccupep,
I'éprang, 13 6oree mortompix — H. lapT™man, JTaH1l
u I'aBpoHCKMIT™, 0Opasyetcs dpwtocodckast MIKo-
JIa, co3jaeTcsi CUJIbHOe IIBVDKeHMe, B cdepe BIIu-
sAHV KoToporo okaseiBarorcs Kypn, JTaccsum, Py-
nonbd Htammiiep n @panr Lltayauarep.

2

Ob6parmienne Korena K m3y4eHMIO 1 TOJIKOBa-
Huio KaHTa BCTpeTwsio BecbMa pas/IMuHYIO, I10-
POIO IIPAMO IPOTUBOIIOJIOKHYIO M ITPOTUBOPEY V-
BYI0 olleHKy. OmHM Buienu B HeM He Oojlee Kak
«KaHTMAHCKOIO TaJIMy/VCTa», IJIoccaTopa v KOM-
MeHTaTOpa Tpex «Kputukx» Kanra, atux duio-
copcKmx gurecT KEHMIrcOeprckoro 3akoHojaTesis
Yncroro Pasyma. HampoTus, OmtocTuTen KaH-
TMAHCKOTr0'® IIpaBOBEpVsl YCMOTPEeIN B TOJIKOBa-
Hum KanTa KorenoMm HOBy10 epech 11 cxm3My, IIpo-
HIOBe[Ib ¥ IIPOBO3IJIallleHne «ouuieHHoro» Kan-
Ta, VICIIPaBJICHHOIO ¥ JIONOJIHEHHOTO, JINIIIeHHO-
ro IIPUCYIIMX €My VCTOPUYECKM BBbISBJIIEHHBIX
CBOVICTB, IIPOTMBOPEUMI M HEIOCTaTKOB, Ipua-
IONIVX ero obpasy IOIMHHYIO KOHKPEeTHOCTh U
JKVBOCTb.

5 Tpw TOCTIeTHMX VIMEHM TIPWHAIIeXXAT BBIXOMIIAM W3
Poccny, yumsmmmes y Korena B MapOypre m nosgree
cllelaBIIMM HayuHyIo Kapkepy Ha 3amage: H.A.Tapt-
MaH B ['epmanum, I'. D. Jlan1 8 CIIA, [1. O. I'aBpoHCcKum
B [lIBenapum.

16 BbUIO «CTapO-KaHTMAHCKOTO», 3a4€PKHYTO: «CTapo-».
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[Johannes] Rehmke later drew closer to Hume
and Positivism, and others, like [Wilhelm] Win-
delband, [Heinrich] Rickert and [Emil] Lask
turned to Fichte, Cohen’s inquisitive mind was
not content with these nearest stages in the de-
velopment of European philosophical thought
and, searching for deeper sources and roots of
contemporary cultural consciousness, ascend-
ed from Kant to the most radiant and most
genuine luminaries of world thought — Leib-
niz, Descartes and, finally, the great creator of
philosophical idealism, the divine Plato.

Accordingly, Cohen altered the slogan “Back
to Kant” replacing it with a more daring call,
“Back to Plato.”

The call “Back” and “Return” simultane-
ously sounded as a call “Forward” because the
search for historical sources and roots of cultur-
al consciousness had at the same time to pro-
vide the basis and support for the development
and forward movement and to open infinite
vistas of what was to come. Gradually, a group
of allies and like-thinking scholars gathered
around Cohen: [Paul] Natorp, [August] Stadler,
[Karl] Vorlander, [Ernst] Cassirer, [Albert]
Gorland and, among younger ones, NJ[icolai]
Hartmann, [Henry] Lanz and [Dmitri] Gawron-
sky,” a philosophical school was formed and a
powerful movement emerged which brought
Kurd Laf3witz, Rudolf Stammler and Franz
Staudinger into its fold.

2

Cohen’s turning to the study and interpreta-
tion of Kant met with a mixed, sometimes op-
positional and controversial assessment. Some
saw him as no more than “a Kantian Talmud-
ist”, a compiler of a glossary and commentator
on Kant’s three Critiques, these philosophical

7 The last three names are those of Russians who studied
under Cohen in Marburg and later made scholarly
careers in the West: Hartmann in Germany, Lanz in the
USA and Gawronsky in Switzerland.



Passiag Korena ¢ 0ObIYHBIM KaHTVMAHCKMM TOJI-
KOBaHMeM U IIpefjaHVeM CTOJIb 3HauWUTeJIeH, YTO
TaKOV OCTOPOXKHBIN MbIcinTesb, Kak H. O. Jloc-
CKUM, B ero «BeemeHum B dpvtocodmio» mpemrio-
YyTaeT JaBaThb CBOVIM UMTATEJISIM IBOSIKOE M3JI0-
xeHne yuenmns Kanrta: oOmienpuasTOe, Tomep-
JKaHHOe TOCIOICTBYIOIIMM IIpefaHueM, 1 Opy-
roe’®, «oumineHHoe» wmcroikoBaHueM KoreHa, B
ero koMMeHTapun" Ha Tpu «Kputmkm»?.

DTOT NOpa3UTeIbHBIN (PAaKT BeCbMa eCTeCTBeH-
HO 1°! TPOCTO OOBSICHSETCS TeM, UTO VCTOJIKOBA-
Hrie KanTta KoreHoMm OblTo He pabckmM, crioBec-
HBIM IV OyKBaJIbHBIM, KaKOB, HaIIpyMep, ToJie3-
HeMImmii «puIoJormdecknin» KomMmeHTapuii lan-
ca anrnHrepa; He IOrMaTUYeCKM PaCKpPbITHEM
BHYTpeHHeVl TKaHM 1 cocTaBa yueHus Kanra, B3s-
TOTO caMoO TI0 ce0e 11 He3aBVCHMO OT OPYIuX yue-
HU 1 duiocodeM; HO KPUTUUECKMUM, CBOOO/-
HBIM ¥ TBOPYECKVM PacKpBITVIEM ¥ BOCIIPOV3BeE-
neHveM yueHMs KaHTa Kak CTyIeHM PasBUTHS?
B Psily APYyTVIX OAHOPOAHBIX IIOIBITOK, JAepP3HOBe-
HUW VI JOCTVDKEHUI YeJIOBeYeCKOro Iyxa Ha IIy-
TAX pasbICKaHMsI HeMepKHyIeil BcecosepiiieH-
Hom Vicruabl. HemyapeHo 1mosroMy, 94To MCTOIKO-
BaHVe 1 packpelTre yueHns Kanra y Korena mo-
CTEIIeHHO ¥ He3aMeTHO IIPeBpaTWIOCh B IIpSMoOe
npeoporneHvie Kanra, uré Mbel 1 HaxoguM B «Cu-
creme pustocodpum» camoro KoreHa, rae TBopue-
CKasl MBICJIb €r0 CBOOOHO BOCIIapsieT Ha CBOVIX
COOCTBEHHBIX KPBIJIBSIX.

Ho eciiu Koreny u ymanoce npeoposiets Kanra
KaK BIIOJIHe 3aKOHYEHHOe VI YCJIOBHO OrpaHIUeH-
HOe sIBJIeHIe, BpeMeHHOe COOBbITIE B VICTOPU pas-
BUTHSL Y€JI0BEUECKOVI MBIC/IV, TeM He MeHee Kore-

17" [lariee 3a9epKHYTO: « OOBEKTVBHBIV».

8 Droro cj10B0 BHECEHO OT PYKIL.

19 QOueBupnHOo, wMetorcs B Bumy Tpu kaurm Kore-
Ha — «Kants Theorie der Erfahrung» (1871), «Kants
Begriindung der Ethik» (1877) u «Kants Begriindung der
Aesthetik» (1889), — mocBsIIeHHBIE TpeM KaHTOBCKVM
«Kpurnkam».

2 H.O. Jlocckuit. Beemenme B dummocodpmro. Y.1. M3,
2[-e]. CIT6. 1915. Ctp. 128 —231 (npumeu. abm.).

2 Coro3 «¥1» BHECEH OT PyKIL.

2 Jlariee 3auepKHYTO: </ IOCTVOKeHMs Beurort VcTuHBI».
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digests of the Konigsberg legislator of Pure
Reason. By contrast, the guardians of Kantian
orthodoxy saw Cohen’s interpretation of Kant
as a new heresy and schism, a preaching and
declaration of a “purified” Kant, corrected and
enlarged, devoid of his historically established
properties, contradictions and shortcomings
that lend genuine authenticity and vitality to
his image.

So significant is the difference from the tra-
ditional Kantian interpretation and legend that
such a cautious thinker as N. O. Lossky in his
Introduction to Philosophy chose to offer his read-
ers two versions of Kant’s teaching: the gener-
ally accepted one, anchored in the dominant
legend, and another one, the “purified” inter-
pretation offered by Cohen in his commentary?®
to the three Critiques.’ This striking fact is very
naturally and easily explained. Cohen’s inter-
pretation of Kant was not slavish, verbal or
literal as, for example, the very useful “philo-
logical” commentary by Hans Vaihinger; not
a dogmatic description of the inner fabric and
composition of Kant’s teaching, taken by itself
and independent of other teachings and phi-
losophemes; but a critical, uninhibited and cre-
ative explication and reproduction of Kant’s
teaching as a stage of development among oth-
er similar attempts, efforts and achievements of
the human spirit in quest of the unfading Most
Perfect Truth. Not surprisingly, Cohen’s inter-
pretation and explanation of Kant’s teaching
gradually and quietly turned into an overcom-
ing of Kant, which we find in Cohen’s System of
Philosophy in which his creative thought soars
freely on its own wings.

However, although Cohen managed to over-
come Kant as a complete and limited phenom-

8 Apparently this refers to three of Cohen’s books, Kants
Theorie der Erfahrung (1871), Kants Begriindung der Ethik
(1877) and Kants Begriindung der Aesthetik (1889), dealing
with the three Kantian Critiques.

® N.O. Lossky. Vvedeniye v filosofiyu [An Introduction
to Philosophy]. Partl. 2" edition. St. Petersburg, 1915,
pp- 128-231. [In Rus.] (author’s note).
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Hy IOCYaCT/IVMBWIOCHK™ BCKPBITh Y KaHTa HekoTo-
poe HeIrpexozisiiiee TOCTVDKeHe, HeKOTOPYIO Ya-
CTUIy HeMepKHyIIer VIcTuHBL DTa yacTuia He-
npexozsien Victuael oTkpbiTa Korenom y Kanra
B BYJIe IIPVIHIIVIIIA MPAHCYEeHOeHMAIbH020 Memood,
VI opuenmupobanus guiocopuu B paxKTe HayKm.

3

ITpuHITMI ¥ HOpMa TPaHCIeHIEHTaIbHOIO Me-
TOfla, COTJIaCHO M3BeCTHOMY orrperesteHmio Kore-
Ha, 3aK/II0YaeTCs B CJIEAYIOLIEeVI CKPOMHOV, IIPO-
cTomm Mblciu, der schlichte Gedanke: «Te 351eMeHTBI
CO3HAHMS CYTh JIEMEHTHI N03HAW,e20 CO3HAHNS,
KOTOpbIe JJOCTaTOYHBI M HEOOXOAMMEI It 000-
CHOBaHMS Y yKpeIuleHns (pakTa HayKIA... DJleMeH-
TBI CO3HAHVS [JOJDKHBI OOHAPYXUTh CBOIO IIJIOOT-
BOPHOCTb B Ka4eCTBe OCHOB HayKW, VI IIPeIITOChII-
KV HayKV [JOJDKHBI TIOJTY YMUTh 3HaUeHVie OCHOBHBIX
uepT 1o3Haromlero cosHanus» (H. Cohen. Kants
Theorie der Erfahrung. 2[-e] n3n. 1885. cTp. 77—78).

Yro >xe O3HaYaeT 3TOT CBOEOOPasHBIN TPaHC-
LIeH/IEHTAJIBHBIVI MEeTOJI, VUIV OpPVEHTVpPOBaHVe
no3HaHMA B ¢dakTe Haykn? — He uTo mMHOe, Kak
yMmo3akaoueHue om pakma Hayky Vi, B 9aCTHOCTY,
OT MaTeMaTMYeCKOr0 eCTeCTBO3HAHVIS, K Heobx00u-
MBIM U 00CHAMOUHBIM YCAOBUAM, K OCHOBHBIM 1peo-
noAoKeHUuAM* HaYyKu, KAKOBBI BpPeMs, UCIIO, IIPO-
CTPaHCTBO, BeJINYMHA, CyOCTaHIIMAIBHOCTD, IIPU-
UMHHOCTB, CUCTeMaTIdecKasi B3arMoOOyCIIOBIIeH-
HOCTb U T.JI., T. €. K TOMY, YTO HEPEIKO VMMEHYIOT
OCHOBaMU, WJIVI NPUHYUNAMU, HAYIHOTO 3HAHVIS.

[le1o TipericTaBIIseTcs], TaKviM 00pa3oM, B CIIefly-
torieM Bre. Cpenyt pasiaHOro poxaa akTos, siB-
JIeHUTI 0c000 cBOoeoOpa3HOe TOJIOKeHe 3aHVIMaeT
dpakT cyIriecTBOBaHMS 1 IIOCIIEIOBATEIIBHOIO Pas-
BUTMS HayKy, HayuHoro 3HaHus. CylllecTBOBaHe
VI pa3BUTVe HAayKM, Hay YHOT'O 3HAHVIS CO3IaeT CBOe-
obpasHyo Ipo0bsieMy, 3a/1a4y: OObICHUTH, KaK BO3-
MOXKHa BOOOITIe HayKa, KaK BO3MOXXHO MaTeMaTV-
YecKoe ecTeCTBO3HaHVIE VUV, B MICTOPWYECKON TI0-
CTaHOBKe BoIrpoca «KpuTVIKM 4iCTOro pasymar: kak

Z BMecTO 3a4epKHYTOrO CJIOBA «YHaI0Ch».
2 TIpucTaBKa «IIpefi-» BIIVCAHA CBEPXY OT PYKIL.

enon, a temporal event in the history of the
development of human thought, nevertheless
Cohen was lucky enough to discover in Kant
an intransient achievement, a particle of the un-
fading Truth. The particle of intransient Truth
Cohen discovered in Kant is the principle of the
transcendental method or the orientation of philoso-
phy in the fact of science.

The principle and norm of the transcenden-
tal method, according to a well-known defini-
tion of Cohen, consists in the following modest,
simple idea, der schlichte Gedanke: “[...] among
the elements of consciousness the elements of
cognising consciousness are those which are
sufficient and necessary for grounding and
strengthening the fact of science. [...] The ele-
ments of consciousness must be effective as the
foundations of science and the prerequisites
of science must be clearly recognised as the
characteristics of the cognising consciousness”
(H. Cohen. Kants Theorie der Erfahrung. 2" ed.
1885, p. 77-78).

What is the meaning of this original tran-
scendental method or orientation of cognition
in the fact of science? None other than inference
from the fact of science, in particular, from mathe-
matical natural science to the necessary and suffi-
cient conditions, the main presuppositions of science
such as time, number, space, extent, substanti-
ality, causality, systemic mutual conditioning,
etc., i. e. to what is often referred to as the foun-
dations or principles of scientific knowledge.

Thus, the picture that emerges is as follows.
Among the various facts and phenomena the
fact of the existence and consistent develop-
ment of science, of scientific knowledge oc-
cupies a special position. The existence and
development of science, of scientific knowl-
edge creates a distinctive problem, the task of
explaining how science in general is possible,
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B03MOXHDBL CUHmemudeckue CyxoeHus anpuopu, T.e.
CY>KIIeHVISI MaTeMaTVKM VI MexaHVKy HploToHa.
Kaxk BMAHO ™3 CKa3aHHOIO, M IIPEIMET, T.e.
daxT HaydyHOro 3HaHMS, M IIOCTAHOBKAa BOIIPO-
ca, ¥ IIyTh peIIeHNs €ro, T.e. MeTOJ, COBEpIIIeH-
HO CBOeOOPa3HBI VI KOPeHHBIM 00pa3oM OT/IIHBI
OT IIpefIMeTa, 3a7ad VI MeTOOB OT/IeIbHBIX II0JIO-
JKUTEeIBHBIX HayK, 3aHSATHIX B KOHIIEe KOHIIOB KJIac-
cudmKaneo 1 oObsCHEHVEM MHOrOOOpasHBIX
aKTOB EVICTBUTENIBHOCTYI MeTofaMyM aHasIu3a
U cuHTe3a, MHAYKIVM U nenykuyi. VI tlak] k[ax]
pobriemMa 0OOCHOBaHVISA HayK He MOXKeT BXOAUTD
B 0071aCTh KaKoVI-1100 YacTHOV Hay Ky, HaIlpUMep
00ocHOBaHMe MaTeMaTVKV, (PU3MKY VI XVIMUV
He BXOAWT HY B MaTeMaTMKYy, HU B (PU3NKY, HU B
XVIMUIO U T. II., TO OY€eBUIHO, YTO IIpobiieMa caMont
HayKM [IOJDKHA BXOOWUTH B KaKyIO-TO MHYIO 00-
sacTb. Koren oTHOCUT ee k obr1acTu dpmstocodmm.
Ho TyT Hens0eXHO BO3HMKaeT He[OyMeHVe.
Horryctim, 9to mpo0drieMa HayKul He ecTb IIpefl-
MeT caMOVi HayKM ¥ BXOOWUT B 00J1acTh pusioco-
dvn. DTuM, oHaKO, OTHIOAb He odyepyeHa 1 He
orpaHnveHa obsacTb camom dwiocodpum B Iie-
j1oM. bbUIO OBI JKecTOKMM JOrMaTu3MOM IIpUKpe-
IUIATE PUIIOCOUIO K pellIeHNIo ITpo0sIeMbl Hay-
K11 DTO co3zasio Obl HOBOe 3aKperolleHne 1 Ka-
Gasty nita dpvtocopum. ITomoOHO TOMy Kak cpef-
HeBeKOBasi CxoJIacTMKa IIpeBpaliiasia gprrocoduio
B CJIy’KaHKY OOrocjIoBusi, TaK HOBas CXOJIaCTMKa B
mmite Korena rpo3ut npespatuthb drtocodpuro B
CJIyKaHKY Hayku. [la K 4eMy, B caMoM Jiesle, pu-
j0cody orpaHMYMBATh CBOVI KPyTO30p paMKaMU
Hay4Horo sHaHu:! Passe nepe ero B30pom He OT-
KPBIT OECKOHEYHO pa3sHOOOpas3HBIV 1 Hevcueplia-
eMo OorarbIVi MUP pPeayIbHOV IeVICTBUTETBHOCTIA?
K uemy e emy, He B IpuMep IPOYMM IIPOCTHIM
CMepTHBIM, OTBOPAaUMBaThCA OT XKXV3HM U JIeVICTBU-
TEJIBHOCTY V1 3aMBIKaThCS B MUpe 0e3KM3HEeHHBIX
TIOCTPOEHUN VI CYXWMX IIOHSATUVI, BMECTO TOI'O YTO-
ObI 0OpaTUTEL OTKPBITHIVI U SCHBIV B30p Ha MUP U
KV3Hb, BOOPY’KaTbCs WMCKYCCTBEHHBIMU OUYKaM,
Bcerya Oojlee VIV MeHee IIPeJIOMJIIOIIVIMM JIy Ui
CBeTa, VIV, TeM I1ade, BMECTO CO3epIiaHMs CaMOo
JEVICTBUTEIbHOV JKVM3HW 3aHMUMAaThCs «PacCMO-
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how mathematical natural science is possible
or, in the historical perspective found in the
Critique of Pure Reason, How are synthetic judg-
ments a priori possible?, i.e. the judgements of
mathematics and Newton’s mechanics.

As has been seen from the above, the object,
i. e. the fact of scientific knowledge, and the for-
mulation of the question and the way of solv-
ing it, i.e. the method, are totally original and
radically different from the object, tasks and
methods of individual positive sciences, which
are ultimately engaged in classification and ex-
planation of the diverse facts of reality by the
methods of analysis and synthesis, induction
and deduction. Since the problem of ground-
ing sciences cannot belong to the domain of
any particular science, e.g. the grounding of
mathematics, physics or chemistry is not part of
mathematics, or physics or chemistry, etc., it is
obvious that the problem of science itself must
belong to some other domain. Cohen refers it to
philosophy.

But this inevitably leads to misunderstand-
ing. Suppose the problem of science is not the
object of science itself and pertains to philoso-
phy. That, however, does not delineate or lim-
it the area of philosophy as a whole. It would
be rigid dogmatism to bind philosophy to the
solution of the problem of science. That would
create a new serfdom and bondage for philoso-
phy. Just as medieval scholasticism turned phi-
losophy into a maidservant of theology, so the
new scholasticism of Cohen threatens to turn
philosophy into a maidservant of science. But
why indeed should the philosopher confine his
horizon to scientific knowledge! Is not the in-
finitely diverse and inexhaustibly rich world of
reality open to his gaze? Why should he, unlike
ordinary mortals, turn away from life and real-
ity and withdraw into a world of lifeless con-
structions and dry concepts instead of turning
an open and clear eye to the world and life;
why should he arm himself with artificial spec-
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TpeHMeM oukop»[?] IloucTuHe, mpecoByTOE «OT-
KpbITVe» KoreHoM TpaHCIleHIeHTaIbHOIO MeToza
TIpeJiCcTaBIIgeT KaKOoV-TO COMHUTEJIBHBIN «Iap a-
Harl11eB», OT KOTOPOrO He MelllaeT KaK MOYKHO CKO-
pee OTKa3aThCH...

Ham pgymaercs, 4To momoOHBIe HeIOyMeHMs
ABJIAIOTCS CIIeZICTBMEM HelopasyMeHMs, ¥ MBICITb
Korena 06 opuenTupopanuu dpusocodpun B Hay-
Ke viMeeT OoJlee Ty OOKIMVA V1 TIOJTHOBECHBIVI CMBICTI,
HEXXeJIV 3TO MOXKeT ITOKa3aThCs.

ITomo6GHO TOMY Kak BCsikoe 0ObsicHeH e (DaKTOB
IpefionaraeT Ty VIV MHYIO KjlaccuduKaImio ca-
MBIX SIBJIEHUV, TaK VI 0OOCHOBaHVIe HayYHOTO 3Ha-
Hud B dpustocodpum Korena oOycsioBieHO 13BeCT-
HBIM pa3JI4eHVeM 3HaHWMS OT TOrO, 4YTO He eCThb
3HaHVIe, HO JIETKO MOXKeT OBITh C HVIM CMeIIIaHo.

4

B moytHOM comtacuy v BHyTpeHHEM CO3BY UMM C
BEJIVIKVIMY YUUTEIISIMU (PrII0codpCKOro measms-
Ma, I taronom, Kantom u Ierestem, Koren mposo-
IAT CTPOroe pasiimure MeXy BOCIIPUSTIEM, Ha-
OsmromreHeM, 00OOIIIAIOIIeM OTBJICUeHMEM, C Ofl-
HOVI CTOPOHBI, U 3HaHMeM, Erkenntnis — c gpy-
rovt. MHorooGpasve OTHENTbHBIX €IVHWYHBIX SB-
JIEHWVI, BEIIEVI 1aeTCsl, pa3sBepThIBAETCSI B OIIBITE,
T.€. B eIVHWYHOM BOCHPUSTUN 1 HaOIIONeHU;
JaHHBbIe BOCHPUSATUI IIOABEPraloTCs [1aJIbHeV-
e oOpaboTKe mIyTeM CpaBHEHVIsl, OTBJIeYeHMs
1 00o0meHms. CoolIraeMbIvt OITBITOM MaTepu-
a1 paKToB, SIBJIEHUVI OrpaHMYeH VCKIIIOYNTeIb-
HO IIpefieslaMI CaMoro OITbITa, T. €. TeMMU MMEHHO
JAHHBIMY, KOTOPBIE COODITIAIOTCS BOCIIPUSATIEM, A
OHO JIVIIIIb JOBOOWUT [0 CBEeOeHMs co3HaHms, neldet
an, o Tex VJIV VIHBIX SIBJIEHMSIX — ¥ TOJIbKO. I1pern-
CTaBJIeHVe JIVIITh BOCIIPOV3BOANT V1 pasHOOOPas3HO
codeTaeT, KOMOVHMpPYeT JIaHHble HelloCcpeiCTBeH-
Horo BocrpugTd. O0o0IIeHIe JaHHBIX BOCIIPVIS-
TV JIVIIB YCTaHABJIVBAeT ITyTeM COIIOCTABIIEHVS,
CpaBHEHWVS ¥ OTBJIeUeHNs OOIIVie YepThI TaHHbIX
BOCITPUSATHS, T.€. OTHAEIIBHBIX SIBJIeHUV, (PaKTOB.
Taxym oOpasoM, pesysIbTaT OIBITa €CTbh He YTO
MHOe, KaK COBOKYITHOCTBh OTHEIBHBIX BOCIIPWS-
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tacles which always more or less refract rays of
light or even more, instead of contemplating
real life, “contemplate the spectacles”? Truly,
Cohen’s notorious “discovery” of the transcen-
dental method is a dubious Greek gift which is
best given up as soon as possible...

We believe that such misunderstandings
are the result of misapprehension, and that
Cohen’s idea of the orientation of philosophy
in science carries a more profound and robust
meaning than meets the eye.

Just as any explanation of facts implies a
classification of the phenomena themselves, so
the grounding of scientific knowledge in Co-
hen’s philosophy presupposes a differentiation
of knowledge from what is not knowledge but
can easily be mistaken for it.

4

In full accordance and inner consonance
with the great teachers of philosophical ide-
alism, Plato, Kant and Hegel, Cohen draws a
rigorous distinction between perception, obser-
vation and generalising abstraction on the one
hand, and cognition, Erkenntnis, on the other.
The diversity of singular phenomena or things
is given and unfolds in experience, i. e. in singu-
lar perception and observation; the data of per-
ceptions are further processed by comparison,
abstraction and generalisation. The material of
facts and phenomena delivered by experience
is confined to experience, i. e. to the data which
are provided by perception, which merely re-
ports, meldet an, phenomena to consciousness —
and no more. Representation only reproduces
and variously compounds or combines the data
of spontaneous perception. Generalisation of
the data of perception merely uses juxtaposi-
tion, comparison and abstraction to establish
general features of the data rendered by per-
ception, i.e. individual phenomena and facts.
Thus, the result of experience is nothing more



TV, HaOJTIome Vit v 0000IIeHHBIe ITpeficTaBITe-
HVIS OT/IEJIbHBIX UePT, PacCesTHHBIX BO MHOXECTBe
aBireHni. BocripusiTisi, HabOmomeHwms 1 oOrve
IIpeficTaB/IeHVs IIPUHA/JIeXaT K MUPY AYIIeBHBIX
IIepeXMBaHNUTA, T. €. 3TO €CTh M3BECTHbIE IICHXIIUe-
cKre siBjieHMs, pakThl [lasiee, OIBIT XOTS M Ha-
IIpaBjleH HeroCpe[CTBeHHO Ha MHOTrooOpasHoOe,
eIIVIHMYHOE VI KOHKPETHOE, HO Pe3Y.Abarbl OIbITa
ZaT ombaeuenue, abcmpaxyuto. V160 obiive mpen-
CTaBJIEHMSI COflepXKaT «npeodoseHue» OecKoHed-
HOIO HeVCYeprIaeMoro MHOroOOpasyisi [1eVICTBU-
TeJIPHOCTYI, €CJIV TOBOPUTH cyioBamu . Pukkepra.
A 1ipeonioneHvie 6eCKOHEYHOrO0 MHOrooOpasms co-
CTOUT He B UueM MHOM, KaK B 3a0BeHmn camont Oec-
KOHEYHOCTV, B yIEPXKaHUW M COXPAaHEHWN, «30-
JIVPOBAHM» OT/IEIIBHBIX CTOPOH W UePT SIBJIEHTL.
Tak, 1eHOIO «V30IMpOBaHMS», Bblde1eHu s TIOTyda-
eTcsl yIpoleHe 1 o0eqHeHre OorarcTsa MHOIO-
o6pa3Hor71 IeVICTBUTEILHOCTYL, OTBJIeUeHme, ao-
CTparMpoBaHye ee OT/IeJTbHBIX MOMEHTOB OT BCeVl
MHOTOCJIOXKHOW TKaHw. HabrrromeHme 1 OrbIT, He-
IIOCPEeICTBEHHO HallpaBJIeHHbIE VI yCTpeMJIeHHbIe
Ha eOVMHNYHOe, MHOrooOpa3sHOe ¥ KOHKPETHOE,
Ha caMOM Jlejle JalOT MepTBble OTBJIeUeHNs, IIy-
cTBle 0000IIIeH IS, KOTOPBIE, KaK M3BECTHO 13 Pop-
MaJIbHOVI JIOTVIKV, YeM IIVpe 10 00beMy, TeM Oefl-
Hee coflepKaHmeM. Hakorer1, HabGIrofieHe v OITbIT
He JarT caMi 1o cebe uero-Imbo Ie/IbHOro, eIi-
Horo. Pe3ysyibTaThl omblTa — eOMHMYHBIE CBele-
HVISL, IIPOV3BOHBIE COYETaHMSI CAMOCTOSTEIIbHBIX
IaHHBIX, OJle[IHBble, OTPaXeHHBIE TEHM, Oe3XM3-
HeHHBble, OecKpoBHBle cxeMbl. IIpapra, HaOromIe-
HVe, CpaBHeHVe 1 00O0IIeHe PeIKO TaHbI B Ta-
KOM UVICTOM BUIIE: «UVICTHIVI OIIBIT» €CTh BechMa VAC-
KYCCTBEHHBIVI IIpellapart, pe3ysIbraT BeCbMa TOMVI-
TEeJIBHOVI OVICTVUUTSIINAV, HaJyMaHHOV «KPUTVKVD
(ABenapuyc). Ha camoM J1esie HabJItofieHVIe 11 OIIBIT
OOBIKHOBEHHO PYKOBOZACTBYIOTCS VI3BECTHBIM Ha-
IIpaBJIeHVIeM, TOYKOVI 3PEHWS, VIJIV 1IeJIbi0, paju
KOTOPOVI IIPEIIIPUHMMAIOTCS 3TV HaOIIOIeHMS U
0bobmenns. TakuM obpa3oM, yxke B IIPOCTOM Ha-
OrrorieHMVI, CpaBHEHMM ¥ ODOOIeH OOBIKHO-
BEHHO 3aJI0K€HO HEUTO TAKOE, YTO BBIXOIWT W BbI-
BONT 3a IIpe/esIbl HaJIMYHOIO HeITOCPeICTBEHHO-
T'O OIIBITA, TO VJIVI VIHOE HallpaBJIeHIe, VI 11eJTh.
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than the combination of separate perceptions,
observations or the generalised representations
of separate features scattered across a multitude
of phenomena. Perceptions, observations and
general representations belong to the realm of
mental experiences, i.e. these are mental phe-
nomena and facts. Further, although experience
is directed towards the manifold, the singular
and the concrete, the results of experience yield
an abstraction. For general representations con-
tain the “overcoming” of the infinite and inex-
haustible diversity of reality, to use H. Rickert’s
words. The overcoming of the infinite diversity
consists precisely in forgetting infinity, in cap-
turing and preserving, “isolating” particular
aspects and features of phenomena. Thus, isola-
tion simplifies and impoverishes the richness of
manifold reality and abstracts some of its par-
ticular aspects from the entire intricate fabric.
Observation and experience, directly targeting
the singular, the diverse and the concrete, ac-
tually yields dead abstractions, empty general-
isations which, as is known from formal logic,
are the more lacking in content the broader
they are. Finally, observation and experience in
themselves do not yield anything whole. The
results of experience are isolated data, deriv-
ative combinations of independent data, pale
shadows, lifeless and anemic schemes. True,
observation, comparison and generalisation are
seldom given in such a pure form: “pure expe-
rience” is a very artificial preparation, the result
of tedious distillation and speculative “critique”
(Avenarius). In reality, observation and expe-
rience usually follow a certain guideline, have
a point of view or a goal for the sake of which
these observations and generalisations are un-
dertaken. Thus, even the simple observation,
comparison and generalisation usually have
something that goes beyond immediate experi-
ence, a certain direction or goal.

By contrast, cognition is not a mental expe-
rience, and in general is not a phenomenon, not
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HampoTus, nosHaHue He ecTh /IyIIIeBHOe Ilepe-
JKMBaHVe, BOOOIIle He eCThb SIBJICHVIE, He ectib He-
umo cyujee, 110 cyioBam IDiaTona. Ilonarwme, Jlo-
roc, o yyeHmto Cokpara, ecTh IIpex/ie BCero Bo-
npoc [«]uro ecTn?[»]. HeyToOMMMO oTBICKMBast vic-
THY, CoKpaT OcTaHaBJIMBaeT Ha yJIuile 3HaKOMO-
O IIPOXOXKEro 1 3abpachlBaeT ero VCIBITYIONIMM
BOIIpOCAaMIL: HaIIp., K110 ectib My>K I'OCyapCTBeH-
Hb? Tak B pasbICKaHWM VICTMHHBIX IIOHSTUV BO3-
HUKaeT maiebmukxa CokpaTa, HOBMBaJIbHOE MCKYC-
cTBO MbIC/I. HO HemocTaTouHO II0CTaBUTh, 3a1aTh
BOIIPOC; HeOOXOIMMO [aTh €My U paspellieHne, OT-
BeT. HeoOxommmo 0ams omuem B TIOHSITUM, YIUT
OoxxecTseHHBIN [1aToH. Manpunky, HecBeyIe-
My B TreOMeTpuM, 3ajaHa 3ajada: yaBOUTbH IUIO-
manb KBagpata. [lociie HeymauHBIX IIOIBITOK U
KoJsIe0aHMI OTBeT HavaeH: HeoOXOmMMO IIOCTPO-
VITB HOBBIVI KBaJIpaT Ha JI1aroHaau gJaHHoro. Ksa-
Apar AyvaroHaJiv eCTb OTBET Ha BOIIPOC 1 OTYeT B
noHATUN. VITak, 3HaHVe eCThb yeAas MblCAb, OT Ha-
4ajia, T. e. OT BOIIPOCa, 3a/iaHns, JO KOHIIa, T. €. 110
OTBeTa, pellleHMs. Bcsikoe IOHSATME, BCAKOe IIO-
JIOKeHMe, CyXIeHle eCTbh HEKOTOpoe yel0e eOuH-
cmbo, oxBamvlBaioujee MHO2000pasHbvle MOMEHIDBL,
IIOpOXK/TaeMble, BEITEKATOIITVIE 113 HETO.

CrioBOM, 3HaHMe eCThb He YTO MHOe, KaK pac-
KpBITVE e0uHcméa 6 MH02000pa3uu vi MH02000pa3us
6 eduticmbe, TOXIECTBO B pas3IMIVIN, COTJIacyie IIPo-
TUBOIIOJIOKHOIO, WiV cuHme3 edurcmba. «CuHTE3
eCTb CMHTe3 eHCTBa», — yunuT KoreH B «JIoruke
YJICTOrO TI03HAHWS»; «CYHTe3 XOTs U HallpaBJieH K
€IVIHCTBY, HO MIMeeT CBOeO IPeIIIOChUIKOI0 MHO-
XKecTBO»?. «DUKCALIMOHHOIO TOYKOIO MBIC/ISIIETO
CO3HaAHWS — a TOJIBKO MBICIISIIee CO3HAHIE SIBJISI-
€TCsI CO3HAHMEM B ITOJTHOM CMBICJIE CJIOBA, — ITOSIC-
Hster I1. Haropr mbiciie Korena, — cityxmT edun-
cmbo, TO eAVHCTBO, B KOTOPOM BpeMeHHO-pa3JInyg-
HOe OOBeOMHSEeTCSI MMEHHO TOI[a, KOrma MbIC/Ib
He paccemBaeTcs yXe II0 pa30OpocaHHOMY BO Bpe-
MeHU, HO KOHIIeHTpUpyeTcs caMa B cebe M BMe-
CTe C TeM KOHILIEHTpUpYeT B cebe pa3po3HeHHBIe

% H. Cohen. System der Philosophie. Erster Theil. Logik der
reinen Erkenntnis. Berlin. 1902. Ctp. 23 w1 24 (npumeu. abm.).

something existing, according to Plato. The con-
cept, Logos, according to the teaching of Soc-
rates, is first and foremost the question, “What
is X?” In tirelessly searching for the truth Soc-
rates stops an acquaintance in the street and
showers him with probing questions, e. g. Who
is a statesman? In his quest of true concepts
Socrates arrives at the concept of maieutics,
likening thought to midwifery. However, it is
not enough to ask a question; it is also neces-
sary to provide a solution, an answer. It is nec-
essary to give an account of the concept, as the
divine Plato teaches. A boy, ignorant of geom-
etry, is given the task of doubling the area of
a square. After several unsuccessful attempts
and some hesitation the answer is found: it is
necessary to build a new square on the diago-
nal of the given one. The square of the diagonal
is the answer to the question and the account
of the concept. Thus, knowledge is a complete
thought, from the beginning, i.e. the question,
the task, to the end, i.e. the answer, the solu-
tion. Every concept, every proposition, judge-
ment is a whole unity spanning the manifold
features it engenders.

In short, knowledge is nothing else than
the uncovering of unity in diversity and diver-
sity in unity, identity in difference, harmony
of opposites or synthesis of unity. “Synthesis is
synthesis of unity,” Cohen writes in the Logic
of Pure Cognition; “synthesis, although direct-
ed towards unity, is premised on multiplici-
ty.”!? Elaborating Cohen’s thought, P. Natorp
writes: “The fixing point of the thinking con-
sciousness — and only thinking consciousness
is consciousness in the full sense of the word
— is unity, i.e. unity in which the temporari-
ly different is united precisely when thought
is not scattered across what is scattered in
time, but is concentrated within itself and at

10 H. Cohen. System der Philosophie. Erster Theil. Logik der
reinen Erkenntnis. Berlin, 1902, pp. 23-24 (author’s note).
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3JIEMEHTBI CBOErO COfepyKaHMs; TOr/a JIMIIb OHa
0oOBeIVHSET X B HEKOTOPOM VCTMHHOM COZleprKa-
HU», «CO3HAHME — 3TO €IVMHCTBO MHOI0OOpa3Ho-
rO, TOXJECTBO TOTO, YTO B TO K€ BpeMsi JOJDKHO
pasyuaThes»e.

«Hayka, — mogchser P. Illtammiiep, — ecTb
BCSIKOE CO3HaHWVe, HallpaBJIeHHOe K e0uHcmbBy u
3aBeplllaeMoe B IIpeoOpa3oBaHWUM K €IUHCTBY.
CrpemsieHreM K eIVHCTBY HayKa OTJIMYAeTCs OT
ripoctout ocseomsieHHocTH (Kunde). OHa? 30BeT-
sl Yucmoil HayKoIo, MIIV 1eopuelo B JIydllieM 3Ha-
YeHWM CJIOBA, eCJIM IIpecileflyeMoe eIVHCTBO 0e3-
yca06HO ¥ IIpefcTaBiIsieT VA0 OCBOOOXKIeHHO-
ro OT MaTepuasia coepitieHcTBa. OHa, HAIIPOTUB,
eCTb MexXHuyeckas oTpaciib 3HaHMS B TOM CJIy4ae,
ecJI JI0BOJIBCTBYETCS TaKVM ITO3HaHVeM, KOTOpoe
B JIIO0OVI MOMEHT OI'paHIY€eHO OITpelie/IeHHBIM KO-
HEYHBIM MaTepraoM».

Tax OT MO3aMYHOrO ¥ OTPHIBOYHOIO OIIBITHOIO
BOCIIPMSITSL CO3HaHMe TIOAHVIMAaeTCs K eduHcmby
103HAHUSA, KOTOPOe MBICIIUTCS He KaK 3aBUCHIMOe
IIPOM3BOIHOE, He KaK IIPOCTas COBOKYITHOCTh OT-
JIeJIbHBIX BOCIIPUSITUM, VIV OTBJIedeHHoe 0000-
IIIeHVie CaMOCTOSTEIIbHBIX HaOJIIOeHMiI, HO KakK
OCHOBHOE, KOpeHHOe ¥ IIOTOMY c03udamesHoe,
m@opueckoe edurcmbo, Kak ucmouHukx 603HukHobe-
HusA mHoeoobpasus, Ursprung der Erzeugung. «/160
MBI 3HaeM, — yuuT Koren, — 4ro B BoIpoce o
MBIIIUTEHUM, T. €. O CO3[IaHWUW, [IeJI0 VAET O e0uH-
cmébe. A oTcCrofa ciieflyeT, 9YTO MHOXeCTBO, CIJIyKa-
I1lee IPENTIOChUIKOI0 TSI €IVHCTBA, €CIIV TOJIb-
KO TaKasl ITPeAITOChUIKA MOXeT OBITh IIeJIecoo-
OpasHa, camMo JOJDKHO OBITE cO31IaHO (erzeugt), T.e.
TOXE CaMO JIOJDKHO OBITh MBICJIIMO KaK HEKOTO-
poe enuHCTBO. B3misaa, 94To MHOrooOpasve MoXeT
OBITH JaHO MBIIIJIEHNIO OTKY/Ia-TO M3BHE, TEM Ca-
MBIM Cpasy e YCTpaHseTCs».

2% T1. Hatopr. CoumapHasd remarormka. [lepes. A. A. Tpom-
Oaxa. CII6. 1911. Crp. [19—]20 n 21 (npumeu. abm.).

¥ B MammHOmMCH: «0HO». CBepeHO IO HeMeLKOMY
VICTOYHIIKY.

% R. Stammler. Die Lehre von dem richtigen Rechte. Ber-
lin. 1902. Ctp. 5 (npumeu. abm.).

¥ Logik der reinen Erkenntnis. Ctp. 26 (npumeu. abm.).
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the same time concentrates in itself the scat-
tered elements of its content; it is only then
that it combines them in some true content,”
“consciousness is unity of the manifold, iden-
tity of what must at the same time differ.”"!
“Science,” R. Stammler explains, “is any con-
sciousness that is directed towards unity and
is completed in transformation towards uni-
ty. The striving for unity distinguishes science
from mere awareness (Kunde). It is called pure
science or theory in the best meaning of the
word if the unity pursued is unconditional and
represents an idea of perfection liberated from
material. By contrast, it is a technical area of
knowledge if it is content with such cognition
that can at any moment be limited by a certain
finite material.”'?> Thus, consciousness ascends
from mosaic-like and fragmented experiential
perception to the unity of cognition thought of
not as a derivative, not as a mere combination
of separate perceptions, or an abstract gener-
alisation of independent observations, but as
the main, basic and therefore creative unity, as
the origin of the emergence of manifold, Ursprung
der Erzeugung. “For we know,” Cohen teaches,
“that on the issue of thought, i.e. creation, we
deal with unity. Hence, multiplicity, which is
the prerequisite of unity provided such a pre-
requisite is valid, must itself be created (erzeu-
gt), i.e. must itself be thought as a unity. This
eliminates, at least for the time being, the view
that the manifold can be given to thought from
outside.”®

Therefore pure logic is the logic of the origin,
Logik des Ursprungs.'* “Unity, identity serves as
an earlier expression of consciousness itself,”

' P. Natorp. Sotsial'naya pedagogika [Social Pedagogics].
Translated by A.A.Grombach. St. Petersburg, 1911,
pp. [19-120, 21. [In Rus.] (author’s note).

12°R. Stammler. Die Lehre von dem richtigen Rechte. Berlin,
1902, p. 5 (author’s note).

B Logik der reinen Erkenntnis, p. 26 (author’s note).

4 Ibid., § 8, p. 28ff (author’s note).
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Yyicrast JI0rvIKa IO3TOMY €CTb JIOTMKa nepBoHa-
uaaa, Logik des Ursprungs®. «ENMHCTBO, TOX/IECTBO
CITyXXNUT OOJlee M3HAYaJIbHBIM BBIpakeHVIeM CaMo-
ro cosHaHms, — et Haroprn, — MHoroo0pa-
31Me Ke, T.e. MHOXKECTBEHHOCTb U pas3jIndue, CIIy-
XWT BBIPayKEHVEM TOrO, YTO CO3HAHWIO IIPOTVBO-
TIOCTaBJISIETCS, — BBIPaKEHMEM ero odmero oow-
€KTa, siBJIeHVsl. VICTMHHBIV OTIIPaBHOV ITyHKT IIO-
3HAHWS HAXOHWUTCS B IIEPBOM, a He BO BTOPOM, HO
HaM Hajio ObUIO ellle TI0pasMbICJIUTD HaJl ITUM OT-
IIPaBHBIM ITyHKTOM, VI 3TO pa3sMBbIIIUIeHVE, KOTOPOe
errle He OBUIO IO3HAHMEM, a TOJIBKO VICKaJIO OCTY-
I1a K HeMy, VCXOIMIIO |[...] OT IIpocieXXmBaHms MHO-
rooOpasHOro, OT orbITa. TakoB MMEHHO CMBICII CJIOB
KaHTa, 9TO OIBIT ecTh Hauasio IO3HAHMS, HO He
VICTOYHVIK, 113 KOTOPOT'O OHO IrpomcxonmT»>. (MHo-
roobpasvie eqVIHVMYHBIX BeIlell, SBJIeHWUI IIpef-
CTaBJIsIeTCsl Harlepell Kak Obl HaJIMYHO TaHHBIM B
BOCITPVISITUV OITBITA, VI €VIHCTBO B 3TOM MHOT'000-
pasuu IpeCTaBIIsSeTCsl MCKOMBIM, 3agaHHbIM. Ofi-
HaKO II0CJIe TOro, KaK IIPOVI/IEH IIyTh OT HaJINYHO-
rO MHOrooOpasus sBJIeHUVI K OOBEMITIOIIEMY €ro
€IIMHCTBY, HETPYIHO yOeInThCS B TOM, UTO MHO-
rooOpasyie eVHIYHBIX SBJIEHVIV, CBSI3AHHBIX B I1e-
JIOCTHOE €[IVIHCTBO, B CBOIO Ouepellb, IIpeICTaBIIs-
€T He MeHee BaXKHYIO IIpo0IieMy, HeXXel o0beny-
HSIOIIee HavaJlo VIV, TIO IIpaBiie CKa3aTh, — Ty ke
CaMyIo 3aj1a4y, HO JIVIIb IIOCTaBJIEHHYIO C APyTOVt
CTOPOHBL)

5

VTak, 3HaHME, COIVIACHO IPVHATOMY HOIyIIe-
HUIIO, €CTh YeA0CIHOe e0UHCmBo MHO2000pa3Ho20 —
He MpocTas IPOV3BOIHAS CyMMa He3aBUCHIMBIX
CJIaraeMbIX, He COBOKYITHOCTb OTZEJTbHBIX TaHHBIX
BOCIIPUISITUVL WJIVI VIX OTBJIEYeHHOe O0O0OIIeHMe,
HO eduxcmbo ye.1020, MHOrooOpasye e — IIpou3-
BOIIHBIVI pe3ysIbTaT IOCIIeYIOIIero pasIndeHms,
pacwiIeHeHMs 1 Pa3BUTH 1esioro. Tak, 13 pomoBo-

% Tam xe, § 8 cTp. 28 u cien. (npumey. abm.).

31 T1. Hatopm. CoumaribHas neparormka. Crp. 21. Taxk,
ere ApUCTOTeNIb pasymdal nepboe 044 Hac Vi nepboe no npu-
pode, TPOTEPOV TPOS 1|LdS VI TTPOTEPOV Tij PUOEL (npumey. abm.).

writes Natorp, “the manifold, i. e. multiplicity
and difference, expresses what is juxtaposed
to consciousness, its general object, phenome-
non. The true starting point of cognition is in
the former and not in the latter, but we should
give thought to this starting point, and this re-
flection, which was not yet cognition, but only
sought access to it, proceeded [...] from tracing
the manifold, from experience. This is precisely
the meaning of Kant’s words that experience is
the beginning of cognition, but not the source
from which it originates.”"> (The manifold of
singular things, phenomena is, as it were, giv-
en in advance in the perception of experience
and unity in this manifold is the required, the
task. However, after the path from the given
manifold of phenomena to its all-embracing
unity has been traversed, it will readily be seen
that the manifold of singular phenomena com-
bined in a whole unity is in turn a no less im-
portant problem than the uniting principle or,
indeed, the same task, only given from the oth-
er side).

5

Thus, in accordance with the accepted as-
sumption, knowledge is a holistic unity of the
manifold, not a mere derivative sum of indepen-
dent terms, not a combination of separate giv-
en perceptions or their abstract generalisation,
but a unity of a whole, while the manifold is a
derivative of subsequent differentiation, dis-
memberment and development of the whole.
Thus, from a generic concept are “generated”
specific and particular concepts, from laws
and propositions, e.g. axioms, “flow” conse-
quences, e.g. various theorems. In general,
all the singular and particular is embedded in
some whole, grows out of it, as it were, like or-

5 P. Natorp. Sotsial’'naya pedagogika, p. 21. Already
Aristotle distinguished the first for us and the first by nature,
JIPOTEPOV TTPOG 1ipdig and spoTepov Tij pvoer (author’s note).

110



rO IOHSTVS «[TOPOXKIAIOTCS» BUIOBbIE VI YaCTHBIE
MOHSITYS, U3 3aKOHOB M IIOJIOKeHWVI, HaIlp. aKCu-
OM, «BBITE€KAIOT» CJIEAICTBVISA, HAIIp. pa3/IMUYHbIe Te-
opeMbl. Boob11ie Bce elHIYHOE 1 YaCTHOE yKOpe-
HEHO B KaKOM-IMOO IIeJIoM, KaK ObI BbIpacTaeT M3
Hero I0JI00HO TOMY, KaK OpraHbl B XKV/IBOM OpraH3-
Me ITyTeM pacusleHeHVs 1 Pa3BUTNs BEIPacTaioT 13
IIepBOHAYAJIPHO ITPOCTOrO IIeJIoro, KyeTku. VIHo-
I7la TaKoe 11eJIOCTHOe eVHCTBO IMEeHYeTCs K UbBbim
opeaHu4eckuM B MPOTUBOMNOJIOKHOCTh COBOKYITHO-
CTV CAMOCTOSITEJIBHBIX CJIaraeMBbIX, VIUIVI MeXaHute-
ckomy aepeeamy. «EOVHCTBO (coyeTaHMsI HECKOJIb-
KIX 2JIEMEHTOB) VIMeeT Heop2aHuueckuil XapaKTep
B TOM CJIy4ae, eCcJIV 9acT, BXOMSIIe B Hero, Cy-
IIIeCTBOBAIVI PaHBIIIe 11eJI0r0 VI 00pa3oBasIv 1ieJioe
TOJIBKO TIOCJIE BCTpeuu APYT C APYToM U, cJlefioBa-
TeJIbHO, TTOCITe BHEIITHero B3auMoaecTBIs». «Hao-
OOpOT, eqVHCTBO MIMeeT OpeaHuteckull XapakTep B
TOM CJIy4ae, eIV 1iejioe CyIIecTByeT paHbllle BXO-
OSIIVX B HETO YacTell, TaK UTO YacTy BO3HMKIIV 13
11eJI0r0 ITyTeM pacusleHeHMs (audpdepeHIIpoBa-
Hysl) 1iesioro»™. H. O. JIocckuit mpu3HaeT «OIHOI0
"3 3aCITyT IIKOIbl KoreHa» yueHme o cniouiHocmu
IIpefiMeTa 3HaHMs, O YeAbHOM NOPOKOeHUU €TO MO-
MeHTOB, a He O MO3ayYHOM CMHTe3e 13 pa3po3HeH-
HbIx A, B, C. DTO NOHMMaHMe mperMeTa 3HaHWS,
ro crpaseyBoMy 3akmodeHmo H. O. JTocckoro,
«Hen30eXXHO BeleT K IOHSTUIO IpeaMeTa KaK ClU-
cmembl B CMBICTIE 0p2aHuUtecK0e0 MVPOIIOHVIMaHV-
s»*. 11e7I0cTHOe eVIHCTBO MO3HAHWS TOIZIa TOJIBKO
MOXeT OBITh IIPU3HAHO mMBopUeckuM UCTIOUHUKOM
MHOro0oOpa3sHOro, XMBbIM OpraHWYeCKMM IIeJIbIM,
ecJIv OHO 0e3Yyca106Ho Bceobvematouje Vi cobepuierHo
10410, adexBamno cBoeMy IIperaMeTy. A Ge3ycrios-
Has TI0JIHOTa ITpHCYIIia TOIBKO beckoneunocmu. Ilo-
3TOMY TBOpYecKoe Iiejioe JIOJDKHO OBITh OeckoHeu-
Ho. Besikoe IIpom3BOIHOe eIMHCTBO, MexaHdecKast
COBOKYITHOCTH HEOOXOIVIMO KOHEUHA, XOTS MOXET
He OBITH 3aBepllleHa 1 IIpeJICTaB/IsgeT coO00 He3a-
KOHUYeHHBIV psifl. TBopueckoe 11e10e I0JIKHO OBbITh
CBEPX TOTO U HenpepblBHO: JIVIIITH IIPVI 3TOM YCITIOBUL

2 H. JTocckmit. Beemerme B pmtocodmro. Y. 1, CI16. 1911.
Crp. 7 (npumen. abm.).

¥ H. JTocckmir. Mup Kak opraHmdeckoe mesoe. M. 1917.
Crp. 14—15 (npumeu. abm.).
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gans in a living organism grow out of an ini-
tially simple whole, the cell, by division and
development. Sometimes such whole unity is
termed living organic in contradistinction to a
combination of independent terms or mechanis-
tic aggregate. “Unity (of a combination of sev-
eral elements) has an inorganic character if its
constituent parts existed before the whole and
formed the whole only after encountering one
another and, consequently, after external in-
teraction.” “By contrast, unity has an organic
character if the whole exists before its constit-
uent parts such that the parts arose from the
whole through division (differentiation) of the
whole.”** N. O. Lossky recognizes that “one of
the valuable contributions to philosophy made
by Cohen’s school” was the doctrine of the
uninterrupted character of the object of knowl-
edge, of the holistic generation of its elements
and not a mosaic synthesis of disparate A, B,
Cs. This understanding of the object of knowl-
edge, as N.O. Lossky rightly concludes, “in-
evitably leads to the concept of the object as a
system in the sense of organic perception of the
world.”” The unity of cognition can only be
recognised as a creative origin of the manifold,
a living organic whole if it is unconditionally
all-embracing and completely full and adequate to
its object. And only infinity is unconditionally
full. Therefore a creative whole must be infinite.
Every derivative unity, mechanical combina-
tion, is inevitably finite although it may not be
completed and represents an open-ended se-
quence. A creative whole must furthermore be
uninterrupted: only on this condition does such
a whole possess unconditional wholeness of
all the allowable options, only then is it truly
all-embracing. Creative wholeness and infinite
uninterruptedness of knowledge is what Cohen
called purity, Reinheit.

16 N. Lossky. Vvedeniye v filosofiyu. Part 1, St. Petersburg,
1911, p. 7 (author’s note).

7 N. Lossky. Mir kak organicheskoye tseloye [The World
as an Organic Whole]. Moscow, 1917, pp. 14-15. [In Rus.]
(author’s note).
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TaKoe 11eJI0e COIEPXKIUT B cebe Ge3yCIIOBHY O ITOJITHO-
Ty BCEX JIOIYCTVMBIX BO3MOXKHOCTEVI, JIMIIIb TOI/Ia
OHO IIOVICTMHe BceoOBeMyIrole. TBOpueckas Ioj-
HOTa M OeckOHeYHasl HelPepbIBHOCTH 3HAHWS U
ecTb TO, uTo KoreH HasbiBaeT uucmomoro, Reinheit.

Kaxioe porosoe, obriiee TIOHSTHE COIEPXUT B
cebe HeIPepbIBHOCTh VHIVBUIYaJIbHBIX Pa3jIv-
quil, ooObeMsIeT OeCKOHEeYHOCTHh BUIIOBBIX YaCTHO-
cTerl M eqMHNYHBIX ocoberHocrerr. Kakmpiin Ha-
YUHBIVI 3aKOH, KaXK/I0e Hay4JHOe IIOJIOKEHWe, Ha-
IIpVIMEpP aKCMOMBI TeOMeTPUM, 3aKOHBI MeXaHWKVI,
OXBaTBIBAIOT OECKOHEUHOCTH CJIEJICTBUVI, TEOPeM,
siBrieHn, pakTos. [Ipu aTOM camo 3HaHWMe B CHITY
CBO€VI HEITPEPBIBHOCTY VI OECKOHEYHOCTV OXBAa4Y€HO
HeyJIepKIMBIM BHYTPEHHVIM TIOTOKOM BVDKEHVISL.
Hukakast cvicTeMaTVIKa SIBJICHVIVI, JaHHAs B TOVI VI
VHOM KJ'IaCCVICpVIKaHVH/I TIOHATWV, HUKaKasd CriCTeMa
3aKOHOB ITPUPOLIBI He PaCKpPBIBAIOT HEVICYePITaeMovt
TIOJTHOTHI V1 OECKOHEYHOTO pasHOOOpasis SIBJIEHWT,
HO JJAIOT JIVIIIb HEKOTOpOe OT/IaJleHHOe IIpuOim-
JKeHVe K COBEpIIIEHHOMY, TIOJTHOMY 3HaHWMIO. Exe-
JTHEBHBIVI OITBIT OOHAPY>KMBaeT IIPUTOK BCe HOBBIX
VI HOBBIX SIBJIEHWVI, KOTOPBIE JIOJDKHBI OBITH BKIIIO-
YeHBI B CUCTEMY, KJIaCCVPUIINPOBAHBI, TIOSIBJIEHVIE
HOBBIX (PAaKTOB IIOOY’K/IaeT VCKaTh VICUEpIIbIBAIO-
Ilee OOBsICHEHME VM B 3aKOHax IIpuponbl. C oOHa-
Py KeHVeM HOBBIX SIBJIEHWI U (PaKTOB IIPVIXOATCS
IIPOVI3BOIITB IIEPECMOTP, IIEPECTAHOBKY VI BUIOV3-
MEeHEeHVe TIOHSITUI U TIOJIOKEHIVI, 3aMeHsITh Doriee
Y3KVie V1 TeCHbIe ITOHATVIS OosTee IIVPOKVIMYL 1 00'b-
eMJTIOIIVIMI, & 3TO, B CBOIO OYepellb, JaeT BO3MOX-
HOCTB ITO[TYVIHUTH M HOBBIE SIBJIEHVISI VI Pa3HOBUII-
HoCTW. PacusieHeHMe ¥ yTOUHeHVe 3HaHVS VIET
PyKa 00 PyKy C ero paciivpeHvieM 1 00OOIeHV-
eM. Tak, B 9aCTHOM 71 OCOOEHHOM COXPAaHsAenICs BCe-
ollllee eIVHCTBO Uepe3 OeCKOHEUHYIO HelpephIB-
HOCTb. [lorpy>keHvie MBICIIVI B YaCTHOE VI €IVIHY-
HOe eCTh BMeCTe C TeM BO3BpallleHVe BCeoOIero K
caMoMmy cebe: ye.10e HaXOmUT ceDs B eIMHIYIHOM, CO-
3HaeT ceds B VIHIVBYMIE VI TaKMM OOpasoM ITpyIXO-
IIVIT K CAMOCO3HAHUIO B YeJTIOBEUECKOVI JIVTUHOCTIA.

B cucmeme 3nanus, T.e. B cvicTeMe Hay9HBIX TIO-
HSTUIL VI TIOJIOKEHWVI, 1OCHeneHHo packpuibaemcs

3 BcraBKa BMECTO CJIOBa «OCO0er».
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Every generic, common concept contains un-
interruptedness of individual differences, em-
braces the infinity of species, particulars and
singular features. Every scientific law, every
scientific proposition, e.g. axioms of geome-
try or the laws of mechanics, cover an infini-
ty of consequences, theorems, phenomena and
facts. Knowledge itself, owing to its uninter-
ruptedness and infinity, is swept by an irresist-
ible inner flow of movement. No systematics
of phenomena offered by this or that classifi-
cation of concepts, no system of laws of nature
reveal the inexhaustible fullness and infinite
diversity of phenomena, giving only a remote
approximation to perfect and complete knowl-
edge. Daily experience discovers an influx of
ever new phenomena which must be included
in a system, classified, and the emergence of
fresh facts prompts a search for an exhaustive
explanation thereof in the laws of nature. The
discovery of new phenomena and facts dictates
a revision, rearrangement and modification of
concepts and propositions, the replacement of
narrow and tight concepts with broader and
more all-embracing ones; this in turn makes it
possible to subordinate new phenomena and
varieties to them. Differentiation and adjust-
ment of knowledge goes hand-in-hand with its
broadening and generalisation. Thus, univer-
sal unity is preserved in the individual and par-
ticular through infinite uninterruptedness. The
immersion of thought in the individual and sin-
gular constitutes at the same time a return of
the universal to itself: the whole finds itself in
the singular, becomes aware of itself in the in-
dividual and thus arrives at the self-conscious-
ness in the human person.

In the system of knowledge, i.e. the system
of scientific concepts and propositions, the ho-
listic unity of being is gradually revealed. Cohen
quotes from memory the ancient dictum of Par-
menides on the identity of thought and being. To



yesocmuoe eouHcmbo bvimus. KoreH mpuBoouT Ha
IIaMsITh JipeBHee m3pedeHve [lapmeHmniia o moxde-
cmbe moiuirenus u Ovimus. PasymeeTcs, oHaKoO, Ta-
KO€ TOKIECTBO 3HAHVIS V1 OBITHS IIPVICYILIE JIVIIIH CO-
BepIIIeHHOMY, ITOJTHOMY 3HaHVIIO, KOTOpoe ecThb bec-
KOHEYHOe 3aJlaHVe, IIperies], BBICIIas I1IeJIb, uleda
adexBammoeo 3HAHUSA, BIIOJIHE COBIIAIAOIIIErO CO CBO-
VIM IIpeMeToM, ObrTvieM. [171s1 3HaHMS JKe, pa3BlBa-
IOITIErocsl VICTOPUYEeCKY, TaKoVl Mileayl MOXeT CIIy-
KUTDH JIUIITbE HEMEPKHYIILEN ITyTEBOIHOVI 3BEe3I0V,
yKasbIBaloIlleV HalTpaBjleHye 1 Iy Th HelTpecTaHHO-
rO pasBUTHM 3HaHN, Y BMecTe C TeM IlojiaraTb Me-
PUAO UCTMUHHOCHU BCSIKOrO JOCTUTHYTOIO 3HaHVIH,
VIV 1406710, KaK ee MBIC/IVII OokecTBeHHbIN | i1aToH.
Vest Kak OeCKOHEUHBIVI ITpefIer] 11eJIOCTHOTO eJIVH-
CTBa 3HaHVIA U ero IIpefIMeTa, CYICTeMbI MBIIIUICHVIS
v OBITHMS, TaKMM 00pa3oM, ecTb M xubombopaujui
UCMOYHUK BOSHUKHOBEHWS, 0CHOBOHAUAAO BCSIKOTO
3HaHwus, 4oy, Ursprung, i BMecTe ¢ TeM ero 3ajiaHue,
KOHeYHasl yeAb, TEA0G. Vlnest omHOBpeMeHHO eCTh Uc-
muHa 3HaHWMS, camoe Obimie, VI BMeCTe C TeM pasBep-
TBHIBAaeTCs KaK II0CIIeOBATEITBHBIVI X00 VIV 1Y/H1b TIO-
3HaHWS B HallpaBJIeHU! ero KOHeYHOV 1IeJIV, VIJIV
Memo0 TIo3HaHvs. Hauaio, yeabs vi nyms — Bce 3TO
BHyTpeHHe CBg3aHHble MOMEHTHI e[I/fHOrO Hellpe-
PBIBHOr'O >KVBOTO 3HaHWs, B CBOEM L1eJIOCTHOM €JIVH-
CTBE COBITA/IAOIIIErO C CAMMM OBITVIEM.

6

Teniepp MOXeT cTaTh HNOHATHO, nodeMy Koren
opueHTUpYeT dprstocoduro B pakre 3HaHMA. Opu-
eHTUpoBaTh dusiocodnio B dakTe 3HaHWUSA Belb
3Ha4YMT He YTO MHOe, KaK pa3BMBaTh BHYTPEHHIOO
CYILIHOCTb 3HaHMS, €ro BHYTPEHHIOI OeckoHedu-
HOCTB, IIOJIHOTY W 11eJIOCTHOCTb, PacKpbIBaTb €ro
VICTVHY, 10€10, T. €. CUCIMeMY, COBITA/IAOIIYIO C ca-
MM ObITveM. B camoM Jieste, HeCMOTps Ha OTpBI-
BOYHOCTBb OT/EJIbHBIX OTpacilell 3HaHMs, KaKOBbI
MaTeMaTuKa, pusMKa, Xumus, Ouosorvs, HecMo-

¥ CroBo [«]ucTrHA[»] Ha pasHBIX S3bIKaxX MMeeT pasITaHoe
I HeO[IHaKOBOe 3HaueHVe: Tak, I10-PyCCKM VICTMHA 3HAUUT
OJTHOBPEMEHHO UCKAHUE VI 1ICKOMOe, TIO-TpedecKu dAnbeia 03-
HadvaeT packpblmue, omkpobexue VI mo, umo packpvibaemcs,
nio-HeMeriku Wahrheit o3HauaeT coxpanenue (npumed. agm.).
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be sure, such identity of knowledge and being
is characteristic only of perfect and complete
knowledge which is an infinite task, the limit,
the supreme end, an ideal of adequate knowledge
fully coinciding with its object, with being. For
knowledge evolving historically such an ideal
can only be an ever bright lodestar showing the
direction and path of the constant development
of knowledge and at the same time providing
the measure of the truth of all achieved knowl-
edge, or the idea, as the divine Plato thought it.
The idea as the infinite limit of the whole uni-
ty of knowledge and its subject, the system of
thought and being is thus a life-giving origin of
the emergence, the first beginning of all knowl-
edge, dpyn, Ursprung, and at the same time its
task, the ultimate end, rélog. The idea is at the
same time the truth of knowledge, being itself
and yet it unfolds as the progressive course or
path of cognition towards its ultimate end, or
the method of cognition. The beginning, end and
path are all inherently interconnected aspects of
the unified, uninterrupted and living knowl-
edge which in its whole unity coincides with
being itself.

It may now be clear why Cohen orients phi-
losophy in the fact of knowledge. To orient
philosophy in the fact of knowledge means
nothing else than to develop the inner essence
of knowledge, its inner infinity, fullness and
completeness, to reveal the truth,’® the idea, i.e.
the system which coincides with being itself.
Indeed, in spite of the fragmentariness of cer-
tain areas of knowledge such as mathematics,
physics, chemistry and biology and in spite

8 The word “truth” has differing meanings in different
languages: thus, in Russian istina means both searching
and the searched for, in Greek dArjfein means uncovering,
revealing and that which is revealed, and in German
Wahrheit means preservation (author’s note).
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TPsl Ha MX IIPepPBIBHOCTD, MEXIy HMUMM Habrona-
eTcs OIIpelle/leHHOe B3alIMHOe COTPYIHWYECTBO,
CBSI3b ¥ coymmapHOCTh. OTHM OTpaciv 3HaHMS 110
OTHOIIIEHNIO K IPYTVIM UTPalOT BCIIOMOTaTeIBHY IO,
CITy>keOHYTO POJIb MaTeprasla, TIOJIb3ysCh TeM e CO
CTOpOHBI Ipyrux. Pa3BuTie Hayku, cBepX TOro, OT
BpeMeH! [I0 BpeMeH! IIOKa3blBaeT HapOXK/IeHVe
HOBBIX TTOCPEICTBYIOIIVIX IIPOMEXYTOYHBIX OTpac-
et 3HaHMA. TakoBa, HaIIpyMep, BO3HMKIIIAS CpaB-
HUTEJIPHO HeMaBHO (U3NMOIIOris, OOBSICHSIONIAs
OvIoJIorYecKyie IIPOIIeCChl OPTraHMYEeCKOVE JKI3HM
dpvsrTUecKMMI 1 XMMYIeCKMY IpraHaMm (pu-
3VKO-XVMIMITUECKVIe ITPOIIeCCHl ITMTAHVS, KPOBOO-
OpartieHms], TIPOLIeCCHl B MYCKYJIBHOV ¥ HEPBHOM
TKaHM) 1 KaK Obl ITepeKuIbIBaloIIasi MOCT MeXIy
OpraHMYeCcKVM ¥ HeOpraHWYeCKM MVPOM SBJle-
Hu1. Hakonerr, He criemyeT 3a0bIBaTh, UTO BCe OT-
paciIv COBpeMeHHOrO 3HaHWMS VICTOPUYECKN Kope-
HSTCS B €IMHOV BCeoObeMIIIOIIEeN 11 HepacuJIeHeH-
HOVI cdpepe 3HAHMIS, B IPEBHOCTV IIOJTY YMBIIIEVI KaK
a3 HavMeHOBaHMe cOPU, MyIPOCTH, a IIOTOM —
durmocodnn®™, oTKyIa OHM TIOCTOSHHO BBIIEIIs-
JIVICh, Pa3BMUBAJIVCh IIyTeM paculeHeHws, oudde-
PeHIIMPOBaHMSA. DTO OOCTOSATEIBCTBO YKa3bIBa-
€T Ha BHYTPEHHIOIO HeIIPepPhIBHOCTD, CPOACTBO 11
IIeJIOCTHOE €[IMHCTBO 3HaHWS, KOTOpoe TaK VUI
VHaue JOJDKHO OBITH BOCCTAHOBJIEHO. BoccraHoB-
JIeHVe 11eJIOCTHOIO eVHCTBA 3HAHMS MOXeT ObITh
JAOCTUTHYTO He VHaJe KaK CTPOro Memoouiecku, a
VIMEHHO TIOCTeTIeHHBIM ITpVBeeHIeEM BCeX OTpac-
JIeVi 3HAHWMS B €AVHYIO [eJIbHYIO CUCeMY SHAHUA.

II. ®usocodns v KyabTypa
1

MeTtonyuueckoe oObeVHeHMe Bcex OTpaciient
3HaHWMS B CUCTEMY OCYIIECTBUMO hymiem npube-
OeHus K eOUHCMBY OCHOBHbIX HAYAA, UAU NPUHUU-
nob, nayx. Taxum obOpasoM, TpaHCIleHIeHTa/Ib-
HBIVI MeTOJI, MJIV OpMeHTHpoBaHMe dprtocopunm B
dakTe HayKM, IPUBOAUT K CHUCTeMe HayKu 1 TeM

% [Cuocka BeruepkHyTa:] CiioBO ¢husocopus, @irooopia,
croxwtock B cpefie Cokparta — IImaTona n o3Havaer .o0-
6060, cmpem.eniie k MyopoCcHILL.
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of their discreteness, there is a certain mutu-
al cooperation, connection and solidarity be-
tween them. Some branches of knowledge play
an auxiliary role of material to other branches
while enjoying the same status with regard to
other branches. In addition to this, the devel-
opment of science from time to time sees the
birth of new mediating branches of knowl-
edge. An example in point is the relatively re-
cent birth of physiology which explains the
biological processes of organic life by physical
and chemical causes (physical-chemical pro-
cesses of nutrition, blood circulation, processes
in the muscle and nerve fabric) and throws, as
it were, a bridge between the organic and inor-
ganic worlds of phenomena. Finally, it should
be kept in mind that all branches of modern
knowledge are historically rooted in the unified
all-embracing and integral sphere of knowl-
edge which in ancient times was called sophia,
or wisdom, and then philosophy,"” from which
they constantly became isolated through di-
vision and differentiation. This circumstance
points to the inner uninterruptedness, kinship
and holistic unity of knowledge which must in
any case be restored. Holistic unity of knowl-
edge can only be restored in a rigorously me-
thodical way, namely by gradually bringing all
the branches of knowledge into a unified inte-
gral system of knowledge.

II. Philosophy and Culture
1

Methodical unification of all the branches
of knowledge in a system can be carried out
by bringing about a unity of the main fundamen-
tals, or principles of sciences. Thus, the transcen-
dental method, or orienting philosophy in the

19 [Crossed out footnote:] The word philosophy, piAocopia,
came into use in the Socrates-Plato milieu. It means love
of and a striving towards wisdom.



CaMBIM — K PaCKPBITUIO IIeJIOCTHOTO €IVHCTBa
npeMeTa 3HaHMs, ObiTms. Ilpm 3TOM, CcoryracHO
MbIci KoreHa, Takoe pacKpeITye eIVHCTBa Obl-
TUS JOJDKHO IIPOVICXOOUTH CTPOTO Memooutecku
M 3aKJTFOYaeTcsl B IUIAHOMEPHOM ¥ CHCTeMaTiue-
CKOM pa3BUTUV OCHOBHBIX HavdaJl CaMbIX HayK. Ta-
KM 00pa3oM, 3aBOeBaHMs U IIPHOOpeTeHMs Hay-
K1, HAyYHOT'O 3HAHWS OTHIOAb He YTPauMBaIOTCS
11 prstocodnn 1 BMeCTe ¢ TeM COXpaHsgeTcs 3a-
KOHHBIVI U IIJIOIOTBOPHBIVI COO3 HayKM C PrJI0Co-
duero. ITyTh BOCXOXKIEHNS MBICIIU Yepe3 HayKy K
dwtocodum ecTh, TaK CKa3aTb, BOCXOXK/IEHNE II0
CTyIIeHSM OeCKOHEeYHOCTL.

V6o Bemp HayuHble IIOHSTUS W ITOJIOXKEHVIS,
CVICTEMBI TIOHSTUI I HayYHBIX 3aKOHOB, O0beMIIS
HeoOO3pVIMble MHOXKeCTBa OT/IeJIbHBIX SIBJIEHWUT,
aKTOB, IIpeICTaB/ISAIOT COO0I0 KaK Obl OecKoHeu-
HOCTM HepBoro ropsaka. [Ipu Bcem Tom 0o0acThb
71100071 HayKM, B CBOIO O4epeflb, eCTh Kak Obl Oec-
KOHEYHOCTh BTOPOIO IOps/iKa. Bemp Kaxias Hay-
Ka, KaK, HaIIprMep, TeoMeTpusl, MexaHuKa, IIpe/-
CTaByIsieT Oe3rpaHMYHOE TIOJIe CBSI3aHHBIX MeX-
Iy coOoVi TIOJIOKEHMVI, aKCOM, TeOpeM, 3aKOHOB
VUIM, KaK oTpacim Omortormy, OOTaHMKa, 300710-
s, — Oe3rpaHMYHO pPa3BeTBIISIONIeeCs IPeBO
noHsTUV. Hu B OVIH MCTOpVYecKy TaHHBIV MO-
MEHT pa3BUTHE HayK!M He MOXeT OBITh IIPV3HAHO
OKOHUATEJTPHO 3aBepIIIeHHBIM; BCerfa BO3MOXHO
OTKPBITVIE HOBBIX SIBJIEHUN U (paKTOB, 0Opa3oBa-
Hyle HOBBIX TIOHSTWVI VI HAy YHBIX 3aKOHOB, KaK 00-
JjIee crielaIbHBIX, Tak 1 Bce Oostee obrmx. Tem He
MeHee Bcsl OecKOHeuHasi BHYTpu cdpepa KaxKaon
HayKl 00beMIIeTCS OITHVIM OCHOBHBIM ITOHSITVIEM,
VIV IIPVIHITUTIOM, VifIeelo; Bcs OesrpaHmyHas cde-
pa reoMeTpun 0OBEMIIETCS €IVHOV WJIeel0 IIpo-
CTpPaHCTBa, BoOOIIIe cpepa MaTeMaTUKM — VizIeelo
KOJIMYeCTBa, 0071acTh (PU3MKM — W/Ieel0 3aKOHO-
MEPHOCTH IBVDKEHMS], 00J1acTh Onosiornm — wjie-
€10 OpraHIYecKov rejlecooOpasHoCTY U T. 11. Vimen
4liCIIa, TIPOCTPAHCTBA, ABVDKEHNS, OpraHMIecKou
11€J1eCO00Pa3HOCTY CollepKaT OTYET HayYHOIrO CO-
3HAaHUSA B CBOVMX COOCTBEHHBIX CYIIIeCTBEHHBIX,
KoHcmumymubueix TpyHOMnax, Tlak] x[ax] oHo,
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fact of science, leads to a system of science and
thereby to the discovery of the holistic unity
of the object of knowledge, being. In Cohen’s
view, the unity of being should be revealed in
a strictly methodical way and should consist in a
planful and systemic development of the main
principles of the sciences themselves. Thus, the
gains and acquisitions of science, of scientific
knowledge are by no means lost for philosophy
and at the same time the legitimate and fruitful
alliance between science and philosophy is pre-
served. The ascent of thought through science
to philosophy is, so to speak, an ascent up the
steps of infinity.

Indeed, scientific concepts and propositions,
systems of concepts and scientific laws, span-
ning as they do the vast multitude of phenom-
ena and facts are, as it were, infinities of the
first order. However, the area of any science is
in turn, as it were, an infinity of the second or-
der. For every science, as for example geome-
try and mechanics, offers a boundless field of
interconnected propositions, axioms, theorems,
laws or, like the subdivisions of biology, bot-
any and zoology, are an infinitely branching
tree of concepts. At no historical moment can
the development of science be declared to be fi-
nally completed; there is always the possibili-
ty of discovering new phenomena and facts,
forming new concepts and scientific laws, both
more specialised and more general. Even so,
the whole inwardly infinite sphere of every
science is informed with one basic concept,
or principle, idea; the whole infinite sphere
of geometry is embraced by the single idea of
space, the sphere of mathematics in general by
the idea of quantity, the sphere of physics by
the idea of the law-governed movement, the
sphere of biology by the idea of organic pur-
posiveness, etc. The ideas of number, space,
movement, organic purposiveness contain a
report of scientific consciousness regarding



A.JI. CakkerTu

CO3HaAHVe, HAaXOOUT 3TV MOAEM BO BCeX MOMEHTaxX
COOTBETCTBYIOIINX OTpacylert 3HaHms. B cBoro oue-
penp, 3TV OCHOBHBIE MV IIPeCTaB/ISIOT COOOI0
KaK ObI OeCKOHeYHOCTV BTOpOro mnopsaka. Hako-
Hell, OTAe/IbHBbIe OTPAC/IV 3HAHWS U VIX OCHOBHBIE
MPVHIIVIIBL He MICYePIIbIBAIOT BCell 00IacTy 3Ha-
Hu, Tlak]| K[ak] vcTopums pasBUTISA HayKu CBUZe-
TeJILCTBYeT O HapOXKIIE€HMI HOBBIX 1 HOBBIX OTpac-
JIeVi 3HAHWS, KakK MaTeMaTWYeCcKuy aHaIns, Ouo-
J1orvs, pr3MOIorNs, IICUXOJIOTMS U ApyTue IIpo-
MexxyTouHble. [TosToMy BO3HMKaeT 3ajada OTbI-
CKaHMS XXMBOTBOPSIIIIErO IIPVHITUIIA BCell cpeprl
3HaAHVISI, BCEVI CUICTeMBbI HayKIAL. Taxov1 >X13HeHHBbI
INPVHLNIL, o4depunBasi OeCKOHEeUHBIVI «KpyT 3Ha-
H51», BMECTe C TeM OTKPBIBAeT 3aKOH ITOCTEeIIeHHO-
T'O IIOCTPOEHVIS U OIIpefiesIeHsI CaMOro IIpeiMeTa
3HaHVs, OOBEKTa.

Tak mpemMeT IIOCTETIEHHO pPacKpbIBaeTCS’
B YVCTO KOJIMYECTBEHHBIX, IIOTOM B IIPOCTpPaH-
CTBEHHBIX OIIpeJIeTIeHISIX, TIOTOM B VI3BECTHBIX Me-
XaHWYECKMX, XUMWIEeCKUX, OMOIOrMYecKmX COOT-
HorreHVsX. Tak, IIpeXke Bcero IpeaMeT ecThb Teo-
MeTpPUUECKOe TeJIO, T. €. MECTO TOU€EK, 3aTeM CHCTe-
Ma IIeHTPOB CWJI, paBHOBeCHe 3Hepru, Jajiee —
OpraHms3M, T. €. CUCTeMa OPraHOB ¥ (PYHKIINTI, CO-
BOKYITHOCTb JKVMBBIX OPraHWM3MOB OOBeIVHSIeTCs
B «HaJOPraHMYeCKYI0» IPYIILy, MM OOIIeCcTBEeH-
HOe «TeJIo». B 3ToM I1ociteoBaTesIbHO JIECTHLIE
oITperiesIeHNVI HM3IIAsI CTyIIeHb OTHIOb He OTMe-
HseTCs, He yIIpa3[HseTcs, HO, HalIpOTMB, COXpa-
HsIeTCs B BBICITIEVI CTYIIeHV, KaK IIPeB30VIIeHHBI,
IIOIYMHEHHBIV, HO HeOOXOOMMBIT MOMEHT. Takmm
JKe TOYHO 00pa3oM Bcs cdepa OTHeIBHBIX OTpac-
JIevl 3HaHMs, HayK, B CBOIO OUepellb, COXPaHsIeTCs],
COIEPXXUTCS KaK MOTYMHEHHBIV, ITPEB30VII€HHBI
MOMEHT B prstocodm, KOTopasi B HayKe Iodepria-
€T CBoe MHOrooOpasHO CIlelaIbHOe CoflepKaHe
VI cOXpaHseT B Hell TBepaylo nouBy. Tak B3alIMHO
OIUIOOTBOPSIOT APYT JOpyra dpustocodms v Hay-
Ka, CBsI3aHHBIe HEePa3pbIBHBIMM y3aMI: HayKa CO-
obrraeT drtocodum yIocToBepeHHOe MCCiIenoBa-
HVIEM 1040KUMmeAbHoe codepxkarue, prmmocodpmst —

% BcTaBKa BMECTO 3a4YEPKHYTOI'O «sBJIAETCS».
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its own essential constitutive principles, since
this consciousness finds these ideas in all as-
pects of the corresponding branches of knowl-
edge. These main ideas in turn are, as it were,
infinites of the second order. Finally, separate
branches of knowledge and their main princi-
ples do not exhaust the whole area of knowl-
edge because the history of the development of
science attests to the birth of ever new branch-
es of knowledge, such as mathematical analy-
sis, biology, physiology, psychology and other
intermediate branches. This presents the chal-
lenge of finding a life-giving principle of the
whole sphere of knowledge, the whole system
of science. Such a life principle in outlining an
infinite “circle of knowledge” discovers the
law of gradual building and determination of
the object of knowledge.

Thus the object is gradually revealed in
purely quantitative, then in spatial definitions
and finally in certain mechanical, chemical
and biological correlations. Thus, an object is
above all a geometrical body, i.e. the place of
dots, then a system of force centres, balance of
energies, then an organism, i.e. a system of or-
gans and functions; a combination of living or-
ganisms is combined to form a “supra-organic”
group or the social “body”. On this successive
ladder of definitions the lower stage, far from
being cancelled or abolished is, on the contrary,
retained in the higher stage as a superseded,
subordinate but necessary element. Similar-
ly, the whole sphere of separate branches of
knowledge, the science, in turn, is preserved,
contained as a subordinate, sublated element in
philosophy which draws from science its var-
iously specialised content and preserves sol-
id ground in it. Thus philosophy and science
cross-pollinate, being linked by inseparable
bonds: science provides philosophy with pos-
itive content certified by investigation and phi-
losophy discovers the perspectives for science,



OTKpBbIBaeT HayKe ee IIepCIIeKTVBBI, COOOIIaeT ent
BHYTPEHHUV CMBICJI U 1IeHHOCTb, /TaeT OTYeT B ee
3ajavax, IIpegMeTte n Merope. Bor miyGokumi
ITOJTHOBECHBIVI CMBICII «OPVEHTUPOBaHMS» Puto-
coduu B HayKe.

2

Hawm MoryT, ojHaKo, BO3pas3uTh: JOIIYCTIM, UTO
opueHTVpoBaHMe prtocodpnn B HayKe OIUIONOT-
BOpsIeT B3aVIMHO M HayKy, u dumiocodnro, A0ITy-
CTVM, 9TO OffHa 13> 3ama4 dustocodprm 3aKiToda-
eTcsd B pa3sBUTUM XW3HEHHOIo IIPUHIINIIA ¥ BHY-
TpeHHeVl CYIITHOCTM HayKMu, B PacKpbITUM CHUCTe-
MBI HAy4YHOI'O 3HaHMS M BMeCTe — CaMoOro IIperl-
MEeTHOTO OBITVS KaK IIO[JIMHHOTO 00beKTa HayKu
B 11esioM. Tem He MeHee Bellb MUP He TOXIIeCTBeH
TOJIBKO IIPUPOJIe, COCTABIIAIOINIEV IIpeIMeT Hay KM,
TEOPEeTMYeCKOro 3HaHMs B TECHOM CMBICTIe. Benpb
KpoMe IIPUPOIBI ¥ HayKM O Hell CYIIeCTBYeT ellle
OeckoHEUHO OOraThIil 1 pasHOOOpa3HBINI MUP I1y-
XOBHOVI, KYJIBTYPHOV JXVM3HM YeJIoBeKa. Benn Kpo-
Me IIPUPOIIbI ¥ HayK, CyIecTByeT MUpP UeJloBe-
YeCKOVI 1esITeJIbHOCTY ¥ OOIIIeCTBeHHBIX OTHOIIIE-
HWVI, MUP XYZI0XKeCTBEHHOI'O TBOpUeCTBa, HacJIaX-
JleHMs ¥ PeJITMO3HOro CIIykKeHus. Benpb kupoe
COo3HaHVe YeJloBeKa He VcYepIibIBaeTcsl TOJIBKO Ha-
YYHBIM 3HaHMEM; Belb KpoMe MHTeJUIeKTa YeJlo-
BeKy IIpUCYIIle BoJIeBoe yCTpeMIIeHe 11 HallpsiKe-
HVie, HaKOHell — HeycyepriaeMo OorarbIt v r1y0o-
KUV MUP YyBCTB, YassHUW 1 yrnoBaHum. Heyxenn
Xe dprtocodmsi, CTOIIb OCHOBATeILHO U J100poco-
BeCTHO OpMeHTVpOBaHHasd B HayKe, B TeOpeTiuJe-
CKOM 3HaHMM, OCTaBUT Oe3 BHMMaHMS 3TV CTOJIb
CyllleCTBeHHBbIe 11 BaKHbIe MHTepechl 1 IIOTpeOHO-
CTV 4eJIOBeYeCKOro yXa, 3aKpoeT Ha HUX IJ1a3a 1
YMOJTYUT O HUX, KaK O JOCaHOM VJITIO3UN?

Hampotus, ¢usocodms, opueHTHpoOBaHHas
B Hay4YHOM 3HaHWM, He TOJIBKO He WIHOpUpyeT
OOITIeCTBEHHOV, XYAOKeCTBeHHOV W PeJIUT03-
HOVI XXVM3HU 4eJIoBeKa, HO, HA00OOpOT, HAaCTOSITeIIb-
HeVIIIM O00pa3oM IIpM3BaHa PacKPBITh OCHOBBI

% BcTaBKa [IBYX CJIOB: «OJIHA M3».
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lends it inner meaning and value, reports on its
tasks, object and method. This is the deep and
underlying meaning of the “orientation” of phi-
losophy in science.

2

An objection may be raised, however. Let
us assume that the orientation of philosophy
in science mutually pollinates science and phi-
losophy, let us assume that one of the tasks of
philosophy is to develop the life principle and
inner essence of science, to reveal the system
of scientific knowledge and at the same time
of objective being as the true object of science
as a whole. And yet the world is not identical
with nature alone, which constitutes the object
of science, theoretical knowledge in the nar-
row sense. In addition to nature and the science
of it there is also the infinitely rich and varied
world of the human being’s spiritual and cul-
tural life. In addition to nature and science
there is the world of human activity and so-
cial relations, the world of creative art, pleasure
and religious service. The human being’s living
consciousness is not limited to scientific knowl-
edge alone; in addition to intellect the human
being has the striving of the will and tension,
and finally the inexhaustibly rich and profound
world of feelings, aspirations and hopes. Is it
possible that philosophy, so thoroughly and
honestly oriented in science and theoretical
knowledge, would ignore such essential and
important interests and needs of the human
spirit, shut its eyes to them and pass them over
in silence as an annoying illusion?

On the contrary, philosophy oriented in sci-
entific knowledge, far from ignoring the social,
artistic and religious life of the human being, is
urgently called upon to reveal the foundations
and give a report on the diverse areas and fac-
ets of human consciousness. Moreover, lack of



A.JI. CakkerTu

VI JaTh OTYET BO BCeX pasHOOOpPa3HbIX HallpaBJle-
HUSX Y TPaHSX 4YesIoBeYecKOoro cosHaHMs. Maiio
TOrO, HeycIiex ee B 3TOM lejle CBUeTe/IbCTBOBaJl
OBl O TIOJTHOVI HEeCOCTOSITEITBHOCTV CaMOT'O VICXOJI-
HOro Hauajla " yKasbIBajl Obl Ha HEOOXOIVIMOCTh
IIJISL TIOCTPOEHMST CUCTEMBI MHBIX Hadal M OCHO-
BaHUM priocodr, HeXellnt OpUeHTHpOBaHMe B
daxre Haykn. VI B camom neste, pustocodpmst Ko-
reHa HUKOIZa He oOOHapyXXuBaja HpPUTA3aHUN
Ha TO, YTOOBI OIPAaHMYUTH M 3aMKHYTb KPyTro30p
dmtocodpckoro TBOpUecTBa paMKaMM Hay4HOTO
«rraHMeToaM3Ma». OpreHTHpoBaHMe drtocodmm
€CTb JIUIIIb IIePBbIVI, HamboJ1ee CKPOMHBIVI III1aT €€,
3a KOTOPBIM IOJDKHBI IIOCJIEIOBaTh Opyrue, Oo-
Jlee CMeJIble M pelInTesIbHble. Masio Toro, MMeH-
Ho 11 Toro dpwtocodus Korena n opueHTHUpY-
eTcsl CHavasla B pakTe HAyYHOTrO 3HAHMS, YTOOBI
TeM CBOOOIHee pa3BepHYTh Oosiee ITyOOKVie OCHO-
BbI KyJIBTY PHOVI JKVI3HM YesioBeKa. I lepBbIvi mmiar Ha
IyTH oDecIiedeHmsI CaMOCTOATEIIbHBIX, HEOTUYX-
JIeHHBIX IIpaB KyJIBTyPHOIO CO3HaHWS COCTaBIIs-
et nipusHaHye Korenowm, Bcitert 3a Kanrowm, eparnuy
HAy4HOTIO, T. €. TEOPETUUECKOTO B TECHOM CMBICIIE,
TIO3HAHMS IIPVPOLIBI, TPAaHMI] YeJI0BEUeCKOro MH-
TeJITeKTa.

B camoM fieste, TeopeTrueckoe TO3HaHMe YesIo-
BeKa, HayKa O IIpMpofie CTPOro orpaHndeHa u oo-
ycJIOBJIeHa IipefiesiaMu onbITa. ITpaBria, rpaHmIIe!
3TV, KaK MBI BUEIIN, TIOABVDKHBI U TeKydl; Ka-
KAoe IOCTVDKeHMe Hay4dHOro 3HaHMS CBsI3aHO C
00BEMOM HaJIMYHOTO OITBITa, BOCIIPUSATHS, I IIO-
TOMY OI'PaHMYEHO ¥ YCIIOBHO.

Kaxmoe moHsTHMeE, KaXXmbIn Hay4HBIVI 3aKOH
IIpeCTaBIIsIeT YcA0BHOe npednosokeHue, eunome-
3), KOTopas IepP>KUTCS VTN PYLIUTCS BMecTe C SB-
JleHnsMY ¥ paKTamu, KoTopele o0benmHser. Ot1-
KPBITVIe HOBBIX SBJIEHWII 11 (DAKTOB TpeOyeT HOBBIX
MIOHSTUTL U TIoJIoKeHMTL. HayuHoe 3HaHVe XuBeT,
T[ak] ckas[aTp), M30 THS B II€HB, IBVDKETCS IIIaT 3a
IIIaroM I1O ITy TV YaCTUYHBIX JOCTVIKEHWU 1 [/cA06-
Huix ucmui. Yucro BceoOrriee 3HaHME, MIes B Ha-
yKe pa3BepThIBaeTCsl IIOCTENIeHHO, II1ar 3a I11aroM,
BCerjia JIaHa B BUJE YACHIHO020 TOCTVIKEHVS, BCeT-
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success in this matter would attest to the total
failure of the starting foundation and spell the
need to build a system of principles and foun-
dations of philosophy different from the ori-
entation in the fact of science. Indeed, Cohen’s
philosophy never sought to circumscribe the
horizon of philosophical creativity and limit it
to scientific “pan-methodism”. Orientation of
philosophy is but its first and the most modest
step which should be followed by other, bolder
and more decisive steps. Indeed, Cohen’s phi-
losophy first orients itself in the fact of scientif-
ic knowledge precisely in order to have more
freedom in revealing the deeper foundations
of the human being’s cultural life. The first
step towards asserting independent and inher-
ent rights of cultural consciousness is Cohen’s
recognition, after Kant, of the limits of scientif-
ic (i. e. “theoretical” in the narrow sense) cogni-
tion of nature, the limits of the human intellect.
Indeed, the human being’s theoretical cogni-
tion, the science of nature is strictly limited to
and conditioned by experience. True, these lim-
its, as we have seen, are fluid; every achieve-
ment of scientific knowledge depends on the
amount of available experience and perception,
and is therefore limited and relative.

Every concept, every scientific law is a con-
ditional supposition, a hypothesis which stands
or falls together with the phenomena and facts
that it unifies. Discovery of new phenomena
and facts calls for new concepts and propo-
sitions. Scientific knowledge lives, as it were,
from day to day, moving step by step along the
road of partial achievements and relative truths.
Purely common knowledge, idea in science un-
folds gradually, step by step and is always pre-
sented in the shape of a separate achievement,
always bears the mark of being conditional and
limited, is always a hypothesis; the universal
manifests itself in the particular and individ-



Jla COXpaHsIeT ISATHO YCJIOBHOVI OrpaHMYeHHOCTH,
BCer7la eCTh 2unomesa; BceoOlllee pacKpblBaeTcs B
0CODEHHOM ¥ 4aCTHOM, KaKOBBI BUIOBbIE TIOHSTIS
VI CIIeITMasIbHble HayYHble 3aKOHBL. Ves 6e3yciios-
HOT'O BCeLIeJIoro 3HaHMS TaKMM O0pa3oM IIpexie
BCEro IIOKasbIBaeT, YTO He ecmb OellcmbumenvHoe
VCTOpUYeCKM JaHHOe HayYHOro 3HaHMe, (PaKT Ha-
VKW, ¥ BMeCTe C TeM YKas3bIBaeT, UeM 3HaHVe 001K~
HO Obimb Ha camMoM pejte. LlesiocTHOe eMHCTBO U
IIOJTHOTA OBITVAS 11151 HAy YHOT'O 3HAHWS eCTh «Belllb
B cebe», 0OHATE, CXBATUTh KOTOPYIO BO BCEVI IIOJTHO-
Te 3HaHVIe CTPEMUTCS, HUKOITIa He Oy/Iy4m B COCTO-
AHWW BIIOJIHE JIOCTUTHYTH VICKOMOWV Iienm. VITak,
TeopeTn4ecKoe 3HaHMe, HayKa O Ipupoze Bcerga
€CTh OrpaHMYeHHasl, yCJIOBHAs M YacTUYHas VICTU-
Ha, TPaHMITEI KOTOPOVI, OITHAKO, H00BUKHEBL.

3

Vaest Bceliesioro v IIOJIHOIO €IMHCTBA, OIHa-
KO, He eCTb MOAbKO OMpUuyamesvHas 2panuya Ha-
YYHOrO 3HaHM#, HO BMeCTe C TeM U HA4AA0 NOA0-
Kumeavroe. YesoBeK XMBET He TOJIBKO TaHHOIO
MWHYTOIO, CETOMHAIIHNM [THeM; OH 3aIJlsdjibIBaeT
B Oynylllee, CTaBUT yeAu U CHIPOUm nAaHs. i OCy-
IIIECTB/IET MX I1eJ1eCO00pa3HoN ¥ IUIAaHOMEPHO
0esmeAbHOCTbIO, AUUHBIMU U COBMECTIHbLIMU YCUAU-
Amu. Co CTOPOHBI OCYIIeCTBJIEHWs], BBIIIOJIHEHA
TIeITeJIbHOCTB JIIOZIEVI ITPEeZICTABIIsieT COOOI0 pasbe-
IVIHeHVe U coeIVHeHVie CUJT IIPUPOBL; TaBHO 13-
BeCTHO, UTO 4YeJIOBeK He MOXeT cO3/jaTh B IIPUPO-
Jle HOBBIX CVWJI M1 MOXeT JIUIIIb pa3HOOOpasHO co-
yemams, KOMOVHVIPOBATh HaJIMYHBIE CVIIBL IIPU-
POZIBI ¥ STVIMV KOMOVHAITMSIMM JOCTUTATh HOBBIX
pe3ysIbTaToB. Bee uyeca TexHMKY, co3aromIye ro-
CIIONICTBO dYeJIOBeKa HaJl CvJIaMM IIPUPOLBI, O0y-
CJIOBJIEHBI €70 11e71eco00pa3HOVL, INTAHOMEPHOT fie-
ATeTLHOCTRIO. Tak 1em m IUIaHbl YejloBeKa TBO-
PSIT HOBBIVI NOpPA00K €CTeCTBa, CO3[IAI0T HOBBIE CO-
veTaHMs CWI Ipuponbl. Hakonerr, fgesTesTbHOCTD
yesioBeKa BCTpedaeT IpaHMILy W IIpefiesl co CTO-
POHBI [esATeJIbHOCTI JIPYrOro 4esioBeka; CaMOCTO-
aTesbHas JIesSITeJIbHOCTh OT/EeIBHOIO UesIOBEeKa,
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ual, such as species, concepts and specialized
scientific laws. The idea of the uncondition-
al universal knowledge thus indicates above
all what is not real historically given scientific
knowledge, a fact of science, and at the same
time shows what knowledge ought to be in re-
ality. For scientific knowledge holistic unity
and completeness of being is “a thing in itself”
which knowledge seeks to embrace and cap-
ture in all its completeness, never being able to
quite achieve the coveted end. Thus, theoreti-
cal knowledge, the science of nature is always a
limited, relative and partial truth whose limits,
however, are fluid.

The idea of integral and complete unity,
however, is not only a negative limit of scientific
knowledge, but at the same time a positive el-
ement. Man does not live only in the moment;
he looks into the future, sets goals and makes
plans and implements them through purposive
and planful activity, personal and conjoint efforts.
From the viewpoint of execution, human activ-
ity is taking apart and combining the forces of
nature; it has long been common knowledge
that the human being cannot create new forces
in nature, he can merely combine them in var-
ious ways and achieve new results through
these combinations. All the technical wonders
that enable man to dominate the forces of na-
ture are conditioned by his purposive planful
activity. Thus, goals and plans of the human
being create a new order of nature, new com-
binations of natural forces. Finally, the hu-
man being’s activity is limited by the activity
of other human beings; independent activity
of a separate human being, his freedom, clash-
es with the activity of other people, meets with
obstacles on their part, joint and coordinated
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ero cBoOOJIa CTAJIKMBAETCS C e TeJIbHOCTBIO IPY-
T'VIX JIIOfIEVI, BCTpeYaeT C VIX CTOPOHBI ITIOMeXY, IIpe-
IIATCTBYE, COBMECTHAs ¥ COTJIacHasl 1esITeIbHOCTh
MHOT'VIX JIFOZIeVl BOCIIOJIHSIeT Or paHWYeHHbIe CVIbI
KasK/IOTro M JlaeT BO3MOXKHOCTB JIOCTUTaTh HeCIbl-
XaHHBIX YCIIEXOB, CBUIETEILCTBOM Yero sBJIseTCs
BCs1 pa3HOOOpasHasi 1 CJIOKHas TKaHb KYJIBTY PHO
KM3HUM YesloBedecKmx oOmiecTs. Ilpemocrasien-
Hasi JIMYHOMY IIPOV3BOIIY [edTeJIbHOCTD YesloBeKa
Hen30eXXHO MPUBOAUT K TOCHOACTBY CTUXMUVIHBIX
CWI ¥ CJIETIBIX CTpeMJIEHNI, K XaoCy «eCTeCTBeH-
HOT'O COCTOSIHMS», K OOpbhOe Bcex IMpOTMB BCex, K
aHapXVy, B KOTOPOVI IIepeBeC MMeeT Oe33acTeHdn-
Bas J1ep30CThb U Ipybas cvia. HarrpoTus, B cooduye-
cmbe Opyeux 4eyioBeK BCTpedaeT He TOJIBKO Orpa-
HUYeHe, Cy)KeHVe CBOeVl NIesiTeJIbHOCTY, HO, Ha-
00OpOT, pacIIpeHVe, BOCIIOIHEHVe ¥ YIIIyOJe-
HMe CBOeVl JIMYHOCTI. BriepBble B JInIle «Ipyroro»
4eJIoBeK HaxXOIUT OTpakKeHMe CBOeTo #, HaXOMUT
cebst B IpyroM, cO3HaeT CBOXO JIMYHOCTLY. [lops-
JIOK V1 11eJIOCTHO€ eIMHCTBO BO B3aMMHBIe OTHOIIIe-
HUS JIIOeVE BHOCUT uoes 004xH020 0vimus, Sein des
Sollens, HOpMBI npaba v eocydapcmba, Peryipyro-
IIMe, HaIlpap/Isgollye pa3HOOOpasHyIO COBMeCT-
HYIO JIeATeJIbHOCTD JIIOfIeVl M CO3MJIalolye HOp-
MAaTVIBHBIVI HOpPA00K KYAbMYpHO20 Obimus, 20cyoap-
cmbenno-obujecmbennviil 6vim uesoBexa. Vimest Kak
HOpMa JJOJDKHOT'O, O/KEHCTBYIOIIEero ObITHS eCTh
IpeMeT BTOPOW YacTU CUCTeMbl dustocodum,
STUIKV YVCTOVI BOJIVI, OPVIEHTVIPOBAHHON HE TOJIb-
KO B HayKe U B JIOT'VIKe YVICTOTO ITO3HaHVIsA, HO Orm-
JKamIImM o0pa3oM — B IIpaBe M B HayKe IIpaBa.
Hepenko (manp., E.B. Criekropckmit) nopsepraim
COMHEHWMIO CYyIIIeCTBOBaHMe HAYKU IIpaBa Kak JIevi-
CTBUTEJIBHOV CUICTEMaTIUECKOV VI HayKOOOpa3HO
muctvmuivesl. [Ipyrue (b. A. Kuctaxosckum) mo-
JlaraloT, YTO 3TVKa MOXeT OBbITh OpMeHTHpOBaHa
eIVHCTBEHHO B topuduyeckoi doemamuke. OmHa-
KO TIpVM 3TOM HepeIKo YIYCKaloT M3 BuIa TO 00-
CTOSITEJIBCTBO, YTO COBpeMeHHasi HayKa IIPOBOAT
rpaHb MeXTy 00ujeil Vi 0c0beHHOl 4acmbio OTpaciIent
npasa. Torga kak ocobeHHas 4acTb eCThb IPUKJIal-

¥ D10 M IIpenbIayIlee MNPeIJIOKeHVISI BHECEHBL B TEKCT OT
PYKI.
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activity of many people replenishes the limit-
ed power of each and enables them to achieve
unheard-of success, as witnessed by the entire
diverse and intricate fabric of the cultural life
of human societies. Left to personal arbitrari-
ness, the human being’s activity inevitably
leads to the domination of spontaneous forces
and blind aspirations, the chaos of the “natu-
ral state”, the struggle of all against all, anar-
chy in which shameless impudence and crude
force have an advantage. In contrast, in a com-
munity of others a person meets not only with
constraint and narrowing of his activity but,
on the contrary, with a broadening, enhance-
ment and deepening of one’s personality. In
the person of “the other” the human being for
the first time finds a reflection of his self, finds
himself in the other and becomes aware of his
personality. Order and holistic unity are intro-
duced into the mutual relations among peo-
ple by the idea of the being of “the ought”, Sein
des Sollens, norms of law and state which regu-
late and guide the multifarious conjoint activi-
ties of people and create the normative order of
cultural being, the state and social being of the hu-
man being. Idea as a norm of what ought to be
is the subject of the second part of the system
of philosophy, the ethics of pure will, orient-
ed not only in science and in the logic of pure
cognition, but more immediately in law and
in the science of law. The existence of the sci-
ence of law as a real systemic and science-like
discipline has often been questioned (e.g. by
E[vgeniy] A. Spektorsky). Others (B[ogdan]
A. Kistyakovsky) believe that ethics can be
oriented only in legal dogma. However, at the
same time, the fact that modern science draws
a distinction between general and specialised
areas of law is often overlooked. Meanwhile
the specialised part is the applied, technical
branch of law ([Rudolf] Stammler), consisting



Hasl, TexXH9ecKas oTpaciib mpasa (LLtammiiep) n
COCTOUT B PAcKPBITUM ¥ PasBUTUN BHYTpPEHHEro
cocTaBa ¥ CoflepKaHVsI HOpM JeVICTBYIOIIeTo IIpa-
Ba COIVIACHO IIpaBiIaM (POPMaIBHOV JIOTIKM IS
paspellieHVsI TeCHO OrpaHMYeHHBIX 3alad; o0IIas
YacTh IOPUAVMYECKVX OVCHUIUIVH, HaIp. Tpax-
JITaHCKOTO, TOCYHAapCTBEHHOI'0, YTOJIOBHOTO IIpaBa,
COMEePXXUT IOAJIMHHBIE IOpUMUYecKye Havdajia B
BUJIE OCHOBHBIX 10pUOUUeCKUX NOHAMUL U NOA0KE-
Hutl, mlax] nas[ei6aemuix] KOHCMPYKYULl, KaK CeMbsl,
COOCTBEHHOCTB, [IOrOBOP, Pa3/INUHbIe BUIIbI 00s3a-
TeJIBCTB, HacJleZIoBaHVe, TOCYIapCTBO KaK IIpaBo-
BOe JINIIO M IIPaBOOTHOIIIEH e, IIpecTyIUIeHNe, Ha-
KasaHue 1 T. 1. DT IopuandecKyie KOHCTPYKIINM,
B IIpeXkKHee BpeMsl OTHOCUMBIe K obs1acTy T[ak] Ha-
3[bIBaeMoro] ecmecméernoz2o npaba, IpenCcTaBIsAIOT
coboto 00yt meopemuueckyto yacms HayKu IIpa-
Ba, B KOTOPOVI MOXXET OBITh OpMEHTVPOBaHa 3THKA
YVICTOVI BOJIY, 3Ta, 110 MbIcyivt KoreHa, 102uxa eyma-
HUMApHLIX HAYK, HAYK O TyXe.

4

J1Be IepBbIe YacTV CHCTeMbl PrI0comm, JIOrv-
Ka 1 3TVKa, PaCKPBIBAIOT MIEI0: IIepBasi B YaCTHOM
OrpaHWYeHUV, BTOpasi — B Oe3rpaHMYHON BCe-
OOIITHOCT 1 COBEPIIIEHHOV YVICTOTe. Mnes B nen-
CTBUTEJIBHOCTVI ITPUPOIBI PACKPBIBAETCS He I1eJIN-
KOM, He BIIOJIHe, HO IOCTeIeHHO, OTYaCTH, II1ar 3a
IIIaroM, OrpaHMYeHHas yCIOBUSMY VI OTPULIAHN-
SIMU; CJIOBOM — IIPVIPOZA €CTh PSIOIIONIOKHOCTB,
«HOOBITVIE MIIeV», Anderssein der Idee, roBopsi ci10-
Bamu leresns. Harpotus, doxxtoe ecmv udes 6 ee
orperenHon uucmome u yeaocmuocmu, Allheit,
c60000HAA OT YaCTHBIX YCJIOBUV M OrPaHMYEHNIL.
Ho B3sTas cama 1o cebe B ee oTperteHHOCTI*! Um-
cTast uages BceenyHcTBa (Allheit) He comepXuT py-
YaTesILCTBa CBOErO BOIUIONICHWS B YaCTHOM U eI-
HUYHOM. HampoTus, mpekpacHoe B Impupone u B
VICKYCCTBE CBUJIETEIbCTBYET KaK pa3 O BOIUIOIIe-
HUW WIeaJIbHOIO B HEeVICTBUTEILHOCTM, I1eJI0CT-
HOTI'O B YaCTHOM ¥ OCOOEHHOM, UIeN B HaTJISIIHOM
IIpeJICTaBIIeHN, B CO3epLiaHmy, B 0Opase®.

40 Bcraska.
1 BcraBKa BMECTO 3aUePKHYTOT'O «LIeJIOCTHOCTW».
#2 BcTaBKa [IBYX CJIOB: «B 0Dpase».

A. L. Sakketti

in revealing and developing the inner constitu-
tion and content of the norms of effective law
in accordance with the rules of formal logic to
solve strictly limited tasks; the general part of
juridical disciplines, e. g. civil, state and crim-
inal law, contains properly legal principles in
the shape of the main legal concepts and regu-
lations, so-called constructions, such as family,
property, contract, various types of liabilities,
inheritance, state as a legal entity and as legal
relationship, crime, punishment etc. These le-
gal constructions, which formerly referred to
so-called natural law, represent the general the-
oretical part of the science of law in which the
ethics of pure will which is considered by Co-
hen to be the logic of humanities, the sciences of
spirit, can be oriented.

4

The first two parts of the system of philos-
ophy, logic and ethics, reveal the idea: the for-
mer in a particular limitation and the latter in
boundless generality and perfect purity. The
idea is revealed in the reality of nature not ful-
ly, not entirely, but partially and gradually,
step by step limited by conditions and nega-
tions; in short, nature is coordinate with and
represents “otherness of the idea”, Anderssein
der Idee, to use Hegel’s term. In contrast, the
ought is the idea in its isolated purity and whole-
ness, Allheit, free from particular conditions and
restrictions. However, the pure idea of all-uni-
ty (Allheit) taken as such in its isolation is not
guaranteed to be embodied in the particular
and the singular. On the contrary, the beautiful
in nature and in art demonstrates precisely the
embodiment of the ideal in reality, the whole in
the particular and the special, the idea in its vi-
sual representation, in intuition, in image. The
degree to which the ideal is embodied in real-
ity is attested in human being by the incom-
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CremneHb BOIUIOITIEHMS VjIeajia B JeVICTBUTEIb-
HOCTU YAOCTOBepsieTcs B UejloBeKe HeCpPaBHVIMbBIM
¥ He3aMeHVMBIM XyIOXXeCTBEHHBIM UyBCTBOM,
OeCcKOpPBICTHBIM 3CTETUYECKMM HacJIa)kKIeHVIEM.
Tpetbst dacTh cucteMmsbl dpriocodmm, «DcTeTUKA
YICTOrO UyBCTBa», BeflaeT IPUHIINIIBI IPeKpacHoO-
roO B IIpUpOJIe U B UCKYCCTBe, MCCilelyeT IpOosiBle-
HUS XyOOXXKeCTBEHHOIO TBOpUYeCcTBa M HacJIaxKje-
Hus. B Tpex gacTsix cucreMsl, «JIormke», « OTHKe»,
«DCTeTUKe», pacKpbIBaIOTC OTAeJIbHbIe CTOPOHBI
BCEeIVHOIO, Wen: YCJIOBHasl OrpaHWMYeHHOCThb
ocobeHHOro, Oe3ycsioBHast BCEOOITHOCTH BCee-
HOTO, BOIUIOIIEeHVe 0e3yCJIOBHOIO 1 BCeoOIero B
yCJIIOBHOM 1 ocobeHHOoM. Ho Benb muAMBUIYaIb-
HBIVI YeJIoBeK, eIVHIYHAas JINYHOCTb pacKpbIBaeT
B ceOe eAMHCTBO 11 BHYTPEHHIOIO CBA3b BCEX ITOV-
MeHOBaHHBIX MOMEHTOB: YacTHOI'O, BCeOOIero m
ocobeHHOro. B yemoBeke cBsI3aHBI M CIUIETEHBI U
IIO3HaHVe, HTeJUIeKT, U BOJIsd, M 4yBCTBO, KaXKI0e
€ro «IIepeXxuBaHVe», a He TOJIbKO HEKOTOpBIe 13
HIX, MHOTOCTOPOHHW ¥ MHOTOTPaHHBI, aKTWB-
HO-TIACCVBHBI®, IIPENCTaBIISIOT e0uHCcmBo TOo3Ha-
HMs, BoiIM 1 4yBcTBa. HakoHerl, BceoOiiast mzest
Haxooum cebs camoe B €OVMHWYHOM VIHIMBUIE, B
JKVMBOV YeJI0BeuYeCKOV JIMYHOCTN.

OTtmenpHBIN YerioBeK, OTInvas M IPOTUBOIIO-
jlarasi CBOIO COOCTBEHHYIO WHAVBUAYaIbHOCTD
APYTUM, HaxoguT B ceOe 1 B APyTUX eOUHYI0 00-
IIIyIO CYIITHOCTb, «<HaXOOUT ceOs B IPyTromM» U Apy-
roro B cebe, cosHaem cebs, npuxo0um k camoco3Ha-
Huto. B GeckoHeYHOM pa3HOOOpasUM VHIOVUBUILY-
QJIBHBIX JIMYHOCTEV >KVMBET eOVMHBIVI BCeOOIIit
ayx. Yuenue o0 oTpaskeHnn u rmpesiomiienmu Equ-
Horo BceoOrriero [lyxa B MHAMBMUAX, B 3TVIX MOHa-
Jax, MUKPOKOCMaX, CO3JaHHBIX II0 00pa3y u mo-
IOOMIO BCEeIVHOro, eCTh YeTBepTasi YacTh CHCTe-
MbI purtocodmm — Tlcmxororms, yuerue o eOun-
cmébe KYyAbmypHoeo camMoCo3HANUA, VIV O AyIIle ye-
sioBeka. Bripouewm, ricmxostormst Korena noHbsiHe He
HarleyaTaHa, VI 371eCb MBI IIPeIOCTaBIIEHBI Ha IIPO-
m3BosI OoJlee MIIM MeHee BEepPOATHBIX JOTafloK M
IIpeIIoIoKeHn . Bo BcAKoM cirydae, TICHXOJIOT s
B cucteMe KoreHa mpu3BaHa OOBEIVHATE, 3aBep-
IIaTh ¥ yBeHUYMBaTh Bce 3aHue dpriocopum.

# BeraepkHyTo: «(IleTpaxmiikmri)».
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parable and irreplaceable feeling, by selfless
aesthetic pleasure. The third part of the philo-
sophical system, Aesthetics of Pure Feeling, deals
with the principles of the beautiful in nature
and in art and studies the manifestations of ar-
tistic creativity and pleasure. The three parts of
the system, Logic, Ethics and Aesthetics, look at
different aspects of the all-unity, the idea: the
relative limitation of the particular, the uncon-
ditional oneness of the all-unity, the embod-
iment of the unconditional and the general in
the conditional and particular. Yet the human
individual, the single person reveals in him-
self the unity and inner connection of all the
above-mentioned elements: the singular, the
general and the particular. Interconnected and
interwoven in human being are cognition, in-
tellect, will and feeling; every “experience”,
and not only some of them, is many-sided and
multi-faceted, active-passive,” representing
unity of cognition, will and feeling. Finally, the
general idea finds itself in the singular individu-
al, in the living human personality.

The individual person, distinguishing and
opposing his own individuality to others,
finds in himself and in others the single com-
mon essence, “finds himself in the other” and
the other in himself, becomes conscious of himself,
and attains self-consciousness. The one universal
spirit abides in the infinite variety of individu-
al personalities. The teaching on how the One
Universal Spirit is reflected and refracted in in-
dividuals, in these monads, microcosms cre-
ated in the image and likeness of the all-unity
constitutes the fourth part of the philosophical
system, Psychology, the teaching on the unity of
cultural self-consciousness, or the human soul.
However, Cohen’s psychology has not been
printed yet, leaving us at the mercy of more or
less probable guesses and assumptions. In any
case, psychology in Cohen’s system is called
upon to unite, complete and crown the entire
edifice of philosophy.

2 Struck out here: (Petrazhitsky).



Taxvm obpasom, crcrema dpvtocodrm, coriac-
HO 3aMBICJIY ¥ OTYacTV BbINoJIHeHMIO KoreHa, ecTb
II0C/IeOBATEIIbHBIVL Psifl OTPakeHWL U IIpejIoMIIe-
Hum Bceegmuon m Yucronm Vicrmusbl, Vgen: cHa-
yasia vjesl «SBJISIeTCS», «II0jlaraeTCsi» B OrpaHU-
YeHUV Y B YCJIOBHOM OTPUIIAaHWM, B «MHOOBITM»
IIPVIPOMIBL, 3aTeM Mesl PacKpbIBaeTCs B OTpeIleH-
HOVI 0e3yCJIOBHOVI BCEOOIITHOCTM M YMCTOTe KakK
IIOJKHOe OBbITHe, ITIOTOM KaK YacTHOe 11 0CoOeHHoe
B HaIJIATHOM ITpe/iCTaB/IeHUN U XyJ0XKeCTBEHHOM
co3epliaHMI; HAaKOHel], I1eJIoe HaxOHUT, oOpeTaeT
ce0st B e IMHMYHOM, MHAVBUyaJIbHOM, IIPVIXOIUT
K CaMOCO3HAaHWMIO B YeJIOBeUeCKOV JIMYHOCTH, B
Iylile yejioBeKa. Tak IocslefioBaTeJIbHO pas3ByBaeT-
Csl BHYTPEeHHSIS XXV3Hb UJIe, Pa3BepThIBaeTcs I1o-
crenienHo Crcrema Yucron Pustocodpmm.

5

Yuraresp, 3HaKOMBIVI C wcTOpuen QuIoco-
dpum, JTeTKO HaVIZIeT YepThl, CONVDKAIOIIVe YUeH e
I. Korena c cuctemaMut BeJIMKMX TBOPLIOB 3allaji-
Hoepporterickort dpwtocodpnn: I[hiaronoMm, [lexap-
ToM, Jlenbuniiem, Kantom, @uxre u I'erestem. Ko-
TeH caM He yITyCKaeT cjIydas U IOBoja yKas3aTb Ha
VICTOPUYeCKN-TIPeeMCTBeHHYIO CBA3b CBOUX yue-
Hut ¢ maesmu Iliatona, dekapra, JleniOumra n
Kanra. C ITimaToHOM €ro pomHUT y4eHVe O YVCTOM
3HaHUM ¥ ObITMY, ydeHue o0 Vee; moaToMy 1 ca-
Moe yueHMe KoreHa MoxeT OBITH OxapaKTepu3o-
BaHO KaK HOBOe Bo3poxaeHue IDiaroHoBa Mlea-
JM3Ma, KaK COBPeMeHHBIN naamonusm*. Ocoben-
HO CyIllecTBeHHa I NOHVIMaHMs VCTOPUYeCcKON
npeeMcTBeHHOCTH Mevt KoreHa cBsi3b ero yueHms
¢ yuenveM IIitaTona o6 mee Kak yCJIOBHOM IIperl-
noyioxeHnu, eunomese, vroeoigc B VI kaure «[ocy-
ZlapcTBa» 1 O BEPXOBHOM Milee Ho0pa, dyalov Kak
besycaobrom, avomobetov. CBA3BIO C STUMU yUYeHU-
amn [TmaToHa 0 BepxOBeHCTBe 3TMYECKOro Hada-
7a, vpen no0pa, HO-BUAMMOMY, B 3HAUMTEILHON
CTeIleHY O0YCJIOBJIVIBAETCS TOCIIONCTBO STUUECKON
ungen JorpkHoro B cucteme KoreHa, mpuparoiee

# 3auepKHyTa IIPUCTaBKa «HEO-».
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Thus, the system of philosophy, in ac-
cordance with the design and partially the
fulfillment, is a sequence of reflections and re-
fractions of the One and Pure Truth, the Idea:
first the idea “appears itself” and is “posited”
in restriction and relative negation, in the “oth-
erness” of nature, then the idea reveals itself
in isolated unconditional universality and pu-
rity as being what ought to be, then as singu-
lar and particular in visual representation and
artistic intuition; and finally the whole finds
itself in the singular, in the individual, attains
self-consciousness in the human personality, in
the human soul. Thus the inner life of the idea
progressively develops and the System of Pure
Philosophy gradually unfolds.

5

The reader familiar with the history of phi-
losophy will easily find the features which
bring Cohen’s teaching closer to the systems
of the great creators of the Western Europe-
an philosophy: Plato, Descartes, Leibniz, Kant,
Fichte and Hegel. Cohen himself never miss-
es an opportunity or an occasion to stress the
historical continuity between his doctrines
and the ideas of Plato, Descartes, Leibniz and
Kant. With Plato, he shares the doctrine of pure
knowledge and being, the doctrine of the Idea;
that is why Cohen’s teaching may be character-
ised as a new revival of Plato’s idealism, as con-
temporary Platonism. Of particular importance
for understanding the historical continuity of
Cohen’s ideas is the link between his doctrine
and Plato’s doctrine of the idea as a condition-
al supposition, hypothesis, ¥m00g01g, in book VI
of The State, and the supreme idea of the good,
ayabov, as the unconditional, avomofetov. The link
with these teachings of Plato on the suprema-
cy of the ethical principle, the idea of the good,
seems to be largely responsible for the pre-
dominance of the ethical idea of the ought in
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€ro YUeHUIO XapaKTep 3TIYecKOro ujeamsMa I1o
[IpeMMYyIIeCcTBy. Bripouem, 3Tu Xe 4epThl yueHVe
Korena paspesnster ¢ yueHmnem Kanra o mpumare,
VIV TIEpBEHCTBE, IIPaKTMYeCKOro pasyMa Hal Te-
OpeTMYeCcKMM ¥ C STUYeCKMUM maeam3MoM Drix-
Te Crapmrero. C [lekapToMm, 3TMM OCHOBaTeJIeM
HOBeVIIIIeVI MaTeMaTVUKM (AaHaJIUTIYeCKOV TeoMe-
Tpum) 1 dprtocodpckoro parmoHamsMa («Paccyx-
IleHVe o MeTofle», «MeTadwmsiueckne pasMbIIIlTe-
HUS 0 nepsovt durocodpum»*), Korena pomHUT
CBOVICTBEHHBIN ero dwiocodpuy HaydHBIV AyX,
CBA3b ero puI0copCcTBOBaHMS C MaTeMaTUKOIO 1
MIPOVICTEKAFOIINT OTCIONA parivoHaym3M. Y J1ero-
Huia KoreH samMmcTByeT aHa/Iu3 muaen MareMaTy-
YecKom OecKOHEeYHOCTV, XapaKTePU3YIOLIUIL 0CO-
OeHHOCTB HOBeVIIIIEV MaTeMaTMKI. BrvisiHve Tpas-
creHzeHTasIbHOM prtocodpumt Kanrta Ha Korena
ObUI0 OTMeueHO BbItle. [Tpy 5TOM CyIIIeCTBEeHHBIN
IIar Brieper v peobpasosanue et Kanra y Ko-
reHa SBWIOCH KaK CJIEZICTBYE aHaJIV3a MaTreMaTy-
yeckom OeckoHeuHOCTHM, K KoTopom KaHT s
BIUIOTHYIO IofiomesI B AHTMHOMUSX «IpaHcIieH-
IeHTaIbHOV JVaJleKTUKI». MeHee IOIUYepKIBaeT
Koren cBs3b cBoent dpustocodpnn ¢ nnesmm Prixre
Crapiero. Hakoner, ecii cyauTh IO BHEITHUM
BBIp@KEHNSIM ¥ HOpsMBIM 3asiBiieHusM KoreHa,
oTHoIIeHVe ero K AGcomoTHomy Vipeanmsmy le-
rejig mpamo BpakaeOHo. Y Terests, xkak m y Puix-
Te Craprero, Koren HaxoguT OTCyTCTBUMe CHUCTe-
MaTM4eCcKOro pacusieHeHus mpen, dprtocodpckmit
«pOMaHTWU3M», BbIpasusiImniics y Puxre B 3acu-
JIY TPaKTUYeCKOro Havasla HaJl TeOpeTUYecKIM,
HAOJDKHOTO Hap, cymimM, y leress ke, HampoTus,
B OTOXIIECTBJIEHWVI TIOHSTVS M VIZIEV, B IIOTTIONIe-
HUW 3TUYECKN* IOJDKHOT'O JIOTMYeCKM CyImM. V1
rmaaMopaaM Puxte, 1 mansormsM [eresns scTpe-
YaloT OAMHAKOBO OTpUIIAaTeSIbHOE 1 BpaKieOHoe
oTHomIeHVe co ctopoHbl Korera. OcobimByio ke
Henpusi3Hb KoreH nuraeT K yueHMsIM ApycTOTeIIs
v CrivHO3bL. ApUCTOTeIB, II0 0T3bIBY KoreHa, ecTb
PpOIOHAYaIBHMK 3KJIEKTMYECKOrO pasIBOeHMUs U
peanmsMa B dpwtocoduns; «ase OyLIn» XUBYT B

* Tounee, «PasmpIUIeHNs 0 TIePBONL (PrUIOCOPUI».
% BcraBka.

Cohen’s system which lends his doctrine the
character of ethical idealism par excellence. As a
matter of fact, Cohen’s doctrine shares the same
features with Kant’s doctrine of the suprem-
acy of practical reason over theoretical reason
and with the ethical idealism of Fichte the El-
der. To Descartes, the founder of the newest
mathematics (analytical geometry) and philo-
sophical rationalism (Discourse on the Method,
Metaphysical Reflections on First Philosophy*') Co-
hen is brought closer by the scientific spirit of
his philosophy, the link of his philosophising
to mathematics and the resulting rationalism.
From Leibniz Cohen borrows the analysis of
the idea of mathematical infinity which is a fea-
ture of the newest mathematics. The influence
of Kant’s transcendental philosophy on Cohen
has been mentioned above. Cohen made a sub-
stantial step forward and transformed Kant’s
ideas thanks to the analysis of mathematical
infinity which Kant merely approached in his
Antinomies in the “Transcendental Dialectic”.
Less stressed by Cohen is the link between his
philosophy and the ideas of Fichte the Elder.
Finally, judging from his external manifesta-
tions and express statements Cohen was defi-
nitely hostile to Hegel’s Absolute Idealism. In
Hegel, as well as Fichte the Elder, Cohen finds
a lack of systematic dismemberment of the
idea, philosophical “romanticism”, manifested
by Fichte in the predominance of the practical
over the theoretical, of what ought to be over
what is, and by Hegel, in contrast, in the iden-
tification of concept and idea, in the absorp-
tion of the ethical ought by the logical existing.
Cohen is equally negative and hostile towards
Fichte’s panmoralism and Hegel’s panlogism.
He is particularly averse to the teachings of
Aristotle and Spinoza. Aristotle, according to
Cohen, is the founder of eclectic duality and re-
alism in philosophy; “two souls” live in Aristo-

2 Precisely, Meditations on First Philosophy.
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Apmcrorere: omHa oOpallieHa K e€IVHWUYIHBIM $B-
JIEHUSIM, BelllaM, pyras — K aOCOJTIOTHBIM «CYIII-
HOCTSIM» Bellleri, cyOcTaHIsaM. [Toatomy Apricto-
Tesib B 1asax KoreHa, B IpsiMy10 IIPOTVBOIIOJIOX-
HocTh IIi1aToHy, ecTh pofgOHAaYaIBHMK O0OMX BU-
110B p1s10cOCKOTO peasusma: SMIVIpU3Ma Y MeTa-
dusmyeckoro onTotornsma. CrimHosa B asax Ko-
reHa eCTb pOJOHaYaIbHUK PpVI0cOpmN, IIPOTUBS-
IIeVICs. CHCTeMaTNYeCKOMY pacujleHeHWIO 3HaHWs
U CIIVBAIOIIIEeN Bce 00JIacT €ro B eIVHOM Oe3pas-
JIMYHOV Ccpefie, aOCOJTIOTHON CyOCTaHIIUIL: nakme-
usm Cromeo3bl, TlakmM] obplasom], ecTs poroHa-
YJaJIbHVK BCSUECKOTO «pPOMaHTM3Ma», (pu.10coguu
moxoecmBa lermmra vt nanaoeusma leress.

6

Onny m3 ocobennocrent dpuocodpmmn Korena
COoCTaBIsfeT, KaK OBUIO OTMEUeHO, OpMEeHTUPOBa-
HUe B aKTe HayKM U IIPUTOM — B Mamemamuye-
cKoM ecmecmBo3Hanuu, T. €. B MaTeMaTVIKe Y YMCTOM
MeXaHMKe. DTO 00CTOSTeIILCTBO IIPUIAET PUIIOCO-
duu KoreHa xapakTepHy0 OJHOCTOPOHHOCTb, OT-
BJIEUEHHBIVI pallIOHaIN3M M MHTeJUIEKTYaIV3M.

lerestb, HaNIPOTVB, OPVMEHTUPOBAJI CBOIO Pu-
JI0COPUIO B ICTOPUM M PeJIUTMI: YKe ero «PeHo-
MEHOJIOTM AyXa», 3TO IIpefHadyepTaHMe ero Oy-
ZLyIIeVt CYICTeMBI, y4eHVie O pa3sBUTUV MHOVBUILY-
aJIbHOTO M YHUBepcasjibHOro Jlyxa, Mo cyIecTBy
ecTb prtocodus vcropun. Ero cucrema dwtoco-
dvm oTkpeiBaeTcs JIormkoro, T. e. yueHmeM 00 ab-
cTpakTHOM beiTim, o bore, 1 3aBepraercst yuenu-
eM 00 AbcomorHOM [lyxe, o CamMovt ceOst MBICIISI-
IIeVl MBICIIV, B KOTOpoM [lyX IIpUXOAUT K caMoco-
sHaHMo. KoreH, B IIpOTMBOIIOJIOKHOCTE lerestro,
opueHTUpYyeT «JIoruky umcroro nosHaHus» B ab-
CTPaKTHBIX TOUYHBIX HayKax, MaTeMaTuKe " 4Yu-
CTOVI MexaHMKe, «DTUKY YVCTOV BOJI» — B IIpaBe
” HayKe 11paBa’’, «DCTETUKY YMCTOrO YyBCTBA» —
IIperMYIIIeCTBeHHO B KJIaCCMYeCKOM VICKYCCTBe.
Taxoe opuenTupoBanme driocodpun mpenmyIe-

¥ Yuenuk u nociemnosatestb Korena 'épan oprenTn-
pyet atuky B ucmopuu: Albert Gorland. Ethik als Kritik
der Weltgeschichte. [Reihe:] Wissenschaft und Hypoth-
ese. XIX. Leipzig und Berlin. 1914 (npumeu. abm.).
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tle: one faces singular phenomena, things, and
the other faces absolute “essences” of things,
substances. Thus Aristotle, Cohen believes, en-
tirely in contrast to Plato, is the progenitor of
both types of philosophical realism: empiricism
and metaphysical ontologism. Spinoza, in Co-
hen’s opinion, is the founder of a philosophy
which opposes systematic dismemberment of
knowledge, blending all its branches in a single
indifferent medium, an absolute substance: Spi-
noza’s pantheism is thus the source of all kinds
of “romanticism”, Schelling’s philosophy of iden-
tity and Hegel’s panlogism.

6

One of the features of Cohen’s philosophy,
as has been noted, is orientation in the fact of
science, specifically in mathematical natural sci-
ence, i.e. mathematics and pure mechanics.
This circumstance lends Cohen’s philosophy its
characteristic one-sidedness, abstract rational-
ism and intellectualism.

Hegel, on the contrary, oriented his philos-
ophy in history and religion: already his Phe-
nomenology of Spirit, a harbinger of his future
system, the doctrine of the development of the
individual and universal Spirit, is essentially a
philosophy of history. His system of philoso-
phy opens with Logic, i. e. a doctrine of abstract
Being, of God and ends with the doctrine of the
Absolute Spirit, of thought that thinks itself,
in which the Spirit attains self-consciousness.
Cohen, unlike Hegel, orients The Logic of Pure
Cognition in abstract exact sciences, mathemat-
ics and pure mechanics, the Ethics of Pure Will
in law and the science of law?*, and the Aesthet-
ics of Pure Feeling mainly in classical art. The
orientation of philosophy primarily in abstract,

2 Gorland, a disciple and follower of Cohen, orients
ethics in history: Albert Gorland. Ethik als Kritik der
Weltgeschichte. [Reihe:] Wissenschaft und Hypothese.
XIX. Leipzig und Berlin, 1914 (author’s note).
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CTBEHHO B aOCTpPaKTHBIX, KOHCTPYKTMBHBIX 3JIe-
MeHTaX CO3HaHMs IIpuaaeT PprtocodpCcKom MbIC-
i KoreHa xapakTep palyioHaIM3Ma, ivt oméie-
ueHHo20 udeasusma — Tak leresib xapakTeprsoBal
dmtocodpnro KanTa 1 KaHTHaHCTBO.

®utocodpust Terens n Korena, 1o cyiiecTsy,
OTHOPOIIHBIE CUCTEMBI MIeaIi3Ma: CIEKYJISTIUB-
Hoe MbllIeHMe Terestst 1 umcToe nosHaHme Kore-
Ha CYIIeCTBeHHO pofcTBeHHBL Ho Mexy cucre-
MaMW TOTO M JIPyTOro eCTh BaKHasl pasHUIIA B OT-
TeHKax. «Yuictoe 3HaHMe» y KoreHa ocHoBaHO Ha
MaTeMaTVKe 1 MexaHVKe, CTPeMUTCSI B KOHEYHOM
Ipeziesie CBeCTV pa3HOOOpasie KaueCTBeHHBIX pas-
JIVEAWIL K €ITHOOOpasuio MeXaHMIecKX, KoJde-
CTBEHHBIX OTHOIIeHUTI. KoreH o0HapyXmBaeT co-
OTBETCTBEHHOE IIpefITIouTeHVe OOBICHUTEIEHOMY
IIOCTPOEHMIO, aHaIM3y, W IpuIaeT CpaBHUTEIb-
HO MeHbIllee 3HaueHMe KilacCudpvKaruy IIOHS-
TWVI, Pa3BepPTHIBAIOMIVIX OOraTCTBO KauectBeHHbLX
MHOroo0Opasuri, OKasblBaeT SBHOE IIpefIiouTeHVe
MaTeMaTuKy IliaTony mepen Guosorom Apuicto-
TestleM. Hamporms, Teresib oTHOCUTCS HECKOJIBKO
Mpe3pUTESIbHO K abCTPaKTHOMY MaTeMaTi4ecKo-
My 3HAHWMIO, CBOISIIEMY pasHooOpasve Mupa —
HEVICTBUTEIIBHOCTYI K  eIMHO00pasuio KojIde-
CTBEHHBIVI OTHOIIIeHMT1, Oe3pa3INYHOMY ¥ paBHO-
AYIIHOMY K OOraTcTBY CyIlleCTBeHHBIX KaueCTBeH-
HBIX pas3/INuuil JeVICTBUTEIIBHOCTI. BMecTe ¢ Tem
I'erestb HEOHOKpPATHO yKasblBaeT Ha BHYTpeHHee
CPOIICTBO CBOVIX M/IeVi C YYeHUSMM APUCTOTeJIs.

Wrak, xak dpwiocodpms leremns, tak n durio-
codpms KoreHa omHOCTOpOHHE OpPVMEHTMPOBAHBI,
OflHa B MaTeMaTVKe, Ipyras B ICTOPUM YeJloBeye-
ctBa. [loaToMy OHM Kak ObI B3aIMHO TIOIIOJTHSIIOT
VI VICIIPaBJISAIOT OfIHA JIPYTYIo, M MOJIHas VCTUHA,
OBITH MOXET, — B X CUCTEMATMUeCKOM COeJIIHe-
Hum. Eciii BocxoguTh 11y0Ke, TO TIOJTHOTY VICTU-
HBI cJleffyeT vckaThb B cuHTese [ iatona 1 Apucro-
TeJIsl, MaTeMaTU4ecKOro IIOCTPOeHMs M KilacCu-
dpuKarmm DOHATU, aOCTPaKTHOIO Maea3Ma
KOHKpeTHoro peanmsMa. [lonbitka cinresa Ilna-
TOHa ¥ ApuCTOTesIs, KaK M3BeCTHO, JaHa B puio-
coduu I1oTrHa 1 HeorJIaTOHM3Ma.
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constructive elements of consciousness lends
Cohen’s philosophy the character of rational-
ism, or abstract idealism, as Hegel described the
philosophy of Kant and Kantianism.

The philosophies of Hegel and Cohen are
essentially homogeneous systems of idealism:
Hegel’s speculative thinking and Cohen’s pure
cognition reveal essential kinship. However,
there is an important difference of shades be-
tween their systems. Cohen’s “pure knowl-
edge” is based on mathematics and mechanics
and seeks ultimately to reduce the variety of
qualitative differences to uniform mechanical,
quantitative relations. Accordingly, Cohen pre-
fers explanatory building and analysis, paying
comparatively less attention to the classifica-
tion of concepts, which unfold a wealth of qual-
itative diversity; he clearly prefers Plato the
mathematician to Aristotle the biologist. By
contrast, there is a touch of contempt in He-
gel’s attitude to abstract mathematical knowl-
edge which reduced the diversity of the world,
reality to the uniformity of quantitative rela-
tions, impersonal and indifferent to the vast
array of essential qualitative differences in re-
ality. However, Hegel repeatedly stresses the
inherent kinship between his ideas and Aristo-
tle’s doctrines.

Thus, Hegel’s philosophy and that of Co-
hen have one-sided orientations, one in math-
ematics and the other in human history. So
they seem to mutually complement and correct
one another, with the full truth perhaps lying
in their systemic combination. To dig deeper,
the full truth should be sought in a synthesis of
Plato and Aristotle, of mathematical building
and classification of concepts, abstract ideal-
ism and concrete realism. An attempt to syn-
thesise Plato and Aristotle is known to have
been made in the philosophy of Plotinus and
Neo-Platonism.



7

Ocobennoctrt Prs10coPCKOro TeUeHms: MbIC-
ym, nipencrasiierHoro I. KoreHow, cruterarorcs B
€IIVIHOM y3JI€: B €T0 IOIIBITKE Pa3pelnThb PeInIv-
O3HYIO IpobJIeMy IO Iy T, IIposioxkeHHoMy Kan-
toM. Kak m3BectHo, KaHT momerTasics mare pe-
ITIeHIIe PeJIUTVO3HOV TIpO0JIeMBl, OCTaBasICh «VIC-
KJIIOUMTEJIBHO B IIpefiesiax pasyMa», innerhalb der
Grenzen der blossen Vernunft.

Teopervuecknit pasyMm, HayKa M3ydaeT CBSI3b
SIBJIEHWVI CYIIIerO COIVIaCHO 3aKOHY IIPUYMHHOCTY,
T. €. HeOOXOIVIMOVI ITOCIIeZIOBATEIIBHOCTYI BO BpeMe-
H1. [IpakTmyaeckuit pasyM, Wi HpaBCTBEHHBIN
3aKOH CBOOOIBI, KaTerOpuYecKuil WMIIEpaTuB,
IIPeAIVICHIBAET TO, YTO JOJDKHO OBITh, JaeT HOPMY
norDKHOro ToBefeHMs. CorylacHO «KpUTIYeCKOV»
Pa3geNnbHOCTYI, PacuwIeHEHHOCTV TeOpeTdecKo-
TO VI IPaKTMYeCKOro pasyMa, HeBO3MOXKHO yMO3a-
KJIIOYaTh IIPSIMO VI HETIOCPELCTBEHHO OT JI0JDKHO-
IO K CyIlleMy, OT TpeDOBaHMY HPaBCTBEHHOTO 3a-
KOHa K peasIbHOV [eVCTBUTebHOCTH. Permenne
peymrnosHont pobieMbl KaHToM B [IByX CIloBax
CBOAWTCS K «IIOCTYJIaTy IIPaKTUYECKOrO pasyMa»:
II71L TOTO, YTOOBI JIeVICTBOBATh B COIVIACUM C Tpebo-
BaHVSIMY HPaBCTBEHHOI'O 3aKOHa CBOOOIBI, HEOO-
XOVIMO MIMeThb YBEePEeHHOCTh, YTO HPaBCTBEHHOE
yCuiIvie He OCTaHeTCs BTYHe, He IIpoIajieT IIOHa-
IIPacHY, HO BOIIJIOTUTCS B JIEVICTBUTEIBHOCTL.

OtcyTcTBUe BBICIIENT VMHCTAHIINY, BealoIient
€IIVIHCTBO CYIIETO VI JJOJDKHOI'O, TEOPETIYECKOro 11
npakTideckoro Pasyma, Bocionmasiercst y Kanra®
Beporo B CyIIIeCTBOBaHVE HPaBCTBEHHOIO MVIPOIIO-
PsiiKa, 9eM CO3IaeTCsl PydaTeIbCTBO OCYIIECTBU-
MOCTW B JI€VICTBUTEILHOCTV HPaBCTBEHHO-IOJDK-
Horo. IlocTyar HpaBCTBEHHOV Bephl ITIACUT: THI
JIOJDKEH, CJIefIOBaTeNTbHO, ThI MOXerb. KoreH, co-
xpaHssi B o0meM perteHre Kanra, B cuicteme u-
jocopum fetaeT NajIbHeMINMIA IIar: oH popmy-
JIMPYeT BEpPXOBHBIVI «3aKOH ITPABIBI-VICTVIHBD,
YTBEPXKIAIOMIVVI e0UHCBO cyujeeo 1 00AXkKH020 ObI-
TV, BCeeIMHCTBO umcTo maen. OmHaKo Kak «3a-
KOH IIPaBIbI-MICTUHBI», TaK M pa3BuTre maen bo-

# BcraBka: «y Kanra».
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7

The features of the philosophical current of
thought represented by Hermann Cohen are
intertwined in a single knot: in his attempt to
solve the religious problem following the path
charted by Kant. Kant, as is well-known, tried
to solve the religious problem by remaining
“exclusively within the limits of reason”, inner-
halb der Grenzen der blossen Vernunft.

Theoretical reason, science studies the con-
nection between appearances of the existing in
accordance with the law of causality, i. e. neces-
sary sequence in time. Practical reason, or the
moral law of freedom, the categorical impera-
tive prescribes what ought to be, sets the norm
of due behavior. In accordance with “critical”
separateness, disconnection between theoreti-
cal and practical reason, it is impossible to di-
rectly conclude from what ought to be to what
exists, from the demands of the moral law to re-
ality. In a nutshell, Kant’s solution of the reli-
gious problem boils down to the “postulate of
practical reason”: to act in accordance with the
demands of the moral law of freedom, it is nec-
essary to be sure that the moral effort will not
be in vain, will not be wasted, but will be im-
plemented in reality.

Kant makes up for the absence of a higher
authority in charge of the unity of what exists
and what ought to be, of theoretical and practi-
cal Reason, by faith in the existence of the mor-
al world order, which guarantees that what
morally ought to be can be realised. The pos-
tulate of moral faith says: you must, therefore
you can. Cohen, while generally adhering to
Kant’s solution, takes a further step in his sys-
tem of philosophy: he formulates the supreme
“law of truth-verity” which asserts the unity of
what is and what ought to be, the all-unity of the
pure idea. However, Cohen, following Kant, re-
fers both the “law of truth-verity” and the de-
velopment of the idea of Deity to the Ethics of
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»xecTBa Koren Batess 3a KanToM OTHOCUT K «DTHKE
YVICTOVI BOJTM». Takasi OJHOCTOPOHHOCTH PaBHOLIEH-
Ha OTHOCTOPOHHOCTM [eresisi, OTHOCHBIIIErO TIOHSI-
Tre bora K sioruke, mim ygenuto o oprtmm. IIpas-
la, TakKasi OIHOCTOPOHHOCTE leresiss Bo3Melrasiach
TeM, UYTO PacKpBITVe aOCOTIOTHOIO JyXa OH BUIUT
B VICTOpUM YestoBeuecko MbIciivt. Hakorerr, I1. Ha-
TOPII CKJIOHEH OTHECTY pellleHIe TOV ke ITpo0Ite-
MBI K 3CcTeTHKe. TeM He MeHee OTHeCeHVe PeJIUT-
O3HOI ITpO0JIeEMBI KaK B 00J1aCTh JIOT VKM, TaK PaBHO
B oOytacTh® 3TUKM MO0 3CTEeTUKM, T. €. OTHeIILHOM
JacTy cucTeMbl purtocodmm, He MOXKeT OBbITh ITpu-
3HAHO COCTOSITEIIbHBIM pPellleHVIeM BOIIpoca.

Msbl yXe BuIenIu, 4To cucTeMa driocodpun
Korena mpepcrasiisieT coboro Kak Obl psif OTpa-
JKeHUM ¥ IIPeJIOMJIEHUN e[IHOro Jiyda Ywcron
Mnen™. Jlormka BCKpbUIa IIpesioOMJIEHVIe BCee-
HOVI MJIeVI B YaCTHOM ¥ OCOOEHHOM, B HayYHOM 3a-
KOHe 11 B IIOHSITUV, 3TMKa PacKpbUIa UMCTYIO OT-
pelleHHY0 11eJIoCTHOCTE upaew, Allheit, B rocynap-
CTBe U YeJIoBeuecTBe’!, 3CTeTnKa HaXOIUT B Ha-
IJISITHOM IIpeICTaBJIeHUM 1 XYA0KeCTBEHHOM CO-
3epliaHM BOIIOIIEHVE V1 ITPOsIBIIeHIe TOVI Xe Iie-
JIoOCTHOM mpen, TapmMoHun. HakoHell, B ennHCTBe
VIHAVBVIYaJIbHOV JIMYHOCTY BCEeOMHCTBO OOpe-
TaeT CBOVI 00pas3 M Iofo0ue, co3Haerm caMoe ceDdsl.
ITo mpicim Korena, Tcuxosiorus, T.e. y4YeHue O
eIVHCTBe CO3HaHMs YeJloBeKa, [JOJDKHA YBeHUM-
BaTh ¥ 3aBepIIaTh BCe 37IaHMe CUCTeMBI prtoco-
dumn, B xoTOpout bory oTBeieH ocoObIv dirnrests,
BEepHee — CKpOMHas JJOMOBas 4acOBHS B OOIIMp-
HOM KopIryce 3TMKM...>> MblI 3HaeM, 4TO, Hao0o-

4 BcraBKa: «paBHO B 00J1aCTb».

Bcraska BMecTo 3auepkHYTOTO «VICTUHBD>.

51 BeTaBKa: «B TOCYHAPCTBE U Y€JIOBEYECTBE.

52 [Bech Cr1eIyroINil TEKCT CHOCKM, BIIVICAHHBIVL OT PyKI
BHM3Y cTpaamIl 29 —30 MalIMHOIMCY, BKJIIoYas 00opoT-
Hble CTOpPOHBI, 3auepkHyT:] Ha cxioHe jieT, B counHe-
Hun: Der Begriff der Religion im System der Philosophie.
Philosophische Arbeiten. X. B[uch,| 1. Heft. Giessen. 1915,
KoreHn nipmsHaeT, 4uTo B «DTVMKe UMCTOV BOJIV» OH He I10-
OosICSI PaCTBOPUTD PEJINTIO B HpaBCTBEHHOCT: «[ch habe
die methodische Konsequenz nicht gescheut, daf$ die Religion
in Ethik sich aufldsen miisse» (Ha3B[aHHOe] cou[mnHeHMe,]
cTp. 42). OHaKo M B 3TOM HOBOM Irpom3BerieHny Korew,
npusHaBas cBoeobpasue, Eigenart, peJIMrimo3HOro comep-
JKaHMs, TeM He MeHee OTKa3bIBaeTcs BUIETh B HEM CaMo-
CTOSTeIIbHOE HallpaBJIeHVe CO3HaHMs, Bewusstseinsart Ha-
PSAy € YMCTBIM IIO3HaHWeEM, YMCTOV BOJIEIO M UVMCTHIM
YyBCTBOM, W c60e00pasue peIMrO3HOTO CO3HAHVISL CBOIUT

128

Pure Will. Such one-sidedness is equal to the
one-sidedness of Hegel who referred the con-
cept of God to logic, or the doctrine of being.
True, Hegel’s one-sidedness was compensat-
ed for because he believed that the absolute
spirit revealed itself through the history of hu-
man thought. Finally, Natorp tends to tackle
the solution of this problem through aesthet-
ics. Even so, referring the religious problem to
the realm of logic, or ethics, or aesthetics, i.e.
to one part of the system of philosophy, is not a
satisfactory solution of the issue.

As we have seen, Cohen’s system of philos-
ophy is, as it were, a series of reflections and
refractions of the single ray of the Pure Idea.
Logic revealed the refraction of the all-one idea
in the individual and the particular, in the sci-
entific law and the concept, ethics revealed the
pure and detached wholeness of the idea, All-
heit in the state and in humanity, aesthetics
finds the embodiment and manifestation of the
same whole idea, harmony in visual represen-
tation and artistic intiution. Finally, the all-uni-
ty acquires its image and likeness, becomes
conscious of itself in the unity of the individu-
al personality. According to Cohen, psychol-
ogy, i.e. the doctrine of the unity of human
being’s consciousness, should crown and com-
plete the whole edifice of the system of philos-
ophy in which God has a dedicated annexe, or
rather a modest chapel in the huge building of
ethics...” We know that Hegel’s system, on the

B [The entire text of the following footnote handwritten
at the bottom of sheets 29-30 of the typewritten copy,
including obverse sides, has been crossed out.] In his
declining years in the work: Der Begriff der Religion im
System der Philosophie. Philosophische Arbeiten. X. Buch,
1. Heft. Giessen, 1915, Cohen recognises that in The
Ethics of Pure Will he did not stop short of dissolving
religion in morality: «Ich habe die methodische Konsequenz
nicht gescheut, dafs die Religion in Ethik sich auflésen miisse»
(ibid., p. 42). However, even in this new work Cohen,
while admitting the originality, Eigenart, of religious
content, nevertheless refuses to see it as an independent
area of consciousness, Bewusstseinsart, along with pure
cognition, pure will and pure feeling and reduces
the originality of religious consciousness to a special



poT, cuctema leresisi yBeHUMBasach He IICVIXOJIO-
r'1ero, He yUeHeM O MUKPOKOCMe, O JTyIIle JesioBe-
Ka: yueHMe 00 abcomrorHOM [lyxe, o umcTom cebst
camoe MBICJIAIIEN 1 Bce M3 cedsi opoXKaaroIent
MbICIIN, «prstocodust camont puiocodmm» 3aBep-
mraeT Bee 3naHue cucteMbl lererts. VI Ham mymaer-
Cs1, 9TO IIPEBBIIIIe U HaJl COBOKYITHOCTBIO IIPEJIOM-
JIEHHBIX "I OTPa’keHHBIX MOMEHTOB UVCTOV VIJIEV,
oOpasytorimx gactu cucrtembl KoreHa, passepsa-
eTcs TIOIJIMHHAs Oe3oHHas IIyOuHa BeunocTn

K ocoboMy Budousmerenuio, MoOupukayu cooepianus uu-
cmoeo cosHanus, «eine neue Modifikation desjenigen Inhalts,
dessen Erzeugung durch eine reine Bewusstseinsart bereits
gesichert ist» (Tam Xe, cTp. 44). C Ipyrov CTOpOHBL B TOM
Xe HoBerireM counHenvyt Korer, ommpsich Ha BeTxo03a-
BeTHBIE TeKCTBI, IT09epKuBaeT mosxodecmbo udeu boea u Ovi-
mus v Ero edunuunocmy, Einzigkeit (TouHee — eIVHCTBEH-
HOCTB) B uydeiickom moHomeusme. Taxvm obpasom, bor, co-
1acHO mcToikoBaHmio Korena, ectb camoe EourncméBentoe
Bovimue. B cBsA3M ¢ 3TVIM ITOJIy4aroT HOBOE OCBeIIeHMe TaK-
xe yuerne Kanra o «1rmocTysiate mpakTaeckoro pasymar»
v MbIcsv camoro KoreHa B «DTHKe UMCTOV BOJIN» O «3aKO0-
He [IPaBaB-UCTUHBI». bor kak CaMoe eIMHCTBEHHOE 11 He-
cpasHeHHOe buimue oiraen ot 0vi6anus, Dasein, mpupo-
1b1; OH ecTb ocHoBanue 0biBanus npupoodst, Daseinsgrund. 3a-
KOH «IIpaBOBI-VICTUHBI», T. €. € AMHCTBO CYILEeTro 1 JOJDKHO-
O, IIPeBPALIAeTCsI B U0eI0 COXPAHeHUs MUpo3oanus, BeeieH-
Hoil, a bor — B BunoBHuKa ee Henpexodaue delicmbumensHo-
cmu: «Gott wird daher in der Idee der Erhaltung der Welt zum
Urheber ihrer unaufhorlichen Wirklichkeit». Vinest bora o3Ha-
4gaet pyuamesscmBo 3a HeIpeCTaHHOe ITpeObIBaHVe IIPH-
pombl pamy OecKOHeYHOro pasBUTHSL HPABCTBEHHOCTV,
«die Idee Gottes bedeutet die Gewdihr, daf$ immerdar Dasein
sein werde fiir die unendliche Fortfiihrung der Sittlichkeit».
ITostomy mpest Bora ocraercst ocHoBHbIM nOHAMUEM, HO OT-
HIOIb He MCXOZHOV TOYKOV ODOCHOBaHNS, a €ro 3aBep-
menmeM: «Er bleibt vielmehr ein Gmndbeg?f allerdings
nicht fiir den Beginn der Fudamentierung, sondern allein f‘zgr
ihre Vollendung; aber diese Vollendung konnte ohne ihn nicht
erfolgen. So brirégt der Gott der Religion eine Bereicherung in
die Ethik, ohne die sie ein Torso bleibe» (Ha3B[aHHOE] cou[un-
Henmne,] crp. 51). CorytacHO OCHOBHOMY METOMY «OpVeH-
TUpoBaHVs» PrIocodmM B IOJIOXWUTEIIbHBIX JaHHBIX,
dpakrax cosHaHMs, puBeneHHble MbIM KoreHa mosry-
4aloT IOATBEpPXXIeHVe 1 O0OOCHOBAHIE B BETXO3aBETHBIX
OmbIerICKX TeKCTax, 3aMMCTBOBAHHBIX MM IIpeVMYylile-
CTBEHHO V3 KHUT IIPOPOKOB. TakmM ob6pasoM, 1 mist 00o-
cHOBaHMA pwtocodpmm permrum (Korer ¢ HemosepmeM
OTHOCWTCS K 3TOMY Ha3BaHMUIO) COXpaHSIeT 00si3aTelIbHOe
3Ha4deHe nes eqyHCTBa MeTofa dprutocodmm. Boobie B
IIPpVBEOEHHBIX MbICIISIX Korena MbI He HaIUIX Y4ero-imnbdo
COBEpIIIEHHO HOBOTO; CKOpee BCero, 9TO — OasIbHETIIee
pasBuUTIe IIPEXHNX Maeid. [Ipu BceM TOM IIpeICTaBIIsieT-
CsI HEIIOHSITHBIM, KaK/M 00pa3oM peInrio3Hoe CO3HAHe
ocraetcs B mtasax KoreHa Jmirs «HOBOIO MOAM(UKAL-
€0 UVCTOrO COIEePIKaHVIsI CO3HAHWST». Benpb make ecsm co-
rmacutecst ¢ Korenow, uro mmest Bora 3aBepimraer u yBeH-
4dyBaeT 3maHMe Prytocodum, TO 3TO 3aBepIIeHe VI BeHel]
€CTb CaMOCTOsITeIIbHas ues (npumey. abm.).

A. L. Sakketti

contrary, was crowned not by psychology, not
by the doctrine of the microcosm, of the human
soul: the teaching on the absolute Spirit, pure
thought that thinks itself and generates every-
thing from within itself, “philosophy of philos-
ophy itself” accomplishes the whole building of
Hegel’s system. We believe that over and above
the totality of refracted and reflected elements
of the pure idea that form parts of Cohen’s
system there opens up the genuine fathom-

modification of the content of pure consciousness, “eine neue
Modifikation desjenigen Inhalts, dessen Erzeugung durch
eine reine Bewusstseinsart bereits gesichert ist” (ibid., p. 44).
On the other hand, in the same latest work Cohen,
proceeding from Old Testament texts, stresses the
identity of the idea of God and being and His uniquenessy,
Einzigkeit (precisely, singularity) in Judaist monotheism.
Thus God, as interpreted by Cohen, is the most Unique
Being. This throws new light on Kant’s teaching on
“the postulate of practical reason” and Cohen’s own
thoughts on “the law of truth-verity” in Ethics of Pure
Will. God as the most Unique and incomparable Being
is different from the existence, Dasein, of nature. He is
the foundation of the existence of nature, Daseinsgrund.
The law of “truth-verity”, i.e. the unity of what is and
what ought to be, turns into the idea of the preservation
of the universe, and God into the cause of its intransient
reality: “Gott wird daher in der Idee der Erhaltung der Welt
zum Urheber ihrer unaufhorlichen Wirklichkeit.” The idea of
God is the guarantee of the continuous existence of nature
for the sake of infinite development of morality, “die Idee
Gottes bedeutet die Gewdhr, daf$ immerdar Dasein sein werde
fiir die unendliche Fortfithrung der Sittlichkeit.” Therefore
the idea of God remains a main concept, not, however,
for the starting point of the grounding but only for the
completion: “Er bleibt vielmehr ein Grundbegriff, allerdings
nicht fiir den Beginn der Fudamentierung, sondern allein fiir
ihre Vollendung; aber diese Vollendung konnte ohne ihn nicht
erfolgen. So bringt der Gott der Religion eine Bereicherung
in die Ethik, ohne die sie ein Torso bleibe” (ibid., p. 51). In
accordance with the main method of the “orientation” of
philosophy in positive data, facts of consciousness, the
aboveideas of Cohenreceive confirmationand grounding
in Old Testament biblical texts which he took mainly from
the books of prophets. Thus, to ground the philosophy
of religion (Cohen mistrusts this novel appellation) the
idea of the unity of the method of philosophy remains
obligatory. In general, we have not found anything
totally new in the above-cited thoughts of Cohen; rather,
this is an elaboration of his former ideas. For all that, it
remains unclear how religious consciousness remains in
Cohen’s eyes only a “modification of the pure content of
consciousness”. If one agrees with Cohen that the idea
of God completes and crowns the edifice of philosophy
then this completion and crowning is a self-contained
idea (author’s note).
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A.JI. CakkerTu

Bceeenmmoro berrug m Camont JKusan. Hosertmrasa
dwtocodpckag Mbicib (OMmumiib Jlack, benemerro
Kpoue, J1aH11) nipencriosiHeHa HesICHOTO CO3HAHMSA
HauBBICIIIEVI CTyTIeHU prstocodnm B BUJIe 102UKU
¢urocopuu. Y Terenst Mpl HaxomgmMm prstocodiio
abcommorHOro mAyxa, dusocoduio duocodum,
B CTapuHy ursIocodbl MCKaJIv HepBoVi PrII0Cco-
v, prima philosophia. Yucras dpvmocodpns Ko-
reHa, TBep/IO0 OpVEeHTVpOBaHHas B Hay4YHOM 3Ha-
HUY, JO/DKHA BO BCAKOM Cilydae MeTOIWYecKw,
IIar 3a IIIaroM IpuBecTu K cdepe AOGCOIIOTHOM
Victunbl 1 Beunon Knsan. VIHave oHa rposuT He
BBITIOJTHUTB CBOEVI IVTATOHOBCKOVI™® MVICCHTA. ..
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less depth of the Eternity of the All-One Being
and Life Itself. The latest philosophical thought
(Emil Lask, Benedetto Croce, Lanz) is imbued
with a vague awareness of the highest stage of
philosophy in the shape of the logic of philoso-
phy. With Hegel, we find the philosophy of ab-
solute spirit, the philosophy of philosophy; in
the olden days philosophers looked for the first
philosophy, prima philosophia. Cohen’s pure
philosophy, firmly oriented in scientific knowl-
edge, should in any case methodically, step by
step, lead to the sphere of the Absolute Truth
and Eternal Life. Otherwise it may fail to per-
form its Platonic mission...
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